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A Sufi Performing Empire: Reading Two 
Unpublished Works ofMul).yi-i Gülşeni 
(d. 1604-05)* -

Kristof D'hulster 
Postdoctoral research feUow of the Re search Foundation - Flanders, Belgium. 

This contribution1 starts from amin or footnote to the history ofOttoman Egypt 

at the end of the ı6ı.h century: an Ottoman punitive expedition against a band 

of maraurling Bedouins, organized lby the local governor, I:Iafıı Al:ımed Paşa. 

This expedition was by no means exceptional: throughout the ages, hundreds, 

if not thousands of similar tecrides must have been organized. The non-ex­

ceptional nature of this event might explain why historiographical narrative 

either omitted it all together, or referred to it most briefly. Nonetheless, three 

smail, unpublished Ottoman works have come to light that all deal exclusively 

with this expedition: a mes_nevi and a risiile written by Mul;ıyi-i Gülşeni, and 

another m~eviwritten by Keliiı:rü-i RürrıF. 

Obviously, these texts are meaningful on the locallevel fust and foremost, as 

these strongly supplement o ur scant knowledge of the expedition, of A.J:ımed's 

• The author is grateful to the organizers of the 2017 sympo~ium of the istanbul Araştırma ve 
Eğitim Vakfı (iSAR) forthe opportunityto present his research, as well as the Dar al-Kutub al­
Mişnyya for the permission to work on its materials. Moreover, he wishes to thank Frederic 

Bauden, Mounira Chapoutot-Remadi, John Curry, Side Emre, Heinz Grotzfeld, Kaya Şahin, 
and Peter Verkinderen for their useful comments and invatuable help in procuring some of 
the unpublished materials. 

The topic of this contribution will be de alt w ith mo re exhaustively in a forthcoming article, 
which will present, among others, a more detailed account of Abmed's beylerbeylicate and 
of the history of the 'Aza le Bedouins, as wellasa full edition of the two works of Mubyi and 

the work of Kelami. 

2 Ketarni-i Rümi, Risöle-i 'Azöle-i Vöcibü'l-izöle, Dar al-Kutub al-Wataniya al-Tünisiya, Ms. 9592, 

ff. lv-25r; Maktabat al-Malik 'Abd al-'Aziz, al-ŞayJ:ı'Arif I;Hkmat, Ms. 4227 (a me~nevl of 526 
verses). 
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governorate, and of the kale Bedouins targeted. \.Yhile I start by offering a 

"localized" reading, I will quickly move beyand Cairo of the 1590s. As I will 

argue, the true im portance of these texts - that is, their actual relevance -

lies elsewhere. Trifling as this expedition may have been, smail as the texts 

are, and local as their topic and their intended audiences must have been, I 

suggest to zoom out of these texts and to juxtapose them. By do ing so, I argue 

that these texts transeenci the triviality of the incident and the circumscribed 

spatial and temporallocality of the Egyptian countryside of the 1590s. Thus, 

refocusing I will demonstrate how we can relate these texts to transformative 

trends of mu ch greater, indeed, of imperial scale. W e can use them to further 

o ur understanding of so me major realignments of political, religious, sp iritual 

and judicial authority, and through them, we can illustrate the era's intense 

experimentation in the area of role, law, and religion. 

In the following, I start by introducing the three key players: author Mul:ıyi-i 

Gülşeni, the Egyptian governor Al:ımed Paşa, and the maraurling kale Bed­

ouins. Kelami is not included here, as I will dea! with his meş_nevi, the Risiile-i 

1iziile-i Viicibü'l-İziile, elsewhere. Having thus set the scene, I will zoom in onto 

Mul:ıyl's two texts, thus allowing the reader to farniliarize himselfwith the par­

ticular expedition and the two distinct ways in which Mul:ıyi dealt with this. 

Next, I will zoom out of the texts and out of Cairo of the 1590s. I will identify 

so me of the multiple dimensions of the author's identity, as these transpired 

in his two 'Aziile-Niimes, and relate these to a number oflarger, imperial-wide 

transformative trends. I conclude by juxtaposing the two texts. Retbinking 

these as the. two halves of a literary dyprich allows us, so I argue, to appreciate 

how Mul:ıyi reified a particular vision of empire. 

I. Setting the scene 

Before Iooking in to the two texts, it is worthwhile to set the scene by intreduc­

ing the three main characters. 

First, there is the author of these two unpublished texts, Mul:ıyi-i Gülşeni 

(1529-1604). While, for a long time, Mul:ıyi was remembered first and foremost 

as the author of the Menii~ib-i İbriihim-i Gülşen i -the hagio-biography of the 

fo un der of the Gülşeniye tarifsa3 - and as the inventor of Baleybelen- one 

3 Finally some good news regarding the Cairo tekke, which is in a dilapidated state: it has now 
been included on the 2018 World Monuments Watch, so there is still hope for this unique 
site! See https:/ /www.wmf.org/project/takiyyat-ibrahim-al-gulshani. 
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of the oldesr artificiallanguages attested - o ur currem understanding of this 

prolific author has grown considerably, both in scope and in depth. Not only 

are there ever mo re of his roughly forty titles becoming available- through the 

editorial work ofBerat Açıl, Abdullah Arı, Mustafa Koç, Çelik Nülüfer, Abdul­

lah Tümsek, and Ceren U lusoy, to name but a few - also o ur un derstanding 

of his rnilieu and of the ljalvetl tan~a that gave him his nisba is developing 

at great pace - through the studies of, among others, Abdurrahman Adak, 

Mehmet Akay, Hüseyin Akpınar, Muhsin Macit, Özkan Öztürk. and Uğurtan 

Yapıcı in Turkey, and John Curry and S ide Emre in the United States of Arner­

ica. In light of this growing body of literature, there is little need to introduce 

the Gülşeniye and Mul.ıyi. especially in a volume such as the present one. 

Here, it should suffice to highlight three elements of Mul.ıyi's biography that 

remain little explored. First, there is his networking in Istanbul and Cairo, as 

reflected by, among others, his active search for patronage4 through panegyric 

poetry and other works dedicated to the sultans Süleyman and Murad III5, 

and to a range of local officials in Egypt6, inciurling pashas, başdefterdiirs and 

muftis. Second, there is his judicial activity, being appointed as a nii'ib ~iiif in 

Cairo (the qadiship offered to him in the mid-ı56os he turned down).7 Third, 

there is his acquaintance with grand mufti Ebü's-Su'üd, which dates back to 

his Istanbuldaysin the 1540s.8 These three dimensions are highlighted here 

for a reason, as they actually meet in the two works that are the subject of the 

present chapter, the ~ale-Name-i Manıüm and the ~ale-Name-i Mens.ür. 

Both works are small as compared to some of Mu}Jyl's other titles, and - at 

least on the surface - their significance is highly circumscribed, both local-

4 lt would be interesting to explore whether ·and if so, how- his active search for patrenage 
was connected to his position at the Ca i ro tekke of the Gülşen iye. Oid he lose the battle over 

its teadership in 1S79 because of a patrenage all too close, or was this patrenage rather his 

response to lost status? For his patrenage and network ties in general, see Em re, lbrahim-i 

Gulshoni and the Kholwati-Gulshani Or der. Power Brokers in Ottoman Egypt. 

S For Mul;ıyi's Siret-i Murôd·i Cihôn, see Arı, "Muhyi-i Gülşeni, Eserleri ve Siret-i Mu rad-ı Cihan 

{Inceleme-Metin-Sözlük)", Arı, "Muhyi-i Gülşeni'nin Siret-i Murad-ı Cihan Isimli Eseri"; Öz­

türk, "Muhyi-i Gülşeni'nin Siret-i Murad-ı Cihan'ında Medeni HikmetTasawuru". For Mul;ıyi's 

meeting with the sultan, see Curry, '"The meeting of the two sultans'. Three Sufi mystics 

negotiate with the court of Murad lll". 

6 For his panegyric poetry dedicated to alater governor of Egypt, Yavuz 'Aü Paşa {1601-1603), 

see Ketarni-i Rümi, Vekôyi'-i Ali Paşa, pp. lv-lvii. 

7 Muhyi-i Gülşen i, Bôleybelen, p. 38. 

8 Muhyi-1 Gülşeni, Bôleybelen, especially pp. 26-27; Mul;ıyi-i Gülşeni, Menôlpb-i ibrôhim-i 

Gülşeni, especiall pp. 383-384 [re-edited by Mustafa Koç and Eyyüp Tanrıverdi: Menôkıb·ı 

ibrôhim-i Gülşen i, Muhyi-i Gülşen i {Istanbul, 2014)]. 
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ly and temporally, as they deal but with one particular event in one particu­

lar'locale at one particular point in time: a punitive expedition organized by 

the local governor, Al;ı.med Paşa, against a band of maraurling Bedouins, the 

kale, in the Egyptian countryside in 999/ı594. Before zooming in on these 

texts, however, let us first familiarize ourselves with the governor and the Bed­
ouins as the second and third main character of this chapter. 

As for J::Iadım I:lafıı A}:ımed Paşa, who governed Egypt from 999/1591 to 

1004/ı5.95, his full biography remains to be written9. However, a starting point 

- sufficient for the present purpose - is offered by the Sicill-i 'Os_miini: 

"Of Albanian origin, he was raised in the Enderün and was appointed as 

kilerci başı. Following the beylerbeylicate of Cyprus, in 998/ı590 he be­

came vizier and vii/i of Egypt, followed by the governorship of Bosnia in 

1003/1594-95· While he defeated 2,000 enemies in a battle [i.e. the siege of 

Eger as part of the Long Turkish War] in I005/1596-97, he suffered defeat at 

the Danube in ıoo6/1597-98 and was subsequently dismissed from office. 

He was reappointed as vizier and became the ~iiyma!ram of the grand vizier 

in ıoo8/ı599-60. Dismissed from the latter office after 10 months, he was 

appointed as the mu(1iifı? of Anatolia. In ıoıı/1603-04, he was imprisoned in 

Yedikule. In Mubarrem ı013/I604, he was appointed as ~tiyma~tiın a second 

time. Dismissed again, he performed the Hajj in 1ot6/ı607-08 and retired. 

He passed away in Istanbul on Ramadan 23 1022/November 6 1613. He is 

buried in the Küçük Karaman Camü in the Fiiti)J neighbourhood. He had 

a m~sque, a medrese and a diirii'l-~ıırrii' built in 1004/ı595-96. The people 

loved listening to him reciting the Quran, given his beautifol voice, He was 

a wise and moderate man."10 

Drawing on I:Jasan Bey-Ziide's Tiiri[1, Katib Çelebi's Fezleke and Muştara Şafi's 

Zübdetii't-Teviirib, Kaçan Erdoğan and Bayrak have eJaborated on Mel:ı.med 

.S.üreyya's entry, adding some dates and other details regarding the ups and 

downs of Al;ımed's overall career and the military operations he was involved 

in, against, among others, several Celali leaders.ıı Yet, when it comes to his 

9 Quite some Ottomans went by the name of l:lafr~ Ab med Paşa, and the present Abmed has 
been confused especially with his more famous namesake, the 17th-century grand vizier Fi­

libeli l:lafr~ Abmed Paşa (see Köprülü, "l:lafı~ Abmed Paşa", p. 76, for Abmed's misattributed 

mosque complex in Fatih, and his endowed book eelleetion in the Süleymaniye Library; Eyice, 

"Hafız Ahmed Paşa Camii ve Külliyesi", p. 86). 

10 Süreyya M eb med, Sicill-i 'Osmöni, ll: SS6. 

11 Kaçan - Bayrak, "Hadım Hafız Ahmed Paşa'nın Mısır'daki Evkafı", here pp. 2-S. 
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years in Egypt, Erdoğan and Bayrak do linle more than specifying this ten­

ure, which lasted from the middle of 999/ı591 up to the beginning of Receb 

1003/March 1595· Consequently, it is clear that, when zooming in on to Al:ımed's 

Egyptian years, we need to look in to the local Egyptian sources first and fore­

most This exercise, however, is neither as easy nor as rewarding as one would 

hope. While the aftennath of the Onoman conquest is fairly well-covered by 

authors such as İbn İyas and al-Diyarbakrl, and historiographical produc­

tion picks up speed again by the time of the "Second Onoman Conquest of 

Egypt"12 in the early 17th century, the intennediate decades are hardly covered. 

