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CONTINUITY IN THE USE OF THE CONCEPT OF TENGRI IN
ANCIENT TURKIC AND MEDIEVAL WRITTEN MONUMENTS

ITpeemcmoerriocmes B Y nompetinenun Ilonsmus Tenepu B Apesnentmoprccux M Cpednesexossrx
Iamamnuxax

TELEBAYEV, Gaziz Turysbekovich®

AmmoTamusa

Kommenr Tenrpu spAsercs karouessM B TIOpkckoil hmaococbam. TTpexae seero,
3TO ONIPEACAAETCH €0 NEHTPAABHEIM MOACKEHHEM B CHCTEME KATErOPHit TEOPKCKOIO
MUPOITOHMMAHHAA, CBASAHHOCTA C HUM (329aCTyIO, 3ABHCHMOCTH OT HETO) APYruxX
kateropuii. Bo-BTOpEIX, B IIHPOKOH -IIPEACTABACHHOCTH TEPMHHA B THOPKCKHX
IHCEMEHHEX HCTOuHmKAx OT Aartan Ao Aymas. Hakomen, s rayboxom
TPOHIKHOBEHITE HOOHATHA B MIE'POBOBEIPCHEC THOPKCKHX HAPOAOB, €ro OTPAKEHHE B
(hOABKAODE I TOBCEAHEBHOH pedm.

B ApEBHETIOPKCKHMX IMCBMCHHEIX ITAMATHHKAX, I[IPEKAE BCEro, B OPXOHO-
EeHHCeHCKIX HCTOYHHKAX, AHAAH3 OO3BOAAET BRIACAHTE IATH OCHOBHBIX KOHTEKCTOB
ynotpebaerna xateropam Temrpm. K HEM OTHOCATCA: OHTOAOIHMYECKHIT, KOTAA
TeHrps HOHUMACTCA KAK BRICIOAA CHAA, YIPABAMIONAA MHDO3ARHNEM, H KaK
HCTOYHHK CyINECTBOBAHHA BCETO; MEPOBO33PEHYECKHMIT, KOTA2 OF 0D03HAYAETCA KAk
IIOKPOBHTEAB TIODKOB; TTOAMTHYIECKHMH, KAK HCTOYHHK TOCYA3PCTBEHHON BAACTH
BOODImIE ¥ BAACTH KAraHOB, B 9aCTHOCTH; NPAIMATHYECKHH (HHCTPYMEHTAAbHEL),
KaK MCTOYHHMK DAArOAaTH, CHARI, pasyMa, BEAWYHSA; PEAMTHO3HEIN, KaK OOKECTBO, K
KOTOpOMY Hﬂ]:[Pﬂ.BAﬂEbI MOAHTBEL AIOACﬁ.

B apesmerioprckonm muchmenuoM mcroummke Irk bitig mmr moxen mabaroaats
spoAronHio momATEA Temrpm. Oma 3akarowaercd B TOM, 9TO TEPMHH AMINACTCHA
HEKOTOPOH CTENeHM CBOEH CAaKPAaABHOCTH, €ro MOIYT yHOTpeDAATH, HanpmHMep,
smecto moaATHil «Hebo, BeicOTan, CTAPOro YeAOBEKA HASKBAIOT OAMSKHE K
Tenrpm, BCTpeYaeTcs BHIPKEHAE WIYCTh DYAeT yroAHo# TesrpH e muHOM H AP,
Apyras mETeHIMA B 3BOAOIME MOHATHA — €ro NOCTelmeHHas TpaHCcopMamus B
DOMECTBEHHYIO CHAY YHCTO B PEAMTHO3SHOM CMEICAE, T.e. TpaHCOpMADHA B
IIOHATHE, HACHTHIHOE HOHATHAM «D0Dm, (KYAATD, (AAAAXY, (BCEBBIITHMID).

Yepes Ttypdanckue ucroummku TeHIpH MEPEXOANT 3aT€M B CPEAHEBEKOBHIE
TIOPKCKME [THCBMEHHBIE MaMATHHKA. [IpM 5TOM OCHOBHBIM KOHTEKCTOM €ro
yIOTpeOACHHA CTAHOBHTCA PEAMIHO3HEIA, B CMbicAe Bricmero Oowecrsa. B
mamsTEnKkax X1 Bexa, Kyraary 6maur m Amsam Ayrar ar-Typk, Tepaoas Temrpa

* Doctor of philosophy, Professor, the Library of the Republic of Kazakhstan First President,
leading researcher, Astana, Email: telebayevg@gmail.com.
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ymotpebAsiercas B KaYecTBe CHHOHMMA TepMuHA AAAd, M 3HAMCHYET
TpaBC(hOPMAITHIO TIOPKCKOIO MHPOBO33PEHHA HOA BAHAHMeM HcAama. B caomape
Maxmyaa Kamraps tepyun ymotpebasercs 6oaee 30 pas u ocHOBHOM ero cMbica —
Annax scemorymmii n peankwit, B Apsamm Xmavate Sccaym takoe ymotpebaenme
Taloke sBagercd rAaasebM. [Tomarna Aaaa, Xax, Tenrpn, Kusup 6262 sagacryro
yIOTPebAAIOTCA KAK CHHOHMME # 0603Ha9250T BRICTIYEO cHAY, GoxecTBo.

