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MEHMET AKIF ERSOY (1873-1936)

A BIOGRAPHY
FAHIR iZ *

(On the occasion of the fiftieth anniversary of his death)

The Turkish poet and patriot Mehmet Akif Ersoy was born in the
Sangtizel district near Fatih, in Istanbul. His father Mehmet Tahir Efen-
di, the son of Nureddin Aga, an illiterate peasant, was born in the village
of Shushisa near Ipek, in northern Albania (Pec in present day Yugoslav-
ia), chief town of the sancak of the same name in the Ottoman wilayet of

Kosova.
According to biographical notes left by the poet to a friend (see

bibl.), Tahir Efendi started his education in ipek, but came to Istanbul at
an early age, had a sound Islamic classical education and became
a muderns in the Fatih Medrese, a public lecturer (ders-i am) in the Con-
queror’'s mosque. Akif's mother Emine Sherife Hanim was born and
brought up in Tokat, in Northern Central Anatolia, but both her parents
originated from Bokhara. She married Tahir Efendi in a second marriage,
on her husband’s death.

Akif attended local primary schools and the Fatih central rishdiye
(secondary school). Among his teachers, he was particularly impressed
and influenced by the liberal Hoca Kadri (1860-1918), his Turkish teach-
er, a well-known Young Turk who fled to Egypt (to escape Abdiilhamid
II’s despotic rule) where he published the newspaper Kanun-i Esasi (the
Constitution), later living several years in Paris, in Young Turk circles.

Akif continued to learn more Arabic from his father and improved
his Persian by attending, in the afternoons, public courses in mosques on
Sa’di’s Gholistan, Rumi’s Mesnevi and the divan of Hafiz. He was first of
his class in Turkish, Arabic, Persian and French.

When he was graduated from the rnishdiye, he registered in the lycée
section (i'dadi) at the School of Political Science (Mekteb-i Mulkiye). On
completion of the 3-year first section, he moved to the first year of the
2-year final course, in 1889 when his father died. That same year the

* Emeritus Professor of Turkish Language and Literature, Bogazici University, Istan-
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family house in Sanglizel was burnt down. He left the School for Political
Science, there being no opening at that juncture for its graduates, he re-
gistered at the newly created 4-year Civilian Veterinary School (Mulkiye
Baytar Mektebt), being a boarder during the last two years. Akif graduated
first from the Veterinary School. He and the second of the class, an Ar-
menian youth, were appointed, by the Ministry of Agriculture to the De-
partment of Veterinary Affairs as deputy inspectors in 1893 (Biographical
notes left by Akif, see Bibl.). The same year while on duty in the Balkans
he went to his parental village and to Ipek and visited his uncles. He
married in 1894 Ismet Haim, the daughter of a minor civil servant, who
bore him three daughters and two sons. Akif served as a veterinary sur-
geon in the Ministry of Agriculture for twenty years, five in the provinces.
He travelled extensively in Anatolia and Arabia, spending long periods in
Adana and Edirne, in connection with his duties, obtaining first hand
knowledge on the life of peasants and ordinary people in the towns. He
combined at times his professional duties with teaching in various schools
including a lecturership in literature at Istanbul University.

Early in January 1913, on leave of absence from his office, he spent
two months in Egypt, in high Egypt and Medina. In May 1913 he re-
signed from his office to protest the unfair dismissal of the Director of Ve-
terinary affairs of whom he was the deputy. But he continued to teach in
schools and to preach in the main mosques of Istanbul. He also privately
tutored the children of dignitaries in their houses.

In September 1914, the pro-German Unionist leader and War Minis-
ter Enver Pasha together with the German Ambassador Baron von Wang-
enheim and Admiral Souchon prepared the fait accompli which plunged
Turkey into the First World War on the side of the Central Powers (Sev-
ket Stireyya Aydemir, Enver Pasha, vol. 11, Istanbul 1971, pp. 549-559)-

After 1910, The Committee of Union and Progress (CUP), the party
in power, had been flirting with the ideology of Pan-Turanism and had
asked the sociologist Ziya Gokalp for his advice and contribution. Now it
was thought that Pan-Islamist activity might be handy in the circum-
stances. The CUP government through the “Special Organization” (7Tegk:-
lat-+ Mahsusa) attached to the Ministry of War, approached Mehmet Akif
whose Pan-Islamist tendencies had been known since the Constitution of
1908 and particularly since the Balkan War of 1912. In June 1915 an in-
vitation was issued by the German government to Mehmet Akif to visit
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Germany and to study and report on the state of Muslim prisoners of
War in that country. Thus he came for the first time in direct contact
with the West. He was able to observe social and economic conditions
and everyday life of the West and compare them with those in the East
(see below).

After the outbreak of Sherif Husayin of Mecca’s revolt, the CUP sent
him, in 1917, on a special mission, to visit the pro-Turkish Al Rashid of
Halil in Najd. He reached there through the desert route stopping at Me-
dina. This trip inspired him a famous poem (see below). While he was in
Najd, he was appointed secretary general of the newly created office of
Dari’l Hikmet-i Islamiye attached to the Sheyhi’l-Islam’s office. On the re-
turn journey AKif visited Lebanon and spent a month in Aliyya as the
guest of the Sherif Haydar Pasha.

In the Autumn of 1918 the war was over. The armistice of Mudros
had sealed the fate of the Ottoman Empire. Enver Pasha and other pro-
minent leaders of the CUP fled the country. The Allies occupied Istanbul.
Italian troops occupied Antalya and the Greeks, supported by the Allies,
landed in Izmir (15 May, 1919).

Akif, an exuberant idealist by nature and a profoundly religious man,
had never been pessimistic. But now everything seemed to be lost. No
spark of hope was seen anywhere. But towards the end of May, 1919, the
news of the first armed resistence against the invading Greek army in Ay-
valik in the Aegean, galvanized him. He immediately left for Balikesir the
chief town of the hinterland, where he preached in mosques and contact-
ed many people and urged the population to rise and resist. He repe-
atedly stated in his sermons that it was against Islam to capitulate. On
his return to Istanbul he published his impressions in several articles in
Sebilu’r-Resad (see below) in June 1919, whereupon he was dismissed from
Dari’l-Hikmet by the Sultan’s government which had taken on by now an
openly anti-Natioanalist attitude. Although under strict surveillance by the
government and the occupation authorities, he immediately established
contact with the Nationalists in Anatolia and sent them secretly printed li-
terature on colonialist plans. In the meantime Mustafa Kemal Pasha
(Atatiirk) the leader of the resistance movement, had arrived in Ankara
from Sivas (27 December, 1919). The Ottoman Parliament had prorogued
itself on 18 March 1920, being dissolved by the Sultan on April 11. In
Ankara preparations were afoot for the formation of a new Parliament.
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The Grand National Assembly (GNA) composed of a body of dele-
gates sent from the provinces, was opened on 23 April 1920 (Bernard Le-
wis, The Emergence of Modern Turkey, 2nd edition, Oxford 1968, p.251).
Akif left the same week for Ankara. He joined the new Parliament as de-
puty for Burdur. The GNA sent him on a mission to Konya to pacify
a movement against the Nationalists. From Konya he went to Kastamonu
to meet his intimate friend Esref Edib, the co-editor of Sebili’r-Resad, the
periodical to which Akif had contributed for years. In November 1920
they again began to publish it in Kastamonu. Akif, supported by the Na-
tioanalist government, continued his preaching there and in neighboring
towns. These stirring sermons in mosques, which were published in the
Sebili’r-Regad, were printed by the government in booklets and distributed
to provinces and to war fronts.

In January 1921, after two months absence, Akif returned to Ankara
and settled in the Taceddin convent (dergah), which is now the Mehmet
Akif museum. In the meantime the Sebilii’r-Resad office had moved to An-
kara.

The new Nationalist Turkey needed a national anthem. In November
1920, a competition was opened by the Ministry of Education, some 724
poems were sent in. Akif did not participate as a monetary reward was
attached to it. As none of the poems were found satisfactory by the com-
mittee Hamdullah Subhi (Tannoéver, 1886-1966, a well known orator)
then Minister of Education, persuaded Akif to participate. He wrote the
now famous, stirring Independence March (Istiklal Margi) which was read
in the GNA by the Minister himself (1 March, 1921) and unanimously
accepted as the Turkish National Anthem (12 March, 1921). In the Sum-
mer of 1921, a sudden Greek offensive threatened Ankara. There was
panic and a defeatist atmosphere. Many people began to migrate east-
wards. However Mustafa Kemal Pasha calmed the agitated atmosphere
before he left for the front following his re-election as Commander-in-
Chief by the GNA. Akif did not leave Ankara and fought against wild ru-
mors. But the office of the Sebili’r-Resad was moved to Kayseri until after
the battle of Sakarya (September 1921) which turned the tide against the
Greeks in Anatolia.

