Giinesle Aydinlananiar

Enlightened By The Sun



NS

yayinlari

ISBN: 978-605-5902-13-1

Kitap yayin no: 16

Istanbul, 2010 _

Derleyen: Tiirkkad Istanbul Yayin Kuruly

Yayin Kurulw: Cemélnur Sargut, Nazl: Kayahan, Nese Tas, Aylin Atikler Yurdacan
Tiirkce Redaksiyon: Giilten Kayan '

Ingilizce Redaksiyon: Aylin Atikler Yurdacan, Nazl Kayahan

Kapak Tasarumi: Hiimanur Bagl:

Kitap Tasarim: Adem Senel

Kapal & ¢ basku: Pasifik Ofer. Tel: 0212 612 31 85

Cilt: Pasifik Ofier Tel: 0212 61231 85

Nefes Yayinlars;

Bagdat Cad. Giizel Sk. Bilkan Apz.

A Blok no:11/2 Selémicesme, Istanbul
Tel: (216) 359 1020 Faks: (216) 359 4092




GUNESLE | ENLIGHTENED
AYDINLANANLAR | BY THESUN

Allak’in aynasi, Mevldna’nin aynasi:
- Ayna olarak Sems ve Mevlina

Omid Safi
UNC-Chapel Hill, Dint Etiidler Béliimii

‘Miirsid ve miirid arasindaki miinasebetin merkeziligi, Islam tasavvufunun
 késetaslarindan biridir. Hz. Peygamber ve Hz. Ali arasindaki iliskiyi drnek
almak iizerine kurulu olan bu baghlikta, sadece Allal’a degil, manidar bir
sekilde miirside de teslimiyet vardir. Bu durum genelde, dikey miinasebet
~ olarak tanimlanir. Lakin tasavvuf tarihinde; bu dikey iligki resmini kar-

kargilikli yansimaya dogru ilerleyen, bir kag yatay iliski de vardir. Bu ilig-
kilerde, iki ayna birbitlerinin karsisina kondugunda ne olursa, aynist olur;

- ikisi arasina yerlegtirilen sey sonsuz bir yansimaya sahittir.

~ Bu hal Mevlana ve Sems arasinda da aynen béyle olmugtur. Biri digeri icin
bir aynadir. Likin éym zamanda déniigtiiren, kurtaran ve hatta onlarin saf
" kalpleri, dostluk ve sohbet paylastginda simya gibidir. Allah'in sonsuzlu-
- guna dek uzayan, bu ayna iliskisinde yiizyiize gelirler.

* Bu yazida ben {ic yansimaya deginecegim: Mevlina'nin yazilarindaki Sems
~ yansimast, Sems’in yazilarinda Mevlina yansimas: ve burada bir adim geri
atip Sems’in bu diinyadan kaybolmasindan sonra devam edegelen kargilik-
Lt yansima ve déniisiim tizerine tefekkiir. Bu kalici déniisiimde; sonsuzluk
_ iizerine kendi Sems ve Mevlinalarindan ilham alarak, bugiin ve her giin,
“herkes igin muazzam bir ders vardir, diye belirterek bitirecegim.

- 1) Mesnevi'de Sems’e dair Mevlina

Sems'i bulmak gayretleri; Mevlina'nin Divdn-1 Semste, Divén-1 Kebirde
yazdiklarinda yogunlagir. Divdn-z Sems adi dahi Mevlana'nin, bu Divdn’in

‘ yazarlig iddiasini reddettigini ortaya koyar. Bunun yerine o, Sems mahla-

styla kendi kimligini saklar. Adet siirlerine bir marka miihiirlemek gibi,

* genellikle gazellerinin son beyitlerinde sdirdne miistear isimleriyle gecen,

- magiklaguran liituf, misal esitligin oldugu ve zirvenin balasinda(yikset yer) A
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Modern dénem oncesi sairleri icin bu fevkalide bir marifettir. Mevlina,
kendi adin1 séylemek yerine, manevi tevazuunun ve kendi déniigiimiiniin
iizerindeki, Sems tesirini ikrar tezahiirii olarak, Sems’i zikreder. Divin’in
her sayfasinda, Mevldna'nin déniisiimiinde Sems’le tanigmighgin roliine
dair bir isaret vardir: '

Pirim ve muridim, derdim ve devim,
Agikea séyleyecegim: Sen benim Semsim (giinesim) ve iistédimstn.
Senin sayende Hak'ka eristim. !

Veya

(Sems el-Hakk) Hakk'in Semsi benim sirrimdir,
Tebriz niyazimdsr (ihtiyacimdsr),
O benim namazimn kiblegihidir, O benim abdestimin nurudur?

Bu konuda, neredeyse sdylenecek sonsuz séz vardir. Fakat ben burada
daha az incelenmis bir cihete, Sems’in Mesnevi-yi Ménev? iizerindeki tesi-
rine dénmek isterim.

