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32. TEBLIG

OZET
MATURIDI’NIN ERKEN DONEM TEFSIR GELENEKLERINE ve
ILGILi KONULARA BAKISI

Claude Gilliout
Emekli Ogretim Uyesi / Fransa

Matiirldi’nin Kur’an tefsirini okuyanlar, onun erken donem miifessir ve
tefsirlerine dsind oldugunu goriirler. Ancak o bazi durumlarda bu miifessirlerin
rivayetlerine mesafeli durur, 6zellikle aym dyet veya kelimeye cok farkhi anlam-
lar verdiklerinde (Kevser Stiresi’nde oldugu gibi). Imam Matiiridi’nin tefsirinin
onemli 6zelliklerinden biri de budur.

Bu tebligimizde onun tefsirine 6zgii bir baska 6zelligi daha ele alacagiz. Bu 6zel-
lik ise 7e vilar'ta daha dnceki tefsirlerde pek rastlanmayan keldmi/teolojik konularm
(Hz. Tbrahim ve gokeisimlerine bakis1 Sreginde oldugu gibi) ele alimmis olmasidir.

/

MATURIDI’S TREATMENT OF EARLY EXEGETICAL TRADITION S
' AND RELATED TOPICS
(Surah al-Kawthar and Abraham and the star)

Claude Gilliout
Professor Emeritus, Université de Provence and Iremam, Aix-en-Provence/France

A. Introduction

Who reads the Koranic Commentary of Abifi Mansiir al-Maturidi aliHanafi
Imam al-Huda (d. 333/ 944)'®" remarks that he knows very well the early exegetes

and their interpretations'®®. But in some cases he distances himself from their

1637 W. Madelung, « al-Maturidi », E12 (French edition), VI, p. 836-838 ; Kutlu, Sénmez (ed./haz.),
Imdm Matiiridi ve Matiiridilik, Ankara, 2003 ; al-Nasafi, Sayf al-Din Abii al-Mu‘in Maymiin
b. Muhammad al-Makhiili, K. Tabsirat al-adilla, 1-11, ed. Claude Salamé I-1I, Damascus,
IFEAD, 1990-93, 1, p. 358-359 ; al-Zabidi, al-Sayyid Murtad, [thaf al-sadat al-muttaqin bi-
sharl lhva ‘ulfim al-din, I-X1V, Beyrouth, Dar al-Kutub al-’ilmiyya, 1409/1989, I1, p. 6-7.

1638 Rudolph, Ulrich, Al-Maturids und die sunnitische Theologie in Samarkand, Leiden, E. J. Brill,
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reports, above all when he sees that they have given many interpretations of the
same Koranic word, verse or passage. This is one of the pecularities of his com-
mentary. It will be dealt here through the example of Maturidi’s exegesis of the
word al-kawthar (surah 108).

We shall also examine another distinctive token of his exegesis concerning
“ sectarian ” exegesis. We find sometimes in his commentary theological material
(here “ heresiographic material) that we hardly encounter in edited commentaries
previous to his Ta’wilar al-Qur’an or Ta'wilat ahl al-sunna. This issue will be
presented here through the example of the exegesis of Q 37 (al-Saffdt), 88: “ And
he [i.e. Abraham)] glanced a glance at the stars ” (fa-nazara nazratan fi al-nugiim),
or better say of Q 6, 76-79: “ (76) When the night grew dark upon him he beheld
a star... ”. Here on some doctrines of the Ismailis.

" B. Maturidi distancing himself from early exegetical reports. The case of -
al-kawthar (surah 108)

We shall not repeat here all the data collected by Harris Birkeland (1904-
1961) in his seminal study on Surah 108'* and by myself in my French contri-
bution, whose title is given here in English: “ The embarrassment of a Muslim
exegete facing a palimpsest. Maturidi and the the surah of the Abundance *'**,

The date of the surah al-Kawthar is uncertain, but traditionally Meccan, of
the first Meccan period'®". A minority consider it Medinan: Mujahid b. Jabr, ‘Ik-
rima, Hasan al-Basii and Qatﬁdam“. Some of those who say that the surah is

1997, p. 206 ; Maturidi, Za.wilat al-Qur.an, 1, ed. Ahmet Vanlioglu, under the direction of
Bekir Topaloglu, Istanbul, Mizan Yayinevi (« Emam Ebii Hanife ve Imam Matiiridi Arastirma
Vakfi »), 2005, p. 33, 37-42 (Mugaddima).

1639 Birkeland, Harris, The Lord guideth. Studies on primitive Islam, in Avhandlinger Utgitt av det
Norske Videnskaps-Akademi i Oslo, I1. Hist.-Filos. Klasse, 1956/2, « Surah 108 », p. 56-99.

1640 Gilliot, Claude, « L’embarras d’un exégéte musulman face a un palimpseste. Maturidi et’la
sourate de I’ Abondance (al-Kawthar, sourate 108), avec une note savante sur le commentairé
coranique d’Ibn al-Nagib (m. 698/1298) », in Amzen, R., and Thielmann, J. (ed.), Words, texts
and concepts crusing the Mediterranean area. Studies on the sources, contents and influences
of Islamic civilization and Arabic philosophy and science. Dedicated to Gerhard Endress on
his sixty-fifth birthday, Leuven, Paris, Peeters, 2004, p. 33-69.

1641 Muir, Sir William, The Coran. Its composition and teaching and the testimony it bears to the Holy
Seriptures, London, Society for promoting Christian knowledge, 1878, p. 43, and Naldeke.

1642 Al-Qurtubi, Shams al-Din Abii ‘4bd Allah M. (d. 671/1273), Tafstr = al-Jami'li-ahkam al-Qur an,
[-XX, ed. A. "Abd al-‘Alim al-Bardiini et al., Cairo, 1952-672, reprint Befrut, Dar Jhyd at-turath
al-‘arabi, 1965-7, XX, p. 216 ; cf. Gilliot, « L’embarras », art. cit., p. 36, for other refrences.

e
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Medinan'* think that it refers to the death of Muhammad’s son Ibrahim, which is
rejected by Noldeke'™. It is supposed to give Muhammad encouragement when
insulted (for instance by al-’As b. Wa’il)'®, All the surah poses a great problem
of meaning. N(‘Sldeke—Schwally suggest that like the other surahs which beginn
with inng “ Indeed we ”, or “ Lo { We ”, or “ Surely we ” (surahs 48, 71, 97, 108),
the beginning of the surah could had been lost'**. Or it « may possibly be a frag-
ment of somewhere else, but it is difficult to suggest the context A

I. Al-Kawtahr crux philologorum et interpretum (the cross/burden of
philologists and exegetes) ‘

Linguistically the word kawthar seems to offer no special problems. Howe-
ver it is an hapax legomenon in the Koran and it is not frequent in the linguistic
use of the ancient Arabs'®®. It is built on the form faw ‘al which is not very fre-
quent: gift, very generous man (al-ragul al-mi’t@’, yusabbah bi-I-bahy), the sea,
beautiful young man, etc.'*”.

1643  Al-Suyiiti, al-ltgan fi ‘uliim al-Qur 'an [Soyuti s Itgan), ed. under the direction of Aloys Sprenger,
Calcutta (Bibliotheca Indica), 1852-1854, 959 p., reprint Osnabriick, Biblio Verlag, 1980, p. 30,
1. 4-5/1-IV in 2, ed. M. Abii al-Fadl Ibrahim, Cairo, Maktabat al-Mashhad al-Husayni, 1967, re-
vised ed., Cairo, al-Hay’a al-misriyya al- ‘Amma li-al-kitab, 1974-75, I, p. 55. For Sa‘idb. Jubayr,
verse 2 of this surah : « was revealed the day of al-Hudaybiyya », quoted by Tabari, Abil Ja far
M. b. Jarir b. Yazid (d. 310/923), Tafsir =, éd. A. Sa‘1d ‘Alf, Must. al-Saqqa ‘ét al., I-XXX, Cairo,
Mustafa al-Babi al-Halabi, 1373-77/1954-57, XXX, p. 327-8 ; Makki b. a. Talib al-QaysT (d.
437/1045), al-Hidaya ila buliig al-nihaya, I-XIl1, ed. under the direction of al-Shahid al-Biishikhi,
Sharjah (al-Shariqa), Kulliyyat al-dirasat al-"ulya wa al-bahth al-’ilmf, 142972008, 9112 p., XII,
p- 8470, considers that this declaration of Sa ‘7d is the proof that the siirah is Medinan, For Suyiitf,
this poses a problem ; lrgdn, p. 35, . 4-5/1, p. 80 (end of chapter II).

1644 Noéldeke,Th., Geschichte des Qordns, Géttingen, Verlag der Dieterischen Buchhandlung, 1860
p. 73-74.

1645 Watt, W. Montgomery, Companion to the Qur 'an, London, George Allen eandUnwin, 1967, p.
329

1646 Noldeke, Th. [GdQ, I-1II] Geschichte des Qoréns : 1. Uber den Ursprung des Qorans, bear-
beitet von Fr. Schwally, Leipzig, 19092, XU+262 p.; 1. Die Sammlung des des Qorans,
vollig umgearbeitet von Fr. Schwally, Leipzig, 19192, VII+224 p.; Il Die Geschichte des
Korantexts, von G. Bergstrdsser und O. Pretzl, Leipzig, 19382, XI+351 p. ; here GdQ, 1, p.
92-3. For surah 71 (innd arsalna), v. 1, p. 124 ; for surah 97 (innd anzalnéhu), v. 1, p. 95.

1647 Bell, Richard, 4 Commentary of the Quran, prepared by R. Bell, edited by Clifford Edmund
Bosworth and M.E.J. Richardson, University of Manchester, 1991, XXII+608+603 p., p. 591.