Adminedly, more recent research of, among others, Daniel Crecelius, Nelly 

Hanna, Jane Hathaway, Seyyid Muhammed, Otfried Weintritt and Michael 

Winter has enabled us to fill in same of the many gaps and to move beyand 

the pioneering works of Peter Ho lt and others. Stili, at present we are able 

to reconstruct his governorate in its broadest possible outlines.13 M~g du e 

with w hat we have got, let us now cu ll so me of the major sources, starting at 

the turn of the ı6th century and then moving up to the early ı81h century. As 

fraught with problems as it may be, al-İs}:ta]$i's Abbiir al-Uwal, which ends in 

103I/ı621-22, does offer usa convenient starting point: 

"Then Al:ımed became govemor on Rarna(lan 17 999· He was affectionate 

towards·the 'ulama' and the fufsarii', a wise man anda good administrator. 

He built a large rest house (wakiila) and a small rest house, a market place, 

a coffeehouse, houses and apartments at Büla.\.<, Cairo, in the vicinity of the 

firewood storehouses. He built a place of worship in the large rest house 

that overlooked the Nile, thereto appointing some personnel; it is a place 

of Islarnic rites. He also built in Rosetta a rest house, a coffeehouse and 

apartments, and apo nd on the Pilgrims Road, to the benefit of the pilgrims. 

When he was dismissed from the office of paşa of Egypt and returned to 

the imperial thresholds, divine providence came to his aid and he was ap­

pointe.d to the office of grand vizier (wiziira ·~m ii) (sic). The people thanked 

him and he was praised during his office. He then resigned from the office 

of vizier and asked permission to go on Hajj. This permission was granted, 

12 Sabra, "'The Second Ottoman Conquest of Egypt': Rhetoric and Politics in Seventeenth Cen­

tury Egyptian Historiography", pp. 149-177. 

13 Good starting points are offered by, among others, Hanna, "The Chronicles of Ottoman 

Egypt: History or Entertainment?", pp. 237-250; Hathaway, "Sultans, pashas, taqwims, 

and mühimmes", pp. 51-78; Holt, "Ottoman Egypt (1517-1798)", pp. 3-12; Shaw, "Turkish 

source-materials for Egyptian history", pp. 28-48; Weintritt, Arobische Geschichtsschreibung 

in den orobischen Provinze des Osmanishen Reiches (16.-18. )ahrhundert). 
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and he thus came to Egypt by sea. He was given a very good welcome by the 

notables, and received gifts. He performed the Hajj, came back and went 

to Jerusalem and Hebron, and then retumed to the domains of Rum. He 

passed away there. He had hel d the office of paşa ofEgypt un til his dismiss­

al on the 91h of Şa'ban 1003, that is, 3 years, ıo months and 22 days." 14 

Next we have a contemporary to al-İsl:ıal9, yet writing in Ottoman: Çerkesler 

Katibi Yüsuf. In his Selım-Name, finished in ı62o, he adds not only that 

AI:ımed, yvas inelin ed to worldly affairs (Eğerçi şüreta mufti-i vüzera' görünürdü, 

veli bubb-i dünyada şaki I:lasan Paşa idi), but also that all was not well under 

Al:ımed's tenure: unnamed Bedouins leaders had rebelled to the extent that 

Al:ımed retaliated with an ılgar, as a result of which many Bedouins perished, 

and their women, children and cattle were sold on Rumayla.15 İbrahim b. 

Yal:ıya Mollazade's Tevaril;ı-i Mışr-i Nadirati'l-~r. which was finished in 1620-

21, fills in so me mo re details. These 'uşat-i 'Urban, this baği ve taği ~bile were 

apparently called the ~ale, and fitne ve fesadieri baddan füzün olma~la, AJ::ımed 

had sent out an expedition, killing over two thousand!16 Anather classic, as 

(irı)famous as al-İsl:ıal9's work, is Süheyli's Tarib, which runs up to the ı630s. 

While Sühyeli does not mention the Bedouin trouble, he does elaborate on 

Al:ımed's J:ıubb-i dünya, stating that Al:ımed had: 

"( ... ) a worldly inclination, (airning at) acquiring everything. He gave posts 

to those who helped him acquire earthly goods, and he profited thereof. 

In particular he valued the rank of those of wisdom and knowledge and 

showed them various kinds ofkindness and benevolence."17 

In his Minal:ı, Rawçla al-Ma'nüsa, Nuzhat, Rawçlat al-Zahfya, {Caif al-Azhar and 

Kawakib, the prolific İbn Ahi 1-Surür (d. c. 1661) adds a detail here and there, 

but these should not detail us here. Having thus reached the early ı8th centu­

ry~ there is Mel:ımed b. Yüsuf el-ljall~'s history18• The author sheds no new 

light on the tecride against the ~ale eş~ıya, prompted by their ziyade tuğyan­
lı~. but he does add some new details regarding Al:ımed, which suggest that 

this author was more cognizant of AJ:ımed's background than the previous 

sources. He indicates AI:ımed's Albanian (Arnavud) background, and records 

14 Al-isba~i. AlJbiir ai-Uwal fi Man Ta şorrafa fi fvfişr min Arbiib ai-Duwal, p. 157. 

15 Çerkesler Katibi Yüsuf, Sefim-Niime, published in Doğan, "Çerkesler Katibi Yusuf'un Selim-

Name'sinin Mukayeseli Metin Tenkldi ve Değerlendirmesi", pp. 151-152. 

16 ibrahim b. Yat:ıya Mollazade, Teviirllı-i fvfışr-i Niidirati'l-:4şr, ff. 43r-v. 

17 Süheyli, Tiiri!J-i fvfişr i-l~adim, Tiiri!J-i fvfişr i -Cedid, ll: 58b. 

18 Met:ımed b. Yüsuf el-ljalla~. Tiiri!J-i fvfışır, BnF, Supp. Turc 512, ff. 57v-58r. 
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that he had been a kilerci başı in the sultan's palace before leaving the pal­

ace (taşra çıf.cup) in 997 for the governorship of Cyprus. Furthermore, AJ:uned 

is said to have been a sweet-voiced mücevvid and btifı"?, who recited the Qu­

ran from beginning to end once a week. A last new element he adds is a big 

flood, which entered "through the Bab al-Naşr, like sea waves, hanging the 

dead from the graves and destroying the houses and buildings." Obviously, 

other sources coul.d be brought in, inciueling Mar'i b. Yüsufs Nuzhat al-Na+i­

rin; Rigvanpaşazade ~bdullah Çelebi's Tanb-i Mışır; al-Şawa.IiJ:ıi's Taracim, 
al-'Ubaydi's Kala'id al-'İf.cyan, the Zubdat Ilıtişar, the so-called Paris Fragment, 
İbn al-Wakil's Tubfat, Al:unad Şalabl's Awdab, al-Şarl.<aw1's Tubfat al-Nd"?irln, al­

Cabarfi's ~ca'ib al-Athar, and al-I>.al'aw1's Şafwat. However, as it turned out, 

these either leave AJ:ımed's tenure unmentioned, or merely fill in some more 

details that are less relevant in the present cantext In sum, what do we have? 

There are Al:uned's extensive building activities, his greed and favouritism, an 

undated flood, and a punitive expedition against the J\za.Ie Bedouins·. For a 

governorate of 4 years, the annals are meagre by all means, and it is safe to say 

that, if anything, Al:ımed's ten u re proves the paucity of the historiographical 

material at hand.ı9 Of the handful ofitems, only that ofhis building activities 

appears to be well documented, and, consequently. has been studied in detail. 

Behrens-Abouseif, Hanna, and Kaçan Erdoğan & Bayrak have all dealt with 

his real estate in Egypt and the vaY related to it this, the former two working 

solely from his Egyptian waf.cfiya kept in Egypt's Daftarbana Wizarat al-Awf.ctif, 
and the latter working on all of his walfiyes (in Egypt, Cyprus, Rhodes, İstan­

bul, ete.) kept in Turkey's Başbakanlık Osmanlı Arşivi 10
• While non e of AJ.ımed's 

Egyptian real estate seems to have survived, his mosque complex in Istanbul, 

financially supported by, among others, his waf.c! at Büla.I.<, is discussed by Ey­

ice, Bilge, and Çobanoğlu.21 

19 In ord er to fill in the many gap s, archival materials will prove indispensable. See, e.g., Orhon­

lu C., Osmanlı Tarihine Aid Belgeler. Telhisler (1597-1607) (istanbul, 1970), possim. 

20 Daftarbana Wizarat al-Aw~af. 911, dated 8 Şa'ban 1003/19S; Başbakanlık Osmanlı Arşivi, 

Topkapı Sarayı Müzesi Arşivi. d, nr. 6972, ff. 2a-45a. See Behrens-Abouseif, Egypt's Adjust­

ment to Ottomon Rule: lnstitutions, Waqf. and Architecture In Coiro (Sixteenth-Seventeenth 

Centuries); Hanna, An Urban History of Bülöq in the Momluk and Ottomon Periods; Kaçan 
Erdoğan & Bayrak, "Hadım Hafız Ahmed Paşa'nın Mısır'daki Evkafı': 

21 For his külliyet, sometimes wrongly attributed to his near-contemporary namesake, grand 

vizier l:lafı~ Ab med Paşa, see Bilge, "istanbul Fatih'deki Hafız Ahmed Paşa Külliyesi'nin vakti­
yesi", pp. 2n-330; Çobanoğlu, "Hafız Ahmed Paşa Külliyesi", pp. 492-493; Erünsal, Osmanlı 

Vakıf Kütüphane/eri, pp. 150-151; Eyice, "Hafız Ahmed Paşa Camii ve Külliyesi", with pictures 

of the exterior and the interior of the mosque, and of the inscription; Eyice, "Yok olmaktan 

Kurtarılan Bir Eser: istanbul'da Hafı z Ahmed Paşa Külliyesi", p. 227-330; Soysal, Türk Kütüphd-
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Another one of the handful of items that capture Al:ımed's tenure in Egypt, 

one mentioned by Çerkesler Katibi Yüsuf and İbrahim b. Yal:ıya Mollazade, 

was his tecrlde or punitive expedition against a band of marauding Bedouins. 

These 'Azale Bedouins are the third and last key player that needs to be intro­

duced.22 While their history too remains to be written, a fairly clear picture 

emerges from the evidence culled from Maroluk and Ottoman, Egyptian and 

Arabian sources.23 As to be expected and as confirmed by the scattered evi­

dence, their relation with the state- Mamluk and then Ottoman- fluctuat­

ed strongly: co-optation wherever possible, open conflict and state repression 

if needed. On the one hand, there were the 'Azale 'Urbfuı24. These made their 

first appearance in the early days of the sultanare ofi~aytbay (r. 1468-1496), as 

they nomadized betwcen Bul:ıayra and the north ofUpper Egypt, and centred 

on Giza, just southwest of Cairo.25 On the few occasions they appear in the 

Mamluk sources, they are depicted in a negative light The first to mention 

themis al-Şayrafi. In the 1468 entry of his chronicle, he calls them ras al-sharr 

wa al-fitna; while in the 1469 entry, he has sultan Qaytbay replying to com­

plaints over their fa sö. d and nahb by summoning the district heads to decap­

itate them.26 Little surprise then that these 'Azale were the target of various 

tecndes. The 1498 tecride, for example, is depicted in fairly gruesome detail by 

İbn lyas: men in iron chains, women bound with ropes and with decapitated 

heads hung around their neck, nailed onto boards and paraded through town 

on camel back .... 27 Of course, all this strikes a farnillar chord. These Maroluk 

sources prove that there is nothing new, neither in the 'Azijle's brigandage at 

neciliği, IV: 234. 

