IBN HAZM

Uluslararas: Katiliml ibn Hazm Sempozyumu
(26-28 Ekim 2007, Bursa/TURKIYE)

-Bildiri ve Miizakere Metinleri-

Editérler
Yrd. Dog. Dr. Siileyman SAYAR
Yrd. Doc. Dr. Muhammet TARAKCI

Istanbul 2010



Fa
\ W
ehnsar

© Eserin Her Tiirlii Basim Hakki Anlagmali Olarak
Ensar Negriyat'a Aittir.

ISBN : 978-605-5623-45-6
Sertifika No: 16093

Kitabin Ad:
Ibn Hazm:
Uluslararas: Katthml Jbn Hazm Sempozyumu

Editorler
Yrd. Doc. Dr. Siileyman SAYAR
Yrd. Dog. Dr. Muhammet TARAKCI

Yayina Hazirlayan
Hiiseyin KADER

Kapak Tasarim
Ayda ALACA

I¢ Tasarim
Ensar Grafik Béliimii

Baski-Cilt
Pasifik Ofset
Tel: 0212 412 17.77

1. Basim
Ekim 2010

-~ fletisim
Ensar Negriyat Tic. A.S.
Kiztagi Cad. No: 10 Fatih / Istanbul
Tel : (0212) 491 19 03-04 Faks : (0212) 491 19 30
www.ensarnesriyat.com.tr  e-mail: ensar@ensarnesriyat.com.tr



FELSEFE
Baskan: Prof. Dr. Ahmet CEVIZCi

IBN HAZM AL-ANDALUSI AS A THINKER AND CRITIC
Prof. Dr. Muhammad ABU LAYLAH

al-Azhar University

It is a great honour for me to stand in this celebrated university, Uludag,
in a great country which is dear to every Muslim, Turkey, at the invitation of
a highly esteemed colleague, Prof. Dr. Ahmad Kilavuz. I am here to speak to
you about the remarkable scholar of medieval Spain, Ibn Hazm. Our time
will be too short to cover everything that I should like to say about this great
scholar. Ion Hazm who looked at life through so many different windows, in
the days when it was still possible to attempt to embrace all ‘human
knowledge - like a glittering diamond, he had many facets. He is like a great
mountain, seen from a distance in all its bulk. You get nearer and it towers
over you. The more you climb and think you are approaching the top, the
more the mountain opens up above you.

In approaching such a huge subject, I should like to follow the advice of
my teacher in al-Azhar; he used to quote the Arab saying “If you can’t do
everything, that doesn’t mean you should do nothing.” So I shall have to
restrict myself to certain areas of special interest.
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In the 20th century the world of scholarship awakened to the
importance of Ibn Hazm. Many books of his were discovered, and published
with critical introductions. Quite a few of his writings were translated into
various languages, either entire or in extracts. Many scholarly books and
articles were written about him in a great many languages. Interest in him is
still growing and I have the feeling that it will continue to grow.

1 myself wrote my PhD thesis on Ibn Hazm and Christianity, and my
wife Dr. Nurshif Rif'at wrote her PhD thesis on Ibn Hazm and his views on
Jews and Judaism. I translated some of his works too into English.

i

. To be sure, Ibn Hazm read the major works and sacred books of the
Jews and the Christians. Here we have no hesitation in declaring him the most
comprehensive scholar writing on these two religions. As regards Biblical
criticism, he was ahead of his time, anticipating modern methods by many
centuries. Ibn Hazm was a polymath, with particular interest in learning and
education, in social and political criticism, and Biblical studies.

If we look at him in the context of al-Andalus, medieval Spain, he is the
most outstanding figure of that country at that time, the most knowledgeable
and lively scholar, inexhaustible in discussion and criticism of important
topics. In al-Andalus there may have been others who resembled him in one
field, but he alone was eminent in all these fields, and has left many
manuscripts of his works. If you were restricted to one person as a source to
tell you everything about Islam, he would be your choice.

He provides knowledge in every field, he is an encyclopaedia in himself,
but, unlike an encyclopaedia, Ibn Hazm does not give dry summaries but
‘enthusiastic detail. He is a man of letters and a poet,' a jurist and a historian,
rationalist and theologian, traditionalist, philosopher and moralist, logician
and teacher, educationalist, theorist, physician and genealogist, biographer
and auto-biographer. He is an active politician and lawyer; he is a pioneer of
comparative religion; he is a speaker and preacher, grammarian, philologist
and linguist, psychelogist and sociologist. Above all, he is sincere, devout; he
writes what he believes to be right, and presents his criticism with great care,
originality and precision. ~
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A Bedouin was once woken in his tent by a man from Seville singing to
the moon a verse he had memorized from his King al-Mu'tamid Ibn
‘Abbad’s poetry writing:

“Set your heart at peace,

Stop its fluttering.

Make it settle;

Stop being driven along by your thoughts.

Sorrow and carefulness, what can they

bring back to you?”?

The Bedouin was so moved by its beauty that he could not believe that a
man could compose such verses and have time to be a good king as well.
What would he have thought of Ibn Hazm’s multifarious activities and
achievements? According to Abii “Abd Allah al-Humaydi (d. 488 /1095), Ibn
Hazm was a great poet, without rival in this field, never lacking inspiration,
able to compose spontaneously, in every genre.?

Ibn Hazm left to us, to the Muslim world and to the whole world of
scholarship, a prodigious output, a camel-load of books, amounting to an
estimated 400 volumes, a total of about 8,000 leaves.? This is despite the fact
that he was afflicted by various illnesses, was actively engaged in politics,
suffered the threat of imprisonment, exile and separation from his family;
nor did he live to a great old age. He was only just over 70 when he died.
Nearly all his books were written in his own hand. We should remember

1 Muhammad Ibn ‘Abd Alldh Ibn al-Abbar, al-Hulla al-Siyra, ed. by Husayn Mu'nis,
Matba'at Lajnat al-Ta'lif wa al-Tarjama wa al-Nashr, Cairo, 1963, vol. 2, p. 58.

2 Judhwat al-Mugtabas fi Dhikr Wulat al-Andalus, al-Dar al-Misriyya 1i al-Ta’lif wa al-Tarjama,
Cairo, 1966. .

3 Muhyi al-Din Ibn Muhammad ‘Abd.al-Wahid al-Marrakushi, al-Mu'jib fi Talkhis Akhbar al-
Maghrib, ed. by R. Dozy, 1t -edition, Leiden, E. J. Brill, 1881; 2nd edition, Oriental Press,
Amsterdam, 1968, p. 33; and M. Abti Laila, “An Introduction to the Life and Work of Ibn
Hazm ()", The Islamic Quarterly, London, The Islamic Cultural Centre, 1405/1985, vol. 29,
number 3, pp. 83f.
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that the slave-girls taught him calligraphy in his childhood home. He
continued to read and write until the last year of his life.

I should like to warn against anyone imagining that Ibn Hazm was a
mere scribbler, a transcriber of other people’s ideas, since he has left such a
huge number of books. Ibn Hazm has never been accused of this. On the
contrary, he has been criticized for being too creative, and for stepping out of
line as regards orthodox scholarship and belief.5 His very productiveness
was a cause for him to be attacked by his opponents. Unfortunately not all of
his books have survived. Many are lost. Some were publicly burned as a
Iﬁ&l‘l\( of punishment. This happened by a command of Ibn ‘Abbad in Seville.

Our scholar commemorated this incident in a short stanza of four lines,
which say that he does not worry at all that his books are destroyed since
their contents are stored in the treasure chest of his memory.¢ This is an
evidence of his indestructible spirit; it is also interesting evidence of the fact
that he memorized all his books.

Unfortunately in the history of al-Andalus, as elsewhere, there have
been incidents of books-having been burned.” But fortunately for us and also
for Ibn Hazm, some of his most important books have survived. His
Encyclopaedia of Comparative Religion and the History of Religion,
Religious Thought and Sects, called al-Fisal fi al-Milal wa al-Ahwa’ wa al-Nihal,
is now available in various editions (these are not good editions; they await
critical attention).

His lengthy book on comparative Law, al-Muhalla, and his great-work,
al-Thkam fi Usill al-Ahkam, are both available and are widely used by scholars
everywhere. And how could we overlook his unique book on love and

4 See Tbn Hazm, al-Akhlag wa al-Siyar ff Mudawat al-Nufits, ed. by al-Tahir Ahmad Makki, Dar

al-Ma'arif, Cairo, 1401/1981, pp. 130, 203 and 210; Ibn Hazm, al-Taqrib, p. 346; M. Abii

Layla, The Muslim View of Christianity, p. 6.

See e.g., “Risalatdn lahu Ajaba fihima ‘an Risalatain Suila fihima Sual al-Ta'nif”, in Ibn

Hazm, al-Radd ‘ald Ibn al-Nighrila al-Yahiidi wa Rasdil Ukhrd, ed. by Thsan ‘Abbas, al-Madari,

Cairo, 1960, p. 86£f; and al-Humaydyi, Judhwa, p. 309.

6 Ibn ‘Abd Allah Yaqiit al-Hamawd, Irshdd al-Arib, Dar al Mustashriq, Beirut, 1922, vol. 12, p.
252,

Ahmad Ibn Idhari, al-Bayan al~Mu;hrib St Akhibdr al-Andalus wa al-Maghrib, ed. by Colin and

E. Provencal, E. J. Brill, Leiden, 1951, vol. 4, p. 59.

w

~
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lovers, Tawq al-Hamima, The Ring of the Dove, in which he reveals many
important facts about himself as a man and poet, his colleagues and friends,
and particularly about the women of al-Andalus.

In this context it is useful to note that Ibn Hazm’s poems in Tawg
al-Hamdama show a sense of high chivalry, enthusiasm, and dignity. This book
can be read in many different Arabic editions and also in many other
languages. Ibn Hazm’s books on history, his biography of the Prophet
Muhammad, books on logic, ethics, his treatise on various subjects, are
available at the present time.

There has been a noticeable shift recently in the Spanish attitude to the
part played by Islam in their own medieval history. The Muslims who lived
in their midst in the Middle Ages are now seen to be part of their national
heritage and acknowledged as contributors to the history of Spain.
Previously the focus was on the conflict between the Arabs and the Spanish,
Islam and Christianity. Nineteenth-century nationalism set the Cross in front
of the Crescent, glorying in the defeat of the latter. Serious Spanish scholars
are now searching for the Spanish blood in the veins of those who came to
their country from the Near East or from Morocco and East Africa.

The conclusions that they reach, that the Arabs who entered Spanish
lands were small in number, amounting to thousands not millions, that most
of them married local Spanish women, free women or slaves, means of
course that the two populations were integrated to a great extent? It is
possible that all the Muslim Caliphs in Spain, and most of their officials,
married Spanish women, and therefore the next generation of officials would
have blue eyes and fair hair. BY nature, Ibn Hazm like his father, admired
women with blonde hair.?

It is possible that Ibn Hazm himself, and his father, had a fair
complexion. We should therefore bear in mind that the founders of Muslim

8 See Angel Conzales Palencia, al-Shi'r al-Andalusi wa Tathiru fi al-Shi'r al-Uritbi, a lecture
delivered in the Spanish Institute, Colombia, New York, and later was published in the
Modern Spanish Journal, first year, number 2, January, 1935, and translated into Arabic by
al-Tahir Makki in his book, Dirdstt Andalusiyya, Dar al-Ma'arif, Cairo, 1980, pp. 193££.

? Ibn Hazm, Tawq al-Hamama fi'l-Ulfa wa al-Ulldf, ed. by al-Tahir Makki, Dar al-Ma'arif,
Cairo, 1400/1980, pp. 48£.
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civilization on Spanish soil were not all of pure Arab blood, but intermingled
with the Jews and Spanish.1®

We shall not take the time here to go into further detail about this trend
in modern Spanish scholarship, but we welcome it - and its conclusions - to
some extent. it is a great step forward for Islam to be regarded not as
synonymous with Arabs, since it is a religion which has spread wider than
its Arab beginning. This is why it is now better to use the term “Spanish
Muslims” than the term “the Arabs in Spain”.

One result: the Institute for the Promotion of Islam and Peaceful Co-operation
was established. This is very different from the years of contention and
hatred, when the clergy preached war on' the Moors. There are many old
enmities in the world which serve no useful purpose. We should work for a
world of peace and understanding.

A result of this new attitude is that in 1963, the city of Cordoba erected a
lifesize statue of Ibn Hazm in front of al-Attarin’s Gate [the Gate of Herb and
Spice Sellers], which led to Balat Mugith, where he was born and brought up.
It was also the way by which he went to the chief mosque to pray and to
teach. The Spanish now take a pride in Ibn Hazm as a son of their soil (and a
tourist attraction). h

Childhood and Education

To understand Ibn Hazm's unique character, it should be noted that his
father Ahmad, the outstanding scholar and vizier, brought him up in an
aristocratic way. In his childhood, he learned the Qur’an, calligraphy, poetry

‘and the elements of languages other than Arabic, such as the Romance
‘1anguage, which was current in official and Muslim quarters. From the very
beginning of his life Ibn Hazm was troubled By palpitations of the heart.!!

He studied under the great scholars of the time. A glance at their names
shows that they varied widely in character, interests and specializations.

~.

W See Palencia, al-Shi'r al-Anidalust, pp. 193f; and Sanchez Albornoz, Ibn Hazm Qima Esbiniy-
ya, quoted and translated by «él-Téhir Makki, Dirdsat ‘an Ibn Hazm wa Kitibu Tawgq
al-Hamama, Dar al-Ma'arif, Cairo, 1401/1981, pp. 139f.