In 1922 Akif was appointed a member of an Islamic research com-
mittee (Tedkikat ve te’lifat-r Islamiye Encumeni) in the Ministry of Shari’a
(Umur-i Ser’iye ve Evkaf Vekaleti). He continued his regular contribution
of poems, articles and translations to Sebilu r-Regad.
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The great Turkish offensive was launched on 26 August 1922 which
culminated on August 30 with the decisive victory of the Nationalist ar-
mies in the battle of Dumlupinar, near Afyon. Izmir was recaptured on
September 9. Within two weeks the Turkish ordeal of nearly three and
a half years was brought to an end. There was complete disarray in oc-
cupied Istanbul. The Sultan-Caliph’s collaborationist government and its
vitriolic press were stunned (see Fahir iz, A/ Kemal E.I. 2nd edit.). In
November 1st 1922 the GNA abolished the sultanate while separating the
Caliphate from it. A suitable member of the Ottoman House would be
elected caliph by the GNA. Thereupon the Sultan Mehmet IV fled to
Malta on a British warship (17 November) and his cousin Abdiilmecit
was elected caliph. Turkey became a republic the following year with Ga-
zi Mustafa Kemal Pasha as its first president (29 October 1923).

On g March 1924 however, Abdiilmecit was deposed, the caliphate
abolished and the following day he and all the members of the Ottoman
House were exiled from Turkey. The office of the Sheyhi’l-Islam, the
Ministry of Shari’a (Ser’iye Vekaleti), Shari’a courts were also abolished
within a month. All religious schools (medreses) had already been closed
following the Law on the Unification of Education (Tevhid-i Tedrisat
Kanunu) of 3 March 1924. Following a counter-revolutionary insurrection
in the spring of 1925, in the South Eastern provinces, led mainly by
nakshbend: sheyhs was swiftly quelled, all dervish orders were abolished and
their convents closed (Bernard Lewis, op. cit., p. 259).

Mehmet Akif, who was a devout Moslem and a convinced panisla-
mist, was greatly disturbed by the course of these events. Unlike the ide-
ologist of Pan Turkism Ziya Gokalp, who, during and after the First
World War, was able to adjust his ideas in the face of political develop-
ments and then eventually completely adopt Mustafa Kemal Pasha’s na-
tionalism based on the National Pact (Misak-1 Mill)), Mehmet Akif was
unable to adjust his ideas to the new secularist nationalist Turkey. Al-
though he had witnessed the defeat of the Empire and the collapse of the
Pan-Islamic policy of the CUP, he had still hoped that the new Turkey
could be the focus of Pan-Islamic aspirations.

In the Summer of the 1923 the elections for the GNA were renewed
and Akif was not re-elected. At fifty he had practically no job. He had no
pension as he had applied too late, after his resignation in 1913. In Oc-
tober of the same year he went to Egypt, with his old friend, the Egyp-
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tian Prince Abbas Halim (d.1934) as his guest and spent the winter there
where he wrote Fir'avunla yuz yize (Face to face with Pharao). In 1924 he
again went to Egypt to spend the winter at Hilwan, in Abbas Halim Pa-
sha’s residence. In the Winter of 1925 he went to Egypt again and settled
with his family, living in a small house at Hilwan. He became a lecturer
in the Turkish language and literature at the University of Cairo where
he taught for ten years. He lived a secluded life at Hilwan going twice
a week to Cairo to teach. He did not like Cairo which he found too cos-
mopolitan for his taste (M.C. Kuntay, p.145) Mehmet Akif, Istanbul 1939.
In Cairo he also saw Turkish teachers and students in Al-Azhar. Occa-
sionally he saw visitors from Istanbul (including Esref Edib). A disap-
pointed and broken man, he produced very little, during his self-imposed
exile. He concentrated on the revision of his Qur'an translation (see be-
low).

In 1934 he lost his great friend and benefactor Abbas Halim Pasha.
This was a great shock for the ageing poet, although Abbas Halim’s
daughter, Princess Emine continued to support him (M.C. Kuntay, op.
at., pp- 85-86). The same year his health began to deteriorate. In 1935 he
spent part of the summer in Aliyya in Lebanon and in Antioch as guest
of friends. He was consumed with cirrhosis and malaria. A friend of his,
Hiuseyin Suat (a minor poet) of passage in Egypt, recommended him to
go to Istanbul. But it was too late. After eleven years of absence he ar-
rived in Istanbul, a sick man. He was taken to Princess Emine’s house,
later to a private hospital where he spent a month. A host of visitors and
friends, poets, writers, journalists and old wrestlers (see below) came to
see him. He managed to go to Abbas Halim’s farm outside Istanbul
a few times. But he never recovered. He died on the 27 December 1936
in Istanbul. His funeral was attended by his close friends and many
young admirers, mostly University students.

Already as a student, Akif read voraciously all the Turkish, Arabic
and Persian literary classics. His favourites in these three languages were
Fuzuli, Ibn Farid and Sa’di respectively. He was particularly an admirer
of Sa’di whom he considered the quintessence of the “wisdom of the
East” and whose influence on himself he always admitted. From 1898
onwards he serialized the translation of selected texts from the Persian
classics in the Periodical Servet-i Funun. From Western literature he read,
in French, together with one of his close friends and future biographer
M.C. Kuntay (1882-1956), the works of Lamartine, Victor Hugo, Al-



MEHMET AKIF ERSOY (1873-1936) A BIOGRAPHY 317

phonse Daudet, Emile Zola, Ernest Renan, Alexandre Dumas Fils, Ana-
tole France, Sienkiewicz and many others, his favourites being Lamartine
and Dumas Fils.

Akif began to write conventional poetry, in the secondary school, as
a teenager, and continued to write, inspired by the great masters, classical
or modern. He continued to imitate these masters while attending the vet-
erinary school and after graduation. Although he destroyed many, some
of these early experiments were published, from February 1896 onwards
in the conservative Resimli Gazete and some were found, after Akif’s death
and published (F.A. Tansel, Mehmet Akif, Hayat: ve Eserleri, 2nd. ed., Is-
tanbul 1973, pp. 11-12, and Kaya Bilgegil, Atatiirk Universitesi, Edebiyat
Fakultesi Aragtirma Dergist, No.3, Erzurum 1972, pp. 1-33). The influence
of Abdilhak Hamit is obvious in some of his early poems (Tansel, op. cit.
pPpP- 23-29). But he was inspired, in the early years particularly by Mual-
lim Naci, his teacher at the Miilkiye.

About 1904 Akif seems to have found his own personality. He began
to write poems on social themes, on the poor, the sick, the unemployed,
the oppressed, the orphan, the alcoholic, the underdog, always based on
personal experience or observation, or autobiographic poems about his fa-
ther, his family or his own childhood. He read these poems to friends or
to limited audiences in private houses but he could not publish them be-
cause of Abdiilhamit II’s strict censorship. He had to wait until the Res-
toration of the Constitution. When it came on 23 July 1908 and the cen-
sorship was abolished, dozens of newspapers and periodicals flooded the
market. Mehmet Akif and his life-long friend Esref Edib began to publish
the Sirat-i Mistakim (The Straight Path) a conservative periodical with an
emphasis on religious and social topics (14 August 1324 rumi/27 August
1908). Akif's poem Fatih Camii (The Conqueror’s mosque) was published
in the first issue. The periodical was an immense success, the first issue
being reprinted several times. Then all Akif’s pre-19o8 poems which had
awaited publication for several years and which included some of the best
and most popular works followed in succeeding issues. He also wrote po-
ems inspired by episodes from Islamic history with a morale for the pres-
ent. Then followed poems which were commentaries on selected verses of
the Qur’an and articles on the relationship of Islam to questions of posi-
tive science, work, fate, women, and essays on subjects such as Islam and
Christianity, the reasons of the decline of Muslims, etc. In some of the ar-
ticles he wused the pen-name Sa’di (The name of his favorite
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author). He also wrote many articles on Eastern and Western authors and
the problems of literature in general.

In the same periodical he translated selected articles of the Egyptian
modernist Muhammad Abduh and Farid Wajdi displaying a modern
approach to Islam. His name and contribution were the most important
factors of the wide circulation of the Sirat-i Mustakim outside Turkey, par-
ticularly among Turkish speaking Muslims of Russia who liked the
simple, lucid prose which Akif had developed in his writings.

During the reactionary mutiny of 31 March 1325 rumi/13 April 1909,
the printing house of the Sirat-i Mistakim was raided and sacked and the
periodical ceased publication, but started up again soon after the mutiny
was quelled. Many Muslim intellectuals and writers, refugees from Rus-
sia, came to visit Mehmet Akif in the office of the periodical and this re-
sulted eventually in an approachment of Islamist and Turkist factions.
Akif became chairman of the editorial board of the Sirat-i Mustakim and
recruited, for the periodical, leading conservative writers of the time.

With the beginning of the 8th volume, the Sirat-i Mustakim changed
its name and became Sebili’r-Resad (the way of orthodoxy). In the mean-
time Akif collected all his poems, written between 19o5-1911 and mostly
published in the Sirat-i Miistakim, in one volume, under the title of Safahat
(“Phases”) in 1329 A.H./1911. It was well received, even by Westernists.
Its sincerity and indigenous realism were praised (see Servet-i Finun, No.
1050, July 1911 and 1054, August 1911 also Sebili’r-Resad No. 256-276,
1911). But Akifs popular, straightforward language, was criticized by
some snobbish purists (Servet-t Finun No. 1052, August 1911). A devout
Muslim well versed in the history and civilization of Islam, Mehmet Akif
was well aware of the contemporary state of the Muslim peoples the ma-
jority of whom were under the domination of colonial powers at the time.
He was conscious of the potential power of Islam and was far from de-
spair at its decline. He was in search of an ideal from 189o’s onwards
and with the coming of freedom in 1908 he avidly read the sermons and
the articles of Muslim modernists, Cemaleddin Afghani and the books
and articles of his discipline Muhammed Abduh and others, and deve-
loped, towards 1912, the idea of a commonwealth of Muslim peoples,
a kind of Panislamism, which would be a blend of liberalism, nationalism
and Westernism and which aimed at a compromise between Islam and
modern science. During the first phase of the Balkan Wars in 1912, the
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anti-Turkish (read anti-Muslim) attitude of the great powers who pro-
claimed that the status quo would be kept, whatever the outcome of the
war, but ignored this afterwards, strengthened his Panislamist convictions.

