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GENERAL DISTRIBUTION OF THE SUFi ORDERS iN 
OTTOMAN ANATOLIA 

OSMAN TÜRER 

A brief survey of the pre-Ottoman period and the period of Ottoman 
foundation. 

By the XIVth century, which saw the foundation of the Ottoman state, 
mystical thought hac;l matured and been systematised, the basic works 
generally accepted.as the classics ofmysticism had been written and mystical 
trends had been institutionalised in the form ofa number of sufi orders. A 
survey of the hist~rical d~velopment of the mystical movement reveals that 
mystical thought matured and was systematised in the Abbasid period, that 
this thought was institutionalised and the sufi orders formed under Seldjuk 
hegemony and that these religious orders proliferated during the Ottoman 
period, bringing all sections of the Islamic community under their 
influence. · -. 

A number of the leading orders had already been founded and become 
quite widespread before the foundation of the Ottoman state. These 
religious orders and their "pirs" (heads of the orders) are as follows: 

. . 
Kazaıüniya: Abü İsJ:.ıaq ~arünl (d.426 / 1034) 

'Yasawiya: Khwadja AJ:.ımad. ~asawi ( d.562/ 1167) 

Qadiriya: 'Abd al-Qadir Kminı (d.562 ı 1167) 

Rifü'iya: Seyyid AJ:.ımad Rifü'i (d.578 / 1182) 

Madyaniya: Abü Madyan Tilamsiini ( d.590 / 1193) 

Kubrawiya: Nadjm al-din Kubra (d.618 / 1221) 

Suhrawardiya: ~hihab al-din Suhrawarc:µ (d.632 / 1234) 

Tchishtiya: }:lasan Tchishti (d.633 / 1237) 

Shadhali}'a: Abü al-}:lasan Shadhali (d.656 / 1258) 

Bektlishiya:-~adji Bektlish Wali (d.669 / 1270) 

Mawlawiya: Mawllina Djalfil al-din Rüını (d.672 / 1273) 

-· \ .. . 
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Badawiya: N.unad Badawi (d.675 /1276) 

Dasüqiya: İbramın Dasüqi (d.693 / 1295) 

Sa'diya: Sa'd al-din Djibawi (d.700 / 1300). 

Apart from these, it would be useful to mention here ~ few other 
important sufi orders founded at a later date that were highly ilı.fı.uential in 

• 1 

Ottoman society: · \ . 
Khalwatiya: Siİadj al-elin 'Umar Khalwati (d.750 / 1350) 

Naqshbandiya: Baha al-din Naqshbana_(d.790 / 1391) -- .. - .. 
Bayriimiya: l:Iadji ~ayriim Wali ( d.83.3../.1430) . __ 

~ayniya: Zayn al-din I:Ian (d.838_ / 1434) 

'Qn the other hand, a glance~at the process of Islamisation in Anatolia 
and its religious-culnıral hist9ry shows that thi~ region hosted a very lively 
and colourfu~ mystiçal life prior to the foundation of the Ottoman state. in 
the course of the Turcoman migrntions to Anatolia from· Central Asia, 
Kh9rasan, Transoxiana and Iran, which increased in intensity after the batde 
of Manzikert in 107-1-iand further increased with the Mongol invasion, a 
large number of Sufi dervishes such as Abdiil, Kubrawi, Suhrawardi, Yasawi 
and Qalandari belonging to variôus religious orders and fraternities entered 
and settled in the region. Many mystics from vşrious regions arrived here, 
either under Mongol pressure or attracted by the social and political 
conditions ·in Anatolia. These included distinguished personalities whose 

. names became an integral part·of the history ofmysticism', such as Mul;ıyi al­
din b. al-'Arabi, the leading name in the mystical philosophy known as 
Wa.tıdat al-Wudjüd, ·şadr al-diri Qünawi, one of hi,s most distinguished 
pupils, Aw}:ıad al-din Kirmiini, Mu'ayf.id al-din Djandi, Sa'd al-din Farghiini 
and Mawlaı:ta Djaliil al-din Rümi in Konya, Fakhr al-din 'lraqi, the author of 
Lama 'at in Tokat, Nadjin al-=din Daya, the author of MirŞad aJ;'İbad in 
Kayseri and Sivas and l:Iadji Bektiish-i Wali in Kırşehir. There were also a 
numb~r of distinguished mystic.ş who lived outside Anatolia but whose works 
enlivened the mystical life of the region. in short, XIIIth century Anatolia 
was a very lively cemre of mystical thought and mystical life. 

Although, as far as Turkish mysticism is concerned, the Xlllth and 
XIVth centuries constitute the most brilliant period of classical mystical 
thought, the religious orders attained their greatest brilliance during and 
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after the X:Vth century. At the same time, the Mawlawiya and Bektashiya 
orders, which were first founded in Anatolia and which were to become so 
widçspread and influential in succeeding centuries, had already taken their 
plaee on the historical scene prior to the establishrnent of the Ottornan 
state. Moreover, during the same period, orders such as the Kubrawiya, 
Kazarüniya and Rilli'iya, which had been founde_sLbefore this time in other 
regions, were also encountered here. 

The Akhis, who might be des.cribed as a continuation of the Futu'wwa 
institution in Anatolia, p layed a ~ry irnportant role in the administration of 
the economic and social life of the Anatolian comınunity, particularly in 
large centres of habitation. Frorn the sei::ond.half of the XIIlth century to 
the middle of the X:Vth, this organization, referred to by 'Ashiqpashazada as 
Akhiyan-i Rüm, performed an irnportant function in the social and cultural 
life of Anatolia. In the XIIIth century in Anatolia, a number of high state 
dignitaries, judges, professors in the theological schools, great merchants 
and Sheikhs bekınging,to various different religious orders can be seen to 
have enterecf the Furu~va organization;an Akhi institution. Sheikh Edebili, 
'Uthman Ghazi's father-in-law, is known to have been one of the leading 
members of the Akhi fraternity. in founding an Ottoman state, the Ottoman 
emirate benefıted very considerably frorn the influence wielc:J.ed by the Akhi 
organization and by Akhi leaders.such as Sheikh Edebili, Akhi I:Iasan, Akhi 
Mal_ırnüd and Candarlı Qara Khalil. Even Sul~ Murad 1 took upon himself 
the leadership of the Akhi. Akhi thought, which, from many points ofview, 
was practically identical with the mystical principles and precepts expounded 
by Suhrawardi in the 'Awifrif al-Ma 'arif, had borrowed a great deal from the 
Rilli'iya in style; customs and the outward appearance of their officials, and 
were, in various ways, closely associated with religious orders such as the 
Mawlawiya, Bektashiya and Khalwatiya. 

Apart.fi-om the Akhi organization, certain other religio-mystical groups 
referred to by 'Ashiqpashazada as independent bodies, such as the Ghaziyan­
i Rüm (Anatolian Gazis or Alperens), Badjiyan-i Rüm and Abdaliin-i Riim, 
may be cited as mystical movements active in XIIIth and XIVth century 
Anatolia. 

The Ghaziyiiı1-{ Rüm are referred to in some sources as Alps or 
Alperenler. According to Gölpınarlı, warriors belonging to the military wing 
of tlie Futuwwa organization, such as Turgut Alp, Akça Koca and Konur Alp, 
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together with a numerous band of fallowers, reinforced the fighting spirit of 
the army, while at the same time their moral authority served to strengthen 
social cohesioİı. 

According to some scholars, the group known as Badjiyan-i Rum 
constituted the women's branch ofthe Akhi fraternity. Façima Badji, the wife 
of Sheikh Nasir ciı-din Mahmud, who won fame as Akhi Evren and is 
generally accepted as the fa~nder of the Akhi organization i~ Anatolia, is 
claiqıed to~ have been the leader and spiiitual ~ide (munJ~· ida) of the 
Badjiyan-i Riim. The women belonging to this orgariization pe ormed very 
valuable services in the women's_ s~ction of tlıe organizati n through 
activities in confo~ity with_ the spirit arid-discipline ofa religious 'ç>rder. 

The Abdiilan-i Rum (Anatolian Abdals) :-another-9f these groups, was an 
organization farmed by heterodox dervishes belônging to fraternities 
partif:ularly ac~ve among the Turcoman tribes in rural areas in Anatolia, 
such as,the I:laydari, Qaland9Ji and I;Iuriifi. It became famous as the Babai, 
after Baha İlyiis-ı !Jorasani. These dervishes b~aring the name of Abdal or 
Baba were · also kn6Wrı- as Khorasiin Erenleri. Orkhan Bey had a zawiya 
erected on the slopes of Uludağ and also faunded a vakıf far each of the 
dervishes belonging--ro this groüp who had taken part in the conquest of 
Bursa, such as Abdfil Müsa, Geyikli Baba, Dughlu Baba and Abdfil Murad. All 
of these zawiyas were still in operation in the XVIIth century. ' 

The Turkestan zawiyas founded in Tarsus by individuals of Central Asian 
_ origin, SU:ch as 'Abd Allah Mendjek and Begdje Sheikh Gurkani, are alsa of 
great interest. These zawiyas established communications between this 
regioiı and Anatolia while_ at the same time aiding travellers in the area. 

Although,_ in the XIVth c~nill:ry• which saw the faun.dation of the 
Ottoman state, one encounters a number of mystical ·groups and individuals 
qom various regions belonging to various ~Ç_ıigious orders and fraternities, 
r~ligious orders with an org~ized structure of tekkes and zawiyas were far 
less widespread than j.n the fallowing centuries. Nevertheless, it may 
confidently be said that in the period contemporary with the faundation of 
the Ottoman state Anatolia was characterized by a very lively mystical and 
tarikat activity. Wıth the creation by the Ottoman state of political unity and 
social tranquillity, Anatolia offered fertile ·-ğround far the development and 
prolifer~tion of· the religious orders. The steady strengthening and 
expansion of the Ottoman state and the endurance far centuries of its 
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hegemony over the region made the Ottoman Empire the period in which 
mysticism atcained its greatest expansion, activity and vitality. 

~ A brief glance at the religious orders active in Anatolia in the early days 
of the Ottoman state reveals the following picture: The most important 
religious orders that existed in the Anatolian cities aat the time of the 
foundation of the state were the Mawlawiya and R.illi'iya. By the XIVth 
century the.Mawlawi order had spread to a number of different Anatolian 
regions, while in the fust half of the same century the Rilli'i order was to be 
found in lzınir, Bergama, Amasya and other regions 

Accorcling to Fuat Köprülü, the Khalwatiya occupied an important place 
in Anatolia in the foundation years of the Ottoman state, but its 
proliferation throughout Anatolia and its acceptancc:: by the wider public 
took place under the haliifes (deputies, successors) of Yal).ya Shinvani 
( d.1464), who is generally regarded as the second "pir" of the order. 

Although the Kazarüniya order that fırst appeared in Anatolia at the 
beginning of the XIIİth century continued its activities throughout the 
XIVth and XVth centuries, it later clisappeared. 

The expansion of the Naqsbandiya order, which began its activities in 
Anatolia with a tekke founded in · Amasya at the beginning of the XVth 
century, was due to_ the efforts of Molla 'Abd Allah İlahi (d.14~1), who was 
active in Simav in the second half of the same century, and in Istanbul by 
Amir Al;ı.mad Bukhiiıi (d.1516). 

The Bayramiya order, founded in the fust half of the XVth century by 
l;ladji Bayram Wali (d.1430), the khalifa of Hamid al-din Aqsarayi (d. 1412), 
better known as Somuncu Baba, had already won great renown during the 
lifetime of its founder and was to expand still further with the incorporation 
of the Shamsiya and Mawlawiya branches founded by its leacling halüfes, 
together with the Djalwatiya branches formed ata later date. 

