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MUSLIM INTELLECTUAL LIFE IN THE MALA Y­
INDONESIAN 

ARCHIPELAGO: A PRELIMINARY STUDY 

M. Karnal İ-lassan 

Introduction 

Anyone attempting to write about Muslim intellectual liJe in the Malay­
Indonesian archlpelago during the period c.16.00-1945 is expected to be thoroughly 
acquainted with the output of the outstanding fıgures of Islamic learning during that 
period. In addition, he should be familiar with ~hat historians and students of Islam 
in Southeast Asia have written in various languages - Portuguese, Dutch. English. 
French, Indonesian and, of course, Malay. He should also have undertaken 
substantial research on some aspects of Islamic thought of the period. The present 
writer does not possess any of the above qualitications and therefore seeks the 
indulgence of readers ü. his treatment of the subject falls below their expectations. 
Due to a number of constraints, we shall cont1ne ourselves lo some general 
observations based on an extremely limited reading of relevant secondary soun:es 
in English, Indonesian and Malay. 

The significance of the Islamizatian of Southeast Asia 

It has often been asserted that the advent of Islam and the subsequent 
spread of Islamic leaming in the Malay world brought about a rnajor cultural 
change. What has perhaps not been properly appreciated is the profound nature of 
the cultural transformatian that occurred as a result of the spread of Islam. It is to 
the credit of Sayyid Mul:ıammad Naquib al-Attas that he has taken on the difficult 
task of explaining in great depth the intellectual and civilizational sigllİİicance of 
Islam' s role in the region. 

Islamizatian in the archipelago, he explains. underwent three phases. The 
first plıase (approximately 1200-1400), was the phase of nominal conversion. or 
'conversion of the body'. The second phase (approximately 1400-1700) is 
deseribed as the period of the 'canversion of the spirit'. and saw the rising 
influence and s·pread of philosophical mysticism. taşawwufand kalanı. The third 
phase (from 1700 onwards) saw the continuation and cansummation of the second 
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phase coinciding with the coming of the West. 1 It is pointed out that Islamic 
theological and metaphysicalliterature 'set in motion the process of revolutionizing 
the Malay-Indonesian world-view. turning it away from a crumbling world of 
mythology ... to the world of intelligence, reason and order. '2 Not only did Islamic 
monotheism bring a new ontology. cosmology and psychology to the Malay­
Indonesian archipelago. but it also revolutionized the Malay language. whidı 
became. by the 16'" century, the literary and religious language of Islam. The 16ıı' 
and 171~ centuries. a period whiclı 'marked the rise of rationalism and 
intellectualism not manifested anywhere before in the Archipelago' saw the 
emergence of philosophical mysticism and ratiooal theology. The works of this 
'new stream' of Malay literature reveal 'a language of logical reasoning and 
scientific analysis' .3 The great significance of this period of Islamization. in his 
view, is that it 'set in motion the process of revolutionizing the Malay-Indonesian 
weltanschauung effecting its transformation from an aesthetic to a scientüic one' .4 

The new conception of Being in the weltansclıauung of ta wl;ıid was the fundamental 
factor of the cultural revolution of the 1511'-17'h centuries which 'reflected the 
beginnings of the modem age in the Archipelago• .5 It is interesting to note that 'the 
disintegration of the magical world view of the Malay-Indonesian' brought about 
by the Islarnization process was further assisted by 'the coming of Westem 
imperialism as well as the imposition of Westem culture beginning in the 10'"/16'" 
century'.6 

Al-Attas' penetrating and exhaustive studies of I:Iamza Fansürt and Nür al­
Din al-Ranirt (d. 1666) have undoubtedly fumished him with adequate 
justifications for arriving at the above conclusions. In his excellent study. A 
Commentey on the Hujjat al-Siddiq of Nur al-Din al-Raniri. the profound 
inf1uence and impact of al-Rıinirt's tlıought on the Malay world are brought to lighı. 
He says: 

Al-Raniri's vigorous polemics and prolific writings against the type of pseudo-Suti 
doctrines advocated by the deviating Wujucliyyah brought about a gradual process 
of correction in the interpretation and understanding of the Sufi doctrines and 
metaphysics ... [His] great and indefatigable effort in this respect [is] the 

1 S. M. al-Attas. Prelimimuy Statement on •1 General 17ıeOIJ' of the !slamizntion of the lvfal:ı)'·lndonesi:m 
Arclıipelago (Kuala Lıımpur. Dewan Babasa dan Pnstaka. 1969}. pp. 29-30. 

1 Ibid .• p. 5. 
) lbid .. p. 29. 
4 fbid .. p. 28. 
$ lbid .. p. 3 O. 
0 Ibid .. p. 9. 
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marrifestation of an inaugurating mavement of ... the 'intensifıcation' and 
'standardization' of the process of Islamization? 

hı his estimation al-Raniri overshadowed the works of Bamza Fansüri and 
Sharns al-Din al-Sumatrani (d. 1630). 

There can be no doubt that no other man in the Malay world has contributed so 
much in the field of Islamic knowledge and learning than al-Raniri. From the 
perspective of Islarnization. he played the greatest role in consolidating the religion 
among the Malays. and made a lasting contribution to their spiritual and intellectual 
quality of life ... hı fact he was the first writer in Malay to present history in 
universal perspective and to initiate scientific, modern Malay histarical writing.8 

.1 
The major centres of Islamic learning \ 

Without implying a linear spread of Islam or a neat chronological 
development. fıve major centres of Islamic learning established before the 20'" 
century have been identi.fied. namely Samudra-Pasai (c. 1280-1400). Melaka (c. 
1400-1511). Aceh (c. 1511-1650). Johor-Riau (c. 1650-1800) and Patani (c. 1800-
1900). When the Portuguese captured Melaka in 1511. it ceased to be a major point 
of Islamic da (wa and learning and Aceh soon emerged as a flourishing intellectual 
centre. The works of Hamza Fansüri, Shamsal-Din al-Sumatrani (d. 1630). N ür al­
Din al-Ranm and <Abd al-Ra'üf (d. 1690). whether original works or translations. 
were produced under the aegis of her benevolent sultans. In A. H. Johns' 
estimation: 

Their works add up to a signifıcant corpus of religious writing, which although 
modest by Middle Eastern standards, gives some picture of the intellectual life of 
the city. i ts enthusiasms. shibboleths. and aclıievements. and provides a reference 
point for much transmission of leaıning to centres of Islam in other parts of the 
arclıipelago. 9 

This was achieved in a creative and mutually benefi.cial relationship 
between the Malay sultans and religious scholars, such that many important 
religious works were produced at the behest of the sultans. intellectual debates of 

1 S. N. al-Atıas. A Commentary on tlıe Hujjaı al-Siddiq of Nur al-Din lll-Ranili (Kuala Lıunpllr. M inistry of 
Cıılture. 1986). p. 9. 

8 Ibid .• p. 48. 
9 A. H. Johns. 'Islam in Southeast Asia: Problems of Perspeclive· in S. Siddique et al (ed.). Readincs on Islam 

in Soutlıeast Asia (Singapore. ISEAS. I 985). p. 23. 
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~ 'ıgreatı r~bns·~ııncie we'r.e .. ı~eld ii\fndeF'r:royal;rparrouager and nHigiousııeth:Iaaticrnaı 
institutions were established by those ıin po~eE! A.s<Moh~edı Tıai&i .OSbraiıııpıit-ıi il: 

' ı ;'!fhl:ij:s·etidılarlyı;ti.cletitiôh':<;if :Iıllam'fW:a&;ıftum:ı-retli ıwirhln rthi:}Bffte'emd§ ij}. the royal 
courts or if there was no royal patrona'ğe:C' th~rei nw.<i>U'ltlJ <-hlı.ıveıi<l3eenr.ıs<r:lı1WoJs 
established by scholars of repute and to these scholars the aspiring young students 

·· woiıldiflook to:st~dlyrteligitn!ııŞ kı1ÖW:feclge-.f0ı::ıdin lı fi J ı.;r!ı idCJ(it C>Ci :ı rl !!!JJ •_.ı~r!T 
d! ;rıı•ı·! .iı ~ ııd·l - ! ı: r~ıd ! ~rıiırı;.;:ı! !;itı; :..~f.ı,,l .'llifl.A ;i rrı!..l;d ı r_; bbfi ~til ni ri:mm 

, ,, · r~i i·_.·; ·.: r!İt~[si .wel.f.ıkııowni tHatı trhelırul§rsiötbMelai<ar) .AJceh ;~tit;ff:(lli'or4~iaıa-<r!Jy!!~nd 
•. ı larg'ei:ıtcidk: ı ari.:..iıiüm~sı. iıiitel.igioi.is;rl~tilliıg ı -ıiıJd: ı enGburag-ed; tb~ii. ısubjdit~ rto i~~ek 
• Is::larhfd Ntıowte~ge. 'EveM soine':ltiıeınb-6i~ at1ithe\foyali fai:iıil~ w~W fuıow~11 ı.töPbe 

decJ.jcii.ted st ho larsrb'f ıisliı.mı:rWıHrıayfH0t~iR-aja ı~.iAJ.i i bi ı R!a:ja :;ıJXljtti:aıt.-(..:r.8 09'-"!7-oj rwtıo 
gave instruction on various branches of Islamic knowledge and wrote several works 
of l.iterary and administrative significance. ı 1~;.\S:arte!sultıufzf 'lo ıs;:iu~o 1o[pm :ı dT 