In the years immediately preceding the First World War, rival ideolo-
gies such as Pan-Turkism, Pan-Islamism, Ottomanism and Westernism
forced Akif to rethink and clarify his ideas and principles. The origins of
these ideologies went back to the end of the 19th century and the beginn-
ing of the 20th among Turkists intellectuals (see Akguraoglu Yusuf, Us
larz-1 siyaset, in Turkish, Cairo 1go4). A compromise attempt with the
Turkists remained fruitless, but caused a split among Islamists. Akif re-
mained adamant as he firmly believed that sheer nationalism would jeo-
pardize the Panislamic ideal (A. Adnan Adwvar, Tanh Boyunca Ilim ve Din
II, Istanbul 1944, p. 149 ff.). This idea he developed in the Safahat II,
Stuleymantye Kursusunde (“From the pulpit of the Siileymaniye”) published
in 1330 A.H./1912, after being serialized in the Sirat-i Mistakim. This is
a sermon in the form of a long poem. The preacher is the famous Tur-
kish traveler and writer Abdii’r-Resid ibrahim (1851-1944) from Khokand
in Central Asia, with strong panislamist tendencies who spent many years
in Istanbul and travelled extensively in Islamic lands. In this work Akif
makes the preacher talk to elaborate his own ideas (Esref Edib, op.cit., 1,
p- 236 ff.). After describing at lenght the sorry plight of Muslims in Cen-
tral Asia, India and China at the beginning of this century he concludes
that westernization without assimilation is necessary for all Muslims and
that an independent Muslim country like Turkey should lead the World
of Islam towards the ideal of unity. The work ends with a description of
the horrors of the Balkan war of 1912 in which Turkey lost almost the
whole of European Turkey and which was a shock and desillusion for
Akif.

Safahat III, Hakkin Seslent (“The Voices of the Right i.e. God”), serial-
ized first in the Sebili’r-Resad and published in book form in 1913. In this
work Akif displays a fundamentalist approach to Islam. Like most Mus-
lim modernists, Akif wants to go to the original sources, cutting out the
accumulated padding of later centuries. Consequently the Safahat III is
mainly dedicated to poems which are mostly commentaries on many
verses of the Qur'an and of the a few Hadiths. In these poems Akif exhorts
his fellow co-religionists to unity, to ignore ethnic differences and warn
them against the danger, for Islam, of separatism and over-westernization
which leads to assimilation, particularly emphasizing the necessity of
a cooperation between Turks and Arabs.
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Safahat IV, Fatih Kursusinde (“From the Pulpit of Fatih”). After a de-
scriptive introduction we find again, as in Safahat II, the preacher
addressing the audience. This time he exhorts them to work hard, com-
paring East and West in this regard, warns them against an idle and aim-
less life of so called intellectuals. The sermon ends with the description of
tragic episodes of the Balkan war as a warning to heedless youth.

Safahat V, Hatiralar (“Memories”). Published in Istanbul in 1335 H./
1917, this volume contains poems of different subject and length. The po-
em El-Uksurda (“in al-Uksur”), written after his two months’ trip to
Egypt and dedicated to Abbas Halim Pasha is a long description of that
old Egyptian temple and his meditations, of a pessimistic tone, on the
state and future destiny of the Muslim World. Seven poems included in
this book are commentaries on various verses of the Qur’an. They are un-
titled and the original text with the Turkish translation of the verses are
given at the beginning. These are poems of encouragement and hope for
the world of Islam. But the most interesting and longest poem of the vol-
ume is Berlin Hatiralan (“Memories of Berlin”) mentioned above. Discuss-
ing the state of Turkish intellectuals of his time, who, according to him,
“imitate only everything bad” from the West, he singles out Tevfik Fikret
(q.v.) whose famous atheistic poem Tanh-i Kadim (“Ancient History”), ac-
cording to Akif, poisoned Turkish youth. The ninety eight lines,
a vitriolic attack on Fikret, included in the original version of Safahat V
(serialized irregularly in the Sebilu’r-Resad during 1915-1918) are omitted
in all the editions (early or posthumous) of the Safakat V, except the 1oth
(edited by Ertugrul Diizdag, Istanbul 1975). The futile but violent con-
troversy started after Fikret's death (1915), between “conservativé” and
“progressive” circles who claimed (not altogether correctly) that these two
poets are representatives of their convictions, continues still (For a bibliog-
raphy of this controversy and for various editions of Tarnk-i Kadim, see
Tansel, op. cit., pp.77-78 and for a fair comparison between the two poets
ideas see Kenan Akyliz, Bati Te’sirinde Turk Siuiri Antolojisi 3, Ankara 1970,
PP- 545-547). From the second edition onwards, Akif added another poem
to Safahat V: “Necid ¢ollerinden Medine’ye” (“From the desert of Najd to Me-
dina”). After an impressive description of the desert Akif narrates the ex-
citement of a sudanese pilgrim who dies of ecstasy and exhaustion upon
arrival at Muhammad’s Mausoleum. This poem is an apotheosis of reli-
gious lyricism.

Safahat VI, Asim, consists of a single long poem, written in 1919, seri-
alized in the Sebilii’r-Resad, at irregular times between 191g-1924 and pu-
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blished in book form in 1924. It is written in narrative form, interspersed
with anecdotes with a moral and with conversations between protagonists
which consists of Hocazade (the poet), Kése Imam (Ali Sevki Hoca, a stu-
dent of the poet’s father) Asim (his son). The conversations take place
during the First World War, in Akif's house. It is written in simple con-
versational Turkish and the conversation is used as a means to describe
the social evils in Turkey, both during and at the end of the war, to criti-
cize (a pet theme in Akif) Snobism, imitation and blind admiration of the
West and various political currents not approved in the poem. Asim, Kése
Imam’s son is the prototype of the future generation which will lift the
country up, the generation which accomplished the miracle of the Darda-
nelles. Towards the end there is the famous passage which the poet dedi-
cated to those who died against all odds, defending the Dardanelles.The
young man finds this strength from his past, his religion and his history,
but realizes that positive science of the West must be taken as a model.
Asim must be sent to Berlin to study. The poem finishes on this note.

Safahat VII Golgeler (“Shadows”). This last volume of the Safahat con-
tains most of his work between the yeras 1918-1933, of unequal length
and value, written in Istanbul, Ankara and Hilwan. The majority of these
poems are not particularly typical of Akif but some like Leyla, Hicran,
Secde, Bir Gece, etc. are examples of high religious lyricism and Bulbul
which he wrote on hearing of the fall of Bursa is among his best patriotic
poems.

The 10th (revised) edition of the Safahat mentioned above includes
some of the poems of Akif not published in the seven volumes, the most
important being the complete text of the Istiklal Marg:.

The Qur’an translation is and remains a very controversial episode in
Akif’s life. The directorate of Religious Affairs (DRA, Diyanet Isleri Riyasets,
later Bagkanligr) which was created after the abolition of the Ministry of
Shari’a, decided to have a new official translation and commentary of the
Qur’an made. It was considered that the person indicated for the transla-
tion was Akif and for the commentary the noted alim Ahmed Hamdi (Ya-
zir, 1877-1942). After long hesitation, Akif accepted the proposal on condi-
tion that his translation would be published together with the commen-
tary as he belonged to that category of Muslims who believed that the
Qur’an is really untranslatable. Both authors signed the contract in Anka-
ra and received an advance sum just before Akif left for Egypte for good,
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in the Winter of 1925. He worked on it for several years and sent speci-
men chapters to his close friends. A punctilious and conscientious man
likewise a perfectionist he was never completely satisfied with the result

and kept on revising and recopying the text. Eventually he sent some 50
pages of the final draft to DRA.

In those years, the Ghazi (Atatlrk, as he was called in the late 1920’s)
was experimenting with the turkification of Islam (as hoped for by
Gokalp) as a corollary to secularization. Already a committee founded in
the Faculty of Theology, under the chairmanship of Kopriiliizade
Mehmed Fuad (M. Fuad Kopriili) had published their report on reli-
gious reform (Din:i islah proje ve beyannamesi, see Vakit of 28 June 1928,
reproduced in the Roman script in Osman Ergin, Tirkiye Maanf Tarhs,
vol. 5, Istanbul 1943, pp. 1639-1641). Some Khodjas were asked to read
the Turkish translation of the Qur’an in certain mosques and to use Tur-
kish for the prayer (namaz).

