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Muslims in the Republic of
Poland — the History and the Present

Tomasz MISKIEWICZ

Mufii of the Republic of Poland, The Chairman of the Muslim Highest Board of
Muslim Religious Union in Poland

S

e feature “Muslims in the Republic of Poland — history and
g‘;resent” presents in a synthetic form the history of the sett-
lement and the presence of Tatars on the Polish soil, taking
into account all social and political transformations. The presence
of Tatars, who are so different in their religion and traditions from
the Christian majority, is a remarkable event. Diversity, however,
did not hinder them from growing deeply into the local landscape,
they have long been recognized as “ours”, all the more that during
national-liberation fights they demonstrated their dedication and
commitment to the State that had adopted them and taken care
of. They proved it from the battlefields of Grunwald in 1410, thro-
ugh the fields of the battle of Maciejowice, until 1939, when it
was the last time in the history when the Tatar cavalry fought for
their homeland. The fate of the Tatars is inextricably linked with the
history of Poland — with times of glory, collapse, partition, further
insurrections, and the two world wars. The feature recalls the most
important and significant events over the centuries.
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The author pays attention to years 1918-1939, to the period of the
newly regained independence, rebuilding the Polish state, which
was a unique period in the history of the Tatars, too. On December
28, 1925, the Muslim Religious Union in the Republic of Poland
was founded that gathered all existing religious communes (paris-
hes) scattered across the country. At the same time, the first Mufti,
who is the religious head of all Muslims in Poland, was chosen. In
1936 the act on the relation of the State to the Muslim Religious
Union in the Republic of Poland was adopted. This document is
extremely important as it was the second act of this type in Europe
and, at the same time, it was the statement of recognition of Islam
as one of the official religions of the state. Ambitious plans and ac-
tions taken were brutally cut short by World War II. The situation
of the Tatars after the war was totally different. During the war the
Muslim intelligence died or emigrated overseas. This was the cause
why the cultural and religious life of the followers of Islam after the
war did not reach such a big momentum as before. In addition,
political changes and new frontiers divided the Tatars, as most of
them found themselves outside of Poland, in Lithuania and Bela-
rus. Many Tatars who felt Polish and refusing to be obedient to the
Soviet power, came back to Poland, onto the Recovered Territories
in Pomerania and west of the country. Luckily, the period of com-
munism was not the time of repressions for the followers of Islam.
But only the period of political transformation and the last 25 years
has been the time of significant changes. First and foremost, Tatars
living in their own circle so far, apart from Muslim states, as a small
island of the Orient in a Christian environment had to deal with
Muslim groups of different nationalities and cultures.

Speaking out about Muslims in Poland, you should mention the lar-
ge group of people from Arab countries, Turks, Chechens, Crimean
Tatars, as well as converts. Today this diversity has led to divisions
and separation of new religious communities bringing together fol-
lowers of Islam. There are natural alliances and cooperation between
certain groups (Tatars and Turks), while other groups are willing to
lead a selfdetermined existence, as their ethnic and national origin
is more important to them than a common religion.

The challenges faced by the entire Ummah concern not only in-
ternal relations, but mainly measures serving the social dialogue,
decent representation of Islam and breaking the stereotypes on the
Islam followers. All the more that the current political and social
situation in the Middle East and Western Europe, the problem of
refugees, and anti-Islamic moods are reflected more powerfully in
the Polish society.
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Polonya Cumhuriyeti’nde
Miisliimanlar - Tarih ve Bugiin

e

Oset

Olonya Cumbhuriyeti'nde Miislimanlar - tarihi ve giiniimiiz”
J adli makale, tiim sosyo-politik degisimleri dikkate alarak, kisa

olarak Polonya topraklarinda Tatarlarinin yerlesme ve yagam
tarihini gostermektedir. Hiristiyan ¢ogunlugundan farkli din ve ge-
lenekler agisindan Tatarlarin varlig olagandisi bir olaydir. Tatarlarin
farklilig1, yerel gerceklige kok salmalarina engel olamadi. Tatarlar,
ulusal-kurtulug miicadelelerinde onlar1 kabul eden ve kollayan dev-
lete baglilik ve fedakarlik gostererek uzun zamandir yerli olarak go-
ritlmiistiir. 1410 yilinda Grunwald alanlarindan baslayip, ardindan
Maciejowice kusatmasinda ve en son olarak 1939 yilinda, son kez
atli Tatarlar kendi iilkesi icin miicadele etmistir. Tatarlar tarihi Po-
lonya tarihiyle ayrilmaz bir sekilde altn ¢ag, ¢okiis, ilhak, ayaklan-
malar ve iki diinya savast ile baglantulidir. Makale, yiizyillar boyunca
en onemli olaylar1 haurlatr.

Yazarin ozellikle ilgisini ¢eken dénem 1918-1939 yillart arasinda
bagimsizlik kazanmasi ve Polonya devletinin yeniden kurulmasi dé-
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nemi, aynt zamanda Tatarlarin tarihinde egsiz bir dénemiydi. 28
Aralik 1925 tarihinde, simdiye kadar iilke genelinde dagmik dil
topluluklari (parigleri) bir araya getirerek Polonya Cumbhuriyetin-
de Misliiman Birligi kurulmugtur. Ayni zamanda Polonyada tiim
Miisliimanlarin ilk miiftiisii yani dini otoritesi se¢ilmistir. 1936 y1-
linda ise Polonya Cumhuriyeti Miisliiman Birligi, Devlet ile ligki-
sini tanimlayan kanun yirirlige girdi. Bu belge Avrupada ikinci
béyle bir kanun olup, son derece 6nemlidir ve aynt zaman Islam’in
tilkede resmi dinlerden biri olarak kabul edildigini gosteren bir ka-
nittr. Iddialt planlarin ve faaliyetlerin yapilmast acimastz bir sekilde
Ikinci Diinya Savast'nin baglamastyla kesilmistir. Savas bitince Ta-
tarlarin durumu bambagka oldu. Savas sirasinda Polonyali Miislii-
man toplulugun entelektiiel kesimi ya oldiiriilmiis ya da yurt disina
go¢ etmisti. Savastan sonra Islam dini mensuplarinin kiiltiirel ve
dini hayat 6ncesinde oldugu gibi zirveye ulasamamusur. Ayrica, si-
yasi degisimler ve yeni olusturulan sinirlar Tatarlari béldi ve ¢ogu
Polonya topraklari diginda Litvanya ve Beyaz Rusyada bulunuyor-
du. Bir¢ok Tatar Polonyali olarak hissedip ve Sovyet iktidarina ka-
tilmayarak Polonya’ya geri kazanilan olarak adlandirilan Pomeranya
ve lilke batisindaki topraklarina tagindi. Komiinizm dénemi Miis-
liimanlara karsi baski zamani degildi. Siyasi doniisiim dénemi ve
son 25 yil 6nemli degisimlerin zamanidir. Tatarlar simdiye kadar
Hiristiyan ortamda Orient adast olarak bagka Miisliiman iilkeler-
den uzak, kendi toplumunda yasard: fakat son zamanlarda farkli
tilkelerden, kiiltiir agisindan da farkli gelen Miisliiman gruplariyla
yiizlesmek zorunda kaldilar.

Polonyada Miisliimanlardan bahsederek, Arap iilkelerinden ge-
len biiyiik grubu, Tiirkleri, Cegenleri, Kirim Tatarlarinin yant sira
[slam’t kabul edenleri belirtmek gerekir. Bugiinlerde gesitlilik bo-
liinmelere yol agt1 ve Islam dini mensuplarini bir araya getiren bir-
cok yeni dini topluluklarin olugsmasina sebep oldu. Bazi gruplar ara-
sinda (Tatarlar ve Tiirkler) ittifaklar kurulur ve igbirligi yapilir, diger
gruplar kendi kendini yénetmek ister ve ortak dinden milli-etnik
koken daha 6nemlidir.

Tim timmet 6niine koyulan zorluklar 6zellikle sosyal diyaloguna
iliskin faaliyetler gostermek, Islam’in saygin bir sekilde temsili ve
Miisliimanlar hakkinda kaliplagmis stereotipleri kirmakur. Hele
simdiki Orta Dogu ve Bat1 Avrupardaki sosyo-politik durum, miil-
teci sorunu ve Islam karsiti ruh Polonya toplumunda da yansitilir-
ken.
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Introduction

History of Islam in Poland is closely connected with Tatars, who were almost the
only Muslims on Polish soil until the mid-’80s. Settlement and presence of Tatars
in the Commonwealth [pol. Rzeczpospolita] has been described in a number of
dissertations, most of them written in the 20th century'. Describing more than
a six-hundred-year presence of Tatars in the Central and Eastern Europe with a
variety of threads could take a separate volume, and the aim of this article is not
a comprehensive depiction of the history of Tatars, but only showing the key mo-
ments in the group history, a kind of its presentation.

Roots of the group

To understand who the Tatars are, it is useful to mention the Mongols. This name
was assigned to one of the nomadic tribes living on the steppes of the north-
eastern Mongolia, between the rivers of Onon, Kherlen and Argun. Initially, this
people was named Meng-ku in Chinese chronicles and Meng-wa in later sources,
while a significant change occurred in the 13th century. The name of the Mon-
gols covered not just one tribe, but all tribes of the Great Steppe conquered by the
Mongols. One of the conquered peoples were Tatars, south-eastern neighbours
of the Mongols. In everyday language, the name of the Tatars meant all Turkish
peoples who became a part of the empire of Temujin, (Genghis Khan) and mixed
with the Mongols, and so the original Mongolian Tatars®. The name “Tatars’ ap-
peared in a Turkish inscription in the year 732°. Chinese sources describe the
Tatars as the people named Ta-ta or Ta-tan. In the 12th century Tatars began to
play a major role among the tribes of the Great Steppe, and with time the names
of the Tatars and Mongols were used interchangeably to describe peoples of this
territory. In Europe, the name “Tatars’ became popular to describe the Mongolian
invaders, however, it was changed slightly to Tartars. This was a reference to the
mythological name of Tartar, which meant hell, therefore the invaders were as-
sociated with devils. Nomadic peoples, so different from the Christian Europe,
embodied the biblical peoples of Gog and Magog executing punishment upon
the sinners. Yet in a Renaissance woodcut of Albrecht Durer Four Horsemen of
the Apocalypse, picturing the major catastrophes of the mankind, which is plague,
war, famine and death — two warriors wear the costume and weapons of Tatars or
other nomads from the Eastern Europe?.