.. ·TIJ,ei ıimpact df:J:slamic ıideolbğy .lhad;bee-~: telt:.ı:lri.! the t.9Y.ai!rı;:otirtsua1<l We'İl as in the 
'iillages:ı• :But lthe" ta'tal~:-irQ.p~et:.: df :;Musllinl ( civilizatioin i~ppar~tilıyi ıına<1T~iffeient 
meanirlğs .atl!~ne -düferent} sbeüü ·lev.elsJılliu:s:.literanir~·ib"öı.iti suı:re;lct.a:fıır0r'(döcnnıal 

·lliscussions ı.önLpoiiı'ts!'ef-tlleölogy ıwoulıtıprihcipiiliy· beidng.ı.tol:ıhe\ c6i.ıifiy-1aiH.:ies. 
' :?w hile~ po pulati religitıu-s.~liteı:iatrlte: dııtl·ltne1 rbmane~s ·-woultıı mei/1tatil)l1 tn!ld' tliHİI'~ay 

.te ... the.mas_sest~;uon :; ~~; DJgi:.ı;rı:-; nou:.: d~ ı!~. Lını; ~::EJ:·:::~;~ L~fu; \)'·N-· i:.\j :ıiinı:.t ::1 f() 

:. ·ıü . .< .tfiF:(H .!u fr u;·JJı;r:ı:;:..: - !ı. ti ft'! .. f:: ?rHıar ... ~ .i·ıü !-:tr..:-! ;: ·.tc; 1· ·tı.~ ~jh : :vl :.;rrr ' . .n1o::.r..: 

ı;r .: ;,;' ..-:ıvTlre ı religioı.is ıı t~aı::hers! i ari d' stlihliıri; flötked i td ·illes'e:t t~ntrMl neıut)j)jy 
.. beduse of. tb el strongu pröteeti(!)n:ı-afforded'l cby··.;the; c0ti.rt; :tiutUaJ.Si:P ekcaüsıVltfiese 

centres brought them into a wide range of international contacts. in tlui.titheıtrier.Yes · 
as gateways to Mecca. the source of orthodox religious learning. Speaking of the 

. •.gııeat: ·histôri:i.oal:§GJle; of -Acel;ırlas ar ıdiSS"eminat0.r- i'6f[knowlei:lgeJ. İ'<hr· iı'ı·~liaıi'ce; i ·,ı~·llı-ts 
· ınötes! that:,ibıı:i :;ıli !tı :..·;ui:ıig -.,:ııtı;: %:i'·'i;; . <:lı"!t;br:ti<: ır;·.:.J;:ı.;::l !;lbGrl··.f: ·~ri ır:ıL.um 
. ııu:·ı· : :;; ı: %:ıiırv(nq !Jfit: .<·.ı ~ı :ırr::.ıv•;irl:.: ıı br:t; .<: rfi~fo:fd rtl<: .uı ı;:.r. t~lil!J n:.· ~. !İ :(J :::ı :>dJ 

. i i i I ts: ı:0l~ -ası rgatewaıyı..ioitlie holy.ıland• Jf6Jftb:eL.f1nvi·pilgf.itİiSımıtı lstl.itlb'ntsııbba1Yd"for 
Mecca, Medina. and centres of learning in Egypt and other parts bf>Qi~~hbftian 
empire kept it in close contact with other Muslim port cities in the archipelago 

" ri ;. ı aıid hı ade i:rtra:.natiır4 1certtre: foıı mı 'U.liutıaı :J bôutgebiSie ifiis. ı~ ı;·N 'i ı !T 
. ' . . . ı ı ı' ' . .. ı. . ' ı !:.:rt•~qrr:: '{.H; .. !H j ;;(lJ n·;H .~ .t.-iCH H!..;~ (fUO: g r ·~ı )fiJ: t"!ll: .J!J% '( E• L:J· .. ' i. 'i I t: U-.r!:!'f./ J::J fi 

, ?· .... Jt.i'i·Jb fL:L! i:J:ill'Ji!li .;.·ıa;Jfu;: ~Jdi ·in t%~ii~rl ~;ri; fı.. tı::;·)'JL::nr; cı'i7ı'-t'' ~~f-in·n :~IJ!J~:j{l:!'! 

10 M. Taib Osman. 'Isl.amization of the Malays: A Transfomıation of Cıılture' in Siddiqne et al (ed.), Readings. 
p. 46. - . -

11 Abiı-HiJ.SsaıiiSham':tfUaiiqauN:ıqsyab'aiıdiyiıh ·danıPehmaiiy~ 'ihıaiti'~eiiıjiian·Riali~Selülig~~ A,,vaı'Wtr!'d ~ .?. 
Dua Pulııh' in K. K. Kim (ed.). Tamadun Islam di Maiaysia (Kuala Lnmpnr. Persaııl~ıi~e)\i'r'ılı1 MıiiUYsia. 
ı 980). .ii!. • ı .. J ,jıii ' 

' 1 G>sman!' 'lsl.aıiıi.zition of the Malııys!.l'·. ii. 46>, ::, ·'! . ., :; ı ... ·:o~i·i•d; .. i?i. !-. .. ,:iı;::,·' ııi ıııı::• 1" ,.,.,ı,,! ! ! 1· . . 
13 Johns. ·ıslam in Southeast Asia ... •. p. 23. .r ~ !i.' i'.i-.1' i .,:/,:i<<! . :tıı,qı;!\ 1 11% 1 ;·,i·,. ı .. ;•.ıc~ıiıw:l. ·. ıı 
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:;ı iJtı.;·artr !iıiter.esting\ esşdy.IvDfı rHamçla'n· Ha.S~alıı .J:la!rfbı:oi1ght toraghtl th·w.bisto.rtcıalrıand 
ri r:teli:git!>tisı lipks ıti~weeriiAcehı.indiBatarii!J4ı;.H- lı; Ldl·.' ·;·.~ilı.; (yj;:ı;~n:~!J ·~iın::nı;qq;.; 
u!ll~ l;: .. u•ı.;ıfiq ı.1tq .l:!.!Jı;!r.fl,i;'ll :;o rjj b:JlJtıiliJ(\"J' .\.w.<r·il\:;?,1.\ i10 -.:;hı lV/ jl!iiJoı!liı.; . f!Uin:ı:ı 

Religious learning in the archipelago ~;.'"{1JJ!fi~:J ılıQr !iriJ ııi qu bsiır:mnıı!?. 

;di ı;:-; ı; r! G-fualwı ı;(lfiqh) ı imyS!iöism i i( Mş!üıhrJ..U:tj ra:iidli tr<!lboıffi-dtidıdlif!ologo/i ~üşül al-din) 
t.iıwere :theı;thtee-ıpriJ·uHpal bran'c'"hes\:.ofl'.iŞlaih'ic~lleligiG'usıkhtil:wleefg6.ıpkı:su~dp."iiı~'the 
-l ıMaıla:y.-1Itıdqnesian ı r; wodt!JG ı'Rhe ı.in't8Il.ecnia1Y:ılifeı rroi~ aı cdMaılh.y ~lrrdtinesiruv Pa~ ni 
ı ~~reliwöus l-teao'her< iaiid ı lsblıolar m~ırelatiönulo' ıh~e ::d1~cipli,nesnW'"!f§t.'largeiy;-1h~Do r 
:.ır lfaith!Ully . ipi:es'erv'ing~~\\l!rıarfsmlt-till~~ ı tılanslatinğırarrch~aömm eptfuigl onr!t he l!t.lr.rsi;'il:aJ 
-\~Artlbic; tex.lN' tlilı.tf.he I.Qad~learıiCtl':- undıeiisto.ol::loandr<-tor ıa'-ğr.eat ~Xfiennumemo'r.ired. 
-l ıLittle ıöf Imi o'Wnr:da."tput:;rkn:0wiı/.asıthe i!&tcibr!laiWiJrım ~til'regıirdeGI{·ırs•·öiigin·at<.lht' 
ni; !.ı ·.ı ı ı.l~·ııı.;ı : ,..ı:;n ~\\1:.!\\\-\-\'L. :ıiid·u ."{l::rti ı:.ı ~rp:::d [Qg 1 brw ()HP; 1 ai irıi.;•(flrru1-lı; ıı!cJ 

!;ı ı 1. 1 ı: !r:Befmei the-ıQ19th!lcreıitoey.i Lr&!tgiolistsdfiolnılıscpf:odu<:eH/t-;tiilenı:ıı ,v;ı!§tl<s<1:fri~ the 
ri ı Sha:fıfi ·sızh~IDlı <DFJ ·law..~ ıiiı :tıhe')Ma:lay ıGanghage>!w·!~-p>laif{; lthbdb"a'sieı r!es~cl1~~dH co f 
' . 8biidatı td<the l tı:iass~~hRô(,.'e~ampl~:.at-ıRan.ii:i~\wlıo?.h'ıdd( iiıpbsitiqnJtH'' ehitn·enw at 
i! ttli~··.dol:lrt .ofl SUlt~iılslduiqar>IThalii Loft: Ace4{!!inl!a-d8itioli iö. tı'l)'<Üiy-'lltlt.e!i1sesri b n 
lıJ.different ası_iıeets dti:reqgibus lrno}Vleqge, aorlıpleted l fu ; lQ~4l~iw0i;k .e"tifiti&I ibJ­
:.ıi $.itat tıi'"musfaqiml ı13heı somdes !·af ;this ~workr rrircludedi -tn ei ıMiıfli}ij1ttU/Jl1Jilrıiiı-&1J r.aı-

Nawawi (d. 1277), the Manhaj al-tuUab (an abri.tlgemeil.P~t>dtli~ rMiffJta_/j s·by 
Zakariyya al-Anşan (d. 1520) together with its commentary Fat{ı al-walı/ıab by the 