1 Ibn Hazm, Tawg, pp. 79f; see also Abii Layla, The Muslim View of Christianity, pp.5ff.
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Among them was the traditionalist Ibn al-Jassiir (d. 401/1010), who taught
Ibn Hazm when he was about fifteen years old. The historian, and man of
letters, Ibn al-Faradi (d. 404/1013); the Maliki jurist Ibn Dahhiin (d. 431/1039);
Abt al-Khiyar Sulayman Ibn Muflit the ZahirT jurist (d. 426/1034); the
philologist Ibn ‘Abd al-Warith (d. 4th Century A.H.; 10th Century A.D.) and
Ibn al-Kattani (d. 420/1029), who taught Ibn Hazm philosophy, logic and
natural sciences.1?

While still young, Ibn Hazm attended the official meetings of the
Caliphs, their secretaries of state, their judges, scholars and the leading
personalities of their society.’® This gave him confidence and experience so
that he did not hesitate later to express his opinion and ideas, in no matter
what field. History records two great incidents: the first is his appearance in
the presence of the Hajib ‘Abd al-Malik Ibn Abi Amir in the year 399/1008,
where he heard the poet Said al-Lughawi (d. 410/1019) reciting a poem. The
poet was so impressed by Ibn Hazm’s obvious admiration that he gave him a
copy of it in his own hand as a memento.!* The second incident is when he
appeared with his father when Hisham the Second was falsely declared to
have died. He was an eye-witness of the latter’s false funeral, and has left an
account of it. At the time of the false declaration he was still very young,
perhaps about fifteen years old.1>

Ibn Hazm occupied the post of minister three times, and was also
thrown into prison at least three times.!6 His engagement in scholarly and
political activities and natural thirst for knowledge never prevented him
from marriage and fathering children. It is known that he had three sons,
whom he educated and taught himself.” AbG Rafi’ al-Fadl, one of Ibn

2 Tbn Hazm, Tawgq, see e.g., pp. 102f, 140, 155, 157,166; Abta ‘Abd Alldh Shams al-Din
al-Dhahabi, Siyar al-Nubald, ed. by Said al-Afghani, Dar al-Fikr, Beirut, 1969, pp. 6f.

B Ibn Hazm, Tawgq, p. 49; and al-Humaydi, Judhwa, p. 63.

¥ al-Marrakushi, al-Mu'jib, pp. 22f; al-Humaydji, Judhwa, p. 241.

15 Ibn Hazm, al-Fisal, vol. 1, p. 47; see also Abii al-Hasan ‘Al Ibn Bassam, al-Dhakhira fi
Mahasin Ahl al-Jazira, ed. by Ihsan ‘Abbas, Dar al-Mustashriq, Beirut, 1922, part 1, vol. 1,
pp- 91£f; and Abi Layla, The Muslim View of Christianity, p. 337.

6 Yagqidt, Irshad, vol. 12, p. 237; also Abit Layla, The Muslim View of Christianity, pp. 9£.

7 Ibn Hazm, see al-Taqrib, pp. 345f; and Abii Layla, The Muslim View of Christianity, p. 9.
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Hazm's sons, left an account of the number of his father’s works. Abii Rafi’
himself became a historian of the state of Bani ‘Abbad.8

His available books are a witness to his great learning and depth of
knowledge. He says of himself that he was born with a longing for fame and
victory. He considered it a defect of character and set himself to cure himself
of it. He succeeded in ridding himself of these longings and devoted himself
to scholarship.®®

Categorization of the Literary Works

¢ Ibn Hazm provided us with a very useful categorization of the different
types of literary works. He said that there are seven reasons to write a book.
First, a writer may have something original to say. Secondly, he may
complete something which has been left incomplete. Thirdly, he may put
right something that is seen to be wrong. Fourthly, he may clarify and
explain a mysterious or complicated matter. Number five, he may shorten
another person’s work that is too long, without omitting anything vital. Six,
he may collect information from various separate sources. Seven, he may
assemble things that have been scattered like beads, and thread them
together again. He says that these are the dnly categories in which scholars
and perceptive people can write.? He classifies his own book on logic in the
fourth category, ie. books which explain a difficult matter and clarify its
terms.2! The subject of logic was already worked out before his time; he did
not add to it but explained it; however, in so doing he also corrected some
erroneous ideas which people held about it, and, as he collected his
information from various sources, it also overlaps with the later categories.

Authors all belong to these seven categories and can only be judged and
declared better or worse according to their industry in digesting information.
One man may be an expert in a very restricted field.2

8 al-Marrakushi, al-Mu'jib, p. 33; Ton Hazm, al-Taqrib, p. 347; and Aba al-Qasim Khalaf Ibn
Bashkuwal, al-Sila, al-Dar al-Misriyya i al-Ta'lif wa al -Tarjama, Cairo, 1966, part 2, p. 464.

1 Tbn Hazm, al-Akhildq, pp. 131£.

Ibn Hazm, al-Taqrib, pp- 103f.

Ibid. :

Ibid., p. 104.

[N
-2
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Having listed all the categories of possible books, acceptable and
unacceptable, he says that truth cannot be obtained except by laborious
research, and laborious research entails a great deal of reading in all
religions, searching out sayings, theories, hearing the evidence of other
parties and subjecting it to careful examination, looking at the nature of
things and also studying the opinions, religions, sects, schools of thdught,
and matters of controversy of many peoples, and reading their texts.?

Ibn Hazm differs from those Muslims who forbade the reading of all
books but the Qur'an and Hadith, taking these as their only source of
knowledge. Ibn Hazm countered their argument by saying that in the Qur’an
Allah speaks of the atheists, who say that the world has no end,? and the
Zoroastrians who believe in two gods, and the Trinitarians who, believe in
three; Allah mentions them in- order to show the contradictions and
negations contained in their doctrines.

The Importance of Learning Foreign Languages

Ibn Hazm said that it was essential for the searcher after truth to read
the Qur'an, its interpretation, linguistics, and laws, and the Hadith of the
Prophet, the history of peoples ancient and contemporary, geography,
astronomy and the biography of the Prophet, which provides a model of
good behaviour that brings benefits in this world and the next; but above all,
the searcher after truth should have a full knowledge of the original
languages from which the books were translated, in order to be sure that he
is understanding the true sense of the works.?”

Ibn Hazm is unique in urging the Muslim scholars to learn to foreign
languages. This will help towards a better understanding of the text and
widening the possibility of arriving at a right conclusion.

B Jbid., p. 344.

24 17:49; 36:79; 45:24.
5 22:17.

% 5:72-73.

z Ibn Hazm, al-Taqrib, p. 344.
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In this context, it should be clear that Ibn Hazm is not in favour of
holding one language superior than the other. In his view, language is only a
means to convey the ideas, opinions and feelings.?®

It is important to note Ibn Hazm's call to scholars to learn languages
besides that of the Qur'an, and not to depend only on translations. This
indicates his tough methodology in writing about other religions. This is
ﬁrstly. Secondly, it shows his high esteem of other languages. He himself
must have known some foreign languages. In my previous writings about
Ibn Hazm I have thrown up the suggestion that he knew other languages.
ﬁe\re I should like to add some solid evidence for this suggestion.

In his book on logic, al-Taqrib li Hadd al-Mantig, Ion Hazm criticizes the
translators, using such phrases as “this is the word used by the translators,
and it is confusing.”? In another place he says, “For this, we have translated

it.30
Moreover, and even more important, he says, “You should know that in

the Arabic language the question 'by what?’ and the question ‘by which?’ \
md, and i ayy, may 'be similar and interchangeable in Arabic, having the

same meaning since anyone who mastered the Latin language would be able
to distinguish between these two concepts in enquiries, because Latin uses a
different word for the general and for the choice of alternatives.”3!

This indicates that he knew Latin. Why does Ibn Hazm not state clearly
which other languages he himself knew? It is possible that his pride in the
Arabic language was so great that he did not think it anything to boast of,
* that he also knew Hebrew, Greek and Latin. We do not suggest however,
that Ibn Hazm’s knowledge of other languages is the reason for his
remarkable success. Ibn Khaldun, the great historian and philosopher knew
only Arabic, but his own works are known throughout the world. It is
universal in the trend and appeal.

~.

¥ Ibn Hazm, al-Ihkam, vol.1 p. 32
®  Ibid, p. 112.
% Ibid,, p. 256.
s Ibid, p. 109.

~N
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Science and Ethics

Ibn Hazm never rejects any science which helps man. He promoted logic
at a time when it was not welcomed by orthodox Muslims.

In his book on religions, religious thoughts and sects, he wrote on
philosophy, the roundness of earth etc... He applied his literalist theories to
doctrinal matters both Islamic and non-Islamic. He defended logic against its
rigid critics and to all kinds of scholarship and science, to religion as well as
grammar, philology, poetry, medicine and chemistry, engineering and
astronomy. Saying it helps experts in all these fields to define their
terminology, to set up analogies, etc.3?

Contrary to the general attitude of Muslim scholars, Ibn Hazm accepted
philosophy an intellectual title to promote understanding of religion and
human mind.

The author under discussion gives his definition of ‘ilm, science or
knowledge, as follows: “anything you know is called “ilm. This includes the
science of commerce, needlework, shipbuilding, agriculture, horticulture,
building and construction works, etc, and all useful things necessary for
life”. He attacks those Muslims who oppose some branches of knowledge,
some sciences, saying that they have no bearing on the Qur’in or on Islamic
rites. He points out that the Prophet Muhammad commanded us to study
medicine.®

Ibn Hazm believes that knowledge or science should serve humanity
and promote our life standards, behaviour and understanding and percep—
tion; it is not a luxury, a useless hobby, studied merely for self-satisfaction.
He criticizes those who study logic and go no further. He says that they are
like people who have the means to build but never do build anything.*

In Ibn Hazm’s view, surveying is useful because it helps to locate Water;
civil engineering helps to lift heavy loads and develop useful machines. He

2 Ibid, p. 102.

3 Tbn Hazm, Risala fi Maratib al-"Uliim, in Rasdil Ibn Hazm al-Andalusi, ed. by Ihsan ‘Abbds, al
Muasasa al-’Arabiyya li al-Dirasat wa al-Nashr, Beirut, 1983, p. 80. Ibn Hazm's Risala fi
Maratib al-"Ulfim is translated into English by A. Chejne, Kazi Publications, U.5.A., 1982.

#  Jbid, p. 89.
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does not encourage the study of astronomy and space, because in his view it
brings no practical achievements. It requires long years of experiment and
observation over several generations since the orbit of one planet can take
10,000 years.

If Ibn Hazm lived in our time he might change his mind since such great
strides have been made in space. But it is certain that he would criticize those
who 1;[5;8 science for destructive purposes; they only want to win superiority
over others. Ibn Hazm would be very unhappy about the separation of
science and religion on one hand and on the other between science and
éthics. Giving prominence of materialistic values over moral and spiritual
ones' is extremely destructive. He believed that all branches of science
depend on each other.3

He continually stresses the morality of things, the morality of man, and
the morality of knowledge. That is why his discussion of knowledge is part
of his book on morality.3”

In this context, it is useful to note that science is now Wedded to
technology and faithful in its service. The modern scientists think that
technology can create abundance and replenish or eke out the supply of the
natural goods and facilitate and mellow man’s life and material welfare.
Unfortunately, technological blessedness creates conditions of life that more
and more people find unbearable. The cries of pain and anguish can be seen,
and heard in common talk, in the media, in plays and novels, and in the
studies of Sociology and Psychology. “Against all this sort of testimony, no
argument and no promise will avail. When the sweetness of life, such as it is
.at the best of time, vanishes altogether the week go under and the strong go
elsewhere”.38 h

Our author is in favour of encyclopaedic learning, knowing something
about every branch of knowledge. This time he is quoting one of his

3 Ibid., p. 68.

3 Ibn Hazm, al-Tagrib, p.' 102:

% See Ibn Hazm, al-Akhldq wa al-Siyar, pp. 102ff.

3% See The University History of the World, ed. by J. A. Garraty and P. Gay, New Orchard
Editions, UK., 1985 pp. 1164-1165.
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teachers, Yiinus Ibn ‘Abdullah Ibn Muhammad, known as Ibn al-Saffar, the
chief judge of Cordoba, who told him that if a person takes some knowledge
from each branch he will be able to feel at home in any society and join in
any discussion.®

This theory must have greatly influenced Ibn Hazm, who later became a
veritable encyclopaedia, yet he also advises students to keep quiet about
matters that they do not understand.®

Ibn Hazm realizes that there are differences between people with regard
to ability and natural aptitude for learning. If someone is not able to keep up
with every branch of knowledge, he should specialize in one and leave the
rest to others; the result is a community, a scholarly collective that knows
everything.

As in building a house, it is necessary to have some workers to carry the
stones and bricks, someone to paint, a carpenter to fit the window frames; all
the specialist workers together create the house.#! This theory can be applied
to scholarly matters, and also to life itself. Everyone should make their
contribution to the life of the community. He quotes his teacher Abi ‘Abd
Allah Ibn Muhammad Ibn al-Kattani, who told him and the other students,
“Look at the loaf of bread in your hand. How many hands have prepared it
for you -the sower who sowed the seeds, the reaper, the miller and so on and

S0 on.”"#
Abilities and Tendencies in Learning and Education

In Ibn Hazm’s view, every person should study the subject for which he
has a natural inclination. He says, for example: “Anyone who has a natural
inclination towards a branch of knowledge, even if it is inferior to other
branches, should not abandon it, or he would resemble someone who plants

39 Ibn Hazm, Mardtib al-"Ulitm, pp. 71f about Yunus Ibn ‘Abd Allah; see al-Humaydi, Judhwa,

Pp- 384f.
0 Ibn Hazm, Maratib al-"Uliim, p. 80.
4 Ibid., p. 83.

