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GENERAL DISTRIBUTION OF THE SUFI ORDERS IN
OTTOMAN ANATOLIA

OSMAN TURER

A brief survey of the pre-Ottoman period and the period of Ottoman
foundation.

By the XIVth century, which saw the foundation of the Ottoman state,
mystical thought had matured and been systematised, the basic works
generally accepted as the classics of mysticism had been written and mystical
trends had been institutionalised in the form of a number of sufi orders. A
survey of the historical dévelopment of the mystical movement reveals that
mystical thought matured and was systematised in the Abbasid period, that
this thought was institutionalised and the sufi orders formed under Seldjuk
hegemony and that these religious orders proliferated during the Ottoman
period, bringing all sections of the Islamic community under their
influence. ' "

A number of the leading orders had already been founded and become
quite widespread before the foundation of the Ottoman state. These
religious orders and their “pirs” (heads of the orders) are as follows:

Kazariiniya: Abii Ishaq Kazarfini (d.426 / 1034)

Yasawiya: Khwadja Ahmad Yasawi (d.562/ 1167)

Qadiriya: ‘Abd al-Qadir Kilani (d.562 / 1167)

Rifa‘iya: Seyyid Ahmad Rifa‘i (d.578 / 1182)

Madyaniya: Abu Madyan Tilamsani (d.590 / 1193)

Kubrawiya: Nadjm al-din Kubra (d.618 / 1221)

Suhrawardiya: Shihab al-din Suhrawardi (d.632 / 1234)

Tchishﬁya: Hasan Tchisha (d.633 / 1237)

Shadhaliya: Abii al-Hasan Shadhali (d.656 / 1258)

Bektashiya: Hadji Bektash Wali (d.669 / 1270)

Mawlawiya: Mawlana Djalal al-din Rumi (d.672 / 1273)
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Badawiya: Ahmad Badawi (d.675 /1276)
Dastigiya: Ibrahim Dasiigi (d.693 / 1295)
Sa‘diya: Sa'd al-din Djibawi (d.700 / 1300).

Apart from these, it would be useful to mention here zﬂfew other
important sufi orders founded at a later date that were highly influential in
Ottoman society: - ‘l

Khalwatiya: Siradj al-din ‘Umar Khalwati (d.750 / 1350)
Nagshbandiya: Baha al-din Nagshband (d.790 / 1391)
Bayrimiya: Hadji Bayram Wali (d.833 / 1430)

Zayniya: Zayn al-din Hafi (d.838 / 1434) y

‘On the other hand, a glance-at the process of Islamisation in Anatolia
and its religious-cultural history shows that this region hosted a very lively
and colourful mystical life prior to the foundation of the Ottoman state. In
the course of the Turcoman migrations to Anatolia from Central Asia,
Khorasan, Transoxiana and Iran, which increased in intensity after the battde
of Manzikert in 1071 and further increased with the Mongol invasion, a
large number of Sufi dervishes such as Abdal, Kubrawi, Suhrawardi, Yasawi
and Qalandari belonging to various religious orders and fraternities entered
and settled in the region. Many mystics from various regions arrived here,
either under Mongol pressure or attracted by the social and political
conditions-in Anatolia. These included distinguished personalities whose

‘names became an integral part of the history of mysticism, such as Muhyi al-
din b. al-‘Arabi, the leading name in the mystical philosophy known as
Wahdat al-Wudjiid, Sadr al-din Qfinawi, one of his most distinguished
pupils, Awhad al-din Kirmani, Mu’ayyad al-din Djandi, Sa‘d al-din Farghani
and Mawlana Djalal al-din Riimi in Konya, Fakhr al-din ‘Iraqi, the author of
Lama‘at in Tokat, Nadjm al-din Daya, the author of Mirsad al-‘Ibad in
Kayseri and Sivas and Hadji Bektiash-i Wali in Kirsehir. There were also a
number of distinguished mystics who lived outside Anatolia but whose works
enlivened the mystical life of the region. In short, XIIIth century Anatolia
was a very lively centre of mystical thought and mystical life.

Although, as far as Turkish mysticism is concerned, the XIIIth and
XIVth centuries constitute the most brilliant period of classical mystical
thought, the religious orders attained their greatest brilliance during and
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after the XVth cenrury. At the same time, the Mawlawiya and Bektashiya
orders, which were first founded in Anatolia and which were to become so
widespread and influendal in succeeding centuries, had already taken their
place on the historical scene prior to the establishment of the Ottoman
state. Moreover, during the same period, orders such as the Kubrawiya,
Kazartiniya and Rifa‘iya, which had been foundcgi.bcflore this time in other
regions, were also encountered here. =

The Akhis, who might be described as a continuation of the Futuwwa
institution in Anatolia, played a very important role in the administration of
the economic and social life of the Anatolian community, particularly in
large centres of habitation. From the second half of the XIIlth century to
the middle of the XVth, this organizatiori, referred to by ‘Ashigpashazada as
Akhiyan-i Rlim, performed an important function in the social and cultural
life of Anatolia. In the XIIIth century in Anatolia, a number of high state
dignitaries, judges, professors in the theological schools, great mérchants
and Sheikhs belonging to various different religious orders can be seen to
have entered the Futuwwa organization,'an Akhi institution. Sheikh Edebali,
‘Uthman Ghazi’s father-in-law, is known to have been one of the leading
members of the Akhi fraternity. In founding an Ottoman state, the Ottoman
emirate benefited very considerably from the influence wielded by the Akhi
organization and by Akhi leaders.such as Sheikh Edebali, Akhi Hasan, Akhi
Mahmitid and Candarh Qara Khalil. Even Sultan Murad I took upon himself
the leadership of the Akhi. Akhi thought, which, from many points of view,
was practically identical with the mystical principles and precepts expounded
by Suhrawardi in the ‘Awarif al-Ma‘arif, had borrowed a great deal from the
Rifa‘Tya in style, customs and the outward appearance of their officials, and
were, in various ways, closely associated with religious orders such as the
- Mawlawiya, Bektashiya and Khalwatiya.

Apart from the Akhi organization, certain other religio-mystical groups
referred to by ‘Ashiqpashazida as independent bodies, such as the Ghaziyan-
i Rim (Anatolian Gazis or Alperens), Badjiyin-i Riim and Abdalan-i Riim,
may be cited as mystical movements active in XIIIth and XIVth century
Anatolia.

The Ghaziyan-i Rum are referred to in some sources as Alps or
Alperenler. According to Golpinarh, warriors belonging to the military wing
of the Futuwwa organization, such as Turgut Alp, Akca Koca and Konur Alp,
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together with a numerous band of followers, reinforced the fighting spirit of
the army, while at the same time their moral authority served to strengthen
social cohesion.

According to some scholars, the group known as Badjiyan-i Rim
constituted the women’s branch of the Akhi fraternity. Fatima Badji, the wife
of Sheikh Nasir al-din Mahmiid, who won fame as Akhi ]"f.v_ren and is
generally accepted as the founder of the Akhi organization il’; Anatolia, is
claimed to have been the leader and spxrlrual gulde (m uré;hlda) of the
Badjiyan-i Riim. The women belongmg to this organization performed very
valuable services in the women’s_section of the organization through
activities in conformity with the spirit and discipline of a religious ‘order.

The Abdalan-i Riim (Anatolian Abdals), anothér of these groups, was an
. organization formed by heterodox dervishes belonging to fraternities
particularly active among the Turcoman tribes in rural areas in Anatolia,
such as the Haydari, Qalandari and Hurtfi. It became famous as the Babai,
after Baba Ilyas1 Horasani. These dervishes bearmg the name of Abdal or
Baba were also known as Khorasan Erenleri. Orkhan Bey had a zawiya
erected on the slopes of Uludag and also founded a vakif for each of the
dervishes belonging-to this group who had taken part in the conquest of
Bursa, such as Abdal Miisa, Geyikli Baba, Dughlu Baba and Abdal Murad. All
of these zawiyas were still in operation in the XVIIth century. g

The Turkestan zawiyas founded in Tarsus by individuals of Central Asian

_origin, such as ‘Abd Allah Mendjek and Begdje Sheikh Gurkani, are also of

great interest. These ziﬁyas established communications between this
region and Anatolia while at the same time aiding travellers in the area.

Although, in the XIVth century, which saw the foundation of the
Ottoman state, one encounters a number of mystical groups and individuals
from various regions belonging to various religious orders and fraternities,
religious orders with an organized structure of tekkes and zawiyas were far
less widespread than in the following centuries. Nevertheless, it may
confidently be said that in the period contemporary with the foundation of
the Ottoman state Anatolia was characterized by a very lively mystical and
tarikat activity. With the creation by the Ottoman state of political unity and
social tranquillity, Anatolia offered fertile ground for the development and
proliferation of" the religious orders. The steady strengthening and
expansion of the Ottoman state and the endurance for centuries of its
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hegemony over the region made the Ottoman Empire the period in which
mysticism attained its greatest expansion, activity and vitality.

A brief glance at the religious orders active in Anatolia in the early days
of the Ottoman state reveals the following picture: The most important
religious orders that existed in the Anatolian cities aat the time of the
foundation of the state were the Mawlawiya and Rifa‘iya. By the XIVth
century the Mawlawi order had spread to a number of different Anatolian
regions, while in the first half of the same century the Rifa‘i order was to be
found in Izmir, Bergama, Amasya and other regions

According to Fuat Kopriilii, the Khalwatiya occupied an important place
in Anatolia in the foundation years of the Ottoman state, but its
proliferation throughout Anatolia and its acceptance by the wider public
took place under the haliifes (deputies, successors) of Yahya Shirwani
(d.1464), who is generally regarded as the second “pir” of the order.

Although the Kazariiniya order that first appeared in Anatolia at the
beginning of the XIIith century continued its activities throughout the
XIVth and XVth centuries, it later disappeared.

The expansion of the Nagsbandiya order, which began its activites in
Anatolia with a tekke founded in-Amasya at the beginning of the XVth
century, was due to the efforts of Molla ‘Abd Allah {lahi (d.1491), who was
active in Simav in the second half of the same century, and in Istanbul by
Amir Ahmad Bukhari (d.1516).

The Bayramiya order, founded in the first half of the XVth century by
Hadji Bayram Wali (d.1430), the khalifa of Hamid al-din Aqgsarayi (d. 1412),
better known as Somuncu Baba, had already won great renown during the
lifetime of its founder and was to expand still further with the incorporation
of the Shamsiya and Mawlawiya branches founded by its leading haliifes,
together with the Djalwatiya branches formed at a later date.

The first representative in Anatolia of the Kubrawiya, was Shams al-din
Muhammad of Bukhara (d,1429), who won renown as Amir Sultan. He
founded a dargah in Bursa, where he won the respect and admiration of all,
finally becoming son-in-law to Bayazid L. In his own lifetime, the order began
activities, through the efforts of his disciples, in Balikesir, Edincik, Gelibolu,
Edremit and Tuzla and the sanjaks of Aydin and Saruhan, as well as in
Karaman and various other parts of Anatolia. Nevertheless, unlike most of
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the other orders, it failed to continue for any length of time and completely
disappeared after only two generations.

