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ABSTRACT

The concept of ‘knowledge’ is not a new phenomenon in the field of
religious studies. It is defined and interpreted differently in every religion. In
Islam, the concept of ‘knowledge’ is used as the word (eir,-) and is mentioned
854 times in the Holy Quran. It has several variants in the form of a noun,
verb, and infinitive. Generally, (ai?) knowledge stands for feeling,
recognizing, understanding, and comprehending. In Judaism, there are two
words such as ‘yada’ and ‘da’at,” which have a common root in the Semitic
languages. The meaning of ‘yada’ and ‘da'at’ varies depending on the context.
It appears six times in Psalm. In Christianity, the word ‘knowledge’ is used in
the Bible, and the meaning of the word is to understand, to recognize, or to
acknowledge. Knowledge, according to the Bible, is a gift from its creator,
God. The gift of knowledge refers to the ability to know facts or details about
something that could not have been known by natural means.

The study intends to show how Islam, Christianity, and Judaism define
and interpret the meaning of the concept of ‘knowledge’ within the
framework of the Quran, Bible, and Torah. It discusses the significance of this
research in revealing how the concept of ‘knowledge’ is approached in the
specified religions in terms of etymological, epistemological, methodological,
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and scope. This research will be examined under five sub-titles: the
etymology of the study under the first title, the purpose under the second title,
the source of the study under the third title, the epistemology under the fourth
title, and the methodology under the last title.

Keywords: Knowledge, Religion, Islam, Judaism, Christianity.

INTRODUCTION

“Read! In the Name of your Lord Who has created (all that exists).

He has created man from a clot (a piece of thick coagulated blood).
Read! And your Lord is the Most Generous. Who has taught (the writing)
by the pen. He has taught man that which he knew not”

(Al-"Alag 96, pp. 1-5)

The first ayah, or verse, of the Holy Quran is to read and learn, and this is
an obligation for all Muslims. Starting with this point of view, we set out to
examine the etymology, aim, nature, source, epistemology, and methodology
of the knowledge in different religions. Religion is divine knowledge that
allows and helps people think and develop their abilities by bringing to light
all the truths that man is unaware of. The concept of knowledge is valued by
Islam, Judaism, and Christianity. Before starting to analyze the concept of
knowledge, it is significant to clarify the term ‘Judeo-Christianity.” According
to the Merriam-Webster Dictionary, the term groups Judaism and Christianity,
and they have common historical roots in both Judaism and Christianity.
Judeo-Christians believe that Jesus Christ is a prophet, not God’s son, similar
to Moses. And his prophecy was heralded by Moses. Moses and Jesus
performed miracles; however, Jesus was not just a prophet; at the same time,
he was the Messiah. Jesus came to the world as a reformer of Moses. He had
removed the cult of sacrifice. He was an advocate of the Shari’ah, and he
wanted to apply the Shari'ah in accordance with its principles and remove the
changes in the holy book and elements of non-revelation. Judeo-Christians
accept Jesus as a prophet and Messiah, and they also represent his true
message. At these points, they have things in common with Muslims and
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Islam (www.islamansiklopedisi.org.tr). Because Judeo-Christianity shares
similarities with Judaism and Christianity, it would be appropriate to examine
both religions.

The study intends to show how Islam, Christianity, and Judaism define
and interpret the meaning of the concept of ‘knowledge’ within the
framework of the Quran, Bible, and Torah. It discusses the significance of this
research in revealing how the concept of ‘knowledge’ is approached in the
specified religions in terms of etymological, epistemological, methodological,
and scope. This research will be examined under five sub-titles: the
etymology of the study under the first title, the purpose under the second title,
the source of the study under the third title, the epistemology under the fourth
title, and the methodology under the last title. Thus, the term ‘knowledge’ will
be explored from the perspectives of Islam, Judaism, and then Christianity.