The fırst representative in Anatolia of the Kubrawiya, was Shams al-din 
Mul,ıammad of Bukh<:\-fa (d,1429), who won renown as Amir Sul!fuı. H e 
founded a dargiih in Bursa, where he won the respect and admiration of all, 
finally l;ıecoıning son-in-law to Bayazid 1. In his own lifetime, the order began 
activities, through the efforts of his clisciples, in Balıkesir, Edincik, Gelibolu, 
Edremit and Tuzla and the sanjaks of Aydın and Saruhan, as well as in 
Karaman and various other parts of Anatolia. Nevertheless, unlike most of 
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the other orders, it failed to continue for any length of time and completely 
disappeared after only two generations: 

In addition to the ı_:eligious orders briefly treated above, the Akbariya 
school of Wa.Qdat al-Wudjüd thought, as systematized by İbn 'Arabi, was 
represented in Anatolia by a number of outstanding personalities in the 
years before the foiınding, of the Ottoman state. Parwana Miı'in al-din 
Sula}rman (d.1278), the ruler ofDanishmend territory in the sec~nd half of 
the XIIIth cenrury, srudied fora long time lliıder Şadr al-din Q.unawi, the 
khalifa _of İbn 'Arabi, and served as pan:on of the mem~ers of thi;1sch~ol, by 
whose ıdeas he had been profoundly inflµenced. 11.u ayyad al-dı~ Djandi, 
Sa'·id al-din Farghani and Fakhr al-d_in ;fraqh:onducted their activin~s in the 

~ medrese and tekke· erected for them in .Tokat-by .P<l!'vana Sulayın-an. The 
§~ Akbariya movement coİıtinued its exi;tence during the first years of the 

Ottoı;lıan state in the hands .!?f powerful representatives. The most 
disti.nguished Qf these was Dawµa~i' Qayşari (d.1350), who wrote an Arabic 
comme~tary on İbn 'Arabi's FÔşüş al-Ifikam and was the. head mudarris in 
the medresse in Iznik, the first Ottoman theological college. He had been 
trained together witp 'Abd al-Razzaq IGshani (d.1329), a pupil of Şadr al-din 
Qünawl. After Dawüd-i Qayşari, the Akbariya school was represented by a 
number of distinguisil~d scholars and Sufis such as Molla Fanart (d.1430), 
the first Ottoman Sheikhulislam, his pupil, Qutb al-din İzniki (d.1450), 

; ·:Y-azidjizada Mu}?ammad (d.1451), the author ofthe famous Mu.Qammadiya, 
·:::and Djamal-i Khalwati (d.1506), known as Tdıelebi Khalifa. The order 
.~ conıinued in operation until .the present day, exerıing a strong influence on 

a number of pther orders. 

Having pTesented this inforınation on the state of mysticism and the 
religious orders i_n Anatolia during th~ early years of the Ottoman state, v~e 
can ·now proceed to the distribution of the religious orders in the Ottoman 
Em.pire. First, however, we should give a brl:ef explanation regarding the 
metpod we shall be employing-in our treatment of the topic. I t would be 
impossible to include a detailed study of all the religious orders and their 
branches to be found in the Ottoman Empire within the space of this arıicle. 
An examination of the history of any one of the main orders or any one of 
its branches would demand a separate srudy ofits own. Things being as they 
are, we shall confıne ourselves to touching °iipon the main religi?u~ qrders 
active during the Ottoman Empire, their ıeading representatives and the 
branches produced by that particular order. 



THE SUFl ORDERS iN OITOMAN ANATOLIA 225 

The XIVth century wioıessed the first formarion of the religious orders 
m Ottoman soil, but it was in the XVth century that independent orders 
ınd their branches began to appear and that tekkes (dervish lodges) and 
:awiyas (hÔspices) belonging to them made their first appearance. In this 
ı.rticle we shall endeavour to present the historical development of the 
principal religious orders acrive in Ottoman territory together with the main 
outlines of their general distribution. 

Qadiriya 

The Qadiıiya, the earliest and most widespread of the Islamic religious. 
orders, was founded in the XIIth century by 'Abd al-Qadir IGlani and 
continued its development outside the Ottoman Empire, more particularly 
in the Middle East, between the XIIIth and XVth centuries. 

1. Ashrafiya. 

Qadiıiya was first introduced to Anatolia by Ashrafoglu 'Abd Allah Rürni 
(d.1469). Celebrated over th_f centuries for works entitled Diwan, Muza.kki 
al-Nufüs and Tariqatnama, he completed his sayr u sulük (special training 
ofa religious order) in_ Ankara as a pupil of l:ladji Bayram-ı Wali and received 
his idjazat from the Bayramıya order, subsequently marrying the daughter 
of the Sheikh. Later, on the Sheikh's recommendation, he became. an 
adherent of the Qadiıi sheikh I:Iusayn !Jamawi at Hama and, after receiving 
his icazet from the Qadiriya order, retumed to his home town of Iznik, 
whence he succeeded in diffusing the Ashrafiya, a branch he had founded in 
his own name, in Btirsa and throughout Western Anatolia. As he was the first 
to introduce the Qadiıiya to Anatolia, Ashrafoghlu Rümi was accepted as 
Pir-i Thani (S_econd Pir) of the Qadiriya in the Qttom~ Empire. The 
Ashra.fiya was the result of the merger of the religioult orde1i:-of Amir Sul~ 
(Kubrawiya) with the Bayramiya ~d the Qadiıiya and a nurriber or others. 

The first Ashrafiya tekke was that founded in Iznik by Ashrafoghlu 
Rürni, which became the headquarters of the Ashra.fiya. This lodge, one of 
the most important tariqat and mystical centres in Anatolia, conrinued its 
activities unt;il the XIXth century, making an outstanding contribution to the 
diffusion of mystical_ culture. Ashrafoghlu was succeeded by his leading 
khalifa 'Abd al-Ral;ıim Tirsi, who undertook the position of postnishin of the 
tekke. in the XIXth century, this lodge transferred its headquarters to the 
İncirli lodge in .Bursa, while, in the course of time, the lodges founded in 
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lefke, Pazarköy and Gemlik Küçükkumla became the leading centres of 
activi'ty of the religious order. From the XVIIIth century onwards the 
Nu'maniya tekke in the Çatal.fırın district in Bursa became one of the most 
important cen tres of tlie religious order, con tinuing in operation un til the 
middle of the XXth century. The most famous Ashrafü lodge in Istanbul was 
the tekke in the Hekimoğlu Ali Paşa complex, generally known ıı.s the Abdfil 
Ya'qüb Dede tekkesi. 

2. Rümipı 
\ 

The Qadiıiya was introduced t9 _ IstaJ!bul only at the beginrlpıg of the 
XVIIth century .. thanks to the effqrts c)f-İsm;ı.'il Rümi (d.1631) . Ordained 
khalifa by the Qadiri sheikh FayQ. Allah- in- Baghdad and AJ.:ımad Mişri, 

another Qadiri sheikh, in Egypt, İsma'il Rümi, on h is. return from Egypt to 
,.. Ana~olia, founded lodges in his own name in Tosya and Kastamonu and 

visit~Cı Izmir, Manisa, Bursa, Izıiıit, Tekirdağ, Edirne, Salonica, Ishtib, 
Contania,, Plovdiv, Sirov and 'P'emeshvar in an attempt to spread Qadiıiya in 
these area.S. He later came to lstanbul and began to disseminate the order in 
the Sofular Mosque at Fatih, founding in his own name the fust Qadiıi 
lstanbul tekke at Tophane, where he undertook preaching acti.vities. This 
lodge, ~own as the'Jsma'il Rü.mi Asicanasi or the Qadirikhana Tekkesi, 
became recognized from .that time onwards as the centre for all the Qadiri 
in the O ttoman Empire. Rümiya was thus established as a separate branch of 
the Qadiıiya. İsma'il Rümi, like Ashrafoghlu before hirn, was recognized as 
the Qadiıiya Pir-i Thani in tlie Ottoman territories. With the foundation of 
the Qadirikhana Tekkesi in lstanbul, the Qadiriya in the capital began to be 
organized from the XVIIth century onwards on the hasis ofa central 
lstanbul adminiscration, producing a powerful administrative structure with 
the .. authority to appoint all Sheikhs co ·Qadiıi cekkes throughoui: the Empire. 
This cencral tekke continued its operations right up to the Republican 
penod. in h is Safiİıa-i AV{liya, Şusayn Vassaf Bey gives the names of all the 
Sheikhs in the tekke, together a short biography of each. 

Thus it would appear that the Qadiriya order, one of the earliest and 
the most widespread of the sufi orders in the Islamic world, and one which 
produced a large number of branches, is represented in Ottoman territory 
only by the Ashrafiya and the Rümiya. 
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Kbalwatiya 

TP,e Khalwatiya was one of the most widely di.ffused and most influential 
of,'the religious orders in the Ottoman Empire. This Sunni order, founded 
in Iran in the XIVth century by Abü 'Abd Allah Siradj al-din 'Umar b. Akmal 
al-din Lfilıidji Khalwati (d.1349 or 1397), was introduced into Ottoman 
cerricory in the second half of the xVth century and spread very rapidly, 
splicting up, in the course of time, into a number of different branches. A 
number of religious orders founded in Anatolia and developing as 
apparently independenc orders were essentially branches of the Khalwatiya. 

The foundation and proliferation of the Khalwatiya on Ottoman soil was 
realized mainly through the efforts of Seyyid Yal).ya Shirwaru (d .1464) and 
h is khalifas, but the first introduction of the order in Anatolia and its 
diffusion in the Amasya region was the work of Pir İlyas of Amasya (d.1410), 
another khalifa bf Sheikh Şadr al-din Shirwani. in examining the 
development ind areas of expansion of the Khalwatiya on Ottoman soil, 
attentioiı stıould be given to a number of individuals, trained, tike Pir hyas 
Aması, by Shirwani and sent to Anatolia, each one of whom are generally 
recognized as founders of branches, and co the proliferation, in the course 
of time, of_ r.J:ıe branches they founded. 

Pir İlyas continued his religious mission in the Gümüşlüoghlu Tekkesi, 
the first tekke founded in Amasya in the name of the Khalv.iatis. After his 
death, the position of Sheikh of the lodge was held by his khalifa Sheikh 
Zakariyya Khalwati who was succeeded in nım by 'Abd al-RaI:unan Tchelebi, 
the grandson of Pir İlyas's daughter. Khalwati activity in this tekke continued 
unti.l the end of the XVIth cencury. Another tekke in Amasya belonging to 
the khalifas of Pir İlyas was built by Ya'qüb Pasha for Güınüşlüoghlu 'Abd al­
RaI:unan Tchelebi, which was stili in active operation in the XVIIth century. 
Another khalifa of Pir İlyas by the name ofSheikh Tfilıiroghlu, is mentioned 
in the sources as having engaged in preaching activities in Tokat. 

i t was Seyyid Yal).ya Shirwaru, recognized as "pir-i thani" of the order, 
who ensured the rapid di.ffusion of the Khalwatiya. Thanks to him, the order 
spread to a number of regions, first and foremost Anatolia. Shirwani, bom 
in Shamakhi, after completing his education in Tabriz, decided to choose 
the mystical path and, entering the service of Sheikh Şadr al-din Khalawi, 
was finally ordained khalifa Aftei marrying the daughter of the Sheikh he 
settled in B~ü, where he continued his preaching activities until his death. 
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Through the khalifas he instructed and sent around the country, the 
Khalwatiya divi?ed in the course of time into fo~r ~ain branches in 
accordance with the traditional classification. 

1. The Rüshaıüya, founcİed by Ded~ ·'Umar Rush.iru ·( d.1486). 

2. The Djamfiliya founded by Djamfil-i Khalwafi ( d.1493), wh9 achieved 
fame as Tchelebi Khalifa. l. 

3. The Af.ımadiya founded by Af.ımad Shams al-din Marmarawi (d.1597), 
generally known by µıe cogno~~n ~gitba5hi .. : :.>.,:. ·.. -\ 

4. The Shamsiya founded by Sh~ al-<!in AJµnad· Si\v~i · ~ d.159.7). 

Howeve~, prio~ to the fornicition - ~{-tli~se brançlıe:·s, :· fyloll~ l:Iabib 
Qaramani (d.1496), another ôf Shirwfuıi's'"'kfüılzfas', Visit~d the districts of' 
Karaman, Ankara, Amasya and Sivas in his efforts ta disseminate the 
religio~s order and ensuring the ç:ontinuatii:m in the varföus regions of the 
services of the murid (disciple~) he had trained. üne of these was Sheikh 
Davüd-i Khalwati (d .. 1507), a native o( Mucl:urnu. rlıe.,-wqr_k of preaching 

- begun by Qaramaru in ·the MeJ::ı.nleq .Pasha Tekkesi; bi.ıi.ltjf(AinaŞya by KhiQ.r 
Pashazada Mel;ımed Pasha(d.1485)",~was·c~ed on by fü.~ 'khhlifas up.to the 
end of the XVIth century. A !ine begun by al-l:Iadjdj KhiQ.r Amasi, another of 
Qaramani' ı; khalifas iiı Amasya, la ter produced the Shamsiya, one of the four 
main branches mentioned above. 

