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Yafi¢, Zaydis, Al Ba Bakr b. Salim and
others:
Tribes and Sayyids

R.B. SERJEANT, St. Andrews, Fife

This is my modest tribute to Professor Oscar Lofgren who, with
another Swedish scholar, Count Carlo de Landberg, has laid an
enduring foundation for the study of south western Arabia of
the Islamic era. I am happy to have the occasion to acknowl-
edge my personal debt to Professor Lofgren’s scholarship.

Yafi© is an ancient and important congerie of tribes — agriculturists and
warriors — established in lofty steeply rising mountains lying north of
Aden and bordering on the present day Yemen Arab Republic. The name
Yafi© already occurs in the pre-Islamic inscriptions and places to which
reference is made here already figure as Yafiq territory in Hamdani's
geography'. So inaccessible is Yafii country that it rarely comes under a
centralizing power and then not for long. It does not for example seem to
have paid taxes to the Rasalids? though Yafi<s served them as mercen-
aries. In Hadramawt to which they also came as mercenaries in the
11-12th/17-18th centuries (on one occasion at least at the instance of the
“Indt Sayyid house of Bii Bakr b. Silim?), they became the dominant
power. Many were employed as mercenaries in India, notably Haydarabad.
Towards the end of the 19th century and onwards the (British) Indian
Government entered into a series of treaties with various Yafii groups, the
naqibs of al-Mawsatah, the Muflahis, the Hadrami tribe, and the Ibn
Harharah shaykh4, aiming to keep other powers out of these areas — the
chiefs received tiny stipends in return. In 1909° it was stated that »the
Aden Residency has little communication with the Upper Yafai tribes«. It
was really only after World War II and the Aden Government’s penetra—
tion policy that any serious attempt was made to develop relations with
Yafic. Aden’s troubles with Muhammad son of Sultan “‘Aydaris of Lower
Yafi© are rather sketchily discussed by Sir Kennedy Trevaskis® and a Yafiq
element was part of the small communist NLF to which the 1967 Labour
Government resolved to hand over Aden and its dependencies. The iron
curtain descended and news of the tribes filters out rarely with refugees. It

! Sifat Jazirat al-*Arab, ed. DH. Miiller, Leiden 1884-91, p. 89; ed. Muhammad . . .
al-Akwa©, al-Riyad, 1394/1974, p. 176, with some modern notes. Al-“Urr, Dhii Nakhib,
Taym, the Banii Qasid and Yahar, as well as other places are mentioned.

2 The Mulakhkhas al-fitan (1411-12) does not list revenue from Yafic.

3 Cf. p. 103.

4 Printed in An Account of the Arab Tribes in the vicinity of Aden, Government
Central Press, Bombay 1909. W.H. Ingrams, Report on . . . Hadhramaut, Colonial 123,
London 1937, lists the tribes of Lower and Upper Yafic bul the spelling and possibly
part of the information is unreliable.

5 Account . . . op. cit.,, 63.

6 Shades of Amber, London 1968, passim.
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Map of Upper Yafic and part of Lower Yific. (Courtesy of Peter J. Grove)

is not, however, to be expected that the junta at present ruling in Aden
has control of the mountains of Yafi

Yafi¢ divides into Upper (al-“Ulya) and Lower (al-Sufla) Yafi¢. The high
mountain districts are not known to have been visited by Europeans; the
maps are mainly based on aerial survey — I have myself flown over Yafi<.
Lower Yafic lies partly in the Abyan plain. In ancient times “Ad (ibn
Shaddad) and Thamud were in Yafi¢, they say, and point to the Shaddad
tribe in the Fadlt sultanate. Al-Qarah, chosen for its strategic position, was
the old capital of the Sultans of Banii Qasid, a tribe known to al-Hamdani’.
The Sultan had five tribes, Kaladi, Sa‘di, Yazidi, Yahari and Nakhibi. The
only visit paid by a British official to al-Qarah was that of Sir Tom
Hickinbotham?® in the fifties, an edgy affair, fraught with danger, political
officers told me. .

The Upper Yifi¢ capital is al-Mahjabah of the Mashayikh family Al
Harharah. His tribes are also five — from west to east, al-Muflihi, al-
Mawsati, al-Zabi/Dabi, al-BuSsi, al-Hadrami. According to the 1909
handbook® Sultan Sayf of Lower Yafi¢ had in his employ a clerk, Ibn
Harharah, much loved by him, an able man to whom he granted by deed
of gift, a district called al-Sufal, from which originated Upper Yafi-.
Perhaps this is not quite consistent with other versions of the Al Harharah
Sultan’s antecedents. Ahmad Fadl al-°Abdali'® (Ibn Harharah is related to
the ‘Abdali Sultans of Lahej) maintains that Shaykh Abd Bakr b. Silim of
“Inat, before his death in 992/1584, appointed (nasaba) the very learned
shaykh Ali Harharah as a conciliator (muslih ) and religious guide

7 Al-Hamdani, loc. cit..

§ Aden, London 1958, p. 134, with pictures at al-Qarah.

% Account of the Arab tribes, p. 63.

0 Hadiyyat al-zaman fi akhbar mulitk Lahj wa-Adan, Cairo 1351 H., p. 108.
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(murshid) in Upper Yafic — his son Ahmad succeeded him and the latter’s
son Salih followed him. Ibn Harharah, says Ibn Hashim! was of the
noblest houses of Yafi¢ (min ashraf buyutar Y afio).

In their fratricidal struggles for power during the twelth/eighteenth
century the rival Kathiri Sultans of Hadramawt called in Yafii tribesmen
to support them. In 1116/1704-5 the Mansab of Int!? summoned
(istasrakha) Yafic to his aid, while at the same time the Kathiri Sultan
Muhammad al-Mardif sent sacrificial animals (‘ag@ir) to Jabal Yafic to
invoke aid against his rival, Sultan ‘Umar b. Ja‘far al-Kathiri, who had
adopted the Zaydi school. Though at this point, the Mansab seems to have
made common cause with Sultan al-Mardif, he had also been instrumental,
it seems, in bringing Yafis to support Sultan “Umar al-Kathiri. “Umar b.
Salih b. Harharah arrived to support Sultan al-Mardof with 6,000 Yafi‘is
and gained control over all Hadramawt. He returned home but left “Umar
b. ‘Awad al-Qu‘ayti in command of the Yafi tribesmen in Hadramawt —
Yafi9 dominance there does not however come into our story.

Yafic is famous for its coffee, grown in sheltered places on its lofty
mountain sides. Yafiis are also fine masons. They are not unknown as
scholars, notably Afif al-Din “‘Abdullah b. As‘ad al-Yafii the biographer
(ob. 768/1367).

The Sultans of Lower Yafic and their Tribes

In the brief and limited discussion I had, mainly with Sultan “Alawi b.
Ahmad al-°Afifi, relations between the tribes and Sultan were said to fall
into two categories (al-ahkam “ala naw‘ayn) — gayd and sum‘ah wa-tub‘ah.

Qayd seems to mean something like bounden duty or it might mean
treaty, but we did not develop this theme.

Sum‘ah wa-tub‘ah, literally, to hear and follow, means that the gaba@’il
respond to the summons of the “Afifi Sultan and follow him to war - ie,
when the Sultan declares war they rally to his support, but there is no
bond (gayd). It seems there are stipulations governing this relationship for
the hakim (sultan?) says: »If I do you wrong then it is upon my neck
(zalamtu-ka — “ala ragabari*®). To this the gabili replies, giving his alle-
giance; »I undertake by the pact of Allah on the Qur’an that I will listen
to you and obey, and moreover I will pay the tithes (Ana badayt bi—“ahd
Allah “ald khitmah anni ba akiin sami® lak tayit, wa-ba‘d ba usallim
al-‘ushitr)«. The Afifi, if they disobey him, would say to them: »If you do
not listen to my words (decision?) Allah will bring a calamity upon you
(In ma sami‘t al-kalam haqqi Allah ba yaj‘al lak musibah).«

' Muhammad b. Hashim (of Al Yahyi), Tarikh al-Dawlat al-Kathiriyyah, Cairo
1367/1948, p. 90.