22 For Bedouins in the Mamluk and Ottoman period, see, among others, Aharoni, The Pasha's 

Bedouin. Tribes and state in the Egypt of Mehmet Ali, 1805-1848; Rapoport, "lnvisible Peasan ts, 

Marauding Nomads: Taxation, Tribalism, and Rebellion in Mamluk Egypt"; Shwartz, Die Bed­

uinen in Agypten In der Mam/ukenzeit; Winter, Egyptian Societ:y UnderOttoman Rule 1517-1798. 

23 References are scattered over a wide array of sources, i ncluding the works of al-Şayrafı, lbn 

Tagribirdi, ibn Zunbul, ibn lyas, al-Nahrawali, Damurdaşi, lbn Abil-Surür, and al-Caziri. Stili, 
their history can be reconstructed only piecemeal. 

24 Either with 'ayn or ğayn, and with a single zö' or a double zö'. White Murtac;la al-Zabidi's Tck 
ei-'Arüs records only 'Azzala, the manuscript evidence ofboth MuJ:ıyi and Ketamirather point 

at'Azale. 

25 Evliya Çelebi's Nile Map records a locality called /jabiroğ/u J.<aşabası (see Dankoff R. & Tez­

can N., Evliyti Çelebi'nin Nil Haritası, p. 80,Ja6,Ja10,Ja11). The Deseript/on de I'Egypte records 

a locality called Ma'adi ttabiri, close to the Pyramids, where they used to operate a ferry 

(mo'diya) over the N ile. 

26 Al-Şayrafı, inbö' al-l;lasr bi Abnö' a/-'Aşr, pp. 32, 125. 

27 ibn iyas, Badö'i' al-zuhürfiwaqö'i' a/-duhür,ııı: 405-410. 
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the e nd of the 16Lh century, n or in AJ:ımed Paşa's expedition against them. In 

fact, there is even nothing new in the fact that AJ:ınıed's 1594 tecride received a 

literary rendering, both by MuJ:ıyi and by Kelami-i Rümi The 1498 Mamluk 

tecride, for example, was the subject of a long zacal by Badral-Din al-Zaytüru 

that begs comparison with MuJ:ıyi's meş,nevi: "In the domains they spread cor­

ruption * Because ofwhich killing themis a reHgious duty!" (Fı al-ara{li sa'aw 

Jasad * Li ajli dha qatluhum wajiba)! Every now and then, the kale weighed 

politically as well: in 1495, they sided with ~bird1 al-Dawadar in his struggle 

against Mul:ıammad b. ~aytbay, and in 1516, they fought on the side of the Ot­

romans against Türnan bay, the last Maroluk sultan. Supposed to keep themin 

check and acting as the main liaison between the group and the s ta te was their 

leading family of the Banü Ijabir (or ljabir Ogullan or Ijabüi). Indeed, it was 

always one of their ranks who m the Ottomans appointed as the şey b el-~ab 
of the district of Giza: İbn Sallam (or Salim?), circa 1499; I:Iaınmad, circa 1517, 

who attained the rankof san ca~ bey; Ca'far, murdered in 1594; the latter's son, 

i\Ii, at least until ı6o8; 'Umran, circa 1713; and Al:tmad, circa 1799. Whereas the 

kale were clearly a liability, these Şahiris were not I:fammad and his broth­

er, Sallama, for example, were fully o-opted, even joining Sinan Pasha in his 

Yemen Campaign. 

II. Zooming in on the texts 

Having familiarized ourselves with the prolific MuJ:ıyi-i Gülşeni, beylerbey 

AJ:ınıed Paşa, and the marauding kale Bedouins as the three key players, 

let us now tum our attention to MuJ:ıyi's texts themselves: the 'Aziile-Name-i 

man~üm, or versified kale-Name, and the 'Azale-Name-i ırıens:ür, or prose 

kale-N am e. While this chapter explicitly aims at zooming out of the se texts, 

thus moving beyond their immediate and highly circumscribed evidential val­

ue, it should be clear that we cannot proceed without at least briefly zooming 

in on the texts and detailing the history that "took place" in these texts them­

selves. Both texts are preserved asa unicum ina single mecmü'a (Dar al-Kutub 

al-Mişriyya, Mejfuni' Turkiyya, 23).28 This convolute is dated around ıoıo/ı6oı-

02, and contains thirty-five works by Mul:ıyi's hand, all copied by one of his 

pupils in a fairly legible ta'li~. 

28 See l;tilmTal-DagistanT, Fihrist, pp. 335-338, 398; Fihris al-Makhtütat al-TurkTya al-'Uthmaniya 
alla tT qtanaha Dar al-Kutub al-QawmTya mundhu 'Am 1870 oatta nihayat 1980 M 1870-1980, 

lll: 150-151. 
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As common for poetry on a heroic theme, the fust text, the 'Azale-Name-i 

Manıüm (fo li os 407V-412v)29 is an Ortoman-Turkish meş_neui of 361 beyts, writ­

ten in the mütel~arip maWüf meter (je'ülün fe'üliin fe'ülün fe'ül). The poem is 

divided ina number of sections, but - perhaps due co the poor quality of the 

black-and-white seans available to the present ımthor - many of the Persian 

seetion headers are illegible. Skipping the stock f:ıamdele and na't- something 

every tongue falls short in doing anyway (Anıı1 medf:ıin etmekde l;caşzr zebiin * 
r<açan na'tını ede uaşf u beyan)- sultan Murad III (r. 1574-1595) is hailed as "he 

who the world wishes for" (mzıriid-i cihan}, the "custodian of justice and mercy 

of the world * helper of the Sharia and surety of the era" (Emin-i 'adalet emiin-i 

cihan * Mu'in-i şen"'at zaman-i zemiin), the "climes' protector, sultan Murad * 
world's aid and diffuser of justice and equity" (ljafiı-i e~iilim sultan Muriid * 
Naşlr-i cihiin niişir-i 'ad/ u dad), in whose obedience shahs continue to be, and 

whose realın stretches between Mecca and Egypt, Yemen and Abyssinia, East 

and West, Baghdad and Basra, Jatfa and the Desht-i Kipchak. Next, Mul:ıyi 

zoomsin onto Egypt Reference is made to an 'adil-name sent to Egypt by the 

sultan, "filling its cities and abodes with justice" ('Adil-name irsiil edüb şehriyar 

* 'Adaletle pür oldı şehr ve diyiir). Undoubtedly, this 'adil-name (referred to as 

cümle Mzşr ehline 'ari-i f:ıal) is a short form - perhaps for metrical demands 

- of the more common tenn 'adalet-niime.3° The sultan's reseri pt, redressing 

the malpractices of provincial authority, was read and studied by all qadis and 

beys <r<ui:at ile beğler olu b miictemi' 'ı: 0~-undı ve hep aldılar mutallij, and was not 

without its effect: "All forever submitted to şer' and ~anüna, through which 

Egypt attaine d order" (H emiş e olu b şer' ve ~iinüna ram * Bulur Mışz_r day im bular­

dan nqam). As "the people ofCairo heard (the 'adil-name), it was as if ari ocean 

of God's favour boiled over" (Mışzr !;ıal~ı çün anı güş eyledi * Yemm-i luif-i f:ıa~~ 

şanki cüş eyledi). lndeed, sheikhs, beys, qadis and troopers alike, all "opened 

their lips to utter praise and salutation (Meşayi!;ıle beğler. ~uitit ve sipah * Sipiis 

ve taf:ıiyetle açub şifah). One particular blissful measure taken by the sultan to 

rectify matters in Egypt was his appoinrment of I:Iafıı AJ::ımed as i ts governor. 

Punning on his agnomen, f:ıiifif., Mul:ıyi calls him no less than the "protector 

of Egypt" (f:ıiifi?--i Mışır), who "always increased justice, who made a Nile(-size 

river) of favour fl.ow to Cairo" (Ziyiid eyleyüb 'adilni her zemiin * Kerem Nilini 

Mışra ~zlı;lı reuan). 

29 Mul;ıyT, 'Azöle-Nöme-i man?üm, Diir at-Kutub wa t-Watha'i~ al-~awmiya, Mecami' Tıirkiye 23, 

ff. 407v-412v. 

30 See Darling, "Justice and Power in the Ottoman Empire"; inalcık, "Adaletnameler". 
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In sp i te ofMurad's blessed sultanate, and in spite of the justice of his appoint­

ed representative in Egypt, };lafı?: Al:ımed, however, all was not well in Egypt, 

for Bedouins are causing trouble. Indeed, so the people say, if the ruler really 

wants to put a stop to tyranny (ki şeh def'-i ~ulm isteriyse eğer), he ought finish 

offthose Bedouins who bring cruelty and affliction over Egypt (Ge/ür Mışra her 

dem cefö. ve miben), and then especially the main evildoers among them, "their 

leaders in mischief" and "the like of (the people of) 'Ad (ljuşüşan bulardan 

re 'is el-fesö.d * Mubö.rib çü ~d işleri hep 'inö.d), "those called ~ale and obedient 

to (the devil) ~iizil * Whose rebellion and scandalous behaviour continue" 

(fuö.le be-nö.m ve fuö.zlle rö.m ::: Re~aletle çugyanlan her-devam), and who "revel 

in (shedding) illicit blood" (Dabi bün-i nö.-bak~dı cümbişleri). In the past, the 

Mamluk sultan ~iiyıtbiiy (r. 1468-1496) had sent so me swift-footed punitive ex­

peditions against them (Niçe kere merbüm şeh ~ö.yıtbö.y * Ceride edüb 'asker-i 

tez-pö.y), yet, while he was able to put down the enemy's buming and fire (Süz 

u nö.r-i a'dö.yı söndürmiş ol), time and this flared up anew. On more than one oc­

casion, they even entered the city of Cairo through the Babü'n-Naşr, bringing 

calamity to the very heart of Mışır. As the Circassian sultans (r. 1382-1517) fell 

short to mend this (Selö.tin-i Çerkes ~alu b 'ö.cizin * 'İlac etmemişler o derde h emin), 

a general lawlessness ensued, with wine being drunk, people being roasted, 

and women being abused rather than married. In short, whatever sacred ob­

servances there were in Islam, quiddy these ~ale disposed of them. Never 

did they tum to a judge; never did they humble themselves before the gov­

emors, acting instead as their own mufti and their own judge. They roamed 

Giza, Şübrement and Ümm ljunan, Dehşür and Dimnavi, stealing gold and 

other goods from the people, traders, pilgrims and travellers alike. After 

the Ottoman take-over in 1517, the Ottoman govemors had sent expeditions 

against them (Görüb anlarun cevrini dö.yimö. * Eder/erdi irsö.l ı/ğar ana). These 

efforts were never to any lasting avail, given these govemors' sh ort tenure (Veli 

çö.re hergez bulunmazdı * [(i varanlarun müddeti azdı). But now, under AJ:uned's 

beylerbeylicate, these mischievous ~ale had taken it too far: in Giza, they 

murdered Ca'fer b. J:Iabir, a member of one of their own leading families, who, 

significantly, had been appointed by the Ottoman sultan as the şeyb.ü'l-~ab 

of Giza (Da bi Cizede şimdi şey b alub * Olar CaJeri bir şeb taleb edüb, Bulııb ğö.fil 

anı o ~avm-i nijend * Keserler baş eyleyüb ço~ gezend). 