The preaching activity begun by Qar;unani in ·his hömeto~ of Karaman 

was carried . on after him by. his khalifa Djaınfil ·al"diri ·İsJ:iaq Qaramani 

(d.1526) who achieved fame as Djamfil Khalifa. He later 'vent to Istanbul, 

where he carried on his preaching activity, fırst in the-·mosque/zawiya built 

for him in Zeyrek. by the Grand Vızier Piri Mel;ımed Pasha; and sµbsequently 

in the Koruk Tekkesi in Fatih built for l;ıim by the.~sain.~di~tary. A khali.fa 
of Djamfil Khalifa by the name of Azalizada 'Abd"-' 3.1-RaJ:iman Efendi 

(d.1,565), who hada: tekke· in the Sutlüce district, engaged for many years in 
preaching activity in the Şaliib 'Ata Zawiyasi in Konya. The same activity was 

subsequently carried on first by Washna Efendi and then by Ya;yabashizada 

KhiQ.r Efendi. Naqqash Baba, another khalifa of l:Iabib-i Qaramani besides 

Djamfil K.halifa, conducted his activities İn· the daigah at Nakkaştepe at 

Kuzguncuk in Üsküdar, and was succeeded in this wor~ by his son Derwish 
Tchelebi (d. 1560). 
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1. RfishaµIya 
~ 

·"-'Dede 'Umar Rüshani, the founder of this branch, employed the 
cognomen "Rüshani" (of Aydın) to indicate that he was a native of that city. 
Rüshani wen t to Bakü, where he became an adherent of Seyyid YaI:ıya 
Shirwaru and was ordained khalifa. After the Sheikh's death, he wo.rked on 
the expansiôn of the order in Gence, Tabriz, Berdaa and Karaağaç. It was 
one of RüshaIJ.i's most distinguished khalifas, Sheikh İbrahim Gulshanl 
(d.1533), the fo9q.tj_er of tlıe Gulsh~~ya branch, who jntroduced the 
~üshaniya to Anatq;ıa: Thus it was by ırieans of the Gulshaniya branch that 
the Rüshaniya, on~ of the principal branches of the Khalwatiya, was diffused 
throughout Ottoman territory. 

. . 
a. Gulshani~ . 

A native of Diyar:bak.ır, İbrahim Gulshani went to Tabriz at a very early 
age and there bei:;ınıe _an adherent of Rüs!1anL He remained there until the 
Sheikh's de;tlı, ~ter:~hich ·he· re~aj.ned fçır some time in the post held by 
the former Sh_eildij~iitiı·.fo~ce.d to l~ave ~der Shi'ite pressure and retum to 
Diyarbakır, wl:ı,ere h(! continued tl_ıe work ()f preaching for a time. He later 
went by wayofUrf~ ti:> 'Cairo, where he İinally settled. Sul~ Selim 1 visited 
him after the .cpnqu~s_t ofEgypt aIJ.d it was on the Sul~'s insnuctions that 
in 1524 he btijlÜ,b.eJi_ist_.QulsI:ı:a.~! da,rg~ b(!~ic;le the Mu'ayyadiya Mosque. 
While concİucrlng)ı.~s prea.chirig.: ~cµYi_tie~'"ilıere and winning ~ery great 
popuiarity, İbr~hirii · Gi.ıl_şhani ·was . ip.vited by Sul~an Suleyman the 
Magnificent to Istaiıb.~l, where he remaine~ for some time. Meanwhile, he 
succeede~ ip.· attra~titig' to. the ·members.hip of the religious order a number 
of high state di~i$ies· ~ ~eu· aş yer}' distiµguished personalities from 
m~drese circİes~ -~in<İJlYı Jı.~. left"h}Ş . pqŞitiqn jn Istanbiıl to Sheikh I:Iasan 
ıarifi ( d._15Ô~) and:r~fuhı_(!(,i to Eğypt, __ where he died five years later. 

Besides hjşs~i~~: i~.:~~:_::~~sjid:·a,4,d,~~Viy~: b~ilt ~or·.him at Kumk~pı, 
I:Iasan ıarffi ·ç3.qi~4;çn· ~~ ac.9Vi"çi~· ih _JJ:ie}C:idg~ which later became famous 
as the DurmµŞ· Peck,'rekkeşi. .TJi~.: work of cİisseminating the Gulshaniya 
order was qı_ajeg jp_İj«_~y.,q$.er)diaıifas. of G$haı_ıi, such !15 Şadiq 'Alı Efendi 
(d.1554) in Djyıµ:~aj.gr; 'b~hiq M~şaj";ı):fep.<U (.d)563) in Edirne, his son 
Alµnad Khay~{ (d,_;j_~6~) '.~: Egipt~~d:~M$yi ~-Çli~ Qaramani (d.1550) in 
Gebze. MuI:ıyi aj-dj_n, Qa.r<µn~i w.~· a,c~qseg ofholp.ing views conrtrary to the 
Shari'a and conde!Jı;;_ed to death by afetva issued by the Sheikhulislam Abü 
al-Su'üd Efendi>·ffis pJ~ce was taken by Sheikh Karim al-din Efendi . 

. ". 
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Mul:ıammed Demirtaş of Kütahya (d.1529), another of the khallfas of 
Dede 'Umar Rüshani, fou~ded another secondary branch known after its 
founder as the Demirçashiya. He established his tekke in the vicinity of Cairo 
and carried on his aı;tivities in this area. 

' 
The Gulshaniya branch of the Khalwatiya produced two\ secondary 

brfanches, the Saza'iya and the I:Ia:Iatiya. The Saza'iya was f9un ded by 
Sheikli I:Iasan Saza'.i (d.1738), _t)ıe I:lfilatİya by Sheikh-I:lasan H~ati Efendi 

(d.1911). \ 

2. Dja!J?.filiya- \ 

The Djamaliya, one of the main brancıi~s · of ·the Khalwatiya, was 
fo~ded by Sheikh Djamfil Khalwati (ö.1493). Al; his father was a qii<;li 'askar 
(high'-.!;>fficial in the Ottoman jlfdiciary) he was better known as Tchelebi 
Khalifa. 'A native of A,ksaray, hy bel on ged · to the family of Sheikh Djamal al­
din Aqsariiyi. Having received training in mysticism from I:ladji Khalifa of 
Kastamonu (d.1489) hebecame an adhereiıt of the Halveti Sheikh 'Abd 
Allah Qaramani, upon whose death he entered the service of the· Khalwati 
Sheikh Tahiroghlu :in, Tokat. After the Sheikh's death he became an 
adherent of Pir Mul:ıainmad Erzindjani at Erzincan, by whom he was 
ordained khalifa. Thereupon he went to Amasya, where he began his 
preaching activities. He Iater came to Istanbul on,the.invitatiön ofBayazid II, 
and continued to work until,his death in the tekke established for him by 
the Grand Vizier, Qodja Muşıafa P·asha. 

Tchelebi Khalifa entrusted the work of preaching to a number of 
khalifas in IStanbul and in se"'.eral Anatolian cities, while he himself engaged 
in t;he expansioiı of the sufi order. Of these khalifas we may cite Sunbul 
Sinan Efendi (d.1529), the founder of the Sunbuliya, Qasim Tchelebi 
(d:l518), Sheikh in th(!_Q~ab~h tekke at Tophane, Sheikh Uways (d. after 
1524), who held the position ofSheikh in Istanbul, Karaman and Damascus, 
Sheikh Sinan al-din Yüsuf Ardabili (d.1544), who founded the Erdebil 
Tekkesi, in which he held the position of Sheikh, in the vicinity of Ayasofya 
Mosque in Istanbul. These khalLfa.s in turn trained a number of khalifas and 
murids ( disciples) of their own, who worked·on the further expansion of the 
order. For example, Qasım Tchelebi trained the celebrate d Sheikh 
Qarabash Ramaçlan Efendi (d.1545 or 1556) and Bali Efendi of Sofia (d. 
1553). Some four hundred khalifas are said to have been trained in this way, 
principally by Bali of Sofia, Kurt Mehmed Efendi (d.1589) and Muşıafa 
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MuşliJ;ı aJ-din (d.1574), better known as Nür al-dinzada, while 'Açiiyi records 
thaESheikh Uways, a khalifa ofTchelebi Khalifa, presented sevency thousand 
with the dervish cloak. 

a) Sunbuliya: A branch of the Djaınfiliya, the Sunbuliya :was founded by 
Sun bul Sinan Efendi ( d.1529), the most_ distinguished khalifa (khallfat al­
khula.fii) ofTchelebi Khalifa. This Sheikh, whose real name was Yüsufb. 'Ali 
but was also known as Sinan al-din Yüsuf, was originally from Merzifon. After 
studying the akli and nakli (rational and spiritual) scienceş under Af<;lalzada 
in Istanbul, he chose the mystical patlı and b_ecame an adherent of the 
Khalwati Sheikh Tchelebi Khalifa. After completing the sayr u sulük and 
receiving the idjazat .he went tö Egypt, wh~re he spent some time engaged 
jn preachin'g activities. On the death of the Sheikh, he came to Istanbul in 
accordance with the Sheikh's last will aiıd testaınent. There he married the 
Sheikh's daughte,r and undertook the office of Sheikh in the Qodja Muştafa 
Pasha tekker wiıere ht; remained for thircy years until his death. The 
sheiklıulislam İbn Kama! wrote a marthiya (elegy) on the death ofa man 
who had won pro~ound admiration and respect. 

SunbuI·Sinan had trained a large number of khalifas and was succeeded 
by Merkez MuşliJ;ı al-din Efendi (ı:{.1551), one of the most dis~guished of 
these. Of the other khalifas he sent to various parrs of Anatolia and Rumelia 
with the aim of enlarging the order, Djaın Shah Efendi (d.1536) served the 
order in ·Karaman, Djamfil Efendi of Akşehir (d.1536) in Akşehir, Sheikh 
Maqşüd Dede (d.1562) in Bayrabolu and Siroz, Sheikh 'Ala al-din (d.1562). 
the son of MuşliJ;ı al-din Muştafa, in Is tan bul and Kefe, and Sheikh Çavdarlı 
AJ;ımad Dede (d.1571) in Kütahya. 

Merkez Efendi was one of the most important members of this religious 
order. A leamed Sufi, after completing his sayr u sulük with Sunbul Sinan 
Efendi, he held for some time the position of Sheikh in the Koşacı Dede 
zawiya in Istanbul. ~eanwhile, I:Iafşa Sulçiin, the mother of Sulçiin'Bulayman 
the Magnificent, appointed him to the mosque and zawiya she had founded 
in Manisa. While carrying out his duties there, he made Mesir Macu!1, (a sort 
of toffee) out of s'cores of different herbs and distributed it to the people, 
which was probably the origin of the Manisa tradition of distributing Mesir 
Macı,ın to the people at the Nawrüz festival. 

On 'the death of Sunbul Sinan, Merkez Efendi returned to Istanbul, 
where he took up.his position as Sheikh in the Qodja Muştafa Pasha dargah. 
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Here he trained a number of khalifas whom he entrusted with duties in 
Istanbul and various .parts of Anatolia. Of these, Sheikh Ya'qüb Efendi 
(d.1571), Gömleksiz MeJ:.ımed Efendi (d.1544), his own son-in-law Seyyid 
MuşliJ:ı al-din (d.1576), Seyyid 'Abd al-Khfiliq, Sheikh 'Abd Allah ('Abdi 
Efendi) (d.159l):MuJ:ı.yI al-din Efendi (d.1582), known as Kösf: Sheikh, and 
Sheikh Al.ımad Efendi (d.1570) are known to have takeri; up posts in 
Istapbul, while of those sent to Anatolia._liis son, Sheikh Abmad Efendi 
(d.1562) ;vas sci:tioned in Denizli, Shaıns al-din ~mad Efe~di (d.1567) 
worked in the Molla Tchelebi zawiy~ at Tire in Aydın and Sh~ikh Af.ımad 
Dede (Kalburcu Şeyhi) (d.1570) in the .. Village of Kalburcu in "Eµtahya. On 
the de~th of Merkez Ef~~di, who is credited ·in-th~ sources as having left 
bel_ıind some three hundred khal[fas, his place was hlen for a time by his 
son Ahmed Efendi, and subseg~ently by his khalifa Sheikh Ya'qüb Efendi, 
wh~·,~as carrying out· the dudes of Sheikh in Dawüd.Pasha tekke. On his 
death,"·the same duties wefe undertaken by' his son." Yüsuf Sinan Efendi 
(d.1579). 

. b) Sha'baniya: The Sha'baniya, one of the ·branches of the Djaınfiliya, 
was founded by S~dJ<lı· Sha'ban Wali (d.1569) ofKasatamonu. This branch, 
which sub-divided ini:o a number of secondary branches, was the means by 
which the Djamaliya-i Khalwatiya has survived to the present day. 

After studying the na~ral sciences in his hometown Kastamonu and in 
Istanbul,_ Sha'ban Wali turned to ·mysticism and became a novice under 
Sheikh Khayr al-din Tokadi, who had received his icazet from Tchelebi 
Khalifa (d.1525) who was then in Bolu. After spending twelve years with the 
Sheikh he was ordained khalifa and sent to his hometown Kastamonu to 

- . 
disseminate the order. Sha'han Efei:ıdi carried on his preaching activities in 
_the mesjid · and zaviye foun'ded by Seyyid Sünneti Efendi, one of the 
K.halwatiya Sheikhs. in. Kastamonu and, for. a tiıp.e, in the Djan:ı.fil Agha 
~escidi and the Khunsfilai Mosque. His fame spread far and wide, and a 
number of ordinary people and members of the ulema joined his order. 
üne of these was MuJ:.ıarram Efendi (d.1575), a close friend of the 
Sheikhulislam Abü al-Su'üd Efendi. In all this, Sha'ban Efendi played an 
important role as both Sheikh and one versed in the natura! sciences. 