In addition to the religious orders briefly treated above, the Akbariya
school of Wahdat al-Wudjiid thought, as systematized by Ibn ‘Arabi, was
represented in Anatolia by a number of outstanding personalities in the
years before the founding of the Ottoman state. Parwana M%J"in al-din
Sulayman (d.1278), the ruler of Danishmend territory in the second half of
the XIIIth century, studied for a long time under Sadr al-din Qfinawi, the
khalifa of Tbn ‘Arabi, and served as patron of the members of rhis)\school, by
whose ideas he had been profoundly influenced. Mu’ayyad al-din Djandi,
Sa‘id al-din Farghani and Fakhr al-din ‘Iragi-conducted their activites in the

Emedrese and tekke erected for them in Tokat by Parwana Sulayman. The
’A.kbanya movement continued its existence during the first years of the

‘~ Ottoman state in the hands of powerful representatives. The most
dlstlngulshed of these was Dawtid-i Qaysari (d.1350), who wrote an Arabic
commentary on Ibn ‘Arabi’s Fisiis al-Hikam and was the head mudarris in
the medresse in Iznik, the first Ottoman theological college. He had been
trained together with ‘Abd al-Razzaq Kashani (d.1329), a pupil of Sadr al-din
Qunawi. After Dawuid-i Qaysari, the Akbariya school was represented by a
number of distinguished scholars and Sufis such as Molla Fanari (d.1430),
the first Ottoman Sheikhulislam, his pupil, Qutb al-din Izniki (d.1450),

i Yazidjizada Muhammad (d.1451), the author of the famous Muhammadiya,
“‘and Djamald Khalwatl (d. 1505) known as Tchelebi Khalifa. The order
" continued in operation until the present day, exerting a strong influence on
a number of other orders.

Having presented this information on the state of mysticism and the
religious ordérs in Anatolia during the early years of the Ottoman state, we
can now proceed to the distribution of the religious orders in the Ottoman
Empire. First, however, we should give a brief explanation regarding the
method we shall be employing in our treatment of the topic. It would be
impossible to include a detailed study of all the religious orders and their
branches to be found in the Ottoman Empire within the space of this article.
An examination of the history of any one of the main orders or any one of
its branches would demand a separate study of its own. Things being as they
are, we shall confine ourselves to touching upon the main religious orders
active during the Ottoman Empire, their leading representatives and the
branches produced by that particular order.
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The XIVth century witnessed the first formation of the religious orders
m Ottoman soil, but it was in the XVth century that independent orders
md their branches began to appear and that tekkes (dervish lodges) and
awiyas (hdspices) belonging to them made their first appearance. In this
article we shall endeavour to present the historical development of the
principal religious orders active in Ottoman territory together with the main
outlines of their general distribution.

Qadiriya &
The Qadiriya, the earliest and most widespread of the Islamic religious.
orders, was founded in the XIIth century by ‘Abd al-Qadir Kilani and

continued its development outside the Ottoman Empire, more particularly
in the Middle East, between the XIIIth and XVth centuries.

1. Ashrafiya

Qadiriya was first introduced to Anatolia by Ashrafoglu ‘Abd Allah Rumi
(d.1469). Celebrated over the centuries for works entitled Diwan, Muzakki
al-Nufas and Tarigatnima, he completed his sayr u suliik (special training
of a religious order) in Ankara as a pupil of Hadji Bayram-1Wali and received
his idjazat from the Bayramiya order, subsequently marrying the daughter
of the Sheikh. Later, on the Sheikh’s recommendation, he became an
adherent of the Qadiri sheikh Husayn Hamawi at Hama and, after receiving
his icazet from the Qadiriya order, returned to his home town of Iznik,
whence he succeeded in diffusing the Ashrafiya, a branch he had founded in
his own name, in Bursa and throughout Western Anatolia. As he was the first
to introduce the Qadiriya to Anatolia, Ashrafoghlu Ruumi was accepted as
Pir-i Thani (Second Pir) of the Qadiriya in the Ottoman Empire. The
Ashrafiya was the result of the merger of the religious ordcr. of Amir Sultan
(Kubrawiya) with the Bayramiya and the Qadiriya and a number of others.

The first Ashrafiya tekke was that founded in Iznik by Ashrafoghlu
Riimi, which became the headquarters of the Ashrafiya. This lodge, one of
the most important tariqat and mystical centres in Anatolia, continued its
activities until the XIXth century, making an outstanding contribution to the
diffusion of mystical culture. Ashrafoghlu was succeeded by his leading

" khalifa ‘Abd al-Rahim Tirsi, who undertook the position of postnishin of the
tekke. In the XIXth century, this lodge transferred its headquarters to the
Incirli lodge in Bursa, while, in the course of time, the lodges founded in
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lefke, Pazarkdy and Gemlik Kiiglikkumla became the leading centres of
activity of the religious order. From the XVIIIth century onwards the
Nu‘maniya tekke in the Catalfirin district in Bursa became one of the most
important centres of the religious order, continuing in operation until the
middle of the XXth century. The most famous Ashrafii lodge in Istanbul was
the tekke in the Hekimoglu Ali Pasa complex, generally known 45 the Abdal
Ya‘qub Dede tekkesi.

2. Rimiya |
: \
The Qadiriya was introduced to Istanbul only at the beginning of the

XVIIth century thanks to the efforts of Isma‘il Riimi (d.1631). Ordained
khalifa by the Qadiri sheikh Fayd Allah in-Baghdad and Ahmad Misri,
another Qadiri sheikh, in Egypt, Isma‘il Riimi, on his return from Egypt to
Anatolia, founded lodges in his own name in Tosya and Kastamonu and
visited Izmir, Manisa, Bursa, Izmit, Tekirdag, Edirne, Salonica, Ishtib,
Contanza, Plovdiv, Sirov and Temeshvar in an attempt to spread Qadiriya in
these areas. He later came to Istanbul and began to disseminate the order in
the Sofular Mosque at Fatih, founding in his own name the first Qadiri
Istanbul tekke at Tophane, where he undertook preaching activities. This
lodge, known as the fsma‘il Riimi Asitanasi or the Qadirikhana Tekkesi,
became recognized from that time onwards as the centre for all the Qadiri
in the Ottoman Empire. Riimiya was thus established as a separate branch of
the Qadiriya. Isma‘il Riimi, like Ashrafoghlu before him, was recognized as
the Qadiriya Pir-i Thani in the Ottoman territories. With the foundation of
the Qadirikhana Tekkesi in Istanbul, the Qadiriya in the capital began to be
organized from the XVIIth century onwards on the basis of a central
Istanbul administration, producing a powerful administrative structure with
the authority to appoint all Sheikhs to Qadiri tekkes throughout the Empire.
This central tekke continued its operations right up to the Republican
period. In his Safinai Awliya, Husayn Vassaf Bey gives the names of all the
Sheikhs in the tekke, together a short biography of each.

Thus it would appear that the Qidiriya order, one of the earliest and
the most widespread of the sufi orders in the Islamic world, and one which
produced a large number of branches, is represented in Ottoman territory
only by the Ashrafiya and the Ruimiya.
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Khalwatiya
The Khalwatiya was one of the most widely diffused and most influential
of:the religious orders in the Ottoman Empire. This Sunni order, founded
in Iran in the XIVth century by Abui ‘Abd Allah Siradj al-din ‘Umar b. Akmal
al-din Lahidji Khalwati (d.1349 or 1397), was introduced into Ottoman
territory in the second half of the XVth century and spread very rapidly,
splitting up, in the course of time, into a number of different branches. A

number of religious orders founded in Anatolia and developing as
apparently independent orders were essentially branches of the Khalwatiya.

The foundation and proliferation of the Khalwatiya on Ottoman soil was
realized mainly through the efforts of Seyyid Yahya Shirwani (d.1464) and
his khalifas, but the first introduction of the order in Anatolia and its
diffusion in the Amasya region was the work of Pir flyds of Amasya (d.1410),
another khalifa of Sheikh Sadr al-din Shirwani. In examining the
development and areas of expansion of the Khalwatiya on Ottoman soil,
attention should be given to a number of individuals, trained, like Pir i]yis
Amasi, by Shirwani and sent to Anatolia, each one of whom are generally
recognized as founders of branches, and to the proliferation, in the course
of time, of the branches they founded.

Pir Ilyas continued his religious mission in the Giimiislioghlu Tekkesi,
the first tekke founded in Amasya in the name of the Khalwatis. After his
death, the position of Sheikh of the lodge was held by his khalifa Sheikh
Zakariyya Khalwati who was succeeded in turn by ‘Abd al-Rahman Tchelebi,
the grandson of Pir Ilyas’s daughter. Khalwati activity in this tekke continued
until the end of the XVIth century. Another tekke in Amasya belonging to
the khalifas of Pir ilyas was built by Ya‘qiib Pasha for Giimiisliioghlu ‘Abd al-
Rahman Tchelebi, which was still in active operation in the XVIIth century.
Another khalifa of Pir i'lyis by the name of Sheikh Tahiroghlu, is mentioned
in the sources as having engaged in preaching activities in Tokat.

It was Seyyid Yahya Shirwani, recognized as “pir-i thani” of the order,
who ensured the rapid diffusion of the Khalwatiya. Thanks to him, the order
spread to a number of regions, first and foremost Anatolia. Shirwani, born
in Shamakhi, after completing his education in Tabriz, decided to choose
the mystical path and, entering the service of Sheikh Sadr al-din Khalawi,
was finally ordained khalifa After marrying the daughter of the Sheikh he
settled in Bakii, where he continued his preaching activities until his death.
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Through the khalifas he instructed and sent around the country, the
Khalwatiya d1v1ded in the course of time into four main branches in )
accordance with the tradmonal classification.

1. The Riishaniya, founded by Dede ‘Umar Rusham (d 1486)

2. The Djamaliya founded by Djamal-i Khalwat (d.1493), whp achieved
fame as Tchelebi Khalifa. !

3. The Ahmadiya founded by Ahmad Shams al-din Marmaram (d.1597),
generally known by the cognomen Ylg'itbashl :

\
4. The Shamsiya founded by Shams al-dm Ahmad S‘ wﬁsi (d. 155\7)

However, prior to the formation of these branchcs,- Mo]la Habib
Qaramani (d.1496), another of Shirwani’s khalifas, visitéd the districts of®
- Karaman, Ankara, Amasya and Sivas in his efforts to disseminate the
" religious order and ensuring the continuation in the various regions of the
services of the murid (disciple}_s) he had trained. One of these was Sheikh
Daviid-i Khalwati (d.1507), 2 native of Mudurnu. The ‘work of preaching
begun by Qaramani in the Mehmed Pasha Tekkesi, builtin Amasya by Khidr
Pashazada Mehmed Pasha(d.1485), was carried on by his khalifas up to the
end of the XVIth century. A line begun by al-Hadjdj Khidr Amasi, another of
Qaramani’s khalifas in Amasya, later produced the Shamisiya, one of the four
main branches mentioned above.