1. ETYMOLOGY OF KNOWLEDGE

The dictionary meaning of the term ‘etymology’ is the study of the origin
and history of the word (Merriam-Webster). In the Islamic religion, the word
‘knowledge’ (ei,c) is mentioned 854 times in the Holy Quran, and according to
some theologians, the word (eie) has several variants in the form of a noun,
verb, infinitive, and so on. What is more, this word is the most emphasized
word in the Holy Quran (Giil, 2014). From the first years of Islam until today,
the word ((air,—) has been used with different meanings. Karaaslan (2015) made
a chronology of the usage in his study. He begins the Jahiliyyah period' and
the poe Nabiga’s poem: “cabay ok cpea Y ale ¥ 535 (53 e Luna Caila (2015,
p. 15). In this poem, the word (eir-) used in the sense of a definite and sound
knowledge beyond suspect. Another jahiliyyah poet, Zitheyr b. Ebi Siilma
used the word (s=) in the poem: “ A L ale e S5 Al uaY) 5ol e aled
a= 27 The poem was interpreted in the following way: “I know what
happened today and yesterday. But I am blind about the knowledge of
tommorow.” In other words, it would not be wrong to state that the poet wants
to demonstrate the deepest meaning of (539) by saying that people could know
what they did yesterday and what they do today, or what happened yesterday
and today. However, they were not able to know about tomorrow; they were

! The period preceding the arrival of the prophet Muhammad (peace and blessings of Allah be
upon him).
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blind and could not predict or see. They lack (ei?) in terms of predicting or
knowing what will happen tomorrow and in the future.

Another poet of the Jahiliyyah period, Amir b. Tiifeyl also used the word
((i,c), in one of his poems: “¢ sl Al S cilial 5 & 5 M slae B ale ales & @l “If
Stileyma knew the morning war as I know it. Then he would understand my
generosity.” Correspondingly, here the poet wants to show that someone
definitely knows what he experienced. During the Jahiliyyah period, the poets
used the word (ejr,—) in a definite or certain sense. Someone knows something
in an exact and sure way, probably because of his or her direct experience,
which brings this certainty to the meaning of the word ((j?) (Tan, 2002).
According to Ibn Cinni, knowledge (eis:—) is a qualification obtained as a result
of long and hard efforts (Ibn Seyid, 2000). Ibn Faris claims that the word (ei‘})
is derived from the word ‘alem,” which means mark or sign, and he explained
the usage of the word in the language in the following way: “ ¢ & (i) J & & elc
5adJg” (I put a sign on something or there is a sign in something).

Eba Hilal el-Askeri gives a general definition to the word ‘knowledge’
(519) : “To trust sincerely in something as it is,” and he argues that this is the
true meaning of the word ‘knowledge’ (cited in Karaaslan, 2015, p. 6). In
doing so, he defines knowledge precisely. Ibn Seyyid, while talking about
knowledge, claims that the person who acquires the knowledge becomes
sweet-tempered. Another scholar, Isfehani, defines knowledge as
‘understanding, grasping something as it is’ and divides it into two parts. The
first is ‘to grasp something,” and the second is ‘to discuss something and
decide whether it is due to the following reasons and evidences, which may or
may not occur.” ‘This provision is the knowledge.” Furthermore, he also adds
that these two different meanings are due to the objects used in the sentences.
According to Ibn Manzir, the word knowledge (eis:—) is to feel, recognize,
understand, and comprehend (Karaaslan, 2015). There are several words in
the Holy Quran that have nearly the same meaning as the concept of
knowledge (), such as marifet (5 =), fehim (@ ), fikih (&6 (38), basiret
(=), Twyet (=3 ), suur (Ls—3), idrak ( Y ), fikir (L—S&),
haber(+—3). Marifet (53 <a22), is a type of knowledge based on confession and
professed feelings that is perceived through sense organs.

Furthermore, another meaning is to contemplate by looking at something
and comprehending it by forcing the mind. Fehim (& ) is a type of knowledge
that has a deep understanding of words or signs. It is used in a more specific
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sense than knowledge because it expresses a secret and subtle perception (Al-
Rawashdeh, 2010). Fikih ( &3 (8 ) denotes being aware of something. To
comprehend and understand something. Hence, this word is used in verses
concerning decretals (Karaaslan, 2015). The dictionary definiton of Basiret
(b—=) is ‘witness, warning, saber,” and the root of the word is ‘shield that
protects its owner.’Besides, it is used as a metaphor for alertness and
blindness. As for the Ru’yet (<=3} ), the meaning of the word is to look with
eyes and heart. In the metaphorical sense, it is knowledge that has reached the
visible level. It means to inform before becoming aware of the events. Suur
(Ls—a) is a distinct and felt knowledge with a link to non-physical entities.
Idrak ( &)_2¥!) means to combine, mix, or join, as well as the ability to reason.
This type of knowledge is high-level and requires high-level analysis. Fikir
(—=4), the interpretation of verses in the Holy Quran. To find the truth by
thinking alone, not in a collective way. Haber(_—) the hope for acquiring
knowledge, is obtained through declaration, deeds, punishment, and good
deeds (Al-Rawashdeh, 2010).