On his death, his place was taken by one of his khalifas, 'Uthman Efendi 
(d.1569), who was himself succeeded on his death forty days Iater by the 
kh~fa Khayr al-din Efendi (Kazancı Khayr al-din) of Kastamonu (d.1579, 
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who at that time held the position of Sheikh in Amasya. On his death, his 
post was ,taken over by 'Abd al-Baqi Efendi of İskilip (d.1589). who had been 
sent~o Çozi.mı by Sha'ban Efendi. 

Sha'ban Efendi is recorded as having ordained three hundred dervishes 
as khalifas, and, after his death, it was through the work of these khalifas that 
the order sp~ad in many directions. 

3. Af;ımadiya: 

The Af;ımadiya was one of the main branches of the K.halwatlya. This 
branch,.known as the "orta kolu" (central branch), was founded by Sheikh 
AI:ımad Shams al-din Marmara\Yi (d.1504), generally known as Yıgitbashi. 
The name Marmara\vi indicates his birı:İı. in the village of Marmara in 
Ak.hisar. In Uşak, where he went far h is further educarion, he became an 
adherent of 'Ala al-din 'Ushshaqi (d.1485). generally known as 'Ala al-din 
Efendi of Kabak. On completing the seyr u sulük he was ordained khalifa 
and sent ta Manisa ta ·engage in preaching acrivities. At one point, while 
carrying out his duties ther~. he went to Istanbul, where he settled a dispute 
in the mashiiyikh (c~uncil of Sheikhs) and then returned ta his duties in 
Manisa. it was because of this success and his courage in both speech and 
behaviour that he was given the nickname "Yıgitbashi" (stout-hearted). His 
family tree can be traced back foıir generations to Seyyid YaJ:ıya-yı Shirwani. 
On the death of the Sheik!'ı, Marmaravi, who had been engaged in 
preaching activities in the tekke in the Seyyid K.hwadja district of Manisa, 
continued as baş khalifa (head khalifa) in his own tekke 

The branch he had founded undenvent a process of very great 
expansioıi, splitting up into a number of secondary branches and spreading 
into a number of different regions. Secondary branches produced by this 
main branch active in Ottoman territories included the Sinaniya, 
'Ushshaqiya, Ramac;laniya and Mişriya. 

a) Siniiniya: The Sinaruya branc~ was founded by Sheikh İbrahim 
K.halwati (d.1568), better known as Ümmi Sinan. A narive of Bursa who 
completed his <".d,ucation in Istanbul, Ümmi Sinan went to Karaman where 
he became an adherent of Sheikh 'İzz al-din Qaramanı;·ane of the kl1alifas 
of Sheikh Marmara,vi, and was himself ordained khalifa after complering the 
sayr ıı sulük .. Af ter ·spending some time in preaching activiti~s in the Manisa 
and Uşak regions, he came ta Istanbul, where, until his death, he continued 
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his preaching activities in the Ümmi Sinan Tekkesi in the vicinity of 
Tophane that had been founded for him by Sul~an Suleyman the 
Magnificent. After ·his .death, he was succeeded by his son-in-law Sheikh 
'Arab.SharifMeJ:ınıed Efendi of ~eppo (d.1614): 

in Istanbul there were another two separate tekk.es belonging to the 
Sinaniya branch. üne or" these is the Pazar Tekkesi in the vi~inity of. the 
Ümmi Sinan Tekkesi, the other the Ü~nü ·Sincµı Tekke~i in E~p. The first 
Sheikh of dıe_Pazar Tekkesi was Hariri MeJ:ınıed Efendi (d.16~0), another 
son-in-law of Ummi Sinan, who re~_aine~ in this pc_>st for some 1\inety years. 
As for the tekjs.e at Eyüp! the fır:~t Sheikh).ıere was Sheikh Na.Şj:i.Q. Efendi 
(d.1568). --· ------- ' 

b) 'Ushshiiqiya: The 'Ush~haq~ya branch was foın'.ı.ded by Sheikh I:Iasan 
Hus~ al-elin 'Ushshaqi of Bukh;µa ( d. 1592). Although he complemeiıted 
his n'6~al education at Bu~~ with spiritual enlightenpıent from Kubrawi 
and Naqshi Sheikhs; he remained unsatisfıed and, in response to a spiritual 
sign, he set out_froiiı-there and completed the s~yr u suliik under Sheikh 
Seyyid Af.ımad-i Samarqandi Efendi in Erzincan. Ordained khalifa, on ·the 
Sheik.h's orders he SC1ttled in Uşak, \vhere he ·engaged in preaching activities. 
Meaİıwhile the funire' MeJ:ınıed ID, then governor öf Manisa, became aware 
of l:ıis fame and, on becoming Sul~, invited hirµ to Istanbul, where he 
continued his work. His dargiih was in the Kasımpaşa district. The fi.meral of 
a man.who lived to the age.9f 121 aİıd had, in his li.fetime, won the greatest 
respect and admiration, was conducted by 'Aziz Ma.Q..müd Hudayi. 

He ordained a number of dervishes khalifa and, in the course of time, 
trained .a great many Sheikhs. The '.Ushshaqiya later produced a secondary 
branch, the Djamallya. The _ _founder-of ili.is branch was Sheikh _MuQ.ammad 
Djamfil al-din Efendi (d.1751). From the Djamfiliya sprang the· Şalahiya 
branch founded by ~~~~ 'A~d Allah Şal fil).. al-din Efendi ( d .l 783). 

. . . . 
. c. Ramaçliiniya: . RamaQan al-din Makhfi Efendi of Afyonkarahisar 

(d.1616,) the founde~· of this branch, having received anormal education in 
his hoinetown went on to undergo mystical training under Sheikh Qasim 
Tchelebi_. After beiıig ordained khaJi!a ~e ~~e to Istanbul, where he 
engaged in preaching activities in his tekke-in ~ocamustafapaşa. 

c. Djarriil;ıiya: Another important branch that came into existence after 
the Ahmediya was the Djarrfil:ı,iya, a secondaı:y branch of the RamaQaniya. 
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Sheikh Nür al~din MuI:ıammad Djarral;ıi (d.1721). the fpunder of the 
branc;h, having completed the seyrisülük under 'Ali 'Ala al-din Efendi, the 
Sheikh of the Salami Efendi dargiih in Üsküdar, continued his work on the 
expansion of the order in the dargiih named after him at Karagümrük in 
lstanbul. This dargiih continued its operations until the Republican period 
and trained a large number of dervishes. 

d. Mi$riya: One of the most important secondary branches of the 
Al;ımadiya, the Mişriya was founded by Sheikh MuI:ıammad Niyazi-i Mişri 
( d.1692). A na ti ve of Malatya and the son ofa Naqshi dervish by the name of 
'Ali Efendi, he was given the cognomen Mişri because of the many years he 
had spent studying in Egypt. After rerurning to Istanbul, he went on to Bursa 
and Uşak, where he became an adherent of Sheikh Yüsuf Sinan Ümmi 
(d.1664). He acc~mpanied the Sheikh to Elmalı, and then, after completing 
his seyrisjilük, returned by way of Uşak and Kütahya to Bursa, where he took 
up resiı:lence in a tekke built for himself. Later, he was banished to-Limni 
Island for certain iaeas he had expressed while engaging in preaching 
activities in the Selimiye Mosque in Edirne. After remaining there for t:welve 
years he returned to Bursa, and from there he went on to Edirne, but shorrly 
afterwards he was again banished to Limni, where he died." His mystical 
works and, more particularly, his Diwiin, an important work in the Yürıus 
Emre tradition, won considerable faine. While many people benefited from 
his teaching, he himself received spiritual guidance from members of the 
Mawlawi, Bektashi and other religious orders. 

4. Shamsiya: 

üne of the main b~anches of the Khalwatiya, the Shamsiya was founded 
by Sheikh Shams al-din AI:ımad Sivasi (d.1597) a native of the Zile district of 
Tokat .. His father, Abü al-Barakat Mul;ıammad Zili, an adherent of al-l:ladjdj 
KhiQı--i Amasi, a khalifa of Sheikh l:labib-i Qaramani, took the seven years 
old AJ:ımad to the Sheikh to receive his blessing. After anormal education in 
Zile and Tokat, Shams al-din AI:ımad went to lstanbul, where he continued 
this education for a time before abandoning it for ~he mystic patlı. After 
rerurning from a pilgrimage to Mecca he taught in Zile for some time, 
evencually joining MuşliJ:ı al-din Khalifa, the khalifa of his father's Sheikh 
KhiQr Efendi, and was ordaiiıed khalifa. Shortly after the death of this 
Sheikh he became an adherent of Sheikh 'Abd al-Madjid Shi.rwan1 ( d.1556), 
who had c~me from Şirvan to Tokat to engage in preaching activities. 
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Having completed his sayr u sulük, he received the hırka ( cloa.k) of the order 
from Sheikh ''.Abd al-Madjid Shinvaru and was sent as khalifa to his 
hometown Zile. While engaged in teaching and preaching activities in Zile, 
he went to Sivas at the invitation of Qodja I:fasan Pasha, one of ehe viziers of 
Suleyman the Magn_ificent, who had built a mosque (Meydan Mosque) anda 

' dargfilı in Sivas, where he continu~d his preaching activities unti\ his death. 
\ 

While the Shamsiya branch of the Kl).alwatiya_ was expand~g in Sivas 
and Zile, it Was also being introduced to lstanbul by Sheikh 'Aba al-Madjid 
Sfwasi (d.1639), a khalifa of Sh~~ al-d}n Siwasi . . The efforts ~f 'Abd al­
Madjid Siwasi, who became famou~ for his·coı:µli.ct with the oppositjon to the 
tek.kes led by the Qadizada.S that appearecl in .lstal}~~l at that time, and of 
Sheikh 'Abd al-AJ:ıad Nüı{-i Siwasi (q.1651), his khali/_a and his sister's son, 
resl!İted in the rapid expansio~ of the order in tlıe capital and the 
fo~dation ofa new branch, Siw~iya, named after Siwasi. . 

·. . / . 

a. Siwiisiya: Th~ only branch produced by the Şhams1ya, the Siwasiya is 
ascribed to Sheikh 'Abd· al-AJ:ıad Nuri" Efendi, whose learning and virtue 
were universally recognized in Istanbul. A native of Sivas, Nüıi Efendi came 
to lstanbul with his uµcle Sheikh 'Abd al-Madjid Siwasi Efendi ata very early 

1 

age. Complementing his srudies in the natural and esoteric sciences with a 
religious training he was fınally ordained khalifa. After engaging for some 
time in srudy and preaching activities in Mytilene he was invited to Istanbul 
and appointed Sheikh in the _Me.t:ımed Agha Tekkesi, a post he held until his 
death. Meanwhile he acted -as preacher on various occasions in the Fatih, 
Bayazid and Ayasofya mosques. O_n his death, he was succeeded as Sheikh by 
one of his khalifas, Sheikh Mu.t:ıamınad N3.?mi (d.1701). N3.?mi Efendi held 
this post for forty-fıve years, and on his death his place was taken by his son, 
Sheikh 'Abd al-Ral_ıman Rfili'a ( d.1720), who was, in turn, succeeded on his 
death by his son Sheikh 'Abd al-Madjid F;fendi (d.1730) . As Widjdani, 
reçords, although the Siwasiya was unable to continue in existence as an 
independent branch, at the beginning of the XXth century it was 
represented in the Zibiı_ı-i Sa 'adat dargah in the district of Taşkasap by 
Sheikh Seyyid Yiisuf :ı;:>iya al-din Efendi, whose line could be trace_d back to 
'Abd al-AJ:ıad Nüıi. 

Mawlawiya 

The Mawlawiya, an order founded on Anatolian soil by Mawlana Djalfil 
al-din Rümi (d.1273) was to become one of the ınost iİnportant religious 
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orders o~ the Ottoman period. Although its foundation was ascribed to 
Mawl~na, the institutionalisation of the order, with its traditions and 
officiais, must be accredited to Tchelebi I:Iusam al-din (d.1284) and, more 
especially, to Mawlana's son, Sulç3:n Walad (d.1312). The years up to the 
XVth century may be regarded as the period of its foundation and 
development. The Afyonkarahisar Mawlawikhana, founded in 1316, was the 
most important Mawlawi dargiih in Anatolia after the dargiih in Konya. 