2 Ibid.



72 ULUSLARARASI KATILIMLI iBN HAZM SEMPOZYUMU

coconuts in Andalusia or olive trees in India, where they would give no
fruit.”#

He says that we should not offer to teach those who are not worthy of
it.# Here he does not mean that knowledge is only for the elite, distinguished
by money and position. This would be wrong, since Ibn Hazm does not
attribute superiority to breeding or class. He himself preached the cause of
free education.*s

He meant that knowledge should be spread among those who are
prepared to learn and who possess certain virtuous qualities. He says that
nothing does more harm to knowledge than the outsiders who enter its field
and think that they know everything and can do good, when in fact they are
ignorant and corrupt. He stresses that we should instil knowledge according
to the ability of the students.* He obliged the student to travel in the quest
for knowledge, if there is no opportuhity to study in his own area.#”

In his view, knowledge‘is not measured only by its material results and
gains, but also its spiritual benefits. Scientists should not work apart from
God; knowledge is a gift from God, freely available to all, but God can take it
back at any time. For example, a philosopher may face a situation which
makes him forget all his wisdom, and maybe lose all his intelligence. Many
read greatly and achieve little; others read less and are able to create a great
deal. The best knowledge, in Ibn Hazm’s view, is that which brings you close
to God.*

It deserves emphasis that Ibn Hazm favours broadmindedness in
learning and acquitting oneself with the current ideas and opinions which
' constitutes the basis and characteristics of the society and of identity. In his
view, education should be compulsory, free of charge and systematic and
above all moral and practical.

4  Ibn Hazm, al-Akhldq wa al-Siyar, p. 105.

 Ibid,p.104.

#  See Ibid. and Tbn Hazin, al-Tagrib, pp. 345f.

4% Tbn Hazm, al-Akhlag, pp. 107f.

7 Ibn Hazm, Risala fi Mardtib al-*Ulitm, trans. by Chejne, p. 234; and M. Abi Layla, The
Muslim View of Christianity, p. 16. '

4 Ibn Hazm, al-Akhldg, pp. 105ff.
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Ibn Hazm as a Critic

To start with, Ibn Hazm was inventive, and interested in many things.
He adopted and defended e.g., the theory that the earth is round.*

In his book al-Tagrib, he recorded that his teacher’s father invented a
system of raised letters for blind readers similar to Braille’s.5

He discussed not only jurisprudence and religious matters but also
music. His observations on music are very important and accurate.3 But, he
does not encourage the study of alchemy and magic, agreeing with Ibn
Khaldun in this.?? In Ibn Hazm's view the claim of the alchemists that the
elements could be changed was nonsensical and a waste of time.® Of course
he could have no idea of the discoveries of modern physics.

Ibn Hazm's cheerful nature and also his ready wit and creativity are
illustrated by his explanation of the nature of poetry. He said that a poem
without lies and exaggeration is not poetry. He gives two examples. First:

“Night is night, day is day, mule is mule, ass is ass, cock is cock, pigeon
is pigeon and resembles it in that both are birds and have beaks.”>

A poet who produced this would be the subject of scorn and laughter.
But a poet who dug up lies and exaggeration would produce acceptable
work: :

“The pain and weeping grow accustomed to lodging in his body. Love
whittles him away to the point of invisibility. He is invisible even to our
thoughts, except as a thought. He is even harder to see than a thought. We
have heard his weeping from nearby. You seek the person where the sound
of weeping comes from. It is not his strength that keeps him alive, but the
fact that pain made him melt away so completely that death could not find
him.”%5

19 Tbn Hazm, al-Fisal fi al-Milal wa al-Ahwa’ wa al-Nihal, Subayh, Cairo, 1384/1964, vol. 5, p-
144.

Ibn Hazm, al-Taqrib, p. 192; see also Aba Layla, “Ibn ‘Abd al-Warith al-Andalusi
al-Mukhtari al-Hagjqi i Braille”, al-Muslimoon, London, 1985, vol. 1, number 32, p. 19.

51 Ton Hazm, Maritib al-'Uliim, p. 60.

52 Ibid., pp. 691f.

3 Jbid.

5 Tbn Hazm, al-Taqrib, pp. 354£f.

5 Ibid.

]
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He preferred nothing to the search for knowledge and the spreading of
it.56 He himself wrote a poem saying that it was the ambition of his lifetime
to learn and to spread knowledge. Once an idea for a poem had lodged in his
mind, he followed it through to the end, cutting himself off from his
surroundings until it was complete and written down.5

Social Views

Ibn Hazm likes peace and justice. He spoke against the civil war, being
fully aware of its bad effects. He said, “It stops the blossom coming to
fruit.”s8 From his childhood Ibn Hazm is always conscious of God’s presence
in his life, controlling it. He may attend a meeting for amusement but never
hesitates to correct intolerable behaviour. He defends women and protects
their rights, and would talk to them without restriction, although he never
made a sexual contact to any except his wife. He joked and was pleasant, but
in moderation. He admitted to having faults, he said, “I have an inclination
to make jokes, but I-try to control it and not annoy people when I make a
joke.”€ But a lack of humour is a sign of narrow-mindedness and ‘arrogance
and equally to be avoided.f!

Ibn Hazm loves children .and he criticised the Book of Joshua in which
Joshua gives orders that Achan Ibn Charmi should be stoned to death and
his cattle and children should be burned. In Ibn Hazm’s view the children
have no guilt, and the cattle have no sin - why should they be killed?s? He
defends the rights of slaves, and the right of everyone to a free education and
honourable life.88 Ion Hazm knew the weekness of human nature, and the
strength of temptations. ‘

Concerning the sins and faults which emerge from physical temptations,
and which inhibit faith and doctrine, we find that Ibn Hazm is tolerant and

56 al-Humaydi, Judlwa, p. 310.
57 Ibn Hazm, Tawgq, pp. 145f.

3 Ibn Hazm, al-Akhlig, p. 129.

59 Ibn Hazm, Tawg, p.7171.

6 Ibn Hazm, al-Akhldg, pp. 130f.
61 Ibid.

62 Ibn Hazm, al-Fisal, p. 3.

6§  See Abii Layla, The Muslim View of Christianity, p. 18.

~
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forgiving. He is sympathetic with men who love women. He has an exact
knowledge of the temptations of women and of men, the appointments and
lovers’ meetings; nevertheless he overlooks many such things, because they
are human.

He does not attack of people of weak nature but asks Allah's forgiveness
for them to wash away their sins.®* He does not draw a sanctimonious
contrast between his own piety and their behaviour. He is humble and does
not speak from an ivory tower. Abii ‘Abd Allah Ibn Kulayib of Kairawan
asked Ibn Hazm what he should do with his lover, should he see her? Ibn
Hazm'’s answer was “You should try to cheer up your spirit by seeing her,
even if she does not want to see you.”6

Ibn Hazm regards such faults as temporary that, like a sickness, can be
cured. We have élready said that he respected women, rejecting the ideas
current at the time that women wore more liable to corruption than men. In
his view a woman could be a prophetess, such as Mary and Sarah, who
spoke to the Angel; they could be rulers, though not as high as the rank of
Caliph. In his book, Nagt al-Ariis, he gives us this information: “A woman
called Thamal al-Qahramana sat as a judge during the time of al-Mugtadir.
In her presence sat the judges and jurists with her.”¢

Ibn Hazm passes no comment here, showing that he was not disturbed
by the fact that a woman acted as a judge. In the same book there is quite a
lot of information about women and their rule in history.6?

Ibn Hazm has a critical eye when he looks at society. He first analyses
his own nature, mentions his own defects of body and mind, and how he has
overcome them. He then criticizes the society of his time, the religious
leaders and thinkers belonging to different religions. But do not think that he
only spotted their faults and was blind to their good qualities. His criticism
of the Jewish people and Judaism does not need stressing.s8

64 See e.g., Tawq, pp. 65, 79, 80, 96, 97.
& Ibid., pp. 73f.

¢  Ibn Hazm, Nagt al-'Ariis, p. 84.

&  Ibid., pp. 68£f.

68 See Ibn Hazm, al-Akhldq.
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Ibn Hazm criticized the Christians as severely as he did the Jews, but he
admitted that the Christians were also a great nation, possessing philoso-
phers and wise men in spite of their belief in the Trinity. His arguments with
the Christian chief judge of Cordoba, about the sensual pleasures in
Paradise, were productive and peaceful.&

Ibn Hazm is also the greatest political critic of the petty kingdoms, and
also a great defender of the people’s rights. He says that the society of his
time was sinking into unlawful matters, and in his view this was due to the
corrupt rule of the petty kings. The petty kings took poll-tax from Muslims
as well as Jews and Christians. For Political reasons they strengthened the
f)OSi\tion of the Jews and made them tax-collectors. They exacted heavy taxes
from the people on their cattle, farms, commercial undertakings, their herds
of sheep and sales of honey, and everything that could be sold in the market.
Some of these rulers allowed Muslims in some areas to sell wine, of course in
order to collect more taxes from them. Ibn Hazm calls these people, the petty
kings, “usurpers” who had taken the land by force and were kept in power
by hypocrites and opportunists. Ibn Hazm sees all this as contrary to the
teachings of Islam. Islam does not approve of oppression, or of requiring
more of a people than. they can deliver, otherwise the state will not work
towards the prosperity of the people. He criticized those kings who set
themselves firmly on the throne without realizing the earthquake which
threatened to overturn their footstool.”

Ibn Hazm stresses the internal weakness of the petty kings, and their
political ineptitude. He says that they would even worship crosses if they
knew that the worship of crosses would benefit them. They already took the
help of Christians against their co-religionists. In his criticism, Ibn Hazm
gives us a vivid picture of the farms and markets of al-Andalus, and what
the people were growing on their lands. From him we know for example
that in Larda they mined gold.” Ibn Hazm's déscription of his country is like
a physician’s description of a dying person. Despite this, Ibn Hazm does not
deny all good qualities to the petty kings.

69 Ibn Hazm, al-Fisal, vol. 2, p. 103. “
70 See Ibn Hazm, al-Radd ‘ali Ibn el-Nighrila.
7 Ibid.
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Scepticism and Relativism

In his book al-Fisal, Ion Hazm mentioned two Jewish scholars, whom he
declared to be great, sincere and truth seekers.”? Ibn Hazm referred also, to
Saadia Gaon (269-331/882-942), as a great theologian,” and acknowledged
the ability of Ibn al-Nighrila (383-448/993-1056), as the most accomplished
scholar and debater among the Jewish community.”

Ibn Hazm praises Ishmael Ibn Yinus al-Awar (the one-eyed), the
Jewish physician who, according to him, was a skilful and expert
physiognomist, who held the theory of the equivalence of proofs.”
According to Ibn Hazm this means “It is impossible for one system so to
triumph over another system, or for one theory so to vanquish another that
truth will shine forth clearly and unmistakably, distinct from error beyond
any doubt. Rather, it may be that the proofs for any one theory are as valid
as those for any of the other theories. They say that whatever is established
through dialectics may be destroyed by dialectics.”

Ibn Hazm’s argument against the theory of the equivalence of proofs
enables us to discover more about the background and the course of
scepticism and relativism as one aspect of the way that led to the philosophy
of Ibrt Rushd (Averroes (520-595/1126-1198)). In this context, Ibn Hazm refers
to another Jewish thinker, Ismail Ibn al-Qarrad, who propagated a universal
religion.”

On the art of debate and criticism, Ibn Hazm wrote a book about the
merits of al-Andalus, ‘Risala fi Fadl al-Andalus’ which shows a degree of
patriotic feeling. He sets out his principles of criticism. In his view, the wise
man should accept what is proven, and reject what is unproven. It is not for
us to force tongues to declare defeat when the argument is over, but we
should oblige our souls to accept the outcome and our tongues to
acknowledge it.

N
b

Ibn Hazm, al-Fisal, vol. 1, p. 123.

Ibid., vol. 3, pp. 121 and 125.

Ibid., vol. 1, pp. 107 and 103.

Ibn Hazm, Tawg, p. 35, and Ibn Hazm, al-Fisal, vol. 5, pp. 193f.
7% Ibn Hazm, al-Fisal, vol. 5, p. 93f.
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True evidence cannot be contradictory: a thing cannot be both wrong
and right. If something is proved right you should accept it and abandon
your previous opposition. “Do not refrain from accepting it for one hour.” If
you find something confusing, you should clarify it, and not rely on your
opponent being unaware of it, because someone else may raise it in his
presence later. When the truth is on your side, do not bother about the
peoplé, however many they are, or reputable, or high-ranking. Truth ranks
higher and takes precedence over everything else, and deserves all our
veneration. In declaring the truth, he says, “Do not worry about the rank of
flhe\People.

A superior person can still be wrong, unless he is infallible like the
prophets. If this superior person had seen the truth as you have seen it, he
would have immediately taken it up. If not, he is not as great as he seems.”

Ibn Hazm himself was quick to admit that his opponent was right if the
argument proved it. He said, “Do not be misled by the many correct points
that someone can make - he may then make a mistake in something very
obvious, after arguing correctly about very complicated and abstruse
matters.””

Ibn Hazm was a phenomenal in memorizing texts. He was famous for it
in his own time and afterwards. Even his enemies and critics always
acknowledged that his learning was vast and deep. Despite the great amount
of information stored in his mind he was a great creative author. Here I do
not agree with Ibn Khaldiin that too great a store of memorized poetry and
literature inhibits the personal muse. Ibn Hazm and Imam al-Shafii, who
‘were great memorizers and poets, can disprove Ibn Khaldiin.”s

It is worth noting that because Ibn Haim was such a great Hafiz, he
made some mistakes, sometimes confusing the narrators in Hadith literature.
This criticism has some basis. For example, Ibn Hazm mistakenly counted
the book Shir Quina as a Talmudic writing.” He ascribed to John Chrysostom
(the Golden Mouthed) (c. 347-407 A.D.), the idea that the tree on which Jesus

77 Risala fi Maratib al-"Uliim, p. 80ff
78 SGee Ibn Khaldiin, al-Muqaddima, ed. by A. Wafi, vol. 1, p. 105.
7 Ibn Hazm, al-Fisal, vol. 2, p. 6 ff. :
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hung was the same tree from which Adam ate. I could not find it among the
known writings of John. He mistakenly ascribed the book al-Intisar wa al-
Radd ‘ala Ibn al-Rawandt al-Mulhid by Abi al-Hasan Abd al-Rahim al-Khayyat
(d. 300/912) to Abii Bakr Ibn al-Bagillani (d. 403/1014), the author of Kitdb
al-Tambhid.

