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CONTINUITY IN THE USE OF THE CONCEPT OF TENGRI IN 
ANCIENT TURKIC AND MEDIEVAL WRITTEN MONUMENTS 

llpee.MCJJJOeHHOCJJJb B Yno11Jpe6.ne.Htltl lloHRI!JtU1 TeHtpu B A.peoHei!JIOPKCKIIX M CpedHeoeKOObtX 

llaM.RIIJHIIKOX 

TELEBAYEV, Gaziz Turysbekovich' 

ı\ımo'l'aqWJ 

KoHilerrr Tearps SIBN!eroı KAIO'leBhiM B nopıccKoii <PHAoco<PHH. ITpeJK.Ae Bcero, 
3TO onpeAeN!eTOI ero D;eBTpaAhHbiM DO/\O)Kea:BeM B CBCTeMe KaTeropHÜ TIOpKCKOTO 
llı:HpODOHBlllaımJI, CBII3aHHOCTB C IDilif (Jaqacryıo, 3aBBCBMOCTB OT Hero) ApyrBX 

ıcaTeropHii. Bo-BTOpbiX, B nmpoKoii · npeAcraBI\eBBocm TepMBHa B nopıccKHX 
IIHChMeBHhiX HCTOı:ı::ım:ıcax OT .AATM AO Ayaaıı. Haıcoaeq, B my6oıcoM 

DpOHHKBOBeım:H DOHIITHII B ?-11HpOB033peBBe TIOpKCKHX HapOAOB, ero O!pa)Keıme B 
<Pol\hKAOpe FI nonceA.IieBaoii perm. 

B ApeBuenopıccKHX IIBChMeHHl>IX DalllJITJ:IHıcaX, npe)f(Ae scero, B opxouo­

eBBceiicKHX HCTO<ı::HHKaX, aHai\H3 D03BONieT Bhi'Aeı\BTb IDril> OCHOBHhiX KOBTeKCTOB 
yno-ıpe6AeBBıı ıcaTeropwr TeBfPH. K milli omoCRTqı: OHTO/\O!"H'IecKHii, KOrAa 

TearpH nomı:MaeToı ıcaK Bhicmaıı CHI\a, yııpasi\JUOı:naıı !'.mp03AamleM, u ıcaıc 
HCTO'JHliK cyı:neCTBOBaRIDI BCero; lllHpOB033peH"'eCKHÜ, KOrAa OH 0603Ha"'aeTCII KaK 

DOKpOBBTel\h nopıcos; DOI\HTH"'eCKHÜ, KaK HCTO'IHKK rocyAapCTBeHHOİİ BAaCTB 
Boo6ı:ne H 81\acm ıcaraaoB, B qacmocm; npar~~ıaTH"'ecKHÜ (BBC!p}'llteHTa.\bınıı:ii), 

KaK HCTO"'BHK 61\aTOAaTH, CRI\lıi, pa3}'Ma, Bei\H'Dill; pei\lll"H03HhiH, ıcaK 6o)KeCTBO, K 
KOTOpOll.f}' Hanpas/\eHbi MOJ\liTBhi ı\IOAeH. 

B ApeBHenopıccıcoM IIBChllleBBOllı HCTO"'BBKe Irk bitig Mhi MO)Kel\1 Ha6,uoAaTh 

3BOI\lOJ:(l:L!O nown::wı TeBfPH. ÜHa 3aKAIO"'aeroı B TOM, 'ITO Tep11am 1\HliJaeTcıı 
aeıcoTopoii creneBB csoeii caıcpa.\bHOCTB, ero Moryr yno-ıpe6N!Th, aanpmıep, 
Bllıecro nowrm::ii «He6o, BhiCOTa>>, craporo 'fei\OBeıca Ha3hiB3..IOT «61\BJKIIÜ ıc 

Tearpm>, sc-ıpeqaeroı Bbipa)KeBBe «DYCTh 6yAeT yroABoii TearpH iKeHIIIIIHOID> H Ap. 

Apyraıı BBTeBllllR B 3BOJ\l0ıum nown::wı - ero nocreneHHruı -ıpaac<PopMamııı B 
6o)KeCTBeımyıo CHI\Y "'HCTO B pei\.Hl"H03HOM ~MhtCI\e, T.e. -ıpaac<PopMaı;nuı B 

DOHRTHe, HAeHTH"'HOe DOIDITIDIM «6o"n>, <<Iq!Aaii», «aN\ax>>, <<BCeBhilllBl'lİ%>>. 

llepe3 TYP<PaacKHe HCTO"<DmKH T earpH nepexOABT JaTeM B cpeAHeBeKOBhie 
nopıccı<He !lHChMe.Bllhie na..'dJI"IBli](F[. ITpH 9TOM ocaoBHbillr ıcoareıccroM ero 

yno-ıpe6AeauJJ CTaHOBHTCJI peAHm03mıı:ii, B cMh!cAe Bhicwero 6o)KeCTBa. B 

naMJITHHıcax XI Beıca, KyraAiy 6HI\HT H AHaaa A_yraT aT-Typıc, Tep~ı:mı · TeBfPH 

'Doctor ofphllosophy, Professor, the Library of the Republic ofKazakhstan First President, 
leading researcher, Astana, Email: telebayevg@gmail.com. 
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~01pe6NH!TCR B ı<a"l:eCTBe CBHOHH!I!a TepMHBa A.J.ıu, H 3BaMeHyeT 
ıpaHccpopMa.ı:ımo nopKCKOro ~mpOB033peHHR DOA BJ\.WIHHeM HCha!'la. B CAOBape 
Maxı.ıyAa I<a.m:rapH TepMBH yno1pe6N!eTCSi 6oAee 30 pa3 H OCHOBBOH ero CMlıiCA -
.A.J..Aax BCeMorymırli H Be.\HKHÜ. B AmıaHH XHKMaTe Jlccayg Taı<ae yno1pe6AeHHe 
TaJOKe ııBN!eTCR rAaBHbiM. I1owrrıııı .A..!I.Aa, XaK, TempH, KHJı.rp 6a6a Ja'lacryıo 
yno1pe6AJUOTCR KaK CBHOHHMbi H 0603Ha'iaiOT Bbicmyıo CHAy, 60)I(eCTBO. 