1648 Sprenger, Aloys, Das Leben und die Lehre des Mohammad, 1-111, Berlin, 1869 I1, p. 3-4.

1649 Zabidi, al-Sayyid Murtada, 7@ al-’aris min jawahir al-Qamiis, 1-XL, ed. ‘Abd al-Sattar
Ahmad Fardj er al., Kuwayt, al-Majlis al-watani li-al-thaqafa wa al-funiin wa al-adab (al-
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1650

The Arabic paradigms fay’al and faw‘al ™ does exist. The Arabian philolo-
gists consider that they are built by the affixation (ilhdq)'® of ya’ or waw after
the first radical consonant'®”. But many of them declare that this form is not very
usual. It is possible according to them to say, dayrab or dawrab, even if we say
sayraf and kawthar'®”. For faw ‘al they say hawsal (place where water remains, or
gizzard, French: gésier), jawzal (young pigeon)'®™, nawfal'*™. Suyiti gives a list
of eighty words of this form'®, hoping so to refute the opinion of the ancient phi-
lologists for whom the use of this form is rare. In fact his enumeration is given in

Turath al-’arabi, 16), 1385-1422/1965-2001, XXXI, 19-20 ; Brockelmann, Carl, Grundriss
der vergleichenden Grammatik der semitischen Sprachen, I-11, Berlin, 1908-13, XL+1374 p., -
I, p. 344, for other words.

1650 According to Noldeke-Schwally, GdQ, I, p. 92, n. 4 : « Actually kawthar is and adjectiv an
means much, full abundant » (viel, reichlich in Fiille). Zabidi, Tdj, op. cit., XIV, p. 18-19, on
kawthar ; Tbn Manziir Ibn al-Mukarram, Jamal al-Din Abii al-Fadl M.uhammad al-Khazraji
al-Ansari al-Ifriq7 al-Misri, Lisdn al-'Arab, 1-VI+I-1II (index), Cairo, 1400-01/1979-80, V, p.

" 3828-9, 5. kthr. |

1651 For the two kinds of derivation by ilhdg, acoording to [bn Ya'ish, Sharh al-Mufassal, p. 64-5 ;
v. Bohas, Georges «Morphologie», in Bohas, Georges and Jean-Patrick Guillaume, Etude des
théories des grammairiens arabes, 1, Morphologie et phonologie, Damascus, IFEAD, 1984,
p- 13-166, p. 106-14, above all the second kind with which we are conczemed here, withe
infixation of : [ y, w m, 4 n, 5,” (i.e. alif of the Arabian grammarians), /., p. 111-4,

1652 Tbn “Usfiir, al-Mumti’fi I-tasrif, I-11, ed. Fakhr al-Din Qabawa, Beirut, Dar al-Afiq al-jadida,
1398/1978° (1390/ 19701), 1, p. 204 (for kawthar) ; 11, 696 (kawthar, sayqal) ; here in relation
with the nasal resonance (ghunna), because the grammarians deals with the total assimilati-
on of nin (idgham) to the five initial consonants : 7 [, m, w, y; v. Fleisch, Henri, Traité de
philologie arabe, 1, Préliminaires, phonétique, morphologie nominale, Beyrouth, Imprimerie
Catholique (Recherches, XVI), 1961, p. 85, § 12f.

1653 Ibn ‘Usfur, op. cit., II, p. 737.

1654 Fleisch, Traité de philologie arabe, 1; op. cit., p. 353, § 77h ; p. 391, 85c 1° (forme pour les
augmentatifs et les diminutifs) : sawgar (grand martean pour casser des pierres), hawbar (sin-
ge trés velu), jawzal (pigeonneau), dawbal (dnon). Other examples in the Semitic languages in
Brockelmann, Grundriss der ver gleichenden Grammatik der semitischen Sprachen, op. cit., I,
p. 344 : tau’am, jauzallgézallgauzalpd (syriaque : flamme), naufal, ‘aulak (macher), awbafat
(malheur).

1655 Al-Baghawi, Tafsir= Tafsir al-Baghawi al-musamma bi-Ma'alim at-tanzil, I-IV, ed. Khalid
‘Abd al-Rahman, al-’Ak and Marwan Sawdr [uncritical ed.], Beirut, Dar al-Ma‘rifa, 19923
(1983 l), p. 532, basing himself on ah! al-lugha ; al-Razi (Zayn al-Din Muhammad b. a. Bak,
adhuc viv. 666/1268), Masa’il al-Razi wa ajwibatuha min ghard’ib ay al-tanzil, ed. Ibrahim
‘Atwa ‘Awad, Cairo, Mustafa al-Babi al-Halabi, 1381/1961, p. 385 : nawfal, ay kathiru al-
nawdfili (very generous man).

1656 Al-Suytti, al-Muzhir fT ‘uliim al-lugha wa anwd'iha, I-I, éd. M. A. Jad al-Mawla, et al.,
Cairo, Dar Jhya al- kutub al-’arabiyya, ‘Is3 al-Babi al-Halabi, 1958, I1, p. 142-4.
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disorder, also whith words whose origin is not Arabic'®”. He does the same with

ay’al (116 words)'®®, of which some examples are false, v. g. dayfan (dayf+an
1659 p
suffix) .

That kawthar and its meaning have posed a problem both to philologists
and exegetes is evident in their declarations. So al-kawthar, has become a
crux grammaticorum aut philologorum. (a cross/burden for the grammari-
ans and philologists), so in this declaration of al-Zajjaj (d. 311/923 or other
dates)1660
ting as a philologist, but as a theologian and an exegete: “ According to the
exegesis (ja'a fT al-tafsir)'®® al-kawthar is a river of Paradise [whose water
is] whiter than milk, sweeter than honéy, whose banks are domes of hollow

. He begins giving the exegesis which has prevailed, that is not ac-

pearls (haffatahu qibab al-durr mujawwaf) According to the exegesis also
al-kawthar is Islam and prophecy »'**. Then (only !) according to the phi-
lologists: “ The philologists (ahl al-lugha) say that al-kawthar has the form
faw‘al, for the quantity, and the meaning is an abundant good/wealth (a/-
khayr al-kathir). And all that has been said in the interpretation of this has
been given to the Prophet. He has been given Islam, prophety, the triumph
of the religion which he has proclaimed over other all religions, victory on
his enemies, intercession and all the innumerable things which were granted
to -him. He has been granted Paradise in a measure superior to-that of the
(other) inhabitants of Paradise *'*®. /

1657 Which is of Persian origin ; also gawrab, etc.

1658 Op.cit., I1, p. 139-141.

1659 Fleisch, Traité de philologie arabe, 1, p. 353, n. 1.

1660 Al-Zajjaj Abi Ishaq Ibrahim b. al-Sari ; Sezgin, GAS, VIIL, p. 99-101 ; IX, p 81-82.

1661 V. infra our excursus on the Kitab al-Tafsir of Ibn Hanbal .

1662 Cf. the traditions attributed to ‘A’isha, al-Bukhari, Sahih, 65, Tafsir (108), n° 4965/ el-
Bokhéri, Les Traditions Isldmiques, 1-1V, traduites de 1’arabe avec notes et index par
O. Houdas et W. Margais, Paris, Adrien Maisonneuve, 1977 (1903—141), 1, p. 514 ; Ibn
Hajar al-’ Asqalani, Fath al-bart bi-sharh Sahih al-Bukhart, 1-X{1I+Mugaddima, ed. ‘Abd
al-’Aziz b. ‘Al. Baz, numeration of the chapters and hadith-s by M. Fu’ad ‘dbd al-Biqj,
under the direction of Muhibb al-Din Khatib, Cairo, 1390/1970, reprint Beirut, Dar al-
Ma’rifa, n.d., VIII, p. 731 ; al-Tabari, Tafsir, XXX, p. 320-321, in different versions. Or
according to Anas, al-Tabari, Tafstr, XXX, p. 323-324. Mugqatil b. Sulaymain (d. 150/767),
Tafsir, 1-V, ed. ‘Abd Allah Mahmid Shihita, Cairo, al-Hay’a al-misriyya al-’amma li-
al-kitab, 1980-89, IV, p. 879-880 : has a long description, without chain of authority or
warrant, as usual for him.

1663 Al-Zajjaj, Ma‘ant I-Qur 'an wa i'rabuhu, 1-V, ed. ‘Abd al-Jalil ‘Abduh Shalabi, Beirut, ‘Alam
al-kutub, 1408/1988, V, p. 369.
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Excursus on the Kitidb al-Tafsir of Ibn Hanbal:

It should be noticed that al-Zajjaj writes that he had got a licence of trans-
msission of the K. al-Tafsir (or of a part ot this Tafsi) of Ibn Hanbal, from his son
‘Abd Allah (d. a little after 290/903 ; GAS, I, p. 511)'**. Al-Zajjaj declares also
that most of the exegesis (exegesis in tradition, and not the grammatical or stilistic
explanations) that he gives in his Ma ‘ant al-Qur ’an wa i’rabuh is taken over from
K. al-Tafsir of Tbn Hanbal, according to the transmission of (‘an) Ibn Hanbal’s son
‘Abd Allah (wa ka-dhalika aktharu ma rawaytu fi hadha al-kitabi min al-tafsiri,

fa-huwa min kitabi al-tafsivi “ani bni Hanbalin)'®®.

According to Ibn al-Jawzl: This Tafsir counted 120 000 exegetical traditi-
ons (hadfth—s)'“(’. According to Abil al-Husayn Ibn al-Munadi Ahmad b. Ja far
b. Muhammad al-Baghdadi (d. 336/947)'°”, ‘Abd Allah received 80 000 of them
by the way of audition (sami’a minha) from his father, and the rest from a book
(wijadatan, i. e.without audition)'*". As for al-Dhahab, this K. al-Tafs# (‘an Ibn
Hanbal) has never existed. If it had existed the scholars should have tried to getit.
In this case it should have counted at most 10 000 traditions (arhdr) and five vo-
lumes. By way of comparison, al-Dhahabi says, he Tafsir of Tbn Jarir (al-Tabari)
has 20 000 traditions and 15 000 chains of authorities. He adds that if it had ever

existed, Ibn al-Jarir should have transmitted traditions from it

Ibn Ishaq quotes the following verse of Labid b. Rabi’a al-Kilabi al-’ AmirT
(born ca. 560 AD.)WO: “The owner of Malhiib, we were distressed of his day (or
death), and at al-Rida’ is the house of another great man” (sahibu Malhiibin fuji’nd
bi-yawmihi (or bi-mawtihi)'""'lwa ‘inda I-Rida@’i baytu akhara kawthari)'*"”.,

1664 Al-Zajjaj, Ma‘ant al-Qur’an, op. cit., , IV, p. 8.

1665 Op. cit., IV, p. 166

1666 lbn al-Jawzi, Mandqib al-Imam Ibn Hanbal, Cairo, 1349/1941, reprint Beirut, al-Khanji and
Hamdan, n.d., p. 190.