The preaching activity begun by Qaramani in‘his hometown of Karaman
was carried on after him by his khalifa Djamal al-din Ishaq Qaramani
(d.1526) who achieved fame as Djamal Khalifa. He later went to Istanbul,
where he carried on his preaching activity, first in the'mosque/zawiya built
for him in Zeyrek by the Grand Vizier Piri Mehmed Pasha; and subsequently
in the Koruk Tekkesi in Fatih built for him by the same:dignitary. A khalifa
of Djamidl Khalifa by the name of Azalizida “Abd’ al -Rahman Efendi
(d.1565), who had a tekke in the Sutliice district, engaged for many years in
' preaching activity in the Sahib ‘Atd Zawiyasi in Konya. The same activity was
subsequently carried on first by Washna Efendi and then by Yayabashizada
Khidr Efendi. Naqqash Baba, another khalifa of Habib-i Qaramani besides
Djamal Khalifa, conducted his activities in the dargah at Nakkastepe at
Kuzguncuk in Uskiidar, and was succeeded in this work by his son Derwish
Tchelebi (d. 1560). "
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1. Riishaniya

“Dede ‘Umar Riishani, the founder of this branch, employed the
cognomen “Rishani” (of Aydin) to indicate that he was a native of that city.
Rushani went to Bakii, where he became an adherent of Seyyid Yahya
Shirwani and was ordained khalifa. After the Sheikh’s death, he worked on
the expansion of the order in Gence, Tabriz, Berdaa and Karaagac. It was
one of Rushani’s most distinguished khalifas, Sheikh Ibrahim Gulshani
(d.1533), the founder of the Gulshaniya branch, who introduced the
Riishaniya to Anatolia. Thus it was by means of the Gulshaniya branch that
the Rushaniya, one of the principal branches of the Khalwatiya, was diffused
throughout Ottoman territory.

a. Gu]s;hanigg,- ;

A native of Diyarbakir, ibrahim Gulshani went to Tabriz at a very early
age and there became an adherent of Riishani. He remained there until the
Sheikh’s dcath aftcr whlch he remained for some time in the post held by
the former Sheikh until forced to leave under Shi‘ite pressure and return to
Diyarbakar, where h_t:_ continued the work of preaching for a time. He later
went by way of Urfa to Cairo, where he finally settled. Sultan Selim I visited
him after the conduest of Egypt and it was on the Sultan’s instructions that
in 1524 he built the first Gulsham dargah beside the Mu’ayyadiya Mosque.
While conducung his preachmg activities there and winning very great
popularity, Ibrahim Gulshani was- invited by Sultan Suleyman the
Magnificent to Istanliul where he remained for some time. Meanwhile, he
succeeded in attracl:lng to the members}up of the religious order a number
of high state dlgmtarles as well as very distinguished personalities from
medrese circles. Fmally, he Ieft his position in Istanbul to Sheikh Hasan
Zarifi (d.1569) and rctumed to Egypt, where he dled five years later.

Besides his.work in the. mes_]ld and zaviye built for him at Kumkapt,
Hasan Zarifi carried on hls activities in the lodge which later became famous
as the Durmus Dede Tekkesi. The. work of disseminating the Gulshaniya
order was carried on by other kha.hfas of Gulshani, such as Sadiq ‘Ali Efendi
(d.1554) in Dlya.rbalur ‘Ashxq Musta.f'a ‘Efendi (d.1563) in Edirne, his son
Ahmad Khayali (d. 1569} in Egypt: and Muhyi al-din Qaramini (d.1550) in
Gebze. Muhyi al-din Qa.rama}m was accused of holding views conrtrary to the
Shari‘a and condemned to death by a fetva issued by the Sheikhulislam Abx
al-Su‘ud Efendi. His place was taken by Sheikh Karim al-din Efendi.
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Muhammed Demirtag of Kitahya (d.1529), another of the khalifas of
Dede “Umar Rushani, founded another secondary branch known after its
founder as the Demirtashiya. He established his tekke in the vicinity of Cairo

and carried on his actvities in this area.
|

The Gulshaniya branch of the Khalwatiya produced twoil secondary
brfanches, the Saz@’iya and the Halatiya. The Saza’iya was founded by
Sheikh Hasan Saza’i (d.1738), the Halatiya by Sheikh Hasan Hﬁfl!aii Efendi
(d.1911). - _ , \

el 4

2. Djamiliya-' ) ] - o %

The Djamiliya, one of the main branches of the Khalwat'{ya, was

. founded by Sheikh Djamal Khalwati (d.1493). As his father was a qadi ‘askar

(higfi\-gfﬁcial in the Ottoman judiciary) he was better known as Tchelebi
Khalifa. A native of Aksaray, he belonged to the family of Sheikh Djamal al-
din Agsarayi. Having received training in mysticism from Hadji Khalifa of
Kastamonu (d.1489) he became an adherent of the Halveti Sheikh ‘Abd
Allah Qaramani, upon whose death he entered the service of the Khalwat
Sheikh Tahiroghlu in Tokat. After the Sheikh’s death he became an
adherent of Pir Mﬁl_la'mmad Erzindjani at Erzincan, by whom he was
ordained khalifa. Thereupon he went to Amasya, where he began his
preaching activities. He later came to Istanbul on,the invitation of Bayazid II,
and continued to work until-his death in the tekke established for him by
the Grand Vizier, Qodja Mustafa Pasha.

Tchelebi Bhalifa entrusted the work of preaching to a number of
khalifas in Istanbul and in several Anatolian cities, while he himself engaged
in the expansion of the sufi order. Of these khalifas we may cite Sunbul
Sinan Efendi (d.1529), the founder of the Sunbuliya, Qasim Tchelebi
(d.1518), Sheikh in the Qarabash tekke at Tophane, Sheikh Uways (d. after
1524), who held the position of Sheikh in Istanbul, Karaman and Damascus,
Sheikh Sinin al-din Yusuf Ardabili (d.1544), who founded the Erdebil
Tekkesi, in which he held the position of Sheikh, in the vicinity of Ayasofya
Mosque in Istanbul. These khalifas in turn trained a number of khalifas and
murids (disciples) of their own, who worked on the further expansion of the
order. For example, Qasim Tchelebi trained the celebrated Sheikh
Qarabash Ramadan Efendi (d.1545 or 1556) and Bali Efendi of Sofia (d.
1553). Some four hundred khalifas are said to have been trained in this way,
principally by Bali of Sofia, Kurt Mehmed Efendi (d.1589) and Mustafa
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Muslih al-din (d.1574), better known as Niir al-dinzada, while ‘Atayi records
tha&Sheikh Uways, a khalifa of Tchelebi Khalifa, presented seventy thousand
with the dervish cloak.

a) Sunbuliya: A branch of the Djamaliya, the Sunbuliya was founded by
Sunbul Sinan Efendi (d.1529), the most distinguished khalifa (khalifat al-
khulafa) of Tchelebi Khalifa. This Sheikh, whose real name was Yasuf b. ‘Ali
but was also known as Sinan al-din Yusuf, was originally from Merzifon. After
studying the akli and nakli (rational and spiritual) sciences under Afdalzada
in Istanbul, he chose the mystical path and became an adherent of the
Khalwati Sheikh Tchelebi Khalifa. After compieting the sayr u suliik and
receiving the idjazat he went to Egypt, where he spent some time engaged
in preaching activities. On the death of the Sheikh, he camé to Istanbul in
accordance with the Sheikh’s last will and testament. There he married the
Sheikh’s daughter and undertook the office of Sheikh in the Qodja Mustafa
Pasha tekke, where hé remained for thirty years until his death. The
sheikhulislam {bn Kama3l wrote a marthiya (elegy) on the death of a man
who had won profound admiration and respect.

Sunbul Sinzn had trained a large number of khalifas and was succeeded
by Merkez Muslih al-din Efendi (d.1551), one of the most distinguished of
these. Of the other khalifas he sent to various parts of Anatolia and Rumelia
with the aim of enlarging the order, Djam Shah Efendi (d.1536) served the
order in Karaman, Djamal Efendi of Aksehir (d.1536) in Aksehir, Sheikh
Maqgstid Dede (d.1562) in Hayrabolu and Siroz, Sheikh ‘Al3 al-din (d.1562),
the son of Muslih al-din Mustafa, in Istanbul and Kefe, and Sheikh Cavdarh
Ahmad Déde (d.1571) in Kiitahya.

" Merkez Efendi was one of the most important members of this religious
order. A learned Sufi, after completing his sayr u suliik with Sunbul Sinan
Efendi, he held for some time the position of Sheikh in the Kosaci Dede
zawiya in Istanbul. Meanwhile, Hafsa Sultan, the mother of Sultan“Sulayman
the Magnificent, appointed him to the mosque and zawiya she had founded
in Manisa. While carrying out his duties there, he made Mesir Macun, (a sort
of toffee) out of scores of different herbs and distributed it to the people,
which was probably the origin of the Manisa tradition of distributing Mesir
Macun to the people at the Nawruz festival.

On ‘the death of Sunbul Sinan, Merkez Efendi returned to Istanbul,
where he took up his position as Sheikh in the Qodja Mustafa Pasha dargah.
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Here he trained a number of khalifas whom he entrusted with duties in
Istanbul and various parts of Anatolia. Of these, Sheikh Ya‘qiib Efendi
(d.1571), Gomleksiz Mehmed Efendi (d.1544), his own son-in-law Seyyid
Muslih al-din (d.1576), Seyyid ‘Abd al-Khalig, Sheikh ‘Abd Allah (‘Abdi
Efendi) (d.1591), Muhyi al-din Efendi (d.1582), known as K.és'e Sheikh, and
Sheikh Ahmad Efendi (d.1570) are known to have taken. up posts in
Istanbul, while of those sent to Anatolia his son, Sheikh Ahmad Efendi
(d.1562) was stationed in Denizli, Shams al-din Ahmad EfehdJ (d.1567)
worked in the Molla Tchelebi zawiya at Tire in Aydin and Sheikh Ahmad
Dede (Kalburcu Seyhi) (d.1570) in the village of Kalburcu in Kutahya On
the death of Merkez Efendi, who is credited in the sources as having left
behind some three hundred khalifas, his place was taken for a time by his
son A.hmcd Efendi, and subsequently by his khalifa Sheikh Ya‘qub Efendi,
who' was carrying out the duties of Sheikh in Dawud Pasha tekke. On his
death, the same duties were undertaken by his son, Yasuf Sinan Efendi
(d.1579). ;

b) Sha‘baniya: The Sha‘baniya, one of the branches of the Djamaliya,
was founded by Sheikh Sha‘ban Wali (d.1569) of Kasatamonu. This branch,
which sub-divided into a number of secondary branches, was the means by
which the Djamaliya-i Khalwatiya has survived to the present day.

After studying the natural sciences in his hometown Kastamonu and in
Istanbul, Sha‘ban Wali turned to ‘mysticism and became a novice under
Sheikh Khayr al-din Tokadi, who had received his icazet from Tchelebi
Khalifa (d.1525) who was then in Bolu. After spending twelve years with the
Sheikh he was ordained khalifa and sent to his hometown Kastamonu to
disseminate the order. Sha‘ban Efendi carried on his preacﬁing activities in
the mesjid and zaviye founded by Seyyid Siinneti Efendi, one of the
I{ha.lwauya Sheikhs in Kastamonu and, for a time, in the Djamal Agha
Mescidi and the Khunsilar Mosque. His fame spread far and wide, and a
number of ordinary people and members of the ulema joined his order.
One of these was Muharram Efendi (d.1575), a close friend of the
Sheikhulislam Abu al-Su‘td Efendi. In all this, Sha‘ban Efendi played an
important role as both Sheikh and one versed in the natural sciences.