The occupation by the male descendants of Mawlana's son, Sulç3:n 
Walad, of the position of Sheikh in the tekke in Konya gave rise .to an offical 
office ofTchelebi in the Mawlawi order. The Tchelebi holding this position 
were either Sheikhs themselves or gave au.thoriz~tion to future Sheikhs. The . 
line descending from Sulçan Walad's daughter Muçahhara 'Abida Khatün 
was known as "İnath Tchelebis". Thus the Mawlaw'i Sheikhs can be divided 
into two groupş - Tchelebis and non-Tchelebis. 

Moreover, as fıı,r as doctrine was concerned, the Mawlawi order 
developed. from the very beginning in the form of two independent 
branches. One was the Walad branch, which was based on zııhd (pious 
asceticism) and was faithful to the doctrinal principles of Ahl al-Sunna and 
the Shari'a; while the other was the Shamsi branch, which was ofa more 
esoteric character, With the members resembling the Qalandaris in _not 
feeling themselves bound to the Shari'a and free to drink wine and smoke 
hashish, to !et their moustaches grow, and to shave their heads, beards and 
eye-brôws. Dtwana Me}:ımed Tchelebi (d. after 1544), one of the "İnath 
Tchelebis': was temperamentally linked to the Shamsi branch, and this 
dargiih ~ubsequently remained under the administration of his descendants. 
However the name Mawlawi immediately suggests the Waladi branch, which 
Öperated on Ottoman territory and was represented by the Tchelebis. This 
branch was always on very good terms witl,ı. the Ottoman administration. 

With Diwana Mel:ımed Tchelebi the Mawlawiya order entered a period , 
of expansion in Anatolia. This dervish of Qalandari leanings frequently set!' ·" 
out on travels in the course of whic~ he opened dargahs in a number of 
different places, such as Burdur, Eğridir, Sandıklı, Muğla and Kütahya, and 
appointed khalifas to run them. He was also responsible for the foundation 
of the Galata Mawlawikhana in Istanbul. 

The third important Mawlawi centre in Anatolia was the Mawlawikhana 
founded in Manisa in 1368 by İs}:ıaq Bey, the Bey of the province of Saruhan. 
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Another Mawlawi dargah in Anatolia was the Piri Mel_ımed Pasha Zawiya 
founded in Konya at the beginning of tlie XVIth century. 

Fr~m the end of the XVIth century, Mawlawi activity tended to be 
conceiıtrated in urban centres rather than in villages and country towns, 
w1th the Mawlawi order addressing more particularly the upper class and 
urban elite. At the same time, the Mawlawi dargii.hs becaınJ, centres of 
literature, music, calligraphy and the fi.ne arı:s,-with _the result th~t a number 

• 1 • 

of high state' dignitaries felt a keen interest in the Mawlawi ord~r, some of 
them founding dargahs for member_s_ of tJ:e order. ~or example, \the Peçoy 
Mawlawikhana _:was founded in l (565 by ··Ghµi I:Iasan Pasha, thi:f Kayseri 
Mawlawikhana in 167.Q by Bayram Pasha,_the Kilis_M;~wlawikhana in,1676 by . 
Ali Ağa, the Salonica Mawlawikhana ~y the vizier AJ:ıma~ Pasha, the Yenikapı 

·· Ma,xfawikhana in Istanbul by Malkoç Bey, the Beşiktaş Mawlawikhana by 
J:Ius~}rn Pasha of Ochrid, and ,ıh~ Üsküdar Mawlawikhana by Sul~zada 
Nu'n;ı.an 'Dede. At the same tirr{e, high state dignitaries were also responsible 
for repair; carried out_Q!! _the Mawlawi dargahs. As an exampleof this we may 
cite the renovation in 1765 on the orders of Sultan Mustafa 111 and with 
funds supplied by the Treasury of the Galata Mawla~khan~: whi~h Had been 
de~troyed by fire. AJ.t'this shows the close interest tak.en in_ the Mawlawi 
.dargahs by high state dignitaries, which _reached a peak with Selim III, 
himself a poet an~ musician with a keen inter~st in Sheikh ~hfilib, and was 
continued with Mal_ımüd II, who _ is known · to · have formed a close 
relationship with I:Ifilat Efen~, a Mawlawi Sheikh of the period. This interest 
contributed very greatly to the development of the Mawlawi dargahs, as well 
as to the granting of a number of privileges, such as the exemption of 
MawlaWi dervishes from military service. 

·-In the course of time, five separate mevlevihanes were founded in 
Ist_p.nbul. These -were the Galata, Üsküdar, Kasımpaşa, Bahariye {at 
E~psultan) and Yenikapı mevlevihanes. Apart from these there were a few 
Mawlawi dargahs operating in Anatolia and Rumelia. Apart from the 
abovementioned, these included dargahs in Izmir, Bursa: Eskişehir, 
Gelibolu, Sivas, Ankara, Kastamonu. Manastir and Salonica Mawlawikhana 
were also founded in-Aleppo, Damascus, Me~ina, Egypt and Crimea. 

Bayrannya 

The Bayramiya was another of the religious orders that arose and · · 
develqped on Ottoman soil. Founded in Ankara by Sheikh I:Iadji Bayram 

ı·-: 
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Wali (d.1430), who h.ad submitted to the spiriroal guidance of Sheikh 
I:Iamiq al-din Aqsarayi, or Somuncu Baba, whom he succeeded, the order 
spiit up after the founder's death into two main branches, the Shamsiya-i 
Bayramiya and the Malamiya-i Bayramiya. Later, the order produced yet 
another branch by the name of Djalwatiya. As Sheikh I:Iamid al-din Aqsarayi 
had received training from Sheµ<lıs belonging to the Abhariya Naqshbandiya 
and Khalwatiya orders, the order founded by I:Iadji Bayram Wali can be said 
to have been inspired by all three of these religious orders. On receiving 
coI!lplaints that I:Iadji Bayram, who had acquired great popularity and fame 
during his lifetime, presented a danger to the state on accou_nt of the large 
number of his followers, Sul~ Murad II summoned him to Edime, buron 
realising his great scholarship, virtue and integrity the Sultan sent him home 
laden with praise and gifts. He trained a great many disciples and ordained a 
great many khalifas, among whoriı were some whose names would live for 
cenrories, such as Aq Shams al-din (d.1459), the rotor of MeJ:ımed the 
Conquei:or_, 'Ümar Si.kkini (d.1475), the founder of the Malamiya in the 
Ottoman period, Yazidjizada MuJ:ıammad (d.1451), the author of 
MuJ.ıammadiya, a work that remained very popular reading for cenrories, 
and his brother Ahmed-i Bidjan, the author of Anwar al~ 'Ashiqin. On his ·-... 
death I:Iadji Bayram was succeeded by Aq Shams al-din, his most telebrated 
khalifa, who contin11:ed his tarikat activities in Göynük. The Bayramiya split 

· into two branches following a dispute regarding method with 'Umar-1 
Si~rı_i_, ano~er khaliia of I:Iadji Bayram, who attended Aq Shams al-din's .. 
discussion and recitation circle. 

1. Shamsiya-i Bayr3nıiya: : 

. This brahch, founded by Shams al-din MuJ:ıammad, celebrated as Aq 
Shams al-din, who had been rotor to Sulçiin MeJ:ımed the Conqueror and 
who stood by his. side during the conquest of Istanbul, led Bayrami-ism along 
the Sunni patlı and adopted the · method oif "djahri dhikr" (public 
recitation). This branch gave rise to several other branches: 

a. Tannüriya: This order was founded by Sheikh İbrahim Tannüri of 
Kayseri (d.1482)°, one ofthe khalifas of Aq Shams al-din. He was succeeded 
by Sheikhs such as Muhyi al~din Yawsi, Sheikh Qasım. Madjd al-din 
Şarukhani and İlyas-ı Şarukhani. Of these, Muhyi al-din Yawsi (d.1514) was 
the father .of Sheikhulislam Abü al-Su'üd Efendi and the son-in-law o('Ali 
Qushdji. A native of İskilip, he engaged. in preaching activities in İskilip_ and 
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Amasya, leaving for Istanbul on the invitation of Sul~ Bayazid, who had 
known him in Amasya while he was Shahzada (prince), and continued his 
religious activity in the te~e that had been erected for him by the Sul~ 
and which subsequently became famous as the Yawsi Baba Tekkesi. After the 
Sulçan's death, he rer:umed to İskilip, where he clied two years later. 
' . ! 

b. 'lsawiya.: This branch; founded by Sheikh İlyas-ı ŞarukharuJ. a member 
of the tariqat ·genealogy of İbrahim Tannürl, is generally regiu"ded as a 
brand:l of the Tannüriya. Sheikh iıyas-ı Şarukh~i, a natiye of ~sar and 
the son and khalifa of Sheikh Ma~Jd al~din 'Isa ~arükhani, eıwaged in 
tarikat activities !n Manisa. · - \ 

c. Himmatiya: ·sheikh Himmat Efendi-· (d:l684),_ the founder· of this 
branc~. was a native of Bolu. While :1fiÜderris (teache{ in the medrese) he 

·· beca.me an adherent of Sheikh Al_ı~ad Bayrami and was appointed Sheikh 
in the teJ<ke erected by İbriihim Efendi in lstanbul. 

·. ! 
2. Maİiimiya-i Bayriimiya: 

This order was fo~ded by 'Umar Dede (Sikkini), one of I:Iadji Bayram 
Wali's khalifas, who adopted the practice of silent recitation and "malamat" 
(the see_king ofbla.me;'c~nsure). As mentioned above, he founded a separate 
branch after a _clispute regarding method with Aq hams al-din and worked 
on the dissemination of his own.religious order. Sufıs belonging to this 
branch, which became known as "Second Period Malamiya", adopted a 
monist approach, and expressed their thoughts quite openly. Because of 
this, they were severely persecuted by the Ottoman administration, always a 
stout defender of the Ahl-i Sunnat (Sunni Islam orthodoxy), some of its 
members being executed, others imprisoned and others banished. Of these, 
İsma'il Ma'shüqi" (d. 1529) was executed, along with twelve of his followers 
in accordance with a fetva issued by the Sheikhulislam İbn Kamfil for 
irreverent opinions incompatible with the Shari'a that he had expressed in 
serm~ns deliver~d- i~-c-entral-mosques, such as Ayasofya, Bayezid and 
Süleymaniye, and for his subsequent reftİsal to disavow these opinions. 
Again, Sheikh I:Iamza Bali (d.1561) was executed for similar behaviour in 
accordance with a fetva issued by Abü al-Su'üd Efendi, while another to be 
executed was Sheikh Bashir Agha. Those .imprisoned included Bunyamin 
Ayiishi and I:Iusam al-din Anqarawi (d.1557). Anqarawi subsequently settled 
in Ankara, where he worked on the clissemination of his order. Leading 
khalifas included Sheikh I:Iarnza Bali of Bosnia (d.1561), Sheikh I:Iarnza 



THE SUFI ORDERS IN OTTOMAN ANATOLIA 241 

(l:Iasan Qabadüz) of Bursa (d.1601) and İdris-i Mukht.afi (l:Iadjl 'Ali-i-Rümi) 
(d.1615). Of these, İdris-i Mukhtafi managed to escape persecution of this 
kintl by living for forty years under an assumed name. The members of the 
Malamlya order were obliged by this persecution to assume the character of 
an underground association and to carry on their activities in strict secrecy, 
which makes it very difficult to follow the historical development of the 
order. 'Umar Dede, the founder ofthe Malamiya-i Bayramiya, was succeeded 
in his office, fırst by Bunyamln of Ayaş (d.1510) and then by Pir 'Ali of 
Aksaray (d.1538), the father of İsma'il Ma'shüqi, whose khalifa, Ya'qüb 
Efendi (d.1589) became famous as I:Ialwayi Baba (maker of helva). Other 
distinguished members of this religious order were Ahmed-i Sarban of 
Hayrabolu (d.1545), 'Ala al-din of Vize (d.1562), Gaçlanfar Dede (d.1566) 
Hüseyn-i Lamekiini (d.1625) and Sheikh 'Abd Alliih-ı Bosna;vi (d. 1644). 

During the lifetime of Pir 'Ali of Aksaray, the Mal~iya Bayramiya 
spread throughout Cen.tral Anatolia, Istanbul and the Edime region, while . _,_ 

in the lifetirtıe of Isma~il Ma'shüql the order penetrated the ranks of the 
Sipahis (ottoman cavalry) and spread more particularly in Rumelia. The 
rapid spread of the Malamiya in this region was due in part to the fact that 
the teaching. of Sheikh Bedr al-din had already familiarized the local 
inhabitants w:ith Wa.Qdat al-Wudjüd (monist) thought, while at the same 
time the pressure exerted on the Malamls by the authorit:ies and the ulama 
aroused popular interest in the group, which penetrated into the heart of 
Rumelia. The successful work of Alµnad Sarban and the p6ems he wrote in 
pure Turkish played an impprtant role in this expansion. During the lifet:ime 
ofl:Iusam al-din Anqaia\vi the order continued its expansion in this region, 
with Bosnia and the surrounding country becoming a second centre of the 
order, which developed still further as a result of the efforts of Sheikh 
l:Iamza Bali and continued its expansion during the lifetime of I:Iasan 
Qabadüz. Under İdris-i Mukhtafi, who succeeded Qabadüz, the Malamiya 
spread throughout all ranks of the high state dignitaries from the poets to 
the Sheikhulislam and the Grand Vizier. Finally, after the execution of 
Bashir Agha and forty of his followers, the order was compelled to conceaı 
its act:ivities and the rate of expansion slowed down. The Melanus spread 
more particularly throughout the province of Rumelia, and there were 
tekkes belonging to the order in Istrumca, Salonica, Doyrarı, Köprülü, 
TikVesh, İshtip, Prizren, Skopje and Manastir. 
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In the XIXth century, after a fairly long period of enforced secrecy, the 
Malamiya entered a new era of activity and expansion with .the preaching 
acrivities Sheikh Mu}:ıammad Nür al-'Arabi (d.1887). 

