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HRKA- SAADET DARESINDE
H/, PEYGAMBERIN
EMANETLER

llah’in dinini yeryiiziinde yaymak tizere gorevlendirilen  Ancak onlar zayif ve korkak olarak gitmediler

son peygamber, Hz. Muhammed (s.a.v), teblig vazifesi-  Atlarin izerinde silahlart az, 6ne meyilli

ni yaparken bircok zorlukla karsilasmistir. Musriklerin siddet ~ Fakat kahraman, gururlu, asil cehreli, parlak giysili
iceren eylemlerine Medine’ye hicretinden sonra, savas emrini  Sanki savasmak icin

iceren ayetin1" inzalinin ardindan basinda bulundugu islam or-  Davud zirhi 6rguli”

dusuyla savasla karsilik vermistir. Hz. Peygamber‘in yaninda yer o o
alan miminler Allah'in dinini yaymak icin 6ldirmis ve sehit ol-  Kaab siirini bitirince Hz. Peygamber uzerindeki hirkasini cikarip,
sairin siirdeki ustaligini takdir ettigini gostermek Uzere omuzla-

nna birakmistir”2. Ka'b bin Ziiheyr, hayati boyunca bu emane-
ti buytk bir qururla muhafaza eder. ilk Emevi Halifesi Muaviye
bin Ebd Sifyan, biraz da halifeligini mesrulastirmak icin, Ka'b
bin Ziheyr'den Hz. Peygamber'in hirkasini satin almak ister. Hz.
Peygamber’in bu aziz hatirasini parayla takas etmeyen Ka’b bin
islam’in énemli sairlerinden biri olan Abdullah ibni Revaha'nin  Ziiheyr'in vefatindan sonra varisleri Hirka'yl Muaviye'ye satarlar.
Mute'de dlimi Hz. Peygamber'i yalnizca bir Sahabiden degil Hirka-i Saadet’in Halife Muaviye'nin nezdinde muhafaza edil-
ayni zamanda dénemli bir sairden de mahrum birakmistir. Hz.  mesi, ona yeni bir anlam kazandirmis ve bu tarihten itibaren
Peygamber onun siirlerini Hassan ve Kaab ibni Malik’in siirleriyle  bir hilafet sembolt olarak kabul edilir olmustur. Hirka-i Saadet,
denk tutmaktadir. Ancak dénemin diger sairlerini golgede bira-  Emeviler'den sonra Abbasiler’e, daha sonra Memldklar'a intikal
kan iki Arab sairi vardir. Bunlardan biri Lebib digeri ise Ziiheyr etmistir. Osmanh Devleti'ne intikali ise Yavuz Sultan Selim done-
ibni Ebi Selma’nin bir sonraki neslinden ve Gnemli sairlerden  minde olmustur.

olan Kaab bin Ziiheyr'dir. Mekke'nin fethiyle birlikte isldm’in hiz-

la yayllimasiyla kardesi Buceyr Miisliman olan Kaab, islami red- Yavuz Sultan Selim’in, islam aleminin bélinmesini engellemek
dettigi gibi Hz. Peygamber’e karsi da bir hiciv yazar. Hz. Peygam- ~ 3madi ile ciktigi zorlu seferin sonunda, Caldiran Ovasi’ndan za-
ber bunun tzerine sucluyu dldirmenin islam’a hizmet olacagini ~ ferle aynimis olmasi (23 Austos 1514),* islam &lemi nezdinde,
bildirir. Yaptiklarindan pisman olan Kaab bin Ziheyr, Medine’ye hem Sultan’in sahsina, hem de Osmanli Devleti‘ne bayik bir iti-
gelerek Ciiheyneli bir adamin evine siginir ve Misliman olur. bar kazandirmistir.

muslardir. Savas sadece meydanlarda ve cephelerde degil ente-
lektiiel ortamlarda da devam etmistir. Soyle ki, islam’i hicveden
siirler okuyan sairlerin karsisinda islam’i éven siirler séyleyen
Musliman sairler de bu alanda birbirleriyle kiyasiya-micadele
etmislerdir.

“Sabah namazini kilmak icin mescidde toplanan sahabelerin ara- ~ Yerli ve yabanci kaynaklar, Yavuz'un dini samimiyetini kabul
sina kanisan Kaab, Hz. Peygamber'in karsisina cikip elini onun  ederler. Unli tarihci Joseph von Hammer, Yavuz Sultan Selim’in,
elinin Gzerine koyarak “Ya Reslullah, eder Zuhayr oglu Kaab,  Kahire'nin ele gecirilmesinden sonra yapilan ilk duada; halilan
pisman olarak karsina gelse onu kabul eder misin? diye so- kaldirtarak, basini ciplak yere dayayip secde ettigini ve agladi-
rar. Hz.Peygamber kabul edecegini séyleyince Kaab, “Ya Resal- ~ gini aktardiktan sonra, “Osmanl sultanlarinin tarihinde buna
lullah, ben Zuhayr oglu Kaabim” der. Hz. Peygamber Kaab's benzer baska bir sofuluk érnedi gérilmemistir” ifadeleriyle,
éldirmek icin yerinden firlayan sahabeleri durdurur ve Kaab bu benzersiz olayin 6nemini vurgular. Yavuz Sultan Selim, Misir
duruma uygun olarak nazmettigi kasidesini okur. Temasi bagis- Seferi’nin baslarinda hiléfet isleriyle mesgul olmamus, fakat 28
lanma dilemek olan, geleneksel bedevi iislubuyla kelime secimi ~ Adustos 1516'da Haleb’e girdiginde, Mekke ve Medine ile ilgili
ve ahengi mikemmel pek cok canli tabiat tasvirleri iceren siirin ~ hassasiyetini belirtmisti. Haleb Biyuk Camii'nde kilinan ilk Cuma