On his death, his place was taken by one of his khalifas, ‘Uthman Efendi
(d.1569), who was himself succeeded on his death forty days later by the
khalifa Khayr al-din Efendi (Kazanci Khayr al-din) of Kastamonu (d.1579,
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who at that time held the position of Sheikh in Amasya. On his death, his
post was taken over by ‘Abd al-Baqi Efendi of Iskilip (d.1589), who had been
sent‘to Corum by Sha‘ban Efendi.

Sha‘ban Efendi is recorded as having ordained three hundred dervishes
as khalifas, and, after his death, it was through the work of these khalifas that
the order spread in many directions.

3. Ahmadiya:

The Ahmadiya was one of the main branches of the Khalwatya. This
branch, - known as the “orta kolu” (central branch), was founded by Sheikh
Ahmad Shams al-din Marmarawi (d.1504), generally known as Yigitbashi.
The name Marmarawi indicates his birth in the village of Marmara in
Akhisar. In Usak, where he went for his further education, he became an
adherent of ‘Ala al-din ‘Ushshaqi (d.1485), generally known as ‘Ala al-din
Efendi of Kabak. On completing the seyr u sulitk he was ordained khalifa
and sent to Manisa to ‘engage in preaching activities. At one point, while
carrying out his duties there, he went to Istanbul, where he settled a dispute
in the mashayikh (council.of Sheikhs) and then returned to his duties in
Manisa. It was because of this success and his courage in both speech and
behaviour that he was given the nickname “Yigitbashi” (stout-hearted). His
family tree can be traced back four generations to Seyyid Yahya-y1 Shirwani.
On the death of the Sheikh, Marmaravi, who had been engaged in
preaching activities in the tekke in the Seyyid Khwadja district of Manisa,
continued as bas khalifa (head khalifa) in his own tekke

The branch he had founded underwent a process of very great
expansion, splitting up into a number of secondary branches and spreading
into a number of different regions. Secondary branches produced by this
main branch active in Ottoman territories included the Sinaniya,
‘Ushshaqiya, Ramadaniya and Misriya.

a) SinZniya: The Sinaniya branch was founded by Sheikh Ibrahim
Khalwati (d.1568), better known as Ummi Sindn. A native of Bursa who
completed his education in Istanbul, Ummi Sinin went to Karaman where
he became an adherent of Sheikh ‘Izz al-din Qaramini, one of the khalifas
of Sheikh Marmarawi, and was himself ordained khalifa afier completing the
sayr u suluik. After spending some time in preaching activities in the Manisa
and Usak regions, he came to Istanbul, where, until his death, he continued
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his preaching activities in the Ummi Sinian Tekkesi in the vicinity of
Tophane that had been founded for him by Sultdin Suleyman the
Magnificent. After his death, he was succeeded by his son-in-law Sheikh
‘Arab.Sharif Mehmed Efendi of Aleppo (d.1614).

In Istanbul there were another two separate tekkes bclm_lging to the
Sinﬁniya branch. One of these is the Pazar Tekkesi in the vicinity of the
Ummi Sinan Tekkesi, the other the Ummi Sinan Tekkesi in Eyup The first
Sheikh of the Pazar Tekkesi was Hariri Mehmed Efendi (d. 1640) another
son-in-law of Ummi Sinan, who remained in this post for some mety years.
As for the tekke at Eyup, the ﬁrst Sheikh | here was Sheikh Nasph Efendi
(d.1568). ot

b) ‘Ushshagiya: The ‘Ushshagiya branch was fouﬁdcd by Sheikh Hasan
Husam al-din “Ushshaqi of Bukhara (d.1592). Although he complemented
his normal education at Bukhara with spiritual enlightenment from Kubrawi
and Nagshi Sheikhs, he remained unsatisfied and, in response to a spiritual
sign, he set out from there and completed the sayr u suliik under Sheikh
Seyyid Ahmad-i Samarqandi Efendi in Erzincan. Ordained khalifa, on the
Sheikh’s orders he settled in Usak, where he engaged in preaching activities.
Meanwhile the future Mehmed III, then governor of Manisa, became aware
of his fame and, on becoming Sultan, invited him to Istanbul, where he
continued his work. His dargah was in the Kasimpasa district. The funeral of
a man who lived to the age of 121 and had, in his lifetime, won the greatest
respect and admiration, was conducted by ‘Aziz Mahmiid Hudayi.

He ordained a number of dervishes khalifa and, in the course of time,
trained a great many Sheikhs. The ‘Ushshagqiya later produced a secondary
branch, the Djamiliya. The founder of this branch was Sheikh Muhammad
Djamil al-din Efendi (d.1751). From the Djamaliya sprang the Salhiya
branch founded by Sheikh ‘Abd Allah Salah al-din Efendi (d.1783).

c. Ramadaniya: Ramadan al-din Makhfi Efendi of Afyonkarahisar
(d.1616,) the founder of this branch, having received a normal education in
his hometown went on to undergo mystical training under Sheikh Qasim
Tchelebi. After being ordained khalifa he came to Istanbul, where he
engaged in preaching activities in his tekke in Kocamustafapasa.

c. Djarrahiya: Another important branch that came into existence after
the Ahmediya was the Djarrahiya, a secondary branch of the Ramadaniya.
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Sheikh Nur al-din Muhammad Djarrahi (d.1721), the founder of the
branch, having completed the seyrisiilitk under ‘Ali ‘Al al-din Efendi, the
Sheikh of the Salami Efendi dargah in Uskiidar, continued his work on the
expansion of the order in the dargah named after him at Karagiimriik in
Istanbul. This dargah continued its operations until the Republican period
and trained a large number of dervishes.

d. Mf::;riya: One of the most important secondary branches of the
Ahmadiya, the Misriya was founded by Sheikh Muhammad Niyazi-i Misri
(d.1692). A native of Malatya and the son of a Nagshi dervish by the name of
‘Ali Efendi, he was given the cognomen Misri because of the many years he
had spent studying in Egypt. After returning to Istanbul, he went on to Bursa
and Usak, where he became an adherent of Sheikh Yasuf Sinan Ummi
(d.1664). He accompanied the Sheikh to Elmal, and then, after completing
his seyrisiiliik, returned by way of Usak and Kiitahya to Bursa, where he took
up residence in a tekke built for himself. Later, he was banished to Limni
Island for certain ideas he had exprcssed while engaging in preaching
activities in the Selimiye Mosque in Edirne. After remaining there for twelve
years he returned to Bursa, and from there he went on to Edirne, but shortly
afterwards he was again banished to Limni, where he died. His mystical
works and, more particularly, his Diwan, an important work in the Yanus
Emre tradition, won considerable fame. While many people benefited from
his teaching, he himself received spiritual guidance from members of the
Mawlawi, Bektashi and other religious orders. *

4. Shamsiya:

One of the main branches of the Khalwatiya, the Shamsiya was founded
by Sheikh Shams al-din Ahmad Sivasi (d.15697) a native of the Zile district of
Tokat.. His father, Abti al-Barakat Muhammad Zili, an adherent of al-Hadjd]
Khidr- Amasi, a khalifa of Sheikh Habib- Qaramani, took the seven years
old Ahmad to the Sheikh to receive his blessing. After a normal education in
Zile and Tokat, Shams al-din Ahmad went to Istanbul, where he continued
this education for a time before abandoning it for the mystic path. After
returning from a pilgrimage to Mecca he taught in Zile for some time,
eventually joining Muslih al-din Khalifa, the khalifa of his father’s Sheikh
Khidr Efendi, and was ordained khalifa. Shortly after the death of this
Sheikh he became an adherent of Sheikh ‘Abd al-Madjid Shirwzni (d.1556),
who had come from Sirvan to Tokat to engage in preaching activities.
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Having completed his sayr u suliik, he received the hirka (cloak)of the order
from Sheikh ‘Abd al-Madjid Shirwani and was sent as khalifa to his
hometown Zile. While engaged in teaching and preaching activities in Zile,
he went to Sivas at the invitation of Qodja Hasan Pasha, one of the viziers of
Suleyman the Magnificent, who had built a mosque (Meydan Molsque) and a
dargah in Sivas, where he continued his preaching activities unti} his death.

While the Shamsiya branch of the Khalwatiya was expand'i‘ng in Sivas
and Zile, it was also being introduced to Istanbul by Sheikh ‘Abd al-Madjid
Siwasi (d.1639), a khalifa of Shams al-din Siwasi. The efforts 6f ‘Abd al
Madjid Siwasi, who became famous for his conflict with the opposition to the
tekkes led by the Qadizadas that appeared in Istanbul at that time, and of
Sheikh ‘Abd al-Ahad Nuri-i Siwasi (d.1651), his khalifa and his sister’s son,
resulted in the rapid expansion of the order in the capital and the
foundanon of a new branch, Slwamya, named after Slwa51

a. Smrasxya The only branch produced by the Sham51ya, the Siwasiya is
ascribed to Sheikh ‘Abd al-Ahad Nuri Efendi, whose learning and virtue
were universally recognized in Istanbul. A native of Sivas, Nuri Efendi came
to Istanbul with his uncle Sheikh ‘Abd al-Madjid Siwasi Efendi at a very early
age. Complementing his studies in the natural and esoteric sciences with a
religious training he was finally ordained khalifa. After engaging for some
time in study and preaching activities in Mytilene he was invited to Istanbul
and appointed Sheikh in the Mehmed Agha Tekkesi, a post he held unil his
death. Meanwhile he acted as preacher on various occasions in the Fatih,
Bayazid and Ayasofya mosques. On his death, he was succeeded as Sheikh by
one of his khalifas, Sheikh Muhammad Nazmi (d.1701). Nazmi Efendi held
this post for forty-five years, and on his death his place was taken by his son,
Sheikh ‘Abd al-Rahman Rafi‘a (d. 1720), who was, in turn, succeeded on his
death by his son Sheikh ‘Abd al-Madjid Efendi (d.1730). As Widjdani,
records, although the Siwasiya was unable to continue in existence as an
independent branch, at the beginning of the XXth century it was
represented in the Zibin-4 Sa‘adat dargah in the district of Tagkasap by
Sheikh Seyyid Yusuf Diya al-din Efendi, whose line could be traced back to
‘Abd al-Ahad Niiri. '

Mawlawiya

The Mawlawiya, an order founded on Anatolian soil by Mawlana Djalal
al-din Rumi (d.1273) was to become one of the most iinporr.ant religious
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orders of the Ottoman period. Although its foundation was ascribed to
Mawlana, the institutionalisation of the order, with its traditions and
officials, must be accredited to Tchelebi Husam al-din (d.1284) and, more
especially, to Mawlana’s son, Sultan Walad (d.1312). The years up to the
XVth century may be regarded as the period of its foundation and
development. The Afyonkarahisar Mawlawikhana, founded in 1316, was the
most important Mawlawi dargah in Anatolia after the dargah in Konya.

The occupation by the male descendants of Mawlana’s son, Sultan
Walad, of the position of Sheikh in the tekke in Konya gave rise to an offical
office of Tchelebi in the Mawlawi order. The Tchelebi holding this position
were either Sheikhs themselves or gave authorization to future Sheikhs. The |
line descending from Sultan Walad’s daughter Mutahhara ‘Abida Khatiin
was known as “Inith Tchelebis”. Thus the Mawlawi Sheikhs can be divided
into two groups - Tchelebis and non-Tchelebis.