As such flagrant disrespect of Ottoman authority could not be left unan­

swered, the pasha decided to solve the problem of the ~ale once and for 

all (fuö.le izö.lesi oldı merö.m). Having prayed for their removal day and night, 

AJ::ımed receives divine inspiration and draws his plan of attack. Setting up 
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camp in Giza, he assembles the beys, judges and leaders and consults with 

them (Gelüb Clzede eyledi çün ma~am * Ota~lanna geldi beğler tamam; Kuiii.t ve 

ehii.li-i tedbir hem * Gelüb fetible kesr içün aldı şanem). The flaw of the previous 

expeditions was quickly identified: fallawing the initial attack, the kale used 

to flee and scatter, and the Ottomans refrained from pursuing them. Hence, 

lasting only for a few days, these tecrides failed to solve the problem once 

and for all (Bilindi ki sii.b*da ılgar olan * Bir iki gün ançıı~ olurmış reviin, ~afer­

siz dönerlermiş iilzir bazin). Clearly, the solution lay in a more sustained tecride, 

and a prolonged pursuit of the fleeing Bedouins, as far as Girgeh in Upper 

Egypt, if need be (Ve bi I-cümle 'arai-i şeh-i kii.myii.b * Maşün ola deyü bu aldı 

cevab)! Once the necessary provisions were made, messengers are sent out to 

summon the brave and bold horsemen, each a hero in the hunt for enemies 

(Şeca'etde cür'etde mümtazlar * Ş ikiir-i a'iidlde şehbii.zlar). The messengers' call is 

answered in great number, for all are as eager to see an en d to the kale, as the 

lion is eager to hunt the gazelle ('Aza/e iziilesine her diler ;<: Gaziile şikii.ra gider şan­

ki şir). As news spread across Egypt, all district kii.şifs come with their troops: 

~bdü'l-LaÇif from Şarl,dye, I).asim from Manüfiye, Ca'fer Gazi from I).alyüb, 

Al:ımed from Behensa, ... l:fakim Oglı is selected to lead the operation (Denildi 

I;IaHm Oglı serdar ola ::: Ki bihnetle bukın eder ol dii.yima, Şeca'etle meşhür dur ol 

emfr *Ne var 'askere olurısa emir), w hile several other officials are assigned their 

specific tasks: the ~apucı başı l.:fızr Aga, l.:fışım MaJ:ımüd Beğ, Mul:ıammed Beğ 

Cündi I:Iüseyn, the emir-i keblr Küçük Sinan, cebeci ~i Beğ, ~aif Thrahün, P1ri 

Beğ. All of these, it goes without saying, excel in courage and military prowess, 

and take up position and narrow the escape routes for the Bedouins (Menafr& 

olub ciimle 'Urbana teng * Yiiridi feiii.ya hizebran-i ceng). The fallaWing 150 bey ts 

portray in full colour the Ottoman soldiery as Firdawsian lions that success­

fully hunted down the cowardly kale gazelles. Attacks and retreats fallaw in 

quick succession, and Mul:ıy1 makes sure several Ottoman officials have their 

moment of glory. I).azi Mal:ımüd, e.g., is highlighted first, as he closed in to­

getiher with those who roar as lions, each of w hi ch a mail-clad cracadile and a 

bright-faced leopard (Nehengan-i cevşen-~abti her biri * Pelengii.n-i rüşeıı-li~ii her 

biri). Wıth all i ts confusion, it was like the day of resurrection, with the enemy 

heading for h eli (Çü o ldı bu iişübla restelılı * ~dü düzaba tutdı riih-i gü riz). When 

the fal co n flies, the crow flees; when the leopard attacks, the fox runs off; and 

when the lion charges, the dog makes itself scarce (/.(açar cümle şan şlr önünden 

kilii.b, '(açar rübah eylerse bamle peleng). Hence, those Bedouins who lived to see 

anather day set tot heir heels and positioned themselves on top of a mountain. 

Three Bedouins mount a counter-attack, advancing side by side, heedlessly 
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and shouting (Gelür anlar üstine üç tek 'adü * Uru b na'ralar bi-baz.ar sii-be-sü). As 

they see I:Iaklm Oglı, they understand that he will show no mercy, and, finding 

no refuge, they take up position at S~ar31 (I:lakim Oglım çün görerler hemcin * 
Bilür/er ki bükminde vermez emcin, Mefer bulmayub ol nefer-i bi-f.afer * Mu~arrar 
ederler Sa~arda ma~r). The Bedouins decide to try and wear down the Otto­

mans, attacking and rettearing consecutively (Döner cümlesi kerr-ü-ferriyle hep 

* Tii J..:i vereler döne döne ta'ab). To the tune of death playing i ts lute (Ecel nci yı 

çünf..:im şalci eyledı), fierce fighting takes place, and many enemies are brought 

down on the road to perdition (Reh-i mevte a'dciyı ~ı/dı revcin). Some Bedouins 

seek refuge -at the Pyramids, like the Pharaohs, but Moses' wrath had come 

down up on them like a dragon. The en e my suffers blows from swords, maces, 

arrows and lances; some are cut up, some split up, some sliced up and some 

sttuck (Kimi tigle kimi kiipal ile * Kimi tirle kimi evşal ile, Kimin biçdiler kimini 

~ırdılar * Kimin dildiler kimini vurdılar). Then anather day of fighting ensued. 

Twenty Ottomans wolves set out to tear the foxes (Yiğirmi nefer gürg-i nerler 

çı~ar * Ki rübahlan çak çak edeler). Even though the enemy numbered over two 

thousand, the Ottoman troops faced them and encircled them. Şağır 'Oiman 

takes one down, intent to severe his head. Several hundreds of kale crows 

swoop down onto his single Ottoman falcon, wanting to roast him on their 

spears (0 baz üzere üşer n içe yüz gurab * Ki rümbiyle anı (rı la lar kebab). His com­

panions then forsake him, as they believe that he cannot be saved, yet, ·o~ 

man unsheathes his sharp sword, and puts some to the ground (O bod tig-i 

bürram 'uryan lcılur ::: Niçesin heman baka yeksiin ~ılur). Cutting one, he tums 

to the others, rus skills as deadly as a wide-cast cobweb (Kesüb birisini döner 

anlara * Yay* örümcekdür hiiner anlara). Bedouins take to their heels, crying for 

a way out (J.(açarlar der, "Ey ~avim eyne 1-mefer?'~. Several hundreds are killed 

that time, while the remainder flees. Following other exploits, now those of 

Diivud Ağa and Celliid ijışm1, there is ad uel. The "asses' leader" (re's-i baran), 

İbn ~dan, one of the kale, challenges the Ottomans, calling for his "match" 

('adil) in fighting. İbn 'Adil, anather Bedouin leader who had been co-opted 

by the Ottomans as k~if, takes up the challenge and wins the duel. Alsa light­

ing on the Ottoman s ide is the son of murdered sheikh, İbn Ca'fer 1\ll, who 

is mocked by one of the Bedouins, "It was I who ki ll ed your father!" (Babafi 

lratiliyim!). 1\.li ends up decapitating the provocative Bedouin, thus avenging 

his father's death. 

31 To be identified as Saqqara in Giza? Possibly a deliberate pun on Sa~ar, one of the seven Hel ls 
in Islam. 
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Three hundred and thirty-seven verses down in the nıes.nevi, fallawing a peri­

od of 13 days of fighting, at last, victory! Admittedly, the enemy remains com­

bative: "Before long, Cairo will be ours! The sultan's sword is long, you say? 

Beware, for our spears are even longer!" ("Biz ze-'afcıbet Mışra bakim tamam, 

Desen seyf-i sultan tauil et bazer * Mezari/stmti etualü minhü," der). Yet, taking 

these claims for what they are - empty threats - the Ottoman troops re­

turned, unharmed, laden with booty, and confident that the kale's disrespect 

ofboth lcanün and şer' (bi-vech-i lcanün ve şerj has been set straight There is an 

interestiİig dissonant no te here: not only the servan ts and mounts of the kale 

are sold at the qadis' order, but also their wives, children and deserted slaves, 

even though the s ale of these was not entirely lawful (Gulam-i bugiit ve devabb-i 

'uşiit * Gelüb bey' olundı bi-emr-i fcuiiit, Anın k'olmadı bey'i cayiz tamam * 'İyal ile 

evliid ve hiirib gulanı). Having witnessed the sharpness of the Ottomans' sword 

(Ki 'Os_maniyan seyfi katı' imiş), those who had escaped the Ottoman's wrath 

now cried, "We've become Musli.ms! Mercy!" (Bu balı görüb çagnşub bl-güman ::: 

"Musliman olu b" dediler "El-eman!'). As the granting of eman has been part of the 

Ottoman fcanıin sin ce old, this is duly granted (Çtin evvelde fcanün-i 'Osmanfyan 

*Em an verimdür pes verildi emiin), and those who survived return to obedience. 

The beys enter the city, and the enemies' heads, displayed on their bayonets 

(Serneyzede rü'us-i a'da nişan), are ignominiously paraded through the city (Çü 

şehr içre teşhfre o/dı şala). As the news of the victory spread, other Bedouins 

drew their lesson (Alub cümle-i A'riib bundın bisiib), and before long, all Arabs 

ma de peace, obediently and unconditionally (İtcl'atle şulb etdiler bi-taleb). Espe­

cially the I:Iavvare, praying Gad to defend them "from want after plenty" (b ür u 

kevriyle,) pledged their loyalty to the Sharia. Everywhere begs on guard.could 

now make room for pilgrims and traders, and youth can carry property again 

unattended (Gider malla yaliiız bir şabi). Most fittingly, the poem concludes 

with lavish praise of God and of sultan Murad, the saye-i bale. melce'-i baftlceyn, 

melQı.-i cihan, imam-i enam, kerem-güster-i dehr, sedad-i biliid and mena-i Jevad. 

Indeed, "May (Murad) always be victorious over his enemies, * Just as Mul).yi 

may always be merry at the feast!" ('Adüya ?aferler bulub dayimii * Düğün içre 

ştidiin ola Mubylyii). 

Let us now move over to Mul).yi's second work, the 'Aztile-Niime-i Mens.ür (fo­

lios 4I2V-4I5v)32
, an Ottoman-Turkish risiile of some 1,900 words that consists 

of an introductory part, three mafciiles, anda concluding dyptich. Mostly con­

sisting of continuous text, several items, such as the malcafe titles, the sultan's 

32 Mul:ıyi, 'Azôle-Nôme-i menş_ür, ff. 412v-415v. 
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name and Quranic verses are highlighted through overlining, bold characters 

or ruhricario n, and occasionally a dare (small circle) is usedas a textual divider. 

The opening bamde/e and na't are both in Arabic Especially God's suppression 

of those prone to war and coercion is highlighted: 

"Praise be to God, who, through His light, has lifted the affiiction (caused 

by) the one who has k.indled a fire for war, and who, through His power, has 

annihilated the one who has been stubbom in coercion (alladhi adhhaba 

bi nürihi }:ıuzn man istawqada li al-l.ıarb naran, wa dammara bi qudratihi 

man kana 'anid ijbaran), and God bless Muhammad, who has been sent to 

mankind as an admonishment and as a good tiding, as well as His family 

and his Companions, who were (as numerous as) stars and (as splendid as) 

flowers." 

The full scale of Mu}Jyi' invocation of God is made clear by bringing in the 

Quranic parallel ofNoah's plea with God (LXXI: 26-27) (ll. 5-6): 

"My Lord! Leave not one of the disbelievers in the land. If thou should st 

leave them, they will mislead Thy slaves and will beget none save lewd in­

grates." 

Referred to as the "The exposition (ma'rüi) of the humble Mul;ıyi, who is desti­

tute of the Almighty" (Ma'rüi-i Jaleir-i ~adir Mubyi-i ba~ir), the author then lays 

out the topic of this n ii me: 

"In the region of Egypt, there is a group of wicked Arabs, a band of un­

just highway robbers, whose treacherous character and proneness to doing 

wrong (tiiyife-i A'riib-i biigfye, ki cemii'at-i (cuttii'-i tiigiye dur, bıyönetle mevşüf 

ve cinayetle ma'rüf oldugı) are more manifest and clearer than the sun, and 

more plain and better known than the moon. In particular (I am referring 

to) the group of the ~ale, who are highway robbers and rebels outside 

of God's favor. As the people of the viJlages and of Old and New Cairo are 

constantly u nder the terror of that unparalleled band, their repulsion has 

become a debt and a loan to the rulers, necessary (to be redeemed), and 

their suppression has become an indispensable and individual duty for all 

people (def'i bukkiima ~ari ve deyn-i lözim, ve ref'i !Jiiş ve 'amma farz-i 'ay n ve 

mühim olmuşdı)." 