12 Ibid,, p. 91.

3 Je, I am responsible. Cf. C. de Landberg, Glossaire datinois, Leiden 1920-42, p.
1342. Ragabah is the side of the neck.
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Like other rulers the “Afif Sultans have their “askar al-Switan, men who
have left their tribes and become »sons of the Sultan, under the Sultan’s
protection (ibn al-Dawlah, taht himayat al-Dawlah).« Of such a soldier it
is said: »There is no war/hostility from him or toward him (L& minnuh
sharr wa-la lah/luh sharr'¥)<. So the ‘askari can move freely among the
tribes who do not molest him. The Sultan of Lower Yafi used to rule it
from al-Qarah which is a hawtah inhabited by only the Al Afif and their
hereditary “askar who are divided into five houses each of which has the
function of dealing with its own special maktab or tribal section, in col-
lecting <ushiir, etcetera. There appears also to be a small group (of
askar ?) dealing with a small tribe or section outside the five makzabs,
known as Mash’ali’® of whom it is said: »The (grain-)measure (kas'6) goes
to al-Qarah but the head belongs to Upper Yafi¢ (Al-kas li’I-Qarah
wa=l-ras li-Yafi¢ al-Ulya)«. That is they pay their tithes to the lower
YafiT Sultan but in fact they are rijal al-Miflahi, ie. belonging to Upper
Yafi¢. A parallel case is that of certain Fadli tribes who pay the “ushiir to
Lower Yafi‘i but fight in war on the Fadli side.

Of grain crops the Dawlah receives the tenth measure (al-kaylat al-
“ashirah') or to be more precise, half of it. The other half goes a quarter
to the poor (miskin) and a quarter to the saints (waliyy) of the district for
the Yafic tribes used to pay the ‘ushr al-‘ashar and the tithe on coffee
(‘ashir al-bunn) to the Mansab of ‘Init who was one of the descendants
(ahfad) of Husayn b. Aba Bakr b, Silim. I do not know if the payments
were made to Indt up to the British withdrawal or if they ceased before
that. The same division of the <ushiir is made for the Ibn Harharah Shaykh’
and the local poor and saints. This is an act of benevolence (hasanah) on
the part of the tribes, and not exacted by force on Ibn Harharah’s part.

In every distict there are of course saints special to it. Lower Yafi¢ has
some awliy@ at “Azzan and As‘ad b. “Ali of Yahar seems to have close
links with the “Afifis. Ribat al-Abbadi of the Mashayikh Ahl al-“Abbadi
was also mentioned. Silih “‘Umar Muhammad Ghalib writes to me that Al
‘Abbad are Umayyads'® who fled after the collapse of the Umayyad
dynasty and today are spread over all districts of Lower and Upper Yafi<,
coming second in rank after the Sayyids. Before the British withdrawal
they used to teach the Qur’an and deal with documents relating to
marriage contracts and sales (marasim ‘uqid al-nikah wa—I-buyi). The
Ribat is in Yahar of Bani Qasid of Lower Yafi‘. The Al Ba ‘Abbad of
Hadramawt are connected with the Tomb of Hud". About half a mile
west and south of Khanfar rock and west of the road from Khanfar to
Zingibar is the Qubbah of Abdullih b. ‘Umar b. Bii Bakr al-Saqqaf with
old wood carving of some interest. The Afif are buried by the tomb of
this Sayyid saint who however seems unknown to the hagiologies.

¥ Gloss. dat., 2033. Cf. T. Noldeke, Delectus. . ., Berlin 1890, p. 87.

15 So pronounced, written al-Mashal. :

16 The kds is, in some areas, a fixed cubic measure. In the ‘Awdhali district of
al-Zahir three kiis (pl.) are equivalent to one kaylah in that of al-Bitin.

7" Salih “Umar says the kaylah is a wooden grain measure of 4 athman, approximately
12 kilograms, when the grain has been separated from the stalk and winnowed. They
say also kaylat ‘ishr.

18 This tradition is quoted by Sayyid Muhammad b. Hasan al-Attds, Risalah [T ansab
al-qaba’il, transcript in my possession, writing in 1331/1913. A variant tradition he cites
is that they were mawall of the Umayyads.

9 Cf. my Hid and other pre-Islamic Prophets of Hadramawt, Le Muséon LXVII,
Louvain 1954, p. 130.
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AL-QARAH. South at the head

Courtesy of the former Information Office, Aden

Al-Qarah showing its location in relation to the surrounding countryside. This
photograph was probably taken about 1953

The Drum of Yafi¢ and their Wars with the Zaydis

The drum plays an important role in tribal life both in the Yemen of the
Zaydi Imams and the former Aden Protectorates?, It is, says Landberg?!,
the »prérogative du pouvoir dans le sud« and the Sultans are ahl al-marafi
wa-’l-tuwas, people of drums and kettledrums??. It is the signal of the
chiefs and is beaten after the prayer. I heard it in al-Qarah (of north
Yemen), headquarters of Imam al-Badr in 1964, beaten in one mountain
after another to warn probably of the thrust of Nasserite troops to the
north. The copper brass (nahas/sufr?®) drum (tabl) of Yafi¢ is particularly
famous. It is said to have been found in the ruins at Hatat. (near al-
Mawsatah?). Informants thought the drum might have Himyar writing on
it and remount to the time of Ad. It is said to be square-ish in shape and
have writings on it described as talasim sihriyyah, magic talismans.

For the part played by the Drum in the wars with the Zaydis that
follows I am indebted to Alawi b. Ahmad al-“Afifi of Ji‘ar, a Govern-
mental official in 1964.

20 See, in particular, of references in my writings, R. B. Serjeant & Ronald Lewcock,
San“@: an Arabian [slamic city, London 1983, indices.

3 Hadramoiu, Leiden 1901, p. 642-3.

22 Gloss. dat., 1337.

23 In the Yemen nahds can mean »brass«. See Sand, op. cit., p. 226a.
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AL-QARAH. South at the head

Courtesy of the former Western Aden Protectorate Office

Al-Qirah is a mesa nearly inaccessible and well fortified. The main gateway or
Siddah (right front) is in shadow, with roads leading to it. When tribes enter the
Siddah they become like brothers (ikhwdn), hostilities being suspended. The cluster
of domed buildings will be tombs of saints. The four domed building is probably
the Jildni Mosque and an earlier photograph shows a minaret on its northern side.
A cistern shows at the middle top, collecting the run—off from the rising ground
to the left of it. Terracing for cultivation has been constructed wherever possible

-
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»We heard from the old people (gadimin) that it [the Drum] was in Jabal
Jar hill about three miles from the north side (al-shiqq al-qiblt) of
al-Qarah. When the Yemenis occupied bilad Yafi¢ their headquarters
(al-mahattah al-raytsiyy (sic)) was Masjid al-Nir. Than the Copper Drum
(tabl al-nahas) moved (itharrak), with it being the Amirah Nur bint
al-“Afif24 and the entire Qasidi branch [of Yafi], the Copper Drum beating
of its own accord in front of the tribes like a band (al-muzikah), without
anyone seeing it, but hearing it. When the Yemeni tribes (gawm
al-Yaman) heard it and the [Yafi<) tribes they fled from Yafi. Yafi
al-“Ulya and Yafi¢ bani Qasid joined together?* against the Yemeni tribes.
The last post (mahattah) with the Yemenis was in al-“Urr26 in which they
settled for many years. Then Yafi¢ contrived and burrowed in the ground
under the mountain until they reached the fort in which the Yemeni tribes
were living, using hammers, mallets (madarib) and chisels (? f r sah??).
They spent fifteen years in burrowing before they came under the fort. As
soon as the Yemeni tribes heard the burrowing underneath them they fled
beyond Yafiq territory (hudiid) and have stayed in al-Bayda® up until this
time. Then the Copper Drum returned to Jabal Jar. In olden time Jabal Jar
was inhabited but now (1964) it is devoid of inhabitants. This is what we/I
know«. Masjid al-Nur is in al-Mawsatah and the tomb of Nur bint ‘Afif
is there. Women were formerly fighters and she was killed while fighting
for the “Afifis. I was told that the Drum is with Haddar b. Muhammad, a
Sultan of Al “Afif, but I have no further information about this person.
The afore-going narrative displays a recollection of events some two
centuries and a half earlier; perhaps this is oral tradition, but perhaps not
entirely so for the Ahl Bin ‘Ubadi living in the village of al-Najd of
Ma‘raban of Yahar who were Qudat al-Dawlah, Sultanic Qadis, were said
to have history (rarikh). Traces of the Zaydi occupation in the form of
ruins survive, they say, especially at Qumatah, Jaz, al-Hadidah, Wadi
Hatat, Jabal Wadi Humma, Jabal Sanam/Sanam?® and a garyah above
al-Irqah. I recall also in Fadli territory Qaryat am-Qahab, Harlots’
Village, said to be so called after the Zaydi soldiers who frequented it!