Mevlana'nin 63retileri lizerine, nafile ve belki de ¢ok kat1 bir biitiinlitk sun-
mak cabast yerine, zeyin hikéyesi gibi Mesnevi'nin baslangi¢ kissalarindan
bir kag tanesinin, bir sunusu ile devam edeyim. Harikulade 18 acilis bey-
tiyle Mevlana, ney semboliinii kullanarak, insanligin esas halini ifade eder.
O, okurlarini zeyin hitzniinii dikkatle, dinlemeye cagirir. Ney, asli vata-
nt olan sazliktan kesilmigtir. Benzeri gekilde insanlik da yet-i kerimede
“innA lillhi ve inn ileyhi riciun” (K 2.156), (elbette biz Allaktan geldik ve
ebeden O'na (Allab'n) diniiyoruz) buyuruldugu véchile, kendi I14ht aslindan
ayrimustr. Neyin aslindan siirgiin edilmesi 1zdiraplidir, firakin (ayreligin)
eleminde inlemektedir. Lakin bu saz, tam da bu ayrilik kederiyle, giizel bir
miisiki ortaya cikaran meye doniisiir. Insanin hali de budur: [l4hi (aszldan)
ayriligin acistyla dolmus ve bu ayrilik sebebiyle de, kendisine yaragan: ya-

1 Divin-1 Sems, s. 509,
2 Makalat, s. 49.




GUNESLE | ENLIGHTENED
AYDINLANANLAR | BY THE SUN

samak ihtimali vardir. Mevlana aglayisinin ask atesi oldugunu, bu atesin
ise biitiin kirleri yakip kiil ettigini belirtir; hatta o ates, ham olan: pismise
doniistiitiir, manevi olgunluga erigtirir. Sultan ve hizmetkérin hikéyesine
‘gegmeden 6nce; Mevlana'nin, bu sdyledigi kissalardaki kahramanlarin, bi-
zim varligimizdan bagka birileri olmadigini, kendi ménevi hiinerlerimiz ve
temayiillerimize tekabiil ettigini, sdyledigini hatirlayalim. Bu hikiyede,
“hizmetkér hicbir hekimin teshis koyamadig1 bir dertten muzdariptir, ama
bir 4rif bu 1zdirabs agk olarak dogru teshis edebilmistir.

Ask 1zdirabz diger biitiin dertlerden ayridur;
Ask, 1lihi sirlarin usturlibidhr.

Mevléna, siirin binlerce musralik gelmis gecmis tistdd, agk hakkinda ka-
* bil olan her simgeyi kullanarak konusur, agkin insan kelimelerinin 6tesine
gectigini itiraf eder.

Asks tarif icin, actklamak igin ne desem,
Siylediklerimden mahcub olurum.

Kissanin bu noktasinda ve agktan bahisten sonra fevkalide bir sey olur.
Kissada inanilmaz bir duraklama olur; ney, sultan ve hizmetkar hepsi gi-
derler. Askin derfini hikmetlerini, aklin tek basina izah edemeyecegini be-
lirtirken; Mevlina, /fﬁtéb (giines) terimini kullanir. Elbette bu terimle ismi
giines demek olan, kendi méné4sinin miirsidi Sems’i hatirlatmakradur.

Giinesin 15181 her bir huzmesinde tabiatin: agiga ¢ikarm,
- Eger istedigin buna delil ise, sadece bu cibete bak!
Gélgeler istldayan parlaklgin tezidhiiriidii,

Fakat senin rubunu giinesin nury doldurur.

Mevlana, bu sekilde Semsten bahseder ve biz giines bahsinden imanin
Giines'i Semseddin hakkindaki konusmaya aktariliriz. Buradan itibaren
kesafet/yogunluk artar Sems’in adindan bahis de siklagir. Her bir im4 ile
- kissadaki cosku zirveye erisene dek yogunlagir:

.

Bt |
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Ebedt ve ezeli giines —cibanda onun kadar garib bir sey yoktur,
Orada canin/rubun giinesinin/Semsinin gecmisi yoktur, o degismez.
Burada gizlerinin oniinde sadece bir giines/Sems vardr,

Fgkat sen halé benzeri giinegleri tasavvur edebiliyorsun.

Benim Semseddin‘imin haberleri eristiginde,

Asumanin en yiiksegindeki giines tamamen utang iginde cekildi!
Hicrinin ciger-yakan 1zdirabint serhi

Yeniden konusacagimiz vakte dek tehir etmek en iyisi...

Mevlana' nin miiridi Hiisameddin miirsidini, Sems hakkinda biraz daha
konusmaya tesvik edince, Mevlina bunu reddeder:

Dabha fazla fitne ve kanimz akitmay: aranma,
Tebrizli Semsten daha babsetme.

Bunun tizerine Hiisameddin, bir mutasavvifin gelecegi beklememesi ve
daimi olarak, yasanan anin icinde yani i6n%/-vakt olmas! gerektigine dair
bir kargilik verir. Mevl4na kabullenir, fakat “yarin sirlarindan bahsi, bas-
kalarinin Sykiileri iizerinden yapmanin, daha uygun oldugu” ikazinda bu-

lunur...