1667 Al-Dhahabi, Siyar, XV, p. 361-362.

1668 1Ibn Abi Ya'la Ibn al-Farra® Abti al-Husayn M. b. M. b. al-Husayn al-Baghdadi al-Hanbali (5
10 muharram 526/2 December 1131), Tabaqat al-Hanabila, I-11, ed. M. Hamid al-Fiqi, Cairo,
Matba.at al-Sunna al-muhammadiyya, 1371/1952, reprint Beirut, Dar al-Ma.rifa, n.d., 1, p.
183.

1669 Al-Dhahabi, Siyar, XIII, p. 521-522 ; of. Gilliot, Claude, « Les trois mensonges d’ Abraham
dans la tradition interprétante musulmane. Repéres sur la naissance et le développement de
Pexégése en Islam », Israel Oriental Studies, 17 (1997), p. 65-66.

1670 Sezgin, GAS, 11, p. 126-127.

1671 Bi-mawtihi, in Lisan, U1, 1624c

1672 Ibn Ishéq, Sira = Kitab sirat Rasul Allah Das Leben Mohammed s, I-111 en 2, nach Mohammed
ibn Ishak, bearbeitet von Abd el-Malik ibn Hischdm. Aus den Handschriften zu Berlin, Leipzig,
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Now some translations of the surah:

Marmaduke Pickthall: “Lo ! We have given thee the Abundance ;/So pray
unto thy Lord, and sacrifice./Lo ! it is thy insulter (and not thou) who is without

posterity”.

Richard Bell: “Verily, We have given thee the Abundance ;/So pray to thy
Lord, and sacrifice./Verily, it is he who hatheth thee who is the docked one.”.

Arthur J. Atberry: “ Surely We have given thee abundance ;/so pray onto thy
Lord, and sacrifice./Surely he that hates thee, he is the one cut off ™.

II. The interpretations of al-kawthar

Two interpretations of al-kawthar are in competition. The first is a general
one: “ the abundant good ” (al-khayr al-karhir) or “ all good ™. The second one
is something which was granted to Muhammad: a river of paradisé or the basin/
cistern (al-hawd).

Among the protagonists of the first interpretation we. find Ibn ‘Abbas and
early exegetes some of which are considered as his pupils, Sa ‘7d b. Jubayr (d.
95/714), Mujahid b. Jabr (d. 104/722), etc. The second interpretation which with
time has taken the first place has been considered the interpretatioﬁ of the majo-
rity (al-jumbhiir), probably under the influence of the legend of Muhammad deve-
loped after his death, especially the narratives on the Ascension of Muhammad

-transmitted by Anas b. Malik and others'®”.

In some traditions there is an essay to combine both interpretations: [...]
‘Ata’ b. al-S@’ib al-Kaff (d. 136/753): Muharib b. Dithar (al-Sadiist al-Kifi, d.
116/734) said to me: Has you not hear what Sa 7d b. Jubayr has told from Ibn
‘Abbias about al-kawthar ? 1 said: I heard him saying that Ton ‘Abbds said: That
is the abundant good. Muharib said: Praise God ! It is very rare that Ibn ‘Abbis
omits a speech (tradition) (md aqalla ma yasqutu li-bni ‘Abbds gawlun) ! 1 heard
(‘Abd Allah) Ibn ‘Umar saying: When ‘We have given thee the kawthar’ was

Gotha und Leyden hrsg. von Ferdinand Wiistenfeld. Gottingen, Dieterichsche Universitits-
Buchhandlung, 1858-60, reprint. Frankfurt am Main, Minerva, 1961, p. 261/I-11, ed. Mustafa
al-Saqqa, Ibrahim al-IbyarT and .Abd al-Hafiz Shalabi, Cairo, Mustafa al-Babi al-Halabi,
19552 (1355/19361), 1, 394/trans. A. Guillaume, The Life of Muhammad, Lahore, Pakistan
Branch of the Oxford University Press, 19551 ; reprint Karachi, 19783, p- 180 ; al-Zabidi, 73j,
op. cit., IV, p. 204a, s.r. Ihb. '

1673 Birkeland, op. cit., p. 59.
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revealed, the Messenger of God said: It is a river of Paradise whose two banks
are of gold, it streams on stones of pearls and sapphire, its drunk is sweeter than
honey, it is whiter than milk'®”, cooler than snow, its smell is better than musk. He
said (i.e. Muharib b. Dithar): Ibn ‘Abbas told the truth, by God, it is the abundant
good ! 16T,

Another essay of “ harmonization ” of both interpretations is present in a
tradition attributed to Sa ‘7d b. Jubayr (d. 95/174): According to Abf Bishr'®®: «1
said to Sa ‘1d b. Jubayr: People are claiming that it is a river of Paradise. He said;
The river which is in Paradise belongs to the Good which God has given to him
(i.e. Muhammad) *'*"".

.We know that the exegetes cannot content with the generality of the first in-
terpretation (the abundant good), according to their principle of ta’yin al-mubham
(identification of vagueness)'®”®. With the time the list of interpretations has be-

1674 i:rqni «Itis a river » to « milk », with variants, in al-Tabari, Tafsir, XXX, p. 320, first traditi-
on, according to ‘Ata’ b. al-S3’ib/ Muharib b. Dithar.

1675 Ibn Hanbal, al-Musnad, 1-V1, ed. M. al-Zuhii al-Ghamrawi, Cairo, al-Maymaniyya, 1313/1895,
reprint Beirut, al-Maktab al-islami, 1978, II, p. 112/I-XX, ed. Shakir es al., Cairo, Diar al-
Hadith, 1416/1995, V, p. 300-301, n°5913.

1676 Ja‘far b. a. Wahshiyya, i.e. Ja*far b. Iyds al-Yashkuri al-BagiT al-Wisiti, d. 123/741, ourl24,
125, 126 (according to Azdi, Ibn Zukra, Ta’rikh al;Maw;il, ed. ‘A. Habiba, Cairo, al-Majlis
al-A’13 li-al-Shu’dn al-islamiyya, 1387/ 19v67, p- 53, has Ja‘far b. Wahshiyya, which is a misp-
rint ; in 124 or 125, in Wisit) ; al-Mizz1, Tahdhib al-kamal fi asma’ al-rijal, I-XXI11, ed. A.
‘Alf *‘Abid and H. Ahmad Aghd, revised by Suﬁayl Zakkar, Beirut, Dar al-Kutub al-'Imiyya,
1414/1994, 111, p. 378-81, n° 915. Shu’ba b. al-Hajjaj used to criticize his way of transmitting
the exegesis of Mujahid. He came from Basra and there he was often. He went to Wasit where
many attended his lessons for which he used « books » (wa kdna ‘indahu kutub).

1677 Al-Tabari, Tafsir, XXX, p. 321, tradition A 1 bis ; Bukhari, Sahih, 65, Tafsir, 108, Kawthar,
tradition 3, al-Jami’ al-sahih [Recueil des traditions mahométanes], 1-1V, ed. L. Krehl, Th.
W. Juynboll, et al., Leyde, E.J. Brill, 1862-1908, III, p. 389/Ibn Hajar, Fath al-barf bi, op.
cit., VIII, p. 731, n® 4966 ; al-Bukhari, Sahih, 81, Rigdg, 53, Hawd, tradition 3, ed. Krehl,
IV, p. 247 ulr.-248, 1. 1-4/Ibn Hajar, Fath, XI, p. 463, n° 6578/el-Bokhari, Les Traditions
Islamiques, op. cit., 1V, p. 315-6. Cf. Abii Hayyan al-Ghamati, Tafsir al-Bahr al- muhit, I-VIII,
Cairo, 1328-29/1911, reprint Beirut, Dar al-Fikr, 1983, VIII, p. 519, 1. 26-27, without mention
of Abd Bishr : gila li-Sa idi bni Jubayrin inna undsan... ; al-Zamakhshari, al-Kashshsaf, -1V,
Beirut, Dar al-Fikr, 1977, IV, p. 291 ; Razi, Tafsir, XXXII, p. 128.

1678 Al-Suhayli (d. 581/1185), al-Ta rif wa I-i"lam fimd ubhima fi I-Qur 'an min al-asma’ al-a’lam,
éd. “Al. M. ‘A. al-Naqrat, Tripoli of Libya, 1401/1992; 462 p.; Ibn .Askar (M. b. ‘A. b.
al-Khidr al-Ghassani, d. 636/1239), al-Takmil wa al-itmam [li-Kitab al-Ta'rif wa al-i’lam),

' ed. H. Isma’il Marwa, Beirut/Damascus, Dar al-Fiks, 1418/1997, 542 p. ; Ibn Jama’a (Badr
al-Din, d. 733/1333), Ghurar al-tibyan fiman lam yusammd fi al-Qur’an, ed. ‘4bd al-Jawwid
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come impressive The exegete Mahmiid al-AlfisT (d. 1270/1854) declares in his
Koranic commentary that the author of al-Tahrir has listed 26 different opinion on
the interpretation of al-kawthar. Birkeland thought that it could be in the Tahrir
al-khayr al-kathir of Muhammad ‘Ashiq'®” (end of XVIIIth and beginning of
XIXth century)'®®. '

But we have shown'®' that it was in the Koranic commentary of the
Hanafi Ibn al-Naqib (d. 689/1298, in Jerusalem)'*”, called al-Tahrir wa al-
tahbir li-agwal ‘ulama’ al-tafsir fi ma’ani kaldam al-sam?” al-bagir, which co-
unted ca. 100 volumes (or 80, 60, 50), whose introduction has been edited se-
veral times erronously attributed to Ibn Qayyim aI-Jawzi})ya, s.t. al-Fawd'id
al-mushawwiq ila “ulim al-Qur’an wa ‘ilm al-bayan'*®, and more recently
attributed to its real author, s.t. Mugaddimat al-Tafsir [fi ‘ulim al-baydn wa
I-ma’ani wa I-bad?” wa i’jéz al-Qur’an]'®™. Parts of Ibn al-Naqib’s Tafsir are
extants in some libraries: Tunis, Marrakech, Rabat Istanbul Fatih and Carru-
lah Veliyeddin'®.