B AByx TiopKcKHX DBC&MeHHbiX HCTO'iHHKax XIV seKa: Codex Cumanicus H 
aa.ADHCH .Aı.mp Teı.mpa, Mbi aaxOAHM xopoume npm.ıepbi npeeMCTBeHBocrır 
yno1pe6Aeamı nowrmıı TearpH. B DaJ\{J[THHI(e Codex Cumanicus noHJITHe TearpH 
nepeseAe:ao Kaı< 6or H yno1pe6N!eTCR, KpOMe cAOBaprr, H B Apyrmc qacrrrx. 
Yno1pe6Aeıme nowrrıııı TesrpH B OABOH H3 3araAOK CBHAeTeAI>CTBYeT o ero 
rAy60KOM npOIIHi5HOBeHHH B nopKCh)'lO MeHTahl>HOCTb, Aa)l(e B DOBCeABeBHOe 
CAOBOyıi01pe6Aeım:e. 3ACCb Teıırpu ynoıpe6J\J!eTCJI KaK CBHOımM He6a, B TO >Ke 
BpeMH, B DOA06HOM yno1pe6AeBHH (Tel)ridiin), 6e3yCAOBHO, eCT& H ApyraH 
npeeMCTBeBHOCTb C opxOB'O·eHHCeHCKmm DaJ\f.l!THHKai\W. B OABOM H3 KOHTeKCTOB 
os ynoıpe6~eTcsı m.ıeHHo B TaKOH cpopMe (Tel)iriken. Teqiriteg). BoAee Bcero B 
Codex Cumaru<;~s noHJITHe Tearpu yno:ıpe6N!eTcrr, 'IT<> BeyAHBBTeAI>ao, }"UUTbb1laıı 
cneı:nrcpHKy naı.rnnmı<a, B peAUTH03HOM CMbiCAe. B DOAo6aoM, peAHrH03HOM 
KOHTeKcre HCDOAI>JyıoTcrr nowrrıııı «Bey Te!Jri» (I'ocnoAJ> Eor) B TeKcre I1oı<amHoii: 
MOAHTBI:ıi, «barcadan beyik TeıJri» (BcesbiDIHHiİ 6or), B EsameAI>cKoM ırreHHH o 
noKAoaeHHH nacryxoB MAaAeany 11Hcycy, «Ata Te!Jri» B rm.ıae Ave, porta paradise 
BApyme. 

B cpeABeseKOBOH nopKCKOH HaADHCH, CAeAaHHoü no npHKa3y .Aı.mpa Tel'>mpa H 
aaii:AeHBoü B XX Beı<e ga TeppmopHH Ka3axCTaHa, Tep~ma Tearpu yno1pe6N!eTCJ'I 
TaJOKe.Kax o6o3aa'!eSHe 6o)l(eCTBa. 3aaı.ıeaaTeAea caı.ı no ce6e cpaKT Toro, ırro B 
nopKcKOM ı~mponoırırMaHHH XIV Beı<a coxpaHHAocı. HMeHHO 3TO noHSITHe ANI 

o6o3Ha'leHHR Bhicmeii cHAiı, 6ora. 

K.uoqeBbıe CAOBa: noHJITHe Tearpu, · Apesaenop.KcKHe naM.ırrmnaı:, KOHTeKCTbi 
yno1pe6Aeamı TepMHBa, ıpaHccpopr.ıaı:nuı nowrrıııı, cpeABeBeKOBhie DHO.MeHBhie 
DaJ\UiiB:HKH 

Abstract 

The concept of Tengri is the key concept to the Turkic philosophy. First, 
this is determioed by its central position in the system of categories of Turkic 
worldview, c:;onnectivity with it (often, dependirig on it) other categories. Secondly, 
the term is \videly represented in Turkic written sources· from Altai to Dunay. 
Finally, in the deep penetration of the concept into the worldview of the Turkic 
peoples, its reflection in fo~ore and everyday speech. 

In ancient Turkic written monuments, first of all, in Orkhon-Yenisey 
sources, the analysis allo,~s to distinguish five main contexts of Tengri use. This 
ontological, when Tengri ·is understood as the highest power, goveming the 
universe, and as a source of ex:istence.of all; worldview, when it is designated as the 
patton of the Turks; political, as a source of state power in General and the power of 
the kagans, in particular; pragmaric (instrumental), as a source of grace, strength, 
mind, greatness; religious, as a deity, to which thi prayers of people. 
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In the ancieot Turkic written source Irk bitig we can obse.rve the evolution 
of the concept of Tengri. It lies in the fact that the tean loses some degree of its 
sacredness, it can be used, for example, instead of the teans "Sky, height", the old 
man called "close to Tengri", found expressian "let it be pleasing Tengri womao", 
ete. Other intention in the evolution of the concept - its gradual transformatian into 
the divine power purely in a religious sense, i.e. the transformatian of the concept 
idencical to the concepts "God", "Kuday", "Allah". 

Through Turpan written sources, Tengri then passes into medieval Turkic 
w.ı:itten monuments. At the same time, the main cantext of its use becomes religious, 
in the sense of the Supreme deity. In the monuments of the XI century, Kutadgu 
Bilig and Divan lugat at-Turk, the tean Tengri is used as a synonym for the term 
Alla, and marks the ttansfonnation of the Turkic worldview under the influence of 
Islam. In the Mahmud Kashga.ı:i dictionary the term is used more than 30 times and 
its main meaning is AllahAlmighty and Great. In Divani Hikrnat Yassawi such use is 
also the main. The concept of Alla, Hack, Tengri, Kyzyr Baba often used 
syoonymously and denote a higher power, a deity. 

In two Turkic w.ı:itten sources of the XIV century: Codex Cumanicus and 
the insc.ı:iptions of Amir Temir, we fiod good examples of the continuity of the use 
of the concept ofTengri. 