Interestingly, whereas elsewhere Mul;ıyi refers to this text as a risiile, here, he 

calls it a ma'rüi. Especially in light of the topic of the risiile and i ts connections 

to the writings of grand mufti Ebü's-Su'üd Efendi (for which, see below), it is 

tempting to understand ma'rüi here as a technical term (i.e. as an 'ariu l:ıal 
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by the grand mufti acidressed to the grand vizier), and thus to think of the 

risiile as a (literary reworking of) of an 'ariu l:ıal submitted by Mul:ıy1 to bey­

lerbey Al}.med.33 However, given the fact that Mu !:ıyi" refers to his Mena~ıb asa 

ma'rüz alsa, we should probably understand the term here in its more general 

m eaning of "exposition". Through the auspiciousness of M ura d III, this de bt 
of repelling the ~ale has been paid by the sultan's representative in Egypt, 

Al:ımed Paşa. It was he who has made the laws ofjustice current in Egypt anew, 

and it_was he who has worked tirelessly to liberate Egypt from the maraurling 

Bedouiıls: 

"S ince the ruler of Egypt, the best of his kin d and one who gave rise to 

conquest and victory, His Exeelleney Al:ımed Paşa( ... ) has become pasha of 

Egypt, through the prosperity and good luck, and the auspiciousness and 

majesty of His Excellency, the most lofty sultan and the most no b le piidişiih, 

who holds the reins of the sultans of (all) climes, sultan Murad ( ... ), and 

(since) the laws of justice and equity have become current, and (Al}.med 

Paşa) has made a great endeavour and has relentlessly used all diligence 

in stopping the devilish ~azil who go by the name of ~ale (~ale nam 

~aznifi izalesinde), who are outside of the rules ofis lam." 

Mu}:ıy1 has written this text, referred to this timeasa risale, in order to demon­

strate the "vileness of the ~ale and (ınutatis mutandis, the legality of) stopping 

them", aline that runs more smoothly in Turkish than it does in English trans­

lation: ~alenifi re~alet ile izalesinde bu risale ketb olu b. 

Mostly reiterating lin es ı-146 of the ın~nevi, the first seetion o ffer~ little new. It 

starts by explainihg the ~ale's "treacherous na tu re and the wrongs they com­

mit" (luyiinet ve ciniiyetlerin beyan eder). Already in the days of the "Kurdish 

and Circassian sultans" (i.e. the Ayyubids and the Mamluks), these Bedouins 

had been in control of some villages araund the city of Giza, close to Cairo, 

exploiting their inhabitants, appropriating the share of their crops due to 

the treasury, and carrying off as booty their horses, garments and belongings 

(Mışra ~rlb Cize niim ~aşaba etriifında Şübrement ve Üm Jjunan ve Dimniivi ve 

Dehşür niim ~aryelerin ehline bukm edüb, bi-vech şer'-i şerif ve ~an ün-i m ün if ehler­

ine taşarruf edüb, zer'lerinin baracı nı ~able miil el-saltanat ~abi edüb, es bii n u esbiib 

ve mallarını hemişe giiret etmeğin). Th~ Circassian sultans Baybars and .fS:ayıtbay 

33 See Gerber, State, Saciety, and Law in Islam, pp. 88-92; Heyd, Studies in Old Ottoman Criminol 

Law, pp. 183-184; inalcık, "Şikayet Hakkı: 'Ari:-i tıôlve 'ari:-i matıiar'lar", pp. 33-S4.1n fact, the 

Cairo mecmü'a contains a number of 'ari:u fıiils by Mul)yl (Mecaml' Türkiye 23, ff. 416-455). 
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had organized several rapid incursions (ılgar) against them, but never to any 

lasting avail. Sometimes, the Bedouins gained the upper hand, k.illing some 

Muslims; sometimes, they suffered defeat and retreated to the deserts, hills 

and mountains, where they fortifi.ed themselves, safely out of the Ottomans' 

reach (lcaçub beriiri ve tilıil u cibiilda, ki 'asker vamıa~ 'asir.. ola, kendülere l:ıişar 

eyleyüb varub onda ~arar ederler idi). Fallawing the Ottoman take-over in 1517, 

thi:rıgs only got worse. Even though the govemors had sent out several forays 

against them, these turned out to be nothing "but letters without grammar" 

(i. e., uncoordinated and meaningless) (bi-'aynihi sab*da olan vech üzere şarf bi­

la l:ıarf va~i'_olurdı), asa consequence ofwhich the Bedouins' oppression only 

increased. Not only the villages southwest of Cairo suffered, in fact, the ~ale 

sametimes even ventured into Cairo itself, causing havoc even at the Azhar 

Mosque (miyan-i Mışırda ma'bed-i şulal:ıii ve meclis-i 'ulama olan cami' el-Ezherde 

fesadlar edüb), before retreating to their mountainous strongholds (yine ol 

tagilarufı l:zişan olan taglara tağılurlar idi). Whomsoever Rüm!s they fo und, they 

showed them no mercy, killing the one and roasting the other (ve niçe müdde­

tdür Rümflerden her kimi bulsalar bi-teral:zl:ıum edüb, kimini heliik ve kimini kebab 

edüb). Fleeing from the laws and observances ofislam (l:zu~ü~ ve şe'iiyir-i isliim­

dan ~açarlar idi), they saw no harm in drinking wine (istil:ıliil ile diiyimii şeriib 

içerler idi),_took recourse to neither judge nor magistrate, and spilled the blood 

of merchant, pilgrim .and traveller alike. At the time of sowing, they sowed 

nothing but the seeds of tyranny; at the time of harvesting, they cut nothing 

but the throats of their victims (zer' zernanında re'iiyiinıfı galliitın alub to!;ıum-i 

pılm eker/erdi, ve va~t-i l:zişiidda kimini keserler kimini biçerler idi). But now, at the 

onset of Al:ımed Paşa, they have gone too far: "One night, through a ruse, they 

had invited ljab!r Oglı Ca'fer, chosen and subsequently appointed as şeyl;ı. 

el-kab of the province of Giza by the sultan, and had murdered him, before 

seattering and returning to their usual plunder and sacking (ljuşüşan şimdi 

ciinib-i saltanatdan kendiler if:ıtiyiir edüb Cfze vilayetinde şey!;ı el-~rab ta'yln olan 

ljabir Oğlı Ca'feri l:ıfle ile bir gece iiyiifet edüb ~ati ederler ve tağılub her canibe nehb 

ve ğarete giderler). As soo n as the news of İbn ljab!r's murder reached governor 

Al:ımed Paşa, he sent several envoys to the 'Azale, summoning them to obe­

dience (itii'ate da'vet etdi). Yet,· their devilish nature proved obstinate and they 

kept to the path of error (anlarufı şeytiinı 'iniid eyleyüb tari~-i zeliiiete alı gitdı). 

Hence, the pasha pledged solemnly: 

"Before long, we will find ourselves victorious inside Cairo, having found 

our objective and desires! Indeed, the outcome that we aim at is for the 

perfidious ones to be killed by the sword of the law, for their heads to be 
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raised onto the bayonet, thus publicly exposing (them) as criminals, and 

for them to find an awful doom in the Afterlifel (~ l.<arib ?:afer ile Mışra 

datıil oluruz ve mal.<şüd u münanuzı onda buluruz. Fi 1-val;ci' netice-i malsşüd 

fuiyin seyf-i şer'le ma~'tıil olma~dur, ve teşhir/e serleri serneyze serefriiz olub 

iibiretde 'az.ab-i 'aıün bulmal.<dur)." 

ln the end, thus it happened (nitekim vii~i' o/dı). Concluding the first section, 

Mul;ıy1 praises God, for at last the 1\.zale have been repulsed and suppressed, 

extirpateçl and put down (Pes el-bamdü li-1/iih, def' ve refi'lerine tedbir old ı ve ~al' 

ve E;:am7an netice bo/dı). 

While the fi.rst ma~iile laid out in sufficient detail the festid wrought by the 

1\.za.J.e, the second seetion - by far the longest - offers the Quranic proof 

(naşş) that killing these "unjust brigands" (~aleme ~uttti1 is "obligatory" (vticib). 

ln fact, this seetion is no more than a tefsir of the infamous Quranic "Brigand­

age Verse" or Ayetü'l-Qirabe (Quran, V: 33-34)34, defining both the meaning of 

brigandage and detailing its proper Quranic punishment, as this ranges be­

tween execution and banishment. This commentary taps into the linguistic 

and the historic strand of Quranic exegesis and, given i ts fairly elliptic nature, 

is no easy reading. For convenience sake, let us start with Pickthall's transla­

tion of verses V: 33-34 in full: 

'The only reward of those who make war upon Allah and His Messenger 

and strive after corruption in the land will be that they will be killed or 

crucified, or have their hands and feet on al tema te sides cut off, or will be 

expelled out of the lan d. Such will be the ir degradation iiı the world, and in 

the Hereafter theirs v,.ill be an awful doom. Save those who ·repent before 

ye overpower them. For know that Allah is Forgiving, Merciful." 

Rather than quoting the verses in full, Mul:ıyi presents themin eleven succes­

sive parts, each time giving the Arabic original, followed by a verbatim trans­

lation into Ottoman Turkish, and a commentary35. Witbout any introduction, 

Mul:ıy1 starts his discussion of the Brigandage Verse by tackling the fi.rst part 

and second part, thus de lining the erime that is dealt witb: 

34 The literature on bireibe is considerable. See, among others, Abou El Fadl, Rebellion & Violence 
in lslamic Law; Hallaq, Shori'a. Theory, proctice, Transformations; Kraemer, "Apostates, rebels 

and brigands", pp. 34-73; Lange, }ustice, Punishment and the Medieval Muslim lmagination. 
The concept ofthesci7bl 1-foscid, in lts longue duree, has most recently been treated by Yavuz, 

"A legal Concept in Motion: The 'Spreader of Corruption' (sö7 bi'l-fesöd) from Qarakhanid to 

Ottoman Jurisprudence". 

35 In the following quotations, what is translated from the Arabic is put in italics. 
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"God, exalted is He above all, has said, "lnnamii jazii'u alimibina yufıiiribüna 

Alliiha wa rasülahu", i.e., the ı:eward of those who have been making war 

up on the fallawers of God, exalted is He above, and of His messenger, (in 

other words,) upon Muslims." 

(Qiila Alliihu ta'iilii: "Innamii jazii'u alladhina yufıiiribüna Alliiha wa rasülahu", 

ya'ni: anJarun cezası, ki 1)~-i ta'alarun ve resüliniii evliyası ile, ki mus­

limin dur, mul)iirebe ederler.) 

Having explained why it is necessary to extrapolate the meaning of waging 

war upon God and His Messenger to waging war upon Muslims in general, 

Mu !:ıyi discusses w hat binibe actually entails: 

"This phrase is the first part of a discourse that has been revealed in rela­

tion to one (specific) type of(the various) types ofkilling, and it explains the 

fesad and ifsiid, that is, the taking of property and the like that are connected 

with that (speci.fic type of) killing, and the punishment that these deserve. 

Essentially, war is the seizing by force of spoils." 

(Ve bu cümle kelam-i müste'nif dur, ki en va' -i ~atıl dan bir nev' iç ün sev~ ol­

unmuşdur, ve ol ~da mu ta' all~ olan fesad ve ifsad, ki abz-i mal ve neıayiri 

dur, ve anlara lazim olan cezayı beyan eyler. Ve aşılda l)arb selb-i selebdir.) 