B asyx Tiopkckmx nucememmEX ucrowmmkax XIV pexa; Codex Cumanicus m
maamucy Ammp Temmpa, ME HAXOAMM XOpOIIHE IIPHMEPH IIPEEMCTBEHHOCTH
yunorpebaenns noaaraa Tearpn. B mamarauxe Codex Cumanicus nonstae Terrpa
mepeseaeHo Kak Oor m ymorTpeBAsercs, KpOME CAOBapA, M B ADYIHMX HACTAX.
Vnortpebaerne momatus Tenrpm B OAHONH M3 3ardAOK CBHAETEABCTBYET O €ro
rAyDOKOM IPOHMKHOBEHHH B TIOPKCKYIO MEHTAABHOCTB, A@KE B IOBCEAHCBHOE
caosoynotpebacare. 3acch Terrpn ymotpebasercs Kak cumoruM Heba, B TO e
Bpemsa, B mopobmoMm ymortpebaemmm (Teqridin), GesycaoBmo, ects m Apyras
OpPEEMCTBEHHOCTS C OPXOHO-CHHCEHCKIMA MaMATHHKAME. B OAHOM U3 KOHTEKCTOB
on ynotpebasercs mmenHo B Takoit Gopme (Tepiriken, Teniriteg). Boaee Bcero B
Codex Cumanicus nomsAtue Terrpu ynorpebasercs, 910 HeyAUBHTEABHO, YIHTHBAA
crienudEKy NAMATHEKA, B PEAMIHOSHOM CMEICAC. B IOAOBHOM, peAmTrHOIHOM
KOHTeKCTe mcrmoAssyrorcs nosstas «Bey Teqgri» (Tocnoas Bor) B Texcre [Mokasuxoi
smoamTes, «barfadan beyik Tegr» (Bcessmmmit Gor), 8 Epamreasckom gresmm o
noxAaoHesnn nactyxos maasesmy HMucycy, «Ata Tegrin 8 revme Ave, porta paradise
H ApPYTHE.

B cpeameBexkoBON TIOPKCKOH HAAITHCH, CAGAAHHOH Mo mpmkasy Ammpa Temupa u
naiiaersol B XX Beke Ha Tepputopun Kasaxcrama, Tepmurn Tenrpu yrnotpebanerca
Tawke. kak obospagenne Hoxecrsa. 3mamenareacs cam 1o cebe chakr TOro, 4TO B
TIOpKCKOM MmpormoEmMaarn XIV Bexa COXPAaHHAOCE MMEHHO 3TO MOHATHE AAA
obo3nagenns BHCMEHR CHARL Hora.

Karouesbie caopa: nomstee TEHIPH, ADEBHETIODKCKME TAMATHHKH, KOHTEKCTEI
yrnotpebaenms TepMuHa, TPaHCHOPMAIHSA ITOHATHA, CPEAHEBEKOBEIE MHCHMEHHEIE
TIAMATHHKH

Abstract

The concept of Tengri is the key concept to the Turkic philosophy. First,
this is determined by its central position in the system of categories of Turkic
wortldview, connectivity with it (often, depending on it) other categories. Secondly,
the term is widely represented in Turkic written sources from Altai to Dunay.
Finally, in the deep penetration of the concept into the worldview of the Turkic
peoples, its reflection in folklore and everyday speech.

In ancient Turkic written monuments, first of all, in Orkhon-Yenisey
sources, the analysis allows to distinguish five main contexts of Tengri use. This
ontological, when Tengri is understood as the highest power, governing the
universe, and as a source of existerice. of all; worldview, when it is designated as the
patron of the Turks; political, as a source of state power in General and the power of
the kagans, in particular; pragmatic (instrumental), as a source of grace, strength,
mind, greatness; religious, as a deity, to which the prayers of people.
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In the ancient Turkic written source Irk bitig we can observe the evolution
of the concept of Tengri. It lies in the fact that the term loses some degree of its
sacredness, it can be used, for example, instead of the terms "Sky, height", the old
man called "close to Tengri", found expression "let it be pleasing Tengri woman",
etc. Other intention in the evolution of the concept — its gradual transformation into
the divine power purely in a religious sense, i.e. the transformation of the concept
identical to the concepts "God", "Kuday", "Allah".

Through Turpan written sources, Tengri then passes into medieval Turkic
written monuments. At the same time, the main context of its use becomes religious,
in the sense of the Supreme deity. In the monuments of the XI century, Kutadgu
Bilig and Divan lugat at-Turk, the term Tengti is used as a synonym for the term
Alla, and marks the transformation of the Turkic worldview under the influence of
Islam. In the Mahmud Kashgari dictionary the term is used more than 30 times and
its main meaning is Allah Almighty and Great. In Divani Hikmat Yassawi such use is
also the main. The concept of Alla, Hack, Tengri, Kyzyr Baba often used
synonymously and denote a higher power, a deity.