Khalaf, Damascus/Beirut, 1410/1990, 620 p. ; al-Suyiiti, /tgédn, chap. 70 (F7 al~mubhama{)

IV, p. 93-118; Id., Mufhamat al-aqran fi mubhaméat al-Qur’dn, ed. Mustafd Dib al-Bughs,

Damascus/Beirat, Mu’assasat “‘Ulim al-Qur-’an, 1403/1982, 128 p., (p. 121, for al-kawthar) ;

¢f- Wansbrough, John E., Quranic Studies. Sources and methods of Scriptural interpretation,
~ Oxford Uni&étsity Press, 1977, p. 135-7

1679 Birkeland, p. 73.

1680 GAL S, p. 616.

1681 Gilliot, « L’embarras », p. 44-46.

1682 Jamal al-Din Abil ‘4bd Allah M. b. Sulaymin b. al-Hasan b. al-Husayn '1I-Ba1khx al-Maqdist
al-Hanaff, d. Mubarram 698/inc. 9 Oct. 1298 ; al-DhahabT, Mu jam al-shuyiikh. Al-Mu jam al-
kabir, I-11, ed. M. al-Habib al-Hila, Ta’if, Maktabat al-Siddiq, 1408/1988, 1I; 193-4, n° 734 ;
al-Safadi, Wafi, I, p. 136-7, n® 1076 ; Id., A'van al-'asr wa a’wan al-nasr, -V, ed. ‘A.
Abii Zayd et al., Beirut, Dar al-Fikr al-mu’agir/Damascus, Dar al-Fikr, 1418/1998, IV, p. 453~
4, n° 1579 ; Ibn Kathir, al-Bidaya wa al-nihaya, X1V, p. 4-5 ; Ibn Abt al-Wafa’ al-Qurashi,
al-Jawahir al-mudiyya fi tabagat al-hanafiyya, I-V, ed. ‘4bd al-Fattah M. al-Huld, Cairo/
Riyad, Dar Jhya al-kutub al-"arabiyya/Dar al-"Uliim, 1978-88, Cairo, Hajar, 19932, ML, p. 165-
6, n° 1320. This Ibn al-Nagib should not be confused with others Ibn al-Naqib, especially :
Shams al-Din Muhammad b. a. Bakr b. Ibrahim b. ‘4bd al-Rahman al-Dimashqt al-Shafi’t
who died 12 Dhil al-Qa’da 745/1345. He was gédi of Hims, Tripoli and Aleppo, and he wrote
also a Mugaddimat al-tafstr ; v. Kahhala, Mu jam al-mu’allifin, 1X, p. 104.

1683 GAL S, p. 127, op. 37 ; v. Gilliot, « Textes arabes anciens édités en Egypte », MIDEO, 20
(1991), n°® 72-73 ; 23 (1997), n° 50.

1684 Ed. Zakariyya’ Sa ‘id *Ali, Cairo, al-Khanji, 1415/1995, 687 p.; v. Gilliot, « Textes arabes
anciens édités en Egypte », MIDEO, 23 (1997), p. 321-323, n° 49.

1685 See the introduction of Zakariyya® Sa‘7d ‘Ali, to his edition of the Mugaddima, p. 38, n. 5,
according to Muhammad Ahmad Hasan Mahmiid.
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Long before al-Aliisi, Abii Hayyan al-AndalusT al-Ghamati (d. 745/1344),
who, like Shams al-Din al-Dhahabi had been a pupil of Tbn al-Nagib, and had a
license of transmission of his commentary' ™, had mentionned that his master had
listed 26 opinions on the meaning of al~kawthar.

Shams al-Din al-Qurtubi (d. 671/1273) has established a list of 16 interpreta-
tions'®’
basin (2). He has taken them over from the commentary of Tha’labi who has not

, even if he prefers to see in al-kawthar a river of Paradise (1) or/and the

numbered them:

(3) “ The prophecy and the Book ” (‘Ikrima, d. 105/723)'“8, (4) the Koran
(Hasan al-Basrf, d. 110/728)'689, (5) al-isiam (Mughira)’690 (or Ibn al-Mughira:
‘Uthman b. al-Mughira al-Thaqafi ?, who transmitted from Mujéhid)'égl, (6) “ the
facilitation of the Koran and the alleviation of the canonical laws” (taysir al-

1686 Abi Hayyan al-Ghamati, Tafsir al-Balr al- nudiit, op. cit., , 1, p. 11, 1. 7-15.

1687 Al-Qurtubi, Tafsi, op. cit., XX, p. 216-218. Many of these interpretations are also found in other
commentaries, e.g. the Shi’T Mu’tazilf exegete al-TabarsT (or Tibrist), Amin al-Din Abi ‘Alf al-Fadl
b. al-Hasan (d. 548/1153), Tafsir [Majma’ al-bayan fi tafsir al-Qur ‘an], I- XXX in 6, Introduction
of Muhsin al-Amin al-Husaynf al-’ Amili, Beirut, Dar Maktabat al-Hayat, n. d. (reprint of he edi-
tion of Beirut, 1380/1961), XXX, p. 251-252. Lesse interpretations are found in al-Tiist, Shayh
al-Ta’ifa Abfi Ja far Muhammad b. al-Hasan (the Shi’T Mu'tazili exegete, d. 460/1067), Tafsir [al-
Tibyan fi tafsir al-Qur 'an], 1-X, Introduction of Agha Buzurg al-Tihrani, Beirut, Dar Jjiyd al-turath
al-"arabi, n. d. (reprint of the edition of Najaf, 1367-83/1957-63), X, p. 417-418.

1688 Cf. al-Tha’labi. Apud al-Tabari, Tafsir, XXX, p. 323, tradition A 17, of ‘Ikrima: Ma a‘ta
l-nabiyya [...) mina I-khayri wa l-nubwwwati wa l-qui-’ani ; p. 322 : prophecy (tradition A 6) ;
Koran and wisdom (tradition A 7) ; abundant good (tradition A 8); p. 323, tradition
A 18 : al-khayru ladht a’tahu LiGhu min al-nubiwwat wa al-islam ; al-Baghawi, Tafsir,
p. 532 : al-nubwiwwa wa al-kitab, according to ‘Ikrima.

1689 In al-Tha’labi. : al-qur'én al-’azim ; Hid b. Miihakkam (or Muhkim, al-Huwward, viv. sec. med.
1%/X€ s.), Tafsir, I-1V, ed. Belhijj Sa ‘7d Sharifi, Beirut, Dar al-Gharb al-islami, 1990, IV, p. 538.

1690 It is the seventh interpretation given by al-Razi, Tafstr, XXXII, p. 126, 1. 20-5, but without the
name of Mughira. It could be the Companion al-Mughira b. Shu’ba (d. 50/670) ; al-Dhahabf,
Siyar, 111, p. 21-32. However as al-Qurtubi seems to give the beginning of this list accordif;g
to a chronological order, he could be for example the Follower of the second generation (min
sighar al-tabi ‘tn) Abl Hishdm Mughira b. Migsam al-Dabb7 al-Kafi al-A’ma (d. 133/750) ;
v. al-Dhahabi, Siyar, VI, p. 10-3. He transmitted traditions from ‘lkrima, al-Sha’bi, Ibrahim
al-Nakha'y, etc. He appears in exegetical chains of transmission of al-Tabarf, Tafsir, ed. Shakir,
I, p. 22, 0° 10 p. 53, n® 54 ; 1V, p. 65, n° 3349-50 (of Mujahid) ; VI, p. 282-3, n® 9291-2 ;
X, p-26,n° 11340 ; XI, p. 564, n° 13623 ; XIV, p. 103, n° 16368, etc.

1691 Ibn “Adil, Sirdj al-Din Abii Hafs ‘Umar b. ‘AlTb. “Adil al-Dimashq¥ al-Hanbalf (scr7b. 880/1475),
al-Lubab fi ‘ulitm al-Kitdb, 1-XX, éd. *Adil A. 4/ al-Mawjiid and ‘Alf M. Mu’awwad, Beirut,
Dar al-Kutub al-"ilmiyya, 1419/1998, XX, p. 520. Thix Koranic commentary, written by a Hanbali,
is a kind of « abridgment » of the commentary of I'akl:r al-I)in al-Razt (Ibn al-Kahtib).
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qur'an wa takhfif al-shar@ i’ ; according al-Husayn b. al-Fadl, d. 282/895)'*”,
(7)  the great number of the Companions, partisans'®”, and people of the Com-
munity ” (Ab@i Bakr b. ‘Ayyas, d. 193/808'®*, and Yaman b. Ri’ab, IInd/VIIIth

centuryY'®, (8) « the preference ” (or election/choice) (al-ithar ; Tbn Kaysan)'®®,.

(9) “ the high rank of renown or in naming him ” (rif’ at al-dhikr ; Mawardi, d.

© 450/1058)'*”, (10) “a light in your heart which guides you to Me and separa-

1692 In al-Ta’labl, Tafsir: al-kawthar shay’an : taysir al-qur ‘an wa takhfif al-shara’i** The ms.
of Tha‘labf has : al-Hasan b. al-Fadl, /eg. : al-Husayn b. al-Fadl (b. ‘Umayr al-Bajali al-Kaff
al-Nisdbiirl). He died at the age of 104, in Sha’ban 282. He was a well-known traditionist'and
exegete ; al-Dhahabi, Siyar, X1V, p. 414-6.

1693 In al-Qurtubi : al-ashya’; Razi, Tafsir, XXXII, p. 126, 1. 25 : kathrat al-atba’ wa al-ashya’;
Ibn ‘Atiyya, al-Qadi Abil M. ‘4bd al-Haqq (d. 541/1147 or 542), al-Mubarrir al-wajiz, 1-V,
ed. ‘4bd al-Salam ‘Abd al-Shafi Muhammad, Beirut, Dar al-Kutub al-’ilmiyya, 1413/1993,V,
p- 529 ; Abli Hayyéan, Bahr, VI, p. 519 : al-atba’.

1694 Correct the ed. of Abfi Hayyan, Bahr, p. 519, 1. 28, which has : « Abii Bakr b. “‘Abbas », leg.
Abii Bakr b. ‘Ayyash, i.e. Shu'ba b. ‘Ayyash (d. 193/308), the celebrated reader of the Koran ;
v. Gilliot, Exégése langue et théologie en Islam. 1”exégése coranique de Tabari, Paris, Vrin,
1990, p. 20-1.