On reading of this, which was later confirmed by friends, Mehmet
Akif was alarmed and feared that his translation might be used for this
purpose and perhaps eventually replace the original text of the Qur’an.
He immediately wrote DRA and asked them to return the 50 pages he
had sent, saying that he would like to alter certain passages and then an-
nuled the contract, sending the advance he had received to Ahmet Hamdi
(Yazir, who later published his own translation with commentary Hak Di-
ni, Kur’an Dili, g volumes, Istanbul 1936-1960). According to rumours, be-
.fore returning to Istanbul, at the end of his life, Akif confided the com-
pleted manuscript to a Turkish muiderris in Al-Azhar, a certain Ihsan Efen-
di from Yozgat with the request to return it to him if he came back or to
burn it if he died. The mystery of the manuscript continues to this day
(see Esref Edib, op. cit. passim; and Mahir iz, Tillann Izi, Istanbul, 1975,
PP- 144, 145).

Mehmet Akif was a robust man of middle height. An amateur of
sport, a wrestler of professional standard, a first class swimmer and
a great walker. He was an extremely modest, retiring person, very shy
who talked little in small circles of friends. But he was an exuberant and
stirring orator when he addressed an audience.

Extremely devout but far from being a fanatic, he was conservative in
politics but very different from the norm; he would not accept in tote
ideas and principles which go usually with conservative outlooks in Tur-
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key. He expressed several times, in writing and orally, his hatred of
Abdilhamit II and Mehmet VI (Vahidettin) and he did not hesitate in
joining the rebellious Nationalists against the Sultan-caliph’s collaboara-
tionist government. Lastly his conservative outlook did not prevent him
from appreciating, even admiring Western classical music and Western
Literature (see Safahat, passim. Kuntay, op. ct., passim).
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MEHMET AKIF ERSOY-BIR BIYOGRAFI
FAHIR [Z*
AHMET CEVIZCi**

Tiirk ozani ve vatanseveri Mehmet Akif Ersoy, Istanbul’da Fatih ya-
kinlarindaki Sarigiizel semtinde dogdu. Babasi, okuma yazma bilmeyen
bir koyliiniin, Nurettin Aga’'nin oglu olan Mehmet Tahir Efendi Kuzey
Arr?avutluk’ta, Osmanlinin Kosova uvilayetindeki ayni adli sancagin basseh-
ri Ipek (ginimiiz Yugoslavya’sinda Pe¢) yakinlarindaki $usisa kentinde
dogdu.

Ozan tarafindan bir dosta birakilan biyografik notlara gore (Bkz. Bib-
liyografya), Tahir Efendi egitimine Ipek’te basladi, ancak erken sayilabile-
cek bir ¢agda Istanbul’a geldi, saglam bir klasik Islami egitim aldi ve Fa-
tih Medresesi’'nde miderris, esdeyisle Fatih Camiinde herkese ders veren
bir cami hocasi (ders-i am) oldu. Akifin annesi Emine Serif Hanim Orta
Anadolu’nun kuzeyindeki Tokat’ta dogdu ve biiyiidi, ancak anne ve ba-
basi Buhara’dan gelmisti. Kocasinin 6limu lzerine, ikinci evliligini Tahir
Efendi ile yapti.

Akif yerel ilkokullara ve Fatih Merkez Rigsdiyesine (ortaokul) gitti.
Ogretmenleri arasinda, ozellikle, daha sonraki yillarin, (II. Abdiilhamit’in
despotik yonetiminden kurtulmak i¢in), Kanuni Esasi (Anayasa) gazetesini
yayimladigi Misir’a kagan, daha sonra da Paris’te Jon Tirk cevreleri icin-
de birkag yil yasayan, Ginli bir Jon Turki, Tirkce ogretmeni Hoca Kadri
(1860-1918) tarafindan etkilendi ve Hoca Kadri onda derin izler birakti.

Akif babasindan daha ¢ok Arapga 6grenmeye ve ogleden sonralar,
Sadi’nin Gulistani, Rumi’nin Mesnevisi ve Hafiz’in Divani lizerine, cami-
lerdeki halka agik derslere katilarak, Farsgasini gelistirmeye devam etti.

Rugdiye’den mezun oldugunda, Siyasal Bilgiler Okulu’nun (Mekteb-i
Miilkiye) lise boliimiine (idadi) yazildi. Ug yillik olan ilk kismin tamamlan-
mas! lizerine, babasimin 6ldiigi 1889’da, iki yillik son kismin birinci simifi-

* Bogazigi Universitesi, Tiirk Dili ve Edebiyat: emekli profesorii.

** Ankara Universitesi, Dil ve Tarih-Cografya Fakiiltesi, Felsefe Bolimii, Sistematik
Felsefe ve Mantik Anabilim Dali aragtirma gorevlisi.
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na gecti. Aymi yil Sarglizel’deki aile evi yandi. O zamanlar okulun me-
zunlan igin bir is olanagi bulunmadigindan, Siyasal Bilgiler Okulundan
ayrild1 ve son iki yi1l boyunca bir yatili 6grenci olacak bigimde, yeni ihdas
edilmig dort yilik Miilkiye Veteriner Okulu’na (Milkiye Baytar Mektebi)
yazildi. Akif Veteriner Okulundan birincilikle mezun oldu. O ve aymi yil
mezun olanlarin ikincisi, bir Ermeni genci, 1893 yilinda, Tarim Bakanhg:
tarafindan, Veterinerlik Isleri (Umur-u Baytariye) Subesine miifettis yar-
dimcilan olarak atandilar (Akif tarafindan birakilan biyografik notlar, bkz.
Bibliyografya). Akif aym yil, memuriyet dolayisiyla bulundugu Balkanlarda
babasinin kdyiine ve Ipek’e gitti ve amcalarini ziyaret etti. 1894 yilinda,
devlet hizmetinde calisan kii¢iik bir memurun kizi olup, kendisine t¢ kiz
ve iki ogul doguran Ismet hanimla evlendi.

Akif Tarim Bakanhginda, bir veteriner hekim olarak, bes yili vilayet-
lerde olmak uzere, yirmi yil hizmet etti. Adana ve Edirne’de gorevleri do-
layisiyla kalarak, koylilerin ve kasabalardaki siradan insanlarin yasamlar
tzerine ilk elden bilgi edinerek, Anadolu ve Arabistan’da cesitli yerleri
gezdi. O bu mesleki gorevlerini zaman zaman, Istanbul Universitesi’ndeki
edebiyat hocaligi da icinde olmak iizere, cesitli okullardaki 6gretmenlikle-
riyle birlestirdi.

O 1913 Ocaginin baslarinda, dairesinden izinli olarak, Misir'da, Yu-
kar1 Misir'da ve Medine’de iki ay gecirdi. Mayis 1913’te, kendisinin bir
miifettisi oldugu Veterinerlik Isleri Subesi Miidiiriiniin hos olmayan azlini
protesto etmek icin, gorevinden istifa etti. Ancak okullarda ve medreseler-
de hocalik etmeye ve Istanbul’un belli bagh camilerinde vaaz vermeye de-
vam etti. Akif aym1 zamanda Devletin ileri gelen kimselerinin gocuklarina,
evlerinde 0zel olarak ders verdi.

Eyliil 1914'te, Alman taraftari Ittihatgi lider, Harbiye Naziri Enver Pa-
sa, Alman buylkelgisi Baron von Wangenheim ve Amiral Souchon’la bir-
likte, Turkiye’yi Merkezi Giigler tarafinda, Birinci Diinya Savagina sokan
oldu bittiyi hazirladi. (Sevket Stireyya Aydemir, Enver Paga, cilt 2, Istanbul

1971, 8. 549-559-)

1910 yilindan sonra, iktidardaki parti olan Ittihat ve Terakki Komitesi
Pan-Turanizm ideolojisiyle flort etmekteydi ve sosyolog Ziya Gokalp’ten
ogiit ve katkisimi istemigti. Simdi Pan-Islamist faaliyetin iginde bulunulan
kosullara uygun olabilecegi diiiiniilmekteydi. “Ozel Orgiit” (Teskilt-1
Mahsusa) yoluyla Harbiye Nezaretine baglanan ittihat ve Terakki yoneti-
mi, Pan-islamist egilimleri, 1908 Anayasasindan ve ozellikle de 1912’deki
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Balkan Savagindan beri bilinmekte olan Mehmet Akif'e yaklasti. Haziran
1915’te Mehmet Akife Alman Hikiimeti tarafindan, Almanya’y: ziyaret
etmesi ve bu iilkedeki miisliiman savas esirlerinin durumunu inceleyip, bu
konuda bir rapor yazmasi igin bir davetiye g¢ikanldi. O boylelikle, Batr’yla
ilk kez olarak dogrudan temas kurdu. Bat’nin toplumsal ve ekonomik ko-
sullarin1 ve glindelik yasamini gozlemleme ve bunlar1 Dogu’dakilerle karsi-
lastirma olanag) buldu. (Asagiya bakiniz.)

Mekke Serifi Hiiseyin’in bag kaldirmasindan sonra, ittihat ve Terakki
Komitesi onu 1917’de, 6zel bir gorevle, Necid’deki Turk taraftar1 Halil el-
Resid’i ziyaret etmeye gonderdi. O oraya Medine’de son bulan ¢6l yolun-
dan gecgerek vardi. Bu seyahat ona unla bir siir i¢in esin verdi. Akif Ne-
cid’deyken, Seyhi’l-Islamin dairesine bagh bulunan, yeni ihdas edilmis
Dari’l-Hikmeti Islamiye dairesinin genel sekreterligine (baskatipligine) atan-
di. Akif doniis seyahatinde, Liibnan’: ziyaret etti ve Serif Haydar Pasa’nin
konugu olarak Aliye’de bir ay gegirdi.