24 In Yafi¢ as also among the ‘Awdhalis, the Sultan was called Amr and his amirs
were known as Sultan, but there seems to have been a change in nomenclature over
latter years.

25 The Arabic is a little ambiguous — it might be that the Amirah united the tribes,
but this is unlikely.

26 Husayn Hadi ‘Awad says al-<Urr is near al-Hadd and in it is a large building,
Husn Ibn Kirbal with writing on pillars.

37 Cf. San‘@, furas, etc., pl. furasat.

% 1 wrote sanam, but Silih “Umar says sinam is correct.
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Al-Qarah — its Special Status

‘Alawi b. Ahmad al°Afifi told me that al-Qarah is a hawtah. He also
distinguished two types of hawtah, a saint’s hawtah (hawtar al-waliyy) and
the rulers’ hawtah (hawtat al-hukkam), the latter being an entirely new
concept to me — other persons indeed have denied that such a category
exists. In the Zabid district of the Yemeni Tihamah I found hawtakh to be
used in the sense of a cemetery; as a cemetery generally has at least one
saint’s tomb, the term may have come to apply to the sacred enclave in
general that surrounds a saint’s tomb. In al-Qarah itself the main mosque
is called Masjid al-Jilani after the famous Sufi saint and there are said to
be many mosques in Yafi¢ bearing his name, but this can hardly be the
reason for calling it a hawtah. However, be what may, up to approxi-
mately one mile out of al-Qarah in all directions is holy (mugaddas)
territory. Tribes in a state of hostility with other (YafiD) tribes if they go
straight into al-Qarah through their own territory would not clash with
them, but if they happen to meet with oneanother on their joint bound-
aries they might do so, but there is of course no fighting once they are in
al-Qarah. Perhaps it is more like the Yemeni hijrah?® than a hawtah,
perhaps its »holy« nature is even pre-Islamic.

Like the other tribes Yafi‘is have their own tribal slogans® — Yaharis
shout »I am the wolf of Himyar, Ana dhib Himyar«, while the others cry
»Ana dhib Kalad«, etcetera. Yafis proud boast is:

Into ten parts tribal honour is split.
Yafi¢ has nine parts — the rest — the tenth bit.

sy S 2 Y g
050 Gy 30
To this Al “‘Umar Ba “Umar (of al-Awabithah) made the riposte:

Bi Sitt32, prithee, who ’s he when honour s split?
With us is he, or you in the tenth bit?

g g =

Sslall i S5 5 e 55

The allusion is to the fact that Yafi¢ has no port or direct access to the sea
and used to pay to the Fadli Sultan, Bu Sitt, when passing through his
territory “ushiir, a capitation tax on each person — which was considered

2 See for hijrah, San‘@, p. 39-43, passim.

3 Cf. my ‘Dawlah, tribal shaykhs, the mansab of the Waliyyah Sa‘idah, gasdmah, in
the Fadli sultanate, South Arabian Federation’, Mahmiid al-Ghiil Commemoration
Volume (forthcoming), p. 122.

3 Rajaz metre. In the second line wa—>l-bagiyyah al-<ashir is pronounced
wal-baqiyil-‘ashir which fits the metre, the final ha> of bagiyyah being eliminated
through it is felt to be there. I have noticed a similar phenomenon in Iraqi printed
colloquial verse. The verses were quoted to me by Muhammad Abd al-Qadir Ba
Matraf.

32 The nickname of the house of the FadIi Sultans. See article cited in fn. 30, p. 129.
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the greatest humiliation (hiyanah). This was distinct from any tax that
might be paid on goods.

Dog
Mosque | 1534567 Slecpers
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Ablution place

Rough sketch of the tombs
of the Seven Sleepers in the
Sacdi tribal district

Some Places to which Legends are Attached

In Sa“di territory the Seven Sleepers (Ahl al-Kahf) have a mosque (masjid)
and grave/cemetery (magbarah) with special domes (qubab) and also a
cave in a mountain which I recorded as Jabal Sanam?? but Salih “Umar
writes to say it should be corrected to Sinam, which overlooks Falasan
village. The cave is near a village called al-Masna‘ah. The mountain is
said to have the shape of a person prostrating himself in the direction of
Mecca, and the cave is situated in relation to the sun exactly as described
in Surah XVIILI6 — »And you would see the sun when it rose inclining
from their cave towards the right and when it set passing them by on the
left, while they were in an open part of it. The old town nearby to which
the Seven Sleepers, called here al-Sab“ al-Sujud, the Seven Prostrators,
went when they woke up, is called nowadays al-Khirbah (map al-Kha-
ribah), the Ruin. It was the place of the family al-Batati, known to me in
Hadramawt. Ibn al-Mujawir® says the Seven Sleepers’ cave is one of the
caves of Jabal Sabir of Ta‘izz: and I was told in the Yemen that it is still
known, east of the mountain under the peak and there is a masjid there. If
you enter the cave carrying a light it goes out. The Ahl Sa‘d and the
Sultan often meet together at al-Khirbah.

At Rahwat Jar® said to be a »white mountain« there is a stone which is
a sort of mashhad (perhaps best rendered with Lane as »a place of relig-
ious visitation«) that belongs to Miryam. Any person passing by it for the
first time places some offering there, e.g., sweet basil (shugr), eggs or
stone (hajar). Where the name Miryam occurs in this and other places in
the Yemens I suspect that it is a vestige of Christianity easy to assimilate
into Islam.

\u

3 My informant must have understood the names as sanam, an idol, because he
remarked that if a person indulges in frivolous talk (kalam khafif), it might be said to
him: Ant rith ta®bud al-sanam, You go and worship the idol/Sanam mountain!

3 O. Lofgren, Descriptio Arabiae Meridionalis, Leiden 1951-54, p. 158.

3 Nigel Groom, Dictionary of Arabic topography and placenames, Beirut-London
1983, p. 237, gives as the best sense for rahwah, »hillocks on elevated ground<«.

3% For shugr, sweet basil, associated with Shagr the pre-Islamic Moon God, see Walter
Dostal, Some remarks on the ritual significance of the bull in pre-Islamic South Arabia,
Arabian and Islamic Studies: articles presented to R. B. Serjeant, ed. Robin Bidwell &
G. Rex Smith, London 1983, p. 197, reading mashqiir for mashkiir.
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Judgement, Trial by Ordeal (bishcah)

The law, customary law in the main we may be sure, and the hearing of
pleas, probably follows procedures similar to those I have reported from
the Fadli Sultanate®’; some practices, I noted, were also current in the
‘Awdhali Sultanate. With Sultan “Alawi al-“Afifi, unfortunately, I only had
the opportunity to discuss bish‘ah®® — conveniently translated as trial by
ordeal. I have found an allusion to it in pre-Islamic Yemen® and it may
still not have entirely disappeared in northern Arabia‘® though there and
in the south it comes under heavy attack from Islamic reformists and the
‘enlightened’ shabab. It used to be practised by the Yahari, Kaladi and
Yazidi/Ahl Yazid tribes, but with appeal to al-Qarah. Mutual consent of
the two parties to a suit to proceed to bish‘ah is necessary. There are three
types, bish‘at al-nar, bish‘at al-khayt and bish‘at al-girbah. For each there
is a different formula which is inscribed onto the instrument with which
the bish‘ah is performed. The first and third types were stated, in 1964, to
be still current.

Bish‘at al-nar is the well known ordeal with the red hot iron. If the
tongue, after being flicked with the iron, remains red the accused is
innocent (bariyy). The bish‘at al-girbah, ordeal of the water-skin has a
special sijill (formula ?) of talasim and asma, names (probably of Allah)
and they write: »So and so, if he be innocent exonerate him and if he be
guilty declare him guilty (Fulan b. fulan idha hii bariyy ibri-h wa-in hii
athim athmi-h)«. The water-skin is then slowly inflated, the two (plaintiff
and defendant) standing in front of it. As it expands so does the stomach
of the accused al-mathiim if he is guilty!