1695 Al-Yaman b. Ri’ab (or Rabab, less sure), a Khorasanian theologian and Khariji heresiog-
raph, who was first tha’labite (snin al-tha’aliba), then bayhasite (bayhasiyya) ; Ibn al-Nadim,
Fihris, ed. Fliigel, p. 182, 1. 8-12 ; van Ess, Josef, [TG] Theologie und Ge'sellschaft im 2. und
3. Jahrhundert Hidschra. Eine Geschichte des religiésen Denkens im friihen Islam, Berlin,

: Walter de Gruyter, I-VI, 1991-97, I, p. 599-600 ; Shahrastani, Lrs = Shahrastani (Shahrastani
Tag al-Din Abii al-Fath M. bt ‘Abd al-Karim, m. 548/1153), Livre des religion/s et des sectes,
1, traduction, introduction and notes par D. Gimaret et G. Monnot, Paris/Louvain, UNESCO/
Peeters, 1986 1, p. 392, n. 44, 415. He was also an exegete, author of a Tafs7- and of Ma‘ant
I-Qur’an, not mentionned in the list of Ibn al-Nadim, but according to Abli Bakr al-Naqqésh
(M. b. Husayn b. M. b. Ziyad al-Mawsilf al-Baghdadi, the author of a Koranic commentary en-
titled Shifa’ al-sudiir, d. 3rd Shawwil 351/4th November 962 ; Dhahabi, Siyar, XV, p. 573-6),
in al-Daraquni, al-Mu talif wa l-mukhtalif, I-V, éd. Muwaffaq b. ‘4bd Allah b. ‘4bd al-Qadir,
Beirut, Dér al-Gharb al-islami, 1986, 11, p. 1052. His brother was the Shi’1 theologian ‘Ali b.
Ri’ab al-Tahhan al-Sa’di (van Ess, TG, I, 382-3), so he lived in the [Ind/Vilith century.

1696 Cf. al-Tha'labi, al-Kashf wa al-baydn ‘an tafsir al-Qur’an, ms. Istanbul, Ahmet III 76 (from
surah 5 to the end of the Koran) : huwa kalimatun mina al-nubuwwati al-iild wa ma’naha al-

ithar. We shall examine this interpretation and the identificion of his author infi-a.

1697 Al-Mawardi, Abi al-Hasan (d. 450/1058), al-Nukat wa al-"uyiin (fi l-tafsir) [corr. : al-Nukat
wa [-"uyitn fi tafsir al-Mawardi, leg. : (...} fi al-tafsir li-al-Mawardi), 1-V1, ed. al-Sayyid b.
‘Abd al-Magqsiid b. ‘4bd al-Rahim, Beirut, Dar al-Kutub al-’ilmiyya/Mu’assasat al-Kutub al-
thagifiyya, 1412/1992, VI, p. 355 : among the nine interpretation given by him, only this one
is not attributed to an ancient exegete ; ¢f. Razi, Tafsir, XXXII, p. 127, 1. 10-11. Allusion to
Koran 94, Sharh, 4 : Wa rafa’na laka dhikraka. 1t is interpreted by Qatada : Rafa’a Lidhu
dhikrahu fi al-dunyad wa al-akhira (al-Tabard, Tafstr, XXX, p. 235) ; hence one of the interpre-
tations : al-khayr al-kathir ft al-dunya wa al-dkhira.
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tes you from all but M ™ (annahu nitrun fi qalbika dallaka ‘alayya wa qata’ aka
‘amma siwayd)'®, (11) « the intercession ” (al-shafa’a)'®” [It should be noticed
that the AndalusT exegete Ibn al-Zubayr (d. 708/1308)'"® associates in his interp-
retation of al-kawthar the intercession with al-maqdm al-mahmiid of Muhammad,
followed in this by Fakhr al-Din al-Razi (d. 606/1210)""", then by Burhan al-
Din al-Biga’i (d. 885/1480)', who quotes Ibn al-Zubayr directly] (12) “ mirac-

1698

1699

1700

1701

1702

Al-Qurtub does not give the author of this interpretation. It is found in al-Tha’labi, Tafstr, X,
p- 310, L. 10, attributed to & Ja far al-Sadiq ; v. Nwyia, Paul, «Le Tafsir mystique attribué a
Gia‘far al-Sadiq. Edition critiquen, MUSJ, XLIIT (1968), p. 181-230 (according to the Tafsir
of Sulami), p. 230 ; al-Sulami, Abli ‘4bd al-Rahman (d. 412/1021), Tafsir = Haqd'iq al-tafsir,
[-11, ed. Sayyid ‘Imran, Beirut, Dar al-Kutub al-’ilmiyya, 2001, 456+438 p., II, p. 422 ; 1d.,
Ziyadit Haqa'ig al-tafsir, in Bowering, Gerhard (ed. with introduction by), The Minor Qur'an
Commentary of Abit ‘Abd al-Ralman Muhammad b. al-Husayn al-Sulami, Beyrouth, Dar El-
Machreq, 1993, 234255 p. p. 230 : Qala Ja far : a’tayndka niiran fi qalbika fa-staghanayta
bihi ‘an jami'i man siwaya.

This interpretation is also attributed to & Ja‘far al-Sadiq by al-Tha‘labt and al-Tabarsi, Majma
al-bayan, XXX, p. 252 ;v. Nwyia, «Le TafsTr mystique» (from the commentary Sulami), p. 230
(al-dhaféa li-ummatika) ; Sulami, Tafstr, [, p. 422 ; 1d., Ziyadat, p. 230 : Qala Ibn ‘Ata’ (Abi
al-'Abbas A. b. M. b. Sahl b. ‘Ata’ al-Adami al-Baghdadi, d. 309/922 ; al-Sulami, Tabagat
al-Siifipya, ed. Niir al-Din Shurayba, Aleppo, Dar al-Kitib al-Nafts, 1406/1 986” (137211 953]),
67+571 p., p. 265-72 ; al-Dhahabi, Siyar, X1V, p. 255-6) : a ‘taynéka I-shafa’ata li-ummatika,
but without mention of Ja far al-Sadiq. In Nwyia, Trois ceuvres inédites de mystiques musul-
mans, Saqiq al-Balhi, Ibn “Ata’, Niffari, édition critique avec introductions, Beirut, Dar El-
Machreq, 1973, 12+343 p., p. 180, we find the three following interpretations from Ibn *Ata’:

1. « Mission and prophecy (al-risdla wa I-nubuwwwa ; ¢f. al-Sulami, Tafsir, II, p. 422, menti-
ons this interpretation from Ibn ‘Ata’. 2. « The knowledge of my Godship, especially of my
Unicity, of my Power, and my Will ». It is evident that the Ibadi Hid b. Muhkim/Muhakkam,
Tafsir, IV, p. 538, does not mention the intercession for theological reasons pertaining to the
1badi doctrine. On his opinions concerning intercession, v. Gilliot, « Le Commentaire corani-
que de Hid b. Muhakkam/Muhkim », Arabica, XLIV (1997), p. 193-9. However he quotes a
part of the narrative concerning the night journey of Muhammad and the tradition transmitted
by Thawban b. Bujdad, mawlad of Muhammad on the benefits who resilt of drinking this
water ; ¢f. Ibn Kathir, ‘Imad al-Din, Jami’ al-masanid wa al-sunan al-hadi li-agwam sunan,
HXXXVIL éd. ‘Abd al-Mu’fi Amin Qal’aji, Beirut, Dar al-Kutub al-’ilmiyya, 1415/1994, 11,
p. 449-50, n° 1092,

AbiiJa 'far A. b. Ibrahim b. al-Zubayr al-Thaqafi al-’ Asimi al-AndalusT al-Gharnati an-Nahwi,
in his al-Burhan fi tartib suwar al-Qur.an, ed. M. Sha’ban (Master dissertation) Rabat, Wizarat
al-Awqaf, 1410/1990, 415 p., to which we could not have access.

Al-REz, Tafsir, XXX, p. 127, 1. 13, his la 13th interpretation : al-kawthar huwa al-magamu
l-mahmiidu lladht huwa al-shafa'atu, withour mentioning al-Sadiq or Ibn al-Zubayr.
Al-Biqd’t, Burhan al-Din, Nazm al-durar fi tandsub al-ayat wa al-suwar, 1-VII1, ed. ‘4bd al-
Razzdq Ghalib al-Mahdi, Beirut, Dar al-Kutub al-’ilmiyya, 1415/1995, VIII, p. 548.
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les of the Lord of the guidance which are abundant upon people whose claim is
answered because of your prayer ™ (mu'jizat Rabbi al-huda [aktharat]™ biha
ahlu al-ijabati li-da’watika) (Tha‘labi)'™, (13) “ There is no god but God and
Mulammad is the Messenger of God ” (or: the confession of the unity of God,
al-tawhid, in Tbn *Atiyya al-Andalusi, al-Muharrir, V, p. 529) (Hilal b. Yasaf)'™,

’,1706

(14) “ understanding in religion ” (al-figh fi al-dm), (15) the five prayers ,
(16) “ the great man in the situation ” (al-’azim ff al-amr, selon Ibn Ishdq)' " .

Qurtub’ like most the exegetes chooses the interpretations number 1 (a ri-
ver of Paradise) and 2 (the basin/cistern of the Prophet) because “ they are the
most sound, they are well established coming from the Prophet in his declara-
tion on al-kawthar > For him all the other interpretations given are “ a surplus
to the cistern """,

1703 Aktharat is missing in the edition of Qurtubi, but not in Tha'labi’s.

1704 In the manuscript of al-Tha’labi : « It has been said : the numerous miracles resilting from
answering to your appeal » (mu jizét kathurat bihé al-ijaba li-da watika) ; al-Sulami, Tafstr,
IL, p. 422 : Wa qgéla ba’duhun : mujizanm (sic 1) aktharat biha ahl al-igabati li-da'watika.

