RESEARCH CENTRE FOR ISLAMIC HISTORY, ART AND CULTURE
IRCICA

International Congress
on

LEARNING AND EDUCATION
INTHE OTTOMAN WORLD

Istanbul, 12-15 April 1999

Edited by
Ali Caksu

Preface by
Ekmeleddin Thsanoglu

Istanbul, 2001



THE MEDICAL MEDRESE OF SULEYMANIYE

Tuncay Zorlu

Over the last couple of decades academic circles in Turkey have
witnessed the publication of a considerable amount of literature and reference
works on the Ottoman history of science, thanks to the long-lasting, sincerely
devoted and very well-organized studies, especially in the fields of medicine,
astronomy, mathematics and geography, led by IRCICA, Turkish Society of
History of Science and History of Science Department at the Faculty of Letters at
Istanbul University. This work is also intended to be a step in contributing to the
elaboration of above-mentioned general reference works.,

Background

Before the Ottoman State, Islamic institutions in which medical
education and treatment were carried out together, had been named under various
titles such as “dar al-tib”, “dar al-shifa”, “dar al-sihha”, “dar al-marda”, “dar
al-afiya”, “mdristdn”, “bimdristdn”, “shifdhdne”, bimdrhdne”, “timarhdne’.
Despite the existence of these institutions, there were no medical institutions
dedicated solely to the medical education.

The Medrese of Mustansiriyya built by Abbasid caliph Mustansir Billah
in 631/1237 in Baghdad, can be considered to be a very early pattern on which
the Siileymaniye were modelled. This medrese, apart from its separate eyvans
dedicated to four Islamic sects (mazhabs), had a “dar al-hadith”, a “bimdristén’
(hospital) and an eyvan devoted to medical education with its ten students and
one doctor called “tabib-i Mustansiriyya”* In terms of the units and the
functions, Mustansiriyya seems comparable to Siileymaniye Complex which had
similar parts such as evvel, sani, sdlis and rabi medreses as well as ddru’l hadis,
ddru’l-kurrd, medical medrese, ddarugsifa and ddrul-akdkir (drugstore). This
similarity between the medical eyvan of Mustansiriyya and medical medrese of

! D. M. Dunlop, “Biméristan” , EI%; Arslan Terzioglu, “Bimaristan”, TDV Islam Ansiklopedisi, Istanbul 1992, p.
163.
-* Husayn Amin, al-Madrasat al-Mustansiriyya, Baghdad 1960, pp. 35-58; Noorollah Kassai. The Nizamivvah
Schools and Their Scientific and Social Effects, Tehran 1374/1953, pp. 213-215.
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Siileymaniye brings to mind the fact that the latter might have been constructed
taking the former as a model or planned as the continuation of Mustansiriyya
tradition.?

Foundation of the Medical Medrese of Siilleymaniye

Ottoman medicine acquired a formal teaching institution with the
medical medrese of Sileymaniye which was built by Mimar Sinan as a
component of a great building complex (kiilliye) in 1556, during the reign of
Siileyman the Magnificent. The construction of this medrese is considered to be
the beginning of a new stage in the history of Ottoman medical institutions.
Unlike the institutions of the previous hospital traditions having medical
education within themselves, Siileymaniye was the first “medical medrese” in the
Ottoman state to have a deed of trust mentioning its medrese character.*

So what were the conditions paving the way for the construction of this
medrese? First of all, we should mention the insufficient number of doctors in
Ottoman cities. We know that Bursa Yildinm Bayezid Hospital, which was the
first Ottoman hospital known, demanded a doctor from Memlukids for the post
of hekimbasi (chief-physician). Additionally, in the later years Mehmed the
Conqueror’s appointment of the Persian vizier, Kutbuddin and Yakup Pasa (a
Muslim convert) as his consultant physicians, Siileyman the Magnificent’s
employment of Musa b. Hamun in his palace as his private physician as well as
later demands for physicians from other lands and their employment in high
posts, give the impression that there was not a sufficient number of physicians in
Ottoman medical institutions at least up to the construction of the medical
medrese of Siileymaniye.® On the other hand, Sultans’ imperial edicts (firmans)
preventing incapable and unqualified physicians from medicine and medical
practices show the insufficiency of competent medical cadres.*

* E. Ihsanoglu, “Ottoman Medreses Between Image and Historical Realities” (unpublished proceeding), 21-25

Sept.13" CIEPO Symposium, Vienna 1998, pp. 1-7.

* “flm-i np igin bina olunan medrese-i tayyibe”. Silleymaniye Vakfiyesi, p. 32.

% Ahmet Refik, Onuncu Asr-1 Hicride Istanbul Hayati, pp. 62-64; Onbirinci Asr-1 Hicride Istanbul Hayan, pp.
8; Onikinci Asr-1 Hicride fstanbulHayan (1689-1725), pp. 28-30, 37, 106-107, 214-215.

® IL Selim, after Hekimbayi Garsiiddinzade Muhiddin Efendi’s warnings about the situation, issued the
following imperial edict dated 8 C 981 /1573. “..bazi kimesneler cerrah ve tabip ve kehhal adina geziib
hengdme ve ditkkanlarda oturub miicerred celb ve ahiz igiin Mitsliimanlara tbba mugayir ve hikmete muhalif
katil serbetler ve zehirnak milshiller verip veddet-i dleme muhalif yareler agub ve gozlere daht ilslubsuz
yapsub muhalif otlar koyub, Miisliinanlarin mallarina ve canlarina zarar irigdiriib...” See Refik, Onuncu
Asr-1 Hicride Istanbul Hayan, p. 62.



If we have a look at the contemporary writers and historians’ views about
the foundation of the medical medrese we come across some different
approaches. To exemplify, Kiiciik Hasan-Beyzade Ahmed Pasa (d. 1636), in his
Tarih, puts forward its medical educational character.” In addition, Ottoman
geographer and cosmographer Asik Mehmed (d. after 1006/1598) draws also
attention to its educational function in his Mendziru’l Avdlim.* These views all
seem to be in harmony with the explanation “...ve ilm-i tibb icin bina olunan
medrese-i_tayyibe...” in Siileymaniye trust deed * while some historians such as
Ahmed Cevdet Pasa highlights the medrese’s military character rather than
general medical education.'®

Tayyip Gokbilgin, a 20" century-historian, agrees with Cevdet Pasa and
suggests that Ottoman armies fighting in distant places far from their own lands
needed doctors, so Siileymaniye medical medrese was founded to meet this
need.!! Osman Sevki (1889-1964) too shares the same approach.”* On the other
hand, Stiheyl Unver who considers this medical medrese to be second university
complex and the pioneer of Turkish medical faculties, states that this medrese
perpetuated its function of educating civilian doctors even when Military
Tibhane and Cerrahhane were opened in 1827. We also have some archival
documents showing that this medrese has supported both military and civilian
institutions through its educated doctors.”” Therefore it can be said that the from
time to time changing focus on military or civilian-learned institutions stemmed
from needs caused by political and social circumstances of the period.