Sevgilinin sirlarinin mahfiuz tutulmas: miinasiptir, dedim ki
Vecd iginde dinle,

Sakly tutulan bsikin sirrinin

Bagska sevdilarin hikayeleri vasttastyla agiga gikmas: en iyisidir®

Bunu soyledikten sonra Mevlina kissaya geri déner, hikdyenin bu nokta-
sindan sonra kendi dykiisiinii, Sems'le yakinligint bagkalarinin kissalar: ile
anlatacagini belirtir. Boylece Mesnev'yi, hem Ilaht kaynaktan hem de,
1laht icin ayna benzeri bir varlik saglayan, insan sevgililerinden, ayrilik ve
birlik hakkinda simdi dogrudan, biraz sonra dolayli konusmak gayreti ola-
rak, okumak miimkiindiir.

3  Mesnevi, 1.135.

]
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Mesnevinin ilk kitabinin kissalarini birbirine baglayan ana konu ne-
dir? Ney hikéyesi ile bagliyoruz ve Hz. Ali kassast ile bitiriyoruz. Insan-
: higin mevcud hali ile basliyor, Allahtan mahrum birakidmak ve ayrilikran
basliyor ve Hz. Ali’nin yani insan-1 kdmilin ki, O bir dag gibidir. Tutku-
nun riizgarlan ile bir o yana, bir bu yana savrulan bir saman parcasi de-
gildir. Diigman miibarek yiiziine tiikiiriince, kilicint kinina koyan, Ali’nin
hikéyesi ile bitiriyoruz. Bu sadece Mesnevi'nin degil, Ilaht Ask’in atesle-

_ rinde pisen, insan ruhunun da gelisimidir. Bu Mesnevi’nin kissalarini ay-

dinlatan, “bagkalarinin” éykiileri iizerinden soylenen, Sems’in kokusunun

sakli hikayesidir.

Sakls tutulan bsikin sirrinin
* Bagka sevdilarin hikdyeleri vasttaswyla agiga cihmas: daba iyidir.

Kendi Sems’imizle karstlasmamizda, minen ham olmaktan ve aym-
lik acisiyla aglamaktan, pismislige dogru ilerlemeye ve Hz. Ali’nin ma-
kamina erismeye, biz de talib olabiliriz ingaAllah. Bizler de “Giines’le
aydinlananlar”dan olmay: gaye edinmeliyiz.

2) Sems’in Makilafinda Mevlina

Sems de, Mevlina ile bulusmasi ve Mevlana'nin kendisi icin anlaminin,
ne oldugu iizerine tefekkiir eder. Bu konudaki en iyi kaynagimiz, Sems’in
kendi eseri olan Makdlarur. Sems, Mevlina ile bulusmaya bagtan beri
miitemdyil oldugunu; ancak, heniiz Mevlana'nin kendisinin sirlaring al-
maya, hazir olmadigin: belirtir. Vazifesinin, Allah’in sevgili kulunu, etra-
findaki bazilarinin, ona zarar verebileceklerinden korktugu ve liyakatsiz-
lerden kurtarmak oldugunu séyler.* Sems'ten, Mevlana'nin kendisiyle bu-

lusmadan 6nceki hayauna dair; Mevlina'nin, firavun gibi oldugu, bilgi-

sl sebebiyle gururlandigy, hukuk hitkiimleri ve ictihad ilkeleriyle, fikha
~ hékimiyetinden dolays, kibre kapildigi gibi konularda, merakinin uyandi-

 sm ogreniyoruz. Sems’in bakis agisindan, bu bilgiler Allah’in ve Peygam-

berlerinin yoluna ait degildir ve esasen yolu tikayabilirler. Mevlana'y: bir
pir ve miirid modelinde buldugunu, halbuki kendisinin onun iin daha

4 Movahhed, Shams-¢ Tabrizi (Sems-i Tebrizl), Makilattan iktibas, s. 140.

>
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fazlasini, “pir ve miirid olmanin Gtesinde™ bir sey istedigini belirtmistir,
Neydi bu yol? Ayna gibi aksetmek, ilaht bulusma yolu. Sems, sahsina 6zel
mizact ile bilinir. Mevldna ile iligkisini de, benzersiz kilmak icin ugragmus-
ur. Séyle der:

Benimle arkadashiga yol bulanda bir nisan bulunusr Bagkalarimin dostlugu-
nun gekiciligini ve lezzetini kaybetmis olmasi, bu nisandsr. Lezzet ve pekici-
ligin kaybolmasindan dabha da fazlas, aslinda onlarla sohbetin dayanilmaz

hale gelmesidir®

Bunun gayet iyi bilinen bir ciheti Sems’in, Mevlana'y1 evvelki mutasav-
vif tistadlarin, hatta kendi babasinin dahi eserlerini caligmaktan men’ et-
mesidir. Mevlana'ya, Sultdnit'l-Ulema lakapli babasi Baha Veled'in, Mz~
arif kitabint okumay1 veya oradan iktibas yapmayi yasaklarmistir” Eflaki,
Mevlana'nin Sems yasadigs siirece, ona uydugunu ifade eder.? Mevlina'nin
ogrencilerinin, bu kurulu diizenden ayrilmay: miisbet kargilamadiklari, iyi
bilinir. Bircoklart, Mevlana ve Sems’in beraber gecirdikleri zamanin yo-
gunlugunu, kiskandilar ve elbette Mevlana'nin, kendi oglu Aliaddin’in
dahi, Sems’in katlinde parmag olabilecegi ihtimali vardir. Sultan Veled’in,
Sems’in Mevlana tizerindeki etkisini biiyiiciilitkkden geri kalmaz, diye kargi-
lastirdigs ifadesi de aynu seyi soyler: E