son kismi Hz. Peygamber’i ve muhacirleri methetmektedir. namazinda hatip, hutbede Yavuz Sultan Selim'i adin zikretme-

den “Hakimd’l Harameyni’s-Serifeyn” unvaniyla anmistir. Ya-
“Peygamber bir nur, nurun kaynadi vuz Sultan Selim, hatibe muidahale ederek, bu unvam “Hadi-
Allah‘in kiliclarindan biri Hind kilici mi‘l Harameyni‘s-Serifeyn” olarak diizeltmis® ve bu unvan bir
Kureyslilerin arasinda Mekke'de gelenek olarak yizyillar boyunca kullanila gelmistir. Ancak séz
Sahabileri Islém’1 sectiklerinde konusu unvan tek olmayip, Osmanl padisahlan zaman zaman

Gidin dediler vadiden Mekkeliler

- Lings 2004, 5. 697-700.

- Emecen 2010, 5, 92-118.

- Hammer 1783, 5. 327.

- Tansel 1969, 5. 216,

- Fy(b Sabri 1884, 5. 77; Oztuna 1978, ¢. 3, 5, 234; Atalar 19971, 5. 19; Agca 2008, 5. 30.

1- "Zulme ugradiklanndan dolay kitalde bulunacak mi‘minlere kitale izin verilmistir, Muhakkak
ki allah onlara yardim etmeye hakkiyla kadirdir, 0 mo‘'minler ki “Rabbimiz Allah’dir” demekten
baska bir sebep yokken haksiz yere yurtlarindan ¢lkanlmislard..”

(Hacc Suresi, 22:39-40)
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Resim 2 - Hz. Peygamber'in Kilict TSM 21/129

“Hakimi‘l Harameyni’s-Serifeyn” unvani ile de anilmislardir’.

Yavuz Sultan Selim, Misir’da kaldigi sire icinde, Mekke Serifi Be-
rekat'in odlu EbG Numey'i kabul eder. Ebu Numey 3 Temmuz
1517'de Kahire'ye ulastiginda, torenlerle karsilanir® Hinkar, Os-
manli Devleti'ne itaatlerini arz eden ve yaninda getirdigi hediye-
leri sunan Eb0 Numey'e ziyadesiyle hirmet gdsterir®.

Muzaffer Sultan Selim, Kahire dénist beraberinde getirdigi kut-
sal emanetleri Padisahlara mahsus yapilmis olan Has 0da’da nis
dolap icinde muhafaza eder. Dénemin tarihcileri, Yavuz Sultan
Selim’in Misir'dan doniisiinde, Hirka-i Saadet, Hz. Muhammed'in
(s.a.v.) Uhud Savasi'nda kirilan disinin bir parcasi, bir tutam Sakal-1
serif ile Kabe anahtarlanni da beraberinde getirdigi konusunda
mattefiktirler. islam peygamberinin bu 6nemli yadigarlan, halen
Turkiye Cumhuriyeti'nin koruyuculugu altinda muhafaza edilmek-
tedir. (Resim 1)

Yaygin kanaatin aksine, Has Oda/Hirka-i Saadet Dairesi'nde mu-
hafaza edilen kutsal emanetlerin tamaminin Yavuz Sultan Selim’in
Misir Seferi'nin sonrasinda getirilmedigi, kutsal emanetlerin sayi-
sinin yazyillar gectikce arttigi ve halifeler nezdinde iyi korunan bu
mekana; tereke, vasiyet, satin alma yoluyla dahil olduklan, kronik-

lerden ve arsiv belgelerindeki kayitlardan izlenebilmektedir.

Hz. Peygamber'in Hz. Omer’e hediye ettigi kilici,, Emevilerin ardin-
dan Abbasilere gecmis, Bagdad'a giren Memltk hikimdan Bay-
bars tarafindan halifeler nezdindeki hazineden alinmistir. Hz. Pey-
gamber’in kilici yizyillar boyunca Baybars el-Bundukdari'nin soyu
tarafindan muhafaza edilir. Bir gece bu soydan gelen Stleyman’in
riyasina Hz. Peygamber girer ve kiliani Sultan Murat’a gonder-
mesi gerektigini sdyler. Stileyman el-Bundukdari riiyasini anlattidi
bir mektupla kilici istanbul’a gonderir™. Sultan IIl. Murad 1574'de
tahta ¢iktiktan birkac ay sonra, Hz. Peygamber’in kilici bu suretle
kutsal emanetlerin arasina dahil olur'. (Resim 2)

ilk olarak Hayber'in fethinde Hz. Peygamber tarafindan, Hz. Ali'ye
verilen “Ukab” isimli Sancak-1 Serif, uzun yillar Sam Kalesi Hazi-
nesi'‘nde korunmustur. Sancak-1 Serif, surre alayiyla birlikte, her
yil Haremeyn'e gonderilir, hac vazifesi ifa edildikten sonra, yine
surre alayi ile birlikte Sam’a doner ve torenle alindidi Sam Kale-
si'ndeki hazineye, yine térenle yerlestirilirdi. Sancak-1 Serif, 1593
yilinda Avusturya Habsburg savast icin istanbul’a getirilir ve savas-
tan sonra yerine iade edilir. Ertesi yil 1594’te Macaristan seferi icin
Sam’dan istanbul’a getirilen Sancak-1 Serif bir daha génderilmeye-
rek, Has Oda icinde muhafaza edilmeye baslanmistir™2.