A Glance at Its Architecture
As for the architectural features of the medical medrese, first of all, we

can say that it was planned as a component of Siileymaniye Complex like other
components such as mosque, medreses dedicated to Islamic sciences,

7 “Ulema-y1 etibba, ilm-i tibba sa’y eylemek igin bir tabib medresesi bina ettirmiglerdir”. Kiigiik Hasan Bey-zide,
Ahmed Paga, Tarih, TSMK, Emanet Hazines, nr. 1434, vik. 345a.

& “Tahsil-i fenn-i tip igin darugsifa hizasinda bir medrese-i fevkani”. Mehmed b. Omer el-Agk, Mendziri'LAvalan,
Stileymaniye Ktp., y. 328b.

® Sitleymaniye Vakfiyesi, p. 32.

10 “Sultan Sitleyman Hdn-1 evvel asrinda ordu-yt himdyunlarca ziyade tabib ve cerraha ihtiyag gorilitp fedb-1 vakit ve
hdle gore mithendislerin dahi ehemmiyeti oldugundan Sitleymaniye Cami-i Serifi yamnda ayrica bir Tip Medresesi
yapilub enbba siifi ayrilds. Ve civarinda bir de ddrugsifa yapildr. O zaman Avrupa 'da heniiz dérugsifa yapmak effcéri
yokidi..” Ahmed Cevdet Paga, Tdrili-i Cevdet, v. I, Dersaadet (Istanbul) 1309, p. 110.

Y Tayyip Gékbilgin, “Siileyman I, /4, v. 5, Istanbul 1967, pp. 152-153.

2 Uludag, pp. 111-112.

3 Stiheyl Unver, Tip Tarihi Yilligi 11
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caravanserai, bath, hospital, drugstore etc. So it should be examined within the
system of a multi-functional building complex. The medical medrese having a
perpendicular plan is composed of 12 domed-cells lined up on the shops at the
Tiryakiler street which is located in the southwestern part of the Siileymaniye
Mosque."

The medical medrese seems to have a direct interaction with such
components as ddru’y-sifd (hospital), daru’l-akakir (drugstore), tabhdne (the
place where patients stay during their convalescence period) and imarethdne
(kjtchen). A kind of division of labor shows itself with respect to these
components. The students having medical education in medrese slept in the cells
there, ate foods cooked in the kitchen of imarer without paying any money, use
déru's-sifd for practicing the theoretical lessons they learned in the medical
medrese, get their medicine from daru’l-akékir, and after being cured in the
hospital stay in fabhdne for the period of convalescence.

After the Second Constitutional Period (IL. Mesrutiyet): the medical
medrese was included in the body of “Daru’l Hilafeti'l Aliyye Medresesi” which
was planned to assemble all the medreses of Istanbul under one roof. It is
understood that the medical medrese was out of use and needed restoration
during the year 1330/1914. It also seems that on 21 Kaniin-1 Evvel 1334/1918 the
medrese was used by people who lost their homes during a fire.” It is known that
fstanbul Vilayeti Daimi Enciimeni put the 15 rooms of the medical medrese on
auction for rent.’* The building was restorated when Dr. Liitfi Kirdar was in the
post of governor and later mayor in 1944-45 and it has been used as
«Sifleymaniye Dogum ve Cocuk Bakimevi” (Maternity Clinic) since 1946.”

Its Personnel
The medical medrese had academic personnel which consisted of one

miiderris, one mu’id, eight danigmends and service personnel composed of one
noktact, one bevvab and one ferras. Now let’s have a look at them one by one.

14 Margide Baykal, “Stleymaniye Kiilliyesi” (unpublished graduation thesis), University of Istanbul, Istanbul
1952, pp. 43-44.

15 «Harik-zedegan tarafindan isgal olunmugdur, fi 21 Kaniin-1 evvel sene 1334/1918” . See Miibahat Kitiikoglu,
“Darii'}-Hilafeti'l-’Aliyye  Medresesi ve Kurulusu Arefesinde Istanbul Medreseleri”, Islam  Tetkikleri
Enstititsit Dergisi, LU. Ed. Fak. Yay., Istanbul 1978, pp. 18 and 62.

16 Nuran Yildirim, “Siileymaniye Dérussifis1”, Diinden Bugiine Istanbul Ansiklopedisi, Istanbul 1994, pp. 96.

7 Mebrure Deger, “Stleymaniye Darugsifasi ve Tip Medresesinin Bugiinkdi Durumu®, I Tiirk Tip Tarihi
Kongresi, Kongreye Sunulan Bildiriler, Istanbul, 17-19 February 1988, pp. 189-192; Dogan Kuban,
“Siileymaniye Kiilliyesi”, Diinden Bugiine Istanbul Ansiklopedisi, v. 7, Istanbul 1994, p.102.
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a) Miiderris
In Stileymaniye deed of trust miiderris is mentioned as follows:

... Ve iln-i nbb i¢in bind olunan medrese-i tayyibede fazilet il kiydset ve kaovel-
i hads u ihsds ilema’rif ve basiret ve zekd ve seldinet-i havdss ile mevsiif dekdyk-i ilm-i
mizdna &rif ve killliyat il cilz'iyyat-1 ilm-i ebddna vakyf Efldtun-1 zamdn ve Aristo-yr evén
etibbd-y1 Isd-dem mdbeyninde milmtdz hitkemd-n Calinus-kadem ortasinda sev-efraz
olan kimesne miiderris olup talebe-i ilin-i tipta kaniin-1 hitkemd-n sabikada miicez ve
yéddigdr olan kavdidi tahsil babmda ikddm ve mithimmdt-1 sifdda miintehab u sedid olan
zevdbiti teshil emvinde ihtimdm edip derslerine milddvim ve sdir mdlezimede miildzim
olacak vazife-i yevmiyesi yirmi akge ola. '*

It is understood from this passage that miiderris is required to be famous
for his virtue, awareness and sharpness of his senses, be qualified with his
sagacity and healthy five senses, be conscious of all the details of the science of
logic and medicine, and also be Platon of the time, Aristoteles of the age, be
distinguished among doctors having the breath of the Prophet Jesus and lead
doctors having the rank of Galen. After mentioning the qualifications of
miiderris, the passage enumerates his rights and duties of miiderris. It states that
miiderris Will try hard to teach students the compiled rules and methods of
healing of the previous physicians, attend his courses regularly and help with
necessary works in return for 20 akges per day.