In two Turkic written sources of the XIV century: Codex Cumanicus and
the inscriptions of Amir Temir, we find good examples of the continuity of the use
of the concept of Tengri.

In the Codex Cumanicus, the concept of Tengri is translated as God and is
used in other parts of the world besides the dictionary. The use of the concept of
Tengri in one of the riddles indicates its deep penetration into the Turkic mentality,
even in everyday use of words. Here Tengri is used as a synonym of the sky, at the
same time, in a similar use (Tengridan), of course, there is another succession with
Orkhono-Yenisey monuments. In one context, it is used in this form (Tenrken,
Tenriteg). )

Most of all, the concept of Tengr is used in Codex Cumanicus, which is
not surprising, given the specifics of the monument, in a religious sense. In such a
religious context, uses the concept of "Tegri Bey" (Lord God) in the text of the
Penitential prayers, the "beyik baréadan Tegr" (Almighty God) in the Gospel
reading about the adoration of the shepherds to the baby Jesus, "Ata Tenr" in the
hymn Ave, paradise porta and others.

In the medieval Turkic inscription made by order of Amir Temir and found
in the XX century on the territory of Kazakhstan, the term Tengri is also used as
designation of deity. The fact that in the Turkic wotldview of the XIV century this
concept for designation of the highest force, God remained in itself is significant.

Keywords: the concept of Tengri, Turkic monuments, the contexts of use
of the term, the transformation of notion, medieval written monuments.

The concept of Tengri is key in Turkic philosophy. First of all, it is determined

by its central position in the system of Turkic worldview categories, its relationships
(often, dependencies on it) with other categories. Secondly, the term is widely
represented in Turkic written sources from Altay to Dunay. Finally, it is determined in
the deep penetration of the concept into the Turkic peoples worldview, its reflection in

folklore and everyday speech.
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In the ancient Turkic written monuments, first of all, in the Orhon-Yenisei
sources, the analysis allows to identify five main contexts of the category of Tengri use.
There are ontological, when Tengri is understood as the Supreme force governing the
universe, and as the source of all existence; ideological, when it is designated as the
patron of the Turks; political, as a source of state power in general and the authority of
the kagans, particularly; pragmatic (instrumental), as a source of grace, power, intellect,
greatness; religious, as a deity, which the prayers of people are directed to.

Let us consider these contexts in details. First is - OZE TERIRI (also in the.
meaning of OZE KOK) (Yst, Tanir, Ysti Kok, Tengri, which is at the top, above
everything, blue Sky, blue Tengri, the Sky, that is at the top, that is above everything,
Blue, which is at the top). Here Tengri is identified with the Sky, ie. with what is
uppermost, what is above all things. Tengri in this interpretation presented in Bitig Taé
Kiltegin. It can be read in the very first lines of this famous monument: "Oze Kok
Teniri asir ayayiz Jer qilintaquda ekinara kisi oyuli qilinmis" ("Ysti Kok Taniri asty
nygyz Zher zharalganda eki arada kisi uly zharaldy "; "When the Blue Sky of Tengrti at
the top and the dense Earth at the bottom were born, the son of man was bomn
between them") (Kiltegin I: 1) (here and further the line number is indicated instead of
the page in the ancient Turkic texts).

Here, as we can see, Tengri performs a cosmogonic function, participates in
the creation of the world. However, this is a very specific cosmogony, where, in fact,
there is no Creator. In my opinion, the following aspects, which reflect the peculiarities
of the Turkic worldview, are meaningful.

First of all, the Turks are characterized by the idea of self-birth of the world.
Moreover, not only Tengd itself, but also "solid, dense Earth", and the son of man
were not born by anyone, and appeared themselves, there is defined literally in the
monument: "appeared”. Therefore, we should admit that in a certain sense, these ideas
are in line with the teachings of ancient Chinese, ancient Indian and ancient Greek
philosophy, where the self-birth of life, as it’s known, was generally accepted.

Secondly, the three-component structure of the world, where the next levels
are stood out: above is blue Sky, Tengri; below is dense Earth; and between them is the
son of man. We learn about their interaction from other fragments of the Orhon-
Yenisei monuments.

Further, in other passages, concrete definition of each of the components of
the universe is given. Thus, in line 10 of the monument to Bilge Qayan it is said:
“Tirik Teqrisi Tirik iduq Jer subi ...” (“Turk Taniri, Turik Yik Zheri suy”) (Bilge
Qayan I: 10). Here we see that the second of the elements is called not simply the
Earth, but Earth-Water, and secondly, the definition of the Earth is given as - ddugp,
that is known as “sacred”. For the Tiirks, the land, and water had a sacred significance,
having a basis from the nomadic household, where the presence of land and water was
the main condition for survival. Therefore," the protection of their land, the land
conquest have such key importance for the Turkic world view (there could be no
question of private ownership of land or the sale of land!).
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The similar idea of the world creation literally repeated in the monument Bilge
Qayan: "Oze K6k Teniri asira yayiz Jer qgilintaquda ekinara kisi oyuli gilinmis" (Bilge
Qayan I: 2). The origin (autogenesis) is transmitted through the term "qilinti" (qylyndy;
appeared).