The crux of the matter is simple: "What is meant at this po int (more specifi­

cally) is highway robbery (Bu mabalde murad ~t'-i tari~dır). Briefly discussing 

the importance of the locality of the erime (either in- or outside of the city), he 

then moves on to the second part of the verse, "Wa yas'awna fi al-arÇ fasiidan", 

(i.e.,) "As well as [of] those who strive after corruption, either being corrupt or 

(merely) striving after corruption," in which the author engages in a fairly lin­

guistic discussion of, among others, the syntactic relation between yas'awna and 

yubaribüna, and of the word fasiid. The battom-line is that ifsö.d and fesiid are 

to be equated with b'irö.be (Pes ari vücüdında ifsöd ve fesö.d eyleyen ışliib-i ba~ıtet 

edeniii iıddı dur, belki muböribi dur). The following four parts detail the various 

punishments meted out for biröbe, no smail matter, since biröbe infringes not 

only on the butü~ al-'i bad, buton the bu~~ Allö.b first and foremost, thus consti­

tuting a badd: killing, crucifixion, amputation, or banishment All this is present­

ed in such a candensed form, that it is often quite hard to digest the subtleties 

of the argumentation. Ski pp ing over '"An yuqattalü" and "Aw yuşallabü", let us 

consider one of the more legible sections, Mul:ıyi's exegesis of the arnputa tion: 

'1\.w tuqatta'a aydihim wa arjuluhum min khilıifin", (i.e.,) their right hand 

and left foot are cut off, or their left hand and right foot, in case they are 
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left-handed. This holds for those who have taken property without kill­

ing, that is, their hand is cut off because they have taken property (and) 

their foot is cut offbecause they have filled the road with fear, for the road's 

safety may not be lost. The cutting off on al tema te sides is to (prevent the 

culprit from future) killing. Whether (the victim) is a Muslim or a z.immi 

makes no difference. Anıputation is necessary whenever the (value of the) 

object stolen, when divided by the (number of) thieves, amounts to ı o dir­

ham each, or ifits value is equivalent to that Otherwise, it (the value of the 

obfect stolen) is less or if (the victim) is an infidel, then the punishment is 

not necessary." 

("Aw tuqatta'a aydihinı wa arjuluhum min khiliifin": ya şag eli şol ayağı kesilür, 

ya şol eli şag ayağı kesilür eğer şolal$ ise. Bu ):ıal eğer mal alu b l$atl etmezler 

ise. Ya'ıü: abz-i mal içün eli !$at' olur, i]Jafet-i rani$ içün ayağı )$aç' olur, ki 

em n-i çaril$ fevt olmaya. ijilafaıı )$aç' olma!$ öldürmernek içün dür. Ve bu l:ıal 

cümle müslimler ve zimmiler olurlar isedir, ve aldıl$lan nesne, her bir sari~a 

tal$sim oldul$da, onar dirhem düşersedir, ya i9ymeti aiia beraber olursadır­

ki bu !$at' lazim gel ür. Yotısa a)$al olsa ya kiifir olsalar, ol ceza lazim gelmez.) 

Regarding expulsion, Mu}J.yi discusses both the interpretation of "the mez.heb 

of the greatest imam", that is Abü I:Ianife, and of al-Şafi'i. Next Mu }:ıyi turns his 

attention to the iınportant conjunction "aw": w hile, theoretically, the imam is 

left free ch o ice (bu cümlede imam mubayyer dür), practically, he doesn't choose 

freely. lndeed, only "those who do not know the different dasses of men don't 

understand that the word "aw" in the verse com es with a gradation" of pun­

ishments (ki meratib-i niisı bilmeyen bilmez, ki ayetde "ev" laftı ta~lm içündür). 

Following a highly technicallinguistic exegesis of "z.alike", "lahum khizyun fi 
al-dwıya", "Wa lah um fi al-aklıira", and "'adhabun 'aı-imun", Mu}J.yi turns his at­

tention to the various opinions on the verse's asbab al-nuzıil, either in relation 

to the Hilal bin 'Uwaymir Aslaını or to the 'Urayniyin. Moving over the next 

Quranic verse, "Save those who rı:;pent before ye overpower them. For know 

that Allah is Forgiving, Merciful", Mu}J.yi's exegesi s highlights the- for budu d 

exceptional - possibility of repentance before being overcotne, yer stress­

es the fact that such repentance only nullifies the badd punishment (büda-i 

ta'a1anıfi bu~i~na mabşüş oldugına), with the lpsaş, while no longer obligato­

ry, reınaining permissible (vücıibı tevbe ile sa~ıt olur, amma cevazı sa'/pt olmaz). 

Hinting at two histoncal precedents - one involving M and I:Iarii bin Bedr, 

the other involving Mubammed and Val]şi, the murderer of his uncle I:Iamze 

- Mu !:ıyi concludes the second seetion by addressing the salik-i mesaiik-i ilahi 
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ve ttiri~-i tari~-i mi-mütentihf and reiterating that highway rob b ers· are nothing 

less thanAllah ta'tiltiya ve resülına mubtirib. 

Whereas, in the first section, Mul:ıyi spelled out the mischief wrought by the 

1\zale, and, in the second section, he idencified this mischief as nothing less 

than birtibe and detailed the appropriate Quranic punisKment, in the third, 

concluding section, he brought his argumentation full circle, by spelling out 

the · obvious outcome: the 1\zale are to be labelled mubtiribün; and, mutatis 

mutandis, the harsh punishment inflicted by the Ottomans is fully şer'an, in 

line with the Sharia (megkür fu'tile tiiyifesi bu naşla vacibü'l-~ahl olub). Tellingly, 

MuJ:ıyi highlights the importance of the "people of the law in delivering from 

ili those who rule" (bu~ü~ misı btikim olan ehline baltiş eyleye). This is precisely 

w hat the "people of the law" d id in the present case: providing a solid founda­

tion for "those who rule" to act in accordance with God's law: 

"It is on this solid foundation that the justice and equity of the padişiih of 

the world, and the flags of the most noble [ıiifsıin, the sultan of the rulers of 

the climes, sultan Murad, son of sultan Selim, m ay God make his power per­

petual and m ay H e furnish his proof witlı glorification and honor, have emerged, 

(and) the ruler of the refuge of justice, the propagator of equity and siyaset, 

His-Exc~llency l;lafıı AJ:uned Paşa, may God make him obtain his objective in 

this world and in the Hereafter, has summoned the Egyptian judges, emirs 

and 'ulemii, and has inquired about the conditions of the aforementioned." 

(Ana bina'an 'adl ve d ad-i padişah-i 'alem ve rayat-i bal.can-i ekrem, sultan-i 

l)akiman-i ~alim, sulçan Murad bin sultan Selim, edama Ilah sul~anahu 

ve al<ame burhanahu bi t-ta'?-im ve t-tekrim, ?-Uhür edüb, })akim-i ma­

ferr-i 'adalet naşir-i dad ve siyaset i)airet-i bafıı Al:ımed Paşa, enala llah 

m~üdahu fi I-dünya ve 1-ugra, ~zat ve ümera' ve 'ulama-i Mışri ih.iar 

edüb, mezkürlarufi balların is rifsar etdi.) 

In answer to that, the aforementioned "judges, emirs and 'ulama"' have estab­

lished that "killing themis a religious duty, and that extirpating them and put­

ring them down is an individual duty" (vticibü 1-~atl oldu~lann beyan, ve ~al' ve 

~m'/an fari-i 'ay n olduğın 'ayii n ~ıldılar). Here, the risiile again lirıks up with the 

meş_nevi. After briefly referencing the necessary provisions in terms of travel, 

supplies and the blocking of escape routes, Mul:ıyi concludes with the 1\zale 

meeting their fateful doom, which he rendered elliptically, not to say laconi­

cally: varııb görüb ırub girüb unıb ~ırub derub getürdiler, ve şer ve şürlann ortadan 

götürdiler. 
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III. Zooming out of the texts 

As we have detailed above, the poem focuses squarely on the actors involved 

in the punitive expedition against the 1\zale- making sure that a who le range 
of Ottoman offi.cials got their "five minutes of fame" - and hardly acidresses 

the issue of this punishment's legality. The prose text, on the other han d, fo­

cus es on the legal ra tionale behind it and wastes but few words on the actual 

execution of the punishment Having thus familiarized ourselves suffi.ciently 
with the texts, let us now zoom out 

What do w e find? First, it is ele ar that Mu !:ıyi felt equally at home in the Firdaw­

sian universe of leopards and panthers, as he did in the terse Arabicizing le­
galistic tefsir vocabulary. Whereas the me~nevi depicts the hizebr, şir, neheng, 

peleng, and gürg, and stars Ferldün, Cem, İskender and those other immortal 

heroes of the Persian pantheon, the risiile harks back to the Beni Kinane, imam 

M and His Exeelleney I:Iamze. Obviously, there is nothing new in finding peo­
ple operating across discursive borders. Nonetheless, it remains worthwhile to 

stress that this observation holds true for Mu}:ıyl as well. 

Next, as said before, in the mes.nevi, Mul:ıyl made sure that a long list of Orto­
man officials got their "five minutes of fame", highlighting, for example, the 

exploits of a Dii.vud Aga, who is otherwise left completely unidentified. As 

these references make little if no sense to outsiders, it is clear that the poem 

was geared towards a local audience of Ottoman-speaking offi.cials in Egypt 
first and faremost As for the risiile, there can be no doubt regarding its dedi­

catee and target of patronage: Al:ımed Paşa, whose tecride Mu}:ıy!legitimized. 

As such, both 1\zale-Nii.mes suggest an intimate relation between Mu}:ıyl and 

state officials, a relation that he sought to activate, mainrain and strengthen. 
Again, to find proof ofMu}:ıyl's mundane interests in Cairo, of his active pursu­

ance of patronage, and - more broadly- of Gülşeıüye-Ottoman rapproche­

ment can hardly be considered a novelty. Stili, it is wort!'ıwhile to remind the 

reader of the fact that, alsa when it comes to patranage as the main modus 
operandi of social actors, Mul:ıyl was very mu ch a "man of his age". 

Third, when thinking of MuQ.yl as a Sufi writer fust and foremost, we can ap­

preciate his risale as an example of the rapprochement of Sufism and Sunni 

Islam, thus bearing witness to the process of Sunnitization- that "dos e inter­
play between imperial politics and confession building"36, as Derin Terzioğ-

36 See Terzioğlu, "Sunna-Minded Sufi Preachers in Service of the Ottoman State: The Naşibat­

name of Hasan Addressed to Murad IV"; Terzioğlu, "Ho w to Conceptualize Ottoman Sunniti­

zation: A Historiographical Discussion". 
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lu put it so aptly - and, more specifıcally, to process of the institutionaliza­

tion of the Ijalveöye37. Already before, Terzioğlu rightfully warned against a 

conceptualization of Sunnitization as a top-down process first and foremost, 

emphasising "that Sufis were not only at the receiving en d of Ottoman con­

fessionalization politics". Hence, identifying Mu}J.yi as one such "agent ofSun­

nitization"38 should hardly come as a surprise. But then again, when it comes 

to t}ıe prose 'Aziile-Niime, it remains useful to highlight this particular lens. 

Here - ina concise yet indisputable way - we find a "Sunnitizing Sufi agent" 

atwork. 

Summarizing, this "distant reading'' has allowed us to recognize multiple di­

mensions of this author's identity- both edib and deputy judge, both seeking 

God and seeking patronage, both Sufi and Sunni - and to appreciate the way 

in which these - for us modems sometimes seemingiy contradictory - di­

mensions combine in to one kaleidoscopic personality. Admittedly, neither the 

dimensions themselves nor their specifıc constellation are new in any partic­

ular way, for indeed research into these is booming more than ever. Stili, it is 

quite refreshing to see how these varied dimensions can coalesce into works 

as smail and "trifling" as the two kale-N ames, and allow us to appreciate just 

how much Mu}J.yiwas a "man ofhis age". 