Resim 3 - Hz. Peygamber’in Yay1 TSM 21/68

Has Oda’da muhafaza edilmeye baslanan kutsal emanetlerin
sayisi Sultan I. Ahmed doneminde artar. 1611 yilinda onarnlan
Kabe'den, Sultan I. Ahmed tarafindan altindan bir yenisi yaptinla-
rak degistirilen, K&be’nin eski giimus yagmur olugu ile, dayanik-
sizlastigi icin Kabe'nin duvarnindan cikarilan ahsap parcadan yapil-
mis bir asa, Medine’de, Hz. Muhammed'in (s.a.v.) kabri Ravza-i
Mutahhara’dan da, yerine elmash biyiik bir miicevher yerlestir-
mek suretiyle alinan, incilerle bezeli bir altin levha, bu dénemde
kutsal emanetlere dahil olmustur'. Kroniklerden Sultan I. Ahmed
(sal.1603-1617) doneminde Hirka-i Saadet'in Yavuz Sultan Se-
lim'in yaptirmis oldugu bu rafin icinde korunmaya devam edildigi
ogrenilmektedir.

Hicri 11 Ramazan 1097 (Miladi 1 Eylul 1686) tarihli esya defte-
rinde, Has Oda eskileriyle birlikte, silahdarlar nezdinde muhafaza
edilen esyalarin listesi verilmektedir. Hirka-i Saadet Dairesi icinde
yer alan Silahdar Hazinesi’nde; Osman bin Affanin kilici, Halid bin
Velid‘in iki adet kilici, Ziibeyr bin Avvam’in kilici, Katib-i Resdlallah
Eba’l Hasan'in (Hz. Ali) kilici, Muaz bin Cebel'in kilici, Cafer-i Tay-
yar'in kilici, Ammar bin Yasir'in kilici, imam Zeynel Abidin’in kilici
ve iki adet sahabe kilicinin bulundugu tespit edilebilmektedir.

Hicri 1291 (Miladi 1874-1875) tarihli bir diger defter ise, Hz. Fa-

13- Cuhadar 2003, 5. 207-230.
14- TSMK, R. 1304, y. 90b.
15- TSMA, D. 8, 8b-7a.

tima’'ya atfedilen kutsal emanetlerle ilgili bilgiler vermektedir.
“Kirim Hant Selim Giray’in kizi Fatma Sultan’in vefatinin ar-
dindan, terekesinden cikan, Hz. Fatima'nin hirkasi, gimis bir
kutu icinde muhafaza edilen bir adet Lihye-i Saadet, kiiciik bir
kese icinde muhafaza edilen Sakal- Serif, Hz. Omer tarafindan
yazilmis bir En‘dm-1 Serif, Hz. Ali hattiyla yazilmis Bakara Sore-
si‘nin de icinde bulundugu mukaddes emanetler ve teberrikat,
Emanat-1 Miibareke Hazine-i Celilesi'ne dahil olmustur™s.

Hicretin Gciinci yilinda, Mekkeliler'in, Bedir Savasi’nin intikamin
almak icin Uhud Dagi yaninda konumlanmalan Gzerine, islam or-
dusu da Hz. Peygamber dnderliginde, Medine'den cikar. Savasta
Hz. Peygamber’in (s.a.v.) yerlerinden ayrnlmamalarini emrettidi
okculanin saflarini terk etmeleri Gzerine, ordu bozguna ugrar, bu
zor kosullarda aldigi bir darbe sunucunda, Hz. Peygamber’in disi
kirnthe”. Yazyillar boyunca muhafaza edilen bu mubarek dis Yavuz
Sultan Selim déneminde kutsal emanetler dairesine dahil olmus-
tur.

Hz. Peygamber, doneminin dnemli devlet merkezlerine, dnemli
kabilelere, islam’a davet mektuplar yazmaya karar verip, bununla
ilgili calismalara basladiginda; ashaptan Selman-i Farisi, iran hi-
kiimdarlarina gonderecegi mektubun altina miihiir basilmamasi
durumunda mektubun kabul edilmeyecegini bildirmistir. Bunun

16- TSMA, D. 262/2, 2b; D. 262/3, 1b.
17- Sotuoglu 1989, cilt. 8, 5. 3815-3816.

Dodumunun 1443 Yilinda Hz, Peygamber nebi



Resim 4 - Sancak-1 Serif Mahfazasi TSM 21/29

Uzerine Hz. Peygamber, muhir kazdirmaya karar verir. Mihri-
nin Gzerine “Abdullah oglu Muhammed” yazilmasini istemisse
de, mihrli hazirlayan hakkak unutup “Muhammed Resdlullah”
yazar. Ginimiize ulasan islam’a davet mektuplarinin Gzerinde de
bu mahir bulunmaktadir. Hz. Peygamber’in vefatindan sonra si-
rasiyla; Hz. EbG Bekir ve Hz. Omer donemlerinde de halifeler nez-
dinde muhafaza edilen mihir®, Hz. 0sman’in hilafeti doneminde
kaybolmustur. Duruma ¢ok Gzdlen Hz. Osman, gunlerce mihri
aratmis, kaybolduguna kani olunca da akik tizerine ayni ibareyi
yazdirmistir.