ı ~Same atıtli(!1'ıi;' llie MlikhtM_ahaNfaiawAI.'py tlbni·jJ(~jaı: a:t-!J~Iı.~~liartı[i;(d .. oV.Şo7) and the 
. ı -:-worksLofiSliili~bEhl-;Dijıi A.brrlarlıial~N~qib! !(dd llı:3:69~:ı ran~ b.P~&Mbwı tı:J:·t; 13:J4ı)1ı;Jn 

·ı, .geneı::al.ı iMhl~yJ :_a:uth0!sketi ıihm peti0d r!reliednönuır:ne-!oiaSSidaJ.ôB6m'nl enfctrl:es valıd 
.bglôsseS'i-<Df ·stıafifi.:ı;fiqhii i:e.rLtlıe civ.orks .&f; ~Nawa:wrrı~~~yylP ~rotşan(ıLfun 
·ı:.ıKhatıö .alr:Shaı;l!ıini:ı G-ct.; rı ıl5.p9)), ::dbnJ l:IdjarrıijJ.;.'May:rlYAthiJ ~Hd aliRafhJ.t;:cd. (:::ııs95). 
·ı, Amopg; tbfıse waos'emor.KJW.as ö~s6dCoıNhls earli~r.1ttaili'ttof:i.\VvHe :JJ\!btlilil-R~''·i1F~d . 
ı .. :l!693J?)ıtMul:ıl!ı:ıiı:iıad~A!rstiatli;];>:.rrJ~I1d<cll~ırrrufBanjat-ı i<-.W.h·0'rc0ırtplerea.cn.il;ı; ısfibil'iıl­
, m.ulıJa'din ·ıuıdı:Shay.khvj.i)aW.ud:W.l-IEata:lıi ı (rtli :HW9)Jttl\e :rtibstııprdMiiP atflh~ifı ~I'Flfhe 
rıı l9.ili eeh1\ıryll 6n·~ı;~ bı;rnrn;;(!oi·-t; '(O \?.\'"! ni i;[J1tluıını r.ı:.·11 \1\~\t-\~:.."--\ı: am\··.'ı :.ırn 

·ı _;tı'As.•.-faF' as·:i·rue .ıspread!::df' 11tll$1i wWziP~t~iatll~ ''iii'- 'the·'-Miiıa·y• t1n:&o.rle'Sian 
1' ~·' 

archipelago is concerned. the gerieral view is that this took place after_,th.e .r~igaıof 
Sultan Manşür Shah of Melaka, during whose;.reigı:i .in:.l4S9ıthe'.,fir-st1nent-ibn!•:O't a 
serious Sufı wo k the DfJJT a '-mdnW'Jii<~ot~sfia.Y,ıııı;ı:r l.~i.J; 1' ' frf'-·1 r-~' s\l1t~ ~~vf>k•.tıg~~r-) .b~;;r~?. 111 ':u ı~.~-t-! :; b:!t·: lt.ı ::.ın"ru ?J1f ~ıpwo r.·i •. lt'Jir.~,t:,-.J~ ntS{;n,fJ:r~~~~'iııJ--:ıuı\ ;~i!Y~'uR a .. 
occurs. Al-Attas, aıscussıngı t-b;Ll! p~P..Q9kı ~ŞQtıJJP.ı.eS! ·thaı.,:.mıııre!lane. mo re iemplıasis 

lım: uı:tıcJıu·J% i't~:ı~/ ni ıı;!U\fH'l ~IO!;·;:.ıd l·\'"''·\ ıiıh .\re:~ i J;') %iıbl u: !i !Jcuul/. (;i·~·o:·2 -~d rtı-;J ili L!J!,!:rın:l :.: 
· _.,,uaı:..·ı .!!Q { :;!:;l :;di ni ı:c,ia;I:..A 

14 Hamdaıı:.Hassaıt. .'J?enal.imiB:mi!Qr~ıfsıaıri Milaysra'-A'"~Ii'r.itt:ıiG:ırlrte'dl)~IQramaoıiö:-ı >lıi' .:<?.f ı ııi h'Jh:ıııı;i •­
ıs M. B.ı·NQt!biıf Ng*:/{jjllıiJdr{wi:IJsilirnjcS'hoiıglit."lltflıi:>Mffiay.~\7fusdriı oclıı:il~·İSI;A:-S'R~searci?Nöl~lfıınd 

Discussions. 33 (Singapore, ISEAS. 1983). .H • . q .( f.ıır; l .::.ıı ı ıiıuıl ıb·ıı;'J?.~~ h:~iı;cıirıb::-C. 
16 AwnngıO.rrıar.·.~lflte.Majoir .. <Maliic_\Souı-.c~s.'llıatı:ı::iiiteriniiıC:tl:ılrerShlıc~lre' b_f.\Iı:ı~~o:riröiigli~~ lffWt;fıha{: .c'~ 

Archipelago ... · in Lııtpi Ihrahim (ed.). JsllllT1ika (3 ,(61SR Kıııııdıl!.nıtıpilMliıi'jan8.-'1'98!;.!..5).li!' 8\!-.l\\ı,>.ı·., 



on mysticism became noticeable' .17 The output of Malay taşawwuf literature 
apparently decreased after <Abd al-Ra'üf of Singkel at the beginning of the 18th 
centucy. although works on taşa wwuf' continued to be translated, paraphrased and 
summarized up to the 19th century' .18 

In 1778, <Abd al-Şamad ibn <Abdallah al-Falimbaru translated al-Ghazıili's 
Bidayat al-hidaya under the title Hidayat al-salikiıı, adding to it some of his 
personal yiews. He also completed in 1788 a translation and adaptation of al­
Ghazali's magnum opus. the IJ:ıya' 'ulüm al-din. Shaykh Dawüd al-Fatii.nü also 
translated in to Mal ay another work of al-Ghazali, the Minhiij al- 'iibidin. early in the 
19th centucy. The well-known works of Ibn <Ata' Allah (d. 1309) such as Tiij al­
'arus and Tanwir al-qulüb were translated into Malay by <Uthmii.n ibn Shihab al­
Din al-Funtiyaru in 1886 and 1893 respectively. while al-/:likam was translated (in 
1836?) by one 'TokPulau Manis' from Trengganu who has been identified as 'Abd 
al-Malik ibn <Abdallah, a scholar who flourished at the beginning of the 1 8th 
century. 19 The popularity of Sufi taıtqas. such as the Qadiriyya.20 the ShaHariyya?' 
the Khalwatiyya,22 the Abmadiyya23 and the Naqshbandiyya24 has made Sufi 
literature, particularly of the 'sober' type, part and pareel of the intellectual 
upbringing of the Malay-Indonesian religious scholar before the advent of Islamic 
reformism in the 20'" centucy. 

Scholastic theology, as defi.ned by al-Ash<art (d. 941), al-Tal)awi (d. 942) 
and al-Maturidi (d. 944), and methodically articulated by al-Baghdadi (d. 1027). 
Ibn Hazm (d. 1064) and al-Ghazali, reached the archipelago largely in the form of 
suınmarized eredal statements ( <a.qa'id). Creeds such as the 'aqa'id of al-Nasafi (d. 
1142) had, by the ll"' century, assumed a more explanatory character. but later 
creeds, like the Umm al-barlilıin of al-Sanllsi (d. 1490) reached a high degree of 
systematization. The mainstay of theological thought in the Malay world centred 
araund the creed, and the first to be translated into Malay was that of al-Nasafi.25 

The Umm al-barlilıin was translated in 1757 by MuJ:ıammad Zayn ibn Jalal al-Din 

11 S. N. al-Aıtas. The Com:ct Dare of the Trenggonu lnscription (Ku ala Lnmpnr. Mıız.iıun Negard. 1970). p. 
193. 

11 Ibid .• p. 194. 
19 See Awang Omar. 'Arabic Sources ... ·.ı: 194. 
2° Founded in ll66. the t:ır.lqo lo which I;Iamza Fansüri belonged. 
21 This ord er gained popularity in Aceh and Java during the time of 'Abd al-Ra 'iıf of Singkel 
22 Founded in 1397. this was the orderofRajaHaji ' AliofRiau (d. 1806). 
13 Founded in 1837 by Sayyid Abmad ibn Idrls (d. 1837). this t:ır.lqa be.came popu.lar in Ne geri Sembilan and 

Ketantan in the late 19'h cennıry. 
14 Founded in 1388. this order retains to this day a large fallawing in Malaysia and Indonesia. See S. N. al­

Attas. Same Aspects of Suiism os Undustood and Prnetised among the Maloys(Singapore. Malaysian 
Sociological Research lnsıittıte. 1963). p. 33. 

15 S. N. al-Atı.ıs. Tlıe Oldesr Known Malay Manuscript: A JtJh-centwy Ma/ay Translation of the 'Aqıi'id of:ıJ. 
Nas:ıD(Kuala Lumpur, University ofMalaya.l988). 