The second context of use of the term is TURUK TERRISI (Turik Taniri,
Tengti of the Turks). The ancient Turks perceived Tengri as "their own", ie. as the
patron of the Turks, and believed that the Turks and Tengri had a special relationship.
So, Tengri has always come to the Turks rescue in difficult times: "...6ze Ttrak Tegtsi
Tiirik Iduq Jeri subi anéa temis Tiirik budun yog bolmazun tejin boléun tejin aqanim
Elteris qayaniy 6giim Elbilge qatuniy Tenjiri t6pesinte tutup jlgfirl kétirmis ering..."
(Usti turik Taniri, Turik uyk zheri, suy sonda aitty Turik butin (khalqy) zhoq bolmasyn
dejin, bytin (khalyq) bolsyn dejin, akem Elteris qagandy, ogej (sheshem) Elbilge
qatyndy Tanir tobege tutip, zhogaryga koterdi"; "then supreme Tengri of the Turks,
Turkic Sacred Land, and Water said to Turkic people not to disappear, to stay as one
nation, my father Elteris Kagan, my stepmother Elbilge katun were raised up to the
top by them...") (Kultegin I: 10-11),

It is very' significant that such protection of Tengri was perceived by the
ancient Turks not only for granted, but also as a "duty" of the higher power, which due
to the fact that this is "Tengr of the Turks", it has special obligations, a special
connection with the Turks. The monument to Kultegin it is said: "... tGze Teniri
basmasar asra Jer tilinmeser Ttrik budun Elinif tériisiin kim artati..." ("Usti Taniri
baspasa asty zher tilinbese, Turik butun Elinin toreligin kim artqyzady"; "if Tengri will
not press from above, if the Earth will not be torn from below, so who will strengthen
the Turkic people state power") (Kiltegin I: 22).

At the same time, here we see the integration of two meanings of Tengri:
"Upper Tengti" and "Tengri of Turks". This interpretation is found in another ancient
monument, El Etmis yabyu (Bilge Atacim): "Ttrdk budun jitmezin tejin jol ugermezin
tejin 6zeTeniri terer/mis..." ("Turk butin (khaluq) zhetimsiremesin dej, zholaj zhem
bolmasyn dej, usti Taniri degen /eken/..."; " Turkic people in order not to be
orphaned, and not to be turned into easy prey (to enemies), Tengri said in heaven...")
(El Etmis yabuu (Bilge Atacim, 3).

The term "Teqiri Elim" is used instead of "Ttrik Tendsi" in Yenisei sources.
For example, there are lines in the monument of Uyk-Turan: "Tenir Elimte jemlig
ben" (Taniri Elimde Auqatty men, I was rich in my country, preserved by Tengri)
(Uyk-Turan: 3). If to consider that the Yenisei sources appeared later, here we observe
the evolution of the term, which is concluded in its meaning deeping and in transfering
the emphasis from Tengri (Turks Tengri) to El (country preserved by Tengri).

The third meaning of the term - TERIRIKEN, TERIRITEG ((Taniriken,
Taniritek; Tengryken derived from Tengri, originated from Tengri). As the Turks
believed in a special relationship with Tengti, they showed a particular affinity for the
higher power through this term. This is manifested in two senses: the origin of the
kagans themselves and the origin of their power, and political power as a whole.

It is known that the Turkic kagans have been originated from the Tengt itself.
This was most clearly manifested in the monument to Kultegin, where it was said:
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"Teiriteg Tegiride Bolmu§ Tirik Bilge qayan" ("Taniritek Taniride bolgan Turik Bilge
kagan "; " Originated from Tengrti, Turkic Bilge kagan who was in Tengri ") (Kltegin
III: 1). In the monument to Bilge Kagan is the almost literal repetition of this formula
with one addition, which explains what "Tenjiride bolmus" means (who was in Tengri)
- it means "Teqiri yaratmis" (originated by Tengti): "Tegiriteg Tegiri yaratmis Tiirik
Bilge qayan" (Taniritek Taniri zharatqan Turik Bilge kagan; Descended from Tengr,
Turkic Bilge Kagan originated by Tengri) (Bilge Qayan I: 1).

Here it is necessary to pay attention to the suffix "teg", which means in the
Turkic languages "originated from..." in fact it means the "surname" of the person. So,
the common Kagan "last name" in the ancient Turkic was "Tenjiriteg". Here is the idea
of the sanctity and power of Kagan, and personally himself, granting him power,
strength, and Holiness. However, this idea applies more to the common people. The
kagans themselves and their relatives often, without fearing the wrath of Tengri, killed
Kagans. For example, according to some historical legends, Bilge Kagan came to
power, then he was poisoned by his relatives.

The holiness of the Kagans power, which originates from Tengri, is
mentioned in many ancient Tiirkic monuments. Tengri grants power to the kagans,
this idea should strengthen this power in very difficult political conditions. Many
monuments describe the political history of that time, especially the relationship with
neighboring nations, which were full of battles, fights, victories and defeats. It was
difficult to preserve and strengthen the state in such conditions, without strong power,
which had a sacred nature.