Although the trust deed determines the miiderris’ income as 20 akges,”
Pecevi (d. 1061/1651) writes in his Tdrih that the first miiderris appointed to the
medical medrese is Ahmed Celebi from among the palace physicians (son of the
physician- Isa of Iznik) with an income of 60 akges per day.* Ahmet Celebi’s
income of 60 akges seems contradictory with the amount stated in the trust deed.
But it is understood that the difference of 40 akges most probably stems from the
special offering of the Sultan to Ahmet Celebi or from vast amount of wagf
revenues to encourage a well-operating institution. In the following years this
exceptional case seems to change and miiderrises receive a wage of 20 akces ;;er
day as it is mentioned in the deed. To give an example, an archival document
dated 18 R 1004/21 December 1595 mentions the same amount as the one in the
deed.™

12 Ibid, pp. 32-33.

' Suleymaniye Vakfiyesi, pp. 32-33.

 Pecevi Tarihi, v. 1, p. 462.

* BOA, Maliyeden Miidevver Defter, No: 5761, p25.
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In the Ottoman State, hekimbas: (chief physician) was responsible for the
medical personnel all over the state. Therefore it was he who appointed the
miiderris of the medical medrese® as we understand also from Seyyid Lokman’s
(alive in 1601) Hiinerndme of 16* century.”

On the other hand, Kiiciik Hasan-Beyzdde Ahmed Pasa (d. 1636) states
in his Tarih that “medrese-i merkiime miiderrisi ol medreseden reisii’l-etibbd
olagelmiglerdir” * His explanation shows that it was a usual practice to appoint
chief physicians from among the miiderrises of the medical medrese. Also,
.according to Nevizdde Ataf, Bakkalzide Mehmed Efendi, who became
hekimbagr® after Semseddin Efendi of Uskiiliip, died on 18 Rebiiilahir 1004/ 21
December 1595 while he was the miiderris of the medical medrese of
Siileymaniye. Following his death Semseddin Efendi became miiderris and was
later appointed to the post of hekimbasi* Furthermore, another archival
document dated 11 Safer 1117/1705 gives clues for the appointment of miiderris:

Sultan Sitleyman Han hazretlerinin bina buyurduklar: Tib Medresesinin
milderrisi Ahmed fevt olub Medrese-i mezbur mahlul olmagin Mehmed Efendi
daileri ehl-i ilim ve sahib-i fazilet ve hibr ve haml-i mahal ve miistehak olmagla
medrese-i mezbur bendelerine tevcih olunmak ricasina paye-i serir-i a’laya arz
ve i’lam olundu.”

From this document we understand that a miiderris who is promoted to
an equal or higher rank or dies and therefore leaves his post empty is replaced by
another one. This is the most common way of appointing a miiderris. Miiderris is
chosen with hekimbagi’s reference and Vizierate’s or Palace’s approval, from
among the possible candidates who are ehl-i ilm (learned man), sahib-i fazilet
(man of virtue), sahib-i hibr (expert of his profession), haml-i mahal (equipped
with required knowledge of administrating in order to carry out the necessities of
his profession), and naturally people deserving the post most. On the other hand,

* Uzungargih, Osmanit Devietinin Saray Tegkilau, TTK Yayimnlan, Ankara 1984, pp. 364-368.

B« altincisi ki déru't-nbdir ol dahi hideman-1 hiomayunda reisti'l-ettbba olan hekimbagilan tasarrufinda on hiicreyi
samil caimle muvazzaf olub kelimatiun ma sadakina el-"ilmu ilmdn el-"ihnu’l-ebdan ve'l-edyan muvafakat ihtiyar
Ialinugnr.”” Seyyid Lokman, Hilnerndme, TSMK, Hazine, no. 1524, p. 286b.

% Kilgiik Hasan Beyzdide Ahmed Paga, Tdrih, p. 60.

5 Selaniki mentions that §emseddin Efendi is from among Asitdne-i saddet (the Palace) physicians and replaced
Bakkalzide's post of hekimbagt in the medical medrese after serving as a palace physician. Seldniki Mustafa
Efendi, Taril-i Seldniki, ed. Mehmet Ipsirli, Istanbul 1989, II, 547, Nevizade Atai, Hadaik el-Hakdik fi
Tekmileti ’s-Sakdik, ed. Abdiiikadir Ozcan, Cagr pub., Istanbul 1989, 11, 403.

26 BOA, Maliyeden Mitdewer Defleri, No: 5761, p. 25.

2 BOA, Cevdet Sihhrye Tasmfi, nr. 1283.
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failing to attend the courses and renting out several cells of the medrese, lack of
professional knowledge, incapability of teaching, quarreling with students,
complains of board of trustee or former miiderris about the miiderris are some
causes and pretexts to fire the miiderris.

Pecevi mentions the physicians of the time of Stleyman the Magnificent
as follows:* Reisiiletibbd Mevlana Hekim Sinan (d. 951), Mevlana Hekim Is4 (father
of Ahmed Celebi who is the first miiderris of the medical medrese), Mevland Hekim
Osman, Mevlani Hekim ishik (embraced Islam after leaving Christianity), Hekim
Bedreddin Muhammed b. Muhammed el-Sehir bi-Kaystni (came to Istanbul from
Egypt and has served 30 years, and passed away in 1564, two years before the Selim
IT’s ascendance to throne). In this text only Ahmed Celebi’s post is mentioned. But we
learn that he died of addiction to opium and opium syrup (afyon and bery) in the same
year.”®* 'We could find out from archival documents, biographical works as
well as some other secondary sources the names of the following miiderrises
who taught or served in the medical medrese of Siileymaniye: Hekim is4 Oglu
Ahmed Celebi (25 C 985/1557), Mehmed Bakkalzade (d. R 1004/22 Aralik 1595),
Mehmed Efendi (served during 988/1580-81), Sinan Efendi (appointed miiderris on
988/1580-81), Uskiiliiplii Semseddin Efendi (served on Ca 10035/1596), Tabib
Muhyiddin Efendi (appointed miiderris in Ca 1005/1596), Hekimbasi Hayatizade
Biiyiik Mustafa Feyzi Efendi (7-1692), Ebu’l Es’ad Ahmed Efendi (left teaching on 5
C 1106/1692), Ahmed Efendi (served as muiderris on 5 C 1106/1692), Hekim Ayagh
Saban Sifai (7-1705), Mehmed Efendi (served as miiderris on 11 S 1117/1705),
Hekimbas: Omer Efendi (1668-1723), Mehmed b. Ibrahim (d. 1179/1765), Katipzade
Mehmed Refi Efendi (1093/1682- 1183/1769), Tabib Mehmed Arif Efendi (appointed
miiderris on 1181/1767), Esseyyid Mehmed Silih Efendi (served as miiderris on 21 S
1187/1773), Mehmed Efendizade (served as miiderris on 21 S 1187/1773), Hekimbast
Gevrekzade Hafiz Hasan Efendi (?-1801), Sakip Efendi (d.1269/ 1852-53).*

b) Mu’id
As for mu’id who was regarded as the future candidate for bein§ a
miiderris, he was in charge of repeating and explaining difficult points of the

28 Ipsirli, “Anadolu Kadiaskeri Sinan Efendi Hakkinda Yapilan Tahkikat ve Bunun Ilmiye Tegkilatr Bakimindan
Onemi”, Islam Tetkikleri Dergisi, VIII, Istanbul 1984, pp. 215-216.