200 



and became the focus of attention of other Malay scholars. with two more 
translations of itappearing in 1885 and 1890.26 

It is obvious that the Malay authors and religious scholars saw their role 
mainly as transmitters of knowledge and orthodox doctrines which were already 
developed and articulated in the Arabic-speaking centres of Islam. They might not 
have passessed the stature of the original thlnkers of Islam but they were serving 
the immediate religious needs of their co-religionists. Herice their major concero 
was with CJ.biida in the narrow sense of the word, to ensure the proper practice of 
religious precepts among people who had only recently been converted to Islam, 
and to engender spiritual purity, to raise the status of religious observance from a 
superficial level of conformity to one of Pfofound and joyful self-submission. 
Borrowing the desetiption of A. H. Johns: i 

They belonged to the intelligentsia of their age, and they were guide to princ:e and 
peddler alike ... Their writings are stili human material, and within them can be 
discerned the pulse of human endeavour. And this is true ev en when Malay writing 
on Islamic matters has little to commend itself on the grounds of 'originality' .27 

It is also perhaps interest:ing to note that many great figures of Islamic 
learning intheMalay world from the ITh century through to the 19°' century had 
inberited a tradition of Islamic intellectuallife in which fiqh, taşawwufand uşül al­
din had become integrated in a harmonious synthesis. The Ghazalian imprint 
seemed to have a firm grip on the minds of the Malay religious scbolars and 
become for a long time the norm of religious orthopraxy in the pre-reformist 
period. 

Religious education in Mecca as the source of an intellectual tradition 

Much has already been written on the pattero of traditional religious 
leam:ing and teaching as reflected in the pondok-pesantren (traditional religious 
boarding school) system with the Tok Guru-Kyai-Shayklı leadership providing the 
role model of intellectual achievernent at its best.28 This system of traditional 

26 Awang Omar. 'Arabic Sources .. . ·.ı: 83. 
21 Johns. 'Islam in Southeast Asia .. . ·. p. 24. 
28 See Sudjoko Prasodjo. Pro!il pesantren: lapor:ın lı asil peaelition pesantren Al-Fa/ak dan delapan pesaf/fren 

Jtıin di Bogor(Jakarta. LP3ES. 1974); K Steenbrink. Peasntren, Madras:ıh, Sekolalı (Jakarta. LP3ES. 
1986); T. Abdtıllah. Islam dan Masyarakat: P.antui;m Sefara/ı Indonesia (Jakarta, LP3ES. 1987); Z. Dhofier. 
Tradisi Pesantren: Studi tentang Pandangan Hidup Kyai. 4'h edn (Jakarta. LP3ES. 1982); Nik Abdul Aıiz. 
Islam di Kelanran (Ku ala Lumpur. Persaman Sejarah Malaysia. 1983); ısmail Che Dan d (eıl). Toko/ı-tokoli 
ulema Semenanfung Melayu (i) (Kota Bam. Majlis Ugama Islam dan Adat Istiadat Melayu Kı!Janıan. 

1988); Uthman el-Mnhammady, Islam, Pribadi, Tarbiah dan Institusi(Kota Banı. Majlis Ugama Islam dan 
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Aeaming hçıs :help.e_d, ; tb,,;pres~.ril.e r~Hgioi.ıs l-m0.wJe<Jgeı ·inta.<JL• ı\s ·itiheıiledJfr'Piilı:lhe 
classical authorities. thereby conttibı.:ıtin;g L t€l : thei str.4ı ı~ i ıt.0IT]I{lit.Qi~ııt-ı l.oi !U~Iigi(ı).us 
values and the perpetuation of Sharia law. as developed by the Sha:ti'I school of 

~·; laıw~:. The1, in tegtation ;:af1i ~.t ton ğı ı ıfaitlı:ır(im<iQ)J~~~nsistenJ! i p..ra€.ti~iıı ( {aıiı al). go o d 
· r ıe0nduc.t1 ~( aklıMq)-; andıispiı;ituahlputiticatio.n~~tatk.i y.at,.[ fı'l;-na.fs) ı iwithin ı the '{ıab.dok­
J; ıpesaıj.tJ;en... ·e.üirieulum ·ıancLtb.e5pe!i_s6ıi.aliW,-of-ıthe', T.dk G!..irurl(Jyai?SJiagrklı.• hııs ı be ~.pt d 
.gıtötpr,oj_ecMh~~itnage afL~peace:ful(ahl:l Goq;o.bed.i:eri.'tr;commımit~ teAlıeanaşs.esı.:rits 
ı rau.tonom~J#l ı oılgani2atW>lial%sttuc~teJ"and independ&nbecenoi:gi(!.d.ife.t ibased ıbn• ıl he 
·ı dd.e.ıUs L.Q;i{. self~"heflprandııÇQmmuı;ialnlivinğ (ıand..,,rern ov.ed:; mor.e ofttı:ı:Mhanl no. ı . <·frem 
. ı ıther.hustt~.ıı.ndr bustleJofi U(banJife~Ltıi>get:Mmwith..:Stfengey:ıe.stab~.cllqnship~iest29 

ı. ba;v.~ F~ml~~d:dt !l!ı.ıv.Jigt.ıtQleıfQ.rtr~s 1ı;[ı,r 1lı:~;def~J!C:~L<Dj lislamqagafu.&t.~ultWiaLıand 
. ı ~ilit~ ııe.naooatl1~şP.t~.ı in thııı ta:mltiy·e.lagGmlncie~_GF.rrseP,~.nal jilıart ·mb\!ein~ ts-4 ıand 

peasant uprismgs have emerged from theseıi.U'ral lpOniiloks-:ör-.JP~Jli.zt.ı:eiısgfB if; !ıTI!ıÜ 

lı ı ı:.: :.n ı: iıfh~ :inte]Je_çtua:l · ~ı:.atlition ~~ the;itiaditicmalgülenui nıirtuni.d>~d! -pie~eC:V.ed 
:.ıtinı ı.t.herı M<cla}{ iiWorltlııl:ıa.ı!l::ifirBlrrdıı~elapedl iin Measaıi ı fiu Siıolıck . fliuiıgrru.iJıli:.lı~s 
~ ~<ıt~sOiib~<tlclo". gr.e<i.t·,d.e.tailtradit·i'o.ı:ia:.lı ]sJAffiio.ıteaclüng in:1h.erU'9')' :€clntıfcyl ıw.hich:miicle 
~ a last-i:İJgı.;riilJpactı(ujlQoJ, 111,e:.ırMalayr-lna0n.esianı'ı ~orı .J.aW.ali)ri saekern ofm.rtiliglı.ms 

knowledge. According to Snouck Hurgronje. the works of al-Ghaziili. particularly 
Ari.şJ JJ.ı.xa. ',ô\!~t;~ ı c~n.t-.r~ ·'{t'Q; rMu.sllm:ııle.arningnirr:Me.cs.Ca!q.Odthtt ıl&:&Osjl 1ılhence the 
!ı ıWJ.c\~ş.p~~d 'lııt11J~fl~~ f::i~ :a1-0b~altis·jttii!1ugMıandrw<!ı.ıflG!ıwi~_Wı .iiltıtbe :M~}! i .w0dd. 
-\S®~Çl};HUJ;gı;o.nj.e,rw~®; rbidvt ni :itti l.ı;u1:.ı::ı!blrri :)irnd<:I i•} nrıiıi!Jınr e b:;!h::ır!n.i 
ııı i'irpn! iH:!\ı;~:i:dD :ııiT .%iz::.ı rlH!'(.<: ;-:uıırrıurrnci! r; ı:J b-:.ı.ı:·ıg :.;J ILi '.!rııw~d İi.ı;ıi \\.Ü1 

!) Cfb~··gı;e;ı.~Jl!:VO~dc'~~ ~Gb~allr('Çl.~lfllih Ai:E>JrrMi:~·-!üiGatiqhg:ıfutfıle 5-cienoıisco:t' fRelig.ien 
ı ,.Şıı,şi .. J:ı~çQ;1ı;ecpgnjıed_ xdQ~.O: ı to ~ııri ~ ·las rar;~t aruliırcL r .e il C)t'"~dpaediat c:ı•fnsacr.ıid 
doctrine .. . As the Piqh with its ancillary sciences is the staff of life of all believ~ı:IS. 
so is dogmatic theology (ilm al-kalam or ilm al-usul. or ilm al-tawlıid) the medicine 
for the spirimft..U!ltıii®ur.5F~~!ttll~s.ti~lifö3~ta&aw..wrli!ı learlsitb.tulnawmgö.~s 
been prepared by the study of law and Creed by a long graduation not only to 

'" sRrnPt~tt{ ı~<;ı,b.ç9ietJH~~ıı!owar.d_şqa.ndi cQmpl~Hhknowletlg~ıtOiilGod,d bılt ı.eV.en to the 
Ji · G d h>.... ,.ı;.n , \, . . . ı·· · , , · · 

..- ~.Yı1,p,g .• . G>.::~WMŞf}--HJ \\':ı\\\H<."r.':lr\-1\ı.ıul\!.ıı:\,_ ')fli ru !J::ıb:.:; ı·n <.ı.: gruroı.;~i ııfl!; ~mrııı.:::ıı 

~ı! i !:niL; !'i'!f{ ~ıirir.ıtıbı.:::ı! ıV;-ım\?_.'l\;'ı~~-il'\\10 ·,kl'i :;rii r!Ji'll rt'i!ilr.'(<. (iorırl·;;~ grıil;ıı;or! 
ı .;ıP .i ı i ı. LıSJ1o.u~~J·;~ı,ı,çgnnıje ,;s. ~~tlli{~p .ı;l,ese.ı:iption i PL1:tlieunetlu:ıds öf. ~eachingJ!alld 
s.tudying among the Mecca students deserves further recapitulation: 