Hz. Muhammed (s.a.v.), ilk olarak Habes hitkimdari Necasi'ye
islam’a davet mektubu gondermisti. Hicret'in 7. senesinde ise,
Yemen'i hakimiyeti altinda tutan iran hiikimdarina peygamber-
ligi hakkinda bilgi veren ve onu islam’a davet eden bir mektup
gondermistir. Hz. Peygamber, Suriye'yi hakimiyeti altinda tutan
Roma imparatoru Herakliyus'a ve iskenderiye’deki, Misir hakimi
Mukavkis'a da benzer mektuplar gondermistir™.

18- Sofuodlu 1989, ¢. 13, 5. 5914-5915,
19- Adca, 2013, 5. 371-375

Dogu Arabistanin bugiin el-Hesa (el-Ehsa) ismi verilen sahil vil-
yeti, o donemde “Bahreyn” ismi ile anilmaktaydi. Il. Sapur'dan
(310-379) itibaren iran imparatorlugu'nun bir parcasi olan Bah-
reyn, Temim Kabilesi'nin Abdullah ibn Zeyd -Minzir ibn Sava bu
kabiledendir- kolu tarafindan idare edilmekteydi®®. Hirka-i Saadet
koleksiyonunda bulunan mektup, muhtemelen gonderilen ikinci
mektuptur. El-‘Ala’ ibnii’I-Hadrami, tarafindan goturilen ilk mek-
tubun ardindan Minzir, islamiyet’i kabul etmistir. Kaynaklardan
Hz. Peygamber'in Minzir'e bu mektuptan sonra da karsilikla mek-
tuplasmanin devam ettigi takip edilmektedir?'.

Hz. Peygamber, doneminin énemli yonetim merkezlerinden biri
olan Suriye’de, Roma imparatorlugu’'na bagh Gassaniler devle-
ti bulunmaktaydi. Hz.Muhammed'in (s.a.v.), Gassani hitkimdari
el-Haris bin Ebi Summar’a gonderdigi mektup, Hicri 6. yilda (Miladi
628) yazilmistir?2. Bir Hiristiyan olan el-Haris, hicbir unvaninin yer
almadidi bu mektupla islam’a davet edilmesi Gzerine, dini hisleri-

20- Hamidullah 1967, 5. 250.

21- Adea 2013, 5. 371
22- Hamidullah 1967, 5. 216.



Resim 5 - Hz. Peygamber'in Disi'nin Mahfazasi TSM 21/3-4

nin rahatsiz oldugunu hissetti. Medine’ye hiicum edecegini bildi-
rerek tehditlerde bulundu. Ancak, muhtemelen bayle bir sefer icin
bagh oldugu Roma imparatorunun yeterli yardimi saglanamadi-
gindan savas cikmamistir. Buna karsin Hz. Peygamber’in bir diger
elcisi, Busra valisine bir mektup gotirtrken, Surahbil ibn Amr isim-
li baska bir Gassani reisinin arazisinden gecerken sehit edilmistir.
Devletler hukukunun ihlali izerine Hz. Peygamber, savas ilan et-
mis ve Mu'te’de Roma ordusunun destekledigi Gassani ordusu ile
savas cereyan etmis ve Miislimanlarin zaferiyle sonuclanmistir®.

Hz. Muhammed (s.a.v.) tarafindan, donemin Misir hakimine gén-
derilmis olan bir diger mektup, Sultan Abdiilmecid tarafindan sa-
tin alinarak, Hirka-i Saadet koleksiyonuna dahil edilmistir®®. Hz.
Peygamber’in bu mektubuna cevap gelmis ve ginimize kadar
da muhafaza edilmistir. Ancak Hirka-i Saadet koleksiyonuna dahil
degildir. Mukavkis, cevabi mektubunda, nezaketle; Araplar ara-
sindan bir peygamber cikma ihtimalini reddetmekte ve hediyeler
gonderdidini haber vermektedir (iki kadin kéle, bir elbise ve bir

23- Adca 2013, 5. 373.
24- Hamidullah 1967, 5. 212.

katir). Tarihciler bu listeye Mabur isimli bir kadini, camdan bir su
kabini ve iskenderiye imalati bir kutuyu da ilave etmektedir. En
uzun hediye listesini veren Evhadi’ye gore génderilen hediyeler®,
dort kole, bir merkep, bir at, 20 miskal altin, 20 parca “kabati” ku-
mas, Benhd mahsul bir miktar bal “ve onlarda makbul olan di-
ger seyler”dir. Hz. Peygamber'in bu kéleler arasindan Maria isimli
kadini kendisinde birakip digerlerini ashabina hediye etmistir. Hz.
Peygamber’in, Maria’dan oglu ibrahim diinyaya gelmis ve kiiciik
yasta 6lmustir.