Bir saman parcasimin akintiya kapusp gitmesi gibi Seyhimizi bizden

uzaklara gotiiren bu adam kimdir?
*oXkxk

Onu biitiin insanlbtan saklad:
Fekk

Rubundan bir nisine kalmads, onun yiiziingi bile giremiyoruz artik.
Fkxk

Bu adam bir biyiicii mii?

Makdlat, s. 778-789.

Makidilat, s. 74.

Makilar, s. 784.

Eftaki, Mem?kzlm’l—/fnﬁn, 2:652.

oo~ oYW
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Ne gibi bir biiyii yapn? Ne efsun kullands ve seyhimizi tuzaga digirdi?

- Sems'le tanistiktan sonra, Mevlina'nin déniisiimiinii daima duyduk. Dog-
fudur! Ancak biz Sems’in, Sems’le bulusmasinin, ondaki degisimine ye-
terince egilmedik/yogunlasmadik. Mutasavwiflar siklikla, birlik ve ayrilik
baglantsinin, Gtesine gegmek zarureti hakkinda konusurlar. Ak yolunun
(mezheb-i ask) ilk mutasavviflari, Sevgili ile birlik 6zleminde oldukga, o ki-
sinin birlikle ask icinde olup, Sevgili'ye 45tk olmadigint sGylerler.’® Sems
bu yiiksek mertebeye erismis gériiniiyor:

Mevlinadan ayrilik,

Bana act vermiyor,

- Onunla birliktelik,

Bana nese getirmiyor."!

Belki de bunun en iyi belirtisi, sohbetleri olgunlastikran sonra Sems’in,
Mevlinadan bahis seklini degistirmis olmasidir. Burada Sems, Mevlana
 hakkinda bir kag baskin tasvir kullanir: {lki, yansitma, tefekkiirdiir. Haki-

katte bu, Mevlana'nin Jems’le, kendi dostluk anlayisini da yansiemakeadir:

- Bu Mevlina ay 15141 gibidir;

Ancak aydan siiziiliip gecmedikge,

Varligim giinesinin sigina gozler dayanamaz.
Giinesin nuruna ve parlakligina bakislar dayanamasz.
Ay Giinese erisemez, Giines aya ulasmadikea.

~ Ve bir baska yerde,
Giinesin yiizii Mevlana’ya yoneliktir,
Clinkii Mevlinanin yiizii giinese yineliktir.'> demektedir.

9 Sultan Veled, Velednime, 42. Yukandaki kissim Movahhed'in Shams-e Tabrizi kitabina
oldukea genis yer alir, 138-144.

10 Ayn el-Kudat Hamedani, Tembidir.

0 11 Makalaz, s. 794. ‘

12 Makalas, s 115.

13 Makalar, s. 720.
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Bircok rehberlik iligkisinde; miirsidin, miirid olmaya uygun olaru déniis-
tiirmek putundan, arinmast ve onlart olduklar gibi kabul etmesi, giizel bir
adimdir. Sems, Mevldna'nin hakiki degerinin, ne oldugunu gordiigii nok-
taya erigir. “Peygamberlerin dahi onun huzurunda bulunmay: arzuladik-
larini, orada olamadiklarindan lizgiin ve 1zdirab icinde olduklarini™ sgy-
leyerek, Mevlananin riitbesini metheder. Hatta daha da fazlasini soyler:
“Her kim ki, Allal’in Resul’iinii g6rmek isterse, onlar Mevlana'yr gormeli-
dir. Her kim ki Mevlana'y1 bulur, o ne mes'uddur.”?

3) Sems’ten sonra Sohbet

Sems gittikten sonra hayatta ne yapilir? O kalplem inkilaba sevkeden, cok
giizel sevgili gelip, gittikten sonra biz nereye bakariz? Kendimizi, en ¢cok
Allak’in huzurunda hissettiklerimiz, gittikten sonra, Allah'in huzurunu na-

sil buluruz?

Sems ve Mevlana'nin hikdyesi Sems'le bitmez, ciinkii Sems'ten sonra sade-
ce Celal yoktur, artik bir Mevlana vardir ki; O, Allal’s icinde ve her yerde
bulmugtur. Bu Mevlana ne hamdur, ne pismistir, fakat yanmakradur.

~ Sohbet de Sems ile bitmez. Baska dostluklar da vardir, baska sevgiler, baska
aynalar. Selahaddin Zerkubi ve Celebi Hiisameddin de vardir. Eflaki’nin
Menékibit'l-Arifin, kitabindan biz ne isitmekteyiz?