1 Piotr Borawski and Aleksander Dubiriski, Zatarzy polscy. Dzicje, obrzedy, legendy, tradycje, Warsaw, Iskry,
1986; Stanistaw Kryczytiski, Tatarzy litewscy. Préba monografii historyczno-etnograficznej, Rocznik Tatarski
Vol. 3, Warszawa, Rada Centralna Zwiazku Kulturalno-Oswiatowego Tataréw Rzeczypospolitej Polskiej,
1938; Ali Miskiewicz, Tatarzy polscy 1918 — 1939. Zycie spoteczno — kulturalne i religijne, Warszawa,
Paristwowe Wydawnictwo Naukowe, 1990; Jan Tyszkiewicz, Tatarzy na Litwie i w Polsce. Studia z dziejow
XII-XVIT w., Warszawa, Pafistwowe Wydawnictwo Naukowe, 1989; Jan Tyszkiewicz, Tatarzy w Polsce
i Europie. Fragmenty dziejéw, Puttusk, Akademia Humanistyczna im. Aleksandra Gieysztora, 2008; Jan
Tyszkiewicz, Z historii Tataréw polskich 1794 — 1944. Zbidr szkicéw z aneksami Zrédfowymi, Puktusk,
Wyisza Szkola Humanistyczna w Puttusku, 1998.

2 Leszek Podhorecki, Tazarzy, Warszawa, Ksiazka i Wiedza, 1971, p. 18.

3 Tomasz Jasiniski, Przerwany hejnat, Krakéw, Krajowa Agencja Wydawnicza, 1988, p. 9.

4 Jan Tyszkiewicz, Tatarzy w Polsce i Europie. Fragmenty dziejéw, Puttusk, Akademia Humanistyczna im.
Aleksandra Gieysztora, 2008, pp. 12-13.
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Islamisation

'The Mongols and nomads united by Genghis Khan conquered numerous peoples
and their expansion was impressive. The Empire, established as a result of the
conquests of Genghis Khan and his successors in the first half of the 13th century,
covered more than half of Asia, and almost all of the Eastern Europe. One of the
areas managed by the Batu-Khan, who was Genghis Khan’s grandson, evolved
into a sovereign state called the Golden Horde. Histories of individual khans are
complicated, as well as their system of inheritance, territorial range or conquests.
The most interesting aspect from the point of view of this paper is the moment
of accepting Islam. Several key events that started islamisation of nomads, former
shamanism followers, should be pointed out’.

1. On the territory of the Golden Horde there were strong centres of Islam,
such as: Bolghar, Bukhara, Urgench or Samarkand. Mongolian conquerors got
influenced gradually by more superior Muslim civilization and accepted the new
faith. One of the proponents of Islam was Khan Berke, who became a Muslim
even before taking power (years 1257-1266). During his reign the Golden Horde
became a Muslim state. Berke was aware that Islam would connect the Mongo-
lian conquerors with the residents of Bolghar and the Kipchak, who were largely
Muslims, and contribute to the consolidation of the society of the Golden Horde.
He built mosques and used the knowledge of Muslim scholars®.

2. Despite rapid progress, the new religion still fought with the followers of
shamanism. Successors of Berke — Mongke Temur (Mongke) and Tokhta — were
shamanists, while Uzbeg Khan, who followed them, was already a Muslim and
converted the inhabitants of the Golden Horde to Islam making it the state re-
ligion’.

3. Part of the Mongols converted to Islam at the time of the reign of Hulagu,
who was a grandson of Genghis Khan and the creator of Ilkhanate, after the
invasion on Iraq and the fall of Baghdad in 1258. Tekuder, the son of Hulagu,
converted to Islam shortly after he ascended the throne in the year 1282, but
his Mongolian supporters were not ready for such a decision and the conversion
caused a civil war. Only when Ghazan became the ruler of the Ilkhanate dynasty
and publicly announced his Muslim faith, Islam became the official religion of
the state®.

N

Leszek Podhorecki, Tatarzy, Warszawa, Ksiazka i Wiedza, 1971, pp. 30-32.

6 Piotr Borawski and Aleksander Dubiniski, Tatarzy polscy. Dzieje, obrzedy, legendy, tradycje, Warszawa, Iskry,
1986, p. 15; Leszek Podhorecki, Tazarzy, Warszawa, Ksiazka i Wiedza, 1971, p. 168.

7 See: Norbert Boratyn, “Recenzja ksiazki autorstwa Katarzyny Warmiriskiej pt. Tatarzy polscy. Tozsamos¢
religijna i etniczna’, Rocznik Tataréw Polskich, Vol. 9, Gdarisk, Rada Centralna Zwiazku Tataréw
Rzeczypospolitej, 2006, p. 364; Leszek Podhorecki, Zazarzy, Warszawa, Ksiazka i Wiedza, 1971, p. 168;
Jan Tyszkiewicz, Z historii Tataréw polskich 1794 — 1944. Zbidr szkicow z ancksami Zrédtowymi, Pultusk,
Wyisza Szkola Humanistyczna w Puttusku, 1998, p. 11.

8 David Nicolle, Islam. Historia — kultura — nauka. Dzieje islamu od powstania do kotica XV wieku, trans.

Marcin Jakoby and Antoni Winiarski, Poznar, Publicat, 2007, pp. 138-139.
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4. Another moment of islamisation was accepting the religion of the Turkic-
speaking Kipchaks by their invaders. Generally, they were called Tatars. In the
first half of the 15th century the Golden Horde disintegrated into several inde-
pendent khanates fighting fiercely with one another.

Tatars in the Commonwealth [Rzeczpospolita]

The beginning of the Muslim presence in the Commonwealth relates to the inva-
sion of the horde of Batu-Khan to Hungary and Poland in 1241. The warriors
conquered Cracow then’, destroyed the Lesser Poland, Land of Le¢czyca and Sile-
sia, where the famous battle of Legnica took place which ended with the defeat of
the Poles and the death of the Duke of Silesia Henry the Pious. News of the death
of Ogedei Khan stopped further expansion. Tatars were forced to return to Rus’,
where on the steppes of the Black Sea Batu-Khan created a new state called later
the Golden Horde. In the year 1259 Lesser Poland experienced another Turkish
invasion. The third and last of the great invasions occurred at the turn of the years
1287 and 1288.

It is important to identify several waves of settlement of the Tatars:

1. Captives of Tatars who settled in Poland at the time of feudal fragmenta-
tion and then in the Kingdom of Poland, especially in Lesser Poland, since the
13th century invasions. This settlement did not leave any lasting trace behind.
The Tatars were often baptised in captivity and very quickly, only in the second
or third generation, totally lost their sense of distinctiveness.

2. Tatar refugees, who settled in Lithuania between 1312 and 1342. They
were shamanists who had taken refuge in Lithuania from persecution of Uzbeg

Khan.

3. The Tatars came from the Golden Horde to the Grand Duchy of Lithuania
in 1399. This group converted to Islam the former settlers.

4. Between 1437-1502 the next group of Tatars arrived to Lithuania, and
they were expatriates from the Crimean and Kazakh khanats.

5. A group of Tatars that came from the khanates of Kazan and Astrakhan
(formed after the break-up of the Golden Horde), settled there in the second half
of the 16th century'.

9 Relics of the settlement burnt by Tatars can be seen on the tourist route of the dungeons of the Main
Market Square in Cracow “Tracing the European identity of Cracow”, www.podziemiarynku.com.

10 Norbert Boratyn, “Recenzja ksiazki autorstwa Katarzyny Warminskiej pt. Tatarzy polscy. Tozsamo$¢
religijna i etniczna®, Rocznik Tataréw Polskich, Vol. 9, Gdarisk, Rada Centralna Zwiazku Tataréw
Rzeczypospolitej, 2006, p. 364; Katarzyna Warminiska, Zatarzy polscy. Tozsamos¢ religijna i etniczna,
Krakéw, TAiWPN Universitas, 1999, p. 57.
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The largest wave of settlement took place in the years 1392-1430, during
the rule of the Grand Duke Vytautas. Larger masses of these people came in
this period, and this was mainly the result of internal fights within the Golden
Horde and of lost wars. Among the arriving people were voluntary migrants,
fleeing successors to the throne, members of reigning family, mercenaries, as well
as prisoners of war (incarcerated in Lithuania after the victorious expedition of
Vytautas behind the Don River in 1397)"". Vytautas received them willingly. He
gave them land in exchange for their military service. In their colonies they could
build mosques, marry local women, and the offspring of these marriages could be
educated in their Muslim faith. Their traditional, nomadic and pastoral lifestyle
transformed into a sedentary and agricultural one. They were settled mainly by
towns and along the Teutonic border, which they were supposed to guard. The
oldest historical aggregations of the Tatars in Lithuania come from the times of
Vytautas, among others in the following areas: at the Voke River in Trakai, in the
villages of Kolnotary, Kozaklary, Merszlany, Prudziany and Sorok Tatary. The ac-
count of Gilbert de Lennoya is worth mentioning here:

In this city of Trakai and beyond in several villages there is a very great number
of Tatars who live there in whole clans. These are ordinary Saracens... and they have a
separate language, called Tatar. In this town live also Germans, Lithuanians, Ruthe-
nians and a great number of Jews'.