In Judaism, there is a word ¥7° (yada) which means ‘to know.’ This
Hebrew word has a common root in the Semitic languages. Moreover, the
word has several meanings that vary depending on the context. In addition to
this, the term ‘yada’ can indicate the mental knowledge of the person. Based
on this statement, one can deduce that a person can understand something or
has knowledge of something. In verse, Gen 18:19, the word ‘yada’ is
translated as ‘chosen’:

For I have chosen him, so that he may command his children and his

household after him to keep the way of the LORD by doing righteousness

and justice, so that the LORD may bring upon Abraham what He has
spoken about him.” (NASB) For I have chosen him, so that he will direct
his children and his household after him to keep the way of the LORD by
doing what is right and just, so that the LORD will bring about for

Abraham what he has promised him.”” (NIV) For I have chosen him, that

he may command his children and his household after him to keep the

way of the LORD by doing righteousness and justice, so that the LORD
may bring to Abraham what he has promised him (ESV) (wWww.
torahresource.com).

However, in the old King James Version, the word ‘yada’ was translated
more literally, and it meant ‘to know’:
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For I know him, that he will command his children and his household

after him, and they shall keep the way of the LORD, to do justice and

judgment, that the LORD may bring upon Abraham that which he hath
spoken of him (KJV).

‘Yada’ is used in this context to refer to a covenant. It can be inferred
from the verse that there is a covenant between God and Abraham. This kind
of connection was difficult to end. They are quite close to one another.
Another example of the word ‘yada’ usage is found in Gen 4:1. *“ Adam knew
his wife Eve and she conceived...” This verse shows that the term ‘yada’ is
used in its covenant sense. If a person knows his wife or husband, he or she
should be faithful, not only in the physical relationship but also in all aspects
of their life (www.torahresource.com). Besides, the word ‘yada’ is found six
times in Psalm, and it has different meanings. The term ‘yada’ has different
meanings, and these meanings depend on the context in which it is used.

The word knowledge has another translation in Hebrew as ‘da’at,” which
means cunning knowledge; “to perceive, to be sensible of, by sight, by touch,
but chiefly in the mind; hence, to understand, to observe; to consider; to mark
and observe with a purpose” (www.gospel.org.nz). Da’at, in fact, is the
nominative form of the verb stem y-d and, as stated before, is translated as ‘to
know,” or more specifically, ‘knowledge.” According to Arthur Green (2020),
its use in a theological context (as is true for most of Judaism’s religious
terminology) has its roots in Deuteronomy, the fifth and last book of the
Torah. “You have been shown to know” (4: 35). “Know this day and set it
upon your heart that Y-H-V-H is God” (4: 39). “Y-H-V-H has not given you a
heart to know, nor eyes to see, nor ears to hear, until this day” (29: 3), (p. 87).
Arthur Green (2020) also asserts that this verb, on the other hand, conveys a
sense of intimate knowledge, recalling its use in relation to carnal
knowledge. “Adam knew his wife Eve” (Gen. 4: 1).

In Christianity, the word ‘knowledge’ is used in the Bible, and the meaning of
the word is to understand, to recognize, or to acknowledge. Knowledge, according
to the Bible, is a gift from its creator, God. The gift of the word knowledge refers to
the ability to know facts or details about something that could not have been known
by natural means. It means that you can see the situation as the creator God sees it
(Steart, www.blueletterbible.org).
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1 Corinthians 12:8 (NIV) “To one there is given through the Spirit the
message of wisdom, to another the message of knowledge by means of the
same Spirit (Ralph).