Ibn Hazm says that after the Jews came from Babylon no prophet arose
among them, while in fact Haggai was a prophet and Zachariah was also a
post-exile prophet.® But he may have his own reasons for excluding these
prophets. Perhaps he regarded them as minor figures with no message to
convey.

Conclusion

It is evident that Ibn Hazm himself had a very large collection of books
which covered all branches of knowledge. In debate, he used to tell his
critics, “I have such-and-such a book which you hold dearly” or “Here is the
book, come and check.”® He also read from the library of the Caliph
al-Hakam, and read over fifty letters written by al-Nasir to his officials,5? and
sought information in the meetings of the court and of the mosque, from
public meetings and gatherings. He collected information from the written
word and the spoken, from men and from women. He debated and lectured
in the synagogue, and perhaps also in the church.®

This is Ibn Hazm as a man and thinker - a tale of suffering and triumph.
He wrote centuries ago, but when you read him now you feel that he belongs
to our own time.

Here I would like to conclude my speech with the following anecdote:
Once Ibn Hazm debated with a poor jurist, Sulayman Ibn Khalaf al-Bajjt (d.
474/1081), and he won the argument. The poor jurist began to excuse himself,

80 Ibid., vol. 2, p. 16

8 Ibn Hazm, “Risalatan lahu...” in al-Radd ‘ald Ibn al-Nighrila, pp. 103, 105, 107.

8  Tbn Hazm, Jamharat Ansib al-’Arab, ed. by ‘Abd al-Salam Hartn, Dar al-Ma'arif, Cairo,
1962, p. 100; and Ibn Hazm, Nagt al-‘Ariis, ed. by Shawqi Dayf, Cairo University, Majallat
Kulliyyat al-Adab, Cairo, December, 1951, p. 52.

83 Ibn Bassam, al-Dhakhira, part 1, vol. 1, pp. 132 and 163£f; and Ibn Hazm, al-Fisal, vol. 2, pp.
103f; see also Abii Layla, The Muslim View of Christianity, p. 10.
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saying, “I had to study at night, reading by the light of the lamp of the
market-guards.” Ibn Hazm replied, “I was disadvantaged too; I had to read
from gold and silver discs, resting on footstools.” The point he was making is
that the possession of wealth may be as much a hindrance as poverty is.

Ibn Hazm holds up a faithful mirror to the multi-cultural society in
which he lived. His contribution to human knowledge is great. He provides
invaluable and interesting information about the Jews and Christians. His
ideas about and knowledge of the Jews are still valid today and can make a
useful contribution to the dialogue between their religious communities and
Mu_szlims and indeed between nations.



BiR DUSUNUR VE MUNEKKIT OLARAK iBN HAZM
Prof. Dr. Muhammed EBU LEYLE
Ezher Universitesi

Ceviri: Seda Ensarioglu

Pek muhterem meslektagim Prof. Dr. Ahmet [Saim]" Kilavuz'un daveti
lizerine, tarunmis bir iiniversite olan Uludag Universitesi'nde, biitiin
Miisliimanlar 1(:111 degerli bir iilke olan Tiirkiye’de bulunmaktan biiyiik bir
onur duyuyorum. Orta Cag Ispanyasinin miistesna alimi Ibn Hazm
hakkinda bir konusma yapmak iizere burada bulunmaktayim. Bu biiyiik
alim hakkinda sdylememiz gereken her geyi ifade edemeyecek kadar siurh
bir vaktimiz olacak. Biitiin begeri bilgileri 6grenme tegebbiisiiniin héilen
miimkiin oldugu giinlerde, hayata cok farkli pencerelerden bakan Ibn Hazm,
pariltili bir elmas gibi, pek cok ydnii olan biriydi. O, azametiyle uzaklardan
goriilebilen biiyiik bir dag gibidir. Siz ona yaklagirsiniz ve o size daha yiice
goriiniir. Siz tirmandikca ve zirveye ulastigimizi diistindiikce bu dagm size
gittikce daha ¢ok belirmeye bagladiim goriirsiiniiz.

Boyle muazzam bir konuyu ele alirken, Ezher'deki hocamun tavsiyesine
uymaliyim; kendisi, bir Arap 6zdeyisinden iktibasta bulunur: “Eger her seyi
yapamuyorsan, bu, hicbir sey yapmaman gerektigi méanasma gelmez.”
Dolayisiyla ben de konunun belirli alanlariyla kendimi siirlamak zorunda
kalacagim.

Koseli parantez igindeki aciklamalar ¢evirene aittir.
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flim diinyast 20. yiizyilda Ibn Hazm’in éneminin farkma varda. bn
Hazm'a ait pek cok kitap kesfedildi ve elestirel girisler eklenerek yayimlan-
di. Eserlerinin pek ¢ogu ya biitiiniiyle ya da 6zet hélinde cesitli dillere ter-
ciime edildi. Onun hakkinda pek ¢ok dilde ¢ok sayida ilmi kitap ve makale
yazildi. Ibn Hazm'a gdsterilen ilgi gitgide biiyiiyor ve bana dyle geliyor ki,
biiyiimeye devam edecektir.

Ben de doktora tezimi Ibn Hazm ve Hiristiyanhk {izerine yazdim ve
esim Nu;rs1f Rif at ise doktora tezini Ibn Hazm ve onun Yahudiler ve
Yahudilik hakkindaki griisleri {izerine yazdi. Ibn Hazm'm baz eserlerini de
mglizce’ye terclime ettim.

fﬁg siiphe yok ki, Ibn Hazm Yahudilerin ve Hiristiyanlarm temel ve
kutsal kitaplarmmu okumustu. Bu iki din hakkinda en kapsayic eserleri telif
eden alimin Ibn Hazm oldugunu ilan etmekte asla tereddiit etmiyoruz.
Kutsal Kitap elestirilerine gelince, o, yiiz yillar 6ncesinden modern metotlar
uygulamastyla, kendi-déneminin olduka ilerisindeydi. Ibn Hazm, grenme
ve egitime, sosyal ve siyasi elegtiriye ve 'Kutsal Kitap aragtirmalarina 6zel
ilgisi olan ¢ok y6nlii bir alimdi. ‘

Endiiliis baglanunda_, degerlendirilirse, Ibn Hazm, o dénemde bu
iilkenin en gbze carpan, en bilgili ve en parlak &limi, miihim mevzularin
miizdkeresi ve tetkikinde yorulmak nedir bilmeyen bir kisiydi. Belki de
Endiiliis’te bir tek alanda ona benzeyen bagkalar: da vardur; fakat o, biitiin
bu alanlarda iine sahipti ve ardinda pek cok el yazmasi eser brrakt. Islam
hakkinda size her geyi sbyleyecek bir kaynak olarak tek bir kisiyle strurlan-
dinlma durumunda kalsaydiniz, tercihiniz Ibn Hazm olurdu. "

O, her alanda bilgi sunar, bizatihi ‘kéndisi bir ansiklopedidir; fakat an-
siklopediden farkli olarak, Ibn Hazm sikici dzetler degil, ilging detaylar verir.
O edip ve sair, fakih ve tarihci, rasydnalist ve ilahiyatci, gelenekgi, filozof ve
ahlak ilmi uzmam, mantikg1 ve muallim, egitimci, teorisyen, fizik¢i ve soybi-
limci, biyografi ve otobiyografi yazaridir. O, faal bir siyasetci ve hukukcu,
mukayeseli din calismalariin &nctisti, hatip ve vaiz, dil bilgisi uzman,
filolog ve dilbilimci, pSikolog ve sosyologtur. Biitiin bunlarn 6tesinde, sami-
mi ve miitedeyyin bir kisidir; dc@ru olduguna inandig: seyi yazar ve tenkit-
lerini biiylik bir dikkatle, 6zgiin bir sekilde ve sarahatle yapar.
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Bir giin bir bedevi, cadirinda, mehtaba dogru halife Mutemid b.
Abbad’'in giir kitabindan ezberledigi bir siiri okuyan Sevillali bir adamin
sesiyle uyandi.

Kalbini ferah tut,

Telasla atisint sona erdir.

Sakinlestir;

Diigiincelerinin seni yonlendirmesine son ver.
Hiiziin ve dikkat,

Sana neyi geri getirebilir? !

Bedevi bu siirden o kadar cok etkilenmisti ki, béyle misralar1 bir insarun
yazabilecegine ve ayni zamanda iyi bir halife olmaya vakit bulabilecegine
inanamadi. Bu bedevi, Ibn Hazm'm cok yonlii faaliyetleri ve basarilar
hakkinda acaba ne disiiniirdii? Ebti Abdullah el-Humeydi'ye (6. 488/1095)
gore, Ibn Hazm rakibi olmayan biiyiik bir sairdi ve bitmeyen bir ilhamla, her
tiirde spontane siir yazabiliyordu.2

ibn Hazm bizlere, Islam alemine ve biitiin ilim diinyasimna muhtesem bir
birikim, bir deve yiikii, tahminen 400 cilt, yaklasik 8.000 varak kitap birak-
mistir.? Cesitli hastaliklara yakalanmus, aktif olarak siyasetle ilgilenmis,
hapis, siirgiin ve ailesinden uzak kalma tehlikelerini bizzat yagamig olmasina
ragmen; hatta ileri yaslara kadar yagsamamis oldugu halde bunlar gercekles-
tirebilmistir. Vefat ettiinde 70 yasimm biraz gecmisti. Neredeyse biitiin
kitaplarim kendi eliyle yazmisti. Cocuklugunda cariyelerin ona hat sanatim
Ogrettiklerini unutmamaliy1z. Hayatimun son yilna kadar okumaya ve
yazmaya devam etmistir.*

1 Muhammed b. Abdullah ibnii'l-Ebbas, el-Hulletu’s-Sire, thk. Hiiseyn Mu’nis, Matba’atu
Lecneti’t-Te'lif ve’t-Terceme ve'n-Nesr, Kahire, 1963, c. 2, s. 58. .

2 Cezvetii'l-Muktebis fi Zikri Vuldti’l-Endeliis, ed-Darii'l-Misriyye 1i't-Te'lif ve't-Terceme,
Kahire, 1966.

3 Muhyiddin ibn Muhammed Abdiilvahid el-Merrakiisi, el-Mu’cib fi Telhisi Ahbari’l-Magrib,
ed. R. Dozy, 1bs., E. J. Brill, Leiden,1881; 2. bs., Oriental Press, Amsterdam, 1968, s. 33; M.
Abfi Laila, “An Introduction to the Life and Work of Ibn Hazm (IT), The Islamic Quarterly,
The Islamic Cultural Centre, Londra, 1405/1985, c. 29, sy. 3, s. 83 vd.

4 Bk. ibn Hazm, el-Ahlik ve's-Siyer fi Miidfvdti'n-Nufils, thk. et-Tahir Ahmed Mekki, Darii'l-
Ma'arif, Kahire, 1401/1981, s. 130, 203, 210; Ibn Hazm, et-Takrib, s. 346; M. Abii Layla, The
Muslim View of Christianity, s. 6.
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ibn Hazm’in 6nemsiz seyler yazip ¢izen, diger insanlarmn diisiincelerini
kopyalayan, bu nedenle bu yek{inda kitap birakmus biri oldugunu zanneden-
leri uyarmak isterim. Ibn Hazm asla béyle bir ithama maruz kalmamustir.
Bilakis, olduk¢a yapic oldugu ve geleneksel bilim ve inang anlayis: bakimin-
dan simurlarin disma giktigs icin elestirilmektedir.? Onun bu kadar cok iiret-
ken olusu, rakiplerinin ona elestirmelerine neden olmustur. Ne yazik ki
onun biitin kitaplar1 giintimtize ulasmadi, pek c¢ogu kayboldu. Bazi
kitaplari, Sevilla’da Ibn Abbad'm emriyle, bir ceza gostergesi olarak halka
actk bir yerde yakilds.

i

~Alimimiz bu hadiseyi kisa bir dértliikte zikreder. Dértliikte, kitaplarmin
imha edilmesinden dolayi hi¢ tasalanmadigin, ¢iinkii onlarin muhtevésimn
hafizasinda muhafaza edildigi stylemektedir.6 Bu, onun yikilmaz bir ruh
haline sahip olduguna delildir; ayru zamanda, biitiin kitaplarini hafizasinda
tutmus oldugu gerceginin de ilging bir karutidir.

Ne yazik ki, bagka yerlerde oldugu gibi, Endiiliis tarihinde de kitaplarin
yakildig1 bazi olaylar meydana gelmistir” Neyse ki, Ibn Hazm'm en énemli
kitaplarinin bazilari giiniimiize ulasmigtr. el-Fisal fi'l-Milel ve’l-Ehvd ve'n-
Nihal isimli, Mukéyeseli Din Ansiklopedisi ve Din, Dini Diisiince ve Mez-
hepler Tarihi eseri cesitli baskilaryla giiniimiizde mevcuttur (bunlar iyi
baskilar degildir; elestirel bir incelemeyi beklemektedir).