One fina! dimension .ç-emains to be explored in some greater detail, and this 

relates to Mu}J.yi's tefslr, one that is legalistically oriented rather than of the 

mystical bend. As he did not produce a full tefsir himself39, what tefsir did 

he follow? As to be expected, the usual suspects - such al-Zamakhsharl's 

Kashshiif, al-Ququhi's /ii mi' and al-Suyüp's al-Durr al-Manthür, all enumerated 

in the imperial medrese curriculum analyzed by Ahmed and Filipovic4° -

show a lot of co mm on ground. Yet, no perfect match turned up, that is, un til I 

decided to follow up ona clue in Mul).yi's f.1enii[db: 

"Whenever I was in the service ofEbü's-Su'üd I:Joca Çelebi, he used to ex­

plain so mu ch, be it in the field of tefsir, te'vil or 'ilm-i şüfiye, that by (doing 

nothing but) writing all this down in detail, my life would have been ful­

filled! 

37 Terzioğlu, "Sufis in the Age ofState-Building and Confessionallzation", pp. 86-99. 

38 Terzioğlu, "Sufis in the Age of State-Building and Confessionallzation", p. 96; Terzioğlu, "Sun­

na-Minded Sufi Preachers in Service of the Ottoman State", p. 251. For other "Sunnitizing'' 

ljalvetis, see Clayer, Mystiques, Etot et Societe. 

39 He d id in fact produce partial tefsirs (see Mu !;ıyi, Menö~tb, p. xiii: "TefsTr-i Süratu'l-~adr"). 

40 Ahmed· Filipovic, ''The Sultan's Syllalbus", pp.183-218. 
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(Eğer tefs'ir eğer te'v'il eğer 'ilm-i şüfiyeden ol J.<adar nevadir beyan ederler­

di ki eğer anları 'ömrimde tafşil edüb tal).rir ededim, kifiiyet ederdi).41 

Clearly, during his Istanbul days, MuJ::ıy1 and grand mufti Ebü's-Su'üd had met 

and had actually discussed the exegesis of, among others, Quran VIII: 9 -10.42 

If we now tum o ur attention to Ebü's-Su'üd Efendi'::; famous tefsir, the İrşad al­

~ al-Salim, we find a striking resemblance between the grand mufti's tefsir 

and MuJ::ıyl's risiile. In fact, every now and then, the risiile is little more than a 

verbaçim Ottoman-Turkish translation of the İrşad's Arabic original!43. Can­

sider th~ .following prime examples: 

Ebü's-Su'üd: Kalarn musta'nif si~a li bayan l;ıukm naw' min anwa' al-~açl, 

wa ma ya ta' all~ bihi min al-fasad bi abd al-mal wa n~a'irihi.44 

MuJ::ıy1: Ve bu cümle kelam-i müste'nif dur, ki enva'-i ~atıldan bir nev' içün 

sev~ olunmuşdur, ve ol ~ada mu ta' alla~ olan fesad ve ifsad, ki abz-i mal ve 

ne:ı;ayiri dur. 

Ebü's-Su'üd: Amma l,<aç' aydihim fa li abd al-mal, wa amma ~at' arculihim 

fa li ibafat al-çariq bi tafwit amnihi45 

Mul;ıyi: Ab.ı-i mal içüıı eli l<at' olur, ibafet-i t~ içün ayağı !.<aç' olur, ki 

emn-i tari~ fevt olmaya. 

Ebü's-Su'üd: "Wa lahum fi 1-awra", ghayr hada '"ağabuh 'a:ı;Irnun" la yu~a­

dar J.<adruhu li gayat 'u:ı;m cinayatihlın. Fa l.<awluhu ta'ala "lahum" bahar 

mul.<addam wa '"adabun" mubtada' mu'abbar wa "fi 1-a.Qira" muta'allal< bi 

mal).düf wal.<a'a l;ıalan min 'adab, li annahu fi 1-aşl şifa lah u fa larnma !.<ada­

ma ntaşaba l;ıalan ay ka' inan fi l-a.Qira.46 

Mul;ıy1: "Wa lahum fi 1-a.Qira": da!J.i anlara abiretde bu 'azabdau' gayri 

'"aıjibun Cl+imun", bir büyük 'aıab, var dur, ki J::ıal<il<etde cezaları bu dur ki 

'azab-i a.Qiret, şed'id ve 'a:ı;im dur. ~avluhu ta'ala "lahum" baber-i mu~add-

41 Mul:ıyT, Menö~ıb, pp. 383-384. 

42 For Ebü's-Su'üd's relation with the ljalvetTs, see Terıioğlu, "Sufis in the Age of State-Building 
and Confessionalization", p. 94. 

43 irşad al·'A~l al-Salim, ll: 46-48. White a convenient introduction is offered by lmber, Ebu's­
Su'ud. The vast literature on the şeytJü'l-islam is presented by Düzenli, "Şeyhülislam Ebus­

suüd Efendi: Bibliyografik Bir Değerlendirme", pp. 441-475. For his tejsir in particular, see 

Naguib, "Guiding the Sound Mi nd: Ebu's-su'üd's Tafsir and Rhetorical lnterpretation of the 
Qur'an in the Post-Classkal Period", pp. 1-52; Aydemir, Büyük Türk Bilgini Şeyhülislôm Ebus­
suüd Efendi ve Teftirdeki Metodu. 

44 irşad al·'A~l al-Salim, ll: 46. 

45 irşad al-'A~l al-Salim, ll: 47. 

46 irşad al-'A~I al-Salim, ll: 46-47. 
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am dur, ve '"aı.abun 'a?:lmun" mübteda-i muvabbar dur, ve "fi 1-abira" 

mal:ızüfe muta'al1al.< dur, ki 'az.abdan ~iil-i vaJ.<j' o1muşdur, zira aşılda afia 

şıfatdur. Mu~addam o1mağın, ~aliyet üzere menşüb dur, kayinan fi 1-alfire 

deme kd ur. 

In another sample, of the four interpretations regarding· "Jasiidan" given by 

Ebü's-Su'üd, Mu !:ıyi leaves out the second: 

Ebü's-Su'üd: "Wa yas'awna fi I-arç!" ·a~f 'ala "yul:ıaribüna", wa 1-cii.r wa 

1-macrür muta'all~ bihi. Wa ~wluhu ta'ii..la "fasadan", imma maşdar 

w~a'a mawl.<i' al-~a1 min fıi.'il yas'awna ay mufsidina, aw maf'ül lahu ay li 

1-fasad, aw maşdar mu'akkid li yas'awna li annahu fi ma'na yufsidüna 'ala 

ann ah u maşdar min 'afsada bi ~a.df al-zawa'id, aw ism maşdar. 

Mul:ıyi: "Yes'avne" "yu~iiribüne"ye ma'çüfdur, cii.r ("fi") afia muta'all~ dur. 

Amma "fesadan" mevJ.<j'-i l:ıii..lde "yes'avne"ye, mufsidüne fıi.'ilinden maş­

dar-i v~· olmuşdur, ya "yes'avne"yi mü'ekkid maşdardür, ki yufsidüne 

ifsaden demekdür, l:ıamzenifı l:ıazfi ile, ya ism-i maşdardür. 

While the correspondence is less obvious for this last sample, the congruence 

is still noticeable. Note how Mul:ıyi substitutes Ebü-Su'üd's 'indana with me­

z.heb-i imiim-i a~am: 

Ebü's-Su'üd: "Aw yunfaw min al-arç!", in lam yaf'alü ğayr al-ibiifa wa 1-sa'y 

li 1-fasad. Wa 1-murad bi 1-nafy 'indana huwa 1-l:ıabs, fa innahu nafy 'an 

wajh al-arç! li daf' şarrihim 'an ahliha wa yu'zarüna ayçlan li mubii.şarati­

him munkar al-ibiina wa izalat al-arnn. Wa 'inda al-Şii..fi'i raQ.iya llii.h 'anhu 

1-nafy min balad ila balad la yazii..lu yaçlub wa huwa hiiribun fazi'an, wa 

l$ila huwa 1-nafy 'an baladihi f~aç. Wa kiinü yanfawna ila Dahlak, wa huwa 

balad a~şa Tihama, wa Naşi', wa huwa bal ad min bilad al-J:{abaşa.47 

MuJ:ıyi: "Ev yunfav mina l·ari": ya ol yerden nefiy olunurlar, eğer yalnız 

tabvife ve fesad içün sa'ya J.<aşr etdiler ise. Nefiyden murad beledde anıfı 

taşarrufı 19lmam~ dur. Pes ol l:ıaseble ~apisle dabi olur, ki mezheb-i 

imiim-i a'ıamdur ki veeh-i aridan ol nefiy ile def' dur, tii. imam Şii..fi'i raii­

ya llii.h 'anhu buyurur bir yerden bir yere muttaşıl nefiy etmek dur, ki def' 

külli ~aysiyeti ile ola, ki bir yerde ~arii.r etmeye. Ve şaJ:ıabe-i kirarn nefy-i 

be1ed etdiklerini Dehleke irsal ederler idi, ki a~a-i Tihii.me dur, ya Şani' 

(sic) nefiy ederler idi, ki bilad-i J:{ebeşdendur. Pes bunlaruiı 'amelinde l:ıa­

pis ve tesyir bulunur. 

47 irşad al-'A~I al-Salim, ll: 47. 

Osmanlı"da Ilm-i Tasavvuf ~ 725 



In light of this compelling evidence, one can only state the obvious, that is, 

that Mul:ıyi's exegesis of the Ayetü'l-J:Iirabe is strongly indebted to the grand 

mufti's İrşad. Yet, admittedly, this alone is not all that remarkable: as said, we 

know that Mul:ıyi and Ebü's-Su'üd hadmetin Istanbul, we know that they had 

discussed tejsfr, and we know that Ebü's-Su'üd's tejsfr had found its way into 

the religious curriculum already by the ıih century48. Mu ch more remarkable 

than the sirnilarity an sich, however, are its implications. For Shuruq Naguib, 

who rightfully recognized the watersbed quality of the İrşad: 

"( ... )the compasİtion of Irshiid could be thus conceived as an effort to extend 

and maintain control over the very meaning of the divine book and, hence, 

over not only the geographical realms ofislam but also the very realm ofits 

religious truth, th.e Qur'an. Ebu's-su'üd's dedication at the outset of Irshiid 

(e.g. his daim to the universal viceregency of God, to the greater tradition 

of caliphate, and to the superior imamate), is a literary expressian of that 

extension. With a work of Qur'an interpretation by the highest religious 

authority, the Shaykh al-Islam rı.İmself, the Ottomans would become de­

fenders of the birthplace, tb e law and the central book oflslam."49 

So not only is Mul:ıyi's exegesis not of the mystical bend, thus illustrating 

the institutionalization of Sufism, it also gives testimony to the Ottomanisa­

tion-cum-Hanafitization of the law in face of the realm's religious-legal plural­

ism. MuJ:ıyi did not o ffer just any legalistic exegesis of the Quran and even not, 

mo re specifically, just any I:Ianafi interpretation! No, he gave Ebü's-Su'üd's inter­

pretation, which is about as close as one could get, in early mqdern times that is, 

to an "official;' or "state-sanctioned" Quranic exegesis. Ina 2005 artjel e, Rudolph 

Peters raised the question as to "What does it mean to be an official madhhab?" 

5° While the answer to such a complicated question can only be nuanced and 

many-sided, surely, Mul:ıyi's em ulation of the İrşad must be part of it! 

rv. Juxtaposing the texts 

So far, by zooming out of the texts, we have observed some of the multiple 

dimensions of the author and of the empire he lived in, and we have relat-

48 Naguib, "Guiding the Sound Mi nd", p. 6. As it happens, included among the books deposit­
ed in the vakıf by Atımed Paşa was Ebü'.l-Su'üd's tefsir (see Bilge, "istanbul Fatih'deki Hafız 
Ahmed Paşa Külliyesi'nin vakfiyesi", p. 313). 