2 Pecevi Tarihi, v. 1, pp. 460-462.

30 Cahit Baltacy, XV-XVI. Asirlarda Osmanl Medreseleri, Istanbul 1976, p. 613.

3 For the lives and works of people who worked in the capacity of miderrises and those who received
education in the medical medrese of Silleymaniye, see Tuncay Zorlu, “Sileymaniye Tip Medresesi”
(unpublished M.A. thesis), University of Istanbul, Istanbul 1998.
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lessons following miiderris’ lecture.* Beside this, he also dealt with students’
acts and behaviors. In the deed there is no certain amount of income for mu’ids.
However, it is understood from documents that they received on average 2.5-6
akges per day. This range could change with respect to mu’id’s individual
success, capacity and busy work hours. It is also known that mu’ids were given a
share of salaries of palace physicians whose posts were emptied (mahlul) as a
result of death or something else. A document dated 2 Ra 1169 and having Ser-
etibba Mustafa’s signature shows this situation:

Yevmi onbey akge vazifeyle hassa tabibi olan Mehmed Emin Efendi [bn
Hilseyin fevt olup mahliliinden yevmi bes akgesi Siileymaniye tip medresesinde
muidimiz olan Ahmed Halife Ibn Ibrahim daileri fenni nbba miintesib ve mahal ve
miistehak olmagla...”®

Mu’ids were chosen by miiderris from among the most capable and
educated danismends. This method caused competition among students and
encouraged them to study. The document dated 1209/1794 by Ser-etibba
Mehmed Sadik mentions that “medrese-i tibbiye-i Silleymaniye 'de danigmend
olan Ibrahim Halife 'ye mezkir medrese muidligi tevcih edildi”. >

Moving from the archival documents, we witness mu’ids’ occasional
appointments to Dériigsifa and Palace as physicians. The following document dated
1184/1770 exemplifies this:

) Yevmi alti akge vazife ile tabib-i hassa esamisine mutasarrif iken vefat eden
Ismail Halifenin yerine medrese-i ibbiyye-i Siileymaniye'de muid olan Ishak Halife ye
tevcih ve etibbdi hassa ziimvresine ilhak ile yedine berat itasi. **

¢) Danigmend

There were also eight donigmends in the medical medrese. Danismend, a
Persian word whose literal meaning is a person who has knowledge,* referred to a
student having a statue of a physician, studying medicine under the supervision of the
miiderris, having a daily salary of 2 akges from the wagf revenues and dwelling in one
of the rooms of the medical medrese, which was allocated to himself. Danigmencds

32 Al-Subki, Mu'id en-Ni'am wa Mubid al-Nikam, Leiden 1986, p. 150.
33 BOA, Cevdet Sihhiye Tasnifi, nr. 699; BOA, Cevdet Sthhiye Tasnifi, nr. 1400 and 633.
34 BOA, Cevdet Sihhiye Tasnifi, nr. 798; Maarif Tasnifi, nr. 5189.

33 BOA, Cevdet Sihhiye Tasnifi, or. 124.
2 Mehmet Zeki Pakalin, Osmanli Tarih Deyimleri ve Terimleri Sézlagi, v. IL, p. 573.

70



should be eager to learn causes of diseases and healing, be devoted Muslims and good-
mannered.”

Unfortunately, we have no exact source explaining the origins of danigmends
studying medicine in the medical medrese. However, O. Nuri Ergin states that these
eight darnigmends were the students of medical medrese, who finished their medrese
education and chose to study medicine for specialization.*® He also states that students
completed “high school education” in Fatih or other medreses attended to the medical
and hadith medreses and to the courses offered by miiderrises of these medreses.
Unver agrees with Ergin and states that danigmends were “probationers” chosen for
specialization after completing their medrese education.*Uludag, on the other hand,
says that if the students who were taught in ibridd-i haric and dahil medreses, want to
study exact sciences such as medicine, physics or mathematics they would go to
tetimmes* of Siileymaniye. He goes on saying that the graduates were called milldzim
and were registered to Ceride-i Devlet and Sélndme. After completing their
apprenticeship they were given “membhiir-1 temessiik” and carried out their applied
lessons in ddriigsifa.”

If the question “why is the number of students so low?” is asked, it can be
thought that it might be intended to have a conducive class with a limited number of
students at the beginning. What is striking here is the stipulation envisaging that
students has to be Muslim in order to be accepted to the medical medrese, while there
is no such condition for physicians. So it might stem from the shortage of Muslim
physicians in the country at that time,

Hekim Ayash Saban Sifdl Efendi, while he was miiderris in the medical
medrese of Siileymaniye, prepared lists of his danismends, candidates for miiderris or
judge (kadi) waiting for their turn as well as medical sakirds.® The lists are as follows:

37 “Ve sekiz nefer talib-i hilomet ve rdgib-1 illet-i sthhat mit'min-i zdhiry’s-saléh ve mitedeyyin kdsidu'l isléh
kimesneler medrese-i mezbiirede déanigmend olup ilm-i nbbin suglinde sa'y-i belig ve fenn-i hikmetin
tahsilinde hadd-i bidirig ederlerse vazife-i yevmiyyeleri ikiser akge ola.” Siileymaniye Vakfiyesi, pp. 32-33.

3% Osman Nuri Ergin, Titrk Maarif Tarili, Istanbul 1977, p. 145.

*° Ergin, p. 100.

° Unver, Tip Tarihi Yilhig, 11, Istanbul 1983, p. 19.

' School preparing for higher medrese education [ed.].

* Uludag, p. 114.