1705 Cf- al-Tha’labi, Tafsir. In Ibn “Atiyya, Mubarrir, V, p. 529, de Hilal b. Yasaf : al-tawhid ; also
in Abll Hayyan, Balr, p. 519, 1. 28. AbG I-Hasan Hilal b. Yasaf (ou [saf) al-Ashja’T al-Kaff,
a traditionist who lived in the secon half of the Ist/V1Ith century ; al-Mizzi; Tahdhib, XI1X,
p. 328-9, n° 7228.

1706 Cf. al-Tha’labi, Taﬂm The second verse of the surah was probably the reason of this interp-
retation. Already Mugqatil b. Sulayman (m. 150/767), Tafstr, IV, p. 880, e glosed it : « That
is the five prayers » ; taken over by Ibn al-Jawzi (d. 597/1201), Zad al—mbsz'rﬁ ‘ilm al-tafsir,
[-VIII, texte éstablished (!) by A. Shams al-Din, Beirut, Dar al-Kutub al-"ilmiyya, 1414/1994,
VIII, p. 332 ; he gives also two other interpretations : « Pray your Lord » : the prayer of the ‘id
(salét al-adha, Qatada), and the moming prayer (salar al-subl: at al-Mudhdalifa, Mujahid) ;
¢f. al-TabarT, Tafsir, XXX, p. 325-7.

1707 Actually, Ibn Ishaq, Sira, éd. Wiistenfeld, p. 261, a : al-"azim. Here al-Qurtubi takes over the
expression of Tha‘labi before his quotation of the verse of Labid quoted by Ibn Ishaq.

1708 Al-Qurtubl, Tafsir, XX, p. 218 ; ¢f. 1d., al-Tadhkira fi ahwal al-mawtd wa umihr al-akhira,
[-1I, ed. al-Sayyid al-Jumayli, Beirut/Cairo, Dar Ibn Zaydin/Madbili, 1406/1986, 925 p., I,
p. 413-4 ; Ibn Abt I-Dunya (d. 281/894), K. Sifat al-janna, ed. Tariq Tantawi, Cairo, Maktabat
al-Quran, n.d. (1994), 128 p., p- 36, n° 66 (Ibn ‘Umar) ; p. 37-8, n°® 74 (according to Anas b.
Milik) ; al-Baghawi, Muhyt al-Sunna (d. 516/1122), Masabih al-sunna, -1V, ed. Yiisuf ‘Abd
al-Rahman al-Mar’ashli et al., Beirut, Dir al-Ma'rifa, 1407/1987, p. 26, Alwwal al-qivama wa
bad’ al-khalg, 4, al-Hawd wa al-shafa 'a, 111, p. 536-7, n° 4312-4 ; al-Tibrizi, Wali al-Din (0b.
post 737/1336), Mishcat-ul-Masabih, or a Collection of the “most authentic traditions”, regar-
ding the actions and sayings of Muhammed, exhibiting the origin of the manners and customs;
the civil, religious and military policy of the Muslemans, [-1I, trans. from the original Arabic,
Captain A.N. Matthews, Bengal artillery, Calcutta, 1823, p. 603-4 (or, p. 605-19, on basin and
intercession) ; Wolff, Maurice, Muhammedanische Eschatologie [i.e. ‘Abd al-Rahim b. Ahmad
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Fakhr al-Din al-Razi (d. 606/1210), seems to accept the “ traditional ” in-
terpretation, within 15 interpretations, but he turns above all to a theological
apologetic discourse on the alleged  inimitability ” (i°jaz) of the Koran which
is familiar to him: “ What is intended by a/-kawrthar is this surah itself. Indeed
in spite of its brevity it contains fully and sufficently all the benefits of this
world and the hereafter ” ” (al-murddu bi-al-kawthari huwa hadhihi al-stiratu,
wa dhdlika li-annahé ma’a qasrihd wafiyatun bi-jam? i manaf’i al-dunya wa
al-akhira)'™®. “ If nobody was able to imitate it in spite of its brevity (annahum
‘gjazii ‘an mu’aradatiha ma’a sughriha), that means that the whole Koran is
inimitable »'™"°.

As for Ibn Kathir (d. 774/ 1373)”“, he swamps or shrouded the reader in a
stream of Prophetic traditions, ca. 30, on the river of Paradise, taken over from
the books of hadith, so that the interpretation “ the abundant good ™ should be
forgotten by him !

III. Al-Maturidi and al-kawthar

One of the exegetes who was at most put in a predicament by the interpreta-
tion of al-kawthar and who expressed clearly his puzzlement is al-Maturidi. He
distinguishes four categories of interpretation:

a) The abundant good: “ The abundant good, that is prophecy and mission
which were granted (to the Prophet) ; something without which nobody can be
saved from God’s anger/wrath(sukht), that is faith in him and assent to him (wa
huwa al-iman bihi wa al-tasdig lahu), what made him known and mentionned
among the angels (ma’riifan madhkiiran fi al-mala’ ika), what in which his men-
tion is joined with His mention (i.e. the mention of God) (md qarana dhikrahu
bi-dhikrihi)"’", what in which his grade and rank has been exalted above all the

al-Qadi, Kitab ahwal al-qiyama) [called : Daga'iq al-akhbar fi dhikr al-janna wa I-nér], nach
der Leipziger und der Dresdener Handschrift zum ersten Male arabisch und deutsch und mit
Anmerkungen, hrsg. von M. Wolff, Leipzig, Brockhaus, 1872, p. 106-7 (Arabic), p. 191-6
(trans.) ; El-Saleh, La vie future selon le Coran, Paris, Vrin (Etudes Musulmanes, XIII), 1971,
p. 36.

1709 Al-Razi, Tafsir, XXXII, p. 127 ult.- -8, L 1.

1710 Razi, Tafsir, XXXII, p. 128, 1.6.

1711 1Ibn Kathir, ‘Imad al-Din, Tafsir, I-VIIL, ed. ‘4bd al-’Aziz Ghunaym M. A. *Ashiir, M. Ibrahim
al-Bann3, Cairo, Dar al-Sha’b, 1390/1971VIII, p. 519-23.

1712 Cf. Q, 94 : 4: Wa rafa’na laka dhikraka ([Have we not...]... and exaltated thy fame ?)
According to Abii Sa ‘7d al-Khudri : The Messenger of God said : Gabriel came to me and
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creatures, and other innumerable {qualities]. It is what God says: [Have we not ]
exalted thy fame ? """,

b) “ Some [exegetes] have said that al-kawthar is a river of Paradise, and the-
re aré traditions (akhbar) in this way in which the Messenger of God, being asked
about it said: It is a river of Paradise, or he declared it without being asked about
it. If these traditions are well established, it is sufficent to mention it [because in
this case they are strong traditions]. But if these traditions are not well establis-
hed, the first interpretation (i.e. the abundant good) is more relevant (agrab) to
us. Indeed granting a river is not a specific way of honouring and giving, because -
God has promised more than that to His community, according to the traditions
transmitted from the Messenger of God who has said: ‘The inhabitants of Paradise
have in the Paradise what neither eye has seen, nor ear has heard, nor has come

into the heart (or mind) of any man (wa 1a khatara *ala qalbi basharin)’'™".

said : My Lord and your Lord says : How did I exalt your fame ? He answered : Only God
knows it. Gabriel said : [God said] : If I am mentionned, you are mentionned with me » ;
Tabari, Tafsir, XXX, p. 235 ; Ibn Hibban, Sahih, Tartib of *‘Ald’ al-Din ‘Al b. Balban al-
Fansi, I-XVIII, ed. Shu’ayb al-Ama’dt, Beirut, Mu’assasat al-Risala, 1404-12/1984-91,
1418/19973, VI, p. 175, n® 3382. According to al-Dahhak b. Muzahim/Ibn ‘Abbas : He
(God) says to him : Whenever | am mentionned, you are mentionned with me : fi al-adhdn
wa al-igdma wa al-tashahhud, wa yawm al-jumu’a ‘ald al-mandbir, wa yawm al-fitr, wa
yawm al-adhd, wa ayyam al-tashriq, wa yawm ‘arafa, wa ‘inda al-jimér, wa ‘ald al-Safé wa
Marwa, wa fi khitbat al-nikah, wa f{ mashariq al-ard wa magharibiha... ;‘ al-Qurtubd, Tafsir,
XXX, p.106-7 . :

1713 Al-Maturidi, Aydt wa siwar min Ta ‘wilédt al-Qur ‘an, ed. Ahmet Vanlioglu and Bekir Topaloglu,
Istanbul, Acar Matbaacilik (imdm Ebii Hanife ve fmam Matiiridi Arastirma Vakfi), 2003, p. 73
(Arabic text, surah 108). g

1714 Muslim, al-Sahth, I-V, ed. M. Fu’ad ‘4bd al-Baqi, Cairo, 1955-57, reprint Beirut, Dar al-Fikr,
1398/1978, 51, K. al-Janna, 5, IV, p. 51, n° 2825, according to [...] Ab@l Hazim/Sahl b. Sa’d
al-Sa’idi : Fiha (i.e. al-janna) ma la ‘aynun ra’at..., during a session in which the Prophet
describes Paradise ; same wording and transmission in Ibn Hanbal, Musnad, V, p. 334/X VI, p.
439-40, n°® 22724. But mostly it appears as a Divine saying (hadith quds7), which has bieen in-
tegrated in the sahifa of Hammam b. Munabbih : Ibn Hanbal, Musnad, 11, p. 313/VIIL, p. 206,
n® 8128, where the text begins as follows : « God said : [ have prepared for my upright servants
what neither... » ; al-Bukharf, Sahih, 65, Tafsir, ad Koran 32 : 17/el-Bokhari, Les Traditions
islamiques, I, p. 415-6 ; al-Buhari, Sahih, 97, Tawhid, 35, éd. Krehl, IV, p- 479, 1. 12-5/Ibn
Hagar, Fath, XIII, p. 465, n° 8498/el-Bokhari, Les Traditions islamiques, IV, p. 622 ; Graham,
W. A, Divine word and prophetic word in early Islam, Paris: Mouton & Co., 1977, p. 117-119,
Saying 2. This particular saying is very ancient in the religious traditions of the Near East, e.g.
Isaiah 64, 4 ; I Cor 2, 9, where Paul writes : « Things beyond our seeing... ». It came to Islam
possibly through one of the channel of the (Apocryphal) « Gnostic » Gospel of Thomas (mid-
second-century) as seen in its Coptic version, 17 : « Jesus said : I shall give you what no eye
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c. “ Some [exegetes] have said that al-kawthar is something that God has
given to his Messenger and which is not known (/a yu’rafu). It is at the origin
something which He has told to him and which he (the Messenger) knew. It is not
obligatory to burden oneself to know it and to interpret it, because in doing so one
could do a mistake, and the resiilt should be a damage (lahiqahu al-darar). On
the contrary, if one says the right interpretation (asaba) , he would not acquire a
great benefitit 7",

d. “ It has been said that al-kawthar is a word'"'® borrowed from the ancient

books (huwa harfun ukhidha mina l-kutubi al-mutaqadimmari”.