In the Codex Cumanicus, the concept of Tengri is translated as God and is 
used in other parts of the world besides the dictionary. The use of the concept of 
Tengri in one of the .ı:iddles indicates its deep penetration into the Turkic mentality, 
even in everyday use of words. Here Tengri is used as a synonym of the sky, at the 
same time, in a similar use (fengridan), of course, there is another succession with 
Orkhono-Yenisey monuments. In one cootext, it is used in this form (fen.ı:iken, 

Ten.ı:i teg). 

Most of all, the concept of Tengri is used in Codex Cumanicus, which is 
not surprising, given the specifics ·of the monument, in a religious sense. In such a 
religious context, uses the concept of "TeiJri Bey" (Lord God) in the text of the 
Penitential prayers, the "beyik bareadan Tel).ı:i" (Almighty God) in the Gospel 
reading about the adoration of the shepherds to the baby Jesus, "Ata Teı:ıri" in the 
hymn Ave, paradise porta and others. 

In the medieval Turkic insc.ı:iption made by order of Amir Temir and found 
in the XX century on the territory of.Kazakhstan, the term Tengri is also used as 
designation of deity. The fact that in the Turkic worldview of the XIV century this 
concept for designation of the highest force, God remained in itself is significant. 

Keywords: the concept of Tengri, Turkic monuments, the contexts of use 
of the term, the transformatian of noti.on, medieval written monuments. 

The concept of Tengri iskeyin Turkic philosophy. First of all, it is determined 
by its central position in the system of Turkic worldview categories, its relationships 
(often, dependencies on it) with other categories. Secondly, the temı is widely 
represented in Turkic written sources from Altay to Dunay. Finally, it is derermined in 
the deep penetration of the concept into the Turkic peoples worldview, irs reflection in 
folklore and everyday speech. 
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In the ancient Turkic written monuments, fust of all, in the Orhon-Yenisei 
sources, the analysis allows to identify five main contexts of the category of Tengri use. 
There are ontological, when Tengri is understood as the Supreme force goveı:ning the 
universe, and as the source of all existence; ideological, when it is designated as the 
patton of the Turks; political, as a source of state power in general and the authority of 
the kagans, particularly; pragrnatic (instrumental), as a source of grace, power, intellect, 
greatness; religious, as a deity, which the prayers of people are directed to. 

Let us cansicler these contexts in details. First is - ÔZE TElı>IRI (also in the . 
meaning of ÔZE K.ÔK) (Ysti, Tanir, Ysti Kok, Tengri, which is at the top, above 
everything, blue Sky, blue Tengri, the Sky, that is at the top, that is above everything, 
Blue, which is at the top). Here Tengri is identified with the Sky, i.e. with what is 
uppermost, what is ahove all things. Tengri in this interpretation presented in Bitig Tae 
Kwtegin. It can be read in the very first lines of this famous monument: "Ôze Kôk 
Teı:Jiri asü: ay~y:iz Jer qilintaquda ekinara kisi oyu.II qili:nnüs" ("Ysti Kok Taniri asty 
nygyz Zher ~haralganda eki aradakisi uly zharaldy "; "When the Blue Sky of Tengri at 
the top and the dense Earth at the battom were bom, the son of man was bom 
between them") (Kwtegin I: 1) (here and further the line number is indicated instead of 
the page in the ancient Turkic textS). 

Here, as we can see, Tengri performs a cosmogonic function, participates in 
the creation of the woı:ld Howev~, this is a very specific cosmogony, where, in fact, 
there is no Creator. In my op~on, the fallawing aspects, which reflect the pe~ties 
of the Turkic woı:ldview, are meaningful. 

First of all, the Turks are characterized by the idea of self-birth of the woı:ld. 
Moreover, not only Tengri itself, but also "solid,' dense Earth", and the son of man 
were not bom by ariyone, and appeared themselves, there is defined literally in the 
monument: "appeared". Therefore, we should admit thatina certain sense, these ideas 
are in line with the teachings of ancient Chinese, ancient Indian and ancient Greek 
philosophy, where the self-birth of life, as it' s known, was generally accepted. 

Secondly, the three-component structure of the world, where the next levels 
are stood out: above is blue Sky, Tengri; below is dense Earth; and betWeen them is the 
son of man. , W e learn about their interaction from other fragments of the Orhon­
y enis ei mom.iments. 

Further, in other passages, concrete definition of each of the components of 
the universe is given. ·Thus, in line 1 O of the monument to Bilge Qayan it is said: 
"Tü.rük Tel)risi Türü.k iduq ]eri subi ... " ("Turik Taniı:i, Turik Yik Zheri suy") (Bilge 
Qayan I: 10). Here we see th.at the second of the elements is called not simply the 
Earth, but Earth-Water, and secondly, the definition of the Earth is given as - «lduq», 
that is known as "sacred". For the Türks, the land, and water had a sacred significance, 
having a basis from the namadie household, where the presence of land and water was 
the main condition for survival. Therefore; the pı:otection of their land, the land 
conquest have such key importance for the Turkic world view (there could be no 
question· of private ownership of land or the sale of land!). 
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The similar idea of the world creation literally repeated in the monument Bilge 
Qayan: "Öze Kôk Tel)iri asü:a yayYz Jer qilüıtaquda ekinara kisi oyu.U qilinmi:s" (Bilge 
Qayan I: 2). The origin (autogenesis) is transmitted through the term "qitinti" (qylyndy; 
appeared). 

The second context of use of the term is TÜR.ÜK TEfc>RISI (furik Taniri, 
Tepgri of the Turks). The ancient Turks perceived Tengri as "their own", i.e. as the 
patton of the Turks, and believed that the Turks and Tengri bad a special relationship. 
So, Tengri has always come to the Turks rescue in difficult times: " ... ôze Tiiriik Te.ı;ırisi 
Tiiriik Iduq J eri su bi anca temis Tiiriik budun yog bolmazun tejin boleun tejin aqanün 
Elteris qayarüy ôgiim Elbilge qat:unly Te.ı;ıiri tôpesinte tutup jiigıirii kôtiirmiis erine ... " 
(Usti turik Taniri, Turik uyk zheri, suy sonda aitty Turik butin (khalqy) zhoq bolmasyn 
dejin, bytin (khalyq) bolsyn dejin, akem Elteris qagandy, ogej (sheshem) Elbilge 
qatyndy Tanir tobege tutip, zbogaryga koterdi"; "then supreme Tengri of the Turks, 
Turkic Sacred Land, and Water said to Turkic people not to disappear, to stay as one 
nation, my father Elteris Kagan, my steproother Elbilge katuo were raised up to the 
top by them ... ") (Kultegin I: 10-11). 