In the battle of Grunwald of July 15, 1410, the Polish-Lithuanian side had
both Tatars who had settled for some time in the Grand Duchy of Lithuania, and
the warriors who had come in 1409 led by the eldest son of the murdered Tokhta-
mysh Khan — Tsarevich Jalal al-Din, who was the pretender to the khan throne®.
He had 300 warriors in his unit, while the Tatar settlers from Lithuania had about
600-800 of them. The first phase of the battle of Grunwald was played according
to Tatar tactics, set already by the Polish King Wladystaw Jagielto, Grand Duke
of Lithuania Vytautas and Tsarevich Dzelal ed-Din. The army of the Teutonic
Knights were unable to cope with the sudden retreat and stretched moving fight,
and as a result, suffered great losses. This famous fight tactic is described by Julian
Talko-Hryncewicz who appoints to the chronicler Jan Diugosz while mentioning
the Tatar invasion of the year 1287:

They are fighting from afar, tracing a semicircle and throwing arrows at the en-
emies, either attacking with horses, or stepping back in retreat. They often pretend to

11 Stanistaw Dumin et al., Tatarskie biografie. Tatarzy polsko-litewscy w historii i kulturze, trans. Musa
Czachorowski, Bialystok, Muzulmariski Zwiazek Religijny w RP Najwyzsze Kolegium, 2012, p. 11.

12 In: Jan Tyszkiewicz, Z historii Tataréw polskich 1794 — 1944. Zbior szkicow z aneksami Zrédtowymi, Putusk,
Wyisza Szkola Humanistyczna w Puttusku, 1998, p. 14.

13 The Museum of the Battle of Grunwald in Stgbark commemorated a Tatar warrior revealing
a silicon rubber sculpture of Jalal al-Din at a ceremonial meeting on January 21, 2012. More
on the history: Selim Chazbijewicz, “Chan Dielaleddin i Tatarzy w bitwie pod Grunwaldem”,
Przeglad Tatarski, No. 2, 2010, pp. 6-9.
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retreat to later greet the racing opponent with even more ferocious blows or to flank

him suddenly™.

After the battle of Grunwald some of Jalal al-Din warriors voluntarily settled
in the territory of Lithuania. Tatar settlements initiated by the dukes of Lithu-
ania in the 14th century and followed by the King Casimir Jagiellon, lasted until
the end of the 16th century. They gathered around the important political and
economic centres and fortified castles: Vilnius, Hrodno, Kaunas, Trakai, Slonim,
Minsk and Navahrudak. Loose Tatar enclaves were also formed in Podlachia, at
Tykocin and Knyszyn.

Recollection of Vytautas, a ruler favourable to Tatars, survived among them
which was expressed in a supplication addressed to King Sigismund I in 1519:

He did not make us forget the Prophet and we repeated his name as our Caliphs’
while directing our eyes to holy places (Mecca and Medina)®.

Tatars grew quickly into a new homeland, and they wrote in the above-men-
tioned letter to the King Sigismund I, too:

We swore by our sabres thar we loved the Lithuanian, when in a wartime they
had us for captives, and said to those entering this soil that this sand, this water, and
these trees are common to us... In Crimea and Kipchak they all know that we are not
foreigners in your country'S.

Visitors from the vast steppes of Kipchak did not speak one language. Com-
ing from different parts of the vast Golden Horde and khanates that arose after
its breakup, they brought their local customs, dialects, and accents with them.
Already in the 16th century most of them lost their language and replaced it with
Polish or Russian, as stated by the author of a treaty “Risale-i-Tatar-i-Lech” in
1558:

(...) Unfortunately, they abandoned their speech and use the Polish language,
but with the care of him who is the refuge of the mission (i.e. Prophet Muhammad),
they preserved their faith so far... Today a small part of Muslims uses the Osmanii
speech there, and only those who... moved here themselves in the age closer to us... In
our journey we came across Muslims who knew few things more than we did, even in
countries subordinate to the great padishah, and if our people cannot speak Arabic or
Turkish, they know other languages: as everyone in our country has got two languages,
commonly used there (the Polish and Belarus)" .

14 Julian Talko-Hryncewicz, Muslimowie czyli Tatarzy litewscy, Krakéw, Ksiegarnia Geograficzna “Orbis”,
1924, pp. 30-31.

15 Stanistaw Kryczynski, Tatarzy litewscy. Proba monografii historyczno-etnograficznej, Rocznik Tatarski, Vol. 3,
Warszawa, Rada Centralna Zwiazku Kulturalno-Ogwiatowego Tataréw Rzeczypospolitej Polskiej, 1938, p.
15.

16  Leszek Podhorecki, Tazarzy, Warszawa, Ksiazka i Wiedza, 1971, p. 362.

17 Lucjan Krawiec and Jan Jerzy Tochtermann, Zatarzy w Polsce, Wilno, Naktadem Dziennika Urzedowego
Kuratorium Okregu Szkolnego Wilenskiego, 1936, p. 13.

407



BALKAI)I\LARDA

Miabpt Dormavan Umut 2. Cilt Tiirkistan'dan Balkanlara

Language loss was caused by several factors. Namely, Lithuanian Tatars lived
separated from their brothers from the Crimea or behind the Volga River and
lived in local Polish- or Belarus-speaking communities, they married Christians
(Orthodox, Catholics), which the Quran allowed and dukes and the authori-
ties gave encouragement to. Slavic wives began speaking to them in their own
language, teaching children only local languages. Also their denomination was
not supporting in terms of maintaining the Tatar language, as the liturgical lan-
guage of Islam is Arabic. From the 18th century, you can talk about almost total
language assimilation®. Talking about the linguistic assimilation, it should be
noted that to a large extent Tatars owe assimilation of the Polish culture to their
Christian wives. They introduced a different language, but also distinct religious
beliefs, habits, rituals, songs, customs, or costumes to Tatar mansions and cot-
tages. They took names after their wives too. In this way, Tatar names ending
with -icz or -ski evolved from the names of estates; Muslim names often took
the form of Christian names, for example: Iskander — Aleksander, Jussuf — J6zef,
Mustafa — Stefan.

The social structure of the Tatars is worth mentioning here, which was char-
acterised by significant stratification. The highest place in the hierarchy was taken
by the descendants of khans, tsareviches of the Puriski’s and Ostrynski’s families.
Then, there were the hospodar Tatars who were endowed with the biggest in-
vestitures and mostly the descendants of the aristocrats that had come from the
Golden Horde. They were distinguished by their noble Tartar titles such as ulhan,
bey, or mirza. Subsequent to Tatars were Cossacks, who were endowed with land,
too. They had to be fully available for fight in the event of call, and during the
period of peace their duties were to serve as the postal service, police, escorting
royal and magnate rides". The lowest in the hierarchy were simple Tatars, often of
the captive settlement, and as subjects to hospodars they lived in towns, at castles
and manor houses®. This lowest layer has been engaged in traditional crafts, espe-
cially tanning®'cart driving, agricultural cultivation in gardens and horse trade®.

At the end of the sixteenth and at the beginning of the 17th century Tartar
troops appeared in the crown army and were paid by the king. For Muslims set-
tlers, the military duty for investiture was related with costs, continuous absence
of the owners, as well as the fragmentation of estates as a result of the large birth
rate, all of which brought adverse changes. They tried so sell off their lands and

18  See: Hadzy Seraja Szapszal, “O zatraceniu jezyka ojczystego przez Tataréw w Polsce”, Rocznik Tatarski, Vol.
1, Wilno, Rada Centralna Zwiazku Kulturalno-O$wiatowego Tataréw Rzeczypospolitej Polskiej, 1932,
pp- 34-48.

19 See: Jan Tyszkiewicz, Tatarzy w Polsce i Europie. Fragmenty dziejéw, Puttusk, Akademia Humanistyczna im.
Aleksandra Gieysztora, 2008, pp. 163-177.

20  See: Ibid. pp. 15-16.

21  Tatars worked in the tanning industry even at the beginning of the 21st century.

22 See: Jan Tyszkiewicz, Tatarzy na Litwie i w Polsce. Studia z dziejow XIII-XVIII w., Warszawa, Pafistwowe
Wydawnictwo Naukowe, 1989, pp. 222-254.
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sign up to the army for pay, which resulted in protests of the noblemen. The Mos-
cow raid on Lithuania in the year 1655 proved to be very adverse for the Tatars,
as it changed radically the Tatar settlement map in that area. The oldest villages at
Vilnius and Kaunas became deserted, and their residents relocated to Volhynia,
Podolia, Ukraine and to the Crown and the Courland. The war against Moscow
and the Livonian War reduced the number of Tatars who were obliged to serve in
the army. Another fights against Turkey and a growing aversion to Islam intensi-
fied anti-Tatar events on the part of the Christian nobles. They were forbidden to
build mosques and keep Muslim subjects and households.

The Polish state, which was weakened with the onslaught of Swedes, did
not pay the employed troops. So they refused to be obedient and eventually dis-
banded. Tatar troops serving under the banner of the Commonwealth did not
get paid either. The Seim of 1667 passed a resolution to pay the Tatar troops only
one-quarter of their money back. In winter 1671 riots among the Tatar banners
began, and in the spring of 1672 — just before the Turkish offensive — they rose to
open revolt and several commanders with their divisions went over to the side of
the Turks. This event is called in the history “the Lipka Rebellion™. The fidelity
to the Commonwealth retained the Tatar cavalry of the Lithuanian army, who
had had an important contribution to the battle of Chocim in 1673. The destruc-
tion made by the Lipka Tatars fighting as the front raid units of the Turkish army
were huge. They used cunning tactics, as they did not differ from local residents
due to the same speech and clothing. Therefore, they attacked villages and towns,
acting like the Crown Army until the sheer attack. The situation was so serious
that in 1673 negotiations with the Lipka Tatars concerning their return began®.
The Tatar rebels themselves, attached to the aristocratic privileges, could not get
used to the Turkish despotism. In 1674, King John III Sobieski accepted oaths
of fidelity from the Lipka Tatars and turned them back into his army. In 1676,
on the basis of the Act entitled “Amnistia Tatarum Lipkum”, the seim passed the
amnesty for Muslims who decided to serve Poland. Another important event
was the Constitution passed by the seim in 1677, which emphasized the merits
of the Tatars. On its basis it became possible to restore mosques, and the judicial
and fiscal law regarded Tatars as equivalent with the Christian noblemen. To
make amends to Tatars, King John III Sobieski in exchange for the outstanding
payment of the year 1679 endowed troops with land in Kruszyniany, Nietupy,
Luzany, Drahle, Malawicze, and Bohoniki®. Tatars built mosques in Bohoniki,

23  Lipka Tatars was the name given to the Tatars of the Grand Duchy of Lithuania by Crimean Tatars and
Ottoman Turks. Lipka is the garbled name of Lithuania. Lipka Tatarlar meant: Lithuanian Tatars. In the
17th century the name came into use in Poland to determine the Polish-Lithuanian Tatars. In: Selim
Chazbijewicz, “Tatarzy w Polsce i w Gdarisku”, Rocznik Tataréw polskich, Vol. 9, Gdansk, Zwiazek Tataréw
Rzeczypospolitej Polskiej Rada Centralna, 2006, p. 311.