No data on bish‘ar al-khayt, the thread ordeal, were forthcoming but
Salih “Umar writes of al-hilyah/hulyah or bish‘at al-khayt that it is a
precious stone (min al-ahjar al-karimah) about the size of a large olive,
tied by a thread to the ring (khatam) of the person undertaking this
process. The two suspects come and seat themselves before the mubash—
shi¢ who has in front of him a glass or enamelled iron bowl which he fills
half-full of water. On one side of the bowl he writes the name of one of
the litigants (al~mutakhasimayn) and the name of his mother and, on the
other, the name of the second man and that of his mother also. »Then the
mubashshi¢ ups, as if speaking confidentially (yunaji) to someone, and goes
on stirring the ornament (hilyah) around in the bowl«. When the stirring
stops and the stone comes to rest on one side or the other the process ends
and the name of the guilty party is disclosed. Perhaps the names of the
parties’ mothers, not their fathers, are written because of the existence of
the custom of tawrid or provision of a concubine for the guest®. Salih
comments that »all these processes are a sort of sleight of hand (shah‘wa-
dhah) which Islam does not ratify — sometimes they hit and often they
miss«.

The occasion did not permit of a systematic enquiry into tribal codes,

37 See article cited in fn. 30, p. 118.

¥ Heinrich Freiherr von Maltzan, Reise nach Siidarabien, Braunschweig 1873, p. 294
seq. reports that ‘the Afifi is the most famous »Gottesrichter« and »Feuerrichter«
(mubashshic?) in this part of south Arabia’. :

¥ Cf. Cambridge history of Arabic literature, 1983, I, p. 125 seq.

40 Bish‘ah was, up till fairly recently at least, practised in Jordan. ;

41 1 have not actually heard that fawrid is known in YAafic but it was very widely
practised in south Arabia as we know from Ibn al-Mujawir. Sce p. 94-5 infra.
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written or unwritten, of offences and penalties, but it was said in the
course of conversation that, in the case of a hen or a cock entering
standing crops, different fines are imposed — the cock is always looking
about him but the hen concentrates on feeding, thus causing greater loss
of grain! Likewise with cattle a tail-less animal causes less damage to
standing crops than a beast vigorously swishing its tail from side to side! It
would be interesting to follow up other aspects of agricultural customary
law.

Al-Jarmizi on the Zaydi Conquest of al-Rassas and Yafi¢
(11th/17th Century) .

Let me now turn from these brief notes on Yafi made almost in passing
which might nonetheless form the basis of further fieldwork, to be cor-
related also with the Aden archival material housed in the Commonwealth
Relations Office Library. In 1964, through the courtesy of the Mukalla
Residency I was able to xerox the copy of al-Jarmuzi's al-Strat al-
Mutawakkiliyyah in the Sultanic Library, which covers the reign of Imam
al-Mutawakkil (1054-1087/1644-1676). It gives a vivid account of the re-
sounding victory at Najd al-Salaf in 1065/1654-55 over the Mashriq tribes
and the conquest of al-Rassas and Yafi<, followed, in a short space of
years by that of Hadramawt as far as Zafar*2. The Zaydi leaders seem to
have used mainly Zaydi tribal contingents. This was the peak of their
expansion but the Imams’ power gradually declined and the tribes broke
free of central government. The Yafil version supra of these event com-
pares with al-Jarmiizi's contemporary report of them; it seems a little
blurred into legend but the two accounts are not inconsistent.

Before dealing with the campaign — al-Makhraj al-mansur ila jihat al-
Mashriq wa-nawahi Hadramawt®3, al-Jarmuzi gives a revealing descrip-
tion of the Mansab of “Inat in Wadi Hadramawt and of his relations with
the tribes of Yafic.

‘Now Yafii country (bilad Yafi?) and what adjoins it exercise authority
(yatahakkamiin)** for a man of Al Abi Bakr b. Silim of the Ashraf, the
Al Bi “Alawi, it being said that they are of the offspring of al-Husayn
b. <Ali (peace upon him*) and of the posterity of Miisa b. Ja‘far (peace
on them both), as al-Ahdal* has mentioned in his history called Umdar ™
al-talib fT ansab Al Abi Talib, and they are devoted to speaking of
him, alleging that he has supernatural phenomena (al-khawariq) which
exert an influence on the world. They hate people of learning (%/m), on
which [subject] they [talk] at length, and they especially detest the Zay-

42 The Zaydis and Ibddis of Oman clashed here. See my ‘Omani naval activities off
the southern Arabian coast in the 11th/17th century from Yemeni chronicles’, Journal
of Oman Studies, V1, 1, p. 81 seq.

43 Mukalld Ms. p. 129 seq.

4 T have translated yatahakkamiin in accordance with the senses in the lexicons, but I
wonder if it means that they take their cases for judgement to ...

4 The Zaydi abbreviation pLle is always used. .

4 This is the title of a well known work by Ibn <Inabah (C. Brockelmann, GAL.
Sup., 11, p. 271). There is a ZaydT author, al-Husayn b. “Abd al-Rahmin al-Ahdal, who
wrote Tuhfat al-zaman bi-dhikr Saddt al-Yaman about the early 9th/15th century. So
al-Jarmiizi may have confused the two. One must remember his Sirah was not com-
pleted and there appear Lo be errors and mis-spelling of names in a number of places.
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diyyah and other people of learning, though they perform the prayer,
fast and go on pilgrimage; music (zarab) they deem lawful and all mu-
sical instruments (a/~malahi), considering them obedience (to Allah*?).
The inhabitants of Hadramawt, its badw and settled folk (hadar) alike,
go along with what has already been remarked.’

‘My learned cousin (? al-sinw al-fadil), Ghawth al-Din b. Muhammad,
God rest him, told me that in the year 1038/1628 or 1039/1629-30 he
came across a man from the western districts (magharib) of Dhamar
wearing the dress of the inhabitants of Hadramawt and the patched
garment (khirqah) of Sufism, with a humility and responsiveness (igbal)
about him. (He continued) ‘So I asked him where he had been and he
said: »With the Habib* Husayn«, the account of whom and some of his
characteristics comes (later), he having been with his father Abia Bakr b.
Salim before him. (He added) that he entered into their rarigah with
them until the strong desire overcame him to put abominations (istihsan
al-gaba’ih) to rights. Then he told them many things about them?®.

‘One of these was that he met with a man, an inhabitant of a town
(balad) (which he named — I think it was the town of the Sultan —
who was there® with a woman of high standing among them, as had
the man also, and (he continued) »whosoever came she had intercourse
with them<?®. [So he said], disapproving of them: »Are you not com—
mitting evil actions and doing what is forbidden?« and he made much
outcry against them. So the two said together: »This is no action of
ours; that is the ruling of the decree and determination (hukm al-qad@
wa-I-qadar) [of Allah] only«2, Then their case was disclosed to a
person with pretensions to learning (%/m) and there was a great quoting
of authorities (? ‘azuma I-riwayah) and mighty volume of highminded
talk (fakhuma °I-hikayah) and [finally] he said: »Praise to Allah who
inspired us with the doctrine of the decree and determination (of
Allah). Then he commanded that everyone should proceed at a trotting
pace (yazuff/yaziff®3) to his house, honoured and respected. (He con-

47 A case in point is at the Saqqaf Mosque in Tarfm with its musicians, the Servants
of the Saqqaf who sing Sufi songs to pipe and drum. See my Prose and Poetry from
Hadramawt, London 1951, p. 40 seq. I have attended a hadrah in the Huraydah Mosque
where Sufi nashids were accompanied by music. '

4 Hadrami Sayyids are addressed by the title Habib.

4 There is confusion here over the application of the pronominal suffixes.

% Reading wujida.

51 This appears to be an allusion to the custom of rawrid. It is a little surprising to
find this tribal custom in Saywiin in the 11th/17th century. In 1964 I noted that the
Humiim tribes have a custom (silfah) with wife or daughter, that she is lent to a guest.
This is a loan in the real sense since the guest will provide the same in return when he
is visited by the tribesman who had provided him with this entertainment. The Humimi
says: ‘Dayf1, my guest and the woman sleeps with him. A Humiiml woman may say of
a child of hers: ‘Kasabtah’, literally ‘I earned him’, perhaps adding: “This is the child of
a Sayyid', or ‘an ‘askarT’, etc. All this is said quite openly, the child having been con-
ceived while the woman’s husband was away. The narrator is a little prudish for similar
customs were current in the Yemen of the time of Ibn al-Mujawir and even today I
was told the story of a tribeswoman who asked which of her three daughters would
like ‘to keep the guest warm’. By implication a Hadith indicates that it was recognized
that the wife whose husband was away might take a lover in the Prophet’s time, but I
hope to develop this theme further. What perhaps is most surprising about this case is
that a Hadrami “alim seems lo have found an argument for tolerating the-custom.