Hz. Peygamber’in hayatinin son dénemlerinde, islam devletinin
guclenip biyumesi ile birlikte yalanci peygamberler ortaya cikma-
ya baslamistir. Necid’de oturan ve Arabistan’in en guicli kabilele-
rinden biri olan ve islam’i kabul etmeyen Beni Halife kabilesinin
lideri Havza bin Ali'nin yerine gecen Museylime islam’in gercek
din oldugunu kabul etmekten ziyade, islam devletinin gtclenme-
si sebebiyle faydalanma gayesiyle bir elci heyetiyle birlikte Me-
dine’ye gelmis, ancak Hz. Peygamber’in huzuruna cikmamustir.
Heyetin Masliman olmasi Uzerine Hz. Peygamber, her birine he-

25- Hamidullah 1967, 5. 207.

ask-
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Resim 6 - Hz. Muhammed‘in (s.a.v.) Ehsa Valisi Minzir B. Sava'ya Gonderdidi Mektup TSM 21/397




Resim 7 - Hz. Muhammed'in (s.a.v.) MUhr TSM 21 /167

diyeler vermis, iclerinden birinin esyalarin yaninda kaldigini 6gre-
nince, ona da hediye gondermistir. Yemame'ye, Hz. Peygamber'in
kendisine génderdigi hediyelerle dénen Museylime peygamberlik
iddiasinda bulunur ve Hz. Peygamber'in hediyelerini gostererek,
0'nun kendisini tanidigini soyler. Yeni Misliman olmus halki et-
rafinda toplayabilmek icin icki, zina gibi yasaklan kaldinr. Hz. Pey-
gamber ile misterek peygamber oldugunu iddia eden Miiseyli-
me’nin, mektup yazarak bunun teyidini talep etmesi Gzerine Hz.
Peygamber, yalana peygamber Miseylime’ye bir mektup gonde-
rir. Bu olaydan kisa bir siire sonra Hz. Peygamber’in vefat etmesi
ile, dinden ddnenlerin sayisi artrmistir, Hz. Ebu Bekirin halifeligi
doneminde dinden dénenlerle ciddi savaslar yapilmuistir.

Hz. Muhammed (s.a.v.) tiras olurken sac ve sakallan sahabeler ta-
rafindan toplanir, 0'da buna itiraz etmezdi. Ozellikle Hz. Peygam-
ber Veda Haca'nda ihramdan cikarken tiras olmus, sac ve sakal
killar ashabi tarafindan degerli bir hatira olarak saklanmistir®®. Hz.
Peygamber’in sakal-i serifleri hediye, satin alma ve muhallefat yo-
luyla Topkapi Sarayi'nda toplanmaya baslamistir. Cok sayida olan
sakal-1 seriflerden istanbul’daki bircok cami ve tirbede oldugu
gibi Anadolu’daki bircok camide de bulunmaktadir. Sakal- serif-
lerin, kandil gecelerinde bulundugu mahallerde halka acilmalar
ve toplu ziyaretlerin yapilmasi bir gelenekti. istanbul’da, kandil
gecelerinde trbelerin gezilerek, buradaki sakal- seriflerin ziya-
ret edilmesi giinimizde de devam etmektedir. Topkapi Sarayi’'na
muhtelif yollarla gelen Hz. Muhammed’e (s.a.v.) ait sakal ve sac

26- Lings 2004, 5.748

killari, saray kuyumculan tarafindan yapilmus, kiymetli mahfazalar
icinde korunmustur.

Yavuz Sultan Selim’in Misir Seferi dontsiinde beraberinde getirdi-
gi kutsal emanetler Topkapi Sarayi'nda padisahlarin 6zel mekani
olan Has 0da icinde muhafaza edilmeye baslanmistir. Yizyillar
icinde hediye, satin alma, muhallefat gibi yollarla Has 0da Dai-
resi‘nde toplanmaya devam edilen kutsal emanetlere gosterilen
hirmet koleksiyonun gelismesine katkida bulunmustur. Ozel to-
renlerle ziyaret edilen kutsal emanetler icin padisahlar mekanlari-
ni terk etmis ve Harem dairesinde yaptirdiklan odalarda yasamaya
baslamuslardir. Hirka-i Saadet’in muhafaza edildigi ve gece-giin-
diz Kur'an-1 Kerim okunan mekan, Sultan Il. Mahmud dénemin-
de yapilan diizenlemelerden sonra Hirka-i Saadet Dairesi olarak
anilmaya baslamistir. Kutsal Emanetler, Cumhuriyet sonrasinda da
yerinden hareket ettirilmemis ve artik Mukaddes Emanetler Dai-
resi olarak adlandirilan, yizyillardir korunduklari mekanda modern
mizecilik kurallanyla korunmaya devam edilmistir. Dinya’nin her
yerinden gelen ziyaretciler, yuzyillardir devam eden bir gelenekle
Hz. Peygamber’in en biyiik mucizesi Kur'an-1 Kerim‘in, Istanbul’a
6zq( okunmasini dinleyerek Hz. Peygamber’in kutsal emanetlerini
ziyaret etmektedir.
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Figure 1. Reliquary of the Holy Mantle (inv. no
commissioned by sultan Abdilaziz in 1282 AH



THE PROPHE ['S RELIGS IN
THE CHAMBER OF
THE HOLY MANTLE

he historical journey of the Holy Mantle, after which
the Privy Chamber (Has Oda) of the Topkapi Palace was
renamed, goes back to the Age of Felicity (the lifetime of
the Prophet Muhammad) and ends at the palace in istanbul.
The last of the prophets charged with propagating the religion
of God across the earth, the Prophet Muhammad (p.b.u.h.) en-
countered many difficulties in the process of spreading the mes-
sage. After having suffered violence and torment at the hand of
the polytheists while in Mecca, the Muslims were given leave to
respond to war with war by a Qur'anic verse' that was revealed
following their migration to Medina. The believers, who sided
with the Prophet in the battles waged to spread the religion of
Islam, sacrificed their lives for the sake of God. But the war to
spread Islam was not confined to the battlefield; it continued in
the intellectual sphere as well. Thus, for example, poets who
satirized Islam found themselves confronted by Muslim poets
who praised Islam, and the two groups competed with each
other in this domain too.