24 Stanistaw Kryczyniski, Tatarzy litewscy. Préba monografii historyczno-etnograficznej, Rocznik Tatarski, Vol. 3,
Warszawa, Rada Centralna Zwiazku Kulturalno-Oswiatowego Tataréw Rzeczypospolitej Polskiej, 1938, p.
33.

25 Documents issued in Grodno on March 12, 1679 specified the land granted and the rights and obligations
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Kruszyniany, Malewicze and Studzianka as well as established Muslim cemeter-
ies called “mizars.” In carrying out their obligations, the Tatar units of Mustafa
Sulkiewicz, Samuel Krzeczowski, Kalumbek Bosacki, Jucha Krobicki participated
in the battle of Vienna at the side of King John III Sobieski at a total force of 381
horses. On September 12, 1683 Tatars fought against the Turkish cavalry. In this
battle they were forced to fight against their brothers in faith, but their loyalty to
the Commonwealth turned out to be stronger than religious identity.

The second half of the 18th century brought the fall of the Commonwealth
and the misfortunes to Tatars who had been so faithful to it. During the reign
of Stanistaw August Poniatowski a Lithuanian Treasurer Antoni Tyzehauz tried
to deprive them of their estates and only the Bar Confederation and the threat
of another exile to Turkey saved the Tatars against the loss of previously granted
goods®. In 1786, the Seim recognised former seats of the Tatars, where they had
their temples and cemeteries, as heritable. The war of the end of the 18th cen-
tury”” shook a good material situation of the Tatars in addition to splitting once
adjacent Muslim villages by new borders outlined by partition. The southern part
of Podlachia together with Studzianki entered the Austrian partition. Kruszyni-
any, Bialogérce and Luzany were under Russian rule, and the Tatar villages of
Sokétki-Malewicze, Drahle and Bohoniki were annexed by the Prussian. After a
few years they entered the Prussian partition®. During the partition the Tatars
served in the Russian and Prussian armies. In the years 1792-1807, so called Ta-
tarenpulk led by Janusz Tarak Murza Baranowski and created by the Minister von
Schroter existed in the Prussian army. Napoleon Bonaparte was interested in the
Tatar uhlans, too. During the Russo-French war in 1812, the Emperor appointed
a Tatar Squadron, which entered the 1st Polish Light Cavalry Regiment of the
Imperial Guard. This unit existed until the year 1815%.

Partitions, participation in the Kosciuszko Uprising and Napoleonic wars
greatly weakened the Tatar ranks. During national uprisings of 1831 and 1863

of the Tatar soldiers towards the Commonwealth. The exact locations of individual commanders in the
granted villages are described by Stanistaw Kryczynski.

See: Stanistaw Kryczynski, Tatarzy litewscy. Préba monografii historyczno-etnograficznej, Rocznik Tatarski,
Vol. 3, Warszawa, Rada Centralna Zwiazku Kulturalno-Oswiatowego Tataréw Rzeczypospolitej Polskiej,
1938, p. 34.

26  Piotr Borawski and Aleksander Dubiniski, Zazarzy polscy. Dzieje, obrzedy, legendy, tradycje, Warszawa, Iskry,
1986, p. 15.

27 Since 1717, when the seim approved the maintenance of a standing army, Tatars ended up as advance
guard of the Lithuanian army. They served in regiments established on the basis of already existing Tatar
banners of royal and aristocratic armies. These regiments participated in the Bar Confederation, defended
the Constitution of May 3, 1791 and fought in the Kosciuszko Uprising (with the participation of the
Col. Gen. Jézef Bielak and Col. Jakub Azulewicz).

See: Arkadiusz Kolodziejczyk, “Putkownik Jakub Azulewicz- dowddca 6. putku Przedniej Strazy Wielkiego
Ksigstwa Litewskiego”, Przeglgd Tatarski, No. 2, 2009, pp. 4-8.

28  See: Piotr Borawski and Aleksander Dubinski, Zatarzy polscy. Dzieje, obrzedy, legendy, tradycje, Warszawa,
Iskry, 1986, pp. 125-126.

29  See: Jan Tyszkiewicz, Tatarzy w Polsce i Europie. Fragmenty dziejéw, Puttusk, Akademia Humanistyczna im.
Aleksandra Gieysztora, 2008, pp. 209-226.
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Tatars did not form their own divisions. After the January Insurrection many of
them experienced repressions, including expropriation. Following the land re-
form of the year 1864 a lot of Tatar estates collapsed, as their owners were unable
to adapt to new ways of management. They fell into debt, sold estates and moved
to towns. Forced Russification affected the Tatars too. Tsarist authorities aimed
at breaking down any associations of Muslims with Polishness. The strategy was
as follows, on the one hand, they were forbidden to use the Polish language in
religious life, imams could not deliver sermons in Polish or use liturgical books
in that language in mosques®’; on the other hand, they were encouraged to work
in the state administration and police, where Poles were not let in for employ-
ment. The plan was to create a loyal ethnic group out of Muslim Tatars and
use it against the Christian Polish population. Tatars used the job opportunities
and advancement in the tsarist army and administration, but did not rise up
against their Polish neighbours®. At the same time, in the years 1831-1863 Rus-
sian authorities conducted a verification of noblemen in the Polish-Lithuanian
lands, whose aim was the degradation of minor aristocracy, who expressed their
anti—Russian moods particularly strong. It also covered Tatar landowners, whose
privileges granted to them by the Polish kings were sustained by the Tsarist edicts
called “ukases” from previous years. Most of the Tatars of noble heritage were
verified positively and they were regranted nobility. During partition some of the
Tatar settlers emigrated seeking a living in the Russian Empire, and some left to
the United States at the turn of the 19th and 20th centuries®.

At the turn of the 19th and 20th centuries several Tatars played a significant
role in a fight for independence. Some of them were the closest aides of Jézef
Pitsudski himself: Stefan Bielak and a co-creator of the Polish Socialist Party,
Aleksander Sulkiewicz aka. Czarny Michal [Black Michael]**. Sulkiewicz organ-
ized Pitsudzki’s escape from the tsarist prison in St. Petersburg, fought in the 5th
Legions” Infantry Regiment and was killed on the battlefield in 1916 rescuing a
wounded colleague®.

30 An administrative order also banned to place Polish inscriptions on Tatar graves. Today mizars in Bohoniki
and Kruszyniany have got Cyrillic inscriptions.

See: Piotr Borawski and Aleksander Dubiriski, Zatarzy polscy. Dzieje, obrzedy, legendy, tradycje, Warszawa,
Iskry, 1986, p. 135. Also see: Leon Kryczynski, “Jak carat zwalczat polsko$¢ w zyciu religijnym Tataréw
litewskich”, Przeglgd Islamski, No. 4, 1936, p. 5-7.

31  See: Piotr Borawski and Aleksander Dubinski, Zatarzy polscy. Dzicje, obrzedy, legendy, tradycje, Warszawa,
Iskry, 1986, pp. 133-141.

32 More about the Tatars settlement and activity in the United States can be found
in: Antoni Przemystaw Kosowski, Nowojorski meczet Rzeczypospolitej. Historia gminy tatarskiej w Stanach
Zjednoczonych, Wrockaw-Bydgoszcz, Inicjatywa Wydawnicza Caxarxan Xucalig, 2011; Ali Miskiewicz,
Tatarzy polscy 1918 — 1939. Zycie spoteczno — kulturalne i religijne, Warszawa, Patistwowe Wydawnictwo
Naukowe, 1990, pp. 22-23.

And also in: Leon Kryczyniski, “Emigracja tatarska w Ameryce”, Przeglad Islamski, No. 4, 1936, pp. 11-13.

33 See: Stawomir Hordejuk, “Wierny towarzysz Pitsudskiego”, Przeglgd Tatarski, No. 2, 2010, pp. 14-15.

34 He was buried in Piaseczno. It was only in 1935, at the initiative of the Propaganda Committee of the
Polish Act [Polish: Komitet Propagandy Czynu Polskiego], that it was decided to conduct exhumation and
transport his remains to Powazki Military Cemetery. On November 8, 1935 a solemn funeral was held
with the participation of the Government and the marshals of the Seim and the Senate. Marshal Rydz-
Smigly decorated his coffin with the War Order Virtuti Militari. A mihrab-shaped mausoleum was erected
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During the first world war Tatars drawn to the Russian army fought on all
fronts. The first year of the war was gracious to lands inhabited by the Tatar com-
munity. However, in August 1915, Grodno Governorate was in the heat of battle
of the Russian army against the German troops coming from the West. Many
Tatars were evacuated together with civilians into the depths of Russia. Polish
Muslims of the Russian partition did not remain indifferent to other Muslim
communities in Russia. After the revolution in 1917 the Association of Tatars of
Poland, Lithuania, Belarus and Ukraine was established in St. Petersburg, which
was open for all Muslims of the former Polish-Lithuanian Commonwealth®.
This association contributed to the political activity of over-thirty-million-count
Muslim community in Russia*. A small group of Polish Muslims educated in
Russian universities played a significant role in this activity”’, which was driven
by the idea of transnational association of all Islam followers. In the All-Russian
Muslim Council the Polish Tatars were represented by Aleksander Achmatowicz.
Over time he became one of the more prominent fighters for political and cul-
tural rights of the Muslim population in Russia. In 1918, the Prime Minister,
the Minister of Internal Affairs and the Chief Commander of the army of the
Crimean Republic, which declared its independence, was a Polish Tatar Maciej
Sulkiewicz. In the Republic the Polish Tatars were assigned to other key posts
in the Government, the judiciary, the administration, the army or the police®.
When the Red Army occupied the Crimea many of these activists moved to
Azerbaijan where they participated in the creation of the new republic. When the
Red Army decommissioned the independent Republic of Azerbaijan in the years
1920-1921, some of the Tatars returned to Poland where they organized and
guided cultural activities of Polish Muslims until the World War I1%°.