Hem mukayeseli hukuk konusundaki genis eseri el-Muhalli hem de
muhtegsem calismasi el-Thkim fi Ustili’l-Ahkém, biitiin ilim adamlannn ulaga-
bilecegi ve kullanabilecegi eserlerdir. Tabii ki, bir insan ve sair olarak ken-
disi, meslektaslari, arkadaglari ve dzellikle Endiiliis kadmlart hakkinda pek
¢ok miithim gercegi ifsa ettigi TavkuI-Hamame (Giivercin Gerdanlig1) isimli agk
ve agiklar hakkindaki egsiz eserini de zikretmeden gecemeyiz.

5 Meseld bk. bn Hazm, “Risaletin Lehu Ecibe fihimé ‘an Risaletin Suile fihima Suslii't-
Te'nif”, er-Redd ‘ald Ibn Nagrile el-Yehiidi ve Resdil Uhrd iginde, thk. thsan Abbas, el-Medeni,
Kahire, 1960, s. 86 vd.; el- Humeyd1 Cezve, s. 309.

6 Ebii Abdullah Sihabiiddin Yakiit b. Abdullah el-Hamevi, [rsddii’l-Erib, Darii'l-Miistegrif,
Beyrut, 1922, c. 12, 5. 252. N

7 Ebfi Abdullah Muhammed el-Merrakiisi Ibn “Izari, el-Beyiniil-Mugrib fi Ahbdri’l-Endcliis
uelMag7 ib, ed. Colin - E. Provengal, E. J. Brill, Leiden, 1951, c. 4, s. 59. '
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Bu baglamda, Ibn Hazm'm Tavku'I-Hamime' deki siirlerinin yiiksek
derecede cesaret, cogku, asalet duygusu sezinlendirdigini ifade etmek uygun
olacaktir. Bu kitap pek cok farkli Arapca baskidan ve pek cok farkl: dilde
okunabilir. Ibn Hazm'm tarih, siyer, mantik ve ahldk d{izerine yazdig:
kitaplari, muhtelif konulardaki incelemeleri bugiin igin ulagilabilir eserlerdir.

fslam’mn Orta Cagda bu topraklarda oynadig: rol hakkinda Ispanyollarm
sergiledigi tutumda, son zamanlarda agik bir degisim gézlemlenmektedir.
Orta Cagda onlarin arasinda yagsayan Miisliimanlar, artik kendi milli
miraslarmin parcast olarak gériilmekte ve Ispanya tarihine katkida bulunan
kimseler olarak kabul edilmektedir. Daha &nce, Araplar ile Ispanyollar ve
Islam ile leistiyanhk arasmndaki catisma fizerine odaklamliyordu. On doku-
zuncu yiizyl milliyetciligi, Hilal’in yenilgisini kutlayarak, Hag¢i Hilal'in
oniine gecirmisti. Giiniimiizde 6nde gelen Ispanyol bilim adamalar [ise],
Ispanyol karmm Yakin Dogu'dan ya da Fas ve Dogu Afrika’dan kendi
iilkelerine gelen kisilerin damarlarinda ariyorlar.

Ulagtiklar1 sonuglar su sekildedir: Ispanya topraklarina giren Araplar,
milyonlarla degil, ancak binlerle ifade edilebilecek kadar az sayidaydy; cogu,
bolgedeki (hiir ya da kéle) Ispanyol kadimlarla evlendi; bu siirecin sonunda,
iki niifus biiyiik oranda birbiriyle kaynast1.# Muhtemelen Ispanya’daki biitiin
Miisliiman Halifeler ve onlarin memurlari Ispanyol kadinlarla evlenmisler-
dir; bu nedenle bir sonraki neslin memurlarn mavi gozlii ve sarism olmustur.
Nitekim Ibn Hazm da, babas: gibi, sarigin kadmlara hayranlik duymustur.®

Muhtemelen Ibn Hazm ve babasi acik tenliydi. Bu nedenle Ispanyol
topraklarinda Islam medeniyetinin kuruculariun saf Arap karu tagimadigim,
Yahudi ve Ispanyollarla karighigmi unutmamaliy1z.10

8 Bk. Angel Conzales Palencia, eg-Si'rii'l-Endeliisi ve Te'siru fi’s-Si’ri’l-Uritbi, The Spanish
Institute’de verilen bir konferans bildirisi, Colombia, New York, daha sonra Modern
Spanish Journal’da yayinlanmagtir, yil: 1, sy. 2, Ocak 1935. Arapca cevirisini, et-Tahir Mekld,
Dirdsit Endeliisiyye adli eserinde yaprugtir Kahire, Darii’l-Ma'arif, 1980, s. 193 vd.

9 Ibn Hazm, Tavku'l-Hamime fi'l-Ulfe ve’l-Ull4f, thk. et-Tahir Meklki, Darii'l-Ma’arif, Kahire,
1400/1980, s. 48 vd.

10 Bk. Palencia, age, s. 193 vd.; ve Sanchez Albornoz, fbn Hazm Qime Esbiniyye, cev. et-Tahir
Mekki, Dirdsit ‘an Ibn Hazm ve Kitdbu Tavkyl-Haméne, Darii']l-Ma’arif, Kahire, 1401/1981, s.
139 vd.



86 ULUSLARARASI KATILIMLI iBN HAZM SEMPOZYUMU

Modern Ispanyol bilimindeki bu egilim hakkinda daha fazla detaya gir-
meyecegim, fakat bu egilimi -ve sonuglarimi- bir dereceye kadar, memnuni-
yetle karsilamaliyiz. Bu, Islam'in Araplarla es anlamda goriilmemesi yolun-
da biiyiik bir adimdir; ciinkii Islam, Arap smirlarii asan bir dindir. Bu
nedenledir ki, “Ispanya’daki Araplar” ifadesi yerine “ispanyol Miisliiman-
lar” ifadesini kullanmak daha dogru olacaktir.

Bu gelismelerin bir sonucu olarak, the Institute for the Promotion of Islam
and Peaceful Co-operation (Islim’m Tamitilmasi ve Baris Isbirligi Enstitiisii)
kuruldu. By, papazlarin Magribilere kars1 savasmakla ilgili vaazlar verdigi
kavga ve nefret yillarindan oldukgca farkli bir durumu ifade etmektedir.
Dﬁnyada, hicbir yapic: gdyeye hizmet etmeyen pek cok eski diismanhk var.
Biz bir baris ve anlayis diinyasi icin ¢abalamaliyiz.

Bu yeni egilimin [diger] bir sonucu, 1963'te Kurtuba sehrinde, Ibn

un r

Hazm'in dogup biiyiidiigii Balat Mugis’e acilan Attarin [Aktarlar] Kapisi'run
karsisma Ibn Hazm’mn gercek boyutlu bir heykelinin dikilmis olmasidur.
Buras: ayru zamanda ibn Hazm’m namaz kilmak ve ders vermek icin camiye
giderken kullandig yoldur. Ispanyollar artik kendi topraklarimn bir evliadi
(ve bir turist cekme vasitast) olarak Ibn Hazm’la gurur duymaktadirlar.

Cocukluk Dénemi ve Egitimib .

Ibn Hazm'm egsiz karakter yapisim anlamak icin, seckin bir alim ve
vezir olan babasi Ahmed'in onu aristokrat bir tarzda biiyiittiiiine isaret
etmek gerekir. Cocuklugunda, Kur'an”, hat sanatins, siiri; Miisliman bélge-
lerde resmi olarak kullanilan Latince gibi, Arapca disindaki dilleri genel
olarak &grendi. Ibn Hazm, hayatimn ilk devrelerinde kalp garplhﬂsmdan
‘muzdaripti.1 ‘ ‘

Ibn Hazm, zamanmn biiyiik alimlerinin gozetiminde calish. Bu dlim-
lerin isimlerine bakildifinda, onlarin sahsiyetleri, ilgi ve ihtisas alanlar
noktasmda ¢ok biiyiik farkhiliklar gdsterdikleri goriiliir. Ibn Hazm yaklagik
on bes yagmndayken kendisine hocalik yapan gelenekci Ibnii'l-Cesur (8.
401/1010); tarihci ve edebiyatct fbnii’l-Faradi (6. 404/1013); Maliki fakih Ibn
Dahhiin (6. 431/1039); Zahiri fakih Ebd Hiyar Siileyman bn Miiflit (8.

~

1 IbnHazm, Tavk, s. 79 vd. Ayrica bk. Abt Layla, The Muslim View of Christianity, s. 5 vd.
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426/1034); dil bilimci Ibn Abdi'l-Varis (8. 4/10. yiizyil) ve Ibn Hazm’a felsefe,
mantik ve tabii bilimleri greten Ibnii’l-Kettani bunlar arasmdadir.1?

Heniiz genglik yillarinda, ibn Hazm halifelerin, devlet riclinin, hakim-
lerin, dlimlerin ve toplumun diger 6nde gelen sahsiyetlerinin bulunduklari
resmi toplantilara katildi.1® Bu, ona giiven ve tecriibe kazandirdy; béylece Ibn
Hazm, daha sonra, hangi sahada olursa olsun goriiglerini ve fikirlerini dile
getirmekte asla tereddiit gostermedi. Tarih [onun hayatindaki] iki biiyiik
olay1 kaydetmektedir: Ilki, 399/1008 yihinda Hacib Abdiilmelik Ibn Ebi
Amir'in huzurunda sair Said el-Lugavi'yi (6. 410/1019) siir okurken dinle-
mesidir. Sair, Ibn Hazm’'in agik takdirinden o kadar etkilenmis ki elindeki
giirin bir niishasim hatira olarak ona hediye etmistir.¢ ikinci olay ise,
babastyla birlikte iken, gercek olmadig: halde, 2. Hisdm'in 6liimiiniin ilan
edilmesidir. Ibn Hisdm'in sahte cenaze tdrenine bizzat taruk olmus ve
bununla ilgili bir rivayet aktarmigtir. Bu tarihte Ibn Hazm hala ¢ok gencti,
muhtemelen yaklasik on bes yagindaydi.1s

Tbn Hazm {i¢ kez vezirlik gérevi {istlenmis ve en azindan ii¢ kez hapse
atilmigtir. 6 Timi ve siyasi faaliyetlerle meggul olmas: ve ilme kargt olan fitri
egilimi onun evlenmesine ve ¢ocuk sahibi olmasina engel olmamigtir. Ibn
Hazm'm, egitim ve Ogretimini bizzat kendisinin yaptig1 ii¢ oglu oldugu
bilinmektedir.” Ibn Hazm'in ogullarindan biri olan Ebfi Refi el-Fadl,
babasmin eserlerinin sayisiyla ilgili bir rivayette bulunmusgtur. O, aym
zamanda Ben{i Abbad dénemi tarihcilerindendir.!8

Mevcut kitaplari, onun muhtesem ilmine ve bilgisinin derinligine bir
kamuttir. Bizzat kendisi, shret ve basar: arzusuyla dogdugunu ifade etmistir.

2 Bk. ibn Hazm, Tavk, s. 102 vd., 140, 155, 157, 166; Ebsi Abdullah Semsiiddin Muhammed b.
Ahmed ez-Zehebi, Siyerii'n-Nubeld, thk. Sa’id Efgani, Darii'l-Fikr, Beyrut, 1969, s. 6 vd.

B ibn Hazm, Tavk, 5. 49; el-Humeydi, Cezve, s. 63.

14 el-Merrakiigi, Mu'cib, s. 22 vd.; el-Humeydi, Cezve, 5. 241.

15 ibn Hazm, Fisal, c. 1, s. 47. Ayrica bk. Ebu'l-Hasan Ali ibn Bessam, ez-Zehire fi Mehdsini
Enli'l-Cezire, thk. Thsan Abbas, Darii'l-Miistegrik, Beyrut, 1922, Béliim 1, c. 1, s. 91 vd.; Abi
Layla, The Muslim View of Christianity, s. 337.

16 fbn Abdullah Yakit, Irsddii’l-Erib, Dariv'l-Miistesrik, Beyrut, 1922, c. 12, s. 237; aynca bk.
Abfi Layla, The Muslim View of Christinnity, s. 9 vd.

17 Bk. Ibn Hazm, et-Takrib, s. 345 vd.; Abd Layla, The Muslim View of Christianity, s. 9 vd.

18 el-Merrakiisi, Mu'cib, s. 33; ibn Hazm, et-Takrib, s. 247; Kasun Halef Ibn Begkiival, Sila,
Darii'l-Misriyye 1i't-Te'lif ve't-Terceme, Kahire, 1966, Boliim 2, s. 464.
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O, bunu, bir kisilik kusuru olarak gérmiis ve bu kusurunu giderebilmek icin
gayret etmistir. Kendisini bu arzulardan kurtarmay: basarmus ve hayatim
ilme adamugtir.??

Bilimsel Eserlerin Szmiflandinlmasi

Ibn Hazm bize, bilimsel eserlerin farkl: tiirleri hakkinda oldukca kulla-
rugh bir siuflandirma sunmaktadir. Ona gore bir kitap yazmarn yedi nede-
ni vardir: a) Bir yazarm sdyleyecegi 6zgiin seylerin olmasy; b) Eksik kalmisg
bir geyi tamamlama; c) Yanlis goriilen bir seyi diizeltme; d) Anlasilmaz ya da
karmagik bir sorunu vuziiha kavugsturma ve agiklama; e) Bagkasma ait ¢ok
uzun bir eserin, kritik hususlar g6z ard: etmeksizin, huldsasiru yapma; f)
Muhtelif kaynaklardan bilgi toplama; g) Boncuk taneleri gibi etrafa dagilmis
unsurlar bir araya getirip diizenleme. Ibn Hazm, alimlerin ve derinlik sahibi
insanlarin [eserlerini] yazabilecekleri nedenlerin bunlardan ibaret oldugunu
ifade etmektedir.®0 O, mantik iizerine yazdig1 eserini dordiincii kategoriye,
yani zor bir sorunu aciklayan ve onun terimlerini vuzfiha kavusturan
kitaplar arasmna yerlestirir? Mantik, Tbn Hazm’dan 6nce gah§1hru§ bir
konuydu. O, bu konuya bir sey eklememis, fakat onu aciklamustir. Yine de,
bunu yaparken aymi zamanda insanlarin bu mevziida kabul ettikleri baz
hatal: diisiinceleri diizeltmistir; muhtelif kaynaklardan bilgi topladig: icin
de, bu kitap, aynu1 zamanda sonraki kategorilerin niteliklerini de tasir hale
gelmistir.