For instance, ‘Abdullah b. Rawahah was one of the leading po-
ets of Islam, and his death in the Battle of Mu'tah deprived the
Prophet not only of a companion but also of a major poet whose
works he had viewed as equal to the poetry of Hassan b. Thabit
and Ka'b b. Malik. There were, however, two other Arab poets
who overshadowed all their contemporaries, namely Labib and
Ka'b bin Zuhayr, the latter an important poet of the generation
after Zuhayr b. Abi Sulma.

After the conquest of Mecca, Ka'b’s brother became a Muslim.
Out of resentment, Ka’b wrote a poem satirizing the Prophet,
and the Prophet in return declared it to be a service to Islam to
kill him for the harm he had done to the cause. A short while lat-
er, Ka'b regreted his actions, took refuge in Mecca at the home
of an acquaintance belonging to the tribe of Juhayna, and em-
braced Islam.

Ka'b then mingled with the Prophet’s companions and, going
up to him, placed his hand over his and asked: “0 Messenger of
God, if Ka'b b. Zuhayr were to repent and come to you, would
you accept him?” When the Prophet replied in the affirmative,
Ka'b identified himself, saying: “I, 0 Messenger of God, am Ka'b
b. Zuhayr.” Some companions immediately sprang up to kill him,
but the Prophet stopped them in their tracks. Thereupon Ka'b
began to recite a gasida (eulogy) that he had written in the

1- “Permission is given to those who fight because they have been wronged. And indeed God Is
able to give them victory. Those who have been driven from their homes unjustly, only because
they said ‘Our Lord is Allah'.." (surah Hajj 22:39-40).

Prophet’s honor. “It was in the traditional Bedouin style, splen-
did in diction and highly melodious, with many vivid descriptions
of nature; but the gist of it was to beg forgiveness. It ended with
a passage in praise of the Prophet and the Emigrants [Muslims
who had migrated from Mecca to Medina], which begins:

The Messenger a light is, source of light;

An Indian blade, a drawn sword of God's swords,
Amid Quraysh companions. When they chose
Islam in Mecca’s vale, men said: “Be gone!”
They went, not weaklings, not as men that flee,
Swaying upon their mounts and poorly armed,
But heroes, proud and noble of mien, bright-clad
In mail of David’s weave for the encounter.

When he had finished, the Prophet drew off his cloak and
threw it over the shoulders of the poet in recognition of his
mastery of language.”? Ka'b b. Zuhayr cherished this keepsake
with which he had been entrusted with great pride throughout
his life. Mu’awiya b. Abi Sufyan, the first Umayyad caliph, tried
to purchase the mantle from Ka'b, in part to legitimate his ca-
liphate. The poet refused to part with this prized memento in
exchange for money, but after his death, his heirs did sell the
mantle to Mu’awiya. The fact that the Holy Mantle was now
kept in the care of Mu'awiya gave it new meaning, and it came
to be regarded as a symbol of the caliphate. The Holy Mantle
passed from the Umayyads to the ‘Abbasids and thence to the
Mamluks, and is now preserved at the Topkapi Palace Museum
in the Collection of the Holy Mantle. It passed to the Ottomans
during the reign of Sultan Selim | (r. 1512-1520 CE).

At the end of the challenging military campaign he had under-
taken to prevent the splitting up of the Muslim world, the victory
secured by Sultan Selim “the Stern” at the Battle of Chaldiran
(23 August 1514 CE)* brought both him and the Ottoman Em-
pire a great deal of prestige throughout Islam. Whether domes-
tic or foreign, historical sources generally acknowledge Selim’s
religious devoutness. The eminent Austrian historian Joseph von
Hammer-Purgstall notes that the Sultan had all the carpets re-
moved at the first prayers following the conquest of Cairo, pros-
trated himself onto the bare earth and wept, adding “in the his-
tory of the Ottoman sultans, there is no other example of such
religiosity.”* Sultan Selim had not concerned himself with the
caliphate early in the Egyptian Campaign, but he made proof of

2- Lings 1983, p. 314.
3- Emecen 2010, pp. 92-118,
4- Hammer 1783, p. 327.
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Figure 2. The sword of the Prophet (inv. no. 21/129). Blade: seventh century. Hilt and scabbard: Ottoman era, sixteenth century.

his sensitivity about Mecca and Medina upon his entry into Alep-
po on 28 August 1516 CE.° At the first Friday prayers performed
in the Great Mosque of Aleppo, the preacher referred to him as
“sovereign (hakim) of the two Holy Precincts” without explicitly
mentioning his name. Selim intervened, instructing him to change
the title to “servant (hadim) of the two Holy Precincts,”® and this
title continued to be used in the centuries that followed.”

During his stay in Cairo, Sultan Selim met Muhammad Abu Nu-
may, the son of Barakat, the Sharif of Mecca. Abu Numay was
ceremonially received on 3 July 1513 CE.* He pledged allegiance
to the Ottoman Empire and gave the sultan a number of gifts. In
response, Selim showed him a great deal of reverence.’