The interwar period (after Poland regained independence in 1918 until the
outbreak of World War II in 1939), was a period of incredible flowering of the

over the grave made of light sandstone, which is preserved to the present day.

See: Anonymous article, “Pogrzeb Aleksandra Sulkiewicza”, Przeglgd Islamski, No. 3-4, 1935, pp. 19-20.
Also see: Leon Kryczynski, “Aleksander Sulkiewicz (Czarny Michal) (1867-1916)”, Rocznik tatarski vol.
I, Wilno, Rada Centralna Zwiazku Kulturalno-Oswiatowego Tataréw Rzeczypospolitej Polskiej, 1932,
pp- 228-240.

35  Sce: Jan Tyszkiewicz, Z historii Tataréw polskich 1794 — 1944. Zbidr szkicow z ancksami zrédtowymi,
Pultusk, Wyzsza Szkota Humanistyczna w Puttusku, 1998, pp. 83-95.

36 'This data is not an official Russian Empire data, as the official one indicated only the number of Russian
Muslims which was 16 million people.

37 Inthe years 1907-1910 a semi-legal Academic Circle of the Polish Muslims was founded in St. Petersburg.
Its members were learning the history of their community, were interested in religious tradition and habits.
These activities were handled by two brothers, Olgierd and Leon Kryczyriski, who were law students.

For more on this topic see: Ali Miskiewicz, Tazarzy polscy 1918 — 1939. Z)/cz'e spoteczno — kulturalne i
religijne, Warszawa, Pafistwowe Wydawnictwo Naukowe, 1990, p. 23.

38 Leon Nejman Mirza Kryczyniski, “Tatarzy polscy a Wschéd muzutmanski”, Rocznik tatarski, Vol. 2,
Zamos¢, Rada Centralna Zwiazku Kulturalno-O$wiatowego Tataréw Rzeczypospolitej Polskiej, 1935, pp.
82-92.

39  See: Ibid., pp. 26-28.

Also see: Jan Tyszkiewicz, Z historii Tataréw polskich 1794 — 1944. Zbidr szkicéw z aneksami rédtowymi,
Pultusk, Wyzsza Szkota Humanistyczna w Puttusku, 1998, pp. 97-110.
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indigenous peoples of the Muslim community in all fields of the socio-political
and cultural activity®. A population of about 5500 Tartars lived within the Pol-
ish borders, most in the Navahrudak, Vilnius and Bialystok voivodeships, and
a small Muslim community lived in Warsaw. Muslims were one of the smallest
denominations in the Second Polish Republic.

In the new reality Tatars wished to sustain the profession they took up for
centuries, therefore, they made efforts to create their own division. In 1919 the
Mustafa Achmatowicz Regiment of Tatar Uhlans was formed*. It remained
a separate entity until 1922. It was only in 1936, after several years of mak-
ing effort, when Muslim soldiers could serve in their own squadron named the
13th Regiment of Wilno Uhlans, with their separate uniform and banner in the
form of a bunchuk (a Turkish horse-tail military standard)*. In 1937, Ali Ismail
Woronowicz became the Imam at the 13. Regiment, and by order of the Ministry
of Military Affairs, on May 1, 1938, he was appointed an assistant cleric for pas-
toral and religious duty for all Muslims serving in the Polish Army*.

To regulate its legal status proved to be the major challenge. Before, religious
affairs of the Polish Muslims had been formally subject to the muftiate in the
Crimea, which was abolished after the victory of the Bolsheviks in Russia. Acting
accordingly with the provisions of the Constitution of the Republic of Poland
of March 17, 1921, which guaranteed the freedom to religious and national mi-
norities and allowed creation of their own non-Roman Catholic religious com-
munities, Tatar activists of the Vilnius and Warsaw municipalities began their
respective efforts to appoint a new union. The union was to merge 19 active
religious communes*. In May 1923, Tatars launched a memorial to the President
of the Republic of Poland, which included their claims concerning the relations
between the State and the Muslim denomination. The most important of these
were: creation of the Muslim supreme authorities — Muftiate in Vilnius, as well
as the passing the law on the relations between the State and the Polish Muslim
union.

40 'This period was described comprehensively in a separate book by a historian Ali Miskiewicz. See: Ali
Miskiewicz, Tatarzy polscy 1918 — 1939. Zycie spoteczno — kulturalne i religijne, Warszawa, Pafistwowe
Wydawnictwo Naukowe, 1990.

Also see: Krzysztof Bassara, “Tatarska stuzba odrodzonej Rzeczypospolitej ”, Przeglad Tatarski, No. 4, 2011,
pp- 6-9.

41 'The regiment took part in the Kiev Operation, and in August 1920, in the defence of Plock, among
others. See: V.J., “Putk Tatarski Utanéw im. Mustafy Achmatowicza (1919-1921)”, Rocznik tatarski, Vol.
1, Wilno, Rada Centralna Zwiazku Kulturalno-O$wiatowego Tataréw Rzeczypospolitej Polskiej, 1932,
pp- 152-164.

42 Ali Miskiewicz, Tatarzy polscy 1918 — 1939. Zycie spoteczno — kulturaine i religijne, Warszawa, Paistwowe
Wydawnictwo Naukowe, 1990, pp. 155-159.

43 Ibid., p. 157.

After the war the function of the Muslim chaplain in the Polish Army failed to be restored.

44 9 communes in the Navahrudak voivodeship (Kleck, Lachavicy, Lowczyce, Mir, Iwje-Murawszczyzna,
Niekraszurice, Osmoléw, Slonim), 7 communes in the Vilnius voivodeship (Dokshytsy, Dowbuciszki,
Myadzyel, Nemézis, Sorok-Tartary, Widze, Vilnius), 2 communes in the Bialystok voivodeship (Bohoniki
and Kruszyniany) and in Warsaw. See: Ali Miskiewicz, Tatarzy polscy 1918 — 1939. Zycie spoteczno —
kulturalne i religijne, Warszawa, Pafistwowe Wydawnictwo Naukowe, 1990, pp. 81-88.
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On December 28, 1925 the All-Polish Convention of Delegates from Mus-
lim Communities began in Vilnius, and lasted for two days. 58 delegates arrived
who represented 18 religious communes. Justification for the action in Vilnius
was presented by Olgierd Malinowski, who claimed:

It is natural that the Congress takes place in Vilnius — as it has always been and
remains the focal point of the distribution of the Muslim population in the Republic
of Poland. When, at the turn of the 14th and 15th century, larger communities of
Tatars settled within the area between Kaunas and Minsk, Vilnius become a natural
capital®.

The result of the deliberations was primarily announcement of the Muslim
autocephaly in the Republic and electing Jakub Szynkiewicz, a doctor of oriental
studies, as the* Mufti, who was the supervisor of all Muslims in Poland. Mufti-
ate, which was the governing body of the religious union, was seated in Vilnius.
It handled religious affairs and become its representative to the national authori-
ties and representatives of Muslim countries. Further efforts also resulted in the
adoption of the law on the relations of the State to the Muslim Religious Union
in the Republic of Poland of April 21, 1936*. An additional regulator of actions
was a statute™.

In addition to religious organisations a secular organisation called Cultural
and Educational Association of the Tatars of the Republic of Poland® was created
in 1926, seeking to improve the financial situation and the development of the
cultural life of the Polish Tatars. Olgierd Kryczyniski was elected as the President
of the Central Council of the Association. The Organization planned to establish
schools, libraries and club-rooms, issue their own publications and to help the
poorest through the creation of nursing homes and cheap eateries®. In 1936, 28
branches were active and they were situated in accordance with the distribution

45 Lucjan Krawiec and Jan Jerzy Tochtermann, Zatarzy w Polsce, Wilno, Nakladem Dziennika Urzedowego
Kuratorium Okregu Szkolnego Wileriskiego, 1936, p. 29.

46 He graduated in 1925 in Berlin where he obtained his doctorate. He was fluent in the following languages:
Arabic, Turkish, German and Russian, which gave him free access to Muslim religious literature and
facilitated contacts abroad. Detailed biography of the first Mufti: Selim Chazbijewicz, “Jakuba
Szynkiewicza posta¢ tragiczna’, Przeglgd Tatarski, No. 2, 2011, pp. 8-11; Stanistaw Dumin et al., Tazarskie
biografie. Tatarzy polsko-litewscy w historii i kulturze, trans. Musa Czachorowski, Bialystok, Muzutmanski
Zwiazek Religijny w RP Najwyzsze Kolegium, 2012, p. 160.

47 'The Ministry of Foreign Affairs helped in these efforts, as they regarded regulating the situation of Polish
Muslims as a significant advantage for the foreign policy of the state. More: Miskiewicz 1990, pp. 48-55.
The Act (Journal of Laws, Dz. U.of 1936 No. 30 item 240, as amended) is valid since April 24, 1936.

48  On September, 24 1936 an ordinance of the Council of Ministers of August 26, 1936 came into force
on the Statute of the Muslim Religious Union in the Republic of Poland (Journal of Laws, Dz. U. of 1936
No 72 item. 517, the Act status — in force). However, today the Union uses the text of the Statute adopted
on March 15, 2014 in Bialystok at an Extraordinary All-Polish Congress of the Muslim Religious Union
in the Republic of Poland.

49  The union was active until 1939.

50 More about the Union (ZKOTRP): Ali Miskiewicz, Tatarzy polscy 1918 — 1939. Zycie spoteczno —
kulturalne i religijne, Warszawa, Paristwowe Wydawnictwo Naukowe, 1990, pp. 105-137.
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of religious communities and in larger Tatar aggregations. In 1929, Tatar Nation-
al Museum was founded in Vilnius®'. The most valuable among the Museum col-
lection were the manuscripts of Quran, kitabs, tedzwid, tafsir, chamaity (prayer
books), documents, old prints on Tatars (including Alfurkan of 1616 and Apology
of 1630 by Azulewicz)**. The Curator of the Museum was Leon Kryczyriski, a
lawyer, an activist for the revival of the splendour of the Tatar community™.