# 10. Kitiphanesi AY, nr. 6161, pp. 185-187.
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Tib medresemizde meveud bulunan dinigmendén bmxlgrdlr ki zikr ohunur:

Mustafa Halife (Sakirdin1 etibbadan fmam Ahmed Efendi fevt olup yerine
sakird oldu)

Tsmail Halife (muzAf) (Yine ziimre- mezblireden Hiiseyin Efendi hassa
olup mezbfr fsmail Halife gikird oldu)

Uskiidart Muhammed Efendi (Etibba-i hassa-i gehriyari ziimresine miilhak
oldu)

Dimad Mustafa Efendi (Iade buna teveccith eylendi)

Muhammed Halife (Vekil-i harg)

Omer Halife

Al Halife Esdari? (Evliya-y1 nidm etbaindan baz: dostan iltimasyla vazifesi
doet oldu)
" Ahmed Efendi

Bevvib-; Medrese

Hafiz Celebi (danismentlikte qragimdi sene semdniye (?) ve mie ve elf
Sabani’l muazzam gurre-i Ramazan dinismend idi muzAaf eyledim)

Seyyid Mustafa Celebi (Kendi giragundir, dinismend eyledim)

Sandali Muhammed Celebi (Kendi ¢giragundur, danismend eyledim)

Bu ikisi (Seyyid Mustafa Gelebi ve Sandali Mustafa Celebi) bu giinde dahil-
i hiicre oldular. fi 12 Ca sene 1109/1698

Nabi fermiyed

Ne sendendir ne bendendir ne ¢erh-i kiniverdendir
Bu derd- ser-hundr negve-i came kaderdendir
Arfi fermayed

Ger be-dil-hos

As it is seen in the above mentioned list, Saban Sifai, when he mentions
danigmends Seyyid Mustafa Celebi and Sandali (?) Muhammed Celebi, says that
“he is my apprentice, I made him danigmend”. So from this statement we
understand that a student may become a danigmend following the apprenticeship.
So it can be said that being a danismend is a higher level than being an

apprentice.

Miildzimin-1 Dinigmendén -1 Medrese

Durmug Halife (dnismendlikten b eyledi)
Molla Ali

Dedeolu (bi-emrillah fevt oldu)

Hace-1 Agayan Osman Halife

Esseyyid Ibrahim (... viran olmagla mutarrah oldu)
7-zade Ismail

Abdullah b. Muhammed

yevml 8 -6
yevmi 5
yevimi 8

yevini 6
yevmi 4
yevmi 4
yevimi2 +2=4

yevimi 2
yevmi 8
yevmi 2

yevini 2
yevmi 2
cem’an
32960 kurug

1 kurug=20 akge

Diger Abdullah (kendi ¢iragimdir ve Kemerci Mehmed Aganin ogludur)

Seyyid Mustafa (kendi ¢iragimdir danigmend eyledim)
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....... Celebi (kendi ¢rafimdir dinismend eyledim)
Uskiidari Celebi
Nerbed/ Serbed (7) Efendi

Sakirdan-1 Tib
Abdullah Celebi b. Cuma Muhammed Efendi
Sahni(?)-zade Mehmed Efendi

- Kazdagi Mehmed Efendi
..zAde Efendi Uskiidarf
Hafiz Ahmed Efendi... (Hac yolunda vefat eyledi, yerine muldimiz Mustafa Efendi
sakird oldu)
Hiiseyin Efendi (Esiri ¢iragi) (Hassa tabibi olub yerine muzAfimiz Ismail Efendi
sakird oldu)
Seyyid Mustafa

Regarding the academic personnel of the medical medrese, there are
miiderrises, mu’ids, sakirds and danigmends. The following document dated 14
Saban 1131/1718 and signed by reisiiletibba Omer shows the hierarchy among
them:

Medrese-i Tibbiye sdlirdlerinden es-Seyyid Mehmed Halife fevt olup
sakivdligi mahliil olmagla muktezd-y1 tarik iizere tib medresesinde muid olan
Mehmed Emin ddileri mahall ve miistehak olmagin mevkim sdkirdlik vazife-i
muayyenesiyle mezktr dailerine tevcih ve ihsan buyrulmak...™

Here we see the existence of a traditional way of promotion from mu’id
to gakird. This promotion was made in consistence with mukrezd-yr tarik
(required way). Therefore one can talk about a hierarchy. According to this
hierarchy sakird should be on a higher level than mu’id.

Another document dated 14 Recep 1180/1767 and signed by ser-efibba-i
sehriyari Mehmed Arif draws attention to the same issue:

...Sultan Mehmed Hdn Ddru s-sifdlar 'nda yevmi yiymi akge vazifeyle
tabtb-i Sant olan es-Seyyid Hafiz Mehmed Halife Dédru s-sifd-n merkiimun tabib-i
evveli olup yeri hdli kalmagin bundan akdem Medrese-i Tibbiyye-i Silleymaniye
danismendlerinden olup yevmi iki buguk akge vazifeyle Dédru s-sifd-yr mezkiirede
sakird tayin olunanlarin akdem ve ersedi ig bu rdfi vikd-i ubidiyyet Ismail

* BOA, 1. Emin Sthhiye Tasnifi, nr. 168.
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Halife'ye vazife-yi mersiimesi ile tabib-i sdnilik tevcih ve yedine berdt-1 serif-i
dligdn indyet ve ihsdn buyrulmalk. ™

Considering the appointments, hierarchy and salaries of the academic

personnel of the medical medrese of Siileymaniye, following extractions will be
illuminating:

a.

One can become a gakird in the Siileymaniye medical medrese and a palace
physician at the same time.*

One can become a danigmend in the Siileymaniye medical medrese and a
palace physician at the same time.*

One can become a mu’id in the Siileymaniye medical medrese and a palace
physician at the same time.*

One can become a danigmend in the Siileymaniye medical medrese and a
secretary of the chief physician (reisiiletibba mukayyidi) at the same time.*

We think that the word “sakird” which is used in the documents pertaining to
the appointments from the medical medrese to the Palace and darussifas, has
a meaning different from its most common meaning of “student”. Taking the
hierarchy of appointments into consideration, it is understood that this word
sometimes means a fresh physician or corresponds to a rank between mu’id
and miiderris in the medical medrese, or frequently means a physician
working as practitioner and having a rank above danismend and mu’id.
Additionally, the fact that physicians proving their skill and thus having the
right to open a shop and employ one ore two sakirds shows the application
aspect of being a sakird.*

One does not see a considerable amount of appointments from ddriiggifas and
the Palace to the medical medrese. Miiderrises appointed are usually chosen
from among palace physicians. Mu’ids are mostly chosen from among the

¥ BOA, Cevdet Sihhiye Tasnifi, nr. 1436; Cevdet Sihhiye Tasnifi, nr. 798; Cevdet Ma'rif Tasnifi, nr. 5189.

¢ BOA, Cevdet Sthhiye Tasnifi, nr. 1084.

TROA, Cevdet Sihhiye Tasnifi, nr. 632.

*8 BOA, Cevdet Saray Tasnifi, nr. 442.