Moreover, as far as doctrine was concerned, the Mawlawi order
developed from the very beginning in the form of two independent
branches. One was the Walad branch, which was based on zuhd (pious
asceticism) and was faithful to the doctrinal principles of Ahl al-Sunna and
the Shari‘a, while the other was the Shamsi branch, which was of a more
esoteric character, with the members resembling the Qalandaris in not
feeling themselves bound to the Shari‘a and free to drink wine and smoke
hashish, to let their moustaches grow, and to shave their heads, beards and
eye-brows. Diwana Mehmed Tchelebi (d. after 1544), one of the “Inath
Tchelebis”, was temperamentally linked to the Shamsi branch, and this
dargih subsequently remained under the administration of his descendants.
However the name Mawlawi immediately suggests the Waladi branch, which
operated on Ottoman territory and was represented by the Tchelebis. This
branch was always on very good terms with the Ottoman administration.

With Diwana Mehmed Tchelebi the Mawlawiya order entered a period
of expansion in Anatolia. This dervish of Qalandari leanings frequently set”
out on travels in the course of which he opened dargahs in a number of
different places, such as Burdur, Egridir, Sandikli, Mugla and Kiitahya, and
appointed khalifas to run them. He was also responsible for the foundation
of the Galata Mawlawikhana in Istanbul.

The third important Mawlawi centre in Anatolia was the Mawlawikhana
founded in Manisa in 1368 by Ishag Bey, the Bey of the province of Saruhan.



238 OSMAN TURER

Another Mawlawi dargah in Anatolia was the Piri Mehmed Pasha Zawiya
founded in Konya at the beginning of the XVIth century.

From the end of the XVIth century, Mawlawl activity tended to be
concentrated in urban centres rather than in villages and country towns,
with the Mawlawi order addressing more particularly the upper class and
urban elite. At the same time, the Mawlawi dargahs became centres of
literature, music, calligraphy and the fine arts; with the result tha.t a number
of high state’ dignitaries felt a keen interest in the Mawlawi orde\r, some of
them founding dargahs for members of the order. For example, \t_he Pecoy
Mawlawikhdna was founded in 1665 by- Ghdzi Hasan Pasha, the Kayseri
Mawlawikh@na in 1675 by Bayram Pasha, the Kilis Mawlawikhana in.1676 by
Ali Aga, the Salonica Mawlawikhana by the vizier Ahmad Pasha, the Yenikap:
Mawlawikhana in Istanbul by Malkoc Bey, the Besikias Mawlawikhina by
Husd?n Pasha of Ochrid, and the Uskiidar Mawlawikhina by Sultanzada
Nu‘man Dede. At the same tinve, high state dignitaries were also responsible
for repairs' carried out on the Mawlawi dargihs. As an exampleof this we may
cite the renovation in 1765 on the orders of Sultan Mustafa IIT and with
funds supplied by the Treasury of the Galata Mawlawikhana, which had been
destroyed by fire. All this shows the close interest taken in the Mawlawi
dargahs by high state dignitaries, which reached a peak with Selim III,
himself a poet and musician with a keen interest in Sheikh Ghalib, and was
continued with Mahmiid II, who is known-to have formed a close
relationship with Halat Efendi, a Mawlawi Sheikh of the period. This interest
contributed very greatly to the development of the Mawlawi dargahs, as well
as to the granting of a number of privileges, such as the exemption of
Mawlawi dervishes from military service.

~In the course of time, five separate mevlevihanes were founded in
Istanbul. These -were the Galata, Uskiidar, Kasimpasa, Bahariye (at
Eyiipsultan) and Yenikap: mevlevihanes. Apart from these there were a few
Mawlawi dargahs operating in Anatolia and Rumelia. Apart from the
abovementioned, these included dargahs in Izmir, Bursa, Eskisehir,
Gelibolu, Sivas, Ankara, Kastamonu. Manastir and Salonica Mawlawikh@na
were also founded in-Aleppo, Damascus, Medina, Egypt and Crimea.

Bayramiya
The Bayramiya was another of the religious orders that arose and
developed on Ottoman soil. Founded in Ankara by Sheikh Hadji Bayram



THE SUFI ORDERS IN OTTOMAN ANATOLIA 239

Wali (d.1430), who had submitted to the spiritual guidance of Sheikh
Hamid al-din Agsarayi, or Somuncu Baba, whom he succeeded, the order
split up after the founder’s death into two main branches, the Shamsiya-i
Bayramiya and the Malamiya-i Bayramiya. Later, thé order produced yet
another branch by the name of Djalwatiya. As Sheikh Hamid al-din Agsarayi
had received training from Sheikhs belonging to the Abhariya Nagshbandiya
and Khalwatiya orders, the order founded by Hadji Bayranx Wali can be said
to have been inspired by all three of these religious orders. On receiving
complaints that Hadji Bayram, who had acquired great popularity and fame
during his lifetime, presented a danger to the state on account of the large
number of his followers, Sultan Murad II summoned him to Edirne, but'on
realising his great scholarship, virtue and integrity the Sultan sent him home
laden with praise and gifts. He trained a great many disciples and ordained a
great many khalifas, among whom were some whose names would live for
centuries, such as Aq Shams al-din (d.1459), the tutor of Mehmed the
Conqueror, ‘Umar Sikkini (d.1475), the founder of the Malamiya in the
Ottoman period, Yazidjizada Muhammad (d.1451), the author of
Muhammadiya, a work that remained very popular reading for centuries,
and his brother Ahmed-i Bidjan, the author of Anwar al-‘Ashigin. On his
death Hid_‘ii‘ Bayram was succeeded by Aq Shams al-din, his most celebrated
khalifa, who continued his tarikat activities in Goyniik. The Bayramiya split
“into two branches following a dispute regarding method with ‘Umar-I
Sikkini, another khalifa of Hadji Bayram, who attended Aq Shams al-din’s
discussion and recitation circle. -

1. Shamsiya-i Bayramiya:’
~ This branch, founded by Shams al-din Mubammad, celebrated as Aq
Shams al-din, who had been tutor to Sultan Mehmed the Conqueror and
who stood by his side during the conquest of Istanbul, led Bayrami-ism along
the Sunni path and adopted the method oif “djahri dhikr” (public
recitation). This branch gave rise to several other branches: '

a. Tanniiriya: This order was founded by Sheikh ibrahim Tanniiri of
Kayseri (d.1482), one of the khalifas of Aq Shams al-din. He was succeeded
by Sheikhs such as Muhyi al-din Yawsi, Sheikh Qasim. Madjd al-din
Sarukhani and ilyis-l Sarukhani. Of these, Muhyi al-din Yawsi (d.1514) was
the father of Sheikhulislam Abii al-Su‘id Efendi and the son-in-law of ‘Ali
Qushdji. A native of Iskilip, he engaged in preaching activities in Iskilip and
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Amasya, leaving for Istanbul on the invitation of Sultan Bayazid, who had
known him in Amasya while he was Shahzada (prince), and continued his
religious actvity in the tekke that had been erected for him by the Sultan
and which subsequently became famous as the Yawsi Baba Tekkesi. After the
Sultan’s death, he returned to Iskilip, where he died two years late'-r.

‘fsam‘ya This branch, founded by Sheikh Ilyas1 Sirﬁkhﬁni: a member
of the tarigat -genealogy of Ibrahim Tanniiri, is generally regarded as a
branch of thé Tanniiriya. Sheikh Ilyas1 Sariikhani, a native of Allchlsar and
the son and khalifa of Sheikh Mad_]d al-din ‘Isa Sa.ruk.ham quaged in
tarikat activities in Manisa. \.

c. Himmatiya: Sheikh Himmat Efendi- (d:1684],_ the founder of this
branch, was a native of Bolu. While miiderris (teacher in the medrese) he
" became an adherent of Sheikh Ahmad Bayrami and was appointed Sheikh
in the l:ekke erected by Ibrahlm FEfendi in Istanbul.

2 Ma]amzya i Bayra.l:n.lya.

This order was founded by “‘Umar Dede (Sikkini), one of Hadji Bayram
Wali’s khalifas, who adopted the practice of silent recitation and “malamat”
(the seeking of blame, censure). As mentioned above, he founded a separate
branch after a dispute regarding method with Aq hams al-din and worked
on the dissemination of his own.religious order. Sufis belonging to this
branch, which became known as “Second Period Malamiya”, adopted a
monist approach, and expréssed their thoughts quite openly. Because of
this, they were severely persecuted by the Ottoman administration, always a
stout defender of the Ahli Sunnat (Sunni Islam orthodoxy), some of its
members being executed, others imprisoned and others banished. Of these,
Isma‘l Ma* shiigi (d. 1529) was executed, along with twelve of his followers
in accordance with a fetva issued by the Sheikhulislam Ibn Kamail for
irréverent opinions incompatible with the Shari‘a that he had expressed in
sermons delivered in central mosques, such as Ayasofya, Bayezid and
Siileymaniye, and for his subsequent refusal to disavow these opinions.
Again, Sheikh Hamza Bali (d.1561) was executed for similar behaviour in
accordance with a fetva issued by Abti al-Su‘tid Efendi, while another to be
executed was Sheikh Bashir Agha. Those imprisoned included Bunyamin
Ayashi and Husam al-din Anqarawi (d.1557). Anqarawi subsequently settled
in Ankara, where he worked on the dissemination of his order. Leading
khalifas included Sheikh Hamza Bali of Bosnia (d.1561), Sheikh Hamza
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(Hasan Qabadiiz) of Bursa (d.1601) and Idrisi Mukhtafi (Hadji ‘Ali--Riimi)
(d.1615). Of these, Idrisi Mukhtafi managed to escape persecution of this
kind by living for forty years under an assumed name. The members of the
Malamiya order were obliged by this persecution to assume the character of
an underground association and to carry on their activities in strict secrecy,
which makes it very difficult to follow the historical development of the
order. ‘Umar Dede, the founder of the Malamiya- Bayramiya, was succeeded
in his office, first by Bunyamin of Ayas (d.1510) and then by Pir ‘Ali of
Aksaray (d.1538), the father of Isma‘il Ma‘shiiqi, whose khalifa, Ya'qub
Efendi (d.1589) became famous as Halwayl Baba (maker of helva). Other
distinguished members of this religious order were Ahmed-i Sarban of
Hayrabolu (d.1545), ‘Ala al-din of Vize (d.1562), Gadanfar Dede (d.1566)
Hiiseyn-i Lamekani (d.1625) and Sheikh ‘Abd Allah-1 Bosnawi (d. 1644).