It is very· significant that such protection of Tengri was perceived by the 
ancient Turks not only for gtanted, but also asa "duty" of the higher power, which due 
to the fact that this is "Tengri of the Turks", it has special obligations, a special 
connection with the Turks. The monument to Kultegin it is said: " ... üze Tel)iri 
basmasar asra Jer tilinmeser Tiiriik budun Elini.ı;ı tôrüsün kim artan ... " ("Usti Taniri 
baspasa asty zher tilinbese, Turik butun Elinin toreligin kim artqyzady"; "if Tengri will 
not press from above, if the Earth will not be tom from below, so who will strengthen 
the Turkic people state power") (Kiiltegin I: 22). 

At the same time, here we see the integration of two meanings of Tengri: 
"Upper Tengri" and "Tengri ofTurks". This interpretation is found inanother ancient 
monument, El Etmis yabyu (Bilge AtaCün): "Tiiriik budun jitrnezin tejin jol ugermezin 
tejin ôzeTel)iri terer/mis ... " ("Turik butin (khaluq) zhetimsiremesin dej, zholaj zhem 
bolmasyn dej, usti Taniri degen /eken/ ... "; " Turkic people in order not to be 
otphaned, and not to be turned into easy prey (to enemies), Tengri said in heaven ... ") 
(El Etmis yabuu (Bilge AtaCün, 3). 

The term "Tel)iri Elim" is used instead of "Tiiriik Tel)risi" in Yenisei sources. 
For example, there are lines in the monument of Uyk-Turan: "Te.ı;ıiri Elimte jemlig 
ben" (faniri Elimde Auqatty men, I was rich in my countty, preserved by Tengri) 
(Uyk-Turan: 3). If to consider that theY enisei sources appeared later, here we observe 
the evolution of the term, which is conduded in its meaning deeping and in transfering 
the emphasis from Tengri (furks Tengri) to El (country preserved by Tengri). 

The third meaning of the term - TElı>IRIKEN, TEfc>IRITEG ((fanirikeo, 
Taniritek; Tengryken derived from Tengri, originated from Teogri). As the Turks 
believed in a special relationship with Tengri, they showed a particular affinity for the 
higher power through this term. This is manifested in two senses: the origin of the 
kagans themselves and the origin. of their power, and potirical power as a whole. 

It is known that the Turki.c kagans have been originated from the Tengri itself. 
This was most dearly manifested in the monument to Kultegin, where it was said: 
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"Teiriteg Te!Jiride Bolmus Tfu:ıik Bilge qayan" C'Taniritek Taniride bolgan Tw:i.k Bilge 
kagan ";" Originated from Tengri, Turkic Bilge kagan who was in Tengri ") (Kwtegin 
ill: 1). In the monument to Bilge Kagan is the almost litenil repetition of this formula 
with one addition, which explains what "Ter:ıiride bolmus" means (who was in Tengri) 
- it means "Te!Jiri yaratııüs" (originated by Tengn): "Tel)iriteg Te!Jiri yaratııüs Tıinik: 
Bilge qay~" (faoiritek Taniri zharatqan Turik Bilge kagao; Descended from Tengti, 
Turkic Bilge Kagan originated by Tengi:ı.) (Bilge Qayan I: 1). 

Here it is necessary to pay attention to the suffix "teg", which means in the 
Turkic languages "originated from ... " in fact it means the "surname" of the person. So, 
the commen K.agan "last name" in the andent Turkic was "Teqiriteg". Here is the idea 
of the sanctity and power of Kagan, and personally hiınself, granting him power, 
streogtb, and Holioess. However, this idea applies more to the commen people. The 
kagaos themselves and their relatives ofteo, without fearing the wrath ofTengri, killed 
Kagaos. For example, according to some histerical legends, Bilge Kagan came to 
power, then he wa~ poisoned by his relatives. 

' 
The holiness of the Kagans power, which eriginates from Tengri, is 

mentioned in many andent Türkic monuments. Tengri grants power to the kagaos, 
this idea should strengthen this power in very difficult pelirical conditions. Many 
monuments describe ' the political history of that time, especially the relationship with 
neighboring nations, which were full of battles, fights, victories and defeats. It was 
difficult to preserve and strengthen the state in such conditions, without strong power, 
which had a sacred nature. · 

Therefore, the power of the kagans in the Kultegin roonument, is said as 
follows: "Teı:ıiri tôpesinte tutup jügürü kôtürmüs erine'' (faoiri tobesinde tutyp 
zhogary kotergen edy; Tengri raised them (literally "raised thero to the top") (Kıiltegin 
I: .11). The question further is spedfied: «aqaqün. qayarüy ôgüm qatwüy kôtürmis 
Ter:ıiri El berigme Te!]iri>> (akem kagandy, sheshem-ogejim katyndy keterdi Taniri, El 
berushi Taoiri; my father Kagao, my roother - steproother were eooobled by Tengri 
who granted the Tengri state) (Kwtegin I: 25). · 

In the monument of Bilge Kagao it is spedfied the purposes what kagaos 
power is given for by Tengri: «Türük budurüy afi küsü jog bolmazun tejin aqaqin 
qayarüy ôgüm qatwüy kôtürigme TeiJiri El berigme Te1)iri» (furik butindi Ata kesegesi 
zhok bolmasyri dejin akem .. kagaody sheshem-ogejim katundy koterushi Taniri El 
berushi.Taoiri; For not to lose Turkic people name and wellbeiog, my father Kagan, 
my mother-stepmother were eooobled by Tengri, It has given them Tengri's people 
and state) (Bilge Qayan I: 20-21). 