¢ BOA, Cevdet Sihhiye Tasnifi, nr. 442,

%% Halil Sahillioglu, “1700 Yilnda Istanbul’da Muayene Agma Izni Olan Tabip ve Cerrahlar”, Trirk Diinyas

Tarih Dergisi, April 1998, pp. 10-14.
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most successful danigmends in the medical medrese. We sometimes see that
physicians who left their post in the Palace worked as mu’ids in the medical
medrese. The medical medrese was an institution for medical education.
Therefore, it trained physicians for other medical institutions on almost every
level, but did accept students from every level. Because, in other medical
institutions there were no staff to offer medical education on all levels. So,
for instance, appointment of a mw’id from the medical medrese of
Siilleymaniye to Fatih hospital as a second physician can be regarded as a
promotion with respect to his status. Having seen these appointments as a
promotion with respect to the salary does not necessarily mean that Fatih
hospital is more qualified than the medical medrese of Siileymaniye with
regard to medical education or vice versa. We can only talk about a division
of labor between the two institutions.

In the medical medrese of Siileymaniye, apart from academic personnel
there were also service personnel composed of one noktaci (responsible for
observing that education and teaching were carried out orderly and had 3 akces
daily), 2 bevvabs (doorkeeper having 2 akces daily) and 2 ferrages (responsible
for cleaning and furnishing the medical medrese and had 2 akces daily).

The table below shows the number of the personnel and their total daily
and annual salaries in the medical medrese in comparison with the other
medreses of the Siileymaniye Complex®*:

Be-cihet-i: neferen fi yevin f1 12 eshiir
a) Medrese-i evvel 21 253 91.080
'b) Medrese-i siniye 21 103 37.080
¢) Medrese-i silise 21 103 37.080
.¢) Medrese-i rabia 21 103 37.080
d) Medrese-i himise 21 103 37.080
e) Medrese-i tib 11 40 14.460
f) Medrese-i siihtegin 1 15 5.400

Total 117 720 259.200
Medical Education

Although we have no sources fully explaining the teaching and education
methods followed in the medical medrese, it is understood from the foundation

3 Omer Latfi Barkan, * Stileymaniye Camii ve Imareti Tesislerine Ait Yilltk Bir Muhasebe Bilangosu, 993/994
(1585/1586)", VD, no. IX, 1971, p. 127.
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deed, ilmiye kanunnameleri and primary sources belonging to the classical period
(1300-1600) that former methods were followed.*

In the deed we cannot see a clear statement about the course schedule.
But, we know in general, that Siileyman the Magnificent stipulated to teach five
courses a day on four weekdays of that time.® Regarding the holidays, it seems
that pre-Ottoman practices were followed and Tuesday, Thursday, Friday and
festival days were holidays and the rest was for teaching.* But these holidays
could be lessened accordingly.*

Italian Abbé Toderini who lived in Istanbul between 1781-1786 gives
information about the teaching method of the medical medrese of Siileymaniye in
a chapter of his famous book De La Littérature des Turks.* He says that Turkish
teachers taught courses in general pathology and surgery in Siileymaniye. It was
possible, for those who wished, to follow the courses, beside Turkish students.
There was not any obstacle for Franks to follow the courses. For instance,
Ubezio, who was a medical scholar, said that he followed the courses many times
as a listener. The method that was followed was reading medical books,
researching diseases and medicines through clinical observations and benefitting
from physicians’ experience in curing the illnesses.

The textbooks taught in the medical medrese are mentioned generally in
the deed and other sources. Hasan Bey-zide Ahmed Pasa (d. 1636) in his Taril
says that “tabib danismendleri kiitiib-i fibdan ol medresede ders okurlar”> But
he does not mention the names of the textbooks. On the other hand, judging from
the quotation “dekdyik-i ilm-i mizdna drif ve kiilliyat i ciiz’iyydt-1 ilm-i ebddn...”
found in the deed it is understood that courses on logic (ilm-i mizdn) and
medicine (ilm-i ebddn) were taught in the medical medrese.

2 “Muhassilinden tulldb-t ilim...Adet-i kadime {izre kiitiib-i mu’tebere ne vechile okina geldiyse gerl ol vech
tdzre okiyalar.” (Kanfin-i Orfiye-i Osmani, 48a); “Milderrisin... silif-i eyyim ve sevibik-1 avimdan her
payede okina gelen kitaplan tilib-i ilimlere tem3m-1 mistevia okutup™ (Kdniinndme-i Sultan Sitleyman Han,

Veliyyiiddin Ef. Ktp. or.1970, 122b).

3 Uzungarsili, Osmanli Tarihi, 1T, TTK., Ankara 1975, p. 642; “Haftamn dort giiniinde miiderisler beger ders
vermek sart eylemigtir”. Kigiik Hasan Bey-zide Ahmed Pasa, Tarih, Topkap: Saray:r Emanet Hazinesi, nr.
1434, 345b.

3 « Bir mitderris-i bri’ tayin oluna. T4 ki, ziimre-i gerife-i milderrisio-i fihdm beyninde terk i tatil, mutad-t
eslaf-1 kirim olan eyydmun gayrinda kiille yevmin medresesine varub...” (Fatil Mehmed II Vakfiyeleri, p.
263).

3% Baltac, p. 43.

6 Abbé G.B. Toderini, De la Littérature des Turcs, trans., M. Abbé de Cournand, v. 1, Paris 1789. p. 125.

*7 Kiigiik Hasan Bey-zade Ahmed Paga, vrk. 345a.
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The term ilm-i mizdn refers to an important point. Rosenthal, takes up
and examines it under the title “logics, the science of knowledge” and qualifies it
as “ ilm al-mizan* with the terminology he took from Tasképriiliizade’s (1495-
1561) classification. Rozenthal, makes a connection between “ilm al-mizan™ and
“I'yar al-muaddil” (equalizing standard by which objects of knowledge are
scaled). Therefore we can conclude that the quotation “dekdyik-i ilm-i mizdna
arif ve kiilliyat ii ciiz’iyydt-1 ilm-i ebddn...” refers to people who know the details
of logic.*® ‘

In the deed, following qualities regarding miiderris give clues about
education in the medical medrese; “Kdniin-i hiikemd-yi sdbikada miicez ve
yadigdar olan kavdidi tahsil bdbinda ikddm ve mithimmdt-1 §ifdda miintahab i
sedid olan zavdbiti teshil emrinde ihtimdm ediip derslerine miiddvim ve sdyir
md-lezimede miildzim olicak”. On the other hand, students are called as talib-i
hikmet and mentioned to study fenn-i hikmet.