Therefore, the power of the kagans in the Kultegin monument, is said as
follows: "Teniri tGpesinte tutup jigiri kétirmis eriné" (Taniri tobesinde tutyp
zhogary kotergen edy; Tengri raised them (literally "raised them to the top") (Kiiltegin
I: 11). The question further is specified: «aqagim qayaniy &giim qatuniy kétiirmis
Tengiri El berigme Tegiri» (akem kagandy, sheshem-ogejim katyndy koterdi Tanir, El
berushi Taniri; my father Kagan, my mother - stepmother wete ennobled by Tengri
who granted the Tengri state) (Kdltegin I: 25).

In the monument of Bilge Kagan it is specified the purposes what kagans
power is given for by Tengri: «Tiiriik buduniy ati kiisii jog bolmazun tejin aqagin
qayaniy 6gim qatuniy kétiirigme Tenjiri El berigme Tegiri» (Turik butindi Ata kosegesi
zhok bolmasyn dejin akem kagandy sheshem-ogejim katundy koterushi Tanir El
berushi Taniri; For not to lose Turkic people name and wellbeing, my father Kagan,
my mother-stepmother were ennobled by Tengti, It has given them Tengri's people
and state) (Bilge Qayan I: 20-21).

The most complete definition that the power of Kagan was given by Tengri,
we can find in the monument of El etmish legc kagan (Tariat // Terh): "iize kék
Teniri yarilgaduq Giciin asra yayiz ]en gitiik @iciin eliman t6riimen etintim" (Usti Kok
Taniri zharylkagany ushin, asty nygyz Zher kie bergeni ushin, elimdi toreligimdi
ielendim,; " as the Blue Sky showed favor from above, the firm earth gave sanctity
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from below, the people became the owner of the government (El etmish Bilge kagan
(Tardat // Terh): 3).

The fact that the Kagans had a special relationship with Tengri was justified by
the evidence recorded in the Bilge Kagan monument. It is said that the kagan was
mistaken, but: "ize Ternjiri iduq Jer sub asra qayan quti tapiglamadi erin¢" (usti Taniri
Yduk Zher su astynda kagan quty tabalamady eken; Tengti is above, sacred Earth and
water are below, they did not curse kagan’s prosperity) (Bilge Qayan I: 35).

The fourth meaning of the term - TEDRIRI YARILQADUQ (Tanir
zharylkady; Tengri showed much favor). In this context (as if instrumental), the ancient
Turks designated those aspects in the concept that reflect the "possibilities” of Tengri.

First of all, Tengri provides benefits, which are mainly directed to the Kagans,
military commanders, advisors (though this may be explained by the fact that their
actions are told about in runic written monuments exactly).

It is written in the Kultegin stele as follows: "Teniri yarilqaduq Gcun elligig
elsiretmis qayanliyly qayansiratmis" (Taniri zharylkagan ushin, eldikti elsiretti,
kagandykty kagansyratty; as Tengri showed mercy, exhausted those, who has the
kingdom, exsanguinated those, who has the kagans (Kiltegin I: 15).

The second interpretation: Tengri gives strength. "Tenjiri k¢ bertik" - (Tanir
kush berdi; Tengri gave strength), this concept is similar and, sometimes it continues
the previous interpretation.

Tengri gives strength, first of all, in order to overcome the enemies: "Tenjiri
kii¢ bertiik i¢in aganim qayan siisi b6ri teg ermis" (Taniri kush bergeni ushin akem
kagan sungisi bori tek eken, as Tengri has given strength, soldiers of my father Kagan
were like wolves) (Kiltegin I: 12).

In addition, Tengri also gives the mind: "Tegiri bilig bertiik t¢in" (Tanir bilik
~ bergen ushin, because Tengti gave me mind).

Ancient Turks believed in the omnipotence of Tengri, who could not only
raise the kagan, give him power and the nation-state, but also helped the Turks in
military affairs, in battles, in fights with other tribes. There are the following words in
the Kultegin monument: "Toquz Oyuz budun kentii budunim erti Teniri jer bolyaqin
aciin yayi bolt" (Togyz Ogiz butin kendi butinim edi, Taniri zher bulgagany ushin
zhau boldy, the Toguz Oguz people was my nation, Tengri for having defiled earth,
made them as enemies) (Kiiltegin II: 4).