The most complete definition that the power of Kagan was given by Tengri, 
we can find in the monument of El etmish :Bilge kagao (fariat 11 Terh): "üze kök 
Ter:ıiri yaiılqaduq ücüo asra yayiz jeri··gitük üCüo eliman tôrümen etintim" (Usti Kok 
Taniri zharylkagany ushin, asty nygyz · Zher kie bergeni ushin, elirndi toreligimdi 
ielendim,; " .as the Blue Sky showed favor from above, the firm earth gave sanctity 
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from below, the people became the owner of the govemmeot (El etmish Bilge kagan 
(fariat 11 Terh): 3). 

The fact that the Kagaos had a special relationship with Tengri was justified by 
the evidence recorded in the Bilge Kagan monument. It is said that the kagan was 
mistaken, but: "üze Tegiri i'duq Jer sub asra qayan quti tapiqlamadi erine" (usti Taniri 
Yduk Zher su astynda kagan quty tabalamady eken; Tengri is above, sacred Earth and 
water are below, they did not cu.rse kagan's prosperity) (Bilge Qayan I: 35). 

The fourth meaniog of the term - TE.IJIRI YARİLQADUQ (fanir 
zharylkady; Tengri showed much favor). İn this cantext (as if instrumental), the ancient 
Turks designated those aspects in the concept that reflect the "possibilities" ofTengri. 

First of~ Tengri provides benefits, which are mainly directed to the K.agans, 
military commanders, advisors (though this may be explained by the fact that their 
actions are told about in runic written monuments exacdy). 

It is written in the Kultegin stele as follows: "Tegiri yarilqaduq üCün elligig 
elsiretmis qayanli'yi'y qayans!ratmi's" (faniri zharylkagao ushin, eldikti elsiretti, 
kagandykty kagaosyratty; as Tengri showed mercy, exhausted those, who has the 
kingdom, exsanguinated those, who has the kagans (KUltegin I: 15). 

The second interpretatton: Tengri gives strength. "Tegiri kiic bertıik" - (ranir 
kush berdi; Tengri gave strength), this concept is similar and, sometimes it continues 
the previous interpretation. 

Tengri gives strength, first of all, in order to overcome the enemies: "Tegiri 
küc hertük üCün aqarüm qayan süsi bôri teg ermis" (raniri kush bergeni ushin akem 
kagan sungisi bori tek eken, as Tengri has given strength, soldiers of my father Kagan 
were like wolves) (Kıiltegin I: 12). 

In addition, Tengri also gives the mind: "Tegiri bilig hertük üCün" (faniri bilik 
. hergen ushin, because Tengri gave me mind). 

Ancient Turks believed in the omnipotence of Tengri, who could not only 
raise the kagan, give him power and the nation-state, but also helped the Tu.rks in 
military affairs, in batdes, in .fights with other tribes. There are the following words in 
the Kultegin monument: "Toquz Oyuz budun kentü budwiıin erti Tegiri jer bolyaqüı 
ücün yayı bolti"' (rogyz Ogız butin k~ndi butinim edi, Taniri zher bulgagany ushin 
zhau boldy, the Toguz Oguz people .was my nation, Tengri for having defiled earth, 
made themas en_emies) (Kıiltegin II: 4). 

And, finally, very important aspect - Tengri has power over the life and death 
of people. He has power over the lives of many people, and whole nations. The 
Tuıluq-Uq monument deseribes the political situation when part of the Turks switched 
sides of Tabgach tribe: " ... iCikdük üCün Te.IJiri ôlütmüs erine'' (ishine engeni ushin 
Taniri olimtik boldyrgao eken; for having entered in (tabgac~), Tengri killed them) 
(ruiiuq-Uq: 3). 
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Tengri has power over the life of an individual. In the Ku1tegin monwnent, in 
the passage dedicated to hls death it is said: "... inim Kültegin kergek boltü 6züm 
saqüıt:ün. K6rür kozüro k6rmez teg bilür biligi.m bilmez teg boltü 6züm saqüıtirn. Ôd 
Teıllri yasar. Kisi oylu qop 6lgeli torürmis » (ınim Ku1tegin kajtys boldy ozim 
s.agyndym. Korer kozim kormestey, biler biligim l?ilmestey boldy, ozim sagyndym 
Shakty (azhaldy) Taniri zhasajdy Kisi u1y kop olgeli tugan edi; My younger brother 
Ku1tegin has died, I grieve for him. Able to see eyes become blind, the knowing mind 
became ignorant one, I grieve for him. Tengri does death. Human sons are bom to die 
in a large number) (KUltegin ll: 9). Therefore, the old people were called as "Tel)irilig 
qurtya" (fanirlik kart, an old man who close to Tengri (to death)). 

The power of. Tengri lies. in his ability not only to cause death of people, but 
also to revive them. The problem of reincarnation, which is considered as the Indian 
philosophy property, is reflected, as we see, in the Turki.c philosophical tradition. In 
the stele dedicated to Kultegin, it is said: " ... uca bardiyiz TeiJiri tirigedkeCi" (usha 
bardynyz Taniri ~ etkejinshe; you died (literally "flew away") until Tengri makes you 
alive again) (KUltegiıı Jl: 14). 

Finally, the fifth cantext is - «TEIJIRIGE YALBARUR>> (fanirige zhalbarynu; 
to tum prayers to Tengri). This cantext of the use of the term appears after others and 
marks signifi.cant evolution of a concept. 

In ancient Turki.c Irk bitig written source, we can observe the evolution of the 
"TEIJIRI" concept. It lies in the fact that the term loses some degree of its sacredness, 
it can be used, for example, instead of the terms "Sky, height", the old man is called as 
"close to Tengri", "let it be pleasing for Tengri woman" ete. e:ı..'Pression is found there. 
Anather intention in dıe concept evolution is its gradual transformatian in~o divine 
power purely in the religi.ous sense, i.e., transformatian into religious sense concept 
that is idencical to the concepts of "God", "Kudaj", "Allah", "Almighty God", the 
following place in the Irk bitig is indicative in this regard. 