52 The argument appears lo be that since their actions are pre-destined they are not
responsible for them, hardly a belief likely to appeal to the Mutazill Zaydis.

3 Zaffa, trottiner a petits pas (Gloss. dat), conduct a bride to her husband’s house.
‘Honoured and respected’ is plural. )
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tinued): »And when I saw this come from them I realised my mistake
in entering with them [into the tarigah) and myself fled to this country,
repentant, withdrawing from staying among them«. As for the badw of
them they are the same as the others of them, the description of whom
will come [below] if Allah wills.'

Al-Jarmizi now turns to the despatch by the Imam al-Mu’ayyad of a
shaykh, al-Asadi, a bedouin (badi)*, a truthful and religious minded man,
to the Sultan of Hadramawt, “Abdullah b. “‘Umar b. Badr b. Ja‘far al-
Kathiri%s in 1040/1630-31 or 1041/1631-32, with a letter the content of
which consisted of imamic invocations and exhortations. Al-Asadi’s
account follows verbatim.

‘When the Sultan acquainted himself with it (the letter), he being at
the time in his place (mahall) known as Saywan, he said to me after
(my) staying with him for about a week®: »The reply to the Imam
will be only after making (it) known to the Habib"” and receiving his
honourable advice and you will be with us until his reply comes
back«. He, meaning the Sultan, gave orders to his secretary to go to
the afore-mentioned Habib to his place known as ‘Inat, sending with
him the letter of the Imam (peace upon him). So I said to the Sultan:
»And I should like to visit (ziyarah) the Habib«, my purpose being to
get to know about his circumstances so as to inform the Imam (peace
upon him) of them. So they had me ride with them and we arrived at
his place with part of the night still remaining and they left me in a
resthouse and the Sultan’s man in another, each of us being next to the
Domed (Tomb) of his father the shaykh Aba Bakr b. Salim in which
the lamps® were lit but there were no carpets in it and the tomb also
was bare while in and around it were about four hundred persons, the
majority of them of Yafi%, declaiming /a ilaha illa *llah and shouting
at the top of their voices: »Ya Habib, ya Habibl« meaning the afore-
mentioned Habib, the while beating drums and tambourines (tarar)
and playing (yarfa‘in) pipes (shabbabar®). (He continued): So I
questioned the man who had been put in charge of entertaining us
about them, and he said: »There are some who stay a month, some
who stay for two months, and less and more, without seeing the
Habib, and sometimes he closets himself with one of them and dis~
closes to him (? yazhur “alayhi) and informs him about himself and
the name of his wife®, his own name and the name of his village
(balad)«.

The afore-mentioned shayh said in his account:

So I realised that he leaves them like that until he become apprised
of much information about them and links news of their notables/

% Al-Asadi is described as min hudhdhaq al-“awamm, (probably) a headman of the
ordinary folk. It looks as if he were a village tribal elder.

55 Muhammad b. Hashim, op. cit., p. 67 seq.

Thamaniyah ayyam.

Ie. Husayn. i

Qanadil, perhaps ‘candelabra’, but in San‘@, p. 230a, ganadil are evidently pottery
lamps.

% A Hadrami shabbabah is illustrated in W.-H. Ingrams, Arabia and the Isles, London
1942, frontispiece. Yarfatin lit., ‘raising’.

60 Yemenis would probably consider it “ayb that the name of the wife be disclosed.
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familiars in their country with him®!. So they spread about in the land®
and testify that he has knowledge of hidden things. (He continued):
And we/l likewise were/was not permitted [to enter his presencel As
for the Sultan’s man he was given permission.

When the second or third day arrived I was permitted (to enter) so I
entered his presence and found him in a large room filled withs* his
entourage (hadafah®t) while various kinds of musical instruments were
being played beside him, one after another (wa-alat al-malaht <ala
>anwa‘i-ha tuttakhadh inda-hu shay’an fa-shayan)®. 1 perceived him
to be a stout man with a lot of hair, his head not shaven®¢, his mous-
tache unclipped, his nails untrimmed. By him stood two women
teasing out his hair with combs, wearing fine clothes and jewellery. I
asked about them and they said: »[They belong] to the dancers (min
al-la“abin) whom they call beggar minstrels (shuhhadh®’) whose pro-
fession is music (‘adat-hum al-tarab) and whose women dance at the
[places] of the immoral«. They were to be found among the people of
the Yemen all over, before the Imams (peace upon them) took pos-
session of the Yemen. They (i.e. the two women) have devoted them-
selves (waqafa anfusa-huma) solely to the service of the Shaykh
(al-Husayn). (He continued): We were thus (engaged) when, from
another door at the lower end of the reception room (al-iwan®), a
youth appeared [who looked] as if the hair had (just) begun to sprout
on his face. For him was placed a chair upon which he sat, two
women being with him, likewise combing his hair for him. So I in-
quired about him and was told: »This is al-Husayn’s son called Ahmad
Jahhaf«®. Then (al-Husayn) began to question me about the Imam, the
gist of what he said, though it was more verbatim, being: »Where al-
Sayyid Muhammad (Imam al-Mu’ayyad) is concerned there is good
(barakah) in him, but as for the such-and-such (in terms not per-

6 Im@m Ahmad of the Yemen is said to have found out details about the relatives of
tribesmen and others visiting him and surprised and overawed them by asking them
about their fathers, uncles of brothers, sometimes displaying a knowledge of certain
intimate details about them.

62 Though not actually Qur’an this phrase reflects Qur’anic passages.

63 Text, incorrectly, mamli-an.

% Hafadah can of course mean ‘grandchildren’ and a Sayyid majlis in Hadramawt
could well have many family members.

65 1 recall having heard either ma’khadh or mawkhadh somewhere in south Arabia as
meaning a certain type of ditty but I have been unable to discover this in my field
notes or elsewhere.

6 The hadar in general and certainly the ulema, in my experience, have their heads
shaven and for al-Husayn and not to shave his moustache would be an affectation of
bedouinism/tribalism. Yafi<i soldiery have moustaches.

7 See Gloss. dat. 2623 seq. These dancing girls undoubtedly are of the same class of
south Arabian society as the group I encountered in Dathinah in 1954. See my ‘The
Ma‘n »Gypsies« of the West Aden Protectorate’, Anthropos, Posieux (Fribourg), LXVI,
11961, p. 737-49. As the so—called Ma‘n girls are supposed to come from the Yemen they
might even be descendants of, or related to the shuhhadh described by al-Asadi. The
Ma‘n would move via Mukayras, am-Sawma<ah to the top of Wadi Bayhan to purvey
their wares. There are indications that similar groups existed in the time of the first
Zaydi Imam al-Hadi ila *I-Haqq. Cf. ‘Ali b. Muhammad al-¢Abbasi al-Alawi, Sirat
al-Hadi ila °I-Haqq, ed. Suhayl Zakkar, Beirut 1392/1972, p. 94.

& Iwan is probably equivalent here to diwan, Rossi’s sala per ricevere.

8 Cf. infra p. 104. The biographers do not mention the name Jahhaf.
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missible to repeat) al-Hasan and al-Husayn” they did this and that
with Haydar Pasha, and with “Abidin Pasha, this and that«™.

Since the Habib and those present believe that nobody may contradict
him, al-Asadi replies tactfully and rises to kiss his feet. While this was
going on —

‘The muezzin gave the call to mid-day prayer and those there said:
»The Habib has left, the Habib has left«. (He continued): And there he
was, still, not moving, as if he were dead, they, the while, saying to
one another (yaralakatiina™) that he had gone to Mecca. (He con-
tinued): So they waited a long time for him — then lo and behold, he
stirred and spoke, and they got up to greet him.