Savas 1918 sonbaharinda sona erdi. Mondros miitarekesi Osmanli
Imparatorlugunun kaderini belirlemisti. Enver Pasa ve ittihat ve Terakki
Komitesinin diger 6nde gelen liderleri iilkeden kacti. Miittefikler Istan-
bul'u, Italyan askeri kuvvetleri de Antalya’y: isgal etti ve Miittefikler tara-
findan desteklenen Yunanlilar ise izmir'e ¢ikt1 (15 Mayis 1919).

Dogas itibariyle ¢oskun bir idealist ve olduk¢a derin bir dindar olan
Akif hi¢bir zaman kotiimser olmamigti. Ancak simdi hersey yitirilmis
goriiniiyordu. Higbir yerde higbir umut 15181 gorilmiyordu. Ancak 1919
yili Mayisinin sonlarina dogru, Ege Bolgesindeki Ayvalik’ta, istilact Yunan
ordusuna karsi olan ilk silahli direnige iligkin haberler Akifi harekete ge-
¢irdi. O hemen, hinterlandin baglica sehrine, camilerde vaazlar verdigi ve
halki ayaklanmaya ve direnmeye cagirarak birgok insanla temas kurdugu
Balikesir’e gitti. Vaazlarninda teslim olmanin Islami ilkelere aykin oldugu-
nu tekrar tekrar ifade etti. Istanbul’a déniisiinde, izlenimlerini Temmuz
1919’te Sebili’r-Resadta birkag makale halinde yayimlandi; bunun tzerine,
simdi agik¢a anti-nasyonalist bir tavir almig olan Sultan’in hiikiimeti tara-
findan Dari’l-Hikmetteki gorevinden azledildi. Hiikiimetin ve iggal kuvvet-
leri yetkililerinin siki gozetimi altinda olmakla birlikte, hemen Anadolu’da-
ki Milliyetgilerle iliski kurdu ve onlara gizli olarak, somiirge kurmak iste-
yen gliglerin bu konudaki planlan iizerine olan yayinlan gonderdi. Bu
arada direnis hareketinin onderi olan Mustafa Kemal Pasa (Atatiirk) Si-
vas’tan Ankara’ya varmigti (27 Aralk 191g). Osmanh Meclisi 18 Mart’ta
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kendi kendisini tatil etti, 11 Nisan’da da Sultan tarafindan feshedildi. An-
kara’da ise yeni bir Meclisin tesekkiili i¢in hazirliklar ilerlemekteydi.

Vilayetlerden gonderilen bir delegeler heyetinden meydana gelen
Biiyuk Millet Meclisi 23 Nisan 1920’de agildi (Bernard Lewis, The Emer-
gence of Modern Turkey 2, Oxford 1958, s. 251). Akif aymi hafta i¢inde An-
kara’ya gecti. O yeni Meclis’e Burdur milletvekili olarak katildi. Buytk
Millet Meclisi onu Milliyetcilere karsi olan bir hareketi yatisirmak igin,
gorevle Konya'ya gonderdi. O uzun yillar katkida bulunmus oldugu der-
ginin, Sebili’r-Resadin yardimc: editorii, yakin dostu Egref Edip’le
gorusmek icin Kastamonu’ya gitti. O ve Esref Edip dergiyi yayimlamaya
1920’de yeniden basladilar. Ulusal Hiikiimet tarafindan desteklenen Akif
orada ve komsu kentlerde vaaz vermeye devam etti. Sebli’r-Resadta yayim-
lanmis olan, camilerdeki bu atesli vaazlar hiikimet tarafindan kitapgiklar
halinde bastirild: ve, vilayetlere ve savas hattina dagitildi.

Ocak 1921°de, Akif iki aylik bir aynliktan sonra, Ankara’ya dondi ve
simdi Mehmet Akif Miizesi olan Taceddin tekkesine (dergah) yerlesti. Bu
arada Sebulii’r-Resad in ofisi Ankara’ya taginmusti.

Yeni Milliyetgi Ttiirkiye ulusal bir marsa ihtiyag duymaktaydi. 1920
Kasiminda, Egitim Bakanhg (Maarif Vekaleti) tarafindan, yaklagik olarak
724 siirin sunuldugu bir yanisma agildi. Akif bir para 6diili kondugu igin
yangmaya katilmadi. Siirlerden higbiri komite tarafindan tatmin edici bu-
lunmadig icin, daha sonra Egitim Bakani olan Hamdullah Suphi (Tan-
nover, 1886-1966, unli bir hatip) Akifi katilmasi i¢in ikna etti. O Biiyiik
Millet Meclis’inde Bakanin kendisi tarafindan okunan (1 Mart 1921) ve it-
tifakla Tirk Ulusal Marsi olarak kabul edilen (12 Mart 1921) simdiki
meshur, atesli Bagimsizlik Marsi’m (Istiklal Margst) yazdi. 1921 yazinda, ani
bir Yunan saldinsi Ankara’y: tehdit altinda birakti. Panik ve bozguncu bir
atmosfer vardi. Mustafa Kemal Pasa, bununla birlikte, Bliyik Millet Mec-
lisi tarafindan Baskomutan olarak segilmesinin ardindan cepheye gitme-
den once, bu havayr yatigtirdi. Akif Ankara’dan aynlmadi ve asilsiz
soylentilerle savasti. Ancak Sebilu’r-Resadin ofisi, Anadolu’daki Yunanlilan
glic duruma sokan Sakarya Savagi'min (Eylill, 1921) sonuna dek, Kayse-
ri’ye tagindi.

Akif 1922’de Seriat Bakanhginda (Umur-i Ser’iye ve Evkaf Vekaleti) Isis-
mi aragtirma komitesi (Tedkikat ve Te’lifat-i Islimiye Enciimeni) iiyeligine atan-
di. O siirler, makaleler ve cevirelerle, Sebili’r-Resad’a diizenli katkisim
sirdurdii.
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Ulusal ordularin Afyon yakinlarinda, Dumlupinar muharebesindeki
kesin sonuglu zaferiyle, 30 Agustos’ta sona eren biiyiik Tirk hiicumu 26
Agustos 1922°de baglatildi. izmir g Eyliil’de geri alindi. Tiirkiin yaklagik
olarak ti¢ buguk yildan beri ¢ektigi mesakkat, iki hafta iginde sona erdi.
Isgal altindaki Istanbul’da tam bir kangiklik vardi. Sultan-Halifenin isbir-
lik¢i hitkiimeti ve onun agir baskisi sersemletildi (Bkz. Fahir iz, Al Kemal,
2. baski). 1 Kasim 1g22’de Biyiik Millet Meclisi Halifeligi padisahliktan
ayirirken, padisahligi kaldirdi. Osmanhh Hanedanin uygun bir tyesi Biiyiik
Millet Meclisi tarafindan halife olarak segilecekti. Bunun tzerine Sultan
IV. Mehmet bir Ingiliz savag gemisiyle Malta’ya kagt1 (17° Kasim) ve am-
casinin oglu Abdulmecit halife segildi. Tirkiye ertesi yil, ilk Cumhurbas-
kani Gazi Mustafa Kemal Pasa olmak lizere, bir cumhuriyet oldu (29 Ka-
sim 1923).

Ayrica, 9 Mart 1924’te de Abdiilmecit azledildi, halifelik kaldirild: ve
ertesi yil Abdiilmecit ve Osmanli Hanedaninin tiim tyeleri Turkiye’den
surildi. Seyhiilislam dairesi, Seriat Bakanlig (Seriye Vekaleti), Seriat mah-
kemeleri de bir ay iginde kapatildi. Tum dini okullar (medreseler) zaten 3
Mart 1924 tarihli Egitimin Birligi Yasasi'nmin (Tevhid-i Tedrisat Kanunu) ar-
dindan kapatilmigti. Gliney Bati vilayetlerinde, biyiik olglide Nakgibend:
Seyhlen tarafindan yonlendirilen, 1925 baharindaki karsi-devrimci bir ayak-
lanmanin stiratle bastirllmasinin ardindan tiim dervis tarikatlar1 ve tekkeleri
kapatildi (Bernard Lewis, a.g.y., s. 259).

Igten bir Miisliman ve inanmig bir Pan-islamist olan Mehmet Akif bu
olaylarin gidisatindan oldukga rahatsiz oldu. Pan-Tiirkizmin, Birinci Diin-
ya Savagi sirasinda, siyasal gelismelerin akigi iginde diisiincelerini diizelten
ve en sonunda Mustafa Kemal Paga’nin Ulusal Antlagmaya (Misak-1 Mil-
li) dayanan ulusgulugunu benimseyen ideologu Ziya Gokalp’in tersine,
Mehmet diisiincelerini yeni laik, uluscu Tiirkiye’ye uyduramad1 O impa-
ratorlugun yenilgisine ve Ittihat ve Terakki Komitesinin Pan-islamist siya-
setinin ¢okiisiine tanik olmakla birlikte, hala yeni Tiirkiye’nin Pan-islamist
tasavvurlarin odak noktasi olabilecegini timit etmisti.