3. Djalwatiya 
, 

Founded in the XVIth century by Sheikh 'Aziz Ma.J;ım$d Hudayi 
(d.1628), this order was one. of the mos!_ important branc~es of the 
Bayramiya. f!udayi's family ıree goes back to Aqbıyıq_MadjdhüB (d.1455), 
one of ~e khalifas 'of I:iad~i Bayr~ Wali. Sheikh Mul_ıammad Mtlı1:ıyi al-din 
Uftada (d.1580), who was active in Burs~~- perforined the role of,spiritual 
guide to Sheikh-Ht~dayi who, _having compfeted his studies in Istaılbul and 
Egypt, worked fora time in Bursa as na'ib-an:a mudiirris, but later became an 
adherent of 'Ufüida Efendi and gave up these posts in order to complete the 
sayr ~- sulük under the Sheikh,,füıally being ordained khalifa. On the 
Sheikh's. death Hudayi succeeçl~d him, but he later left Bursa and, after 
spending'·a. short ti~e in his hometown of Siviihi~ar, took up preaching 
acİ:ivities in Istanbul. The Hudayi dargah in Üsküdar was founded during his 
lifetime. One of the most popular Sheikhs in Istanbul, he enjoyed a very 
close .relationship wi,th the sultans Murad III, MeI:ımed III, Al;ımad I, 
'Uthman II and Muraa IV. He taught a large number of followers and 
ordained ov<er sixty khalifas. On his death, his place was taken by Muk'ad 
Ahmad Efendi (d.1639),· on!'! of his khalifas, who at that time held the 
p~sition of Sheikh in Bursa. ... · 

As a res\.ılt of the activities of the khalifas sent out by Hudayi Efendi, the 
Djalwatiya order sp!ead very rapidly throughout Anatolia and the Balkans, 
gaining a footing in Istanbul, Izmir, Bursa and Balıkesir in particular. In ~e 
cou_rse of time the order produced several branches, such as the Salamiya, 
ascribed to Sheikh Salamı 'Ali Efendi (d.1692), who held the position of 
Sheikh in ·the Hudayi dargah in Üsküdar; the I:Iaqqiya order ascribed to the 
distingwshed scholar -~d Sufi İsma'il I:Iaqqi Bursawı (d.l 724), khalifa of 
'Uthman Fac;l.li Efendi (d.1690) and author of the commentary entitled Rü{.ı 
al-Bayiin and a number of other works, who was engaged at that time in 
preaching activities in Bursa; the Fana'iya order ascribed to Fana'i 'Ali 
Efendi of Kütahya (d.1745), a khalifa of Salamı 'Ali Efendi who worked in 
Manisa, Bursa and Istanbul; and the Hashimiya order ascribed to Muşt:afa 
Hashim Efendi ( d. 1782), the son and khalifa. of Sheikh Yüsuf Ni'.?am al-din 
Efendi, who had previously belonged to the Maliimiya and Bektashiya orders 
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and who at ehat time was Sheikh in ehe Bandırmalı dargiih in Üsküdar. The 
appearance in ehe course of time of as many as thirty Djalwati cekkes in 
variÔus ctistricts of Istanbul shows ehe extent of ehe order's expansion and 
influence in the capital. 

Naqshbandiya 

Founded by Sheikh MuJ:ıammad Baha al-din Naqshband of Buıuıara 
(d.1389), tiıe Naqshbandiya was one ofthe most widespread and influential 
orders on Ottoman soil, as well as in various other parts of the Islamic world. 
The first Naqshbandi sheikh to arrive in Anatolia was Khwadja Rukn al-din 
Ma:J:ımüd of Bukhara, a khalifa of Baha al-din Naqshband, who founded a 
tekke in Amasya in 1404 and used i~ asa centre from which he proceeded to 
disseminate the order. Ahmed-i İlahi, anoeher Naqshi sheikh, who left 
Bukhara for Anatolia during ehe reign ofMeJ:ımed the Conqueror, settled in 
Bursa and founded a dargiih there. The rapid spread and rise to fame of ehe 
Naqshbandiya in AnatQ)ja were due to Molla 'Abd Allah Ilahi (d.1491, who 
had receiveci instruction in mysticism from Khwadja 'Ubayd Allah Af.ı.rar 
(d.1490), and to ehe khalifas he had trained. 

H aving ştudied ehe religious sciences in the Zeyrek medrese in Istanbul, 
Molla Ilahi decided to fureher his snıcties in Khorasan, one of ehe most 
famous centres of scholarship of"the day. While studying ehere, he turned 
toward~ the mystic patlı and went to Samarkand to become aiı. adherent of 
Sheikh 'Ubayd Allah, After completing ehe sayr u sulük and receiving his 
idjiizac he remained for a year in retreat beside the tomb of Baha al-din 
Naqshband in Bukhara, after which he returned to his _hometown on the 
orders of his Sheikh. In ehe course of his joumey he visited Molla 'Abd al­
Ral:ıman Djami and a number of oeher Su.fıs. After remaining for a short 
time in his hometown, where he achieved considerable fame and continued 
to disseminate ehe order, he was. invited to Istanbul by MeJ:ımed ehe 
Conqueror, but w.as not particularly attracted by the invitation. and sent Amir_ 
Af.ı.mad Bukhm (d.1516) in his place. He later went to Istanbul, where he 
continued with his preaching activities in a dilapidated building beside 
Zeyrek Mosque, and finally went to Vardaryenicesi in the. vicinity of Salonica, 
where he continued his work until his deaeh. 

The hundreds of disciples trained by Molla İlahi played an important 
role· in ehe expansion of ehe Naqshbandiya order on Ottoman soil. The most 
important of ehese disciples was undoubtedly Arriir Af.ı.mad Bukhm, who 
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succeeded Molla İlahi in his own dargah in lstanbul. AJ:ımad Bukhan was at 
first an adherent of 'Ubayd Allah AJ:ırar, and later, together with Molla İlahi, 
came to Anatolia to complete the sayr u suliil< under his supervision. in a 
short time, working on the expansion of the order from the tekke 
established in his own name in the Fatih district of lstanbul, Emir Buharı 

. ' 
created a large l;>ody of murids. J:s the existing tekke proved "ıadequate he 
founded another at Ayvansaray, and, shor_~y afterwards, wh~n this, too, 
proved inagequate, another tekke was founded at Eğimekapı Öy his khalifa 
and son-in-law, M<il:unüd Tchelebi (d.1531). He thus established\ during the 
first stage, three separate Amir · BukJ:ıari tekkes in Istanbufı at Fatih, 
Ayvansaray and"Eı:Iimekapı. Like his Sheikh~ ·he trained hundreds bfmürids, 
including, in addition to MaJ:ımüd Tcbeleoi; who succeeded hfm in the 
tekke at Fatih, several important names, such as Haklın Tchelebi (d.1566) 
who., was active at Koska in Iştanbul, Piri Khalifa (d.1554) in Eğridir, 
Ma.I:ı~ü.d Lami'i Tchelebi (d)531). the transla~or of the famous NafaJ:ıiit al­
Uns by Molla Djam.I, in Bursa and Sheikh MuşliJ.ı al-din Tavil, who had a 
close relationship with Bayazid II, in Kastamonu and Bursa. Besides these, 
Amir Bukhan trained a number of khalifas and sent them out to various 
regions to engage in preaching activities. 

I 

As a result of the e.fforts of the khalifas trained by Molla İlahi and Amir 
Buk.hari and sent out to various parts of the country, ~e Naqshbandiya 
order expanded very rapidly, first and foremost in Istanbul, but also in 
various other regions, such ·as Rumelia, Isparta, Bursa, Kastamonu and Bolu. 

Apart from this line of dervishes, Baba Ni'mat Allah of Nahcıvan 
( d.1514), author of the mystical commentary al-Fawiiti.J:ı al-lliihiya MaEiti.J:ı al­
Ghaybiya," known as Nakhdjiwiini Tafsiri for short, came ~om Tabriz to 
~ehir, where ·he settled and for sixteen years publicized and disseminated 
the Naqshbandiya order. Meanwhile, the rapid expansion of the order in 
that region was largely the result of the preaching activities undertaken in 
ilie MaJ:ımüd Tchelebi Tekkesi founded by the above-mentioned Khwadja 
Rukn al-din MaJ:ımüd Buk.han at the beginning of the X:Vth century and 
now known as the first Naqshi tekke in Anatolia, the Ya Wadüd Tekkesi 
founded in 1453, in which the position of Sheikh was held first by Şun' Allah 
Buk.han, a khalifa of Sa'd al-din Kashghlili, and, subsequently, by his son 
Sheikh 'Abd al-Wadüd Efendi, and the Sheikh Abdal Tekkesi founded in 
1554 by the Naqshi Sheikh 'Abd Allah Efendi. One of the most important of 
those active in Istanbul was Mel;ımed Amin-i Tokad-i (d.İ745). one ofwhose 
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mürids was the distinguished scholar and Sufi Mustaqimzada Suleyman Sa'd 
al-din Efendi. , 

-- In the XIXth century, following this process of expansion in the XVIth 
and XVIIth centuries, the Naqshbandiya order encered a periÖd of new and 
more rapid expansion in the Ottoman territories under the title of 
Khfilidiya-i ~aqshbandiya, becoming particularly influential in lstanbul and 
Anatolia. 

1. Klıfilidiya 

As it was the seventy odd k.halifas trained by Sheikh Mawlana Khalid 
Baghdadi (d.1827) who were chiefly instrumental in disseminating the 
Naqshbandiya order throughout many parts of the world, including the 
countries of the Far East, the order came to be named the Khfilidiya after 
the Sheikh. Baghdadi, whose family tree could be traced back six 
generations to İmam-ı Rabbani (d.1625), was the khalifa of Sheikh 'Abd 
Allah-ı Dehlevi oflndia (d.1824). The fact that both Iraq and Syria, regions 
in which Khfilid Baghdadi was active, was under Ottoman administration 
facilitated the s_pread of the order in lstanbul and Anatolia, while another 
factor in th~ rapid proliferation was that most of the Bektashi tekkes that 
had been closed at the time of the abolition of the Janissary Corps during 
the reign of Mal)müd II were transferred to the Khalidiya-i Naqshbandiya. 
Let us now take a brief glanc~ at those responsible for the introduction and 
expansion of tlıe Khfilidiya in lstanbul and Anatolia. 

L AJ:ımad Piya al-din Gumushkhanawi (d.1893), the k.halifa of Al_unad-i 
Ervadi, the _mufti ofTripoli in Lebanon and one ofthe khalifas ofBaghdadi, 
while at the same time playing an important role in Ottoman political, social 
and religious life through his activities in his darga.Jı at Babıali in Istanbul, 
also made a very great contribution to the spread of the order in various 
regions in accordance with the tradition initiated by Baghdadi. His work in 
the darga.Jı was continued after his death by his khalifa 'Umar Piya al-din 
Daghistfuıi (d.1920) and his k.halifas. The Nureddin Topçu sheikh 'Abd al­
'Aziz Bekkine (d.1952) and Mel:ımed Zahid Kotku (d.1980; both ofwhom 
belonged to the Republican eta, were members of this same tine. 

2. Another !ine established by Seyyid Taha-yı Hakkari, another of 
Baghdadi's. khalifas included a number of outstanding personalities who 
reached marurity during the R~publican period, such as As'ad Arbili 
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(d.1931), MuJ:ıam·mad-i Kufrnwi of.Bitlis, Seyyid 'Abd al-I:Iakim Arvasi 
(d.1943). Sheikh AJ:ımad Hanzewi (d.1949), MuJ:ıammad Luçfi of Alvar 
(d.1956), MuJ:ıammad MuJ:ıyi al-din Efendi of Bolu (d.1976) .and MaJ:ımud 
Sami Ramazanoghlu (d.1984). 