“Mevlana, Semseddin Tebrizl’yi aramay: bitirdikten ve onun sirlarina ken-
di icinde sahit olduktan sonra, Seyh Selahaddin’i dogurdu/ortaya ¢ikart-
t...""¢ Semseddin’i aramay: bitirdiginde, o Sems'in sirlarini kendi iginde
buldu. Hakikaten bu da, bizim Mevlevi iyininde tekrarlanan bir niyazdur,

Strr-1 Sems-i Tebrizi.V”

Mevlana’'nin buldugu dostlugun kimligi, sohbetin hediyesini, Eflaki acik-

ca ispatlar:

14 Makaldr, s. G84.

15 Muakalar, s. 794.

16 Eflaki, Menidkibel-Arifin, O’Kane'in cevirisi, s. 490. Asil metinde béliim 5:1.
17  htp:/fwww.dar-al-masnavi.org/golpinarli-2.html
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Hazreti Semseddin Tebrizi'nin (ks) Allabla dostluguna sahid olan Mevlina,
Seyh Selahaddindeki zihiri tecellide, ayni dostlugu gordsi.  Evvelce Hz.
Semseddin’e gisterdigi ask ve tevecciihii, simdi aynen Seyh Selahaddin'e
yonlendirdi.’®

Semsten once, Baha Veled’in oglu, tasavvufa 4sind, hikmeti &lim
Celaleddin Muhammed Belhi vardi. Sems’ten sonra ise Mevlana. Fark sa-
dece Sems degil, fakat hem de kargilasgmadir. Sems ve Mevldnanin kargi-
lasmast déniigiimii/inkilbs, halasi/kurtulusu, pismeyi getirir. Bu bulug-
ma, pismeyi, firtni, bal¢iktan giile, beserden insana, yaratlmistan hakika-

tine erismis mitkernmel insana tekdmiilii getirir.

Giines ile aydinlanmaya talib olan bizler, miirsidlerin kalici ikonlar/put-
lar degil, katalizér/huzlandirict olduklarin; hakikaten, Allah’in dyederinin,
isaretlerinin gayesinin, isaret etmek oldugunu bilmek dersine dikkat ede-
lim. Zen arkadaslarimiz, bize parmagin mehtabs isaret etmek icin var ol-

dugunu ve parmaga bakista kalmamamiz gerekrigini haurlaurlar.

Sonsézii tekrar Mevlina'ya birakalim:

Bir giin Mevlina, Hiisameddin Celebi'nin babgesinde oturuyordu. Ayak-
lart su icindeydi, Semseddin Tebrizi hakkinda giizel sizler siyliiyordu. Bii-
yiik miiridlerinden Bedreddin, icini cekti ve dedi ki: “Ab, yazik! Ne hicab.”
Mevléna: “Niye yazik? Neye yazik? Yazik demeye sebep nedir? Aramizda ih i
vihin yeri nedir?” Bedreddin utands, basini oniine egerek dedi ki: “Hz. Sem-
seddin Tebrizi’yle hi¢ tanismadifim ve kendisinin aydinltk huzurundan istifa-
de etmedigim icin dizgiinim.”

Mevlina bir saat kadar sessiz kalds ve bir kelime bile konugmads. Sonun-
da; “sen Sems-i Tebrizi (ks) ile tanigmamss olsan da, babacifimn miibdrek
rubu iizerine yemin ederim ki; sen, saginin her bir telinde yiiz binlerce Teb-
rizli Sems'in oldugu ve hatta Semsin kendisinin dahi, benim deriini sirlarima
miidrik olmakla, hayretlere gark olacag: bir huzurdasin.” dedi. Mevlina'nin
buzurundakiler coskuyla sema'a bagladilar® ‘

18 Eflaki terciimesi, sayfa 495.
19 Eflaks, Mendbrbel-Arifin, 1:101-102.

|||||
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God’s mirror, Mawlana’s mirror:
Shams and Mawlana as mirrors

Omid Safi

Professor of Religious Studies, University of North Carolina at Chaper Hill

The centrality of the relationship between a spiritual mentor (pir;, shaykh),
and a spiritual seeker (murid) is one of the cornerstones of the Sufi path
in Islam. This relationship, which goes back to the very example of the
relationship between the Prophet and Alj, is typically described as a verti-
cal relationship which includes aspects of submitting one’s will not just to
God, but in a meaningful way to the spiritual mentor as well. Yet there
are a few relationships in the history of Sufism that complicate this picture
of a vertical relationship by moving towards a horizontal model of compli-
mentarity, of equality, and ultimately of mutual reflection. What happens
in these relationships is exactly what happens when two mirrors are placed
in front of one another: whatever is placed between the two witnesses a
reflection onto infinity.

And so it has been with Mawlana and Shams. Each is a mirror for the
other, and yet there is something transformative, redemptive, and even g
alchemical when their pure hearts come to share in this fellowship and |
companionship (sohbat), and come face to face in this mirroring relation-

ship that extends all the way to God’s infinity.