Al-Jarmuzi says that he had heard from others that up until now no
private or public reception (majlis) is without musical instruments. He was
told of a dome in Hadramawt ‘over one of their ignorant (jahalah) per-
sons’, doubtless asaint, with a mosque around it where he attended a
majlis al-qir@>ah where he heard ‘lying tales and frivolous irreligious
stories with music (fi >/-tarab). In a book there on the virtues (manaqib)
of the Shaykhs it was said of Shaykh Fulan that the Almighty Lord
manifested Himself to him, and of Shaykh Fulan that prophethood was
offered him on several occasions but that he refused it out of veneration
for the Apostle of Allah, and suchlike outlandish things. In the country of
the Rassas and adjoining Mus‘abayn and Murad tribes not one in a
thousand can be found who prays™ or is acquainted with the obligations of
the divine law or reason (al-taklif al-shari aw al-‘aqlt), the badw of
them especially who take pride only in hospitality (diyafar) and security of
the roads. An eye-witness told al-Jarmizi’s son that when Sultan Ahmad
b. ‘Ali al-Rassds died his corpse ‘was borne from his house on poles ac-
companied by women on both sides weaving their hair (nashirar) [their
heads] uncovered™ to a cemetery of theirs. As for the women playing lutes
(‘awwadat), those with musical instruments and the dancers to whom the
Mashriq™ has become a home and for whom the properties of the in-
habitants of it has become a place to eat, they go along by his corpse and
shave some of their hair and hock (ya‘girna) their camels, their menfolk
doing likewise till, at each pace or paces, there are many ‘agirahs’, while
their voices are loud in wailing and lamentation’.

Of the Rassas, al-Jarmiizi remarks that the kings of the Yemen neglected

70 Imam al-Muayyad's brothers, active in the campaigns leading to the expulsion of
the Ottoman Turks.

" Haydar Pasha was the last effective Ottoman governor of the Yemen. A. S. Tritton,
Rise of the Imams of Sanaa, Madras 1925, mentions as following him, Aidin, for which
¢AbidIn seems a better reading.

7 Enquiries have been unable to elicit the sense of this word so the rendering is
conjectural. This episode examplified what is known colloquially as khatwah or dahqah,
lit., ‘step’; it occurs in the hagiologies. The Sufi moves in spirit to some other place,
temporarily leaving his body in situ.

T This is not exaggeration — for tribal ignorance or disregard for the Fast and Prayer
see San‘a@, p. 310. ’

74 For weaving the hair ¢f. my Sowh Arabian Hunt, London 1976, p. 66, 109.

73 Al-Mashriq is the eastern side of the Yemen.

6 Landberg, Hadramoit, p. 459, says an “aqirah is always ‘en vertu d'un veew', adding
that ‘le Sidah n'en veulent pas savoir et le considérent comme makrih’.
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them and none paid them any attention except Sinan’’ Pasha who con-
quered their country and that of Yafi® and the adjoining territories in
about four years, but when the Imam rose the Turks removed from them,
and they returned to their former state. The Rassasi Sultan, he says, has no
creed (i‘tigadar) but hate of the Al Muhammad (ie. the Zaydi Imams)”
and has no regard for the Zaydiyyah but orders the non-arms-bearing
classes (ah! al-hadar™) in his country to make the khutbah in the name of
the Ottoman Sultan (Sw/tan al-Riim) as also the blessing on him (al-du‘a
lahu) in imitation of the afore-said Shaykh al-Habib (Husayn b. Abi Bakr
b. Salim).

In their triumphant progress of conquest of the Yemen following on their
expulsion of the Ottoman Turks, the Zaydis determined to bring the Ras-
sasis and other tribes under their domination.

The Zaydi Conquest of al-Rassas and Yafic

The Zaydis opened their campaign by moving to al-Zahra®® where they
established a camp from which to invade the territory of the Sultan al-
Rassas. He in turn assembled over 30,000 men from the “‘Awaliq, Yafi
and other Mashriq sultanates. They prepared to engage the Zaydis at Najd
al-Salaf®! ‘it being the gate to their country and the only road to it’, and
they imposed a daily levy of dirhams, sheep and grain on al-Bayda’.
Al-Habib Silim b. Ahmad wrote to al-Rassas, saying that ‘the Zaydiyyah
will be a morsel (tu‘mah??) for you’, declaring he had delivered them over -
to him and sending him a rosary which would take the place of great
armies. On a further occasion he despatched one of their ill-favoured
banners (rayat-hum al-mankiisah®) with a slave to bear it. The Sultan
placed entire confidence in what the Habib had promised him while the
Habib’s messenger accompanying ‘the banner of error’ declared that the
words of his Shaykh were true and that bullets would not hit him?* but if

77 Ahmad b. Muhammad b. Salah al-SharafT, seemingly the author of the text used by
Tritton (perhaps the ‘akhbar’ noted by al-Shawkani, al-Badr al-tali, Cairo 1348 H.; Ms.
f. 32a), states that, in 1004/1595-6, Sindn conquered Yafi¢ and built a fort at Khalagah
later beseiged by Yafic. ‘The Amir Sindn used to respect the people of Yafic because of
what he had come to know of their great courage at the time of his entering their
country and their fighting him in it’. For this reason doubtless the Fadli Sultans and
certain of their tribes have the slogan (‘azwah), 'And@ dhayb Sanan/Sinan I am the wolf
of Sinan’. See Mahmiid al-Ghil Commemoration Volume, p. 122.

7 Al-Jarmiizi was told that the Sultan ‘may, each Friday, pray two rak‘ahs, not in the
proper way of prayer (‘ala ghayr sifat af—qafah) after washing his hair with

sidr (Zizyphus spina Christi) leaf. He has two women who tease out his hair with the
comb. All the people of the afore-said district go in for very long hair".

7 The villagers?

80 Silih “Umar says this should read Zihir.

81 Najd al-Salaf/al-Aslaf or Najd al-Hijj is south of Yarim (San‘@, p. 80b). Yafic
had inflicted a heavy defeat on the Turks there about sixty years earlier.

8 TuSmah is “an assigned means of subsistence’ etc. (Lane) but Habib Silim has
probably in mind the Hadith: Wa-gital-un ‘ala hadhihi I-tu*mah where tu‘mah is said
by Ibn al-Athir, al-Nihayah, 111, p. 38, 1o mean fay?, booty.

82 Mankiisah, lit., upside down. I have rendered it in the sense given by Dozy,
Supplément, défavourable, but Salih “Umar says that this is a custom — to send a
banner reversed — to incite the tribes to one’s aid. The Mansab used to have a green
and white bayrag with him to indicate his arrival or to protect himself at tribal battles
and ‘loosen the interlocking of those fighting oneanother’.

# He would be what the Yemenis term ‘musarraf’. The late Imdm Ahmad of the
Yemen was popularly believed to have immunity from bullets or sword cuts.
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they did it would only be to wound him. So the Zaydi musketeers poured
lead into him, very few bullets missing, his skull scattered into splinters
and he fell down into Hell-fire! His head was cut off and his banner
became a plaything for those in the Imamic sugq.

The Zaydis advanced to Qa“ al-Rumah, north-west of Najd al-Salaf
around which the Sultan al-Rassds had built a wall to act as a sangar
(matras) and his tribesmen with those of Banu ’l-Ard, Murad, Yafi¢, the
“Awaliq and others drew up on a front over two miles long. But the
tribesmen were defeated, the Sultan al-Rassas was slain and his head cut
off, the “Awlaqi horse routed, though some of al-Rassas’s women escaped
on the “Awlaqi horses. After the battle the Zaydi leaders collected the
women together in a single tent and put them in charge of persons of
repute. Later the women and children were sent to Sultan Silih al-Rasss,
brother to the slain Sultan who had fled to a place “Ubarah® in the moun-
tains near Bayhan as he could find none to give him refuge. Eventually he
sought safeconduct (aman) which the Imam granted him with a firm pact
(‘agd mwakkad) to that effect. Sultan al-Rassds’s head was sent to the
Imam and hung up at al-Husayn® so that all might see he had been slain.
Following his death Allah fataha *l-amtar, opened up the rains®.

The Conquest of Bilad Yafic

In the year 1065/1655 when peace had been made in the Mashriq by direct
contact or through correspondence Zaydi forces took up position in al-
Khalagah® and Yafic fortified themselves in their high mountains one of
which was the inaccessible mountain called al-“Urr®?, constructing on it
high walls (daw@ir*®) and curved sangars (? mataris mulawwiyah) that
they garrisoned with many men and muskets.