3. We should also men~on some important personages desce~ding from 
his khalifas tlu:ough the line of 'Abd Allah Makki of Erzincan, Şuch as his 
khalifas Khayyaç MuJ:ıammad Wahbi Efendi . (Terzi Baba) of Erzincan 

• . • t 

(d.1848) and'MW)çafa 'İşmetEfendi ofYanya (d.1872).·· \ 

4. Another of his khalifas was MuJ:ıaµıınad Qudsi-(d.1852), betler known - \ 

as Memiş Efendi, w!ıose k.11a1Jfas, from therr centre in Konya, were 'active in 
Is tan bul, Crinıea, Trabzon,.Sivas, Tarsus arıd 'Maiiisa:-q'h,eir khalifa.s ihcluded 
I:Iadji.Fayc;I. Allah Efendi ofSijistre (d:l875) and Topba..ihzada AJ:ıınad Qudsi 
Efendl of Konya (d.1889). ;; ~. 

5. 'Ali Sabti, ·who operatecr'as one of Khiilid Baghdadi's khalifas in the 
tekke in P;ıu, was succeeded by his son Sheikh MaJ:ımud, whose son, Sheikh 
Sa'id (d.1925) was activ;-iİı Hınıs and was executed for his rebellion against 
the Republican administration. The activities of MaJ:ımüd-ı Samini, one of 
the khalifas of 'Ali 'Sabti, and his klıalifa Osman Badr al-din Arzurümi 
(İmam Efendi) were instrumental in disseminating the order in the eastern 
provinces. 

6. MuJ:ıammad 'Abd All~ Hani (d.186~), cine of Baghdadi's klıalifas, 
came to Istanbul on the invitation of Musa Safwati Pasha and had a meeting 
with Sulçiin 'Abd al-Madjid. He trained a number of mürids in lstanbul and 
sent a n.u~ber of khalifas to Anatolia, including Yüsuf Efendi, vaiz 
(preacher) in ~e Mosque of Ayasofya, I:Iadji AJ:ımad Efendi, .imam in the 
Arpacılar Mosque, İsma'il Wahbi Efendi, imam in the Ulu Cami in Bursa 
ançl İsnia'Il Efendi of Kula. 

· 7. 'Uthman Sir~d.} -al-din Tawili (d.1866), anot.her of Baghdadi's 
khaJifaJ>, ll?d members of his familywere active in Iran and Iraq. 

8. Khalifas of Sheikh Khfilid Djazari and those who followed in his 
footsteps played an active partin the dissemination of the Khiilidiya order in 
Syria, Iraq and soıitheastern Anatolia. · 

The activiti.es ?f the Khfilidiya SheU<.J:ıs can thus be seen to have been 
concentrated more particularly in northern Iraq, northwest Iran, southern 
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and southeastem Anatolia. In Eastem Anatolia the activities of the Kha.Jidi 
were co_ncentrated mainly in the districts of Bitlis and Nurşin. The 
conV'ersion of the Qadiri Sheikh 'Abd al-Ral).man. Taghi from the Qadiri to 
the Kha.Jidi order as a result of the efforts of Şibghat Allah Arvasi, a khalifa 
of Seyyid Ta.ha Hakkari, resulted in the development of the Khfilidiya in this 
area. Taghi later settled in Nurşin and made it the centre of the religious 
order. On his death, his work was continued first by his khalifa, Sheikh Fatl:ı 
Allah Verkanisi, and subsequently by Taghi's son Molla MuJ:ıammad :Piya al­
din, generally known as J:Ia<jrat. 

Other Khalidi Sheikhs of the XIXth century who should be mentioned 
here include Waliy al-din l:li.4i Efendi (_d.1837) in Istanbul, MuJ:ıammad 
Nüri Shams al-din (d.1863) in the Yal_ı.ya Efendi dargah, Mul:ıamrnad Murad 
Biıkhart (d;l848) in the Murad Molla dargah at Çarşamba, Sheikh WaJ:ıyi 
Muşçafa Efendi of Bursa ( d.1878), a khalifa of I:Iusam al-din Efendi, I:Iamza 
Nigart of Qarabash (d.1887) and Khwadja I:Iusam al-din Efendi (d.1863) in 
Bursa. _, 

As pointed out above, the activities of the Khfilidiya in Ottoman 
territories were never confined to these particular regions. With the 
encouragement and support of Sul~ 'Abd al-}:Iamid II, the order spread 
throughout almost every part of.Anatolia, including Istanbul, ~ well the 
Balkans and the Caucasus, even penetrating some African and Far Ea.Stem 
cpuntries. The main centre of the Kha.Jidiya order in Istanbul was the 
Gumushkhana "dargah, and the khalifas trained by AJ.ımad Diya al-din 
G.umushkhanavi and sent out to various regions were instrumental in the 
further expansion ofthe order. 

. Bektashiy;ı 

Founded by }:Iadji Bektash Wali (d.1270). a Yasawj dervish who had 
migrated to Anatolia, the Bektashiya was one of the rnost important religious 
orders active "in Anatolia and the Balkans in the foundation years of the 
Ottoman ~tate and in subsequent centuries. }:Iadji Bektash Wali, who had 
acquired a very good education and received his spiritual training from 
Luqman Paranda,.a murid ofKhwadja AJ.ırnad Yasawi (d. 1166) acquired. a 
site aı:ıd ·.established a dargah in Sulucukarahöyük (present day 
I;Iadj1bektash), where he embarked on the preaching activities which had 
beeri the motivation for his migration to Anatolia. l:ladji Bektash Wali, 
whose adherence to Sunni doctrine is apparent from his works, 



248 OSMAN TÜRER 

concentrated his activities more particularly on the inhabitants of the rural 
areas. H e trained a large number of dervishes in tarikat customs and 
ordained many of them khalifas, sending them to various regions to 
disseminate the order. As mentioned in the Wiliiyamama-i l:fiidJi Bektash 
Wali, he sene a khalifa by the name of Djamal Seyyid to the Mediterranean 
region, who, in hi~ tum, trained his son Asıldoğan and sent h$ to Rumelia 
to engage in preaching activities.-Of his oth_er khalifas, he sent Şın İsma'il to 
the Tavas qistrict in the province of Menteş~~ l:ladjim Sulç.an t6 Uşak, Rasül 
Baba -(Rasül 'Ali Sulçaiı) to tlie Beşkanş district of Altıntaş, Pir Ahi Sulçan to 
Konya, İbrahim l:ladji co Bozok and Ü_s:ok in the emirate of D~,lkadiroğlu, 
and Mu~ammad _Bukhaıi, pıore famousiy-Rnown as Şali Sal_çuq, tb Rumelia. 
Mu~ammad Bukhaıi trained Baraq B,ab1Çwliötr3.ine~ Tapduq Emre who, in 
his cum, trained Yünus Emre. Ali. these, and the large number of Bektiishi 
de~shes they trained, played, an important role in the Islamization of 
Anatolja and Rumelia, while at the same time disseminating throughout 

, I . 
these regions l:ladji Bektiish Wali thought ~d the mystical culcure 
characteristic of Al:ımad Yasawi. At the same time, these dervishes, with their 
militant outlook, contributed valuable services to the Ottoman ,state durirıg 
its foundaıion years,,even engaging in actual combat alongside the Ottoman 
troops. As an exaıiıpie of this we may cite Abdal Müsa, to whom we have 
already referred. After the capture of Bursa, Abdal Musa arrived in a village 
(now known as Tekkeköy) in the vicinity of Elmalı in· the province of 
Antalya. Here he built his. famous tekke and trained a large mimber of 
dervishes, the majority of whom he ordained khalifa and sent out into 
Anatolia. üne of the most important of his khalifas was Qayghusuz Abdal, 
who intro~uced the Bektiishiya to Egypt. 

After the · legendary personality of Şiiri Salçuq, one· of the most 
iıİiportant represencaıives of Bektiishiya in -the Balkans, came Seyyid 'Ali 
Sulç.an, better known as Qizil Deli. Having chosen Dimetoka as the centre of 
his acıivities, he married the daughter ofa Serbian princess who had been 
captured .by the Conqueror, and had a son, Bilim Sulç.an, After completing 
his education and tarikat training, Bfilim Sulçan came to Iscanbul, but 
returned to Dimetoka to engage in preaching activities. Later_, in 1501, 
Bayazid il appointed him Sheikh in Pir .. Evi, the central tekke in l:ladji 
Bektiish. 

The order at first lacked a fırınly established organization and was, at 
the same time, closely involved with Qalandariya but, from the beginning of 



THE SUFi ORDERS IN OTTOMAN ANATOLIA 249 

the XVIth century, following the acceptance by Bilim Sulçan (Khi<;l.r Bfili) of 
the positi9n of Sheikh of the }:ladji Bektash zawiya and second pir of the 
order-i the Bektashiya distanced itself completely from Qalandariya and 
achieved a centralized sttucture, characteristics it maintained until the order 
was closed down by MaJ;ımüd II, together with the Janissary Corps, in 1826. 

After Bilim Sulçfuı became Sheikh in the Pir Evi, he had all the graves 
around the l:lii.dji Bekt.ash Dargiihı belonging to those said to have had 
blood ties with }:ladJ1 Bektash torn up and utterly destroyed. üne of the most 
important results of his activities was the fonnulation and implementation of 
the principles known as Bii.Jim Sul[ii.n Erkii.ni composed of a fusion of 
I:Iurüfi, Shi'ite and Christian elements. in short, these principles, which can 
be summed up as the doctrine of the Twelve Imams, a relaxed attitude 
towards celibacy, the drinking ofwine, religious prohibitions, the Trinity and 
the incarnation, the wearing of ear-rings and the tradition of the twelve 
"posts" (sheepskins) gained, from that time onwards, the status of principles 
accepted by tl)e and ope!'led the way to their being regarded as lying outside 
the Sunni fold. Thus, from that time onwards, the Ottoman administration, 
while not intervening to any great extent, took a rather unfavourable view of 
the Bektas~ and never established close relations with them. Finally, the 
abolition by MaJ:ımüd il of the Janissary Corps was followed by the 
prohibition of ali activity in the Bektashi lodges, to which Naqshi Sheikhs 
were now appointed. 

The first priority in the historical development of the order was, quite 
naturally, the introduction and dissemination of the order in areas adjacerit 
to the Pir Evi, to be followed later by the.widening of activities to include 
country towns and cities, and by the expansion in Western Anatolia ma~e 
possible by the foundation, in the XVth century, of zawiyas in the provinces 
of Konya, Eskişehir, Uşak, Aydın and Antalya. The Ottoman conquest of 
Rumelia was accompanied by Bektashi penetration of the region, while, in 
the course of time, in the favourable environment created by Şari Salµıq and 
his murids, the order spread throughout Bulgaria, Albania, Macedonia, 
Yugoslavia and Bosnia-Herzegovina. In the la ter periods, of these countries it 
was Albania in which the Bektashiya found its greatest expansion. From the 
XVIth century onwards, following the restructuring carried out under Bilim 
Sulµin and with greater fınancial resources, the order continued its 
expansion in Istanbul and various parts of Anatolia. Awliya Tchelebi offers 
infonnation on a large number of Bektashi tekkes activ~ in the XVIlth 
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century and identi.fies the areas in Aı:ıatolia and Rumelia in which the order 
enjoyed its greatest expansion. The area coyered by the order up to 1826 was 
identi.fied by F.W.Hash.ıcj{ in Bektaşilik Tedkikleri, while Suraiya Faroqhi in 
the work entitled Der Bektaschi-Orden in Anatolien presents a more reliable 
picture by means of maps and an index of the Bektashi tekkes. 

1 

Rif.i'iya l 
' Founded by Seyyid A.J.:ımad-i Rlla'i (d.1İ82), thç Rifii'iya, aıs=p known as 

the Al:ımadiya, was one of the oldest and most fariıous of . th~ religious 
orders. Though founded in the MidclJe East, it spread, in the cow\e of time, 
throughout Anatolia and R1:1ffielia.Accoiding to the sources, even\µı Seljuk 
times, Riia'i d ervishes could b e encou:ıtered·· in -vari~us parts of Anatolia. 
AI:ımad Riia'i's SOf1:, SeyYid .Tadj al-din, who arriv~p in Konya with a 

·· nu~erous bo.dy of murids, re~ained for a time in Amasya. In. his 
Seyah\.maıne, İbn Baç!Üça mentions Rifii'i zawiyas in Izmir and Bergama and ·. ' ·, . 
the AI:ımap Kütchak b. Tadj ~-din . zawiya in Amasya. This religious order 
had close tie~ with the Akhi organ~ation in Anatolia.and with the Bektashiya 
in Rumelia. 