In this paper I will touch on three reflections: the reflection of Shams in
Mawlana’s writings, the reflection of Mawlana in Shams™ writings, and |
then take a step back to reflect on the ongoing mutual reflection and trans- g
formation after the earthly disappearance of Shams. Iwill end by pointing
out that it is this lingering transformation has a great lesson for all those
today and every day who aspire to their own Shams & Mawlana encounter
onto infinity. ,
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1) Mawlana on Shams in the Masnavi

For good reason, the most common attempts to locate Shams in Mawlana’s
writings have focused on the Divan-e Shams, the Divan-e Kabir. Even the
name Divan-e Shams demonstrates that Mawlana refuses to take author-
ship for the Divan, instead hiding his own identity in Shams’ penname.
This was a remarkable feat for Premodern poets, who used their poetic
pennames, typically mentioned in the last lines of their ghazals, to stamp
something like a trademark on the poems. In this case Mawlana does not
refer to his own name, but rather to Shams’, an act of spiritual humility
and acknowledgment of Shams’ impact on Mawlana’s transformation. Ev-
ery page of the Divan offers a glimpse into Mawlana’s transformation at

having met Shams:
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My pir, my desired one.

You are my ailment, you my cure.

I'll say it openly:

you are my Shams, you are my lord.

1t is through you that I have reached God (Haqq).!

O
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Shams al-haqq is my secret (raaz)
My needfulness is through Tabriz (niyaaz)
he is the qibla of my prayer (namaaz)?

1 Divan-e Shams, page 509.
‘2 Magalar-e Hamaayesh-e Shams-e Tabrizi, page 49.

"Omid SAFI]
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One could go on almost indefinitely here, but I wish to turn here to a
lesser explored aspect, the impact of Shams on the Masnavi-ye Manavi.

Rather than a futile and perhaps too rigid of an attempt to present the
totality of Rumi’s teachings, what follows is a presentation of the opening
few stories of the Muasnavi, the fabled account of the reed-flute (#ey). In
a brilliant opening 18 lines, Rumi uses the symbol of the reed-flute to
represent the essential human condition. He invites the audience to listen
attentively to the lament of the #ey. The reed-flute has been cut from the
bed of reeds, which was its original home. In similar ways, humanity is
also separated from its Divine Origin, as in “indeed we come from God
and towards God we are perpetually returning.” The reed’s exile from its
origin is painful, as it suffers from the affliction of separation (férag). Yet
it is precisely through the anguish of separation that the reed has been
transformed to a reed-flute, which now produces beautiful music. Such
is the human condition: full of pain of separation from Divine, and yet
precisely because of separation faced with the potential of becoming. Rumi
points out that his cry is that of the fire of love ( eshq), a fire that burns
away all impurities, even as it transforms the raw (khwam) to “cooked”,
i.e. spiritually mature. Before moving on to the first full narrative, that
of the story of the King and the Handmaiden, Rumi reminds us that the
tales being told are in fact the “reality of our own condition”, in other
words these are not about characters outside of our own being, but rather
correspond to our own spiritual faculties and tendencies. In this tale,
the handmaiden suffers from an ailment that no physician has been able
to diagnose, except for a wise soul who is correctly able to diagnose this
affliction as love: '

EJe g1Ad 5 g deel gl e
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The affliction of love is apart from all other @j’lzmom,
love is the astrolabe of Divine secrets.
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Mawlana, ever the master of thousands of lines of poetry using every con-
ceivable image to speak about love, confesses that love transcends human

words:
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Whatever I say to explain love, and make it clear
I am ashamed of those words

At this point in the narrative, and after this mention of radical love (‘eshg),

something magical happens. There is a remarkable narrative breakdown, -

the ney is gone, the king is gone, and the handmaiden is gone. In ex-
pressing that the intellect alone can not elucidate the inner mysteries of
love, Rumi uses the term Affab (sun), which is of course reminiscent of his
spiritual mentor Shams, whose name also means sun.
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Sunshine reveals its nature in each ray
so if it’s proof you want just look this way!
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Shadows can indicate what’s shining bright
Buz it’s the sun which fills your soul with light,

So now Mawlana has spoken of Sun (Shams), and we go from talking

about the sun to talking about the Sun of the faith, Shams al-Din. From

here on the intensity picks up, as do the frequency of mention of shams’

name. With each mention, the fervor in the narrative intensifies till reach-
-ing a zenith:
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Eternal sun—there is nothing quite so strange
there soul’s sun has no past, it doesn’t change
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There is only one sun there before your eyes
but similar suns you still can visualize.
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When news about my Shams al-Din first came
The heaven’ highest sun withdrew through shame!
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Describing separation’s torture then
is best postponed till we speak again

Rumi’s disciple, Hosam al-Din pushes him to speak more about Shams,

which Rumi refuses:
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Seek no more discord and the shedding of my blood,
say no more of Shams of Tabriz.
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Hosam al-Din offers the rejoinder that a Sufi must not wait till the future,
but be perpetually present in the wagt, present moment. Rumi concedes,
but under the caveat that “it is better to speak of the secrets of one’s be-

"loved through the tales of others....
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The loved one secrets best kept veiled, I said .
Listen to it in ecstasy instead,

The lover’s secret that’s been kept concealed

Is best through the tales of other loves revealed.?