This verse of Paul demonstrates that the gift was given in the form of a
‘message,” an ‘utterance,” and a ‘word.” Furthermore, it would not be wrong to
say that in the preceding lines, Paul mentions knowledge and wisdom together
in the same verse. However, it is significant to indicate that these two terms are
not identical. The meaning of knowledge is related to knowing facts or
understanding them, but the meaning of wisdom is knowing what action to take
in a situation. ‘Knowledge,” which is gnosis, is “a comprehension or intellectual
grasp of something,” while ‘wisdom,” which is sophia, is “the capacity to
understand and function accordingly” (Wilson, www.jesuswalk.com). At this
point, it would be appropriate to add the comments of Stanford Reid, who
discusses the differences between ‘knowledge’ and ‘wisdom’ in Christianity in
his work, The Beginning of Wisdom. Reid (1976) claims that the term
‘knowledge’ is primarily concerned with the intellect of a human being.
According to the author of Ecclesiastes, it refers to man’s acquisition of
information, followed by his reasoning and understanding of those truths as
they manifest themselves ‘under the sun.” What is more important, such
knowledge is crucial and necessary, but it is not in any way complete or
conclusive because it focuses exclusively on surface-level spatiotemporal
phenomena and their close connections. We are warned that such information
might be abused, misinterpreted, and used to draw incorrect conclusions (1976,
p. 144). As for the term ‘wisdom,’ Reid (1976) states that it involves a person’s
entire being, including his intellect, emotions, and will. It establishes the
foundations for all of his actions and thoughts in this world, therefore his
‘knowledge’ can be traced back to whatever his ‘religious faith® may be,
whether it be atheism, Islam, or Christianity. It alludes to his unique point of
view through which he views the world in which he exists, moves, and works.

2. AIM OF KNOWLEDGE

According to the Islamic worldview, there is a hierarchical structure to
knowledge, and there are two categories of knowledge. The first one is ‘ilm
alnaqgliyah’ (revealed), some of which is ‘Fard Ayn,” which means individual
duty, and the second one is ‘ilm alnaqliyah,” which is ‘Fard Kifayah,” the
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meaning of which is communal duty. The differences between ‘Fard Ayn’ and
‘Fard Kifayah’ are as follows: “Fard Ayn knowledge is finite, certain, and
obligatory for every individual Muslim to acquire. On the other hand, Fard
Kifayah knowledge is obligatory upon the community” (Al-Hafiz & Salleh,
undated, p. 5). In other words, Fard Ayn knowledge is limited, certain, and
complementary to everyone who practices Islam. They have to know the
pillars of the religion, articles of faith, and surely Shari’ah. On the other hand,
Fard Kifayah knowledge is concerned not with individuals but, on the
contrary, with the community. For the sake of the community or society,
intellectual knowledge is significant because the latter needs qualified
doctors, teachers, engineers, academicians, and theologians, namely
specialists in all areas. Both of them are essential for the Muslim people. They
should believe that modern and scientific knowledge brings them both
intellectually and practically closer to the creator, Allah Almighty (Tahir-ul-
Qadri, 2007). The Almighty Allah gives a special gift to the people, and it is
intelligence and knowledge, which He does not give to other creations.
Muslims should develop their knowledge, and if it is needed, they have to
“seek the knowledge even if you have to go to China” (Tahir-ul-Qadri, 2007,
p- 23). Another important verse from the holy Quran also supports the idea of
acquiring knowledge: “Only those people will be given higher ranks who
have faith and who possess knowledge” (Quran, 58, p. 11). Islam has made
seeking knowledge compulsory for all Muslims, men and women, poor and
rich: “Acquisition of knowledge is compulsory upon every Muslim.” In Islam,
seeking out knowledge is an integral element of the educational process that
aspires to enlighten the human soul and enhance the knowledge treasures that
aid in knowing Allah SWT, the Creator of the entire universe and all humans.
This will foster a sense of obligation to worship the Creator and submit to His
will in all situations, as well as help realize the Quran’s stated goal for
mankind’s creation, which is to glorify Allah (Yasin, 2013).

As previously indicated, knowledge is known as ‘da’at’ or ‘yada’ in
Judaism. True knowledge, or the da’at, accepts everything as it is. Actually,
no one could measure or prove anything without God’s help. These things are
neither confined nor physical. This knowledge’s internal component is ‘I, or
my authentic self. Wisdom and internal knowledge are linked. Jewish scholars
assert that since our internal knowledge is a storehouse of truth, da’at, or
internal knowledge, cannot include erroneous information. Knowing yourself,
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your freedom of choice, and your purpose for existing is the primary and true
goal of the da’at (Tati, www.toldot.ru).

In Christianity, in Colossians 2:3, the knowledge is explained in the
following way:

“In Christ are hidden all the treasures of wisdom and knowledge”
(https://courses.bolzministries.com/courses/god-secrets/lectures/2606521).