As l:lusa~ Waşşaf-Bey points out in his Saiina-i Awliya, the first to bring 
the Rlla'iya to Istanbul '~ Sheikh MaI:ımüd-ı I:Iadidi, Some time after.1592, 
the Riia'i rites.were performed for r.ıie first time 'in the masdjid opposite the 

.building known as the Rifii'i Asita.na in Üsküd~. Later, Sheikh Mal_ımüd 
Hadidi set out for Damascus, lea'ving. Mul;ıam.İnad-i Masani as his khalifa. 
~ater, some time after 1689, Sheikh· Yasi-i Shami arrived to work on the 
expansion of the Q~deı:,_ and it was he_ who conducted "dhikr-i qiyam" for the 
first time, cµıd ordained Sheikh 'Uthmfu) Himmati, Sheikh Şadiq and 
Khwadjazada MuI:ıammad Tahir' Efe.ndi as khalifas. Ç>f the~e, 'Uthman 
Himmati (d.1796) trained Sheikh İbrahim Şabri ·Efendi of Karasarık 
(d.1827), who used the Qara 'Afsha Khatü~ in Küçükmustafapaşa as a tekke 
in ~hich he trained twenty-three khalifas. Sheikh Şadiq Efendi (d.1812), one 
of S_heikh Yasi-i Shami's khalifas, established a 4argiih in the vicinitY. of the 
Alaca Masdjid in.Aksaray, but this later bumed down in a great fire. 

üne of those who made an important contribution to furthering the 
expansion of İ:he Rifa'iya in Istanbul was Sheikh Seyyid Nüri Efendi 
( d.1856), a khalifa of Sheikh İbrahim Şabri Efendi of Karasarık. Seyyid Nüri 
Efendi was entrusted with the training and instruction of the shahzadas 
(princes) of Sulçan Sellm ill and had _undertaken the position of derk in the 
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Bab-i 'Ali Divan-ı Hümayıin Kalemi (the Secretariat of the Imperial Council 
of the Sublime Porte). He received instruction from Şadiq Efendi, Sheikh in 
ı:he Alaca Masdjid and, after the Sheikh's death, from İbrahim- Şabn Efendi 
of Karasarık, who was engaged in preathing activities in ehe·.;Fatih district. 

Ordained khalifa, he restored and enlarged ehe Qurban Naşül:ı Baba Zaviyesi 
belonging to ehe l:iamzawıs in Dabbaghlar Meydan in Üskudar and speıfİ: the 
remaining forty-five years of his life in preaching activity there. He was 
succe_eded in this post by his"son Tawfiq Efendi (d.1899),, who continued his 
work there for forty-four years. Of Nün Eft:ı;ıdi's leading· khalifas we should 
mention Sheikh Musa Efendi of Üsküdar, Sheikh Şfilil:ı Efendi (d.1879), 
Sheikh of the Tcihta Minare Dergahı which he himse).f established, Sheikh 
'Abd Allah Efendi .(d.1872), who established the Odabaşı Dargahi in which 
he became Sheikh, the Tesbihdji poet Sheikh As'ad Efendi and Mul:ıammad­
i Façlli Efendi (d.1898),_ \vho was Sheikh in ehe Sarradj İsJ:ıaq Dargahi. Sheikh 
Mu.J:ıaınmad-i -l:iilmi Efendi, one of ehe khalifas trained by MuJ:ıammad-i 
Façlli Efeqdi,-was Sheikh in the Qarababa Dargahi in Çembe~füaş, while 
Sheikh İl).san Efendi was Sheikh in the Düğümlü Baba Dargaru in ehe Sultan 
Ahmet meydan. 

Another Rifli'i dargahi was ehe dargiih in Menzilhine Yokuşu in 
Üsküdar, which was founded in Istanbul in 1732 and continued in operation 
until quite Tecent times, whiİe an_other was the Sherbetd_ar Dargahi in 
lstanbul. Later, Sheikh Ken'.an Bey (d. afterl925) held ehe post ofSheikh in 
another dargiih established in the vicinity of Khirqa-i Sharif. Another· Rifli'i · 
dargahi ehat has.been iri ·operation since ehe middle of ehe XVII_th century is 
located in Eyüp. üne of its Sheikhs !n the later period was_ Sheikh Büyük 
İ;Iasib Efendi ( d.1834), who was succe.~ded as Sheikh by his son Sheikh 
MuJ:ıaınmad Amin Efendi ( d.1886) . 

A Rifli'i dargah known to have existed in Edirne at the beginning of the 
XIXth century had as its Sheikh the 9.ivan poet Muştafa Qabüli Efendi ( d . 
1825). 

Zayniya: 

This religious order, a branch of the Suhrawardiya, the foundation of 
which is ascribed to Zayn al-din l:iafı (d.1435), a Sufi from Khorasan, was 
introduced to Anatolia by 'Abd al-RaJ:ıim Merzifoni ('Abd al-Rahim Rümi) 
(a.1446)- and by 'Abd al-Lap:f Qudsi (or Maqdisi) (d.1452). Sheikh 
Merzifoni, about whom Zayn aİ-din l:iafı decliı.red,- 'We lit a log and flung it 
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into the land ofRüm" (Anatolia) was a ·poet who produced a Divan as well as 
works such as 'İshqnama and İrshad al-Anam. 'Abd al-LaÇif Qudsi who, like 
Merzifoni, completed his- training in mysticism under J:lafl in Central Asia, 
migrated first to Konya and then to Bursa, where he established a Zayniya 
dargfilı from which he proceeded to engage in preaching activitic:ıs and the 
expansion of the order, at the san_:ıe time writing a number of1 works in 
Arabic. The expansion of the order was due riıo.r,e particularly to tıı;e khalifas 

of ~e ~h~~--Qud~\_w~ succee~ed as_ po~tnishin of the dargii.h lız Tadj al­
din Ibrahım-ı Qaramanı ( d.1467), Sheıkh Abd Allah of Kastamonu, known 
as }:ladji Khalifa <.~.l 489). Sheikh M~J:ı.amn1~~ ~fendi, famous as Tc~~lebi of 
Bolu (d.1493) and Şafi al-din Muşta.fa Efendi (d:-1513). 

- -- --·- ----
The Zayriiya order was iİıtroduced, to Istanbul by M~şliJ:ı. al-din Musta!a 

·· of Ko{İya {d.1491), better known_~ Sheikh Wafü. Generally accepted as 
Qudsi'~'most famous khalifa, he çstahlisheaa dargiih in the Istanbul district 
now nam~d, after hiln (Vefa) frôm wh~ch he engaged in p.reaching activity. 
He soon made a narrie for himself, becoming one of the most famous Sufıs 
in Istanbul. On his death, his place was taken by his khalifa, Sheikh 'Ali 
Dede (d.1511), who trained and ordained as khalifa the celebrated poet 
Mawlana Sham'i ofRu~elia, who worked on the dissemination of the order 
in Edime. Another ofQudsi's khalifas in Istanbul was Sheikh Al;ımad, known 
as 'Ashiqpashazada, while Sheikh MuJ:ı.ammad, another of Qudsi's khalifas, 
known as _Piri Khalifa, introduced the order to Eğridir. The Zayniya 
continued its activities with Se}r}'id. Walayat (d.1522), Sheikh MuşliJ:ı. al-din 
Muşt:afa (Gıindüz MuşliJ:ı. al-din) and, Sheikh Burhan al-din· of Eğridir 
(d.1562), but the order suffered a severe decline in the middle of the XVth 
century and >Vas gradually absoı:bed by the other orders. The dargii.h at Vefa 
was ~en over by the Sunbulis. · 

.Conclusion 

The information given above should give a general idea of the 
distribution of the various religious orders in the Ottoman Empire, ~ut it 
should be stressed that we had no intention of giving a detailed account of 
the various religious orders that spread tl:ıroı,ı.gh every part .of tlıe territory 
under Ottoman hegemony covering so extensive a geographical region over 
a period of some six hundred years. In any case, such a detailed account 
would have been quite impossible within the limits ofa comparatively short 
article. This study is, therefore, confıned to a description of the most 
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important of the religious orders k.nown to have been active in Anatolia, 
particularly in Istanbul, and, to a certain extent, in Rumelia, their expansion 
pr-Ôcesses, their main branches and the most important personalities and 
tekkes connected with them. 

The picture that emerges from the brief, general survey here presented 
can be sumµıed up as follows: In the course of time, the mystical movement 
that occupied so important a place in Islamic history and civilization resulted 
in the fonnation ofa Iarge number of religious orders. Although most of the 
Sufi tariqats established from the Xllth century onwards, whose numbers 
rapidly increased in the following centuries, opera~ed in territories under 
tlie administration of the Ottoman state, a certain number were unable to 

find representation within the Ottoman borders. it can, however, be stated 
without hesitation that as a state that held for so many years the position of 
leader of the Islamic world and that for four centuries had been the centre 
of the Caliphate, the Ottoman Empire always remained a focus of attraction 
for the mefnbers of a:'ıarge number of the. su.fi orders, and it was for that 

reason that a great number of Su.fıs migrated, more especially from Centrat 
Asia, Khorasan and the Middle East, to Anatolia, where they endeavoured to 
disseminate their own particular order. Some tariqats were founded in 
Anatolia itself, with the result ttJat in the course of time Anatolia became 
one ?f the most important centres of tarikat activity in the Islamic world. 

As can ~e seen from this brief survey, the most widespread and 
influential of the religious orders in the Ottoman Empire were, in order of 
importance, the Khalwati, Naqshbancli, Mawlawi, Bekta.shi, Qadiıi, Bayr1i.ıni 
and Rilli'i. Of these, the Khalwatiya, although founded on Iranian soil, 
found its natura! locus of expansion in Anatolia. This order, because of the 
large number of secondary branches it produced, bas been nicknamed 
"tariqat kuluçkası" (tariqat incubator). Literally sprouting branches 
throughout Ottoman territory, it became the most widespread of the 
religious orders, carrying out 'its activities under many different naınes. A 
number of tariqats, such as the Rüshaniya, Gulshaniya, Sunbuliya, 
Sha'b1i.niya, Sin1i.niya, 'Ushshaqiya -and Djarrfil:ıiya, were offshoots of the 
Khalwatiya. · 

The most widespread and influential of the religious orders after the 
Khalwatiya.was the Naqshbandiya. Originating in Khorasan and fırst making 
its mark in Anatolia in the XVth century, its most rapid expansion took place 



254 OSMAN TÜRER 

in Anatolia in the XIXth century thanks to Mawlana Khfilid-i Baghdad.i and 
his khalifas. Under the name ofNaqshbandiya ar Khfilidiya, it set its seal on 
the later period in eastem and southeastern Anatolia, and, more 
particularly, in lstanbul and various parts of Anatolia, while the good 
relations ex.isting between the Naqshbandiya and the ruling class ,Played an 
important role in the appolııtrnen~ of Naqshi Sheikhs ta Bek~hi tekkes 
when the latter were closed down iiı the first half of the XIXth century. 

The Mawl~wi order, founqeq during the ~~~oliaİı ·Se.Jjuk era, ~ad since 
then developed throughout the who!~ of ~atolia~ ?ecoming pa\ticularly 
influential in urb_µ centres and co1:1rt drdes_ı:nd making a very im.portant 
cöntribution to the enri_chment of Ottom(l!!J;.µlJµre_ı_ıpd art. ·. 

The Bektashi order, another religious order fot.inded in Anatolia, 
·· altho~gh it appeared as an order appealing mainly to the inhabitants of the 

rural a'reas, was alsa active in the"large urban centres. At first very closely 
connected\ with the Janissary Corps, from the XVIth c~nrury onwards it 
assumed a heterodox-c.haracter under the influence of Shi'ite/Batinfte 
thought, which led to a certain coolness in its relations with the state 
authorities and to its final closure by Malµnüd II. 

The·Bayramiya w~1another order founded in Anatol~a which, having 
achieved a certain fame and influence from the time of its pir I:Iadji Bayram 
Wali, later maintained its fame and existence mainly through its Malamiya 
and Djalwatiya branches. Wl:ı_ile the Malamiya represented .an approach 
totally at odds with state policy and thus J:?ecame exposed to continual 
surveillance and persecution, the Djalwatiya always enjoyed the approval and 
support of the state. 

The Qadiıiya and Rita'iya orders, .although founded outside Anatolia, 
fourid it possible to spread throughout Ottoman territory. The Qadirtya was 
repı:esented on Ottöman soil by the Ashrafiya and Rümiya branches. 

There we~e ~ı;o -a_-İıumber of religious o·rders other thaıf those 
considered above that ex.isted at various periods on Ottoman soil, although 
perhaps in relatively restricted numbers. These included the Shadhaliya, 
Sa'diya, Suhrawardiya, Kubrawiya and Tidjaniya. Sultan 'Abd al-l:Iamid il is 
known to have had a particular interest in th~Şhadhaliya. 

That in 1834, during the final period of the Ottoman Empire, there 
were 209 tekkes in operation in lstanbul alone, 259 in 1840, 307 in 1889 and 
254 in 1918, clearly shows how widespread and influential they were as socio­
religio~s phenomena. 
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