1923 yazinda Biiyiik Millet Meclisi icin segimler yenilendi ve Akif ye-
niden segilemedi. Elli yaginda, pratikte yapacag higbir isi yoktu. 1913’teki
istifasindan sonra, basvurmakta oldukga geciktigi igin, emekli aylig bulun-
mamaktaydi. Aym yilin Ekiminde, onun konugu olarak, eski dostu Prens
Abbas Halim’le (6limii 1934) birlikte, Firavunla Yuz Yizeyi yazdigi M-
sir'a gitti ve kisi orada gegirdi. 1924 yilinda, kisi Hilvan’da, Abbas Halim
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Pasa’nin ikametgahinda gecirmek iizere, Misir’a yeniden gitti. Akif 1925
yazinda tekrar Misir'a dondi ve ailesiyle birlikte, Hilvan’da kendisine
kiicik bir ev edinerek, Misir’a yerlesti. O on yil stireyle ders verdigi Kahi-
re Universitesi'nde, Tiirk dili ve edebiyati miiderrisi oldu. Ders vermek
uzere, haftada iki kez Kahire’ye giderek, Hilvan’da miinzevi hayati yagi-
yordu. O kendi olgiilerine gére ¢ok kozmopolit buldugu Kahire’yi sevmedi
(M.C. Kuntay, Mehmet Akif, Istanbul 1939, s. 145). Kahire’de El-Ezher'deki
Tirk ogretmen ve ogrencilerle de gorusti. Zaman zaman (Esref Edip te
iclerinde olmak iizere) Istanbul’dan gelen ziyaretgileri kabul etti. Hayal ki-
rnkligina ugramig ve kirgin bir adam olarak, Akif kendi 6z istegiyle
siirdirdigu strgiin hayatinda pek az tretti. Kuran cevirisini gozden gegi-
rerek diizeltme isi tizerinde yogunlasti (Asagiya bakiniz).

1934 yilinda biyik dostu ve koruyucusu Abbas Halim Pasa’y: yitirdi.
Abbas Halim’in kizi Prenses Emine onu desteklemeye devam ettiyse de,
bu, yaslanan ozan igin biyiik bir sok oldu (M.C. Kuntay, a.g.y., s. 85-86).
Aym yil Akifin saghg bozulmaya basladi. 1935'te yazin bir boliminu
dostlannin konugu olarak, Libnan’da Aliye’de ve Antakya’da gecirdi. Si-
roz ve sitma onu tiiketti. Bir dostu, Misir'da gegici olarak bulunan Hiise-
yin Suat (kiigiik bir ozan) ona Istanbul’a gitmesini tavsiye etti. Ancak ar-
tik cok gec idi. Onbir yillik bir ayriliktan sonra, Istanbul’a hasta bir adam
olarak vardi. O, Prenses Emine’nin evine, daha sonra da bir ay gecirdigi
ozel bir hastahaneye gotirildi. Ziyaretgilerden ve dostlardan, ozanlardan,
yazarlardan, gazetecilerden ve eski giirescilerden olusan biytk bir kalaba-
lik onu gormeye geldi. O Abdiil Halim’in Istanbul digindaki ciftligine bir-
ka¢ kez gidebildi. Ancak hi¢ iyilesmedi. 27 Aralk 1936’da Istanbul’da
oldii. Cenaze torenine yakin dostlan ve gogu Universite dgrencisi olan,
birgok geng hayrani katildi.

Akif daha bir ogrenci iken, Tirkge, Arapca ve Farsca hemen hemen
tim edebi klasikleri biiyiik bir heyecanla okudu. Onun bu tig dildeki
gozdeleri sirasiyla Fuzuli, Ibni Farid ve Sa’di’ydi. O ozellikle “Dogu bilge-
ligi"nin en tipik temsilcisi olarak gordiigu ve kendisi tizerindeki etkisini
her zaman teslim ettigi Sa’di’nin hayraniydi. Akif, Farsca klasiklerden se-
¢ilmis metinlerin gevirilerini, 1898’den baslayarak, Servet-i Finun dergisin-
de tefrika halinde yayimladi. O Bati edebiyatindan, yakin dostlarindan bi-
ri ve gelecegin biyografi yazari M.C. Kuntay’la (1882-1956) birlikte, en
¢ok sevdigi yazarlar Lamartine ve Dumas Fils olmak tizere, Fransizca ola-
rak Lamartine, Victor Hugo, Alphonse Daudet, Emile Zola, Ernest Re-
nan, Alexandre Dumas Fils, Anatole France, Sienkiewicz ve bagka birgok-
larinin eserlerini okudu.
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Akif orta okuldayken, daha yeni yetismekte olan bir geng olarak, gele-
neklere uygun bir tarzda siir yazmaya baslad: ve klasik ya da modern,
buiylik ustalardan esinlenerek, yazmay: siirdiirdii. Bu ustalar taklid etme-
ye Veterinerlik Okuluna giderken ve mezuniyetten sonra da devam etti.
O her ne kadar birgogunu yaktiysa da, bu ilk tecriibelerden bazilan
18g6’dan baglayarak, tutucu bir dergi olan Resimli Gazete'de yayimlandi,
bazilar1 ise Akifin Oliminden sonra bulundu ve basildi (F.A. Tansel,
Mehmet Akif, Hayati ve Eserleri, 2. baski, Istanbul 1973, s. 11-12, ve Kaya
Bilgegil, Atatiirk Universitesi, Edebiyat Fakultesi Aragtirma Dergisi, n. 3, Er-
zurum 1972, s. 1-33). Abdiilhak Hamit’in etkisi onun erken sayilabilecek
bir ¢agda yazilmis siirlerinden bazilarinda belirgindir (Tansel, a.g.y., s. 23-
29). Ancak o ilk yillarda ozellikle Milkiye’deki hocast Muallim Naci’den
etkilendi.

Yaklasik olarak 19o4’lerde Akif kendi kisiligini bulmus gorindr.
O toplumsal konular lizerine, yoksul, hasta, igsiz, zulme ugrayan, yetim,
alkolik, haksizliga maruz kalan kimse lzerine, her zaman kisisel deneyim
ya da gozleme dayanan siirler, ya da babasi, ailesi, ya da kendi gocuklugu
hakkinda otobiyografik siirler yazmaya basladi. Akif bu siirleri dostlara ya
da 6zel meclislerde sinirh sayidaki dinleyicilere okudu, ancak onlan II.
Abdulhamit'in siki sanstirinden dolayr yayimlamadi. Anayasanin tekrar
canlandirilmasina dek beklemek durumundaydi. 23 Temmuz 1908 geldigi
ve sansir kaldinldi§i zaman, diizinelerce gazete ve dergi piyasay: istila et-
ti. Mehmet Akif ve onun bir yasam boyu dostu olmus olan Esref Edip,
dinsel ve toplumsal konulara 6nem veren, Sirat-i Mustakim adli tutucu bir
dergiyi yayimlamaya basladilar (Hicri 14 Agustos 1324/Miladi 27 Agustos
1908). Akifin Fatih Camii adl siiri ilk sayida yayimlandi. Ilk sayisi birgok
kez basilan dergi ¢ok biiylik bir basar1 kazandi. Bunu daha sonraki sayi-
larda, Akifin birka¢ yildan beri yayimlanmay: bekleyen ve en iyi, en
popiiler ¢ahsmalardan bazilarini iceren 1908 oncesi tiim siirleri izledi.
O ayni zamanda Islam tarihindeki olaylardan esinlenen ve ginimiiz i¢in
bir kissadan hisse iceren siirler yazdi. Bunlan daha sonra Kuran’in secil-
mis ayetleri iizerine serhler ve Islamiyet'in pozitif bilim, caliyma, kader,
kadinlar gibi konularla olan iliskisi {izerine makaleler ve Islamiyet ve Hris-
tiyanlik, Mislimanlarin gerilemelerinin nedenleri, v.s. gibi konular iizeri-
ne denemeler olan siirler izledi. Makalelerden bazilarinda o Sadi (en ¢ok
sevdigi yazarin adi) takma adimi kullandi. O aymi zamanda Dogulu ve Ba-
til yazarlar ve genelde edebiyat problemleri {izerine birgok makale yazdi.

Akif ayn1 dergide Misirlhi yenilikgiler Muhammed Abdiih ve Ferid

Vecdi’'nin Islamiyet'’e modern bir yaklagim sergileyen segme makalelerini
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tercime etti. Onun adi ve yazilan Swat-i Mustakimin Turkiye disinda
ozellikle Rusya’da, tirajinin genis olgiide artmasindaki en 6nemli etmenle-
rini olusturmaktaydi. Cilinkii Akif'in yazilannda gelistirmis oldugu basit,
kolay anlagihr diizyazi, bu tlkenin Tirkce konusan Misliimanlan tarafin-
dan gok begenilmekteydi.