Three titles were issued: a quarterly magazine “Islamic Review” (“Przeglad
Islamski”; in Warsaw in the years 1930-1937), a monthly magazine “Tatar Life”
(“Zycie Tatarskie”; in Vilnius in 1934-1939) and “Tatar Yearbook” (“Rocznik
Tatarski”) which was a social and literature scientific journal*.

In the interwar period, several students were sent to religious schools in Yu-
goslavia (Sarajevo) and Egypt (Cairo)”. Other people, particularly the Mufti
Szynkiewicz, travelled to numerous places in Muslim countries, like Egypt, Syria,
Persia, Saudi Arabia, or Turkey’®. They met with their brothers in faith, talked
about the situation of the followers of Islam in Poland, helped to establish diplo-
matic contacts. Intelligence — lawyers, doctors, scientists, military commanders,
humanists, mostly of the noble origin — they were all involved in activities relat-
ing to minorities.

An important action taken by the Tatar community was a project to build
a mosque in Warsaw, the capital of the state. For the relatively few Muslims
composed of Tatars, employees of the diplomatic corps and expatriates, the con-
struction of the mosque became an extremely prestigious matter. In 1928, the
Mosque-Building Committee was established in Warsaw. After long considera-
tions with the authorities, in 1934 the City Magistrate, in agreement with the
Ministry of Public Works, admitted a square to the Committee, that spread be-
tween the following streets: Dantyszek, Krzywicki, Rej and Wielkopolska street.
By way of a competition a design was selected and it was made by the Warsaw
architects: Stanistaw Kolendo and Tadeusz Miazka. The design was totally differ-
ent from existing temples (small and wooden), and it was inspired by the Middle

51  See: Leon Kryczynski, “Zabytki orjentalne w Wilnie”, Przeglgd Islamski, No. 4, 1930, pp. 4-7.

52 Ali Miskiewicz, Tatarzy polscy 1918 — 1939. Zycz'e spoteczno — kulturalne i religijne, Warszawa, Pafistwowe
Wydawnictwo Naukowe, 1990, pp. 110-111.

53  More: Stanistaw Dumin et al., ZTatarskie biografie. Tatarzy polsko-litewscy w historii i kulturze, trans. Musa
Czachorowski, Bialystok, Muzutmariski Zwiazek Religijny w RP Najwyzsze Kolegium, 2012, p. 100-
102 and Selim Chazbijewicz (eds.), Leon Najman Mirza Kryczyriski lider ruchu spotecznego i kulturalnego
Tataréw Polskich, Gdansk-Gdynia, Zwiazek Tataréw Polskich, 1998.

54 Three volumes of the “Tatar Yearbook” were issued: Vol. 1 in 1932 in Vilnius, Vol. 2 in 1935
in Zamo$¢, Vol. 3 in 1938 in Warsaw.
Detailed information on the “Tatar Yearbook” can be found in: Piotr Borawski and Aleksander Dubiriski,
Tatarzy polscy. Dzieje, obrzedy, legendy, tradycje, Warszawa, Iskry, 1986, pp. 162-163

55 See: Ali Miskiewicz, Tatarzy polscy 1918 — 1939. Zycie spoteczno — kulturalne i religijne, Warszawa,
Paristwowe Wydawnictwo Naukowe, 1990, pp. 84-85.

56  See: Piotr Borawski and Aleksander Dubinski, Zatarzy polscy. Dzicje, obrzedy, legendy, tradycje, Warszawa,
Iskry, 1986, pp. 155-158.
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East. A variety of efforts to raise funds for the construction, like issuing dona-
tion certificates with an appeal to Muslims in Poland, agitation in press, contacts
with decision-makers from the Arab countries, India, and Egypt did not produce
the expected results. The Committee struggled with internal problems and lack
of funds”. The outbreak of World War II thwarted the construction plans, the
accumulated funds were transferred to the defence of the state®®. The war killed
their hopes for the emergence of a representative temple, but also compromised
the effort put in the revival of the Tatar community, its education, and cultural
revival®. The minority suffered as much as the rest of the Polish population,
but intelligence and the military suffered particularly severe losses — they were
slaughtered by the NKVD in Katyn, Ostashkov or Kozielsk®, or resettled into
the depths of Russia. Some of them were put in concentration camps®'. Probably
the most active people, Leon and Olgierd Kryczyniski brothers, were killed, the
imam of the Polish Army, Ali Woronowicz, was murdered by Russians, Mufti
Jakub Szynkiewicz emigrated in 1944 and never returned to Poland after the

war®?.

57  The fund-raising for the construction was announced in the monthly magazine “Tatar Life”. Regularly
between 1935 and 1937 there were proclamations, summons, lists of donors with an indication of the
amount transferred, as well as specific slogans like: The construction of a mosque in Warsaw is awaiting your
donation.

58 The plan to build a mosque in the capital was not implemented. After the war, on the basis of the Decree
on ownership and use of land within the area of the capital city Warsaw, called the Bierut Decree, issued
on October 26, 1945, all property within the borders of what was then called Warsaw was passed to the
municipality. After 1989, they failed to recover the plot. The efforts made by the Mufti of the Republic of
Poland, Tomasz Miskiewicz, and the Muslim Supreme College in Poland met with negative response on
the part of the President of the capital city of Warsaw for several times.

Aleksander Miskiewicz, Dr. has challenged the information about the transfer of the gathered money
to the National Defense Fund. He argues that the last President of the Mosque-Building Committee
Osman Achmatowicz said that it appears that the collected funds were spent prior to 1939 on promotional
activities, foreign trips and meetings with potential donors. These activities dis not result in money
transfers they had hoped for.

More: Ali Miskiewicz, Tatarzy polscy 1918 — 1939. Zycie spoteczno — kulturalne i religijne, Warszawa,
Paristwowe Wydawnictwo Naukowe, 1990, pp. 92-96; Arkadiusz Piotrowski, “Na meczet byla juz
Ochota”, Przeglgd Tatarski, No. 3, 2010, pp. 25-26.

59  The collections of the Tatar National Museum and the Tatar National Archive in Vilnius were destroyed;
the materials collected to the fourth volume of the “Tatar Yearbook”, documentation of the Muftiate and
Cultural and Educational Association of the Tatars of the Republic of Poland, many private memorabilia,
documents, monuments of religious literature were lost. The attempts to create a new and independent
Museum in the 1970s of the 20th century failed. Maciej Konopacki, a journalist and popularizer of
knowledge about the history of the Tatars passed it in 1979 to the Podlachia Museum in Bialystok.

60 In Katyn there is a monument composed of plates with symbols of the four religions whose followers were
the Polish officers murdered by the NKVD, and one of them bears the Crescent with a star.

The war experience, shared probably by many Tatars, were put down by Zula Janowicz-Czairiska Drotlew
in a diary entitled Przez lasy Syberii do Wielkiej Brytanii (Through the Siberian Forests to Great Britain;
published in 2001 in Gdansk).

61  Germans, who did not know the national and ethnic division of the Polish population, often considered
the Tatars as the Jews as they were circumcised too.

62 After the World War II many Tatars settled down in the UK, and increased their colony in New York (it
was founded at the beginning of the 20th century), or went far down to Australia. Some families settled
in Turkey.
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The 1st Tatar Squadron of the the 13th Regiment of Wilno Uhlans took part
in the September campaign of 1939 (during the first few weeks of World War II),
and in the following years many Tatars fought on the western front as soldiers of
the 2nd Corps of the 1st Armoured Division of Gen. Maczek and on the eastern
front in the First and Second Polish Army®.

Under the Yalta Conference the Tatar community was allocated over the
borders, and most found themselves outside of Poland in Lithuania and Bela-
rus. A small group remained in the region of Bialystok. Tatars, who never ac-
cepted the Soviet power, felt Polish, and since 1945 they moved as returnees to
the Recovered Territories — Pomerania and West of Poland®. They settled down
in Gdansk, Gorzéw Wielkopolski, Szczecinek, Szczecin, Trzcianka, Wroclaw,
Olesnica, Elblag, Olsztyn®. The Soviet authorities did not understand why the
Tatars wished to go to Poland. Tatars themselves said that till September 1939
they were the citizens of the Republic of Poland and want to become ones again.
The proposal to move to the Tatar Autonomous Soviet Socialist Republic in the
Volga Region was rejected by them as they did not feel close to the Tatars living
there, as they did not accept them as Tatars, because of the fact that the Polish
Tatars did not know the Tatar language®.

In 1947 the Muslim Religious Union in Poland was reactivated. Jakub Ro-
manowicz was elected the President of the Supreme College. Mufti remained
in exile, and, in accordance with the law, he held his function for life.* In
larger Muslim aggregations new religious communes appeared — in Bialystok,
Gdarisk and Gorzéw Wielkopolski — and three pre-war communes in Bohoniki,
Kruszyniany and Warsaw remained. During the war many of the mosques were
destroyed®®and after the war Poland found only two historic mosques in Bo-

63 See: Aleksander Miskiewicz, “Tatarzy-zolnierze polscy podczas I wojny $wiatowej”, Praeglgd Tatarski, No.
3,2010, pp. 10-12.

64 The repatriation operation lasted from 1945 to 1957. The Soviet authorities often did not allow for
moving to Poland, questioning Tatars’ Polishness. The case of repatriation of the Aleksandrowicz’s family:
Barbara Pawlic-Miskiewicz, “Daugieliszki-Olesnica. Mikrohistoria z pétksiezycem w tle, Przeglad Tatarski,
No. 4, 2010, pp. 19-20.

65 More about the settlement of the Recovered Territories and the history of the Tatars after 1945: Ali
Miskiewicz, Tatarska legenda. Tatarzy polscy 1945-1990, Bialystok, Krajowa Agencja Wydawnicza, 1993;
Ali Miskiewicz and Janusz Kamocki, Tatarzy Stowiariszczyzng oblaskawieni, Krakoéw, TAiWPN Universitas,
2004, pp. 80-89; Aleksander Miskiewicz, Tatarzy na Ziemiach Zachodnich Polski w latach 1945-2005,
Gorzéw Wielkopolski, Wojewddzka i Miejska Biblioteka Publiczna im. Zbigniewa Herberta, 2005.
Already in the 1950s of the 20th century the process of moving of Tatar families from Western lands to
Podlachia started and it lasts till today. The exodus was caused by a feeling of alienation in new areas, and
the desire to come into contact with the loved ones, the Tatar community and maintain religious practices.
In many cases migration saved the Tatars from total assimilation and the breaking the contact with their
own ethnic group.