In this respect, the preceding line of the verse clearly demonstrates that
the words of knowledge are in Christ. People should study in detail the life of
Christ, and this will help them apply this knowledge in their lives. Another
verse from the Bible also talks about knowledge and the aim of it.

But let him who glories glory in this, that heunderstands and knows
Me, that I am the Lord,exercising loving kindness, judgement, and
righteousness in the earth (verse 24).

The scripture makes it clear that people should know about God and
cannot deny His existence. People could have happy, truly bountiful lives in
this world with a true understanding of God. Furthermore, the Bible is the
foundation of knowledge and contains God’s Word, which illuminates
genuine principles. People can solve their difficulties and live within the
parameters of these values with the aid of these values (Shroeder, 2002).

3. SOURCE OF KNOWLEDGE

Knowledge (ai?) in the Jahiliyyah period was based on personal
experience, so it was not objective but, on the contrary, subjective. That is
why theologians argue that this subjective view of knowledge is also
untrustworthy because it varies from person to person. As it is discussed
above, the source of the (539) knowledge during the Jahilliyah period was
based on the experience of the tribe leaders, and they set the aim of the
knowledge according to their lives. Later in the Islamic period, however,
knowledge (ei‘,‘—) was not based on anyone but rather on the creator, Allah the
Almighty, and Hadith. The knowledge derives from Allah's Wahy revelation.
The Holy Quran, which serves as the foundational text of Islam, frequently
says that knowledge (eir,-), in all of its forms, is a gift from Allah. And the
wisdom contained in the Holy Quran is true and has a solid foundation.
Considering that the Creator, not a human, is its source (Tan, 2002).
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In Christianity, two key knowledge sources are God and the Bible.
According to Prov 2:6, “For the Lord gives wisdom, and knowledge and
understanding proceed from his mouth.” Christian theologians hold that only
God and the Holy Bible provide trustworthy knowledge of true values. God
communicates with humanity through his Scriptures (Shroeder, 2002). Is 48:17
says, “I am the Lord, your God, who teaches you for your own good and leads
you in the way you should go” (www.theologyofwork.org). These verses
demonstrate that God is the primary source of knowledge and that humans can
discover their real path in life by listening to and following his teachings.

Jam 1:17 (NAS): “Every good thing bestowed and every perfect gift is
from above, coming down from the Father of lights, with whom there is no
variation, or shifting shadow.”

In Judaism, sacred texts and textuality are significant because the religion
is deeply rooted in them. The main sources in Judaism are the Torah, the
Hebrew Bible, or Tanakh, the Hebrew Scriptures, and the Talmud. The Torah
includes all Jewish sacred texts; it is also called the Pentateuch. It includes
five books of Moses, where the reader can find the story of the creation of the
world, God’s covenant with Abraham and his descendants, and so on.
Another source is the Jewish Bible, known as Tanakh, which is an acronym of
the three sets of books such as the Pentateuch (Torah), the Prophets
(Nevi’im), and the Writings (Ketuvim) (https://embassies.gov.il/UnGeneva
/Aboutlsrael/People/Pages/Jewish-Sacred-Texts.aspx).

4. EPISTOMOLOGY (NATURE) OF KNOWLEDGE

Epistemology, which denotes the nature of knowledge and the
justification of belief, derives from the Greek word ‘episteme.” The word
‘knowledge’ is insufficient to encompass all the facets and ilims (eie) .
According to Naquib al Attas, “all wisdom is knowledge, but all knowledge is
not wisdom.” He notes that wisdom can be considered the final stage of man’s
contemplation, which could be, according to the Holy Quran, either ilim al-
yvaqin, ain alyaqin, or haqqul yaqin. As a result, the gap between wisdom and
knowledge could be viewed as a person’s thought development. And
knowledge is not simply information; it also calls for Muslims to act on their
convictions and dedicate themselves to the objectives that Islam seeks to
realize (Azram, 2011). Islamic epistemology is founded on revelation and
tawhid, which is the pursuit of union with Allah.
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Judeo-Christianity holds that revelation is the basis of all knowledge.
According to Romans 1:9-21, God has made himself known to man and his
works of creation since the beginning of time. Even further, God has made it
impossible for man to not have moral knowledge in addition to his knowledge of
the created world, according to Romans 2:14-15. In Christian theism, this
understanding is referred to as ‘natural revelation” or ‘natural knowledge of God.’
Judeo-Christian knowledge is redeemed knowledge that is obtained through faith
(https://reformedreasons.com/adult-christian-learning/basic-christian philosophy
/epistemology/a-christian-theory-of-knowledge-revelational-epistemology/).