e. Commenting the second verse of the surah Maturidi repeats that God add-
resses the Messenger of God concerning prayer, “ sacrifice ” ( ?) (al-nahr) and
al-kawthar, and that: “ we have not to to burden ourselves in interpreting that,
for fearing of lying about what God has said, unless we repeat the opinions of the

_ exegetes (agawil ahl al-ta*wil)"""".

f) Commenting the third verse he declares: “ Fundamentally what we'say
is that God addressed the Messenger with these words, and the Messenger
knew it (i.e. what it means) ; but we do not know what was the object of this
narrative (/d na’lamu fi ayyi shay’in kanat al-gissatu), and also not the cir-
cumstance of the revelation of this verse (fima nazalati I-ayatu). Only God
knows "%, ’ :

Some remarks on this exegis of Maturidi:

1) The exegesis (b) (river of paradise) does not find great credence with
Maturidi, like with some exegetes before him and after him, and particularly with
Mu‘tazilites, even if he cannot reject traditions attributed to the Prophet. It could
seem that the interpretation (a) has his favour. But he must confess that he does
not know (c): God know it and the Prophet knew it, and there is no disadvantgge
in not knowing it.

has seen and what no ear has heard and no hand has touched, and what has no come into the
heart of man » ; Elliott, James Keith, The Apocryphal New Testament. A collection of apocry-
- phal Christian literature in an English transl. (based on M.R. James), Oxford, 1993, paperback

ed. 2007, p. 138.

1715 Al-Mituridi, op. cit., p. 74.

1716 On harf, v. infra.

1717 Al-Maturidi, op. cit., p. 77.

1718 JIbid.



592 IMAM MATORIDI ve MATURIDILIK

2) But what is particularly interesting for us is (d):

1t has been said that al-kawthar is a word borrowed (or: taken over) from the
ancient books (huwa harfun ukhidha min al-kutubi al-mutagadimmati) 17 Rirst
of all, this opinion is an old one, but in another form, found in the commentary of _
Tha’labi'™: According to Ibn Kaysan (i.e. the BagiT Mu‘tazilf exegete, theologian and
jurist, Abii Bakr ‘Abd al-Rahman b. Kaysan al-Asamm, d. 200/816 or 201/817)""":
“It is a word coming from the first books (in some versions: from the first prop-
hecy) which means the preference (probably better say: election or to honour some-
bodyl722 ” (huwa kalimatun min al-nubuwwati al-itld wa ma’néha al-ithar).

It should be noticed that the name of Ibn Kaysan is associated with the interp-
retation al-ithdr in the commentaries of Qurtub (d. 671/1273)""”, of Abii Hayyan
al-Gharnati (d. 745/1344) and of the Hanbali Ibn ‘Adil al-Dimashqi (scrib.
880/1475)"", in the commentary of Shawkani (d. 1250/1834), here without the
name of Ibn Kaysan ", But only Tha’labi (d. 427/1035) gives the “ complete ”
utterance of al-Asamm: It is a word coming from the first books which means
the election ”. It seems to us that it refers to the Old Testament in which the prop-
hets are elected (choosen) by God, to be put in relation with the interpretation (3)
(Qatada) given by Qurtubi. No wonder if Qurtubi, or his source, but we have seen
that is source is Tha’labi, has suppressed “ coming from the first books ”, because
this suggests that this word was borrowed from the Old Testament (or from the
New Testament). '/

1719 Harf means in many contexts : « written representation of a consonant, word, phrase, text» ;
Versteegh, Kees, Arabic grammar and Qur 'anic exegesis, Leiden, Brill, 1993, XI+230 p., p.
157. Or it came to be use in the sense of « something represented in writing, e.g., a consonant,
a word, a phrase, a passage, specifically a texte from the Qur'an », op.cit., p. 103.

1720 Al-Tha’labi, al-Kashf wa al-bayan, X, p. 310, 1. 8-9.

1721 Van Ess, TG, 11, 396-418

1722 Freytag, G.W., Lexicon Arabico-Latinum, praesertim ex Djeuharii Firuzabadiique et aliorum
Arabum operibus , adhibitis Golii quoque et aliorum libris confectum, Halle, 1830-37; réimpr.
I-IV en 2, Beirut, Librairie du Liban, 1975, [, p. 12b : elegit (to elect, to choose), praehabuit (to
prefer), maluit (to prefer) ; Lane, Edward William, An Arabic-English Lexicon, Book I, -1,

. Cambridge, [slamic Texts Society Trust, 1984 (1860'), I, p. 18b, s.r: athr.

1723 This interpretation of Abii Bakr al-Asamm was possiblily also in the commentary of Ibn al-
Nagib (d. 689/1298), one of the masters of Abii Hayyan who had got a licence of transmission
of this work.

1724 Ibn *Adil, Lubab, op. cit., XX, p. 520.

1725 Al-Shawkani, Abd ‘Abd Allah Muhammad b. ‘Ali, Tafsir Fath al-gadir al-jami’ bayna fan-
nay r-riwdya wa al-dirdya fi ‘ilm at-tafsir, I-V, Cairo, Mustafa al-Babi al-Halabi, 1349/1930,
reprint Beirut, Dar al-Fikr, 19733, V, p. 502.
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As for Maturidi, he says: “ It has been said that al-kawthar is a word bor-
rowed (or: taken over) from the ancient books ”, not mentioning Abii Bakr al-
Asamm, but perhaps he had another source, and without giving the meaning. It is
clear that he distances from the “ traditional > interpretation (a river of Paradise),
or better say from the interpretation which has become the traditional one, and he
prefers to say that he does not know what it means.

Finally it should be noticed, in relation with the interpretation d attributed to
Tbn Kaysan (a word borrowed from the ancient scriptures), that Christoph Luxen-
berg'™® thinks that this surah is based on the Christian Syriac liturgy. “ From it
arises a clear reminiscence of the well-known passage, also used in the compline
[evening’s prayer) of the Roman Catholic canonical howurs of prayer, from the first
Epistel of Peter (1, Pe. 5, 8-9): “ (8)Wake up and be vigilant, because your adver-
sary, the devil, as a roaring lion, walketh about, seeking whom hem ay devour. (9)
Whom resist steadfast in the faith ™. To him, al-kawthar is the translitteration of
the Syto-Aramaic kuttdra, which is the nominal form of the second stem kattar
(to persevere). So the whole surah’s meaning should be: “ We have given you
[the virtue of] constancy/So pray to your Lord and persevere'™ [in prayer]/Your

adversary [the devil] is [then] the loser' 2.

C. Maturidi and heresiographical material. An Ismé ili interpretation of
the look of Abraham to the star

‘We have dealt elsewhere with the look of Abraham at the star, the mond and the
sun, particularly in the Koranic commentary of Maturidi (Q 6, al-An’am, 76-79)'"":

“ (76) When the night grew dark upon him he beheld a star. He said: This is
my Lord (fa-lamma janna ‘alayhi l-laylu, ra’a kawkaban. Qdla: hiddha rabbi).
But when it set, he said: I love not things that set (Fa-lamma afala gala: 1a uhibbu
al-dfiling). (77) And when he saw the moon uprising, he exclaimed: This is my

1726 Luxenberg, Christoph, Die syro-aramdiische Lesart des Koran. Ein Beitrag zur Entschliisselung der
Koransprache, Berlin, Das Arabische Buch, 2000, p. 271-276/second revised ed., 2004, p. 304-311/
The Syro-dramaic Reading of the Koran, Berlin, Verlag Hans Schiler, 2007, p. 292-301.

1727 Syriac : ngar : to wait, to hold out, to persit.

1728 Batara (to break off, to ampute), should be a metathesis of Syro-Aramaic thar : to be broken,

defeated, destroyed
1729 Gilliot, Claude, « Abraham eut-il un regard peccamineux ? » [Had Abraham a peccamino-

us/sinful/guilty look ?, in Mélanges Gimaret. Autour du regard, ed. by E. Chaumont et al.,
Leuven, Peeters, 2003, p. 33-51
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Lord. But when it set, he said: Unless my Lord guide me, I surely shall become

one of the folk who are astray. (78) And when he saw the sun uprising, he cried:

This is my Lord! This is greater! And when it set he exclaimed: O my people! Lo!

I am free from all that ye associate (with Him). (79) Lo! I have turned my face

toward Him Who created the heavens and the earth, as one by nature upright, and’
I am not of the idolaters .

According to one of the interpretations listed by Maturidi: Thanks a favour
of God one can attain different degrees, and also thanks His will different S‘tations
(mandzil) of the favour and honour can be reached (cf. Q 6,83: “ That is Our argu-
ment. We gave it unto Abraham against his folk. We raise unto degrees (narfa’u

darajatin) whom We will. Lo ! thy Lord is wise, aware i B

This interpretation is illustrated by the following Imami (Isma'fli) ™' exegesis:

1732 . . . . 1733
“ Some adherents of the Imama " have given an interpretation of this verse

maintaining that they have taken it over from the commentary of ‘Ali (wa gad
qala ba’du ashabi al-imamati fi ta*wili al-aya, za’ama annahum akhadhithu min
sharhi ‘Aliyyin anna):

[In the * edition ” ( ?) of Beirut we read the following nonsense: wa gad gala
ba’du ashabina: al-imamatu fi ta wili l-ayati, raghma annahum akhadhiihu min
sharhin, ‘ald anna ta'wila l-najmi. .. It means that a madhhab-fellow of Maturidi
should have given this Imami/Isma 1l interpretation ! Moreover raghma has to be
read: za’ama ; min sharhin, ‘ald anna has to be read: min sharhi *Aliyyin annal.