66  Barbara Igielska (eds.), Tatarzy polscy. Historia i kultura Tataréw w Polsce, Szczecin, Zamek Ksiazat
Pomorskich w Szczecinie, 2009, p. 7.

67 The act on the relation of the State to the Muslim Religious Units in the Republic of Poland of April 21,
1936, Art. 4 point 2.

68  Some have been converted to granaries or cultural centres.

417



BALKAI;I\LARDA

Miabpt Dormavan Umut 2. Cilt Tiirkistan'dan Balkanlara

honiki and Kruszyniany within its borders. After the war, only one temple was
built and it was in Gdansk®. Bohoniki and Kruszyniany, the villages situated on
the territory of the present Podlaskie Voivodeship, gained particular importance
and became “the Polish Mecca and Medina”. During feasts Tatars from across the
country gather in the mosques situated in these villages, and corps of the deceased
are brought to the mizars from the whole of Podlachia, but also from remote parts
of Poland and even from abroad.

During the war the Polish Muslim intelligence died or emigrated overseas.
This was the cause why the cultural and religious life of the followers of Islam
after the war did not reach such a big momentum as before. In addition, cultural
activities and contacts with their fellow-believers from abroad were restricted by
the authorities of the Polish People’s Republic.

The Muslim community in Poland after the second World War changed.
Muslims moved from villages to cities on a greater scale than they did before the
war. The traditional professions like tanning and agriculture were slowly dying
out, Polish Muslims stopped to differ professionally from the Polish population
of other denominations, some habits were lost.

Since the mid-seventies of the 20th century the Tatars revived noticeably. In
June 1976, the first event under the name “Orient of Sokétka — truth and leg-
end” took place in Sokétka to popularise the knowledge of the minority and the
founder of this event was an activist Maciej Konopacki’®. Contacts with visitors
from Muslim states gained importance. They were mainly Arabs who had taken
study at Polish universities. With their assistance a system for teaching religion
was developed or contacts with Muslim organisations from Saudi Arabia, Leba-
non or Libya, among others were taken. Finally, political transformation in 1989
enabled the Tatars more casual contacts with the Muslim world, as well as their
families and the community in the East. Contact with the Muslim world became
possible even before, actually. From the beginning of the eighties of the 20th cen-
tury students from Muslim states were coming to Poland, to receive education on
medical and technical universities thanks to the grants of the the communist au-
thorities. Since then, the Tatars have no longer been the only Muslims in Poland.
Now this term includes the Tatars, the Arab community from the countries such
as Egypt, Syria, Iraq, Palestine, the Turkish community and converts — the Poles,
who accepted Islam. The initial collaboration of Tatars with the Arabic com-
munity is now of an ad hoc nature. The break was caused by too large cultural
differences, in spite of the existing religious ties.

In 1992, in reference to the pre-war traditions, Tatars designated the Asso-
ciation of the Polish Tatars in the Republic of Poland”'. Its main objectives is to

69  The construction of the mosque began in 1984, and the official opening was on June 1, 1990.

70  Ali Miskiewicz, Tatarska legenda. Tatarzy polscy 1945-1990, Bialystok, Krajowa Agencja Wydawnicza,
1993, pp. 69-77.

71  Since 2005 this organization has been called the Association of Tatars of the Republic of Poland.
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promote culture and traditions, teach the Tatar language, and organise meetings
and lectures.

The Muslim Religious Union of the Republic of Poland is very active too,
particularly since the replant of the position of Mufti. This became possible when
Tomasz Miskiewicz returned from his theological studies in Saudi Arabia. After
a period of preparation and under the arrangements of the Congress, in 2004
Miskiewicz took the office of the Mufti of the Republic of Poland and, at the
same time, the President of the Supreme College of MZR in the Republic of
Poland”. The most important tasks of the Mufti and the College is to supervise
the activities of the communes, take any religious decision, take care of the wel-
fare of the community, represent the Union before state and local government
authorities, contact the diplomatic corps of Muslim states and support the Polish
diplomacy. The Supreme College took up activity on the social and cultural field,
initiating a series of meetings’; they take care of the property, trying to raise sub-
sidies targeted to cultural projects, but also investments, or repairs; they support
refugees — the Crimean Tatars, Chechens, and people in need.

The community, which currently is estimated at less than five thousand peo-
ple, try to take a series of actions aimed at their own group, to fight the speeding
process of assimilation, as well as the inclusion of the group to one collection
under the name “Muslims”. Tatars are the followers of Islam, but they empha-
size their uniqueness in relation to other nations (especially people of the Arab
origin), which manifests itself in a different culture, ethnic differences of specific
religiosity. There are no close links between the two groups, probably due to the
fact that Tatars belong to a wide range of Turkish peoples and to the consequences
that accompanied the adoption of Islam through the Kipchaks. The ethnic revival
is noticeable. In their religious and cultural practices they emphasise their tradi-
tional rite, so different from the patterns compliant with the principles of Islam.

Problems and challenges

1. The entire Muslim community in Poland is estimated at thirty-five to -forty
thousand, and the group of Tatars constitutes a minority here (approximately
4000 people). For decades the Tatar community was the only Muslim group,
while the last thirty years was the time of a big change within the entire Ummah.

72 In accordance with the act on the relation of the State to the Muslim Religious Union in the Republic of
Poland, Art. 4 point 2: The position of Mufti is for life.

73 Publishing activity taken by the Muslim Religious Union in the Republic of Poland, the Polish Tatars
Association or individual communes is as well important. In addition to magazines and yearbooks such
as: the “Tatar Review” (“Przeglad Tatarski”), the “Muslims of the Republic of Poland” (“Muzutmanie
Rzeczypospolitej”), the “Memory and Duration” (“Pamig¢ i trwanie”), the “Yearbook of the Polish Tatars”
(“Rocznik Tataréw Polskich”) and the “Tatar Life” (“Zycie Tatarskie”) there are books: an album entitled
Muzutmanie na ziemiach Rzeczypospolitej, a factfinder Podlaski Szlak Tatarski , commemorative books,
publications dedicated to tradition and culture and books and brochures devoted to religious matters.
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The modern mosaic of people of various ethnic or national origin has led to divi-
sions and separation of some new religious communities bringing together the
followers of Islam.

Ever increasing group of people of the Arab origin did not feel cultural ties
with the Tatars, and did not want to comply with the Muslim Religious Union in
the Republic of Poland (MZR). As a result of the efforts undertaken in 2004, the
Muslim League in the Republic of Poland was officially entered in the register of
religious communities. At the same time the League brings together the follow-
ing organisations: Muslim Student Association and the Muslim Association for
Cultural Education. In addition, registered Shi’'ite organizations carry out their
activities: The Association of Muslim Unity, Islamic Assembly of Ahl-Ul-Bayt,
as well as the Ahmadiyya Muslim Association that rises up so much controversy.

The Muslim Religious Union in the Republic of Poland faces one very impor-
tant challenge to maintain the leading position. If it still will be the main partner
for the state and local government? The Union itself is working closely and sup-
ports the Turkish, Chechen and Crimean-Tatar communities living in Poland,
primarily providing them with legal and formal support. It is worth noting that
the Turkish community living in Poland is very active, and they set up their
own independent foundations. The religious and cultural proximity between the
Turks and the Tatars promotes positive contacts. One of the communes belong-
ing to the Union — the Warsaw Fatih — is managed by the Turks. In 2014 the Un-
ion started cooperation with the Turkish Ministry of TIKA, Turkish Cooperation
and Coordination Agency and the Ministry of DIYANET.

What will be the contacts like with other national groups is difficult to assess.
A trend of the independence, distinctiveness and self-determination is notice-
able. Consolidation is not enhanced by the fact that the Tatar community lived
for centuries apart from the Muslim world and developed a number of protective
strategies to separate, with the principle of inbreeding in the first place.

2. On March 20, 2004, the function of Mufti of the Republic was restored —
it was a ground-breaking event which allowed the Union to regain the title of the
main representative of the Muslim community in Poland to public authorities,
municipalities, as well as the church authorities. Unfortunately, in recent years,
there were actions aimed at weakening the position of the Muslim Religious Un-
ion in the Republic of Poland as a representative of Ummah to Polish authorities.
The process of internal divisions, including the inside of the Tatar minority, is
getting stronger. There is no support of Arab and Muslim states diplomacy to
build religious and cultural identity of the growing group of the followers of
Islam. In addition, fragmentation, lack of a centre that would designate the com-
munity development can consequently lead to radicalisation of some groups on
the one hand, and to a growing assimilation and losing religious identity of others
on the other hand.
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The most important task now is to rebuild and centralize policies that would
enhance the representation of the Ummah in Poland by the Union, relocate the
muftiate seat to the capital city of Poland — Warsaw. It involves the purchase or
construction of a suitable property, construction of the main mosque in Warsaw,
the amendment of the law on the relation of the State to the Muslim Religious
Unions of 1936, and the activities for the benefit of religious and cultural identity.

It should be noted that the Muslim League in Poland, whose majority of
members are persons of Arab origin, created strong centres in several voivodeship
cities, with the support of individual Arab states in 2004.

3. The Muslim Religious Union in the Republic of Poland does not have
sufficient resources to for the related activities. Thus it is even more valuable that
since 2015 Turkey have offered their support through the Ministry of the Diyanet
and TIKA, for reconstruction of the places of worship, cemeteries (the next stage
of this cooperation includes further renovations and support for educational and
publication activities). For its part, Diyanet delegated Imam who now serves in

Gdansk.

In the local mosque the Tatar community has recently felt the clash between
the traditions of Tatar and Arabic cultures, when the former imam (from Pales-
tine), together with a group of people of Arab origin tried to remove and margin-
alize the Tatars by completely taking over the mosque. The Mosque in Gdansk,
which is owned by the Muslim Religious Community of MZR in the Republic of
Poland remained intact, the imam was recalled, and the Tatar minority welcomed

an imam from Turkey who is neutral and mentally and culturally similar to the
Polish Tatars.