And, finally, very important aspect - Tengti has power over the life and death
of people. He has power over the lives of many people, and whole nations. The
Turiug-Uq monument describes the political situation when part of the Turks switched
sides of Tabgach trbe: "... i¢ikdik Gc¢in Tenir Glitmis erin¢” (ishine engeni ushin
Taniri olimtik boldyrgan eken; for having entered in (tabgachi), Tengri killed them)
(Tutiug-Uq: 3).
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Tengri has power over the life of an individual. In the Kultegin monument, in
the passage dedicated to his death it is said: "... inim Kiiltegin kergek boltii 6ziim
saqintim. Kériir kéziim kérmez teg biliir biligim bilmez teg boltii 6ziim sagintim. Od
Teniri yasar. Kisi oylu qop Olgeli toriirmi§ » (inim Kultegin kajtys boldy ozim
sagyndym. Korer kozim kormestey, biler biligim bilmestey boldy, ozim sagyndym
Shakty (azhaldy) Taniti zhasajdy Kisi uly kop olgeli tugan edi; My younger brother
Kultegin has died, I grieve for him. Able to see eyes become blind, the knowing mind
became ignorant one, I grieve for him. Tengri does death. Human sons are born to die
in a large number) (Kiltegin II: 9). Therefore, the old people were called as "Tenirilig
qurtya" (Tanirlik kart, an old man who close to Tengri (to death)).

The power of Tengri lies in his ability not only to cause death of people, but
also to revive them. The problem of reincarnation, which is consideted as the Indian
philosophy property, is reflected, as we see, in the Turkic philosophical tradition. In
the stele dedicated to Kultegin, it is said: "... uéa bardiyiz Tengiri tirigedkedi" (usha
bardynyz Taniri tiri etkejinshe; you died (literally “flew away”) until Tengri makes you
alive again) (Kiltegin II: 14).

Finally, the fifth context is - <TEDIRIGE YALBARUR» (Tanirige zhalbarynu;

to turn prayers to Tengri). This context of the use of the term appears after others and
marks significant evolution of a concept.

In ancient Turkic Irk bitg written source, we can observe the evolution of the
"TEDIRI" concept. It lies in the fact that the term loses some degtee of its sacredness,
it can be used, for example, instead of the terms "Sky, height", the old man is called as
"close to Tengri", "let it be pleasing for Tengri woman" etc. expression is found there.
Another intention in the concept evolution is its gradual transformation into divine
power purely in the religious sense, ie., transformation into religious sense concept
that is identical to the concepts of "God", "Kudaj", "Allah", "Almighty God", the
following place in the Irk bitig is indicative in this regard.

In the second line of the monument we find the following words: "Ala atliy
yol Teqri men yarin kie estir men" (Ala atty zhol Tanirimin! Erteli-keshke zhurermin. I
am the Tengri of the way on the piebold horse! I go Day and night) (Irtk bidg (Or. 8212
(161): 2).

And further: "Er Gmeleyd barmis Tegrike soqustis qut qolmis qut birmis (Ex
enbektep (kulshylyk zhasaj) barypty. Tanirige kezigipti (sogysypty). (Tanitiden) qut
qolgalapty (surapty). (Taniri) qut beripti; Man humbly crawled, met with Tengri, asked
for happiness, Tengri gave him happiness) (Irk bitig (Or. 8212 (161): 47).

Here we see the "landing" of the TEDIRI image, its intimacy to people, when
they turn to him, even meet with him (possibly in the guise of "an old man on a pegy
horse"), ask him for QUT and receive it. At the same time, this is an indicator of the
unique almighty power transformation into separate divine powers, even as the patron
of the Path and the road, Tengri of way. '

It should be especially emphasized that "the category "TEDIRI" has firmly
entered both the Turkic philosophical dictionary and the Turkic people world view. It
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is well known that even the adoption of Islam and the Tengrianism rejection did not
lead to oblivion this basic Turkic worldview concept. In many cases, the highest power
which representatives of Turkic ethnic groups address their prayers to, is designated as
"Tanir" (Tengri). In this sense, concepts synonyms "Tanitr" "Allah" "Kudaj" "He is my
Lord" and others are denoting God higher power.

Through Turpan sources, the concept of Tengri then turns into medieval
Turkic written monuments. In this case, the main context of its use becomes religious,
in the sense of the Supreme deity. In the monuments of the XI century, Kutadgu Bilig
and Divan Lugat at-Turk, the term Tengri is used as a synonym of the term Allah, and
it martks the transformation of the Turkic worldview under the influence of Islam. At
the same time, not only the use of the term Tengri, but also other representations
demonstrate continuity with some ideological attitudes of the ancient Turks.

For example, Kutadgu Bilig begins with these words: "... zher men kokti
zharatqgan, tiri zhannin barine rizyq bergen qudiret kushti tanirge yrzamyz " ("...we are
satisfied with giving birth to the earth and the sky, with giving the livelihood for all
living things, with the owner of the Almighty power of Tengri ") (Zhusip Balasagun,
2007: 54). Attention is drawn to the use of the term "Kok", and the idea of the
generating force of Tengt, which. is largely similar to our quoted excerpts from the
Orhon-Yenisei sources.

There is reflected the fourth context using the term Tengr in Kutadgu Bilig -
TEDRIRI YARILQADUQ. The evidence could be the following passage:
"Zharylqagan, zharatqan bir tanirim!" ("Who has done good, Tengri is unique
creator!") (Zhusip Balasagun, 2007:65). At the same time, in Balasaguni Tengr
performs a direct cosmogonic function: it generates a blue sky, the moon, the sun, the
night, the solid earth, the people-state, era, time, this day.