In die second line of the monument w~ find the following words: "Ala atliy 
yol TeiJci men yaön kice esür men" (Ala atty zhol Tanirimint Erteli-keshke zhurermin. I 
am the Tengri of the way on the piebold horsel I go Day and night) (Irk bitig (Or. 8212 
(161): 2). 

And further: "Er iimeleyı1 barmis TeiJcike soqusmis qut qolmis qut birmis (Er 
enbektep (ku1shylyk zhasaj) barypty. Tanirige kezigipti (sogysypty). (faniriden) qut 
qolqalapty (surapty). (faniri) qut beripti; Man humbly crawled, met with Tengri, asked 
for happiness, Tengri gave him happiness) (Irk bitig (Or. 8212 (161): 47). 

Here we see the "landing" of the TEIJIRI image, its intimacy to people, when 
they turn to him, even meet with him (possibly in the guise of "an old man on a pegy 
borse"), ask him for QUT and receive it. At the same time, this is an inelleatar of the 
unique almigbty power transformatio~ into separate divine powers, even as the patton 
of the Path and the road, Tengri of way. · ·· 

It shou1d be especially emphasized that' the category "TEIJIRI" has firmly 
entered both the Turkic philosophical dictionary and the Turkic people world view. It 

456 



is well known that even the adoption of Islam and the Tengrianism rejection did not 
lead to oblivion this basic Turlcic worldview concept. In many cases, the highest power 
which representatives of Tu.rkic ethnic groups address their prayers to, is designated as 
"Tanir" (I'engri). In this sense, concepts synonyms "Tanir" "AlJ.ah" "Kudaj" "He is my 
Lord" and others are denoting God higher power. 

Through Turpan sources, the concept of Tengri then turns into medieval 
Tu.rkic written monuments. In this case, the main context of its use becomes religious, 
in the sense of the Supreme deity. In the mon"\lffients of the XI century, Kutadgu Bilig 
and Divan Lugat at-Turk, the term Tengri is usedas a synonym of the term Allah, and 
it marks the ttansforınation of the Turkic worldview under the influence of Islam. At 
the same time, not only the use of the term Tengri, but also other representations 
demonsttate continuity with some ideologkal atti.tudes of the ancient Turks. 

For example, Kutadgu Bilig begins with these words: "... zher men koh.."ti 
zharatqan, tiri zhannin barine rizyq hergen qudireti kushti tanirge yrzamyz" C' ... we are 
satisfied with giving birth to the c:;arth and the sky, with giving the livelihood for all 
living things, with the owner of the Almighty power of Tengri ") (Zhusip Balasagun, 
2007: 54). Attention is drawn to the use of the term "Kok", and the idea of the 
generating force of Tengri, which. is l~gely similar to our quoted excerpts from the 
Orhon-Yenisei sources. 

There is reflected the fourth context using the term Tengri in Kutadgu Bilig -
TEQIRI YARİLQADUQ. The evidence could be the following passage: 
"Zharylqagan, zharatqan bir tanirim!" ("Who has done good, Tengri is unique 
creator!") (Zhusip Balasagun, 2007:65). At the same time, in Balasaguni Tengri 
performs a direct cosmogonic function: it generates a blue sky, the moon, the sun, the 
night, the solid earth, the people-state, era, time, this day. 

In the dictionary of Mahmud Kashgaı:i, the term Tengri is used more than 30 
times and its main meaning is to use as a synonym for the concept of " Almighty and 
greatAllah". At the same time, the similaritywith the use in the Orhon-Yenisei written 
sources is very noticeable. Of cou.rse, in the Dictionary the Islamic rhetoric dominates, 
so the author writes: "Unbelievers ... call the sky with the wor-d Tanri. Also they called 
everything that they seem to be great, for example, a high mountain or a big ttee with 
the word Tanri" (Mahmud al-CSIR, 2005: 1022). . 

Therefore, in the text he replaces Tengri with Allah everywhere. This, of 
course, is due to the General Islamization in the state of the Karakhanids, and the 
peculiarities of Arabic word usage. However, Kashgaı:i in the Dictionary gives such an 
interpretation, which means that the Turkic word Tengri continues to be used very 
actively and in the concept of higher power multid.imensionally. 

For example, in the dictionary we read: "a person who is revered by the people 
or person who became a ruler is called Agirlig Kishi. Tanri mani agirladi. "Tengri 
exalted me" (Mahmud al-Kashgari, 2005:90). In other place: '"Ulun Tanri agirladi " (the 
great Tengri exalted) (Mahmoud al- Kashgaı:i, 2005:298). For comparison, here is an 
excerpt from the monument Kultegin I: "Tengri exalted .my father Kagan, a mother, a 
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stepmother, Katun, Tengri that granted the state Tengri "The coincidence is almost 
literal, without the sernantic identity of the Tengri mission idea. 

The term Tengıi, as well as in Orkhon-Yenisey monuments, denotes the 
suprerne power: it is usedin the phrases "'Ugan Tanri" (Almighty Tengn) (Mahmud al­
Kashgari, 2005:110); "Tanri ul iihbk jaratgan " (Tengri has created the land " (TY'fahmud 
al-Kashgari, 2005:782); "Tanri kuli kulbag " (servant of Tengri Kulbak) (TY'fahmud al­
Kashgari, 2005:440) (which according to legend were written in solid black stones as 
bitighchy, that left Orhon-Yenisei texts); in the description of natural phenomena: 
"tanri bulit "agitti" (Tengri raised a doud) (TY'fahmud al- Kashgari, 2005:227), "tanri 
jagınur jagitti" (Tengri gave rain) (Mahmud al- Kashgari, 2005:706), "tanri qar qarlatti" 
(Tengri gave snow) (TY'fahmud al-· Kashgari, 2005:727), or "tanri tag birla ijrick basurdi" 
(I'engı:i gave mountains to the ground) (TY'fahmud al- Kashgari, 2005:529); in the 
definition of mystic power Tengıi: "tanri qargishi aniq uza" (the curse of the Tengri 
will fall) (Mahmud al- Kashgari, 2005:429). 