Hicri 31 Mart 1325/Miladi 13 Nisan 1gog’daki gerici ayaklanma sira-
sinda, Sirat-1 Mustakim'in basim evi basildi ve yagmalandi ve derginin ya-
yimlanmasi durdu, ancak dergi ayaklanma bastirildiktan hemen sonra ya-
yimlanmaya yeniden basladi. Bircok Miisliiman entellektiiel ve yazar,
Rusya’dan birgok miilteci Mehmet Akifi derginin biirosunda ziyarete gel-
di ve bu sonunda Islaima ve Tiirkgii hiziplerin yakinlasmasiyla sonuglan-
di. Akif Sirat-i Mistakim’'in yazarlar heyetinin baskani oldu ve zamaninin
onde gelen tutucu yazarlarini, dergi i¢in bir araya getirdi.

Sekizinci cildin baslamasiyla birlikte, Sirat-i Mistakim adim degistirdi
ve Sebilu’r-Resad (dogru yol) oldu. Bu arada, Akif 19go5-1911 arasinda yazil-
mig ve cogu Swrai-t Mustakim’de yayinlanmig olan tum siirlerini Hicri
1329/Miladi 1911°de Safahat (“Evreler”) adiyla bir ciltte topladi. O Batici-
lar tarafindan bile iyi bir kabul gordi. Onun igtenligi ve koklu gercekligi
takdir edildi (bkz. Servet-i Finin, n. 1050, Temmuz 1911 ve 1054, Agustos
1911 ve aym zamanda Sebilu’r-Resad, n. 256-276, 1911). Ancak Akifin
popiiler ve acik sozli dili ziippe tavirh baz tasfiyeciler tarafindan elestiril-
di (Servet-i Finiin, n. 1052, Agustos 1911). Islam tarihini ve uygarhigim cok
iyi bilen icten bir Miisliman olarak, Mehmet Akif ¢ogunlugu zamanin
somurgeci guglerinin egemenligi altinda bulunan Miislimanlarn iginde
bulundugumuz yizyildaki durumlarinin ¢ok iyi bir bi¢imde farkindaydi.
O Islamiyetin potansiyel giiciiniin bilincindeydi ve Islim’in gerilemesi on-
da umutsuzluk uyandirmis olmaktan uzakti. O 18go’lardan baslayarak,
bir ulki arayisi icindeydi ve 19o8’te Ozgurliglin gelisiyle birlikte,
Miisliman yenilikgilerin, Cemalettin Efgani’nin vaazlarin1 ve makalelerini,
onun o6grencisi Muhammed Abdiih ve digerlerinin kitaplarin1 ve makalele-
rini gogkuyla okudu ve 1g12'ye dogru, bir Mislimanlar toplulugu
dugtincesi, liberalizm, ulusguluk ve Baticihgin bir karngimi olacak olan ve
Islamiyetle modern bilim arasinda bir uzlagmay: amaglayan bir Pan-isla-
mizm tiru gelistirdi. 1912’deki Balkan Savaslannin ilk evresinde, savasin
sonucu her ne olursa olsun, statikonun korunacagini ilan eden, ancak bu-
nu daha sonra unutan biyik giglerin Tirk aleyhtar1 (bunu Miisliiman
aleyhtan olarak okuyun) tavirlan Akifin Pan-islamist kanaatlerini gliclen-
dirdi.
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Birinci Diinya Savagindan hemen sonraki yillarda, Pan-Tiirkizm, Pan-
Islamizm, Osmanciik ve Baticilhik gibi rakip ideolojiler Akifi yeniden
disinmeye ve, diisiincelerini ve ilkelerini agikliga kavusturmaya zorlad:.
Bu ideolojilerin kokleri 19. ylizyil sonu ve 20. yiizyil basindaki Tiirk entel-
lektiiellerine geri gider (bkz. Akguraoglu Yusuf, Us tarz-1 siyaset, Tiirkge,
Kahire 19o4). Tiirkgiilerle bir uzlasma denemesi verimsiz kaldi, ancak Is-
lamcilar arasinda bir boliinmeye yol agti. Katigiksiz ulusqulugun Pan-isla-
mist Ullkiyu tehlikeye atacagina kuvvetle inandigi icin, Akif bu konuda
yumusamad: (A. Adnan Adwar, Tarih Boyunca Ilim ve Din II, Istanbul
1944, s. 149 ve devami). O bu distinceyi Safahatin, Sirat-i Mistakim’de
tefrika halinde yayimlandiktan sonra, Hicri 1330/Miladi 1912°de basilan
ikinci kitabinda, Suleymaniye Kursusinde adli yapitta gelistirdi. Bu uzun bir
siir bicimindeki bir vaazdir. Vaiz Orta Asya’daki Hokand’tan, gicli Pan-
Islamist egilimlere sahip olup, Istanbul’da birgok yillar gegiren ve Islami
t'opraklarda birgok yeri gezip dolasan {inlii gezgin ve yazar Abdi’l-Resid
Ibrahim’dir (1851-1944). Bu ¢alismada Akif, kendi diglincelerini ayrintii
bir bigimde gelistirmek i¢in vaizi konusturur (Esref Edib, a.g.y., 1, s. 236
ve devami). Orta Asya’da, Hindistan ve Cin’deki Miislimanlarin bu
yuzyiln bagindaki insana elem veren koti durumlarini ayrintih olarak be-
timledikten sonra, Akif, benligin yitirilmesi anlamina gelmemek kosuluyla
Batiilagmanin tiim Miisliimanlar igin zorunlu oldugu, ve Tirkiye'nin ba-
gimsiz bir miisliman iilkesi olarak islam Diinyasina, birlik ve beraberlik
tlkiisii dogrultusunda, onderlik etmesi gerektigi sonucuna varnr. Kitap
Tirkiye’nin Avrupa’da kalan parcasini hemen hemen tiimiiyle yitirdigi ve
Akif i¢in bir sok ve bir hayal kirkhigi olan 1912 yilindaki Balkan Sava-
st'nin dehsetine iliskin bir betimlemeyle sona erer.

Safahafin 111. Kitabi, Hakkin Sesleri 6nce Sebili’r-Resadta tefrika halin-
de yayimlandi ve 1913 yilinda kitap bigiminde basildi. Bu kitapta Akif Is-
lamiyete karsi dini akideleri tamamen muhafaza etmeyi temele alan bir
yaklagim sergiler. Bircok miisliman yenilikgi gibi, Akif de, son ylzyillarn
birikmis odiinlerini bir tarafa iterek, orijinal kaynaklara gitmek ister. Bu-
nun bir sonucu olarak, Safahatin III. kitabi biiyiik dlgiide, gogunlukla
Kur'anin birgok ayeti ve birkag Hadis lizerine serhler olan siirlere ayirilir.
Bu siirlerinde Akif, ozellikle Tiirklerle Araplar arasinda bir igbirliginin
zorunlulugunu vurgulayarak, dindaglarina birlik, etnik farkliliklara 6nem
vermeme tavsiyesinde bulunur ve onlan, Islamiyet icin, benligi yitirmeye
gotiren ayrilikcilik ve agirn-Batililasma tehlikesine kars: uyarir.
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Safahdtn Fatih Kirsisinde adlh IV. kitabinda, betimleyici bir giristen
sonra, Safahatin II. kitabinda oldugu gibi, yine dinleyicilere hitap eden
vaizle karsilasinz. Bu kez o dinleyicilere, Bat'yla Dogu’yu ¢alisma baki-
mindan karsilastirarak, siki calisma tavsiyesinde bulunur ve onlan sozde
entellektiiellerin bos ve amagsiz yagamina karsi uyanr. Vaaz, bu gibi sey-
lere bigane kalan genglige bir uyar olarak, Balkan Savag’'nin trajik olayla-
rina iliskin bir betimlemeyle sona erer.

Safahat V, Hatiralar (“Amlar”). Hicri 1335/Miladi 1917°de Istanbul’da
basilan bu cilt farkli konu ve uzunluktaki siirleri icerir. Misir’a yaptig iki
aylik seyahatten sonra yazilmig ve Abbas Halim Pasa’ya ithaf edilmis olan
El-Uksurda adh siir, sz konusu eski Misir tapinagina ve Akifin Islam
Dinyasinin haline ve gelecekteki yazgisi tizerine, kotiimser bir hava igin-
deki, distincelerine ilisgkin uzun bir betimlemedir. Bu kitapta yer alan ye-
di siir Kuran’in cesitli ayetleri lizerine birer serhtir. Bunlar bagliksizdir ve
ayetlerin Tiirkge cevirisiyle birlikte orijinal metin basta verilir. Bunlar Is-
lam Diinyas: icin cesaret ve umut siirleridir. Ancak cildin en ilging ve en
uzun siiri yukarida sozii edilen Berlin Hatinlandir. iddiasina gore, Bat’'min
“sadece kotii olan herseyini taklit eden” Tiirk entellektiiellerini tartiirken
de, Akif, Tanh-i Kadim adh eseriyle gengleri zehirledigini ileri siirdigu
Tevfik Fikret'i ele alip ozel olarak sézkonusu ediyor. Safakdt IV’ iin 6zgiin
versiyonunda igerilen (Sebilu’r-Resadta 1915-1918 boyunca tefrika halinde
dizensiz olarak yayimlanan) ve Fikret iizerine ofkeli bir saldir’ olustu-
ran doksansekiz dize, (Ertugrul Diizdag tarafindan yayimlanan, istanbul
1975) 10. baskisi disinda, Safakat IV ’un (eski ya da yazarin 6lumunden
sonra yaymnlanmis) tim baskilarinda atlanir. Bu iki ozanin inanglarinin
temsilcileri oldugunu (tlimiyle hakli olmayarak) savlayan “tutucu” ve “ile-
rici” gevreler arasindaki bos ancak siddetli tartigma hala siirer (Bu tartig-
maya iliskin bir bibliyografya ve Tarh-i Kadim’in gesitli baskilan igin, bkz.
Tansel, a.g.y., s. 77-78, ve iki ozanin digstinceleri arasindaki tarafsiz bir
kargilagtirma igin, bkz. Kenan Akyliz, Bat: Tesirinde Sitr Antolojisi, Ankara
1970, S. 545-547). lkinci baskidan baslayarak, Akif Safahdt Ve bir baska
siir ekledi: “Necid Collerinden Medine’ye”. Cole iliskin etkileyeci bir betimle-
meden sonra, Akif Muhammed’in Tirbesine vang iizerine vecde gelmis
olarak ve bitkinlikten 6len Sudanh bir hacinin heyecanini nakleder. Bu si-
ir dinsel lirizmin yetkin bir 6rnegidir.