In above-mentioned quotation, there are some terms to be examined
carefully. First of all, let’s take the statement “kdniin-i hitkemd-yi sdbikada miicez
ve yddigdr olan kavaidi tahsil babinda ikddm ...” into consideration. Here kaniin-
1 hitkemd-yi sdbika is most likely intended to mean the medical methods and
rules determined and established by famous physicians led especially by Galen
and Ibn Sina. The word “hukemd”, plural form of “hakim” or “hekim”, goes
beyond the meaning of “rabip” (doctor). It is a word used to describe the
physicians of the classical period, who are both a scholar (dlim) and a
philosopher (filozof).® To exemplify, Ibn Sina, a well-known physician, was also
famous for his book Sifa which was a philosophy book rather than a medical one.
In this regard he can be considered to be a “hakim”. However, above-mentioned
“miicez ve yddigdr olan kavdid” means medical rules and methods whose
soundness had been proven by former physicians and whose application had
come to be a tradition up to that time. And the word tahsil (study) clearly shows
that medical education and teaching were the aim of the medrese. Yet dhe
statement does not end with the word ra/isil (study), but goes on as rahsil babinda
ikdam. Here the word ikdam means advancing through perseverance (sebat),
determination and hard-work. But if the word ikdam meaning “‘to advance” is
considered to be limited by the statement “Kdniin-i hitkemd-yi sdbikada mu 'cez
ve yadigdr olan kavdid”, it is understood that the word ikdam means advancing

*8 Tasképriliizade, Miftah es-Saade, v. 1, p. 243.
*? Franz Rozenthal, Knowledge Triumphant, E. J. Brill, Leiden, Netherlands 1970, p. 204.
 Toderini, p. 119.
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to exceed the stages within the framework of this limited area. In other words
what is intended is a study of the works and the methods of former physicians.

In the following part of the deed teaching method is held:

“...ve mithimmat-1 sifdda miintahab ii sedid olan zavibiti teshil emrinde
iktimdm edilp derslerine mildavim ve sdyir ma-lezimede miildzim olicak...” Here
requirements for healing and selected true rules and methods are required of the milderris
to teach students in an easy way.

Besides, a document dated 1182/1768 also gives useful information
about the medical education in the medical medrese.-It goes on as follows:

Cerrdhin-i hassadan Elhac Ebubekir Halife arzuthal sunup sefer vaki
oldukta Ordusn Himdyim asdkir-i Islém icin Cerrvahbagst istihdam olunmak
bébwinda istiddy-1 indyet, sdhib-i arzuhal, Cervahbasihiga sdyeste ve fenninde
maharet ve hazdkati ciimle cerrahin indinde miisellem oldugu takarrur
eylediginden maada Medyese-i Tibbiye-i Sitleyman Han’da ilin-i tegrihe ittild igin
derse hdzir ve hizmet-i mezbiireye sdyeste oldugunu Serenibbd-i Hassa Ahmed
Efendi ildm etmekle ilémi mucibince Ordu-yi Hiimayun Cerrahbasiligh
mimdileyhe tevcth olummmak.... "

This document shows that taking anatomy (fesrik) lessons from the
medical medrese was an important factor for the promotion and academic career
of a palace surgeon (hassa cerrahi). It also indicates that the medical medrese
offered a high level of education in the field of anatomy. Unver states that the
graduates of the medical medrese has a document showing their knowledge of
anatomy.®

Regarding anatomy, there is another important document dated Zilhicce
1222/1807-1808 and having the signature of Hekimbasi Abdiilkadir Efendi. This
document tells us about the transfer of some medical books and instruments from
Uskiidar Kislast to one of the rooms in the medical medrese of Siileymaniye.
Among these instruments and books there are one anatomy book written in a
Western language, 24 medical books written in Western languages, two model
human skeletons (insan kadidi), one microscope (hurdebin), one saw, one knife,
various herbs (for preparing medicine), 3 iistug, kolan, 3 nester mengenesi.© The

! BOA, Cevdet Sihhiye Tasnifi, nr. 759.

 Unver, Tip Tarihi Yilbg: II, p. 22; “Stileymaniye darussifasinda fenn-i tegrihi tahsil eden cerrahlardan biri
hakkunda” Tiirk Tip Tarihi Argivi, v. 5, no. 19-20, Istanbul 1942, pp. 37-38.

@ Unver, “Siileymaniye Kiilliyesi”, VD, I, pp. 205-206.
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existence of these instruments and books gives us the impression that there might
be clinical as well as theoretical observations on human cadaver. However,
unfortunately, we are deprived of the knowledge indicating the time they began
to be used and the aim they were used for. On the other hand this transfer may
also show the attempts of the medical medrese to renew itself with. respect to
technical equipment.

As for the textbooks used in the medical education, we have only a list
given to Hekimbasi Molla Kasim from the Treasury (J¢ Hazine) in 983/1575 and
later to Isa Celebi in 988/1580. The list contains the names, writers,
commentators and volume numbers of the books. There are 65 books composed
of 66 volumes in the list. The list seems to contain the medical literature of the
time. It is as follows:

NAME of the BOOKS WRITERS

Adabu’d-Tabib Ishak b. Ali er-Ruhavi
Akrabadin Kahin Not: Mezkur kitib padisah hazretlerine teslim

. (edilmistir)
Cild-i Sani min Ibn Hiimam Ibn HimAm
Cliz'it's-Sélis min Serhu’l- Kitabu'r-Rabi min el-Kanfin {bn Nefis
El-ciiz'u'l-evvel min Serhi’l-Kitabu'l-Evvel min Kitabi'l- Ibn Nefis
Kanin
El-Cliz'ii’s-Sani min Jerhi’l-Kitabu'l-Evvel min el-Kanfin Ibn Nefis
El-Miifredat fi'-tib Ibn Baytar
Esbabu’l-Alamit Semerkandi
Etteftth Zerkesi
Et-Tezkira fi'l-Hey'e Nasiruddin et-Tisi
Kitab fi'l-Et’ ime
Kitab M2 1a Yese'u't-Tabib Cehluhft Tbnii’l Kebir
Kitab min Thtiyarati’l-Havi
Kitab-1 Seth-i Mu’cez Nefisi
Kitab-1 Serhi’-Kanln fi't-Tib Yakub b. Ishak es- Samiri
Kitdbu Ibn Resid
Kitdbu Kiinndg ‘Yuhanna b. Sezafyon?
Kitabu Serh-i Testih
Kitabu Tegrih Erbaa Makalat
Kitabu Umdetu’l-Etibba fi Ma’rifeti’d-Da’ ve'd-Deva
Kitabu'l Mesihi fi'I-Muélecat fi't-T1b

Kitabu'l-Camiu’'-ftirak ve'l-ttifak li's-Smiati’l-Devriya
Kitabu'}-Filsha
Kitabu'I-HaW I’ 1-Ustazi'-allame

Kitabu'l-Hayétu'l-Hayvin Derriird
Kitabu’'l-Kénfin-1 cild-i snt

Kitabu'l-Magni Ibni Higam
Kitabu'l- Magni Ibn Baytar
Kitabu'}-Mansfiri RazA
Kitabu'l-mehzeb fi sifati’l-kuhl

Kitabu’l-Mzec
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Kitabu'l-Miidavatu'l-Emriz Abdiisselam es-Sikillt
Kitabu’l-Tasiih bi'l-Mekniin fi Teftihi’l-Kantn .