Miielliflerin hepsi bu yedi kategoriye dahildir ve ancak bilgiyi 6ziimse-
yip igleme sekillerine gore daha iyi veya daha kétii [bir yazar] olarak yargila-
nabilir ve nitelendirilebilirler. Yazar, ¢cok dar bir alanda uzmanlagabilir.2

Kitaplarin yerlestirilebilecegi biitiin kategoriléri (kabul edilebilir ol-
sun/olmasin) siraladiktan sonra, Ibn Hazm hakikate ancak dikkatli bir aras-
tirma ile ulagilabilecegini sdyler. Dikkatli bir aragtirma ise, biitiin dinler hak-
kinda ¢ok kapsaml: bir okuma siirecini; sdylenenleri ve teorileri arastirmayi;
diger gruplarn delillerini dinleyip dikkatli bir tetkike tabi tutmayy; esyammn

~.

19 ibn Hazm, el-Ahlik Ue’s—Si_l;er, s. 131 vd.
20 ibn Hazm, et-Takrib, 5. 103 vd.

21 a.y_ .

2 age s. 104
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dogasma bakmay:r ve aym zamanda diigilinceleri, dinleri, mezhepleri,
diigiince ekollerini ve pek ¢ok milletin ihtilaf ettifi meseleleri incelemeyi ve
onlara ait metinleri okumay: gerektirir.?

Tbn Hazm, Kur'an ve hadisi bilginin tek kaynag: olarak kabul eden ve
bunlarin disindaki kitaplarin okunmasim yasaklayan Miisliimanlardan ayri-
hrken onlara karsi su argiimaru getirir: Allah, dgretilerindeki celigkileri ve
noksanliklan gostermek icin, Kur'an'da, diinyanun sonsuzlugunu savunan
ateistlerden?®, iki tanrtya inanan Zerdiistilerden® ve ii¢ tanriya inanan
Tesliscilerden s6z etmektedir?,

Yabana Dilleri Ogrenmenin Onemi

Ibn Hazm Kur’an’y, onun tefsirini, dil yapisi ve hukuki esaslarm, Hz.
Peygamber'in hadislerini, eski- ve kendi zamamndaki milletlerin tarihini,
cografyayi, astronomiyi, bu diinyada ve ahirette fayda saglayan iyi bir
davrarus modeli sunan Hz. Peygamber’in hayatim okumanin hakikatin
pesinde olan bir aragtirmaa igin esas oldugunu; fakat her seyden &nce,
hakikatin pesinde olan arastirmacinin, kitaplarin gercek manisi anladi-
gmdan emin olmas: icin, bu eserlerin [yazildiklari] asil dilleri ¢ok iyi bir
sekilde bilmesi gerektigini ifade eder?” Ibn Hazm, Miisliiman Alimleri
yabanci dilleri dgrenmeye tegvik eden yegéane kisidir. [Ciinkii] bu, metni
daha iyi anlamaya ve dogru sonuca ulagsma ihtimalini arbirmaya yardim
edecektir. Bu baglamda, Ibn Hazm'in herhangi bir dilin digerlerinden
ustlinliigii iddiasinda olanlarm tarafinda olmadifimu agklamak gerekir.
Onun diisiincesine gore, dil sadece diisiinceleri, goriisleri ve duygular
iletmenin bir aracidir.®

Ibn Hazm'm, Kur'an'm dili disindaki dilleri &grenmeleri ve sadece
terciimelere dayali aragtirma yapmamalar icin arastirmacilara yaptidi cag-
risiu zikretmek gerekir. Bu, ilk olarak, onun diger dinler hakkinda [eserle-
rini] yazarken izledigi saglam metodolojisini gostermektedir. ikinci olarak,

23 age, s. 344.

2 Tsra, 17/49; Yasin, 36/79; Casiye, 45/24.
5 Hac, 22/17.

% Maide, 5/72-73.

7 jbn Hazm, et-Takrib, s. 344.

28 ibn Hazm, hkim, c. 1, s. 32.
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onun, diger dillere karsi [gosterdigi] biiyiik saygiy1 ortaya koymaktadir.
Bizzat kendisi de bazi yabanci dilleri biliyor olmalidir. Ibn Hazm hakkindaki
daha &nceki yazilarimda, onun diger dilleri bildigi iddiasinda bulunmustum.
Bu yazimda ise bu iddiaya bazi somut deliller ekleyecegim. '

Ibn Hazm, mantik hakkindaki et-Takrib li Haddi’l-Mantik isimli eserinde,
“bu, miitercimlerin kullandigi bir kelimedir ve kafa kangtinadir”? gibi
ifadeler kullanarak miitercimleri elestirir. Bagka bir yerde, “bu nedenle, onu
biz terciime ettik”% der.

. Buna ilaveten ve belki de daha 6nemlisi, sunu ifade eder: “Bilmelisiniz
ki, Arapcada ‘ne’ ve ‘hangisi’ sorular1 (& ve ) benzer oldugu ve ayni anla-
ma geldigi icin birbirinin yerine kullarulabilir. Latincede genel i¢in ve alter-
natifler arasindan secim yapmak icin ayr1 kelimeler kullanilmasi nedeniyle,
Latinceye hakim bir kisi bu iki soru arasinda ayrim yapabilir.”3!

Bu, onun Latince bildigine bir isarettir. ibn Hazm hangi dilleri bildigini
neden agik¢a beyan etmemistir? Muhtemelen, Arap diline karst duydugu
iftihar o kadar biiyiiktii ki, aym zamanda Ibranice, Yunanca ve Latince
bildigini bir dviing vasﬁas; olarak gérmeyi diisiinmemistir. Bununla beraber,
ibn Hazm'in bagka diller hakkindaki bilgisinin onun dikkate deger bagarisi-
nin bir nedeni oldugunu da iddia etmiyoruz. [Nitekim] Biiyiik tarihci ve filo-
zof Ibn Hald{in, yalrizca Arapca bilmesine ragmen, eserleri diinya capinda
bilinmektedir. Bu, evrensel ve pratikte var olan bir gercektir.

Bilim ve Ahlak )

Ibn Hazm insana yardima olacak higbir ilmi reddetmez. [Nitekim] O,
Siinni Miisliimanlarin hos kargilamadig: bir zamanda mantk ilmini destek-
lemigtir.

Dinler, dini diisiinceler ve mezhepler kitabinda, felsefeden, diinyamn
yuvarlak olusundan vb. bahsetmistir. O, zahiri teorilerini hem islam1 hem de
gayri Islami inang esaslarma uygulamigtir. Mantik ilmini, bu ilmin giddetli
elestirmenlerine kargi-savunmus; ilim ve bilimin her cesidine, dine oldugu

¥ age 5. 112, ~
% age,s.256.
3 nage,5.109.
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kadar gramer, filoloji, siir, tip ve kimyaya, hendese ve astronomi alanlarina
da uygulamugtir. Mantik ilminin biitiin bu alanlarda terminolojilerin tanim-
lanmasmda, analojilerin kurulmasinda vb. uzmanlara yardima olacaguu
ifade etmisgtir.®2

Miisliiman &limlerin genel tavrimin aksine, fbn Hazm, felsefeyi, dini ve
insan zihnini anlamaya katkida bulunan zihinsel bir ugras: olarak kabul
etmistir. '

Tbn Hazm, ilim, bilim ya da bilgiyi “bildigin her sey ilm olarak isimlen-
dirilir” geklinde tanimlar. “Bu, ticaret, dikis, gemi yapimu, ziraat, bahcgivan-
lik, ingaat ve yap1 igleri gibi konulari ve yasam icin gerekli biitiin faydah
seyleri ihtiva eder”. Kur'an'la ya da Islam’daki ibadetlerle ilgileri olmadigiru
sOyleyerek bilginin baz: dallarina ve kimi bilimlere kars: olan Miisliimanlar:
sert bir gekilde elestirir. Hz. Muhammed’in bize tip ilmini arastrmamizi
emrettifine isaret eder.

Ibn Hazm, bilgi ya da bilimin, begeriyete hizmet etmesi ve yasam stan-
dartlarimiza, davraruglarimiza ve anlama ve algilama seviyemize katkida
bulunmast gerektigine inanur; bilim bir liiks, faydasiz bir hobi, yalnizca
bireysel tatmin igin arastirilan bir sey degildir. Ibn Hazm, mantik ilmini
aragtiran ve daha ilerisine gitmeyen kisileri elestirir. Bu kisilerin, bir sey
yapmak icin [gerekli] araclara sahip olan, ama hicbir sey insd etmeyen
insanlara benzedigini sdyler.3*

Ibn Hazm’a gére, 8lgiim faydalidir, ciinkii suyun yerini belirlemeye yar-
dima olur; ingaat mithendisligi, agir yiikleri kaldirmaya ve faydal makine-
ler gelistirmeye yardim eder. Tbn Hazm, astronomi ve uzay aragtirmalarm
tesvik etmez; zira ona gore, bunlarm hicbir pratik sonucu yoktur. Bir geze-
genin yoriingesi 10.000 yilda tamamlanacag: icin, bu aragtirmalar nesiller
boyu devam edecek, yillarca siirecek deney ve gézlemleri gerektirir.

2 gge,s. 102,
3 jbn Hazm, “Risile  Meratibi’l-Ulim”, Resdilii Ibn Hazm el-Endeliisi icinde, thk. fhsan
Abbas, el-Miiessesetit’l-’ Arabiyye 1i’d-Dirasat ve’n-Negr, Beyrut, 1983, s. 80. Ibn Hazm’'m
Risdle fi Meratibi’l-"Uliim adh eserini Chejne Ingilizceye terciime etmistir (Kazi Publications,
ABD, 1982).
"3 age,s. 89,
3 age, s, 68.
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Sayet Ibn Hazm zamanimizda yasamis olsaydi, uzay alaninda atilan
biiyiik adimlar1 gdrseydi bu fikrini degistirebilirdi. Fakat kugkusuz, bilimi,
yikict amaclarla kullananlar: da elestirirdi; [¢iinkii] bu kisiler sadece digerle-
rine kars: istiinliik kazanmak istemektedirler. ibn Hazm, bilim ile dinin ve
bilim ile ahldkin aymgtirilmasmndan dolayr {iziintii duyardi. Materyalist
degerlerin ahlaki ve manevi degerlere kars: fistiinlitk kazanmasi oldukga
yikici olmustur. Ibn Hazm, bilimin biitiin dallarimmn birbirlerine dayandigma
inanmaktayd1.%

O, siirekli olarak esyanmn, insarun ve bilginin ahlaki yéniine vurguda
bulunur. Bilgi konusundaki degerlendirmelerinin, ahlék {izerine yazdig: ese-
rinin bir parcas: olmasimn nedeni de budur.¥

Bu baglamda, bilimin teknolojiye baglandigim ve onun sadik bir hizmet-
kén oldugunu kaydetmek faydali olacaktir. Modern bilimciler, teknolojinin
dogal kaynaklarin gogaltilmasini, depolanmasini ve Smriiniin uzatilmasim
sagladigy; insan hayatia ve maddi refahi kolaylastirip gelistirdigi goriisiin-
dedirler. Ne yazik ki, teknolojik kutsallik, gittikce daha ¢ok insamun katlana-
mayacagl hayat gartlarmin olusumuna neden olmustur. Aa ve istirap
qghklar giindelik konusmalarda, medyada, sahnelerde ve romanlarda,
sosyoloji ve psikoloji arastirmalarinda goriilebilir ve duyulabilir. “Biitiin bu
tanikliklar karsisinda hicbir iddia ve vaadin faydas: olmayacaktir. Yagamin
glizelligi (bpki zamarmimizda oldugu gibi) sona erdiginde, onunla birlikte
zayiflar bir tarafa gider, giicliiler bagka bir tarafa.”3

Miiellifimiz, ansiklopedik 6grenme, her bilim dali hakkinda bilgi sahibi
olma taraftaridir. Bu hususta, hocalarmdan biri olan ve Tbn Saffar olarak bili-
nen Kurtuba bag kadis1 Yunus b. Abdullah b. Muhammed'ten bir iktibasta
bulunur: Eger bir kisi her alandan biraz bilgi sahibi olursa, her toplulukta
kendini evinde hissedebilir ve her tartismaya katilabililir.?

36 ibn Hazm, et-Takrib, s. 102.

%  Bk.Ibn Hazm, el-Ahldk ve’s-Siyer, s. 102 vd.

3 Bk. The University History of the World, ed. ]. A. Garraty - P. Gay, New Orchard Editions,
@gﬂtere, 1985, s. 1164-65. N

39 Ibn Hazm, Merdtibii'l-'Ulilm, s. 71 vd. Yunus b. Abdullah hakkinda bk. el-Humeydi, Cezve,
s. 384 vd.
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Bu teori daha sonra gercek bir ansiklopedi olan, bununla beraber, 6gren-
cilere, anlamadiklarn meseleler hakkinda stikineti muhafaza etmelerini
tavsiye eden Ibn Hazm'1 oldukca etkilemis olmalidir.4

Ibn Hazm, insanlar arasida grenme hususunda, yetenek ve dogustan
gelen istidatlar bakamindan farkliliklar oldugunun bilincindedir. Eger bir
kimse her bilgi dal ile ugrasamiyorsa, o kisi, bu dallardan birinde derinles-
meli ve digerlerini bagkalarina birakmalidir; bunun sonucu, her seyi bilen bir
topluluk, bilimsel bir ortakliktir.