Safahatin VI. Kitabi Asim, 1919’da yazihp, 1919-1924 arasinda Se-
bilu’r-Resadta duzensiz araliklarla tefrika halinde yayimlanmis ve 1924 yi-
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linda kitap bigiminde basilmis olan tek bir uzun siirden olusur. O, arasi-
na bir kissadan hisse iceren fikralarin ve Hocazade (ozan), Kose Imam
(Ali Sevki Hoca, ozanin babasinin bir 6grencisi) ve Asim’dan (Kose Ima-
min oglu) olusan Oykii kahramanlan arasinda gegen karsihikhi konugmala-
rin serpistirildigi oyki bigiminde yazilmigtir. Konusmalar Birinci Diinya
Savag: sirasinda Akifin evinde geger. O basit bir konusma Tlrkgesi ile ya-
zilmig ve karsiikli konusma Tirkiye’de, hem savas sirasindaki hem de sa-
vag sonrasindaki kotiiliikkleri betimlemek, snobizmi, taklidi, Batr’'ya karsi
kusurlarn gérmemecesine bir hayranligi ve siirde tasvip edilmeyen cesitli
siyasal akimlan elestirmek (Akifin hoslandigi bir konu) i¢in bir arag ola-
rak kullanilmigtir. Kése Imamin oglu Asim, iilkeyi yiikseltecek olan gele-
cek kusagin, Canakkale mucizesini gergeklestirmis olan kusagin tipik bir
ornegidir. Sonlara dogru, ozanin, Canakkale Bogazi’mi tim gligliklere rag-
men savunurken olen insanlara ithaf ettigi Gnli pasaj gelir. Canakkale’nin
bu pasajdaki gen¢ savunucusu bu giicii gegmisinden, dininden ve tarihin-
den alir, ancak Bat’'nin pozitif bilimini alinmas: gereken bir model olarak
gortr. Siir bu notla biter.

Safahat VII, Golgeler. Safahatin bu sonuncu cildi, Akifin 1918-1933
arasinda, Istanbul, Ankara ve Hilvan’da yazilmis, esit olmayan uzunluk ve
degerdeki caligmalarinin ¢ogunu igerir. Bu siirlerin biyiik bir ¢ogunlugu
bilhassa Akif'e 6zgii siirler degildir, ancak Leyla, Hicran, Secde, Bir Gece gi-
bi, bazilar1 yiiksek bir dinsel lirizmin 6rnekleri olup, Bursa’nin dustisiinu
igsitmesi lizerine yazdig1 Bulbul onun en vatansever siirleri arasindadir.

Safahafin yukanda sozii edilen (gézden gegirilmis) 10. baskisi, en
onemlisi Istiklal Marsi’in tam bir metni olmak iizere, Akifin yedi cilt
icinde yayimlanmamus siirlerinden bazilarini igerir.

Kur’an gevirisi Akif'in yasaminda oldukga tartigmali bir olaydir ve tar-
tismal bir olay olarak kalir. $eriat Bakanhginmin kaldinlmasindan son ih-
das edilen Diyanet Isleri Miidiirliigii (Diyanet Isleri Riyaseti, daha sonra
Bagkanligr) Kuran’in yeni bir resmi gevirisini ve gerhini yaptirmaya karar
verdi. Ceviri igin en uygun kiginin Akif ve serh i¢in en uygun kiginin de
Unli alim Akmet Hamdi (Yazir, 1877-1942) oldugu diisiiniildii. Kur’an’in
gergekte tercime edilemez olduguna inanan Miusliimanlar kategorisi igin-
de yer aldig: igin, Akif Oneriyi, uzun bir tereddiitten sonra, gevirisinin
serhle birlikte yayimlanacagi kosuluyla kabul etti. Her iki yazar da Anka-
ra’da sozlesme imzalad: ve tam da Akif Misir'a temelli olarak gitmezden
once, 1925 kiginda, bir miktar avans aldi. Titiz ve dikkatli bir adam ve ke-



336 FAHIR 12

za milkemmelden daha az ile yetinmeyen biri olarak, o sonugtan higbir
zaman tam olarak tatmin olmadi ve metni gozden gecirmeye ve yeniden
kopya etmeye devam etti. En sonunda yaklagik olarak elli sayfalik nihai
miisveddeyi Diyanet Isleri Miidiirliigiine gonderdi.

Bu yillarda, (1920’lerin sonlarinda tasidigi adiyla) Gazi (yani Atattirk)
laiklestirmenin bir sonucu olarak, (Ziya Gokalp tarafindan iimit edildigi
gibi) Islamiyet'in Tiirk toplumunun ihtiyaglarina gére gelistirilmesi konu-
sunda degisik disince ve yontemler denemekteydi. Daha once
Kopriilizade Mehmet Fuat'n (M.F.Kopriilii) bagkanligi altinda kurulan
bir komisyon, dinsel reform hakkindaki raporunu yaymnlamisti. (Osman
Ergin’in Tirkiye Maarif Tarihi, cilt 5, Istanbul 1943, s. 1639-1641, adl ese-
rinde Latin harfleriyle kopya edilmis olan Dini islah proje ve beyannamest,
bkz. 28 Temmuz 1928 tarihli Vakit) Baz1 hocalardan belirli camilerde Ku-
ran’in Tiirkge tercimesini okumalar ve namaz igin Tirkge’yi kullanmalan
istenmisti.

Daha sonra dostlar1 tarafindan dogrulanan bu raporu okuyunca,
Mehmet Akif dehsete kapildi ve terclimesinin bu amagla kullanilabilece-
ginden ve Kuran’in 6zglin metninin yerini alacagindan korktu. Hemen
Diyanet Isleri Miidiirliigiine yazdi ve belirli pasajlan degistirmek arzusun-
da oldugunu soyleyerek, onlardan gondermis oldugu 50 sayfayr geri
gondermelerini istedi ve bundan sonra almis oldugu avansi Ahmet Ham-
di'ye (daha sonra serhle birlikte kendi tercimesini yayimlamis olan Yazr,
Hak Dini, Kuran Dili, g cilt, Istanbul 1936-1960) gondererek, sézlesmeyi
feshetti. Soylentilere gore, Akif yasaminin sonunda, Istanbul’a dénmezden
once, el-Ezer Universitesi miiderrislerinden ihsan Efendi adli Yozgath bir
Tturke, geri gelirse kendisine geri vermek ya da olirse yakmak tizere, bit-
mi§ tercime metnini teslim etti. Yazmanin akibetinin ne oldugu bugtine
dek kesinlikle giin 11gina gikmamustir (bkz. Esref Edip, a.g.y., ¢esith yerlen,
ve Mahir iz, Yildinm Iz, Istanbul 1975, s. 144, 145).

Mehmet Akif orta boyda giiglii, kuvvetli bir adamdi. Amator bir spor-
cu, profesyonel oOlglilerde bir giiresci, birinci simf bir yiiziici ve uzun
yuriyusler yapma algkanhginda olan biriydi. Kiiglik dost gevrelerinde az
konusan oldukca gekingen, olaganisti algakgoniillli, sikilgan bir kisiydi.
Ancak bir dinleyici topluluguna hitap ettigi zaman, goskulu ve kitleleri ha-
rekete geciren bir hatipti.

Cok dindar ancak bagnazliktan uzak bulunan Mehmet Akif politika-
da tutucuydu ama diigiinceleri yerlesmis standartlara tamamen uygun de-
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gildi; Turkiye’de tutucu kimselerin goris agilarim temsil eden dustince ve
ilkeleri topyekiin olarak kabul etmek durumunda degildi. II Abdiilhamit
ve IV. Mehmet (Vahidettin)’e duydugu nefreti, yazilarinda ve so6zli olarak,
bir¢ok kez dile getirdi ve Sultan-halifenin isbirlik¢i hiikiimetine karsi isyan
eden milliyetgilere katilmakta tereddiit etmedi. Son olarak, tutucu bakis
acisi onun klasik Bati muzigini ve Bati Edebiyatini takdir etmesini, hatta
klasik Bati miizigine ve Bati Edebiyatina hayran olmasim engellemedi
(bkz. Safahat cesith yerler, Kuntay, a.g.y., cesitlh yerler).
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