In· the KaShgari dictionary, the concept of. Tengri is also used to denote the 
power of a higher intensity over the person life and death. Here we read: "Tanri ugul 
tugturdi" (Tengri made it in order to son will be bom) (Mahmud al- Kashgari, 
2005:597), "Tanri jalnuk turutti" (Tengri created Adam (mankind) (Mahmud al­
Kashgari, 2005:695), and also: "Tanri Uluk tirkurdi" (Tengri revitalized the dead) 
(Mahmud al- Kashgari, 2005:602), which is very similar to the meaning in the 
monument Kwtegin II: "you have died (lit. flew away) until Tengri makes you alive 

. " . 
agaın. 

The Tengri Divani performs fairly "routine" functions: there are frequendy 
could be met expression "Tanri mani kutkardi" (Tengri saved me of) (Mahmud al­
Kashgari, 2005:612), "Tanri mani bajutti" (Tengri made me rich) (Mahmud al­
Kashgari, 2005:711), "Tanri ani kinadi" (Tengri puıllshed him) (TY'fahmud al- Kashgari, 
2005:947). 

There are many places, where the concept of Tengri has a purely religious 
value in The Dictionary: "tanri tabu" (worship to Tengri) (Mahmud al-Kashgari, 
2005:354); "tanri numi" (faith in Tengri) (Mahmud al-Kashgari, 2005:842). 

The use of the concept of Tengri in the Kashgari dictionary allows to makean 
unarnbiguous çondusion that it is finnly included both in the philosophical Turks 
dictionary and k everyday word usage. An exarnple of the above mentioned can serve 
as a prbverb: "sll:sqan uzqa tanri munuz birmas" (Tengri does not give homs to the 
butting bull) (TY'fahmud al-Kashgari, 2005:1011). 

This use of the notion of Tengri is also central in Divani Hikmat Yassaui. The 
concepts of Allah, Hack, Tengıi, Kyzyr Baba are often used as synonyms and denote a 
higher power, a deity. 

Exarnples of the use of the Tengri concept in Yassaui are numerous, here are 
just few of them. In the Ninth Hikmet, he wri~es: ''Tanirim qudiretimen buryp betti; 
Qulshynyp zher astyna kirdim myne " (Tengri turned to me his grace; He left the earth 
with zeal now) (Yassaui Kozha Akhmet, 2009:48). 
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Even more similar to other monuments is the use of the concept of Ten gri, if 
we refer to the original text of Divani Hikmet. W e can read in 29 hikmet in Chagatai 
language: "Tanri Tagal.a suzin, rasul Alla hadisin; Iniomagan kulini uromat demas 
Muhammad" (fanirinin sozin, pajgambardyn sunoetin; Almasa qabyl, umbetim demes 
Muhammed; If the words Tengri, the hadiths, missioner of Allah, do not be accepted, 
Muhammed will not name him as his follower) (Yassaui Kozha Ahmet, 2009:198). 

In the "Korkyt Ata ktabi" we find a stunoing affinnation of continuity with 
the ancient sources: "Tanirge siynbagan adam.nlıi tilegi qabyl bolmajdy. Tanirisi 
quramasa, eshkimoio biri ekeui bolmaidy. Taniri handesinin mahdajina ne zhazsa, sol 
bolady". ("The man desire will not fulfi.ll, if he doesn't believe in Tengri. If Tengri 
doesn't do (lit. "do not compose from different parts"), no one will take two instead of 
two. What Tengri purposed ("wrote on the forehead") to the mortal, that will be 
fulfilled") (Korkyt Ata kitabi, 1986:7). 

In two Turkic written sources of the XIV century: Codex Cumanicus and 
Temir's Amir inscriptions, we find good examples of the continuity of the Tengri 
concept use. 

In the Codex Cumanicus monument the concept of Tengri is translated as 
Gad and is used not only in the dictiônary, but alsa in other parts. For example, in the 
riddles we can find this use of the term: "Tel)ridan tüslciin toqmacrq - dört ajaqü 
majmacrq" (fanirden tusken toqmachick (toqpaq) tart ayaqty majmachik (kishkentaj 
an); Descended from the sky beaters - baby animal) ("Codex Cumanicus" dictionary, 
2012:302). The use of the Tengri coocept in the riddle testifies its deep penetratioo 
into the Turkic mentality, evenin every'day word usage. 

At the same time, there is anather continuity with the Orhan-Yenisei 
monuments in such use (fel)ridan), of course. In one of the contexts it is used in this 
form (fel)iriken, Tel)iriteg), of course, in Codex Cumanicus it gets a more mundane, 
more ordinary expressioo. 

At the same time, in such use (fel]ridan), of course, there is anather continuity 
with the Orhon-Yenisei monumeots. In one of the contexts it is used in this form 
(fel]iriken, Tel]iriteg), of course, in Codex Cumanicus it gets a more laoded, more 
ordinary expression. 

So, "Phrases for confession" in the Code begins as follows: "Men Tel)irinil] 
isine asal b oldum" (Men Tanirdin isine asal boldim; I become careless in the Affairs of 
Tengri) (Codex Cumanicus, 2016:192). And "Aphorism for preaching" sounds as 
follows: "Eger toz-topraq quyastan (kynoen ) mil] mil] qurly zharyq bolsa da, tagy, 
Tel]rinil] zharygyna qaraganda qaraogy" If even the dust of a thousand thousand times 
will be brighter than the sun, andthenin comparison with the light Tengri is darkness" 
(Codex Cumanicus, 2016:192). 

In such a religious context, the concepts of "Tel]ri Bey" (Gad) in the text of 
the Penitential prayers, the "beyik harcadan Te[jri" (Aimighty God) in the Gospel 
reading about the shepherds adaratian to the baby Jesus, "Ata Tel)ri" in the hymn Ave, 
paradise porta and others are used. 
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It is also inceresting how the name of the virgin Mary as "Maria qatun", in the 
Turkic worldview manner was written which is continuity from the ancient text of the 
Kultegin: " ... my father llteris Kagan, my stepmother, Elbilge katun they raised up to 
the top ... ". 