Kitdbu'l-Umde f'1-Cerrih Tbn el- Kaf
Kitabu’s-Samil Surd
Kitibu’s-Seyhu’l-Allime Muhyiddin

Kitabu’s-Sifa fi*t-Tib

Kitabu't-Tasrir fi't-Tib

Kitabu't-Te’sisu’s-Sthhati bi Serhi’l-lemhati

Kitabu't-Tealim fi't-Tib

Kitabu't-Temfim ve'l-Akrabadin Seyhu’r-Reis Ebi Ali Hasan b. Sina
Kitabu't-Tezkira fi [lmi*t-Tib

Mecmfi'un fihi cem’u’l-feviyidi’l-miintehibe

Ravzat’i-Itr Sirvani

Serhi Urciize Ibn Sina

Serhi Sedidi Miicez Sedidiiddiin el-Kazeriini
Serhi’}-Kargiyyi'l-Kan0in min Muélecit .

Serhu Fustli Bukrat Ustad Muhammed b. Abdusselam
Serhu flaki Seyh Muhammed b. Mahmudu’l-Amili
Serhu Kiilliyata Kéntin

Serhu Kiilliyati'l-Kéantn fi't-Tib

Serhu Kalliyiti’l-Kandn ile'n-nabz Seyhu’r-Reis fsmail
Serhu’l-Fusil

Serhu’l-Gurseti 1i'l-Kéniin min evvelihi il tegrihi’l-Agz8"1"l-

Miifrede

Serhu’l-Gurgeti’l-Kann min evveli’l-edviyeti ila ahir

Serhu’l-Kaniin Ercuze Tib Ibn Danyal

Serhw’l-Karsi 1i’1-Kéntin min Emraze’l-Kebed ila Agdiyeti’l-

Miistehvilin

Serhu’l-Karsi Ii'1-Kéntn min Emrazs'r-Re's

Serhu’LKitdb Kutbu'l-Misri
Serhu’l-Kitabu'I-Esbabu’l-Alamat Semerkandiyye
Serhw’l-Kitabu'Hlaki Mugzaffer b, Emir Hac
Serhu’}-Marazi’l-Vafid-i Bokrat Ibn Nefis
Sifaw’l-Aldm fi Tibbi Ehli’l Istam Cemaliiddin es-Stirremerd
Sifaw’l-Eskim Hac: Paga

Te’lifu Ebu’g-Siikr min Mevalid

Although it is difficult to suggest that these books were actually taught in
the medical medrese, the closeness between the dates of the document (1575) and
the foundation of the medical medrese of Siileymaniye (1556) as well as the
hierarchical relation of appointment between the hekimbag: and the miiderris of
the medical medrese can well indicate that at least some of the books in the list
must have been thought in the medical medrese. Saban Sifal, during his teaching
in the medical medrese of Siileymaniye wrote down a list of his students on some
blank pages of the book Mu’cez’ul Kanun. Since in the list above we see some
commentaries of this book, we can deduce that this book or at least its
commentaries were taught in the medrese.
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In the list we also see some titles about other fields such as semantics,
usul-i tefsir (methodology of exegesis), fikh (Islamic jurisprudence), astronomy
and agriculture. This means that medical administrators were expected to have
knowledge of some other fields as well.

Some scholars have criticized the educational method and the machinery
of the medical medrese of Siileymaniye. Sehsiivaroglu argues that despite its
name “medical medrese”, the education offered there could not go beyond the
boundaries of master-apprentice relations due to the fact that their diplomas were
given by miiderris himself in the form of icazer (a document showing the
competency of a student to teach the mentioned course as well as the source and
the owner of the knowledge) rather than by school as modern diplomas.®
Considering the time of the medrese Sehsiivaroglu’s approach seems
retrospective, because modern diplomas began to be given in modern times. But
here our focus is on classical period and its extension. On the other hand, to
compare the quality of classical icazet given by miiderris himself and that of
modern diplomas given by school administration is also something in vain. It is
difficult to claim one’s superiority over other, as they might well be good
indicators for a good education in their times. What is important here is the
professional competency that students have.

Serafettin Yaltkaya, in his article issued in the journal Hikmer, draws
attention to a different point and contends that if the medical medrese had not
been operated in the same understanding as in the ilmiyye class and had been
treated as a technical institution and tried hard to improve under the supervision
of hekimbagsi, our physicians would have reached many great achievements
thanks to their immense experiences and observations.*

Some other scholars such as Galip Ata*® and Nasid Baylav® also criticize
the medical medrese of not following the new developments in the West. On the
other hand Osman Sevki, after complaining about scholars’ ignorance and
negligence of pre-Ottoman medicine and medical institutions, states that the
medical medrese of Siileymaniye is nothing new, but a kind of an auxiliary
institution to Fatih medreses.*

& Sehsiivaroglu, p. 23.

® Ergin, Titrk Maarif Tarihi, p. 146.

% Galip Ata, Neuviéme Congrés International d'Histoire de la Médecine, Romanya 10-18 Septembre 1932, pp.
112-117.

¢’ Nasid Baylav, Eczaclik Tarihi, Istanbul 1698, p. 133.

® Uludag, p. 111.
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Conclusion

Up to the present we have not come across any sound evidence yet to
change our claim that the medical medrese of Siileymaniye is the first and unique
medical medrese in the Ottoman State. The foundation of this medrese did not
put an end to the tradition of classical medical education carried out in terms of
master-apprentice relationships, as the essence of the Islamic educational system
still depended largely upon this method. This medrese offered medical education
for about three centuries. Here the medical books of former philosopher-doctors
were used as textbooks. Instruction in general pathology and anatomy was given
both in theory and practice. The medrese building was used for theoretical
education, and the hospital for practice. Anatomy lessons were taught using the
models of human skeletons. In addition, medical books were read, and clinical
observations and experiments on medical drugs and some diseases were carried
out under the guidence of Ottoman teachers. The kiilliye, including the medical
school, had large wagqf revenues to support its operation. It can be said that the
medical medrese had a vivid structure characterized by appointments and
removals. The medrese functioned as an infrastructure institution providing
doctors for almost all the medical institutions in Istanbul and mostly for Fatih
Hospital. As a result, with its graduates, it created its own alternative. Among the
founders of the modern medical school in 1827 were several graduates of the
traditional medical medrese of Siileymaniye such as Osman Saib Efendi,
Abdulhak Molla and Mustafa Behget Efendi. Their role in the transformation of
the modern medical school shows how the classical medrese education turned out
to be a driving force in the process of modernization.
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