5. METHODOLOGY OF KNOWLEDGE

[lim (ei‘,‘-), the Islamic perspective on knowledge, is based on the Holy Quran
and is regarded as the fountain from which a portion of knowledge about human
existence, both in this world and after death, is drawn (Rosenthal, 2007). Due to
this Islamic perspective, the Holy Quran serves as the essence of rational and
religious knowledge in Islam. Moreover, the study of any knowledge, whether
rational or religious, found in the Quran and Hadith is extolled if it relates to the
needs of society. As the inheritors of the Prophet Muhammad, peace be upon
him, Muslim people are encouraged to seek knowledge from the cradle to the
grave. The seeking of knowledge is an act of worship (ibadah). The method of
seeking and acquiring knowledge in Islam should be done simultaneously with
the suppression of one’s immoral carnal desires for the pleasure of Allah and in
order to render the desired service to humanity in one’s chosen field. In addition
to this, Islam is the religion that is most comprehensive in terms of its approach to
knowledge. It urges Muslim people to apply their intellect and wisdom to gain
insights into the purpose of human beings' creation at all levels. Accordingly, it
has no bearing on either an individual’s or a society’s level. By using intellect,
wisdom, and discernment, Muslim people should integrate the Islamic ethical, or
Tawhidic, principles into the realms of contemporary thought. According to Al-
Zarniji, Islamization of knowledge means that all fields of knowledge are taught
using an Islamic approach in which Tawhidic principles are heavily weighted
(Miftachul Huda et al., 2016).

In Judeo-Christianity, the knowledge of God is prior and analytical to man’s
knowledge, which can be considered secondary and derivative as synthetic
knowledge. According to Van Til, true knowledge is never creatively constructive,
so it means that human being never discovers and rationalizes a bit of God’s
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universe for the first time. The knowledge of the human being is receptively
reconstructive. In other words, as a human being, as a knowing creature, learns, he
is, to the degree, he truly learns, “thinking God’s thoughts univocally after Him”
(Reymond, 1998, p. 30). What is more important, evidentialism is an important
approach in Judeo-Christianity because they think that in order to be rational,
religious belief must be supported by adequate evidence and arguments.