During the lifetime of Pir ‘Ali of Aksaray, the Malamiya Bayramiya
spread throughout Central Anatolia, Istanbul and the Edirne region, while
in the lifetime of Isma‘il Ma‘shiiqi the order penetrated the ranks of the
Sipahis (ottoman cavalry) and spread more particularly in Rumelia. The
rapid spread of the Malamiya in this region was due in part to the fact that
the teaching of Sheikh Bedr al-din had already familiarized the local
inhabitants with Wahdat al-Wudjad (monist) thought, while at the same
time the pressure exerted on the Malamis by the authorities and the ulama
aroused popular interest in the group, which penetrated into the heart of
Rumelia. The successful work of Ahmad Sarban and the poems he wrote in
pure Turkish played an important role in this expansion. During the lifetime
of Husam al-din Anqarawi the order continued its expansion in this region,
with Bosnia and the surrounding country becoming a second centre of the
order, which developed still further as a result of the efforts of Sheikh
Hamza Bali and continued its expansion during the lifetime of Hasan
Qabadiiz. Under Idrisi Mukhtafi, who succeeded Qabadiiz, the Malamiya
spread throughout all ranks of the high state dignitaries from the poets to
the Sheikhulisiam and the Grand Vizier. Finally, after the execution of
Bashir Agha and forty of his followers, the order was compelled to conceal
its activities and the rate of expansion slowed down. The Melamis spread
more particularly throughout the province of Rumelia, and there were
tekkes belonging to the order in Istrumca, Salonica, Doyran, Képriild,
Tikvesh, Ishtip, Prizren, Skopje and Manastir.
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In the XIXth century, after a fairly long period of enforced secrecy, thé
Malamiya entered a new era of activity and expansion with the preaching
activities Sheikh Muhammad Nur al-‘Arabi (d.1887).

3. Djalwatiya

Founded in the XVIth century by Sheikh ‘Aziz Mahmud Hudayi
(d.1628), this order was one of the most important branchcs of the
Bayramiya. Hudayi’s family tree goes back to Agbiyiq Madjdhiib (d.1455),
one of the khalifas of Hadji Bayram Wali. Sheikh Muhammad Mﬁhyl al-din
Uftada (d.1580), who was active in Bursa; performed the role of spmtual
guide to Sheikh Hudayi who, having compfeted his studies in Istanbul and
Egypt, worked for a time in Bursa as na’thand mudarris, but later became an
adherent of ‘Uftada Efendi and gave up these posts in order to complete the
" sayr u sulik under the Sheikh, finally being ordained khalifa. On the
Sheikh’s. death Hudayi succeedéd him, but he later left Bursa and, after
spendmg a short time in his hometown of Sivrihisar, took up preaching
activities in Istanbul. The Hudayi dargah in Uskiidar was founded during his
lifetime. One of the most popular Sheikhs in Istanbul, he enjoyed a very
close relationship with the sultans Murad III, Mehmed III, Ahmad I,
‘Uthman IT and Murad IV. He taught a large number of followers and
ordained over sixty khalifas. On his death, his place was taken by Muk’ad
Ahmad Efendi (d.1639), one of his khalifas, who at that tme held the
position of Sheikh in Bursa. . :

As a result of the activities of the khalifas sent out by Hudayi Efendi, the
Djalwatiya order spread very rapidly throughout Anatolia and the Balkans,
gaining a footing in Istanbul, Izmir, Bursa and Balikesir in particular. In the
course of time the order produced several branches, such as the Salamiya, )
ascribed to Sheikh Salami ‘Ali Efendi (d.1692), who held the position of
Sheikh in the Hudayl dargah in Uskiidar; the Haqgiya order ascribed to the
distinguished scholar and Sufi Isma‘il Haqqi Bursawi (d.1724), khalifa of
‘Uthman Fadli Efendi (d.1690) and author of the commentary entitled Rith
al-Bayan and a number of other works, who was engaged at that time in
preaching activities in Bursa; the Fana'lya order ascribed to Fana'i ‘Ali
Efendi of Kiitahya (d.1745), a khalifa of Salami ‘Ali Efendi who worked in
Manisa, Bursa and Istanbul; and the Hashimiya order ascribed to Mustafa
Hashim Efendi (d.1782), the son and khalifa of Sheikh Yisuf Nizam al-din
Efendi, who hLad previously belonged to the Malamiya and Bektashiya orders
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and who at that time was Sheikh in the Bandirmali dargzh in Uskiidar. The
appearance in the course of time of as many as thirty Djalwati tekkes in
various districts of Istanbul shows the extent of the order’s expansion and
influence in the capital.

Nagshbandiya

Founded by Sheikh Muhammad Baha al-din Nagshband of Buknara
(d.1389), the Nagshbandiya was one of the most widespread and influential
orders on Ottoman soil, as well as in various other parts of the Islamic world.
The first Nagshbandi sheikh to arrive in Anatolia was Khwadja Rukn al-din
Mazhmud of Bukhara, a khalifa of Baha al-din Nagshband, who founded a
tekke in Amasya in 1404 and used it as a centre from which he proceeded to
disseminate the order. Ahmed-i 11ahi, another Nagshi sheikh, who left
Bukhara for Anatolia during the reign of Mehmed the Conqueror, settled in
Bursa and founded a dargah there. The rapid spread and rise to fame of the
Nagshbandiya in Anatolia were due to Molla ‘Abd Allah 1lahi (d.1491, who
had received instruction in mysticism from Khwadja ‘Ubayd Allah Ahrar
(d.1490), and to the khalifas he had trained.

Having studied the religious sciences in the Zeyrek medrese in Istanbul,
Molla Ilahi decided to further his studies in Khorasan, one of the most
famous centres of scholarship of the day. While studying there; he turned
towards the mystic path and went to Samarkand to become an adherent of
Sheikh ‘Ubayd Allah, After completing the sayr u sulik and receiving his
idjazat he remained for a year in retreat beside the tomb of Baha al-din
Nagshband in Bukhara, after which he returned to his hometown on the
orders of his Sheikh. In the course of his journey he visited Molla ‘Abd al-
Rahman Djami and a number of other Sufis. After remaining for a short
time in his hometown, where he achieved considerable fame and continued
to disseminate the order, he was invited to Istanbul by Mehmed the
Congqueror, but was not particularly attracted by the invitation and sent Amir
Ahmad Bukhari (d.1516) in his place. He later went to Istanbul, where he
continued with his preaching activities in a dilapidated building beside
Zeyrek Mosque, and finally went to Vardaryenicesi in the vicinity of Salonica,
where he continued his work until his death.

The hundreds of disciples trained by Molla flahi played an important

role in the expansion of the Nagshbandiya order on Ottoman soil. The most
important of these disciples was undoubtedly Amir Ahmad Bukhari, who
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succeeded Molla ilahi in his own dargZh in Istanbul. Ahmad Bukhari was at
first an adherent of ‘Ubayd Allah Ahrar, and later, together with Molla ilahi,
came to Anatolia to complete the sayr u suliik under his supervision. In a
short time, working on the expansion of the order from the tekkc
established in his own name in the Fatih district of Istanbul, Emlr Buhari
created a large body of murids. As the existing tekke proved madequatc he
founded another at Ayvansaray, and, shortly afterwards, when this, too,
proved inadequate, another tekke was founded at Edirnekap: by his khalifa
and son-in-law, Mahmid Tchelebi (d.1531). He thus established| during the
first stage, three separate Amir Bukhari tekkes in Istanbu} at Fatih,
Ayvansaray and Edirnekapi. Like his Sheikh, he trained hundreds of miirids,
including, in addition to Mahmiuid Tchelebi, who succeeded him in the
tekke at Fatih, several important names, such as Hakim Tchelebi (d.1566)
who_was active at Koska in Istanbul, Piri Khalifa (d.1554) in Egridir,
Mahx:nud Lami‘i Tchelebi (d. 1531) the translator of the famous Nafahat al-
Uns by Molla Djami, in Bursa and Sheikh Muslih al-din Tavil, who had a
close relatiopship with Bayazid II, in Kastamonu and Bursa. Besides these,
Amir Bukhari trained a number of khalifas and sent them out to various
regions to engage in preaching activities.

As a result of the efforts of the khalifas trained by Molla I1ahi and Amir
Bukhari and sent out to various parts of the country, the Nagshbandiya
order expanded very rapidly, first and foremost in Istanbul, but also in
various other regions, such as Rumelia, Isparta, Bursa, Kastamonu and Bolu.

Apart from this line of dervishes, Baba Ni‘mat Allah of Nahcivan
(d.1514), author of the mystical commentary al-Fawatih al-llahiya Mafatih al-
Ghaybiya, known as Nakhdjiwani Tafsiri for short, came from Tabriz to
Aksehir, where he settled and for sixteen years publicized and disseminated
the Nagshbandiya order. Meanwhile, the rapid expansion of the order in
that region was largely the result of the preaching activities undertaken in
the Mahmiid Tchelebi Tekkesi founded by the above-mentioned Khwadja
Rukn al-din Mahmiid Bukhari at the beginning of the XVth century and
now known as the first Nagshi tekke in Anatolia, the Ya Wadiud Tekkesi
founded in 1453, in which the position of Sheikh was held first by Sun‘ Allah
Bukhari, a khalifa of Sa‘d al-din Kashghari, and, subsequently, by his son
Sheikh ‘Abd al-Wadud Efendi, and the Sheikh Abdal Tekkesi founded in
1554 by the Nagshi Sheikh ‘Abd Allah Efendi. One of the most important of
those active in Istanbul was Mehmed Amin-i Tokad-i (d.1745), one of whose
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miirids was the distinguished scholar and Sufi Mustagimzada Suleymin Sa‘d
al-din Efendi.

" In the XIXth century, following this process of expansion in the XVIth
and XVIIth centuries, the Nagshbandiya order entered a period of new and
more rapid expansion in the Ottoman territories under the title of
Khalidiya-i Nagshbandiya, becoming particularly influental in Istanbul and
Anatolia.

1. Khalidiya

As it was the seventy odd khalifas trained by Sheikh Mawlana Khalid
Baghdadi (d.1827) who were chiefly instrumental in disseminating the
Nagshbandiya order throughout many parts of the world, including the
countries of the Far East, the order came to be named the Khalidiya after
the Sheikh. Baghdadi, whose family tree could be traced back six
generations to Imam-1 Rabbani (d.1625), was the khalifa of Sheikh ‘Abd
Allah-1 Dehlevi of India (d.1824). The fact that both Iraq and Syria, regions
in which Khalid Baghdadi was active, was under Ottoman administration
facilitated the spread of the order in Istanbul and Anatolia, while another
factor in this rapid proliferation was that most of the Bektashi tekkes that
had been closed at the time of the abolition of the Janissary Corps during
the reign of Mahmiid II were transferred to the Khalidiya-i Nagshbandiya.
Let us now take a brief glance at those responsible for the introduction and
expansion of the Khalidiya in Istanbul and Anatolia.

1. Ahmad Diya al-din Gumushkhanawi (d.1893), the khalifa of Ahmad-i
Ervadi, the mufii of Tripoli in Lebanon and one of the khalifas of Baghdadi,
while at the same time playing an important role in Ottoman political, social
and religious life through his activities in his dargah at Bahiali in Istanbul,
also made a very great contribution to the spread of the order in various
regions in accordance with the tradition initiated by Baghdadi. His work in
the dargah was continued after his death by his khalifa ‘Umar Diya al-din
Daghistani (d.1920) and his khalifas. The Nureddin Topcu sheikh ‘Abd al-
‘Aziz Bekkine (d.1952) and Mehmed Zzhid Kotku (d.1980, both of whom
belonged to the Republican era, were members of this same line.

2. Another line established by Seyyid Taha-y Hakkari, another of
Baghdadi’s khalifas included a number of outstanding personalities who
reached maturity during the Republican period, such as As‘ad Arbili
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(d.1931), Muhammad-i Kufrawi of Bitlis, Seyyid ‘Abd al-Hakim Arvasi
(d.1943), Sheikh Abmad Hanzewi (d.1949), Muhammad Lutfi of Alvar
(d.1956), Muhammad Muhyi al-din Efendi of Bolu (d.1976).and Mahmtd
Sami Ramazanoghlu (d.1984).