The Zaydis now invited Sultan Salih al-Rassas to al-Bayda’ where they
had established themselves. He was met by the Zaydi leader, obviously
bent on a policy of conciliation, who invested him with a spendid robe
(kiswah) while still on his way there. An eye-witness reports that he nearly
refused to accept it ‘because they are unaccustomed to the kiswah, their
costume being, like the other Mashayikh of the Mashriq, a waist-wrapper
(mizar) and shoulder—cloth (likfah) of the select top quality of al-Shihr
cloth (bazz)’!, and his weapons a musket like others. He is at pains to
decorate it and the powderhorn (yubaligh fi hilyati-ha wa-hilyat al-
Siddah) [with silver mounts®], the chiefs of his fellow (tribesmen) having
mostly the same weapons’. The Sultan does not ride horses but goes along
with his fellow tribesmen like one of them. “They wear their hair long and
comb it out, so that Sultan Husayn al-Rassas’s hair, as one who actually

8 Unidentified.

8 Unknown to me, perhaps in the Dawrdn region where al-Mutawakkil had taken up
residence.

87 ‘This is a sign of barakah, perhaps Divine approval of the Zaydi conquest?

8 See p. 102 infra.

8 See fn. 26.

% Sing. d@’ir (San‘a@, p- 576a).

S For Hadrami cloth in San'@ Siq see San‘@, p 182.

92 The lawfulness of ornamenting the bunduq with silver is discussed by Husayn b.
Muhammad b. al-Husayn Ibriq al-Hadrami al-Habban, in his Tahrid al-ikhwan
al-kirdm wa-badhl al-nasthah fi *l-taharruz min Yam al-liyam wa-af<ali-him
al-qabihah composed about 1800 (my photocopy).

100 R. B. Serjeant



saw it told me, was nearly two dhira® (a metre) long and he had servants
to comb it out. They do not dwell in settled places (2 yaskuniin al-
hadar) %,

Al-Jarmuzi concludes that, following Sultan al-Rassas’s submission, came
that of the “Awlaqi Sultan, Mansur b. Salih, whose place is a little town
called Yashbum — he and the people of his country are ahl al-hadar with:
many sugs in their country, and they ride horses. He sought aman for his
country which was duly granted. The Fadli sultan’s son also came in, and
the Zaydi leader wrote to all districts, receiving responses from the Wahidi,
‘Amud® and others. :

The Zaydis now heard that the Habib Salim had left Hadramawt and
was making for Yafi® who had written him many letters. He took the
route through the country of Ibn ‘Abd al-Mani**® and Ahwar territory?®.
The Zaydis therefore despatched a contingent of cavalry and infantry to
intercept him before he could reach Yafic. The infantry were at ‘the town
of Dathinah’ (probably al-Hafah??). When close to Ahwar the cavalry
learned his son the Habib% with a body of Yafi had already passed
through and realized that he had given them the slip but they hung about
till they confirmed that Salim al-Habib (sic) had returned to his home in
Hadramawt. These cavalry when at a place called al-Madarah®® were
recalled to the Zaydi army and proceeded to it by way of the Thirah pass
(‘agabah)'*® which they found steep and difficult to climb. They went on
to a village of the Banu °1-Ard and there they learned that the Zaydi
troops, called by al-Jarmiizi ‘juniid al-haqq’ ', had fought and dispersed
Yafi© tribesmen who were driven back to al-“Urr which the Zaydis appar-
ently took'%? then capturing Marfad!?3, to take houses there belonging to
the Shaykh Ibn Harharah. So the cavalry contingent moved to al-“Urr
where they prayed and going to a place above Marfad they fired off many
rounds. This action further dispirited the Yafi‘is whose chiefs came to the
Zaydi camp to ask for safe-conduct (aman). They were welcomed by the
Zaydi general al-Safiyy and granted aman and an investiture; he took
them to his brothers who did the same. :

‘As for the Shaykh ‘Abdullah b. Harharah who is in charge of the
collection (gabd) of the awqaf belonging to the afore-said Habib
Salim, his votive gifts (nudhiir) and taxes (zakawar'®®) and to whom
ultimately come the commodities in Yafi¢ which are forwarded to the
Habib in Hadramawt, our Lords!%, Allah preserve them, commanded
that such-grain (hubitb) belonging to the afore-said Habib as was
found in his house, consisting of money, grain, horses, the three flocks

»

93 Sense uncertain.

94 Famous Mashdyikh family of Wadi Daw¢an.

95 Mashayikh family of J51 Abd al-Manit.

% Lower “Awlagi country.

7 A ruined mediaeval town I visited in 1954.

% Presumably al-Jarmiizi means the son of al-Habib Salim, but I can find no
reference to him in Sayyid genealogies.

9 Al-Madarah is a Mayasir village between Miidiyah and al-Shaficiyyah.
10 In <Awdhall territory, the famous pass up the Kawr.

101 “The troops of righteousness/right/ justice/truth’ !

102 See fn. 26.

103 Marfad is in the Qabilat al-Hadram1 territory.

104 e, the ushir.

105 The Zaydi leaders.
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(al-an‘am al-thalath'*¢) and the coffee plantations (sawafi bunn'’)
should be seized'.

The Dhu Nakhib people had declined to come in to the Zaydi leaders
because of the steepness of their mountains which were garrisoned by
brave YafiT tribes but after the safe-conduct (aman) accorded Shaykh
“Abdullah b. Harharah they also petitioned for aman. Al-Safiyy sent them
to the Imam. They, knowing that repentance would be accepted (al-
tawbah magbilah), made a show of repentance. The Imam presented their
chiefs with clothing, money, weapons and horses to those of them who
were accustomed to [ride] them.

Governors were appointed over Yafi¢, Rassas and Dathinah and Zaydi
troops moved to al-Khalagah, rebuilding the fort there which commands
the sig. News arrived of the submission of the Sultan of Hadramawt. The
Mashayikh of Yafi¢, Ibn Harharah and those of the Mashayikh who had
come in were informed by the Imam of their wajibat, ie. the taxes they
must pay — he wrote them a pact and took an oath from them.

The situation was still unsettled with under 100 Zaydi soldiers remaining
in Yafi<, and when the harvest (a/-thamarah) was ready and assessors were
sent out Ibn al-“Afif prevented them from making their rounds. The Zaydi-
governor who had married locally had engaged about 400 Yafii troops
and they agreed to follow him against Ibn “Afif who went to Jabal al-
Naffaj between al-Mawsatah and Bani Qasit (sic). All Yafi¢ then rose
except al-Muflahi, but the Sultan al-Rassas dissociated himself (azhara
’I-bar@ah) from the rising. Zaydi forces went to al-Khalagah, Marfad and
al-Mawsatah, The Yafiq allies of the Zaydis used to ‘show obedience by
day and raid the (Zaydi) soldiers to their places at night’, like the Yemenis
did with Nasser’s forces in the sixties! The Zaydis however moved from
al-Khalaqgah to Masjid al-Nur in al-Mawsatah and mounted an attack on
the “Afifis and Nakhibis on al-Naffaj who were defeated with the loss of
300 tribesmen. .

After some days the shaykh Ma‘udah and his son asked for aman. Some
Zaydi troops meanwhile had found in a pass ‘a woman with slave-girls
(jawarin) of hers with instruments (@/ar) so they took her and those with
her and she was the wife of Ibn Afif’. Perhaps the ‘instruments’ were
arms. The Zaydi general ordered her to be taken with trusty persons to
Rada© fort, making her a hostage (rahinah). The news of her capture was
brought to Ibn “Afif who was much grieved as he thought she had es-
caped. Perhaps this is the lady called Nir bint “Afif (p. 90) who was said
to have fought the Zaydis. The Zaydi general ordered all the weapons of
bilad b. “Afif to be collected, guns (banadig), clubs, (leather) shields
(darag), or no aman would be given. Musical instruments and drums
(tasar) were confiscated also. After this there seems to have been general
submission to the Zaydis, all this in year 1066/1655-56. The Imam ordered
the musical instruments to be broken, but he appears to have tried to win
over Ibn Afif, Ibn Harharah, and al-Nakhibi to whom he assigned main-
tenance while detaining them with him, and to whom he made gifts.