CONCLUSION

Religion is divine knowledge that allows and assists people in thinking and
developing their abilities by bringing all the truths that man is unaware of to light.
The concept of knowledge is valued by Islam and Judeo-Christianity. The
concept of knowledge has different aspects and meanings in Islam and Judeo-
Christianity. The word for knowledge in Islam is ilm (ei‘,‘-), which has a different
history and meaning. Before Islam, during the Jahiliyyah period, the word
knowledge (aig‘-) had a definite and exact meaning; however, this definiteness was
concerned with the past and present but not with the future. Many Jahilliyah
poets used this term in their poems. The jahilliyah poets such as Nabiga, Ziiheyr
b. Ebi Siilma, and others used the word (ei‘,‘-) in a definite or certain sense.
Someone knows something in an exact and sure way, probably because of his or
her direct experience, which brings this certainty to the meaning of the word (ei‘,‘-).
As a result, experience was a significant factor during this period, and the
experience of the tribe leaders influenced society as well as the poets. During
Islam, knowledge gained different meanings. There are several words in the Holy
Quran, that have nearly the same meaning as the concept of knowledge (ei?) such
as marifet (5 Ci =), fehim (@), fikih ( & 38 ), basiret (J—=s), ru’yet (=3 ),
suur (Ls—a), idrak ( DY), fikir (L—S4), haber(,—3). Marifet (6 <sa2),is a
type of knowledge that perceived through sense organs and based on confession
and profess feelings. In Judeo-Christianity, the term ‘knowledge’ also has
different meanings. The meaning of the knowledge depends on the context in
which it is used. In Islam, the aim of knowledge is to acquire two types of
knowledge: ‘ilm alnaqgliyah’ (revealed)—some of which is Fard Ayn, which
means individual duty, and the second is ‘ilm alnagliyah,” which is Fard Kifayah,
which means communal duty. Both of them are significant for Muslims, for the
sake of their personal lives and for the sake of their society. Islam has made
seeking knowledge compulsory for all Muslims, men and women, poor and rich.
For this reason, the acquisition of knowledge is compulsory for every Muslim. In
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Islam, seeking out knowledge is part of the process of education that aims to
enlighten the human soul and enrich the treasures of knowledge that help in
knowing Allah SWT, the Creator of all humankind and the universe. This will
instill a sense of responsibility to worship the Creator and obey His command at
all times and under all circumstances, as well as to fulfill the purpose of
mankind’s creation as specified in the Quran, which is to worship Allah. In
Judaism, the aim of knowledge is to know about yourself, to know about your
free choice, and to know about the reason for your life. In Christianity, the aim of
knowledge is to allow people to know God and Christ. Through true knowledge
of God, people could live fulfilled, truly abundant lives in this world. Moreover,
the Bible is the basis of knowledge, and it includes God’s Word, which reveals
true values. With the help of these values, people can solve their problems and
live their lives within the framework of these values. The sources of knowledge
in Islam are Allah and the Hadith. God, the Bible (New Testament, Old
Testament), the Torah, the Hebrew Bible (Tanakh), the Hebrew Scriptures, and
the Talmud are all mentioned in Judeo-Christianity. Islamic epistemology is
based on revelation and tawhid, which means unity with Allah, with paradigm as
the goal. In Judeo-Christianity, the nature of knowledge is revelational. God has
revealed himself and his works of creation to man from the very beginning. In an
Islamic perspective, the Holy Quran serves as an important tool for rationa and
religious knowledge. The study of both rational and religious knowledge in terms
of the Holy Quran and Hadith, is significant not only at the individual level but
also at the collective one. In Islam, the method of seeking and acquiring
knowledge should be based on the Quran and Hadith, and it should be considered
a form of worship, or ibadah. Muslims should use their intellect and wisdom and
integrate them with the principles of tawhid, which means ethics, into the fields
of modern thought and science. In Judeo-Christianity, knowledge of God comes
before knowledge of man. According to their tradition, true knowledge is never
constructive, and the knowledge of a man is reconstructive. Evidentialism is
important because rational and religious belief requires evidence and arguments
to support God’s true existence.

The Holy Bible was altered by humans, and some of the information in the
book may not be accurate. There are a lot of questionable aspects in the Bible.
However, the Holy Quran did not have any changes, and for this reason, the
information given in the Holy Book is purely and absolutely true. Thousands of
years ago, the first verse in the Quran encouraged people to seek knowledge and
use it for the sake of their own lives and for the sake of Muslim society.
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Zamire Izzetgil,
Dosent Dr. Elsan Izzetgil

ISLAM VO DiGOR DINLORDO “BIiLiK” ANLAYISI
XULASO

“Bilik” konsepsiyasi din elmlori sahasinds yeni fenomen deyil. O, hor din-
do forqli sokilda miioyyen va sorh edilir. Islam dinindo “bilik” konsepsiyasindan
(ai‘,‘—) s0zii kimi istifado olunur vo Miigoddss Quranda 854 dofs geyd olunub.
Onun isim, fel vo mosdor formasinda bir ne¢a variant1 var. Umumilikdo, bilik
(eie) hiss etmok, tanimaq, anlamaq vo dork etmok anlamina golir. Yohudilikdo
semit dillorindo ortaq kdko malik “yada” vo “da’at” kimi iki s6z vardir. “Yada”
va “da’at” sozlorinin monasi kontekstdon asili olaraq doyisir. Ona Zaburda alt1
dofo rast golinir. Xristianliqda “bilik” séziinden Incilds istifade olunur vo sdziin
monas! basa diismok, tanimaq va ya qobul etmokdir. Incilo géra bilik yaradan-
dan, Allahdan bir hadiyyadir. Bilik hadiyyasi tobii vasitolorlo bilino bilmoyon
bir sey haqqinda fakt vo ya toforriiatlar1 bilmok gabiliyyati ilo baghdir.