Bir ev inga ederken oldugu gibi, baz: iscilerin taglar1 ve tuglalan tagi-
masl, birisinin badana yapmasi, marangozun pencere cercevelerini ayarla-
masi gerekir; bir alanda uzmanlasmis biitiin ¢cahsanlar birlikte bir ev ortaya
gikarirlar.®! Bu teori ilmi meselelere ve aymi zamanda da hayatin kendisine
uygulanabilir. Herkes toplumsal hayata katki yapmalidir. Ibn Hazm,
kendisine ve diger 6grencileré nasihatte bulunan hocasi Ebli Abdullah b.
Muhammed Ibnii'l-Kettdni’den sunu aktanr: “Elinde duran ekmege bak.
Senin eline ulasmasi icin ka¢ elden gecmistir -tohumunu eken kisi, orake,
degirmenci ve daha kimler.”#

Egitim ve Ogretimde Yetenek ve Egilimler

Ibn Hazm'a gore, bir kimse, hangi alana dogal egilimi varsa, o alanda
calismalidir. Mesela sdyle der: “Bir bilim alanma egilimi olan kisi, diger alan-
lardan daha alt derecede olsa dahi, bu alaru terk etmemelidir, aksi takdirde
meyve vermeyecegi halde Endiiliis’te hindistan cevizi eken ya da Hindis-
tan’da zeytin agaci diken kimseye benzer.”#

Ibn Hazm, layik olmayanlara bilgi 6gretilmemesi gerektigini soyler.*
Bununla, bilginin maddiyat ve mevki yoniinden elit kimseler icin oldugunu
soylemek istemez. Ibn Hazm, herhangi bir smufa {istiinlitk atfetmedigi icin
boyle bir gseyi sdylemek yanlis olur. Bizzat kendisi de parasiz egitimi
savunmaktadir.®

#  fbn Hazm, Merdtibii’l-"Uliim, s. 80.

4 age,s. 83,

2 ay.

¥ bn Hazm, el-Ahlik ve's-Siyer, s. 105.
#  nge,s. 104,

45 Bk. n.y.; ibn Hazm, et-Takrib, s. 345 vd.
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Ibn Hazm, bilginin, grenmeye hazir ve birtakim degerli niteliklere
sahip kimseler arasinda yayilmas: gerektifini sdylemek istemektedir. O,
hicbir seyin, ashinda cahil ve hatalarla dolu olduklari halde, bilim alanina
giren ve her geyi bildigini ve her seyi iyi yapabilecegini diisiinen [bilgiye]
yabanci kimseler kadar, bilime zarar veremeyecegini sdyler. Bilginin,
6grencinin kabiliyetine gére agilanmasi gerektigini vurgular# ibn Hazm,
eger yasadif1 bolgede aragtirma imkdm yoksa, Ggrenciyi bilgi pesinde
yolculﬁga gakmaya tegvik eder.”

Onun goriigiine gore, bilgi yalmzca maddi sonuglar ve kazanimlarla
degil, ayn1 zamanda manevi faydalar1 agsindan da degerlendirilir. Bilim
a;dar\nlan Tanri'yr disarida birakarak caligmamahdirlar; bilgi Tanri'min bir
ihs&nidur, biitiin insanlara aciktir, fakat Tanr: onu istedigi zaman geri alabilir.
Omeg-in, bir filozof, biitiin ilmini unutmasma neden olan bir olayla
karsilagabilir ve aklim tﬁmﬁyle yitirebilir. Pek cok insan ¢ok okur ve az bir
basariya ulagir; bagkalan ise az okur ve biiyiik seyler ortaya koyabilir. En iyi
bilgi, Ibn Hazm'a gbre, kisiyi Tanri'ya yakinlagtirandir.*

Sunu da vurgulamak gerekir ki, Ibn Hazm &grenme ve kisinin giincel
_diigiince ve kanaatlerle kendisini yonlendirmesi konusunda acgik fikirliligi
savunur. Bu husus, toplumun ve kisiligin temelini ve kendine dzgii nitelikle-
rini olusturur. Ona gore, egitim zorunly, {icretsiz ve sistemli, hepsinden
nemlisi ahlaki ve pratik olmaldur.

Bir Miinekkit Olarak ibn Hazm

1k olarak, Ibn Hazm'm, yaratici ve pek cok seyle ilgilenen bir kisi oldu-
gunu sdyleyebiliriz. Mesel3, dunyamn yuvarlak oldugu teorisini bemmseml§
ve savunmustu.®

Ibn Hazm, et-Takrib isimli -eserinde, hocasmm babasmmun Braille’inkine
benzer gekilde amalar icin kabartmal yazi 51sterm gelistirdigini kaydetmek-
tedir.®0

46 ibn Hazm, el-Ahlik ve's-Siyer, s. 107 vd.

¥ Ibn Hazm, Risdla ﬁ Mardtib al-'Uliim, ¢ev. Chejne, s. 234; ve M. Abii Layla, The Muslim View
of Chrzsﬁmzztj, s. 167

% {bn Hazm, el-Ahlik ve s—Sz yer, s. 105 vd.

49 ibn Hazm, el-Fisal Sfi'l-Milel ve'l- Ehva ve'n-Nihil, Subeyh Kahire, 1384/1964, c. 5, s. 144.

50 Ibn Hazm, et-Takrib, s. 192. Aynca bk. Abt Layla, “Ibn ‘Abd al-Warith al-Andalusi
al-Mukhtari al-Haqiqi li Braille”, el-Muslinioon, Londra, 1985, c. 1, sy: 32, 5. 19.
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Ibn Hazm, yalmizca hukuku ve dini meseleleri degil, aym zamanda
miizigi de incelemistir. Musiki hakkmdaki gozlemleri cok miihim ve dogru-
dur. Fakat o, Ibn Haldtin'la aym gériisii paylasarak, simya ve biiyii arastir-
malarim desteklemez.3 Ibn Hazm'a gire simyacilarm elementlerin degigebi-
lirligine dair goriisii sagmadir ve vakit kaybidir5® Tabil ki Ibn Hazm'in
modern fizikcilerin kesifleri hakkinda hicbir bilgisi olamazdi. .

Ibn Hazm’m negeli tabiati ve ayni zamanda hazir cevap ve yaraticl
kisiligi, siir sanatinin dogasina dair acitklamasinda goriilebilir. O, “yalan ve
miibalagadan uzak bir siir, siir degildir” der ve buna iki 6rnek verir. Ilki:

Gece gecedir, giindiiz giindiizdiir,

Katwr katirdwr, merkep merkeptir.

Horoz horozdur, giivercin giivercindir,

Her ikisi de kus olmak ve gngali olmak bakumindan birbirine benzer5*

Bunu yazan bir sair kiiciimseme ve alay konusu olacaktr. Ancak
hakikatte olmayan seyleri ve miibalagalar: bulup yazan bir sair kabule sayan
bir eser {iretmis olur:

Act ve gbzyast onun bedeninde bir yer edinip biiyiir.
Sevgi onu goriinmez hille getirecek derecede eritir.
Bir diisiince olmak dismda, diisiincelerimizde bile goriinmez olmustur.
Onu girmek bir diigiinceden daha zordur.
Aglamasim yakindan isitebiliriz.
Aglama sesinin geldigi yerde bir kigi aramaya koyulursun.
- Onu hayatta tutan kendi giicii degildir;

Fakat aci onu o kadar tiiketir ki 6liim onu bulamaz 5

51 ibn Hazm, Merdtibii’l-'Uliim, s. 60.
52 age, s. 69 vd.

3 ay.

5 ibn Hazm, et-Takrib, s. 354 vd.

B ay.
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O, bilgi arayigina ve onu yaymaya hicbir seyi tercih etmez.% Kendisi de,
dgrenmenin ve bilgiyi yaygmlaghrmann, hayatiun en biiyiik gayesi oldu-
gunu ifade eden bir-siir yazmustr. Siir yazmak {izere bir diisiince Ibn
Hazm'm zihnine yerlesmeye gorsiin, siir tamamlamp yaziya dokiiliinceye
kadar cevresindeki her seyden kendisini soyutlar ve sonuna kadar onun
pesini birakmaz.5”

Toplumsal Gériigleri

Ibn Hazm, bans ve adalet taraftaridir. Kotii neticelerinin biitiiniiyle
bilincinde olarak i¢ savas kargiti ifadelerde bulunmustur: “I¢ savas, cicegin
‘meyveye durmasinu engeller.” Ibn Hazm, cocuklugundan itibaren daima,
Tarir’nn, kendi yasarindaki kontrol edici varhgimn bilincindedir. Eglen-
mek icin bir toplantiya katildig: olur, ancak hos goriillemez bir davramst
diizeltmekte asla tereddiit etmezdi. Ibn Hazm kadinlar: savunur ve onlarm
haklarini korur; kadmlarla konusmakta hicbir sumr tanimazdi, ama kendi esi
diginda hicbir kadinla cinsel iliskiye girmemistir. Olgiilii bir sekilde latife
yapardy; keyifli bir kigiydi.® Hatalar1 oldugunu kabul eder ve sdyle derdi:
“Latife yapmaya egilimliyim, fakat onu kontrol altinda tutmaya ve latifede
bulundugumda insanlar rahatsiz etmemeye gayret ediyorum.”® Bununla
beraber, nitktenin yoklugu, dar goriigliiliigiin ve kibrin bir isaretidir ve
kibirle ayru derecede uzak durulmast gereken bir geydir.6!

Ibn Hazm cocuklar sever ve Yesu Kitabr'm, bu kitapta Yesu'nun, Karmi
oglu Akan'in Sldtirilmek igin taglanmasimi; sigirlarin ve cocuklarnin
yakilmasim emrettigi icin elegtirir. Tbn Hazm’a gore, cocuklar giinahtan
masumdur ve sigirlarm giinahi yoktur -Neden &ldiiriilmeleri gereksin?62 Ibn
Hazm, kélelerin haklarim ve herkesin 6zgiir egitim ve onurlu bir hayat hakki
oldugunu savunur.® insan dogasmm zayifligmi ve heveslerinin giddetini

- farkindadur. ‘ ' |

56 el-Humeydi, Cezve, s. 310.

57 ibn Hazm, Tavk, s. 145 vd.

58 Ibn Hazm, el-Ahlik ve's-Siyer, 5. 129.
59 ibn Hazm, Tavk, s. 171.
0  fbn Hazm, el-Ahlik ve's-Siyer, 5. 130 vd.

8 ay. .

62 ibn Hazm, Fisal, s. 3. . :

6 Bk. Abd Layla, The Muslim View of Christianity, s. 18.

N
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Bedensel arzulardan kaynaklanan, inanc ve imaru zedeleyen giinahlar
ve hatalar hakkinda, Ibn Hazm'm hoggoriilii ve affedici oldugunu gériiyo-
ruz. Kadmnlarn seven erkeklerin duygularim anlayisla karsilar. Kadmlarn ve
erkeklerin egilimleri, bulusmalar ve asiklarin bir araya gelmeleri hakkinda
bilgi sahibidir; buna ragmen beger olduklarmi gerekce gdstererek, bu tiir
bircok seyi hos goriir.

Zayif tabiath insanlari zemmetmez, bildkis, onlar1 giinahlardan arin-
dirmasimi Allah’tan niyaz eder.* Kendi dindarli$n ve onlarmn davramglar
arasinda dindarhk bakimindan bir zithk oldugu gkariminda bulunmaz.
Miitevazidir ve fildisi kuleden konusmaz. Kayrevanh Ebfi Abdullah Ibn
Kiileyb, asik oldugu kisi haklanda ne yapacagmi, onu goriip gérmemesi
gerektigini Ibn Hazm’a sorar. Ibn Hazm’m cevabi s6yle olur: “O seni gérmek
istemese de, sen onu gérmekle rihiunu mutlu kilmaya calismalisin.”65

ibn Hazm, bu tiir hatalarin, hastalik gibi, gecici oldugu ve tedavi edile-
bilecegi kanusmndadir. Ibn Hazm'm kadinlara saygi duydugunu ifade etmis-
tik; bununla birlikte, kadmlann, erkeklerin dikkatini ¢cekmek icin daha so-
rumsuz bir sekilde giyindigi zamanmmizin diisiince yapisi reddedecektir.
Ona gore, bir kadm, melekle konusan Hz. Meryem ve Hz. Sare gibi peygam-
ber olabilir; kadinlar halifelik gibi iist bir derecede olmasa da, yonetici
olabilirler. Naktii’l-Arils isimli eserinde, su bilgiyi verir: Semil el-Kahramane
isimli bir kadm, Muktedir zamamnda kadilik makamina getirildi. Kadilar ve
fakihler, onun huzuruna gelirdi.”¢

fbn Hazm bahsi gecen olay hakkinda higbir yorumda bulunmaz ve bu
da bir kadimin hakim olarak gorev yapmasindan rahatsiz olmadigim
gosterir. Aym kitapta kadinlar ve tarihte iistlendikleri y&neticilik gorevleri
hakkinda oldukca fazla bilgi vardir.&” -

Ibn Hazm, topluma elestirel bir gozle bakmgtir. fik énce kendi mizaciru
analiz eder; kendi bedensel ve zihinsel kusurlarindan ve onlarla nasil basa
aktgindan bahseder. Daha sonra kendi déneminin toplumunu, dinf liderleri

64 Mesela bk. Tavk, s. 65, 79, 80, 96, 97.
5 age s 73 vd.

66 ibn Hazm, Naktu’l-'Ariis, s. 84.