,t.l'ı ı • ... t.-..-u •··· .l;••=• ır • • ı.ı.ı· ~· ·-·•• !"• 

Adat Istiadaı Melayıı Kelantan. 1988): V. Matheson and M. B. HooJ<e~. ']a)Vi~.tiıer.aniru:üi P.ııı~ni?.lnı.:ıu lol ·· 
,M!!!m.eıı;ııws,.g!\aqJşlarn.k r~a~i~.<uıi, ·Jl\(1:1Mş •. ~ı·i\l· <l'9$8).,..,;.\ ·.ı·p,,·.\•: ... ,., u,,<f\ .•ji.l••~>:: ;<l r::l•ııbııt. :.·~t. " 

u Dhofıer:~((rp_cfi§ir!~.t;~Jl!ll'f.!m· gp:_ ~~:-Sl.?~:~ma.U·!aıı;.\Qa.ıtdiiıT.dkohıtokbl.t, u/erl/a.~·::ı f.'lJ .ı:ı·ıı; ~:.ln,,,~,'U t\, r\1\;\ 
30 ~'!!19f10, ~:ır!odir~ jo.]fı!!t.\<Q!.ım(~; f?~Y.QI(.o[ IJ~Oif!.O in,l.S/1:8:'/ts.fSoa di_lioos:. <Sourse..iıoii.Setpt'el. (.'$"-: t ;ı:~ı · ı 

. 'Aı;<!Y'W..I1~geıi!'11a.ı;tiı;ı,us; Wlh.of.f •. ı9§.9Jıli ôi! ı~ :•ı- :,;. (}. ıy;.'.:.:\\ tö>-'!_\\!;\ .1\:C~\ 'l.M.\\\';1 "ı\-ıı\1. '\\'>1\ıw:rJ\ \•;;,;;.ı,i'i 
'

1 ,Ç, ,Ş,ı:ıq~t!:!c#ıı,rgrı:ınj\;, ij@.p<f.r,ıı(IJ~ !:,a.u~r,J?m·e.tı f);e !:P.lf{ çt;nfWDI;;>DJiilyılıjfc;.Cu"stoiiıs·ondheiiriiirrg.~.'tlie 
Mo.f!f!nsp[tlı~.~(·lndf/If?:!lr.~hip#!Jg9 ... 1.(>J • .{-k.~oı.ıllban•.(L.eiden:,EM. Bıill,rJ 93'1·).1 pg,ı·l'60;9~. ı.tı·>AI' 

n I~i.<;l.,PP.·.J ~Qr,l.: ·i :-ti;y r.: .1 iı:H : :r: ı~~; i~ \~·:n~ .\\ ~\t.t· ~;·,\ı~--\: \. : .. ':.:v.'·;~;.\ .t.·."·· \:·~. :(J.;-t:ın·f.d:!! 1 ~i~ .. a;:..ıdf 1 ;· :~r·. : 
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ı i rAs rıw.eı:.ılbok~cauıtlre :Shatiite ?.uid:errtSJfı wei ıare·ı:fırst <lıflafl> ·~tnii:ik: b~dıthe·.:~ır.eat 
~ ı..dUferenaeı :0f ages~Lin ıthe !S'ameJo:frcles ısiirgrey .. be'a.rd~aı:ıdi be:ıii-dlass i bo~:it~stt,i.p.l:irigs 
:r·aı\.d-..giowf!i-.men Jdill'h~dectiir~s'{ar~fentitel)h i~p,en:;ıai\d·J're~~[.ıJtheı iUı.wJıletriıresvha've 
[ı. liıecome-to aıgpeat ı extent :stereoty.pedı.rılırıtlie .peiiodıo't~·ıfteıftiftn ıcon~lıi.'Ctılin the~wödd 
;; ofr ıMeslirı} ·tl.e.ailning, !ıs ome iSharorer ptinllits ı:öf ıtrr~!·.highesi ıranlC (eS'p~ofailyi Ab u 
:.~ 18huj~ı Rafi.1c:an.4: Na.w.awiı)ı expoun:~di:.tl:terwh'Cıle··ı:C.awTı.ıl;· the'ir g'rea~ \w0r!s'si~\8:fld 
: ı p'osteıti.ty bhas.>\ı:egardedll tMseı: ı t~x~öo oks ı :withı r ®:rt~s o~s :1muizhb re.\.re.feifceı )·as• they 

·ı< ;themselV.es reglırdedıtb.gı w.0rks d ! Sltafrj.randı.hii.S rf:ı:ı:st ··!llsoipl~.:.wti.l'fe rs'€h01atsrl~amt 
, ~tJ:ı.eqı ·IDy ıhea.ctıs@Ja:S ııo.-ıget:setlJ!Marrd.m:ruks inı ifofro:w.in·g xıre\'C<ı>iırs~~of ıecıü·res:! rı i 
ır, "11i r!:.ıı:::ı ı ~rı ı ) ·t:n\l\;.\ L:u.: ( ;;rı ii l::ı<:H!JOJ i ı ne ::ı:.ııwbi U!.: 1:>~110·;) i:lt>\t':\ı. .( l :;:;lı~fı:.ı 

1 ı ,ı; ıaterı 1ıiı:ne5 ıleamedi.men :ukı"e ;Ibii Hajaıı,uSrr~b':inil:arniı~amıli ~ıui.v~·fric'ectdwlit~Fıiry 
!Ji shaİreı :the e0mm-entari.eş,ibn 'lhese:tteX.ts .-::ruıdrithffuı · ö'Oll:tlrr~ntiıliesi.iate>isM}lltreı:Hay 
·ı ı ess.ential.1)t the ifoıındation;-.of!alllSha.fiiteilec.ti]~,es :oh:the:ı1iitil:9'i ltı\. w .. ı:~ arpt0t~ssef. !of 
~:lord~ihas:ıthı.ıS ito:bhöose~oıie::of thetfollo.wiri'gı ıneth'"ö~S>:t<l)':tb re~irel'fö'!mS ~"Gli<:ıiiırs 
ı, one~$il1l ith b ab:<iıv.e-tneııtio;ııed \~oitımentarie5 mfth~llieı:g.ı~ssescötÜallfalıi~qbygohe 
ı ı;prof~S.S.0.iı, ri s0'! thatto$-e. rsoJ..eNatlvantage:w:fu oia.I!;rinstg.ıt!tibric·~üSi~ts1i:ın~ tffeeise 
; 1 ~ö.~a.lisalli6h· @idq:idcasierialnile]Uiiıg:llİrım smai.l.:diffielılti~! 2) it e make: tli~ re'lH:Iüıg 
iııll\fi t.h.e ıcbmm.eİI.lazy !fruit::fuLlly.\.~ exlj:ı6sition ıwhjclı ıtreıcteii ves:ıfı'oirt~fsevetaı öfithe 

best glosses or 3) to make and publiSh:ôtı.ti ofl;thi%& glo~esı-ıcnnt.w~dbfirpil.ation1P<oı 

· ııHı.c:ıit~dilıi<ıına:l rteaehing 1 method J.Usecl J injt)ıe i poıidokr i[m· ıP.aran'iP isı :Stili i ili e same as 
, t.h~J rıp..referreö f.ııiı.eth.ödn ii.mı_·laleınl9thı ı·cahttrry ~)Meo(Ja;J ::ıı;ıS'l:.'(les'eftbiUIIJitfjX- 'srleMk 
.;J:JJ.Uigrmı.g~i ·.r. !whereothe.,it!.eacher 'tecitesull!?clasS.ieal .~t\:ihl with!Jrls '!ıtüdent~!tt5g.euıer 
r, &VJ.till%a;$tanaardı od.liB.l1ie.iı.taryb &tud~ptslpİ'ocieed~attllie'i:Fıtı>wriı pa'ee:ıa'ncl ı:.wlief-1 'llie)P re ll 
_, tl}~~: ha.Y.e: :ıınas.teFed ıt~r re.Cüatieınrof; a:ı ~o'fki tlıey; mayi ıh:elpi ~lt)we~:Jst'Udenfs P.fıi5t1Us 
u ~.a)l ı.:.Smal1rstud.}'. \ci,rgles1 are fsffii.red wiith.!.ilrJ therı.P@i'illdkflantt ·.tffe'ifl 'lba:l:l~tı; l:fi~ebme 
apprentice teachers who develop in time .into1usch:ölttfsl'.itlndei!11th~l ruF...f!~lİ.hl's 
guidance. If they make the pilgrimage and continue their studies in the Middle East 

. ırh~)l ıniight fuecprhe''Fbligiou~t~clıeİS;ııı:fteiühd.r!ret.uhı. tro;Pataru~inı.;:.;~d 11 
·ıduqr1rı ·ıo :)UİJ ::) ı{ t gnİın nı-JI?. nr :1'1i i ::.ı~ilb ımı ?.t.Vi .ı.:lw:ninsq '(r:! ı.:Jvl :.;ıli bn.c .:.:•;ı;!. 
lı o ı; ;:· .• i:.ıı ffihe.•;intellectu~ traditien.;:of thiS ı s~stem rrneafitzm ·fa~r,Nfn hlımetS1t=:ıİi~in 
! ılif~lçng ~ıedUC!UCD.Bı.!; tlie5a>i{igl~iiiilıde<i'i dedibatioH . to:ılth6·ıc;puf.SUit.ıL d:Ffl~li~&i.is 
;.:knowledge rtor.-:the·..sble 1 pleasnr.~eıf:.€Jddı,daüea,dmt!s:sı ıtö' satiı:ifice matefiil ı!öru:r6rt 
ı ıf9)1 ıth<1~oy..sııof;spirituabenlightemrleR1i. s~lflessise-PVitı~tt>:~d~ tatr't'eaclii.İigfifid 
spreading the word of God as a da'i and resigning, in adversity or ease. to the 