The victorious Sultan Selim | brought the holy relics back from Cai-
ro and had them placed in a special cabinet in the Privy Chamber,
a space built exclusively for sultans. Chroniclers of the period are
unanimous in stating that these relics included the Holy Mantle,
a chip off the tooth of the Prophet Muhammad (p.b.u.h.), broken
during the Battle of Uhud, a few strands of the Prophet’s beard,
and a number of keys of the Ka’'ba. These important relics of the

bri 1884, p. 77; Oztuna 1978, vo
- Later Ottoman sultans , sometim
cts”; cf. the H

3, p234; Ala

|
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ar 1991, p. 19; Agca 2008, p. 30
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Prophet of Islam are currently preserved under the guardianship
of the Republic of Turkey. (Figure 1)

Chronicles and archival documents make it possible to state de-
finitively that, contrary to popular opinion, the holy relics now
in the Privy Chamber/Chamber of the Holy Mantle were not all
brought back by Sultan Selim | upon his return from the Egyptian
Campaign. Rather, estates, bequests, and purchases continued to
enrich the collection of holy relics at the Palace, where they were
zealously protected by the caliphs.”

The sword of the Prophet, which he had given as a gift to ‘Umar
b. al-Khattab, passed to the Umayyad treasury and thence to that
of the ‘Abbasids. Taken from the caliphs’ treasury by the Mam-
luk ruler Baybars al-Bunduqdari upon his entry into Baghdad, the
sword was preserved for centuries by his descendants. It was giv-
en to Sultan Murad Ill in 1574 CE, a few months after his enthrone-
ment,” by a certain Suleyman, one of Baybars's descendants.
Thus, it came to be part of the collection of the Chamber of Holy
Relics. A letter accompanied the sword, explaining that Suleyman
al-Bunduqdari had dreamt of the Prophet who had told him to
send the sword to Sultan Murad." (Figures 2)

06, p. 195; Fetvaa 2013, p. 219

12- Zabdetd’I-Tevarih, TSMK, R. 1304, f. 90b



Figure 3. The bow of the Prophet (inv. no. 21/68). Bow: seventh century. Case: Ottoman era,

commissioned by Sultan Ahmed | (r. 1603-1617).

The Prophet’s Banner known as “Ugab, first given to ‘Ali b. Abi Talib
at the Battle of Khaybar, was kept for many years at the treasury
of the Citadel of Damascus. It was traditionally taken out of the
treasury every year and sent with the Surre procession to the Holy
Precincts; at the end of the pilgrimage, it would be brought back
to Damascus and ceremonially placed back in the treasury of the
Citadel.” The Prophet’s Banner was brought to Istanbul in 1593
on the occasion of the war against the Austrian Habsburg Empire
and returned after the hostilities had ended. It was brought to
Istanbul for the second time the following year for the Hungarian
Campaign, but this time it was not returned; instead, it was kept
in the Privy Chamber.™ (Figure 4)

The number of holy relics kept in the Privy Chamber increased
during the reign of Sultan Ahmed | (r. 1603-1617 CE). Some of
the items that became part of the collection of Holy Relics in this
period are the old silver rain gutter of the Ka'ba, which had been
ordered replaced with a golden one by the sultan, and a staff
made from a wooden beam taken out of the Ka’ba wall, having
been replaced due to wear; both these items were acquired af-
ter the Ka'ba repairs of 1611 CE. Also a gold panel adorned with
pearls was brought from the Garden of the Pure (the tomb of the
Prophet) in Medina, after it had been replaced with a large dia-

a 2008, p. 37

Afca 2013, pp. 20-21

mond-encrusted jewel.” Chronicles of the period of Sultan Ahmed
| reveal that the Holy Mantle was, at the time, still being kept in
the cabinet commissioned by Sultan Selim 1.6

An official register dated 11 Ramadan 1097 AH/1 September 1686
CE, now preserved in the Topkapi Palace Archives, provides a list of
the iterns preserved by Privy Chamber custodians, as well as those
guarded by the sword-keepers of the sultan. The sword-keepers'
treasury, located in the Chamber of the Holy Mantle, include the
sword of ‘Uthman b. ‘Affan, two swords that had belonged to Kha-
lid b. walid, the sword of Zubayr b. al-‘Awwam, that of ‘Ali b.
Abi Talib (referred to as “Abu’l-Hasan, scribe of the Messenger of
God"), and those of Mu‘adh b. Jabal, Ja'far al-Tayyar, ‘Ammar b.
Yasir, and Imam Zayn al-‘Abidin (‘Ali b. Husayn), and two more
swords that had belonged to companions of the Prophet.”

Another register, this one dated 1291 AH/1874-75 CE, provides
information about holy relics attributed to the Prophet’s daughter:
“Following the death of Fatma Sultan, daughter of the Khan of
Crimea Selim Giray, holy relics and artifacts found in her estate
including the mantle of Fatima bt. Muhammad, a strand of the
blessed beard of the Prophet preserved in a silver box, strands of
the blessed beard of the Prophet preserved in a small purse, the




Figure 4. Reliquary of the Prophet’s banner (inv. no. 21/29). Ottoman era, seventeenth century.

Qur'anic chapter al-An’am copied by the Caliph ‘Umar, and the
chapter al-Bagara copied by the Caliph ‘Ali have become part of
the lofty treasury of the Holy Relics.”'¢

A piece of the Prophet's tooth that was broken by a blow received
during the Battle of Uhud (3 AH/625 CE)"™ was carefully preserved
for many centuries, and came to the Chamber of the Holy Mantle
during the reign of Sultan Selim I. The palace jewelers constructed
a precious reliquary to preserve the piece of the Prophet’s tooth.
(Figure 5)

When the Prophet decided to send letters to major state capitals
and tribes, inviting them to embrace Islam, his Persian companion
Salman al-Farisi told him that Persian rulers would not accept his
letters unless they were sealed. Thereupon the Prophet commis-
sioned a seal bearing the inscription “Muhammad b. ‘Abdullah.”
The engraver, however, mistakenly wrote “Muhammad, Messen-
ger of God” instead, and this is the seal whose imprint appears

18- TSMA, D, 262/2, Zh:_l). 262/3, L. 1b
19- Sofuodiu 1989, vol. &, pp. 3815-3816.

on letters still extant.?® After the Prophet’s death, the seal was
kept first by Abu Bakr, then by ‘Umar, and finally by ‘Uthman.
During the latter’s caliphate, however, it was lost. ‘Uthman had
it searched for days, and when he was convinced that it was not
to be found, he had the same inscription engraved on an agate.