In the dictionary of Mahmud Kashgari, the term Tengri is used more than 30
times and its main meaning is to use as a synonym for the concept of " Almighty and
great Allah". At the same time, the similarity with the use in the Othon-Yenisei written
sources is very noticeable. Of course, in the Dictionary the Islamic rhetoric dominates,
so the author writes: "Unbelievers ... call the sky with the word Tanri. Also they called
evi ing that they seem to be great, for example, a high mountain or a big tree with
the word Tanri" (Mahmud al-CSIR, 2005: 1022). -

Therefore, in the text he replaces Tengri with Allah everywhere. This, of
course, is due to the General Islamization in the state of the Karakhanids, and the
peculiarities of Arabic word usage. However, Kashgari in the Dictionary gives such an
interpretation, which means that the Turkic word Tengri continues to be used very
actively and in the concept of higher power multidimensionally.

For example, in the dictionary we read: "a person who is revered by the people
or person who became a ruler is called Agitlig Kishi. Tanri mani agirladi. "Tengri
exalted me" (Mahmud al-Kashgari, 2005:90). In other place: ""Ulun Tanri agirladi " (the

great Tengri exalted) (Mahmoud al- Kashgari, 2005:298). For comparison, here is an
excerpt from the monument Kultegin I: "Tengti exalted my father Kagan, a mother, a

457



stepmother, Katun, Tengri that granted the state Tengri. "The coincidence is almost
literal, without the semantic identity of the Tengti mission idea.

The term Tengri, as well as in Orkhon-Yenisey monuments, denotes the
supreme power: it is used in the phrases "“Ugan Tanri" (Almighty Tengri) (Mahmud al-
Kashgari, 2005:110); "Tanri ul iihbk jaratgan " (Tengri has created the land " (Mahmud
al-Kashgari, 2005:782); "Tanri kuli kulbaq " (servant of Tengri Kulbak) (Mahmud al-
Kashgari, 2005:440) (which according to legend were written in solid black stones as
bitighchy, that left Orhon-Yenisei texts); in the description of natural phenomena:
"tanri bulit “agitt" (Tengri raised a cloud) (Mahmud al- Kashgari, 2005:227), "tanri
jagmur jagitti" (Tengri gave rain) (Mahmud al- Kashgari, 2005:706), "tanti qar qarlatti"
(Tengti gave snow) (Mahmud al- Kashgari, 2005:727), or "tanri tag bitla ijrick basurdi"
(Tengri gave mountains to the ground) (Mahmud al- Kashgari, 2005:529); in the
definition of mystic power Tengri: "tanri qargishi aniq uza" (the curse of the Tengri
will fall) (Mahmud al- Kashgari, 2005:429).

In the Kashgari dictionary, the concept of Tengti is also used to denote the
power of a higher intensity over the person life and death. Here we read: "Tanri
tugturdi" (Tengri made it in order to son will be born) (Mahmud al- Kashgari,
2005:597), "Tanti jalnuk turuttd" (Tengri created Adam (mankind) (Mahmud al-
Kashgari, 2005:695), and also: "Tand Uluk tirkurdi" (Tengri revitalized the dead)
(Mahmud al- Kashgan, 2005:602), which is very similar to the meaning in the
monument Kiiltegin II: "you have died (lit. flew away) until Tengr makes you alive
again."

The Tengr Divani performs fairly "routine” functions: there are frequently
could be met expression "Tanri mani kutkardi" (Tengri saved me of) (Mahmud al-
Kashgari, 2005:612), "Tanti mani bajutd" (Tengri made me rich) (Mahmud al-
Kashgari, 2005:711), " Tanri ani kinadi" (Tengri punished him) (Mahmud al- Kashgari,
2005:947).

There are many places, where the concept of Tengri has a purely religious
value in The Dictionary: "tanti tabu" (worship to Tengri) (Mahmud al-Kashgari,
2005:354); "tanti numi" (faith in Tengri) (Mahmud al-Kashgari, 2005:842).

The use of the concept of Tengri in the Kashgari dicdona:y allows to make an
unambiguous conclusion that it is firmly included both in the philosophical Turks
dictionary and in everyday word usage. An example of the above mentioned can serve -
as 2 proverb: "susqan uzqa tant munuz birmas" (Tengti does not give horns to the

butting bull) (Mahmud al-Kashgari, 2005:1011).

This use of the notion of Tengr is also central in Divani Hikmat Yassaui. The
concepts of Allah, Hack, Tengri, Kyzyr Baba are often used as synonyms and denote a
higher power, a deity. %

Examples of the use of the Tengti concept in Yassaui are numerous, here are
just few of them. In the Ninth Hikmet, he writes: “Tanirim qudiretimen buryp betti;
Qulshynyp zher astyna kirdim myne ” (Tengri turned to me his grace; He left the earth
with zeal now) (Yassaui Kozha Akhmet, 2009:48).
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Even more similar to other monuments is the use of the concept of Tengri, if
we refer to the original text of Divani Hikmet. We can read in 29 hikmet in Chagatai
language: "Tanrd Tagala suzin, rasul Alla hadisin; Ininmagan kulini ummat demas
Muhammad" (Tanirinin sozin, pajgambardyn sunnetin; Almasa qabyl, umbetim demes
Muhammed; If the words Tengri, the hadiths, missioner of Allah, do not be accepted,
Muhammed will not name him as his follower) (Yassaui Kozha Ahmet, 2009:198).