49 Naguib, "Guidingthe Sound Mind", pp. 46-47. 

SO Peters, "What does it mean to be an official madhhab? Hanafism and the Ottoman Empire", 

pp. 147-158. 
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ed these dimensions to a number of "-izations" of much grander, indeed, of 

imperial-wide scale, such as Sunnitization and legal Hana.fization. Indeed, it 

is very rewarding to read the texts against this background of larger transfor­

mative trends, researched by scholars such as Nabil al-Tikriti, Abdurrahman 

Atçıl, Guy Burak, Nathalie Clayer, Markus Dressler, Tijana Krstic, Reem Me­

shal, Rudolph Peters, Derin Terzioğlu, and Baki Tezcan. Yet, in the following, 

rather than dealing with any of these trend s in mo re detail by reiterating their 

findings, I would like to take a different course, and I will do so by juxtaposing 

the texts. 

Before doing so, it is useful to summarize the texts in a fairly radical way, and a 

lead to do so I found in the preamble to the Egyptian ~(anün-Name of 1525, dealt 

with by, among others Snjezana Buzov, Uriel Heyd, and Kaya Şahin5 1 • This pre­

amble, produced in tandem by grand vizier İbrahim Paşa and nişancı Celalzade 

Muşta.Ia, is well known, and deservedly so: in the words ofBuzov, it is nothing 

less than the "political and legal manifesto of Süleyman's early reign". In this 

preamble, two potent symbols are juxtaposed: on the one hand, the zeban-i fiğ 

or "the tongue of the sword of those empowered to inllict heavy punishment" 

(i. e. the ehl-i seyfiyye), and, on the other han d, the lig-i zebtin or "the sword of the 

tongue of the guardians of the holy law" (i.e. the ehl-i 'ilmiyye): 

"Since, in some matters it was not possible to cut dispute and opposition 

with the sword of the tongue of saints of the shari'a, it was perceived nec­

essary to treat them by means of the tongue of the swords of govemors of 

secular punishment (siyaset)."52 

(Ba'iı buşüşlyatta ~aç'-i niza' ve husümet tig-i zeban-i evliya-i şerfat ile 

mümkün olmayub zeban-i t:lg-i valiyan-i siyasetle olmak vacib iQşaş ol­
unub.)53 

In my view, we can use this highly evocative dichotomy of siyaset and Sharia as 

a radical summary ofMul;ıyi's texts. What do we see when we keep sufficient 

distance? When summarizing the two works in the broadest possible strokes, 

one could say that each corresponds to one of the multiple s tran ds of Ottoman 

imperial legitimation. On the one hand, there is the poem, which depicts the 

campaign as siyaset, that is, penal policy outside of or next to the realrn of 

51 Heyd, Studies in Old Ottomon Criminal Law, p. 3; Şahin, Empire and Power in the Reign of 

Süleyman. 

52 Buzov, "The Lawgiver and His Lawmakers" p. 202. 

53 Akgündüz, Osmanlı Kanunnameleri, pp. 63-188, here p. 88. 
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the sacred Islamic law, the Sharia. Not the "people of the pen" perform here, 

but the "people of the sword", who make their swords speak in defence of the 

ca use of the Ottoman ruler, in his capacity of sultan, a worldly power and pro­

tector of the Ottoman realm. On the other h and, there is the prose text, which 

paints a picture of Sharia. The policy against the ~ale is one that presented 

not as siyaseten but as şer'an, one obliged by the Quran, that is, legitimized 

by God's Word. Here, we find the "people of the pen" who yield the pen and 

the Book as a sword in defence of the ca use of the Ottoman ruler, now in his 

capacicy 'of the imam/caliph, the representative of God's Prophet and guardian 

of the Uınma. 

By thus zooming out, we can fully appreciate these texts as literary reflections 

of siyaset and Sharia, as two im portant strands oflegitimation in the Ottoman 

imperial project. In relation to this, it isimportant to stress the fact that the 

meaning of the 'Aza/e-N ames - indeed, of any literary work - is construct­

ed not only textually, but also extra-textually. Consequently, any interpretive 

effort needs to be informed by extra-textual elements as well. In this light, 

it is interesting to observe the ways in which these two strands of legitima­

tion "wrote themselves differently into" the ~ale-Niiınes, both textually and 

extra-textually. Even though we are dealing with a single author (Mul:ıyi), a 

co mm on language (Ottoman Turkish) anda shared title CAzale-Name), we are 

faced with two very different works: different in terms of genre (me~nevi ver­

sus risiile), in tenns oflinguistic register (Persianizing versus Arabicizing Otto­

man Turkish), and in terms of discursive spheres (Firdawsiap versus Quranic). 

Clearly, Mu}:iyi tailored the texts for the audience he had in mind. In order for 

his communication to be as strong as possible, he made sensible choices in 

terms of genre and register, drawing on very distinct knowledge systems and 

culturalliteracy, making sure that all these rextual building blocks were neatly 

aligned. Siyaset neatly aligns with me~nevi, with a Persianate vocabulary, and 

with Pre-Islamic figurative language. Sharia, on the other hand, requires the 

Quran and stern Arabic, and its technicalities were best served by prose, not 

po·etry. 

When we now juxtapose the two ~ale-Names, what happens? By doing so, 

I argue, these texts combine into a powerful literary diptych. This is not to 

say that the texts ought to be read together. Obviously, as in any diptych, the 

two texts can be read as stand-alone signifiers, so to speak: each text comes 

with its own meaning, and can be appreciated accordingly by an audience. 

Yet. so I argue, the who le is greater than the sum of i ts parts. Mutually comple-
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menting and affecting each other's meaning, the two texts reach their fullest 

potential only and precisely through their juxtaposition. What then is their 

fullest meaning? Juxtaposed, the two texts were very much in tune with de­

velopments at the imperial centre, as they reify the Ottoman visian of empire. 

In the 1525 preamble, referred to above, crimes had multiplied to such an ex­

tent that "disputes and feuds could no langer be decided by the sword of the 

tongue (tlg-i zebtin) of the guardians of the holy law, but required the tongue 

of the sword (zeban-i t@ of those empowered to inflict heavy punishment." 

Clearly, in those cases where the cananical "sword of the tongue" failed, the 

Ottomans made their extra-canonical "sword" speak instead. Our two texts, 

dated so me 70 years later, evoke the same instruments of empire, at least so I 

argued: in the me~nevl, Mul:ı.y'i presents the "tongue of the sword"; in the risale, 

he presents the "sword of the tongue". There is one difference, however: we 

can no longer distinguish the cananical from the extra-canonical. The sol­

dier's "sword" does not come to the aid of the judge's "tongue", as same sart 

of extra-canonical hackup for those instances where the cananical falls short. 

Instead, the "tongue" of the soldiers' "sword" is the judges'; and the "sword" of 

the judges' "tongue" is the soldiers'! 

In a nutshell, when juxtaposed, what is it that these texts "do"? The reality 

that these shape is one where siyaset and Sharia coincide. The sultan' s siyiiset 

is nothing but the implementation of the "correct" interpretation of the Sha­

ria, and the Sharia is nothing but the divinely sanctioned ra tionale of siyaset. 

Sultan and imam/caliph merge, as do soldier and judge. Whatever words the 

soldiers' swords utter, these are the judges' words; and whatever swords the 

judges' tongues yield, these are the soldiers' swords. Harassing people, drink­

ing wine and local highway robbery to the detriment of a local Ottoman cause 

now amount to Quranic brigandage and waging war up on the Islamic Umma 

(biriibe). Hizebran u bebriin setting out on an ılgar and fighting u po n the sultan's 

path now equal nıüciihidün setring out ona cihiid and fighting up on God's path. 

In sh ort, juxtaposed, the two texts combine in to a visian of siyaset şer'iye. They 

reify a vision in which the sultan's rule is in full accordance with God's word, 

is justified by it, and, in faı::t, is nothing but its implementation.54 This partic­

ular visian of empire is not the visian as it transpired in the 1525 preamble; 

54 Siyöset şer'iye is not to .be misunderstood. Not only was it a "vision" rather than a "given", 
it was also two-pronged, produced as much through adjusting the siyöset to make it fit to 
Sharia, as through directing a particular understanding of Sharia to make it fit to siyöset. 
Compare to Burak G., ''According to His Exalted ~anun", pp. 74-86. 
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instead, it is the updated vision, as it was championed first and faremost by 

Ebü's-Su'üd Efendi.55 

V. A Sufi performing empire 

In one of his articles, "Aspects ofLegitimation ofOttoman Rule as Reflected in 

the Preambles to Two Early Liva Kanunnameler", Abou-El-Haj observed that, 

"We, as historians, are the ones who give the document i ts histarical mean­

ing through interpretation. The prernise is that the document does not 

speak, in and of itself, and especially only through internal analysis, but 

has to bemade to speak ( ... )."56 

This first call, I believe, has been answered, as I have made two minor texts of 

Mul:ıyi speak In fact, I made them speak lo u d enough as to reach beyond their 

circumscribed spatial and temporal locality ofCairo and Giza in the 1590s, and 

to bear ona ran ge of r6ıh century imperial-wide transformatiYe trends, such as 

institutionalization of Sufism and legal Hanafization. 

In this respect, an excellent case in point was offered by Mul:ıyi's em ulation of 

Ebu's-Su'üd's tefsir, and this leads us to a second summons made by Abou-El­

Haj in that same article: 

"Most studies that focus on ideology in Ottoman history have portrayed 

it as a unilateral imposition by the ruling class on a seemingiy passive 

population. Few scholars seem to emphasize the reciprocal dimension of 

ideology."57 

This second call too I have answered. In the kale-N ames, Mul:ıyi discursively 

produced not only his own identity, but also that of the Onoman Empire. He 

did not do so in splendid isolation, but in a reciprocal dialogue with other 

SS Compare to Ergene's observations regarding 'adiilet-niimes, in which she sees the Ottoman 

sultan depicted both as imam and as the archetypical benevolent despot, l:;lusrev. lndeed, 

she noticed "the existence of not one but two distinct images of just rulership". On the one 

hand, there is the imam, whose authority "is derived from, and limited by, the dietates of 

reUgion", the "executive and the representative of the sharia", in line with "the basic ideals 

of the classkal Hanafi definitions of caliphate". On the other ha nd, there is the sultan, "who 

wants to prove his Husrev-like character", and who "will not hesitate to use the 'sword of 

siyiisa"' if need be. (Ergene B., "On Ottoman justice: lnterpretations in Conflict (1600-1800)", 

/s/amic Law and Society 8 (2001): 52·87, here pp. 61-62). 

56 Abou-El-Haj R., "Aspects of the legitimation of Ottoman rule", p. 381. 

57 Abou-El-Haj R., "Aspects of the legitimation of Ottoman rule", p. 372. 
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stakeholders, first and foremost Ebü's-Su'üd Efendi. However absent the grand 

mufti personally was from Cairo in the 1590s, Mui:ıy1 made him present there 

and then, precisely by reciprocating him. This he did most clearly through his 

tefs'ir, where he simply emulated Ebü's-Su'üd's interpretation. This he also did, 

I daim, by writing not one but two 1\.za.J.e-Names. As I have argued, sornewhat 

more tentatively, these two texts, when read together, reify the vision of empire 

as championed by Ebü's-Su'üd: a vision of siyaset şer'iye. 

As a third and final point, I hope that, by reading the texts along these lines, 

we can now better appreciate - that is, in a non-utilitarian and non-cynical 

way- the multi-dimensional and kaleidoscopic identity of both Mu}:ıy1 and 

of the empire he lived in: the first, an intricate constellation of multifarious 

strands, including that of an edib in search of pattonage anda nii'ib ~ii dı in the 

service of state, a Gülşeni Sufi and a Hanali Sunni; the second, an empire in 

which belligerent sultans consulted with their pirs, where the Ottoman ılgar 

was equalled with an Islarnic farz-i 'ayn, where ljalvet'i cells sided with teeming 

caravanserais, and where Firdawsi's Şahname shared its eager audience with 

the grand mufti's İrşadü'l-~'s-Silim. 
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