,~_\;ı·.t'.,.ü\·1\! :f.l- ·;~~: .ou J0 ... \'1 ,!iüı:!.t\ ·;~r.;::!·'! .rr.::8 r:;r./fın·.i\'1.\ ~',\\.\1.\) \\'~.'.\t.\>\-:-,;;:~ .-~Lt:ır:nu:ıiH!:>-h !!::n::i( 1 ·'• 
n . Jl~'·!:b i .l!'! .1 \':""~· ; .r:!·tir/. t::~::ıuN .ır:::l! ~lrJ.i{ 1 \w.,.r.':""'~t\·_;A \\\.\.ı :\'.t'.\'. .tu:.-.\\\ .\\".i·.\/\ 
.l4 lbıd .. pp. 1 87·8. ?_.<';.; ·T' .... ~.\~Y!.•ı. .~';\ .t f,:::; hi ;•.: ·ıi!rıHA·i?: iH • ~::,i:;.-,~~ .,,~·!H!:.ol. :L: !,fnd' J -:ıtrf .. Ht:fli/·.: 

Matheson and Hooker. JJiifSRAS. 61: 1 (1988). p. 44. ! ;.ı .ı1 .1\1.i.11 ;,:\ :~1:ı:;ıu, 1.;:!;:i.~·EI 
1 ô·i)ı..J .f1't .J;idt C:•, 

203 



inscrutable will of God. It is a tradition of leaming in wbich man. as a theomorphic 
being, seeks to realize the gnosis (ma Tifa) of God.:'5 This tradition . however. was 
never intended to suppress the spirit of militazy jilıad against foreign invaders; 
indeed. when the Dutch first tried to dominate Aceh. the ulema were instrumental 
in turning the Aceh War, which started in 1873 and lasted for forty years. into a 
pra.ngsabi (holy war).36 The pondok. which preserves that tradition. serves thereföre 
asa formidable defence against encroachm.ents upon Islamic 'aqida and sunna.n It 
represents an educational system that employs the concepts of tarbiya (education of 
the whole man), ta 'l.im (transmission of knowledge). ta 'dib (inculcation of proper 
conduct). irshad (correct guidance and counselling) and tadıts ( the teaching of 
scholarly disciplines).:'8 The ideal products of this intellectual tradition and system 
of education are the 'ulama' al-din, the scholars of religious sciences who uphold 
the supremacy of the inherited classical texts and venerate the authors as carriers of 
sacred knowledge. As preservers of the ancient .heritage of Muslim learning, they 
have play ed their role admirably, but ho w have they responded to the challenges of 
rapid socio-political change and the daminance ofWestem power. both factors that 
came into play with the advent of the 20u' century in the archipelago? One migbt 
also ask, what were the consequences of this taqlid-oriented intellectual tradition 
for the overall development of their societies? 

Intellectual erisis and Islamic reformism 

With the advent of the Islamic puritanical and reformist movements in the 
Malay-Indonesian archipelago, the intellectual tradition in the Muslim community 
received a new lease of life and a source of revitalization and vigour. These 
movements also caused serious internal cleavages and social-cultural conflicts in an 
previously stable social order. in which the forces of indigenous tradition had co­
existed with Islamic traditionalism, characterized by a strong !anqa orientation and 
a degree of cultural accommodation. 

It became apparent that Islamic traditionalism as developed in Sumatra. 
Java and the Malay peninsula was not effective in stemming the tide of popular 
religion and popular mysticism, with their accretions, syncretist tendencies and 
sametimes deviant practices. Decadence had defi.nitely set in among same mystical 
orders, leading to saint-worship, polytheistic superstitious beliefs and heterodox 
practices. The Santri-Abangan diehatamy in Java created serious socio-political 

lS Uthman el-Muhammady. Peradaban dalarn Islam (Kota B anı. Pusıaka Aman. 1976). pp. 223-43: Memalıami 
Islam,Jnsan,l/mu dan Kebudasan (Kota B anı. Pustaka Aman. 1 977). pp. 162-99. 

·'
6 Alfian. 'The Ulama in Acehnese Society' in Siddique et al (ed.). Readings. pp. 82-5. 

17 El-Muhammady. Tarbialı. p. 141. 
38 Tbid .. pp. 146-64. 
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problems and undermined the solidarity of the Muslim umma, while the divide 
between the religious-oriented groups and the proponents of adat (pre-Islamic 
custom) in Aceh and Minangkabau sametimes led to bloody contlict. The Padri 
mavement in the early 1911

' century 'was deeply influenced by the initial sut:cess of 
the Wahabi mavement in Arabia at that time ... [and] directed their attacks tirsı of 
all against deterioration' and opposed adat djahilialı with adat islamiah'.39 The well­
established matrilineal inheritance system of Minangkabau was part of the pre­
Islamic adat. 

According to Deliar Noer, many people in Indonesia began to realize at the 
end of the 19th century that: 

... they would not be ab le to compete w?th the challenging forces of Dutch 
colonialism, Christian penetration, and the struggle for progress in other parts of 
Asia, if they continued with their traditional activities to uphold Islam. They 
became aware of the need for changes or reforms whether by digging up the 
treasures of Islam of the past which had enabled their brethren of the Middle Ages 
to surpass the West in learning and in breadening the Muslim sphere of intluence 
and control, or by applying the new methods which had been brought to lndonesia 
by the colonial and the Christian missionary powers.40 

Islarnic intellectual life in this period of reformism (işlal)). revivalism 
(tajdid) and 'purifıcationist' fundamentalism based on the slogan of 'back to the 
Qur'an and sunna' was imbued with the spirit of jilıad and ijtilıad as propagaled by 
the Salafıyya mavement in the Middle East, with Mecca and later Cairo as ı he main 
sources of activism. The reformists in Dutch-controlled Indonesia and British 
Malaya drew inspiration from Jama.I al-Din al-Afghiini (1839-97). Muh.ammad 
'Abdulı (1845-1905) and Mub.arnmad Rasbid Riçla (1865-1935). as well as the ideas 
of Ibn Taymiyya (d. 1328). They launched vehement attacks against the adat 
groups and !ariqa fallawers in their books and articles. So strong was their aversion 
to the adat system, the practices of same of the orders, religious innovation (bid<a) 
and animistic superstition (khurtifaf) then flourishing intheMalay world. that well­
known puritanical reformisı thinkers and writers in the early period decided not to 
retum home from abroad. Shaykh Ab.mad Khati.b (1860-1916) did not returo to 
Bukittinggi. Haji Agus Salim (1884-1954) spent most of his time alıroad and 
Shaykh Tahir Jalaludin (1869-1956), cansin and student of Ab.mad Khatib. opted 

19 T. Abdullah. 'Adat and lslrun: An Examination of Conflicı in Minangkabau' in Siddiqııe .:ı al (ed.). Readings. 
pp. 96-7. 

40 D. Noer. 'The Rise and Development of üıe Modemisı Muslim Movemenı in lndonesia dlıring ıhe Dutch 
Colonial Period (1900-1942)' (Ph.D. dissenaıion. Comeli University. 1963). p. 45. 
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· J!foıi ı Bliitishl iMalaya\iası hisi ibase. 4·~fifheir·r.follow.ersı d.m !bat h rılndi011es.twaaclı~a:Jaya 
· ;·bec'aıne;~OWIL as: the ıJ&ıuflli#Uda and fu.ei.ıngpponeri.ts;-w.ere~liı:b.el:lcl:i tlı:e;vf(atlm 
n\Ti.la.~~ısbay1ilirifab4i.ıTaJirluddi!ı::ı:.· las:1he ifirstıeJiilloiıefı!rofıMlıliammadA4lidı;ılrlsıideas 
:• in.-theJ:ardb.ipelagôl ~xeı:tedl'h.iSiııefı:>B;ni.St :iııf.lueııeerthrôiigll iJiİS ~pe.rfro.di.ioıı:LzıAllı:ıa.m. 
ı, which,fulie,we<Ltbel modeı].otlth.ei ear:lier ıtd-;Ma.na.ı:im: Ga.i.r-0 .ı andıw.h.ioh madeWs~fust 
-J appe.afance,ın, Siıigap6re ihi J.uly,,:.,ı:9.0{ij))A:/diı.Wm .apfiı re:tillfuiSii ~())Uİna:kbdGrriiıı_g: ıl.fı.er 

ti.t·~shdwed gre~t eoncemlt"ctıgth.eı so'ii}ı ıstateı.ef;Malıi!yıisodiet)Ü;::ıriil i·ııcrn !.ı~ri::i !ri ı.: ı;:~ 
. .H\1ı1~ ::ırrw:b:.{ 

Al-Imam points to the backwardness of the Malays. their damination by alien races. 
:ıitheir-, li&in.ess ,ntf!~it ıcempla<!.eut)!.JrJrheif-(biali:e.cinfV am Mg ı1hı;msclv.es(•. and ı heir 

inability to cooperate for the common good.43 :iı:; r! ı '[tu rrı:.ı :.ı d ı~~ l ::ırll 'lr; bn?ı 

ıi·InıR.off)s Judgfı~.Ol!ımil ı;ıl:.ı !idi ı!iiw !ilsqmo'.i ı;ı J!d.t fJri Jor ı IJ!!JO'It '(.5rlJ ... 