196 Te. al-ibl wa->l-bagar wa-l-ghanam, camels, cattle, sheep and goats, upon which
zakat has to be paid. - '

107 1 translate sawafI as plural of safiyah, a category of landholding, but bunn saff is
the pure coffee-berry.
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The Zaydis lose Yafi©

About a quarter century later Yafi¢ expelled the Imam’s governor and
repulsed expeditions sent against them so that the Zaydis were compelled
to retire on Rada“. Again in 1101/1689-90, a Zaydi expedition reached
al-“Urr but was defeated. After defeating the Zaydis in Yafi® in 1120/
1708-09, “Umar b. Salih Harharah and the Mashriq tribes even ravaged the
town of Ibb. While in 1144/1731-32 in the time of Sultan Sayf b. Qahtan b.
Ma‘udah al-Afif the Yafis drove the Zaydis out of Lahej and Aden. The
Zaydi empire was now well on the way to disintegration and the Yemen
on the return to tribal anarchy.

The Al al-Shaykh Ba Bakr b. Salim, Mansabs of “Inat

Though the informants marshalled by al-Jarmiizi are hostile to the Al Bii
Bakr b. Salim house, taking a cynical view of the way in which it exer—
cises its functions, they do present a fair and authentic picture. The Al Bi
Bakr b. Salim is probably the largest Hadrami Sayyid house and in the era
of migration it had many branches settling in Indonesia, East Africa and
elsewhere. I have found no actual account of how its founder Bu Bakr
established his ascendancy but this was probably gained through strength
of personality, political acumen and playing to the full on his ‘spiritual
power’ 1% inherited from the Prophet. The family, says the editor of
Shams al-zahirah'®®, ‘has a dallah'® over the arms-bearing tribes like
Yafi€, Kindah, the Manahil and Mahrah. Because of the prestige/influence
(wajahah) that their mansabs have, they employ it to reconcile contending
parties and to extinguish the fire of dissension (fitnah) when it intensifies.
They had hands in appeasing dissensions and arranging truces between
people in an age when anarchy prevailed’.

Al-Shilli (ob. 1093/1682) assigns a lengthy biography to Ba Bakr b. Salim
(919—992/1513-4—1584) known as Sahib “Init. He was born in Tarim where
he studied with its ulema, subsequently moving to ‘Inat'". Both al-hadir
wa-I-bad, the settled and bedouin, profited through him and his virtues
(managib). His place (janab) became a refuge for any person in danger
(khaif) and after his death whosoever came to seek protection at his tomb
(istajara bi-qabri-hi) became protected (mahrus). All his property deriving
from his estates and what was brought to him (mangil) and animals was
‘in the name of’ (i.e. spent upon) the needy the du‘af@ wa-difan (unarmed
classes'? and guests). The revenues in kind from Yafi¢ would come under
the heading of mangil. Al-Shilli lists his writings on the usual religious

\\

108 Al-sultat al-rithiyyah. I imagine the term is of comparatively recent usage in
Hadramawt.

109 Muhammad Diya> Shihib ed. ‘Abd al-Rahmin b. Muhammad al-Mashhiir Shams
al-zahirah, Jeddah, 1404/1984, I, p. 276. There is an earlier lithographed edition.

10 1 ane’s rendering of dallah perfectly describes the manners of a great Mansab - a
placid, grave manner of deportment with pleasingness of mien, a kind of boldness
towards a person in whose estimation one holds a high place. Bi Bakr b. Salim used to
cajole the rude bedouin (gjlaf) and they did not upset him (I yuz®iju—hu).

Ul Muhammad b. Abi Bakr, al-Mashra® al-rawiyy, Cairo, 1319 H,, II, p. 26. The Al
Kathir Sultans laid out (ikhzasta) <Indt al-Qadimah in 629/1232, but the area in which
he built his house became known as al-Jadidah.

U2 Daif in Hadramawt - workers in clay, builders, potters, field workers, but
probably here of more general application.
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topics including rasawwuf but avers that he used to hold aloof from the
manifesting of miracles (izhkdr al-karamat) and supernatural phenomena
(khawariq al-“adat) though al-Jarmuzi quotes al-Ahdal to the contrary
with regard at least to the Al B Bakr b. Silim in general. Nevertheless,
like other holy men, he revealed (kashafa) to a group of his companions
what was in their hearts. The following story recalls the cynical remarks
of the Zaydi al-Asadi supra.

Certain merchants sailing from India to bandar Mokha were delayed by
an adverse wind, it being the end of the monsoon (mawsim). One of the
ship’s company saw in a dream B Bakr b. Salim who instructed him to
make votive gifts and to be of good cheer. This he promised to do and a
favourable wind took them to Mokha. This man arriving in “Inat, had this
tale recounted to him by Bu Bakr before he could open his mouth, with
the demand: ‘Har al-nidhr, Hand over the gift? ‘Not until you tell me
what it is’, said the man, and Bu Bakr told him in exact detail.

It vas Aba Bakr’s son, al-Husayn (ob. 1044/1634-35), who was visited by
al-Asadi in 1041/1630-3L. Al-Shilli"? declared him to be unequivocably ‘the
imam of his time’, widely famed, following the sunnah, perfectly exer—
cising his office (mansab'4), entertaining the fugar@ and masakin's,
strangers and orphans. The tribesmen (‘urban) used to come to him from
all quarters of the land. He disliked tyrants (jababirah) — by these he
probably means ?:I'aughty tribal chiefs - and would only look at them
askance. ‘When the Imam of the Zaydiyyah wrote to the people of al-
Diyar al-Hadramiyyah summoning them to enter into obedience to him,
and everyone to whom a letter came from him gave a (positive) reply’
except al-Habib al-Husayn, ‘he neither replied to him (assenting) nor did
he sent him a letter’. It is to be inferred from the text, though unvoiced by
it, that the Hadramis considered the Zaydi Imam to be one of the
Jababirah!

When al-Husayn died it was agreed by consensus that his son Ahmad
had the best claim to the office of mansab. He, like his group (jama‘ah)
followed Bedouin ways!s, their bodies were bedouin and their hair
bedouin (abdanu~hum wa-shu‘iiru-hum badiyah). In 1948 the branch of the
Al al-Shaykh Bii Bakr lower down the Wadi Hadramawt at Khén were
still bedouin in their dress and arms-bearing though not the Mansab house
at “Inat which seems to have abandoned bedouin ways and conformed to
Sayyid dress''?” Ahmad died in 1061/1651.

The Salim who figures in the narrative of al-Jarmuzi would be Salim b. -
Ahmad b. al-Husayn. He is not included by al-Shilli in al-Mashra® but he
is recorded in Shams al-zahirah® with the title Salim al-Muhajir, the
latter epithet to be interpreted as the emigrant seeking protection. He died
in al-Ghayzah/Ghaydah in 1087/1676-77. Salim may have been mansab
after his father’s death, but it rather looks as if he was obliged to take
refuge from the Zaydis in the coastal Mishqas district east of al-Shihr.

The link between the ‘Inat Sayyids and Yafic still persisted till our own

3 Op. cit. 11, p. 92. Al-Husayn was opposed lo tobacco and had a proclamation
prohibiting the use of it made in the siig. '

114 The title ‘Mansab’ seems to derive from the office.

5 The fuqar@ in Hadramawt may mean Sufis and masakin petty traders, but perhaps
here the terms are used in the general sense of ‘poor’.

6 Al-Mashra, 11, p. 53; Shams al-zahirah, 1, p. 301.

U7 See my Saiyids of Hadramawt, London 1957.

Y8 Shams al-zahirah, 11, p. 302.
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time and a notice in the Tarikh al-shu‘ara@ al-Hadramiyyin'"® mentions
that a noted Sufi scholar “Ali b. Silim, eleventh in the line of descent
from Shaykh Bi Bakr b. Silim, travelled probably round about 1850 to
Jabal Yafi¢ ‘for worldly purposes, trading (fi sabil al-hayat al-dunya-
wiyyah, mutajir-an) among a multitude of traders, but his spirit was not at
ease with this wordly life and he quickly withdrew to Hadramawt'.

It is the writer’s pleasure to acknowledge his indebtedness to Husayn
Hadi “Awad of the Madhhij of Ma‘n formerly of Wadi Yashbum and
Salih “‘Umar Muhammad Ghalib of al-Hadrami tribe of Yafi¢ al-“Ulya,
originally from near al-“Urr, for information gratefully received and to
thank them and Dr Robert T. O. Wilson and Mr Peter J. Grove for their
valuable advice on the cartography of Yafi7 country and Mr Grove for
his expertly drawn sketch map of this little known region.

19 <Abdullah b. Muhammad al-Saqqaf, Cairo ca. 1359 H., IV, p. 72.
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