He then returns to the narrative, by stating that from this point on his own
story, his own relationship with Shams would be told through the stories
of others. The Muasnavi can thus be read as a now direct, now indirect
attempt to talk about separation and union, from both the Divine source
and the human beloveds who have provided a mirror-like presence for the
Divine. -

What is the overall narrative arch of the first book of the Masnaviz We
begin with the story of the Ney, and we end of with the story of Hazrat
Ali. We begin with the present state of humanity, that of being cut off and
separated from God, and we end with the story of Ali, the perfect human
being, the one who is like a mountain (f#4) and not a piece of straw (kaah)
to be blown hither and thither by the winds of one’s passion, by the story
of Ali who sheeted his sword when the enemy spat on his blessed face.
This is the progression not just of the Masnavi, but also of the human
spirit cooked in the fires of Divine Love. This is the hidden story of the
fragrance of Shams, illuminating the stories of Masnavi, while being told
through the tales of “others.”

359y T0 Wl g S oy sdeyts [[| S Be0 Tiss 5y T3S 2l Yo

"3 Masnavi 1:135.
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In the encounter with our own Shams, we too can aspire to move from be-
ing spiritually raw and crying out in agony of separation to being cooked,
and reaching the magam of Ali, insha’allah. We too are to aspire to be
“enlightened by the Sun.”

2) Mawlana in Shams’ Magqalat.

Nor surprisingly, Shams also reflects on hjs‘meeting Mawlana, and what
Mawlana means to him. Our best source for this is Shams’ own writings,
the Magalar. Shams states that he had been inclined to meet Mawlana
from the very beginning, but that Mawlana was not yet prepared for re-
ceiving his secrets. He goes on to say that his task was to rescue that
sweetheart-servant of God from the unworthy folks around him that he
feared would cause Mawlana harm.* From Shams, we get intriguing in-
sights into Mawlana’s life before the encounter with shams, including that
Mawlana had been like a pharaoh, filled with pride over his knowledge,
and that he took pride in his command of fig4, of the Principles [of Juris-
prudence], and the rulings of law. From Shams’ perspective, these bodies
of knowledge do not belong to the way of God and the way of the Proph-
ets, and can actually veil the path. He recognized that Mawlana was in a
model of Pir and murid, whereas he wanted something more for Mawlana,
something as he says “a path beyond being a pir and murid.™

What was this path? The path of theophanic encounter, of mirroring.
Shams, known for his eccentric mannerisms and temperament, also strove
for a unique relationship with Mawlana, and he stated:

The one who finds a way 1o companionship with me bears a sign. That sign
is that the companionship of others loses all appeal for bim, and loses its flavor.
Even more than losing appeal and flavor, actually it becomes impossible for
him to have sohbat (companionship) with them.®

4 Movahhed, Shams-e Tabrizi, citing Magalat, page 140.
5 Maqalat, pages 778-789.
6 Magalat, 74.
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One aspect of this, well-known, has been that Shams prevented Mawlana
from studying the works of previous Sufi masters, even Mawlana’s own
father. He has Mawlana not read or quote from Sultan al-‘ulama (Baba

' Valad)'s book, the Mazref? Aflaki states that Mawlana obliged Shams as
long as Shams was alive.® It is well-known that Mawlana’s disciples did
not take well to this move away from the establish tradition. Many were
jealous of the intensity of the time that Mawlana and Shams were spend-
ing together, and of course it is of course possible that Mawlana’s own son,
‘Ala Al-Din, might have had a hand in Shams’ murder. Equally telling is
that statement of Sultan Valad, who compares Shams’ effect on Mawlana
to nothing less than sorcery:

Who is this man who has carried our shaykh
away from us like a piece of straw carried away on a stream?

He bas veiled him from the whole of humanity

There is no sign of his soul anymore
we no longer see bis face.

Is he a magician?
Otherwise, what magic, what incantation did he use
to ensnare our shaykh?

However, we have always heard about how Mawlana was transformed
through meeting Shams. True enough. However, we have not sufficiently
focused on how Shams was also transformed through meeting Shams. Su-
fis often talk about the need to rise above connection to union and separa-
tion. Earlier Sufis of the Path of Love (mazhab-e eshq) that so long as one
yearns for union with the Beloved, then one is in love with union, not with
the Beloved.!®  Shams seems to have reached this high station:

7  Maqalat, 784.

8  Aflaki, 2:652.

9  Sultan Veled, Valad-nameh, 42. The above section is largely indebted to Movahhed,
. Shams-e Tabrizi, 138-144.

10 Ayn al-Qozat Hamadani, Tamhidat.
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Separation from Mawlana
Brings me no pain.
Union with him

Brings me no joy."!

The best indication of this, perhaps, is to think about the way that Shams
speaks about Mawlana differently after their sohbat has matured. Shams
here uses a few dominant images about Mawlana:  The first is one of re-
flection, of mirroring.  This in a real sense mirrors Mawlana’s own sense

of his relationship with Shams:

This Mawlana is like moonlight

sights cannot behold the sunlight of my being,

unless it is through the moon.