!o (. i·ıı;q ı:.ıdırı ıli ;:;~:.ııgoıg ıo'! t~ l ggrnız ~rfı bnı; . rı:: .. il.ınl~n!::ıq cıı:;i i%iirD .rrıc:ilcinr>lo:.ı 
., :lt.J-r Jm(l[Ji~,was. (a-lrfldical ,departw:e lin1 the l.fieidüıf!Malıı.y pu.blieırtions:.sdli.ıiiiiı.gı.risb'ed 
~1frorpJ i~ıP.;-tJct'ec~s:sarslhCl>lh iaııintfi.Uectual::s!a:nute anGI intensit~ıcifcpm:;ıugse antfuin1dts 
%1lJtem tm.ı:~ tfamla ülate;cıı ~ohenen~ rpbildsap~:dfraation ı t"oq ru 5MietyıeJi.ftfi ıtheme:erlıt"ör 
:ı·ı:apidı ~oial:.ao..<i:-,~coriruniC. clıangei1tsbttnrl rıi bıu; .gnimı;~1 ııi iz·.NI -:ıd i ~r.nqıu?. nı 
ı:i..:·jıııı!Jrtl fıl ı rigrmırl n~:;rJ L.ı.ıd ıl::ıiriw ?.bodJ.::.nı '1/[jfl arfı ~ııi'.~lqqE '(Ô ıo .Irnıııo:.ı bm; 

The refonnist group~ .. thr0u.gp'(its-ıp.i.ıhlicatiOns:ıdıSSe.diıi1ion.Sıımrdcmadta€8s. 
was vocal in its criticism of the traditional elite and the religious establislunent and, 

11 &~ ! .a, res1;1ltı \~0ı:j.J.p of:!th.oslı:;, petd.odiaa:Is:puırll iptı& lieatidns ı wkr~ı rpr<lSer:ilie8 in so m e 
·]stat.t}s;.i:T:lie ·ton~§ta'ndiıtg ıfeutbbetweeii ı.;ther.L.W.e ııgrdll{Ssıli6li.0'1'Vecıl:j aro.uncfua\~W1de 
'{rM. ge; ~fıri~~ak. 'dti>~M r.ai!J11S~.dialıiqir~tiı:Siıs IFhtli.eııisfsue <ot'uijtilıiiti cv'&JJtagiidiJ t).\e 
rin~~ı r!farı:· ;educ.a~lı:ınli.LrıEefu~v'!aiırlu rn.edeı::ılliilloru.rlı m'e.dlıi11Ib VCV~TIJ ı,-ır..tr_iı!.lnn?dkiJa b 
ıı~qtı.eren~~ mi.nQnl.ıftJmhl inall~er.s- rs.uclfl asıith.a~saD!ii1gı ofi'['&Şalifr. hhcı::ı.ıqW:ıut.:m.ruıc~he 
IJHJ.J~ş~i~IJl·..9f.twbe~llel1 pbseıVJi:liomconic_aleulatıimi sh:~tilcbbe!~ifor,~eci~-tı:ıg•Me 
r:&9.W.Ol!=!11ç~m.ent?.o(tR~a@tl13ai;ıd~Jll:i !?o'ı9.c5! bJ:ınrrwdır!v1 b nı: (. COQ! -c.r-8 ı ) rlubdJ.1/ 
\\;\ı\; -,dı l%fıİı;gı.; d·;t;IJ.;.; ırr~urı:;rf:.ıv h~ıbrıu.ci '(~rlT .(8!:F:f . lı) !l'{ '(İmyı;T nd'I "io 
rı!Jktheıla§tıaP~i~rıfu~<PıU'f~ioilıan\iıpudfioıiti-dın:~W:sclamrçı.!as'ife-ıiith4 l{rauAqMuya 
( ·XfQtcışftın.pJy;,,a~ ı~M ı.inr!liSelf. i:>utL>a< .m.<ıarm ı fiDmthel ac.cellir.atiqro.atıdrdfr.eçtit>ı\ı~f.> sdıdlı.l 
-t~u.Q· ~~9,n_~,c~utaM :.för cth~rötlt1:1mıüıntı~Jf ~aıyl\Sı}oie-t9i.T<a~ces!:ıi lr€11tlc tbnbe 
ı ~~Wı®O! l.>Y.J trıW.iJio.q.a).JI~la.mlasıpı;aellised !ill!!heı:Sfa&Sı. 4frü rrmit~i ln:J hrıı t.h uq nvt oru 
iJJ muı:rı 1rıu Lİi.J ( () f Q! -Oôg l j di)Ju.DI Lr;mrJ/\ rbl''(J::ri2 .br:mric mrril :-ımurl mu191 

brır; Jıı:rn d.;; ::ı ır: i i d!! ·:o iWifl ın::ıqc: (~cQ f -f.B8!) rrüJı;2 2!.lgl\ ii_ c ll .iggıı!Hi:-iu8 
L-·3~id.,fı'.Ti6;L.>l lı.ı.; nııJ 1\ 'i rı ııı:ıLııt~ b nı:: rıi;wo :.ı .(i-)(.~ 1 -(.;~()ö f) rırb ul.cl.sl. ·ıiıiLT rb!l(nr!2 

42 W. R. Roff. 'Katun Muda-Kaıun Tııa: Innovation and Reacıion among the Malays. 1900-41' in K. G. 
Tregonning (ed.). Popers on Ma/ay Histol)' [papers subrnined to the Fınt International Conference of South 
EastAsian Historians] (Singapore.l962). pp. 162-92; Roff. Tlıe:-eriılilts ofM;rJarNatiomılisl11\lmıftır--

.r ·;t.ıı.mP.ııı:• J:Joi'!Crsjtyı.çXiMıı.la)~::l9ti7!4;p.p ıi$.6,2.0.?inıırı') )o nmu:ıtirııı./J ıı!; :ını:[::! iıııı: ınlı/·. · . ı!ı:ilıılıdı\ T ··· 
43 I bl d .. p. 57. . <:" ·•)V .rıq 
44 lbid . ..; p.1~9(11i; :~ırr:uL ;;i.~~ttoiıııl :;ı IJi=.~:u:ı·N, t/. n!i:nrtl Pt.i:n·..:Jı·ı~,~ ~dJ '!u ın·,::i~r:i!J·:~U bra: 'J~r51 :.ı:JT· ;::.:ı~:< '.1 -ı 
45 Ibid .. p. 78. ~.L t~ .r ,: nV J ~li ;:ı ı~,...-uı : 1 !J·.ıırıo'J .nn!f!:n~:~.-i:~ (f.d';i • ·:;. t.V f .!)n\; l: hı ıh~.'i fı::ıı:,.!ı_:- J 

20G:. 



.Ic u ı:ı·;ib :iill rsdme.: €as'~s-.• ;fue/rd0Itnisısı caı::ıı:ied th:e:irJ !.cıau;;~ roirı~jliluid; üll:ıili<:!ot\Jal 
·ı:ılfreedoriı!·and!tliberation ifrom\<.tf-aditıionalııetist!JİD.qto c:exeess. ·ıSf101ıl was!:theı~cas~;of 
.·J !Say:yid( Shay.kh·ial~Hadiıı(-1Ş61~i19!34:)iiac;clo_sei eompanianıof Shaykfi(}fah:iDJr:Whçse 
ı; ı:espoifsalı .ofrWesteml soci~ı~~esnv,r~rrerıriiıisoetrt:.of.ı Si:ı;vSayyidF A}Jmad iKhan 

· ı 1 ı (l8:JR~?8}oiı:L Bii~ish ·.ıihdüuvHisı;iddas rp:fi~-!femalei:ıliberiı:tibn ;; wef..e:. ın0rrOW.ed r ran d 
translated from Qasiıli/ Arl:Hirl S{ ff-a.(ı:ı:Iı::ı 'ai-i:n;ir_.JjiJ •His.m!>le ı as.• !!DMa:J:a,y).nöVıEHisbkas 
certainly been acknowledged, but the propagation of liberal Westem social values 

:ıdin ııınal~f'femaleı relationslrips ası :coııt.ai.aef:lıfi.ı:ıthis [:;likiıy.atıi.Ra:ridalıJft.la..lıi.ıhı has lo be 
~- r:deploı;~d.~?u1Jh!i M alay. :.W.arldı.alsf?i produeeö i its!firs.tl iclassic.•Aiıglopıiiil~ıinı iuhetitleas 
::ı : iımd ~,eırson~tyiM AhduUali.hiıi 4-b:dıilı&adiıiMurlsyj!F;:Jb n':5i\~\\;'(:.:ı~\ b nı.; ·i\1 ı\ıw.K\ 
ırı:-rııri<ild;.;i;.::, wr;igibı lı;i:;ilirı :ıdı · ıo ~ıuıiu:..ı ~vil:J~lrnq :.ıi!J olııi rıwıni.ı ·ıcı '(l 'ıılq!ı~q 
. ~ ı:! ı:!/ ;[[lhe. ~teforrndstrlrad!_tio~u p<ıY.leitı:ic~ıHiadJ i ılessenetı ·ıb'y .theıı time. r!M nihe 
! ',Seaond·r:JN.odd.:>W anııas ımor.eu~d.ırtnateüreligi0.us ~d.ırse.cuUrr• ıschools:~:ıookı rrihe 
ıı·.ımn .. ı,ıec~uaJı le<>rl rarıd;.:ı:El<!ldeı:n.izati6n1>m mati:ni.alı:.lifeı:.beealııe rinesca:riabla'J'Jlı;iaHıic ~~ ~ - - .. p 
;! ıas:SQeiatiorts·.ancLıdemaora.tıioili.o.cia."PolitiCia'b·otga'ilizajions· b~gan::ıto;~SJ>1reatiı:.aıı;~:Ver 

the Malay world to pr:dyiı!_egai ınifwıı geııe!a1Jim:roof..rrelig1ioui?...aiıdil ~~ci'oi:p.~l:i~al 
leaders, and later the nationalistic struggle for independence brought together the 