3. We should also mention some important personages descending from
his khalifas through the line of ‘Abd Allah Makki of Erzincan, such as his
khalifas Khayyat Muhammad Wahbi Efendi. (Terzi Baba) of Erzincan
(d.1848) and Mustafa ‘Ismet Efendi of Yanya (d. 1872) \

4. Another of his khalifas was Muhammad Qudsi-(d.1852), bet\‘.er known
as Memis Efendi, whose khalifas, from their centre in Konya, were ‘active in
Istanbul, Crimea, Trabzon Sivas, Tarsus and Manisa. Their khalifas included
- Hadji Fayd Allah Efendi of Silistre (d.1875) and Topbashzada Ahmad Qudsi
~ Efendi of Konya (d.1889).

5. ‘Ali Sabti, who operated as one of Khalid Baghdadi’s khalifas in the
tekke in Pfllu, was succeeded by his son Sheikh Mahmiud, whose son, Sheikh
Sa‘id (d.1925) was active in Hinus and was executed for his rebellion against
the Republican administration. The activities of Mahmud-1 Samini, one of
the khalifas of ‘Ali Sabti, and his khalifa Osman Badr al-din Arzurtmi
(Imam Efendi) were instrumental in disseminating the order in the eastern
provinces.

6. Muhammad ‘Abd Allah Hani (d.1862), one of Baghdadi’s khalifas,
came to Istanbul on the invitation of Miisa Safwat Pasha and had a meeting
with Sultan ‘Abd al-Madjid. He trained a number of miirids in Istanbul and
sent a number of khalifas to Anatolia, including Yusuf Efendi, vaiz
(preacher) in the Mosque of Ayasofya, Hadji Ahmad Efendi, imam in the
Arpacilar Mosque, Isma‘il Wahbi Efendi, imam in the Ulu Cami in Bursa
and Isma‘il Efendi of Kula. '

7. ‘Uthmian Siradj al-din Tawili (d.1866), another of Baghdadi’s
khalifas, and members of his family were active in Iran and Iraq.
8. Khalifas of Sheikh Khalid Djazari and those who followed in his

footsteps played an active part in the dissemination of the Khalidiya order in
Syria, Iraq and southeastern Anatolia. '

The activities of the Khalidiya Sheikhs can thus be seen to have been
concentrated more particularly in northern Iraq, northwest Iran, southern
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and southeastern Anatolia. In Eastern Anatolia the activities of the Khalidi
were concentrated mainly in the districts of Bitlis and Nursin. The
conversion of the Qadiri Sheikh “Abd al-Rahman Taghi from the Qadiri to
the Khalidi order as a result of the efforts of Sibghat Allah Arvasi, a khalifa
of Seyyid Taha Hakkari, resulted in the development of the Khalidiya in this
area. Taghi later settled in Nursin and made it the centre of the religious
order. On his death, his work was continued first by his khalifa, Sheikh Fath
Allah Verkanisi, and subsequently by Taghi’s son Molla Muhammad Diya al-
din, generally known as Hadrat.

Other Khalidi Sheikhs of the XIXth century who should be méntioned
here include Waliy al-din Hifzi Efendi (d.1837) in Istanbul, Muhammad
Niiri Shams al-din (d.1863) in the Yahya Efendi dargah, Muhammad Murad
Bukhari (d.1848) in the Murad Molla dargah at Carsamba, Sheikh Wahyi
Mustafa Efendi of Bursa (d.1878), a khalifa of Husam al-din Efendi, Hamza
Nigari of Qarabash (d.1887) and Khwadja Husam al-din Efendi (d.1863) in
Bursa. . "

As pointed out above, the activities of the Khalidiya in Ottoman
territories were never confined to these particular regions. With the
encouragement and support of Sultan ‘Abd al-Hamid II, the order spread
throughout almost every part of Anatolia, including Istanbul, as well the
Balkans and the Caucasus, even penetrating some African and Far Eastern
countries. The main centre of the Khalidiya order in Istanbul was the
Gumushkhana dargah, and the khalifas trained by Ahmad Diya al-din
Gumushkhanavi and sent out to various regions were insorumental in the
further expansion of the order.

. Bektashiya

Founded by Hadji Bektash Wali (d.1270), a Yasawi dervish who had
migrated to Anatolia, the Bektashiya was one of the most important religious
orders active in Anatolia and the Balkans in the foundation years of the
Ottoman state and in subsequent centuries. Hadji Bektash Wali, who had
acquired a very good education and received his spiritual training from
Lugman Paranda, a murid of Khwadja Ahmad Yasawi (d. 1166) ac_quired a
site and established a dargah in Sulucukarah6yik (present day
Hadjibektash), where he embarked on the preaching activities which had
been the motivation for his migration to Anatolia. Hadji Bektash Wali,
whose adherence to Sunni doctrine is apparent from his works,
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concentrated his activities more particularly on the inhabitants of the rural
areas. He trained a large number of dervishes in tarikat customs and
ordained many of them khalifas, sending them to various regions to
disseminate the order. As mentioned in the Wildyatnama-i Hadji Bektash
Wali, he sent a khalifa by the name of Djamal Seyyid to the Mediterranean
region, who, in his turn, trained his son Asildogan and sent hu,ln to Rumelia
to engage in preaching activities. Of his other khalifas, he sent Siﬁ Isma‘il to
the Tavas district in the province of Mentese, Hadjim Sultan td Usak, Rasil
Baba (Rasiil ‘Ali Sultan) to the Beskars district of Altntas, Pir Abi Sultin to
Konya, Ibrahim Hadji to Bozok and Ugok in the emirate of Dilkadiroglu,
and Muhammad Bukhiri, more famously known as Sari Saltug, to Rumelia.
Muhammad Bukhari trained Baraq Baba, who trained Tapduq Emre who, in
his turn, trained Yinus Emre. All these, and the large number of Bektashi
dervishes they trained, played an important role in the Islamization of
Anatolia and Rumelia, wh:lc at the same time disseminating throughout
these regions Hadji Bektash Wali thought and the mystical culture
characteristic of Ahmad Yasawi. At the same time, these dervishes, with their
militant outlook, contributed valuable services to the Ottoman state during
its foundation years, even engaging in actual combat alongside the Ottoman
troops. As an example of this we may cite Abdil Miis, to whom we have
already referred. After the capture of Bursa, Abdal Miisd arrived in a village
(now known as Tekkekoy) in the vicinity of Elmali in the province of
Antalya. Here he built his famous tekke and trained a large number of
dervishes, the majority of whom he ordained khalifa and sent out into
Anatolia. One of the most important of his khalifas was Qayghusuz Abdal,
who introduced the Bektashiya to Egypt.

After the legendary personality of $ari Saltuq, one of the most
important representatives of Bektashiya in the Balkans, came Seyyid ‘Ali
Sultan, better known as Qjzil Deli. Having chosen Dimetoka as the centre of
his activities, he married the daughter of a Serbian princess who had been
captured by the Conqueror, and had a son, Balim Sultdn. After completing
his education and tarikat training, Balim Sultan came to Istanbul, but
returned to Dimetoka to engage in preaching activities. Later, in 1501,
Bayazid II appointed him Sheikh in Pir Evi, the central tekke in Hadji
Bektash.

The order at first lacked a firmly established organization and was, at
the same time, closely involved with Qalandariya but, from the beginning of
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the XVIth century, following the acceptance by Balim Sultan (Khidr Bal) of
the position of Sheikh of the Hadji Bektash zawiya and second pir of the
order; the Bektashiya distanced itself completely from Qalandariya and
achieved a centralized structure, characteristics it maintained untl the order
was closed down by Mahmiid II, together with the Janissary Corps, in 1826.

After Balim Sultan became Sheikh in the Pir Evi, he had all the graves
around the Hadji Bektash Dargah: belonging to those said to have had
blood ties with Hadji Bektash torn up and utterly destroyed. One of the most
important results of his activities was the formulation and implementation of
the principles known as Balim Sultan Erkani composed of a fusion of
Huriifi, Shi‘ite and Christian elements. In short, these principles, which can
be summed up as the doctrine of the Twelve Imams, a relaxed attitude
towards celibacy, the drinking of wine, religious prohibitions, the Trinity and
the incarnation, the wearing of ear-rings and the tradition of the twelve
“posts” (sheepskins) gained, from that time onwards, the status of principles
accepted by the and opened the way to their being regarded as lying outside
the Sunni fold. Thus, from that time onwards, the Ottoman administration,
while not intervening to any great extent, took a rather unfavourable view of
the Bektashis and never established close relations with them. Finally, the
abolidon by Mahmiid II of the Janissary Corps was followed by the
prohibition of all activity in the Bektashi lodges, to which Nagshi Sheikhs
were now appointed.

The first priority in the historical development of the order was, quite
naturally, the introduction and dissemination of the order in areas adjacent
to the Pir Evi, to be followed later by the widening of activities to include
country towns and cities, and by the expansion in Western Anatolia made
possible by the foundation, in the XVth century, of zawiyas in the provinces
of Konya, Eskigehir, Usak, Aydin and Antalya. The Ottoman conquest of
Rumelia was accompanied by Bektashi penetration of the region, while, in
the course of time, in the favourable environment created by Sar1 Saltuq and
his murids, the order spread throughout Bulgaria, Albania, Macedonia,
Yugoslavia and Bosnia-Herzegovina. In the later periods, of these countries it
was Albania in which the Bekiashiya found its greatest expansion. From the
XVIth century onwards, following the restructuring carried out under Balim
Sultzn and with greater financial resources, the order continued its
expansion in Istanbul and various parts of Anatolia. Awliya Tchelebi offers
information on a large number of Bektashi tekkes active in the XVIIth
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century and identifies the areas in Anatolia and Rumelia in which the order
enjoyed its greatest expansion. The area covered by the order up to 1826 was
identified by F.W.Hasli.lc_k_ in Bektasilik Tedkikleri, while Suraiya Faroqghi in
the work entitled Der Bektaschi-Orden in Anatolien presents a more reliable
picture by means of maps and an index of the Bektashi tekkes.
2 !
Rifa'iya 1
Founded by Seyyid Ahmad-i Rifa‘i (d.1182), the Rifa‘iya, a.lsp known as
the Ahmadiya, was one of the oldest and most famous of thi religious
orders. Thdugh founded in the Middle East, it spread, in the co e of dme,
throughout Anatolia and Rumelia. According to the sources, even'in Seljuk
times, Rifa‘l dervishes could be encountered- in various parts of Anatolia.
Ahmad Rifa‘i’s son, Seyyid Tadj al-din, who arrived in Konya with a
numerous body of murids, remained for a time in Amasya. In his
Seyahamame, Ibn Battiita mentions Rifa‘i zawiyas in Izmir and Bergama and
the Ahmad Kiitchak b. Tadj al-din zawiya in Amasya. This religious order
had close ties with the Akhi organization in Anatolia and with the Bektashiya
in Rumelia.