In the "Korkyt Ata ktabi" we find a stunning affirmation of continuity with
the ancient sources: "Tanirge siynbagan adamnin tlegi qabyl bolmajdy. Tanirisi

sa, eshkimnin biri ekeui bolmaidy. Taniri bandesinin mahdajina ne zhazsa, sol
bolady". ("The man desire will not fulfill, if he doesn't believe in Tengd. If Tengri
doesn’t do (lit. "do not compose from different parts"), no one will take two instead of
two. What Tengri purposed ("wrote on the forehead") to the mortal, that will be
fulfilled") (Korkyt Ata kitabi, 1986:7).

In two Turkic written sources of the XIV century: Codex Cumanicus and
. Temit’s Amir inscriptions, we find good examples of the continuity of the Tengti
concept use.

In the Codex Cumanicus monument the concept of Tengri is translated as
God and is used not only in the dictionary, but also in other parts. For example, in the
riddles we can find this use of the term: "Tegridin tiSkdn togmadiq - dort ajaqli
majmaciq" (Tanirden tusken togmachick (togpaq) tort ayagty majmachik (kishkentaj
an); Descended from the sky beaters — baby animal) ("Codex Cumanicus" dictionary,
2012:302). The use of the Tengri concept in the riddle testifies its deep penetration
into the Turkic mentality, even in everyday word usage.

At the same time, there is another continuify with the Orhon-Yenisei
monuments in such use (Tegridin), of course. In one of the contexts it is used in this
form (Teniriken, Tegiriteg), of course, in Codex Cumanicus it gets a more mundane,

more ordinary expression.

At the same time, in such use (Tegridin), of course, there is another continuity
with the Orhon-Yenisei monuments. In one of the contexts it is used in this form
(Tegiriken, Teniriteg), of course, in Codex Cumanicus it gets a more landed, more
ordinary expression.

So, "Phrases for confession" in the Code begins as follows: "Men Tegirinin
iSine osal boldum" (Men Tanirdin isine osal boldim; I become careless in the Affairs of
Tengri) (Codex Cumanicus, 2016:192). And "Aphorism for preaching" sounds as
follows: "Eger toz-topraq quyastan (kynnen ) min mig qurly zharyq bolsa da, tagy,
Tenqrinin zharygyna qaraganda qarangy" If even the dust of a thousand thousand times
will be brighter than the sun, and then in comparison with the light Tengri is darkness"
(Codex Cumanicus, 2016:192).

In such a religious context, the concepts of "Teqgrd Bey" (God) in the text of
the Penitential prayers, the "beyik bar¢adan Tegr" (Almighty God) in the Gospel
reading about the shepherds adoration to the baby Jesus, "Ata Tegr" in the hymn Ave,
paradise porta and others are used.

459



It is also interesting how the name of the virgin Mary as "Matria qatun", in the
Turkic worldview manner was written which is continuity from the ancient text of the
Kultegin: "... my father Ilteris Kagan, my stepmother, Elbilge katun they raised up to
the top...".

The phrases “Teqriga yalbarsa”, “yalbaruriz Tenriga”, which are found in the
Prayer for the speedy mastery in the language of the flock, have a definite origin in the-
Turkic worldview. In similar context, the term Tengri is used in the Turkic monument
‘Iriq Bitig.

The Turkic origin worldview has the Turkic text of the 3 commandments
from the Ten God's Commandments: "Teqrinip atiq bile ant iémégil" (Tanirdin atymen
ant ishpe; literary it could be translated as: Don't drink the oath with the Tengri name)
(Codex Cumanicus, 2016:207-208). It was typical for the Turks to drink the Cup of
blood during the oath.

In the medieval Turkic inscription, made by order of Amir Timur and found
in the XX century ‘on the territory of Kazakhstan, the term Tengri is also used as a
designation of deity. The fact that in the Turkic worldview of the XIV century this
concept refered to the higher power of God was preserved, is significant itself.

The last three lines of this monument, which reached us in Chagatay, are as
follows: "Tégri nisfdt bergdj indala; Téqri il kiSigd raqmat qilyaj bizni duu-a bild; Jad
qilyaj" (Grigor'ev A. P., Telitsyn N. N., Frolova O. B., 2004: 24). In the Cyrillic text
transcription it looks like this: “Tanri nysfat bergsj Inshala; Tanri Il kishiga Rachmat
kilgaj bizni, duu-a bilya; Yaad kilgaj" in modern Kazakh language it looks like that
"Tanri nisfat Bergey Inshalah; Tanri el kisige rakmat qylgaj bizdi duga menen; Zhad
qylgaj".

Now we can these three lines with the use of modern Kazakh texts translate:

"May Tengri give justice, Inshalah Let Tengri would make grace to r.hc people. Let us
be remembered by prayers."
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