The first letter of invitation to Islam was sent by the Prophet Mu-
hammad (p.b.u.h.) to Ashama, the negus of Ethiopia. In the sev-
enth year of the Hijra, he sent another letter to the monarch of
Persia, whose domains also included Yemen, informing him of
his prophethood and inviting him to embrace Islam. He also sent
similar letters to the Roman Emperor Heraclius, who ruled over
Syria, and to Mugawgqis, the ruler of Egypt, who was based in
Alexandria.”!

The coastal province known today as al-Hasa or al-Ahsa in eastern
Arabia was called Bahrain at the time of the Prophet. Part of the
Persian Empire since the time of Shapur Il (r. 310-379 CE), Bahrain

20- Sofuodiu 1989, vol, 13, pp. 5914-5915.
21- Adca 2013, pp. 371-375.



Figure 5. Reliquary of the Prophet’s tooth (inv. no. 21/3 and 4).

was ruled by the “Abdullah b. Zayd branch of the Tribe of Tamim.?
Mundhir b. Sawa belonged to this branch, and is the addressee
of a letter in the collection of the Holy Mantle, probably the sec-
ond letter written to him. The first letter was delivered by al-'Ala
b. al-Hadrami and convinced Mundhir to embrace Islam. Sources
indicate that the Prophet continued to correspond with Mundhir
after this initial contact.?* (Figure 6)

Another letter sent by the Prophet Muhammed (pbuh), this one
to the ruler of Egypt, was purchased by Sultan Abdilmecid and
included in the collection of the Holy Mantle.” To this letter came
a reply, which is also extant, though not in the same collection. In
his reply, Mugawqis politely ruled out the possibility of a prophet
appearing from amongst the Arabs, but said that he was sending
some gifts along with his letter: two female slaves, a garment,
and a mule. Historians add to this list a woman named Mabur,
a glass water cup, and a box manufactured in Alexandria. Ac-

22- Hamidullah 1967, p. 250.
23- Afca 2013, 5. 3N
24- Hamidullah 1967, p. 212.

cording to Awhadi, who provides the longest list, the gifts sent
to the Prophet included four slaves, a mule, a horse, 20 mithqals
of gold, 20 lengths of Egyptian linen (gabati), some honey from
Banha, “and other things prized among them.”? It is known that
the Prophet took one of the female slaves, Mariya the Copt, to be
his concubine and she bore him a son named Ibrahim. However,
he died in infancy.2

When the Prophet Muhammad (p.b.u.h.) shaved, his companions
would collect strands of his hair and beard, and he would not ob-
ject. This was especially so when he returned from the Farewell
Pilgrimage: he shaved as he left the state of ihram, as is required,
and his hair and beard were kept by his companions as precious
keepsakes.”” After the caliphate passed to the Ottoman dynasty,
strands of the Prophet’s hair and beard started to be collected at
the Topkapi Palace through donations, purchases, and unclaimed
estates. As many such strands are extant, they are now preserved

25- Hamidullah 1967, p. 207.

26- For the Prophel’s other letters inviting their addressees to embrace Islam, see Adca 2013,
pp. 371-375.

27- lings 2004, p. 748.
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Figure 6. Letter sent by the Prophet Muhammed (p.b.u.h.) to Mundhir b Sawa, ruler of al-Ahsa (inv. no. 21/397).




Figure 7. The seal of the Prophet (inv. no. 21/67).

in numerous mosques and mausolea in istanbul, as well as in
many Anatolian mosques. It was a tradition to display these relics
on holy nights, and group visits would be organized. The traditionn
of touring mausolea across istanbul and visiting the strands of the
Prophet’s hair and beard continues to this day. The relics at the
Topkap! Palace were preserved in precious reliquaries made by
the palace jewelers. (Figure 7)

The Holy Relics brought back by Sultan Selim | on his return from
the Egyptian Campaign were kept in the Privy Chamber, the pri-
vate domain of the sultans at the Topkapi Palace. Over the centu-
ries that followed, more relics were collected in the Privy Chamber
through donations, purchases, and unclaimed estates, and the re-
spect paid to them contributed to the expansion of the collection.
Yielding their private space to the Holy Relics, which were visited
through special ceremonies, the sultans began to live in the rooms
they had built in the Harem section. The space where the Blessed
Mantle is kept and where the Qur’an is recited day and night, was
reorganized during the reign of Sultan Mahmud II (r. 1808-1839

CE), after which it came to be known as the Chamber of the Holy
Mantle.

Following the establishment of the Republic, the Holy Relics re-
mained in place in the section now called the Chamber of the Holy
Relics, where they are preserved according to the principles of
modern museology. Today, travellers from all over the world visit
the Holy Relics of the Prophet Muhammad (p.b.u.h.) as they listen
to the recitation of the Holy Qur'an, that greatest of miracles, in
the style of istanbul, the seat of the Caliphate for many centuries.
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