The phrases "Tegciga yalbarsa", "yalba.ru!]tz Tel)riga", which are found in the 
Prayer for the speedy mastery in the language of the flock, have a definite origin in the . 
Turkic worldview. In similar context, the term Tengri is. used in the Turkic monument 
· Iriq Bitig. 

The Turkic origin worldview has the Turkic text of the 3 commandments 
from the Ten God's C9mmandments: "Tegri.nİr) atll) bile an,t icmagil" (Tanirdin atymen 
ant ishpe; literary it could be ttanslated as: Don't drink the oath with the Tengri name) 
(Codex Cumanicus, 2016:207-208). It was typical for the Turks to drink the Cup of 
blood during the oath. 

In the rqedieval Turkic inscription, made by order of Amir Timur and found 
in the XX century ·on the territory of Kazakhstan, the term Tengri is also us ed as a 
designation of deity. ·The fact that in the Turkic worldview of the XIV century this 
concept refered to the higher power of God was preserved, is significant itself. 

The last three lines of this monument, which reached us in Chagatay, are as 
follows: "Tagri rüsHit bergaj insala; Tal)ri il kisiga raqmat qilyaj bizni duu-a bila; Jad 
qilyaj" (Grigor'ev A. P., Telitsyn N~ N., Frolova O. B., 2004: 24). In the Cyrillic text 
transcriptian it looks like this: "Tanri nysfat bergsj Inshala; Tanri ll kishiga Rachm.ıit 
kilgaj bizni, duu-a bilya; Yaad kilgaj" in modem Kazaklı language it looks like that: 
"Tanri nisfat Bergey Inshalal1; Tanri el kisige rakmat qylgaj bizdi duga menen; Zhad 
qylgaj". 

Now we can these three lines with the use of modem Kazaklı texts ttanslate: 
"May Tengri give justice, Inshalah. Lee Tengri would make grace to the people. Let us 
be remembered by prayers." 

460 



REFERENCES 

Bilge Qayan I 11 site Turk Bitig, (2005), Orho11skie pis'memrye pan!}atniki [Oı:khon written 
monuınents] 

Codex Cumanic11s (2016), Astana: Saryarka. 
Del Uul IV 11 site Turk Bitig, (2005), Orhonskie pis'memrye pm;!}atniki [Orkhon written 

monuments] 
El Etmis yabyu (Bilge AtaCün) 11 site Turk Bitig, (2005), Orhonskie pis'memrye pa11!}atniki 
[Orkhon written monuments] 
El etmish Bilge kagan (fariat 11 Terh) 11 site Turk Bitig, (2005), Orhonskie pis'memrye 
patJ!}atniki [Orkhon written monuments] 
Grigor'ev A.P., Telicyn N.N., Frolova O.B. (2004), <<Nadpis' Timura 1391 g.», 
!storiogrcıfija i istochnikovedenie istorii stran Aiii i Afriki, 21: · 3-24. rpmopbeB A.IT., 
TeAHJJ;biH H.H., <I.>poAosa O.B. (2004), «HaAIDicb THMJPa 1391 r.» [Historiograpi!J and 
so11rce st11dies of the bistory of Asia and Afiica] 
Irk bitig (Or. 8212 (161) 11 site Turk Bitig, (2005), Tmphanskie pis'memrye panyatniki 
[furphan written monuments] 
Kodeks krtmaniklts sozrligi (2012), <<A!Jl nmrw> tyrki antologjja!J, Astana: Saryarka. 
Kül Tarqan 11 site Turk Bitig, (2005), Orhonskie pis'memrye pa!l!}atniki [Orkhon written 

monuments) 
K.Ultegin I 11 site Turk Bitig, (2005), Orhonskie pis'memrye pan!}attıiki (Orkhon written 

monuments] . 
K.Ultegin II 11 site Turk Bitig, (2005), Orbonskie pis'memrye pa11gatniki [Orkhon written 

monuınents) 

K.Ultegin ID 11 site Turk Bitig, (2005), Orhonskie pis'mem!Je pall!}atniki (Orkhon written 
monuments] 

Mahmyd al-Kiish.rariı (2005), Duvan Lt?iit at-Trtrk, perevod, predislovie i kommentarii 
Z.A. Aujezovoj, Alınaty: Dajk-Press. MaxıvıyA u-KamrapH. (2005), AiteaH -1;•?iıiJJ aiJJ­
TjpK, nepeBOA, npeAHCAOBMe M KOMMeırrapmı: 3.A. Ay330BO:iii:, AAMaTbl: Aaii:ı<-ITpecc. 
Ordu-balyq II 11 site Turk Bitig, (2005), Orhonskie pis'mem!Ye pan!)atniki (Orkhon written 

monuments) 
Qorqyt at.a kitaby {1986),. Ogyzdardyn batyrlyq zhyrlary: J epos, Alınaty: Zhazushy. · 
Sudzi, E-47. Cit. po: Malov S.E. Pan!}atniki drevne§11rkskoj pis'memıosti. Teks!} i 
iss/edovanfja. (1951), M.-L. [Monuments of ancient Turkic writing. Texts and studies] 
Ut111ı. no: Muos C.E. ITawı:THIII<M . ApesaenopKcKo:ü .IIHCbMeı:moCI"M. TeKCTbl M 
MCCAeAOBaEIDI. M.-.1\.., 1951. 
Taihar 11 site Turk Bitig, (2005), Orhonskie pis'metıt!Je patJ!fatniki [Orkhon written 

monuments] 
Tuiıuq-Uq 11 site Turk Bitig, (2005), Orhonskie pis'meiJI!)'C pçm!}atniki [Orkhon written 

monuments) 
Uyk,-Turan 11 site Turk Bitig, (2005), Yenissdskie pis'mem!Ye pa!l!}atniki [Yenissej written 

monuments] 
Yassaui Kozha Ahmet (2009), Di11ani hikmet. Danalyq kitaby, Almaty: Halyqaralyq Abaj 

kluby. 
Zhusyp Balasagun (2007), Qrtf!JI bi/ik, kone turki tilinen audaryp, algy sozi men 
tusinikterin zbazgan A.Egeubaev, Alınaty: Taj?las baspa uji. 

461 