Arasdirma Islam, Xristianliq vo Yohudiliyin Quran, Incil vo Tovrat gargive-
sindo “bilik” anlayisinin menasini neco miisyyon vo sorh etdiyini gostormok
moqsadi dasiyir. Burada soziigedon dinlords “bilik™ anlayisina etimoloji, qnose-
oloji, metodoloji vo ohats dairasi baximindan neco yanasildigini askara cixar-
maqda bu aragdirmanin shamiyyetindan bohs edilir. Bu aragdirma bes alt basliq
altinda gozdon kegirilocak: birinci bagliq altinda aragdirmanin etimologiyas,
ikinci basliq altinda maqsad, ticiincii bagliq altinda arasdirmanin manbayi, dor-
diincii baslq altinda gqnoseologiya vo sonuncu basliq altinda isa metodologiya.

Acar sozlor: Bilik, Din, Islam, Yohudilik, Xristianhg.
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3amupe H3zemeune,
ou. /Ip. Invwman Hzzemeunsp
KOHUENIUA ‘3HAHUS’ B UCJIAME U IPYT'UX PEJINT'UAX

PE3IOME

[lonsTre ‘3HaHME’ HE SBISAETCS HOBBIM SIBJICHHEM B OOJIACTH PEIUTHOBE/IE-
HUs. B Kaxmoil penurum OHO OIpeNeNsaeTcsl U HHTEPIPETUPYETCS MO-pasHoMy. B
Hcname mnonsite ‘3HaHME’ WCHOIB3YETCS KaK CIIOBO (ei,c) U YIOMHHAETCS B
Casmennom Kopane 854 paza. MimeeT HECKOIBKO BapHaHTOB B (pOpME CYIIIECTBU-
TENBHOTO, TJIaroja U nHuHUTHBA. B 00111eM, 3HaHKE (ei9) O3HAYaeT YyBCTBOBATh,
MO3HaBaTh, MMOHMMAaTh M OCO3HaBaTh. B HMydan3Me ecTh /1Ba CJIOBa, TaKuMe Kak
‘tiama’ (yada) u ‘maar,” KOTOpbIe UMEIOT OO KOPEHb B CEMUTCKUX SI3bIKAX. 3HA-
YEHUE 3THX JIByX CIIOB BapbHpYETCS B 3aBUCHUMOCTU OT KoHTekcra. B Ilcamme
JAHHBIA TEPMHUH YIOMHHAICA WIeCTh pa3. B XpuctuancrBe cioBo ‘3HaHuUE’
ucnonb3yercss B bubnum, u 3HaYeHue 3Toro cioBa — MOHUMATh, TTO3HABATh WU
MIpU3HABaTh. 3HaHKE, coriacHo bubmmu, sBIsieTcst JapoM oT ero co3aarens, bora.
Boxwuii gap ‘3HaHME’ OTHOCHUTCS K CIIOCOOHOCTH 3HATh (haKThI UM MOJPOOHOCTH O
9EeM-TO, YTO HE MOXKET ObITh U3BECTHO €CTECTBEHHBIM ITyTEM.

JlaHHOE MCCIIeI0BaHME HAMIPABIICHO HA TO, YTOOBI TIOKA3aTh, KK MCJIAM, XPUC-
TUAHCTBO U MyJIau3M ONPENEISAIOT U UHTEPIPETUPYIOT MMOHATHE ‘3HAHWE B pam-
kax Kopana, bubmu n Topel. BaXHOCT TaHHON PabOTHI 3aKIIIOYACTCS B TOM,
9TOOBI MOKA3aTh, KaK MOHATHE 3HAHUE PACCMATPHBACTCS B YKA3aHHBIX PEIUTHSIX C
TOYKH 3PSHHUS STUMOJIOTHH, SITUCTEMOJIOTUH, METOIONOTUH U chephbl oxBara. IT10
ucciefoBaHue OyleT PacCMOTPEHO MOJ MATHIO IMOJ3arOJIOBKAMU: STHMOJIOTHS
WCCIIEIOBAHUS TOJ1 IEPBBIM 3ar0JIOBKOM, LIENb MOJ BTOPBIM 3ar0JIOBKOM, UCTOY-
HUK MCCIIEIOBAaHMSA MO/ TPETHUM 3ar0JIOBKOM, SMTUCTEMOJIOTUS 10/1 YETBEPTHIM 3a-
TOJIOBKOM U TIOJ[ TOCJCAHUM 3arojIOBKOM OyJeT HCCII0BaHA METOOJIOTHSI
CTaThH.

Knrwouegwvie cnosa: 3nanue, Penueus, Hcnam, Hyoausm, Xpucmuancmeo.

Capa tovsiya etdi: f.f.d., dos. A.Q.Qafarov