67 age, s. 68.
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ve farkh dinlere mensup miitefekkirleri elegtirir. Fakat onun sadece eksik-
likleri yansittifin ve iyi nitelikleri gérmedigini diistinmemek gerekir. Yahu-
di milletine ve Yahudilige dair elestirisini vurgulamaya gerek bile yoktur.

Ibn Hazm, Hiristiyanlar1 da Yahudiler kadar siddetli elegtirir. Bununla
birlikte, teslis inancina ragmen, Hiristiyanlarmn, filozoflara ve irfan sahibi
kisilere sahip biiyiik bir millet oldugunu da kabullenir. Kurtubanun Hiris-
ﬁyaﬁ“bagyargdyla cennetteki bedensel mutluluk konusunda yaptg tartig-
malar faydal: ve mutedildir.&

fbn Hazm, dar goriislii kralliklarm en 6nde gelen siyasi elestirmeni ve
‘aym zamanda biiyiik bir insan haklan savunucusudur. O, kendi toplumu-
nun yasa dis1 iglere siiriiklendigini s6yler; bunun nedeni, ona gore, dar
goriiglii krallarin hatali yénetimidir. Dar goriiglii krallar hem Miisliimanlar-
dan hem de Yahudi ve Hiristiyanlardan bas vergisi (oy kullanma vergisi) ali-
yorlardi. Siydsi nedenlerle Yahudilerin mevkilerini kuvvetlendirdiler ve
onlar1 vergi toplamakla gorevlendirdiler. Sigirlari, ciftlikleri, ticari tegeb-
biisleri, hayvan siiriileri, bal satislari ve pazarda satilabilecek her sey icin
halktan agir vergiler aldilar. Bu yoneticilerin bazilari, kimi bolgelerde daha
fazla vergi toplamak icin Miisliimanlarin icki satmasma izin verdi. Ibn
Hazm, bu insanlari, bu dar goriislii krallari, topraklari zor kullanarak ele
geciren, ikiyiizlii ve firsatcilarin destegiyle egemenligini siirdiiren “gasp-
clar” olarak isimlendirir. Ibn Hazm biitiin bunlar Islami 6gretilere zit goriir.
Islam, baskiy1 ya da halktan, yapabileceginden daha fazlasi istemeyi asla
onaylamaz; zira byle olursa, hitkiimet, halkin zenginligi yolunda gayret sarf
etmemis olacaktir. fbn Hazm, tahtlariu yok edecek depremin farkinda
olmay1p tahta yapigircasina kurulan krallar eleg,t'irir?0

fbn Hazm, dar goriiglii krallarm zihni zayifligina ve onlarin becerik-
sizligine vurguda bulunur. O, bu krallarin, haclara tapmanun onlara faydasi
dokunacagmm bilseler, onlara bile tapacaklari sdyler. Onlar, dindaglarma
kars1 Hiristiyanlarin yardimini almuslardir. Ibn Hazm, elegtirisinde bizlere
Endiiliis'tin ciftlikleri, pazarlan ve insanlarin kendi topraklarinda yetistirdigi

68 Bk. ibn Hazm, el-Ahlik ve's-Siyer.
6 ibn Hazm, Fisal, c. 3, 5. 103.
7 Bk. ibn Hazm, Redd ‘ald Ibn Nagrile.
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seyler hakkinda canl bir tablo sunar. ijegin, Larda’da altin gkardiklariu
fbn Hazm’dan 6greniyoruz.” Ibn Hazm’m, iilkesini tasviri, bir doktorun
lmekte olan bir insam tasvirine benzer. Buna ragmen, Ibn Hazm bu dar
goriiglii krallarn biitiin iyi 6zelliklerini de inkér etmez.

Siiphecilik ve Gorecelik

el-Fisal isimli eserinde, Ibn Hazm biiyiik, samimi ve hakikat pesinde
olduklarm beyan ettigi iki Yahudi alimden bahseder.” Saadia Gaon’a (269-
331/882-942) biiyiik bir teolog seklinde atifta bulunur? ve Yahudi toplumu-
nun en yetenekli alimi ve polemikgisi olarak Ibnii'n-Nagrile'yi (383-448/993-
1056) kabul eder.”

Tbn Hazm, becerikli ve uzman bir doktor oldugunu diisiindiigii ve delil-
lerin esitligi teorisi taraftar: olan Yahudi fizikci Ismail b. Yunus el-Averi (tek
gozlii) medheder.”s Ibn Hazm'a gore, bu su anlama gelir: Hata ve giipheden
uzak, actk ve kesin bir sekilde goriilebildiginde, bir sistemin bagka bir siste-
me {listiin gelmesi, bir teorinin bir digerini ortadan kaldirmas: miimkiin
degildir. Ancak bir teoriyi destekleyen delillerin diger teorileri destekleyen-
ler kadar gecerli olmasi s6z konusu olabilir. Diyalektikle kurulan bir seyin
diyalektikle yikilabilecegi sdylenir.”

Ibn Hazm’m delillerin esitligi teorisine kars: olan argiimary, Ibn Riisd
(520-595/1126-1198) felsefesine yol acan nedenlerden biri olarak, siiphecilik
ve goreceligin arka plarun1 ve siirecini daha iyi anlamlandirmamiz1 saglar.
Bu baglamda, Ibn Hazm, evrensel din savunucusu bagka bir Yahudi
miitefekkire, Ismail Ibnii’l-Karrad’a géndermede bulunur.”s

Miindzara ve elestiri sanati konusunda Ibn Hazm, Endiiliisiin iistiin
yonleri hakkinda, bir dereceye kadar vatansever duygular da yahs1tan, Risile
f1 Fadli’l-Endeliis isimli bir kitap yazmistir. Burada kendi elestiri ilkelerini
siralamaktadir. Ona gore, akill kisi ispatlanan geyi kabul etmeli, ispatlana-

1oay.

7 jbn Hazm, Fisal, c. 1, s. 123.

B age . 3,5.121 ve 125,

7 age, ¢. 1, 5. 107 ve 103.

7 Ibn Hazm, Tavk, s. 35; a.mlf., Fisal, c. 5, s. 193 vd.
% ibn Hazm, Fisal, c. 5, s. 93 vd.
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mayam da reddetmelidir. Tarisma bittikten sonra, yapilmas: gereken dili-
mizle yenilgiyi agklamak zorunda kalmak degil; aksine, ruhlarimiz: sonucu
kabullenmeye, dilimizi de itirafa zorlamakdr. '

Gergek delil celigkili olamaz: bir sey hem yanlis hem de dogru olamaz.
Eger bir seyin dogru oldugu ispatlamiyorsa onu kabul etmelisin ve daha
onceki muhalif tutumunu terk etmelisin. “Onu tasdik etmekten bir saat bile geri
durma.” Eger bir seyi karmagik buluyorsan, onu agkliga kavusturmalisiny
diismanirun onu farkinda olmamasma giivenmemelisin, ciinkii bagka biri
daha sonra onu diismammn yamnda dillendirebilir. Bagkalarn cogunlukta,
daha saygin ve yiiksek mevkilerde olsa da, hakikat senin tarafinda oldukga,
insanlara aldirma. Hakikat daha ylksektedir; her seye {istiin gelir ve
saygimizi hak eder. fbn Hazm, hakikati aciklarken “insanlarm mevkiine
aldirma” der.

“Peygamberler gibi hatasiz kisiler diginda, {istiin niteliklere sahip bir
kisi de hata yapabilir. Eger bu {istiin kisi senin gordiigiin hakikati daha dnce
gbrmiigse, onu hemen kabul etmistir. Eger bayle yapmamigsa o, goriindiigii
kadar miitkemmel degildir.”

Bizzat Ibn Hazm da, iddiasini ispat ettigi takdirde rakibinin hakl oldu-
gunu hemen kabul ederdi. O, “Bir kisinin pek ¢cok dogru sey soylemis olmasi
seni yarultmasin -belki de o kisi cok karmasik, anlasilmas: giic meseleler
hakkinda dogru seyler sdyledikten sonra, son derece acik bir seyde hata
yapabilir” derdi.””

Ibn Hazm ezber konusunda olaganiistii yetenekliydi. Kendi zamamnda
ve daha sonra bu konuda sohret kazanmustir. Diigmanlar: ve elestirmenleri

+ bile, her zaman onun bilgisinin genisligini ve derinligini kabul etmislerdir.

Bilgisinin biiyiik béliimiinii ezberlemis olmakla birlikte, cok yaratict bir
yazardi. Cok fazla siir ve edebl eser ezberlemenin, kisinin yaraticiifim
engelleyecegini savunan Ibn Haldfin'la ayn gériisii paylasmiyorum. Onemli
hafiz ve séirlerden olan Ibn Hazm ve Imam es-Safif, Ibn Haldfin'un bu
goriigiinii giiriitmektedirler.”

7 Risile fi Meratibi’l-"Ulim, s. 80 V.
78 Bk. Ibn Hald(in, Mukaddime, thk. A. VA£, c. 1, s. 105.
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Tbn Hazm bu kadar miitkemmel bir hafiz olmasma ragmen, hadis kiilli-
yatinda kimi zaman révileri karistirarak baz1 hatalar yapmigtir. Bu elegtirinin
delilleri vardir. Mesela, ibn Hazm hatali olarak, Siru Kuma kitabim Talmud
yazilarmdan biri olarak kabul etmistir. Isa'mun, Adem’in meyvesini yedigi
agacla ayn agaca asildig: fikrini John Chrysostom’a (the Golden Mouthed)
(vaklasik m. 347-407) atfeder.” John'un bilinen yazilar arasinda bu iddiaya
rastlamadim. Ibn Hazm, hatali olarak, Ebil-Hasan Abdurrahim el-
Hayyat'm (6. 300/912) el-Intisdr ve'r-Redd ‘ald Ibn Révendi el-Mulhid kitabi
Kitdbii’t-Temhid'in muellifi EbG Bekr b. el-Bakillani'ye (6. 403/1014) atfetmis-
tir.

ibn Hazm, Yahudilerin Babil'den doniisiinden sonra, onlar arasinda bir
peygamber ckmadigmu sdyler. Buna karsmn, Hagay bir peygamberdir ve
Zekeriyya da siirgiin sonrast ‘dénemin bir peygamberidir® Fakat Ibn
Hazm’m, bu peygamberleri disarda tutmasinda, kendince nedenleri olmali-
dir. Muhtemelen onlari, insanlara iletecek bir mesaj almayan ve etkisi az olan
kisiler olarak gérmiistiir.

Sonuc

Ibn Hazm"m biitiin bilgi sahalarim kapsayan ¢ok genis bir kitap kolek-
siyonu oldugu &sikardir. Tartigma esnasinda elestirmenlerine “sizin deger
verdiginiz su kitaplar bende var” ya da “Iste kitap, gel ve tetkik et” derdi.
O, aynu zamanda Halife Hakem'in kiitiiphanesinden yararlanmis; Nasir'm,
memurlarma yazdig elliden fazla mektubu okumus®?; saray ve cami toplan-
tlarda, herkese agik toplant1 ve meclislerden bilgi afaylgnu stirdiirm{igtiir.
Yazilous ve sOylenmis her sézden, kadin olsun erkek olsun her kaynaktan
bilgi toplamstir. Sinagogta (ve belki kilisede de) miinazaraya istirak etmis ve
ders vermistir.8

7 ibn Hazm, Fisdl, c. 2, s. 6 vd.

8 age c.2,s.16.

81 Ibn Hazm, “Risaletin lehu...”, Redd ‘alé ibn Nagrile iginde, s. 103, 105, 107.

82 Ibn Hazm, Cembheretii Ensabi’l-*Arab, thk. Abdiisselam Har(in, Darii’l-Ma’arif, Kahire, 1962,
s. 100; ibn Hazm, Naktu'l-’Arfls, thk. Sevki Dayf, Kahire Universitesi, Mecelletil
Kiilliyyati'l-Edeb, Kahire, Aralik 1951, s. 52.

& ibn Bessam, Zehire, Boliim 1, . 1., s. 132 ve 163 vd; Ion Hazm, Fisdl, c. 2, 5. 103 vd. Aynica
bk. Abit Layla, The Muslim View of Christianity, s. 10.
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Iste bir insan ve bir miitefekkir olarak Ibn Hazm -bir act ve zafer hika-
yesi. O, ylizyillar 6nce eserlerini yazdy; ama bugiin eserlerini okudugumuz-
da, onun cagdas bir kisi oldugu hissine kapihriz.

Tebligimi bir anekdotla tamamlamak istiyorum: Bir giin fbn Hazm fakir
bir fakih olan Siileyman b. Halef el-Badi (6. 474/1081) ile tartiszyordu ve id-
diay1 kazandi Fakir fakih “Gece, carst bekgilerinin gaz lambasimin 15181
altinda kitap okuyarak ¢alismak zorundaydim” diyerek kendisini mazur
gOstermeye calisinca, Ibn Hazm su cevab: vermistir: “Benim durumum da
kotiiydi; iskemleye yaslanarak altn ve giimils levhalardan okumak
zorundaydmm.” Onun igaret etmek istedigi, zenginlifin de fakirlik kadar
eng\elleyici olabilecegi idi.

fbn Hazm, icinde yagsadig cok-kiiltiirlii toplumu dogru bir sekilde yan-
sitmig ve insan bilgisine biiyiik katk: saglamustir. Yahudiler ve Hiristiyanlar
hakkinda degerli ve ilgi cekici bilgiler sunmugtur. Yahudiler ile ilgili
diisiinceleri ve verdigi bilgiler hala gecerligini korumaktadir ve Yahudi dini
cemaatler ile Miisliimanlar arasindaki, ve tabil ki milletler arasindaki
diyaloga yapia bir katki saglayabilir.