Maituridi continues quoting: “ [For him] The interpretation of the star ist the
Licenciate/Licensee (al-ma’dhiin, French: Mandataire)'™ ; the mond is the Ad-

1730 Al-Mawridi, Ta wilat (Berlin Ms. Or fol. 4156, 565 folios), . 142v, 1. 36-7. The edition of
Fatima Ytisuf al-Khaymi, I-V, Beirut Mu’assasat al-Risala, 1425/2004, is a very bad one. It has
been established on the basis of two mss. : Zéhiriyya'495, 661 folios ; DK 6 tafsir, 656 folios,
copied by Mustafa 2. b. Muhammad b. Ahmad, in 1165 H.

1731 Foragoodintroduction to the allegoric interpretation (fa 'wi/) among the [Isma’ilis, v. Poonawala,
Ismail K., « Ism&'1lT ta’wil of the Qur 'an », in Rippin, Andrew (ed. by), Approaches to the
history of the interpretation of the Qur ’din, Oxford, Clarendon Press, 1988, p. 199-222

1732 The Isma'1lis consider themselves imamis. Only with the predominancy of Twelver Shi’a the
expressions ithnd’ashariyya and imamiyya have become progressively synonyms ; v. Daftary,
Farhad, The Isma’ilis. Their history and doctrines, Cambridge, CUP, 1990, p. 596 (n. 19 of
p- 95).

1733 Al-Maturidi, Ta 'wilar, f. 142v, 1. 36-143r, 1. 3.

1734 Al-ma’dhiin al-mutlaq (the Chief Licenciate) is sometimes simply called al-ma’dhiin. He was
authorized to administer the oath of initiation (‘ahd or mithdq) ; Dafiary, The Isma ilis, op.
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junct (/ahiq) ; the sun is the Imam (al-imam)'™. Iti is in that sense that Abraham

said to the Licenciate: “This is my Lord/Master (rabb7)”, meaning with that the
master in instruction (rabb al-tarbiyya), the one who instructed him in science.
“When it set™: This means: When came to nought what he had (fana ma ‘indahu)
[to instruct him in it], Abraham disliked him (raghiba ‘anhu) and said: “I do not
like this” (Id uhibbu hadha) ™. '

“ Then he got what he wished [or what belongs to the science of] from the
Adjunct (thumma zafira bi-al-lahigi) [in the manuscript, and probably in all the
manuscripts of Ta'wilat: zahara bi-al-lahigi], then in the same way from the
Imam ™.

Zahara bi- could be understood in several ways: 1. To seek help, assistance,
support, with the meaning of istazhara ou de zdhara (on could read here: zahara) ;
v. Tag, X1, p. 485b-86a ; Lane, p. 1927c, sub 10th form. In this sense we could-
read in the text zahara. 2. Tag, X11, p. 480b: iftakhara bihi ‘alda ghayrihi ; Lane,
p- 1926¢. Tn this sense Abraham prefers successively the Adjunct, then the Imam.
3. To appear: in this sense Abraham appears successively as Adjunct, then Imam,
i.e. attains these ranks. 4. The meaning of ghalaba ‘ald does not seem to be the
right one in this context.

“Then he turned his face to the Follower (al-talf]' ™ to receive [science] from

the Messenger (thumma tawajjaha nahwa al-tali bi-al-qabili min al-rasiili) (al-
rasil, i.e. the Speaking-prophet/Speaker-prophet or Enunciator, al-natig)"™, becau-
se the Follower for them comprehends what has been told (fatind'™® ma dhukira) .

cit., p. 229. Or according to the da 7T Abll Tammam (IV/Xth century) : « The least rank (asghar
al-hudiid) is that of the novices (al-mustajibiin) above which the Ma’dhiin passes (yamurru
Jfawqgahu al-ma'dhiin) » ; Madelung, Wilferd, and Walker, Paul E., An Ismaili heresiography.
The Bab al-Shaytan from Abii Tammam’s Kitab al-shajara, Leiden, Brill THC, 23), 1998, p.
120 (Arabic part, p. 132).

1735 According to Abi Tammam, in Madelung and Walker, An Ismaili heresiography, op. cit.,
p. 120 : Above the ma'dhiin are : «Next are the Wings (al-gjniha), the the Adjuncts (al-
lawahiq), the the Imams (al-a’imma), then the Founders (al-usus), and then the Speaking-
prophets (al-nutaqd’) ».

1736 Our manuscript has : al-thdni, leg. : al-talf. In the Isma’1li hierarchy however, comes after the
‘agl (Intellect) which is called al-awwal, al-galam, al-sabiq, al-shams, etc., al-nafs (Soul),
which is called al-lawh, al-malik, al-thani, al-tali, etc. ; v. Abii Ya‘qib al-Sijz (al-Sijistan,
d. soon after 361/971, scribens his Iftikhar in 361), Tulfat al-mustajibin, in Thalath Rasa’il
isma ‘fliyya, ed. ‘Arif Tamir, Beirut, Dar al-Afaq al-jadida, 1983, p. 13-14.

1737 Speaker-prophet or Enunciator, according to Daftary, Isma 'ilis, p. 139.

1738 F.Y. Khaymi reads erroneously : bi-zanni ma.
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Al-Sabiq (the Preceder) appears regularly in Abii Ya’qiib al-Sijistan’s works.
It refers to the Intellect (al-’agl) in its position vis-a-vis the Soul (al-nafs) which
is called the Follower (al-talf)'™.

* The next hypostasis is sometimes called the Follower (a/-talf) or the Second
(al-thant). It seeks to grasp the whole of Intellect but cannot, and it must therefore
“ study ” this higher thing which it cannot know all at once. For this reason Soul is
called “ the One seeking Instruction ” (al-mustafid) and the the Intellect is called
the Instructor (al-mufid)"™.

“ When passed to the degree of the Completer/Fulfiller (fa-lamma jawaza -
darajat al-mutimm'™"), which is the Imam, he attained the degree of the Message
(sara ild darajati al-risalati), and to them he is the one who receives from the
Second (al-thani or al-tali, the Follower) by the Vision/Imagination, and the one
who et celui qui donne forme aux lois (wa huwa al-qabilu'"" mina al-talf bi-al-
bayali wa musawwiru'™ al-shara i’1)'™,

The Imams, the Fufillers of the work for the Speaking-prophet (al-a’imma
al-mutimman li-amrihi)'"™®. Between two Speaking-prophets (ndtig-s) there are
six Imams. Every Speaking-prophet has a wast, the one of Abraham was Ismael.
The wasi is also the first Imam of a Zyklus. Every Imam is a Fulfiller (mutimm),
because he “ completes ” the revelation that the Speaking- prophet brings by the

‘way of the interpretation (ta ‘wil)' ™. ,

1739 Walker, Paul Emest, « Cosmic Hierarchies in Early Isma'ili Thought : the Vxew of Abii Ya'qiib
al-Sijistani », MW, LXVI (1976), p. 14-28, p., p. 18, n. 21,

1740 Wallker, art. cit., p. 20.

1741 FE.Y. Khaymi reads erroneously : al-maiim, leg. : al-mutinun.

1742 After correction of the manuscript which has : al-g&’ilu.

1743 lLe. : dator formarum.

1744 Most of this Isma’ili terminology is in Stern, S.M., Studies in early Isma flism, Jerusalem/
Leiden, 1983 and in Heinz Halm, Heinz, Kosmologie und Heilslehre der friihen Isma ‘Tliva,
Wiesbaden, Franz Steiner (in Kommission), 1978, p. 225-7, according to Abfi ‘Abd Allah
M. b. A, al-Nasafi (d. 331/942). For this terminology, v. also Abii Ya‘qab al-Sijzi, Tulifat al-
mustajibin, in Thaldt rasa’il isma‘iliyya, op. cit., p. 10-20 (or in Khams rasa’il isma ‘tliyya,
ed. *Arif Tamir, 1956, p. 145-56). Concerning the Law, Abraham is supposed to have ab-
rogated the Law of Noah ; v. Ja'far b. Mansiir al-Yaman, Sard'ir wa asrér al-nutag”,
op. cit., p. 70 : ingata’a ‘an shari’ati Nitha wa aqama li-nafsihi shari’atan nasakha biha
shar?’ata Nitha.

1745 Halm, Kosmologie, p. 25, according to the K. al-Kashf which has often been attributed to
Ja'far b. Manstir al-Yaman (viv. sec. dim. IV/Xth century). But W. Madelung has shown that
the six treatises of this book are not from the same author ; Halm, p. 169.

1746 Halm, p. 31.
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“ To them (j.e. the Isma’1lTs), the adoration of the Lords/Masters us necessary
and the ascent from degree to degree is fufilled by these'™.

For Maturidr this Inam{ interpretation is a contradictory one. There is no use
to go from degree to degree, because every owner of a degree has received what
has the owner of the superior degree. How could Abraham have said “I do not
like ”, when he had reached the degree of the Fulfiller ? How could one of these
entities have been his Lord/Master before having instructed him ? Then having
been instructed, how could Abraham reject the Lordship/Matsership' *?

A question arises now, that of the source of Matwridi for this Isma'ili exege-
sis of Q 6: 76-79. Our hypothesis is that it could be Abii ‘Abd Allah M. b. A. al-
Nasafi (al-Nakhshabi), from Bazda (al-Bazdawi), a locality in the neighbourhood
of Nasaf (Nakhshab)'"* (the reading al-Barda’1 is false) (d. 331/942). He wrote K.
dZ-Mal?sﬁl which is no longer éxtant, but we have parts of it in the work of another
. ISmé\’TH, Abil Hatim al-Réazi Ahmad b. Hamdan (d. 322/933), in kis XK. al-Isidh,
in which he criticizes him, and in the work of the Zaydi Mu‘tazili, Abil al-Qasim
al-Busti, Min kashf asrdr al-batiniyya. In the second part of his Book, Nasafi has
an interpretation of Q 6: 76-79, not wholy similar to the text of Maturidi, but with

. . - . 1750
several points which are identical .

The Kitdb al-Iftikhér, written after 360/971 by the Isma’ili Abii Ya’qiib al-
Sijistan (al-Sijzi) Ishaq b. Ahmad'””', being to late cannot of course be taken into
account here. It remains also the possibility that Maturidi’s source could be an
non-Isma’1li one, refuting these doctrines.
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