;; ı li'YV.Qrwings; di ı the,Mtislim: comm,!lnity'ı Irollie::cirJ.y.i 19A(l)s:;fiı.e ıp:olemıi.CS"Iöiı. ·religion 
:ıcand ıs~eiıJbetıw.e~n :ılı e: ı prapmıentsı af:;ıan '<J:5Hırnicı St are: (sudi uıs,Moham'.i&.~atsjr) 
1> ı rutiJ1,!} g.nmr ilieı Mal~ yı; werld :arid.:si;gndlled <thtfl)egirinffigiöf..:anq!f.ıerı: ~gnil'iı:ıaııı~pli~e 
t ııi.Q~ .~.b.<ıj q~yie.lı:ıpmeht o~ala;Y-Hn'dbn;sianl'intelleqtırabl.i:f'B~ whıi:d:lı'1is 'Bey.(l)l~~Hlıi:! se-~ pe 
~JboJiit:h:i$ paper:!f8rrım·ı '(Ilı.:!Ji!Jffl Ji.bw;ci oı bm: !nsrrrJ:ngı; 'to ~ıı:ııL rwmmo:ı :J1oiqx::ı 
rı;o'il iııw .%or!i:J ~rıı~iıcm:H<:V<: Lilı.: lc:.ıiılr:.ı .5viiİ!Jlliİ ~ri :!iiw ~nim;.;u[ m::ıbru. 'lu 
;j·.,Q.QıWlUşİQDbrn; wiınt: :.ıilİirı~İ;?. !ıil~i'Li 'i n nniw!umu:ı:)!; ıii IIIİ'N ~gbiwurül m~bom 
..:ı; ı.i%:ınoLıııT ni !ıworı:.l b::ı:.nd-,:<-m:.ı l\ .<:Hd?. !ırıc ı-~upinrb5l .rıo [iermıiinİ 
• , ı !n ı·.ı:.,qTbec relentless·t.efforts"Lon lheı ıi~1a{.z::dn"6ntei::l·linte)Jiectu'alsr.:itıi-liı'dn'n~ian·aiıd 
:ııM~ay~-;;gı:ı,o.d~J4tin~ th~ough,thıfum.e~pa'pem!andıi]Deridrc:ijcaıls'J sdrighrittiir({Sli}'Fffıthe 

purity of Islam and. in the process .. reoaptm:ci<itsıdy.riaıpic:dspirıiiıi sri tıh~:~.tr.ihe·ıNtıı;ı;~tim 
world might free itself from subordination to Westem political and economic 

lı.:P.9.~~r.~llltis:·~1JN:entiofıtho.ught ıhas·Gi..eliıritelyılimadenı!d~he mtblıtectuatrHorizons of 
. :.:Uı~~ıMal!!Y .w.o.d!:l..' Jt, m.ay.:.ı ha'Se<iinitıia.lzyı o.VdrertıJ3tiasiPıecıl gıuic».rl:..issnesj ıbınr itı'Jllter 

embraced issues of educational and govemmental->li:e,toriti\~.:ı'ct"Mehntf'teJj:rle~;:.ıo 
overcome the poverty of the Malays as compared to the immigrant communities. 

• J ,\I.' h~ 1 ç~n tr.~~\.Qfiin~~ll~ltıalia<\tivityu~V.as nd>!ll;orrgerı confı.ıred-Jto tlli:e enırighteii&"dt{royal 
lı ç~uı;tş .@dr.fa.m..<ııus ;pondoks.İp.e..§'aı:i..t.nms;bt;:gr;,eaı~,masj/asr..rrhgipııintmg\pr8ss\'.:s'0aö­
·ı ı re.i,i.giP.~ ·;.'9.ı:g-aıti.ze'tionsıı.;modemıwadrkS.illısr:new.~ ·.s~hdd~\antil'rllie ·rrıewlyı lJofiıiiecı 
J oııntı:.ı 1ıJ ::on~i:.Y ·ı rı ho't'ls !Jrfi .:.ı~l~:;lwnrı.;.f ·ı.-; lıgi!bl !~d :.ııiT .tw:v:<.\·~ııınu\·):t':ı_\ 

• . 1 • ·• ·~·,.. '. [· . ,.,~• ..... ' " .J ~.,-,ı '' ~,, ··ı· : ,.,.,: .. ı' f ı· "1UI ·ıı ·j~5c:ı F"''d·-;:!ln'•" .. . - .::ır ;·M·· _.,d·,;J ·,5;ı,rıv n::ı:Jo d::ı'~" o. · ~ rrw<.~., ?.ı ·""''"'rAl_...: .>li!J v ı.; . 
ıueq a =· .-e . vaııı.l o en:_.ııqıp para ceıı ooawan,mıı~- ,aengan tıırnpııan ,qı am 114elayıj'. , 

. J;...uq(Btı\Dniisseı:ta.ti6a~t:Jdh'e'i'Sl!i\K~ö~tsa~ı'ı1Mallifsia\'i;gg-~Wı\p':\7.9\sg)oo ;:r; ~no: !i': .(..:.i g;' !Jt üDll'lı 
, !1 M, Taib,Qsman and Ahn,P,•"ar.Hamid, Trnn:;(''i,rtınibuni!:'jln dan·"".fl!';obap Aaf.ö'inrlrcm.f'a:;tcrsnn.inqd61"'\ \.l;.,ı·,o., :; • _ı ı w.rı.. j.J, .,.....;.,_, ~~·. ı Gl 7Jlrt~~ff~(. ! '"'i :,.1-'l..!'tJ"" ı . ~ • ...~. ... lf-. ..., .- . .. .c\:~. d :! f., 'i'. 'M'f!J"' Q1 ~ ••• !1"...'.~ --· ~" ' u). .. ,. 

M'iılay:;ıa ın kcrtn:;'ker:;f/{'.ei'$Jdan"onpcnuH< Alii:OIJ (Kııala LuhıP.t\1' . DBP. 1977) 11 48. b . · ı i · r 
· ı :JıJ,i'!iı'dZliF''Pe\niıilliJ13!ı}ıiiAvfliH~'ıi!. :$J .'Jııı:§ff~ıı ı .li'5?:<.r·w~.·;:;,t;ur.!·ın-~\ lını; .'<.fuır ~ıf~·nlıı.ı:.ı,.; Jltı 
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political associations produced a new breed of Malay-hıdonesian intellectual. 
concemed no langer with the petty issues of talqin and ' uşalli'. but with breader 
problems of moral reform in society, political independence from colonial rule. 
socio-economic advancement of the indigenous people, the dangers of Christian 
mission schools, and the need to keep abreast with the rapid development of 
scientific knowledge and technological superiority of the West. · 

All these modemizing developments no doubt took their toll on the 
educational institutions of the traditional religious elite. The popularity of the 
pondok and pesantren declined, their remaining leaders were either pushed to the 
periphery or drawn into the protective culture of the offıcial religious establishment 
in the cantest for the leadership of the emergmg nation states. The Malay­
hıdonesian school teaeber (guru sekolah). the joumalists and the new products of 
Westem education- lawyers, engineers and doctors - these groups now supplied 

. intellectualleadership. The gulf between the two educational elites widened as both 
groups sought dissimilar and sametimes conllicting goals. 

The new intellectual is identified mainly as a secularist and Westemizing 
professional; the ulema are viewed by tlıeir detractors as religious romantics or. 
worse stili, as religious 'fanatics'. Those who realize the dangers of this gulf and 
the falsehoods of these stereotypes have urged both wings of the community to 
explore comman areas of agreement and to benefıt mutually from the rich heritage 
of ancient leaming with İts intuitive, ethlcal and systematİZİng ethos, and from 
modem knowledge with its accumulation of useful scientific and world-affımıative 
information, techniques and skills. A cross-breed known in Indonesia as 
'intelle.ktual-ulama', 'ulama-intellektual or 'teknokrat-sama wi is expected to 
emerge from this enterprise in cultural rapprochement for the betterment of the 
Muslim future in the Malay-Indouesian world. 

In the end. it might be useful to reflect on what Professor Franz Rosenthal 
says in his concluding remarks to his penetrating study of Islamic knowledge. 
entitled Knowledge Triumphant: 

A philosopher of the recent past [M. Scheler, Die Wissensfonnen und die 
Gesellschaft, Leipzig, 1926], looking at knowledge in its Westem habitat. divided 
the whole of it into Bildungswissen, Erlösungswissen and Herrschaftswissen (or 
Leistungswissen). The last kingd of knowledge, the effort of science to control . 
nature and society, is assumed to have been undeveloped in Antiquity and lıı the 
Middle Ages. Strong as both Bildungswissen and Erlösungswissen were lıı the past. 
Bildungswissen, the effort to improve the individual personality is believed to be 
little cultivated now, and Erlösungswissen, the desire to leam about the divine order 
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of the world and to achieve salvation is, we are told. no langer of any real 
significance. If we lo ok at Islam in this way. we fınd that metaphysical. ethical. and 
scientific knowledge. and, in addition knowledge as the power tool of society. were 
not all present in equal strength, but they were present and active. They were 
conceived as part of one human-divine attribute called 'knowledge'. which held 
sway over all human and divine affairs.49 

The Islamic intellectual tradition of the present and the future need, we 
believe, to acquire and maintain the integration of character development. religious 
knowledge and conviction, scientific knowledge and a commitment to positive 
social change if the Muslim is to discharge, his/her responsibilities to God and to 
contemporary society ina way whicb secures felicity in the Hereafter (al-fa.Jö.J.ı) and 
well-being (işlal;) in the present world. il 

49 F. Rosenthal. Knowledge Triumphant: The Concepr of Knowledge inMedievalls llllTI (Leiden. E. J. Bıill. 
1970). p. 337. 
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