Sights cannot bear the radiance and luminosity of sunlight.

the moon cannot reach the Sun, unless the sun reaches the moon.”?
And in another place

The Sun’s face is turned towards Mawlana,

because Mawland’s face is turned towards the sun.”?

There is a beautiful step that happens in many mentoring relationships,
when the-mentor gives up on the idol of transforming the would-be-murid
to that which they have come to imagine for them, and sees them for who
and what they are. Shams reaches the point where he sees the final worth
of Mawlana, which he praises in the lofty rank of “even the prophets are in
sad anguish, yearning to be in his presence!”!

Even more, he says: “Whoever wishes to see the Messenger, sent from God,
should see Mawlana. How blessed is the one who found Mawlana.”?

11 Magalat 794.
12 Magalag, 115.
13 Magqalar 720.
14 Magqalar, 684.
15 Magalat 794.




GUNESLE | ENLIGHTENED
AYDINLANANLAR | BY THE SUN

3) Sohbat after Shams

So where does once go in life after Shams is gone? Where do we look after

that heart-transforming, ravishing beloved comes and goes? How we feel
“'the presence of God after the ones through whom we most felt the pres-

ence of God are gone?

The story of Shams and Mawlana does not end with Shams, because after
Shams there is not just Jalal, there is now Mawlana who has found God
inside and all around. This Mawlana is not raw, not cooked, but on fire.

Companionship also does not end with Shams. There would be oth-
er friendships, other loves, other mirrors. So there is also Salah al-Din-
Zarkub, and there is also Chalabi Hosam al-Din. What do we hear in
Aflaki’s Manageb al-arefin? “ When Mowlana finished searching for Shams
al-Din Tabrizi and came to witness the latter’s secrets within himself, he led
forth Shaykh Salakh al-Din...”' When he finished searching for Shams al-
Din, he came to witness the latter’s secrets within himself. This is indeed
what we repeat in the Mevlevi ritual, Sirr-e Shams-e Tabrizi. “Bard-yé
dam-¢é HaZrat-é Mawlin3, sirr-é Shams-é Tabrizl, karam-é Imam'Ali, ‘h&’
be-gdy-ém”, which is part of the prayers said during the Mevlevi sama’."”

The identity of the relationship that Mawlana had found, the gift of soh-
bat, is something that Aflaki attests to explicitly:

The same eshq-bazi (game of love) and favor which Mawlana had bestowed
on Mawlana Shams al-Din Tabrizi—God glorify his memory—having wit-
nessed Shams Al-Din’s friendship with God in the outward manifestation of
Shaykh Salah al-Din, Mawlana now showed the same honor and reverence. ..

Mawlana the same friendship that shams had with God in the outward mani-
festation of shaykh salah al-din.  Therefore, the same love and favor that he
had shown towards shams now he showed to salah al-din. **

16 Aflaki, Manaqgeb al-‘arefin, translation by O’Kane, page 490.  Original, chapter 5:1.
.17 http:/Iwww.dar-al-masnavi.org/golpinarli-2.heml
18 Aflaki translation, page495.

T ST AT E T
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Before Shams, there is the erudite scholar, even familiar with Tasawwuf,
Jalal al-Din Mhammad Balkhi, son of Baha Valad. After Shams there is
Mawlana. The difference is not just Shams, but the encounter. It is the
encounter of Shams and Mawlana that offers the transformation, the re-
demption, the cooking. It is the meeting that offers us the cooking, the
oven, the movement from Ge/ to Gol, from clay to Rose, from Bashar to
Insan, creature to the fully realized human being.

May those of us who aspire to be enlightened by the Sun continue to heed
this lesson of knowing that the teachers are catalysts, not permanent icons;
that the purpose of the ayar (signs) of God is indeed to point. As our Zen
friends remind us, the finger is there to point to the full moon, and we are
not to stay stuck looking at the finger.

Let us let Mawlana have the last word here yet again.

One day Mawlana was sitting in the garden of Hosam al-Din Chalabi. He
had bis feet in the water, and he was narrating many words of praise about
Shams al-Din Tabrizi. Badr al-Din, who was oné of the great disciples, sighed
and said: ‘alas! What a shame.” Mawlana said: “why alas? What alas?
What reason is there for alas? What place does alas have in our midst?”

Badyr al-Din was embarrassed, and put bis head down and said: ‘I felt regret-
[ful since I never met Hazrat Mawlana Shams al-Din 1abrizi, and I never got
to benefit from his luminous presence.”

Mawlana was quiet for a whole hour, and didn’t speak a word. Afterwards be
said: “Even though you never met Shams-e Tabrizi, may God exalt his men-
tion, I swear by the sanctified soul of my father that you have arrived at the
presence of one in whose every strand of hair there are a hundred thousands
Shams Tabrizis, and even Shams would be bewildered in comprebending the
secrets of my innermost secrets.” Mawlana’s companions became joyous, and

rose to sama’. ¥’

19 Aflaki, Manaqeb al-‘arefin, 1:101-102.