As Husayn Wassaf-Bey points out in his Safina-i Awliya, the first to bring
. the Rifa‘iya to Istanbul was Sheikh Mahmiid4 Hadidi, Some time after 1592,
the Rif‘i rites were performed for the first time in the masdjid opposite the
building known as the Rifa‘f Asitana in Uskiidar. Later, Sheikh Mahmid
Hadidi set out for Damascus, leaving Muhammad-i Masani as his khalifa.
Later, some time after 1689, Sheikh Yasi-i Shami arrived to work on the
expansion of the order, and it was he who conducted “dhikr-i giyam” for the
first time, and ordained Sheikh ‘Uthmin Himmati, Sheikh Sadiq and
Khwidjazida Muhammad Tahir Efendi as khalifas. Of these, “‘Uthman
Himmati (d.1796) trained Sheikh Ibrahim Sabri Efendi of Karasarik
(d.1827), who used the Qara ‘Aisha Khatun in Kiiciikmustafapasa as a tekke
in which he trained twenty-three khalifas. Sheikh Sadiq Efendi (d.1812), one
of Sheikh Yasi-i Shami’s khalifas, established a dargih in the vicinity of the
Alaca Masdjid in Aksaray, but this later burned down in a great fire.

One of those who made an important contribution to furthering the
expansion of the Rifa‘iya in Istanbul was Sheikh Seyyid Nuri Efendi
(d.1856), a khalifa of Sheikh Ibrahim Sabri Efendi of Karasarik. Seyyid Niiri
Efendi was entrusted with the training and instruction of the shahzadas
(princes) of Sultan Selim IIT and had undertaken the position of clerk in the
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Bzb-i “Ali Divin-1 Hiimayin Kalemi (the Secretariat of the Imperial Council
of the Sublime Porte). He received instruction from Sidiq Efendi, Sheikh in
the Alaca Masdjid and, after the Sheikh’s death, from Ibrahim Sabri Efendi
of Karasarik, who was engaged in préaching activities in the Fatih district.
Ordained khalifa, he restored and enlarged the Qurban Nasiih Baba Zaviyesi
belonging to the Hamzawis in Dabbaghlar Meydan in Uskudar and spent the
remaining forty-five years of his life in preaching activity there. He was
succeeded in this post by his son Tawfiq Efendi (d.1899), who continued his
work there for forty-four years. Of Niiri Efendi’s leadiné khalifas we should
mention Sheikh Miisd Efendi of Uskiidar, Sheikh Salih Efendi (d.1879),
Sheikh of the Tahta Minare Dergahi which he himself established, Sheikh
‘Abd Allah Efendi (d.1872), who established the Odabasi Dargahi in which
he became Sheikh, the Tesbihdji poet Sheikh As’ad Efendi and Muhammad-
i Fadli Efendi (d.1898), who was Sheikh in the Sarradj Ishaq Dargahi. Sheikh
Muhammad-i Hilmi Efendi, one of the khalifas trained by Muhammad-i
Fadli Efendi, was Sheikh in the Qarababa Dargahi in Cemberlitas, while
Sheikh ihsan Efendi was Sheikh in the Diigiimlii Baba Dargah in the Sultan
Ahmet meydan. -

Another Rifa‘i dargahi was the dargah in Menzilhine Yokusu in
Uskiidar, which was founded in Istanbul in 1732 and continued in operation
untl quite recent times, while another was the Sherbetdar Dargahi in
Istanbul. Later, Sheikh Ken‘an Bey (d. after1925) held the post of Sheikh in
another dargah established in the vicinity of Khirqa-i Sharif. Another Rifa‘l
dargahi that has been in operation since the middle of the XVIIth century is
located in Eyiip. One of its Sheikhs in the larer pericid was Sheikh Biiyiik
Hasib Efendi (d.1834), who was succeeded as Sheikh by his son Sheikh
Muhammad Amin Efendi (d.1886).

A Rifa‘1l dargah known to have existed in Edirne at the beginning of the
XIXth century had as its Sheikh the divan poet Mustafa Qabili Efendi (d.
1825).

Zayniya:

This religious order, a branch of the Suhrawardiya, the foundation of
which is ascribed to Zayn al-din Hafi (d.1435), a Sufi from Khorasan, was
introduced to Anatolia by ‘Abd al-Rahim Merzifoni (‘Abd al-Rahim Rumi)
(d.1446) and by ‘Abd al-Lagf Qudsi (or Maqdisi) (d.1452). Sheikh
Merzifoni, about whom Zayn al-din Hafi declared, “We lit a log and flung it
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into the land of Rum” (Anatolia) was a poet who produced a Divan as well as
works such as ‘fshgnima and Irshad al-Anam. ‘Abd al-Lagf Qudsi who, like
Merzifoni, completed his training in mysticism under Hafi in Central Asia,
migrated first to Konya and then to Bursa, where he established a Zayniya
dargah from which he proceeded to engage in preaching activities and the
expansion of the order, at the same time writing a2 number ofg works in
Arabic. The expansion of the order was due more particularly to the khalifas
of the Sheikh..Qudsi was succeeded as postnishin of the dargah by Tadj al-
din Ibrahim-i Qa.rama.m (d. 1457) Sheikh ‘Abd Allah of Kastamonu, known
as Hadji Khalifa (d.1489), Sheikh Muhammad Efendl famous as Tchelebl of
Bolu (d.1493) and Safi al-din Mustafa Efendi (d 151 3) '

_ The Zayniya order was introduced to Istanbul by Mushh al-din Mustafa

~of Konya (d.1491), better known as Sheikh Wafa. Generally accepted as
Qudst’ s ‘most famous khalifa, he estabhshed_ a dargah in the Istanbul district
now named after him (Vefa) from which he engaged in preaching activity.
He soon made a name for himself, becoming one of the most famous Sufis
in Istanbul. On his death, his place was taken by his khalifa, Sheikh ‘Ali
Dede (d.1511), who trained and ordained as khalifa the celebrated poet
Mawlana Sham'i of Rumelia, who worked on the dissemination of the order
in Edirne. Another of Qudsi’s khalifas in Istanbul was Sheikh Ahmad, known
as ‘Ashiqpashazida, while Sheikh Muhammad, another of Qudsi’s khalifas,
known as Piri Khalifa, introduced the order to Egridir. The Zayniya
continued its activities with Sé'yyid, Walayat (d.1522), Sheikh Muslih al-din
Mustafa (Giindiiz Muslih al-din) and-Sheikh Burhan al-din of Egridir
(d.1562), but the order suffered a severe decline in the middle of the XVth
century and was gradually absorbed by the other orders. The dargah at Vefa
was taken over by the Sunbuiis.

Conclusion

The information given above should give a general idea of the
distribution of the various religious orders in the Ottoman Empire, but it
should be stressed that we had no intention of giving a detailed account of
the various religious orders that spread through every part of the territory
under Ottoman hegemony covering so extensive a geographical region over
a period of some six hundred years. In any case, such a detailed account
would have been quite impossible within the limits of a comparatively short
article. This study is, therefore, confined to a description of the most
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important of the religious orders known to have been active in Anatolia,
particularly in Istanbul, and, to a certain extent, in Rumelia, their expansion
processes, their main branches and the most important personalities and
tekkes connected with them.

The picture that emerges from the brief, general survey here presented
can be summed up as follows: In the course of time, the mystical movement
that occupied so important a place in Islamic history and civilization resulted
in the formation of a large number of religious orders. Although most of the
Sufi tariqats established from the XIIth century onwards, whose numbers
rapidly increased in the following centuries, operated in territories under
the administration of the Ottoman state, a certain number were unable to
find representation within the Ottoman borders. It can, however, be stated
without hesitation that as a state that held for so many years the position of
leader of the Islamic world and that for four centuries had been the centre
of the Caliphate, the Ottoman Empire always remained a focus of attraction
for the members of a bla.rgc number of the sufi orders, and it was for that
reason that a great number of Sufis migrated, more especially from Central
Asia, Khorasan and the Middle East, to Anatolia, where they endeavoured to
disseminate - their own particular order. Some tariqats were founded in
Anatolia itself, with the result that in the course of time Anatolia became
one of the most important centres of tarikat activity in the Islamic world.

As can be seen from this brief survey, the most widespread and
influential of the religious orders in the Ottoman Empire were, in order of
importance, the Khalwad, Nagshbandi, Mawlawi, Bektashi, Qadiri, Bayrami
and Rifa'i. Of these, the Khalwatiya, although founded on Iranian soil,
found its natural locus of expansion in Anatolia. This order, because of the
large number of secondary branches it produced, has been nicknamed
“tariqat kulugkas1” (tarigat incubator). Literally sprouting branches
throughout Ottoman territory, it became the most widespread of the
religious orders, carrying out its activities under many different names. A
number of tariqats, such as the Riishaniya, Gulshaniya, Sunbuliya,
Sha‘baniya, Sinaniya, ‘Ushshaqiya and Djarrahiya, were offshoots of the
Khalwatiya. '

The most widespread and influential of the religious orders after the
Khalwatiya was the Nagshbandiya. Originating in Khorasan and first making
its mark in Anatolia in the XVth century, its most rapid expansion took place
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in Anatolia in the XIXth century thanks to Mawlana Khalid-i Baghdadi and
his khalifas. Undér the name of Nagshbandiya or Khalidiya, it set its seal on
the later period in eastern and southeastern Anatolia, and, more
particularly, in Istanbul and various parts of Anatolia, while the good
relations existing between the Nagshbandiya and the ruling class played an
important role in the appointment of Naqgshi Sheikhs to Bektashi tekkes
when the latter were closed down in the first half of the XIXth cenf:ury.

The Mawlawi order, founded during the Anatolian Seljuk era, had since
then developed throughout the whole of Anatolia, becoming patticularly
influential in urban centres and cuurt circles _and making a very quorta.nt
contribution to the enrichment of Ottoman cuIture and art.

: The Bektashi order, another religious order founded in Anatolia,
¥ although it appeared as an order appealing mainly to the inhabitants of the
rural areas, was also active in the large urban centres. At first very closely
connected-with the Janissary Corps, from the XVIth century onwards it
assumed a heterodox character under the influence of Shi‘ite/Batinite
thought, which led to a certain coolness in its relations with the state
authorities and to its final closure by Mahmud II.

The Bayramiya was another order founded in A.natolla which, having
achieved a certain fame and influence from the time of its pir Hadji Bayram
Wali, later maintained its fame and existence mainly through its Malamiya
and Djalwatiya branches. While the Malamiya represented .an approach
totally at odds with state policy and thus became exposed to continual
surveillance and persecution, the Djalwatiya always enjoyed the approval and
support of the state.

The Qadiriya and Rifa‘iya orders, although founded outside Anatolia,
found it possible to spread throughout Ottoman territory. The Qadiriya was
represented on Ottoman soil by the Ashrafiya and Rumiya branches.

There were also a number of religious orders other than those
considered above that existed at various periods on Ottoman soil, although
perhaps in relatively restricted numbers. These included the Shadhaliya,
Sa‘diya, Suhrawardiya, Kubrawiya and Tidjaniya. Sultan ‘Abd al-Hamid II is
known to have had a particular interest in the Shadhaliya.

* That in 1834, during the final period of the Ottoman Empire, there
were 209 tekkes in operation in Istanbul alone, 259 in 1840, 307 in 1889 and
254 in 1918, clearly shows how widespread and influential they were as socio-
religious phenomena.
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