4. The Muslim Religious Union in the Republic of Poland was sidelined,
though unofficially, by Arab and Muslim states diplomacy. They were left on
their own with their problems and needs for a small Tatar community. In par-
ticular, this includes the renovation of objects of worship, cemeteries, as well as
for religious, cultural and publishing activity. Currently, the Union feels the loss
strongly. Improvement of the situation and meeting the needs will be a long-term
process, but still possible (if the support is continued). The Tatar community
itself will be completely marginalized without subsidies and aid. The Union is
preparing conclusions and participates in ministerial or local government compe-
titions, however, the grants cover only low-budget publishing house meetings. In
addition, it is important to invest in the development of leaders who will be able
to adequately inspire and stimulate the group to work together.

5. As in other organization, in the Union there are people who work to the
detriment of it, aiming at weakening its position in the name of the purpose
known only to them. Like in November 2012, when during the deliberations
of the 18th All-Polish Congress of the Muslim Religious Union in Poland there
were attempts to abolish the function of the Mufti and to pass it to the Muslim
League.
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6. The internal situation of the Union has been stabilized. State nad local
governments appreciate cooperation with representatives of the Union, not only
because of the memory of Tatars merit and their patriotic attitude, but also be-
cause of the commitment of the authorities of the MZR in diplomatic mission
— they promote Poland abroad, support the activities of Polish entrepreneurs in
the the Halal System and participation in interreligious dialogue. Thanks to the
favourable relations, the celebration of the 80th jubilee of the Union in 2006
were under the patronage of President Lech Kaczynski and the Seim building
held an exhibition on Tatars. In February 2011, the inauguration of celebrations
of the 85th jubilee of the Union took place at the Presidential Palace hosting
the President Bronislaw Komorowski with his wife; and he also took the entire
celebration under his patronage. President Komorowski’™* was very open and en-
gaged in contacts with the Muslim and Tatar community. In 2010, he took part
in the unveiling of the monument of the Polish Tatar in Gdansk, and in 2013
he hosted a dozen or so delegates in the Belveder Palace,” on the occasion of the
Miewlud (commemoration of the birth of the Prophet). The current President
Andrzej Duda’® visited the mosque in Bohniki in September 2015.

7. It should be mentioned that recent time was a period of struggle with
the Polish legislation and misunderstanding in the interpretation of acts of the
European Union, which has led to a ban on ritual slaughter, which was in force
from January 1, 2013, until the end of 2014 (in the period when the coalition of
Platforma Obywatelska and PSL had majority in the Parliament). Thanks to the
judgement of the Constitutional Court of December 10, 2014 ritual slaughter in
Poland may only be executed in accordance with the relevant religious tradition
(the Islamic or Jewish).

The decisions of the last Minister of Administration and Digitalisation proved
to be disadvantageous too (2014-2015), as he intervened in the Union structures

and did not allow to take legislative steps to amend the Act on the relation of the
State to the MZR.

8. In a wider perspective, the current international situation, including ter-
rorist acts, the media reports on the so-called Islamic State (ISIS), the conflict in
the Middle East or radicalisation of Muslim circles in Western Europe do not
foster good reception of Islam in Poland, and arouse fear and anxiety. Fear of Is-
lam and nationalism is also intensified, which has been noticeable in recent years
particularly. Demonstrations, anti-Islamic marches, debates, articles in the press
have become a regular feature of the Polish reality, since the increased influx of
refugees from Africa and the Middle East. And though they have not arrived to

Poland yet, the situation revealed how intolerant and closed the society is.

74 He held the Office for the period 2010-2015.
75 'The Residence of the President of the Republic of Poland.
76 He was sworn on August 6, 2015.
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The Muslim Religious Union in Poland, in cooperation with the Govern-
ment and local government, and more recently with the support of the Republic
of Turkey, favoured attitude of Saudi Arabia and other Muslim states allow to
look to the future positively, taking care of the religious identity, culture, nurtur-
ing patriotism, dialogue and respect for the rights of every human being. Other
religious organizations operating in Poland are performing very well too. Regard-
less of the discontent or resentment towards the refugees, whether the religion
itself.

The most important challenge that the Muslim community in Poland face
now is the protection, care and maintenance of their religious identity and culti-
vating both national and ethnic traditions. The group does not live in an isolated
environment, so it must take care to break down religious stereotypes, to build a
positive image, it must strive for inter-religious dialogue and social development.
Balanced action will allow the Muslims to live peacefully in this part of Europe
for next decades.

423



BALKAI)I\LARDA

Miabpt Dormavan Umut 2. Cilt Tiirkistan'dan Balkanlara

Bibliography

BOHDANOWICZ, Leon, et. al., Tatarzy muzutmanie w Polsce, Gdarisk, Niezalezne
Wydawnictwo “Rocznik Tataréw Polskich” Zwiazek Tataréw Polskich Oddzial w
Gdansku, 1997.

BORATYN, Norbert, 2006, “Recenzja ksiazki autorstwa Katarzyny Warminskiej pt. Ta-
tarzy polscy. Tozsamo$¢ religijna i etniczna’, Rocznik Tataréw Polskich, Vol. 9, Rada

Centralna Zwiazku Tataréw Rzeczypospolitej, Gdarisk, p. 355-449.

BORAWSKI, Piotr and Aleksander DUBINSKI, 7Zatarzy polscy. Dzieje, obrzedy, legendy,
tradycje, Warszawa, ISKRY, 1986.

CHAZBIJEWICZ, Selim, “Jézef Pilsudski a mniejszoéci narodowe na przykladzie Ta-
taréw”, Przeglad Tatarski, No 4, 2011, p. 4-5.

CHAZBIJEWICZ, Selim, “Tatarzy w Polsce i Gdatisku”, Rocznik Tataréw Polskich, Vol.
11, Zwiazek Tataréw Rzeczypospolitej Polskiej, 2006, p. 309-316.

DUMIN, Stanistaw, et. al., Tatarskie biografie. Tatarzy polsko-litewscy w historii i kulturze,
Bialystok, Muzutmarniski Zwiazek Religijny w RP Najwyzsze Kolegium, 2012.

IGIELSKA, Barbara (eds.), Zatarzy polscy. Historia i kultura Tataréw w Polsce, Szczecin,
Zamek Ksiazat Pomorskich w Szczecinie, 2009.

JASINSKI, Tomasz, Przerwany hejnat, Krakéw, Krajowa Agencja Wydawnicza, 1988.

KONOPACKI, Artur, Zycie religiine Tataréw na ziemiach Wielkiego Ksigstwa Litewskiego
w XVI — XIX wieku, Warszawa, Wydawnictwa Uniwersytetu Warszawskiego, 2010.

KRAWIEC, Lucjan and Jan Jerzy TOCHTERMANN, 7Zatarzy w Polsce, Wilno,
Naktadem Dziennika Urzgdowego Kuratorium Okr. Szk. Wileriskiego, 1936.

KRYCZYNSKI, Leon N. M., “Tatarzy polscy a Wschéd muzutmariski”, Rocznik Tatarski,
Vol. 2, Zamo$¢, Rada Centralna Zwiazku Kulturalno-Oswiatowego Tataréw Rzeczy-
pospolitej Polskiej, 1935, p. 1-130.

KRYCZYNSKI, Stanistaw, Tatarzy litewscy. Préba monografii historyczno-etnografic-
znej, Rocznik Tatarski, Vol. 3, Warszawa, Rada Centralna Zwiazku Kulturalno-
Oswiatowego Tataréw Rzeczypospolitej Polskiej, 1938.

KULWICKA-KAMINSKA Joanna and Ireneusz KAMINSKI, Islam po polsku, Poznat,
Ksiegarnia Swiqtego Wojciecha, 2007.

MISKIEWICZ, Ali, Tatarska legenda. Tatarzy polscy 1945-1990, Bialystok, Krajowa
Agencja Wydawnicza, 1993.

MISKIEWICZ, Aleksander, Tatarzy na Ziemiach Zachodnich Polski w latach 1945-2005,
Gorzéw Wielkopolski, Wojewddzka i Miejska Biblioteka Publiczna im. Z. Herberta,
2009.

MISKIEWICZ, Ali, Tatarzy polscy 1918-1939. Z}/Cie spoteczno-kulturalne i religijne, War-
szawa, Pafdstwowe Wydawnictwo Naukowe, 1990.

424



Muslims in the Republic of Poland |}

MISKIEWICZ, Aleksander and Janusz KAMOCKI, Tatarzy Stowiasiszczyzng
obtaskawieni, Krakéw, TAiWPN Universitas, 2004.

NICOLLE David, Islam. Historia — kultura — nauka. Dzieje islamu od powstania do kotica
XV wieku, trans. Marcin Jakoby, Antoni Winiarski, Poznan, Publicat, 2007.

PAWLIC-MISKIEWICZ, Barbara, “Daugieliszki — Olesnica. Mikrohistoria z
p6tksiczycem w tle”, Przeglgd Tatarski, No. 4, 2010, p. 19-20.

PODHORECKI, Leszek, Tatarzy, Warszawa, Ksiazka i Wiedza, 1971.

TALKO-HRYNCEWICZ, Julian, Muslimowie czyli tak zwani Tatarzy litewscy, Krakéw,
Ksiegarnia Geograficzna “Orbis”, 1924.

TYSZKIEWICZ, Jan, Tatarzy na Litwie i w Polsce. Studia z dziejéw XIII-XVIII w., War-
szawa, Pafdstwowe Wydawnictwo Naukowe, 1989.

TYSZKIEWICZ, Jan, Tatarzy w Polsce i Europie. Fragmenty dziejéw, Pultusk, Akademia
Humanistyczna im. Aleksandra Gieysztora, 2008.

TYSZKIEWICZ, Jan, Z historii Tataréw polskich 1794-1944. Zbir szkicow z ancksami
zZrédtowymi, Pultusk, Wyisza Szkota Humanistyczna w Puttusku, 1998.

WARMINSKA, Katarzyna, Tatarzy polscy. Tozsamos¢ religiina i emiczna, Krakéw,
TAiWPN Universitas, 1999.

425



