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FORM AND STRUCTURE OF SURA MARYAM:
A STUDY FROM UNITY OF SURA PERSPECTIVE

Bilal GOKKIR B

ABSTRACT

The language of the Qur’anic text has been alwayistarest for the
western scholars of Islam. Western studies on dealwlary/lexicon of the
Qur'an, syntax and style of the Quran, not alwdnee from orientalist
prejudice, has stimulated some intellectual respens Muslim world.
Scholarly works, for example, on the syntax antistigs of the Qur'an have
been developed under the classical orientalisbdise which emphasis the
so-called ‘discontinuous character of the Qur’dnis, naturally, regarded,
as a challenge to the Qur’anic theory of ‘inimitapiof the Qur'an’ (jaz al-
Qur’an). The modern development of “thematic interpretatiand “theory
of sura as unity” in Muslim world seems to be theellectual response to
this modern criticism. In this article, Sura Maryantl be studied as a case.
The Sura will be examined from literary and lingigoint of views and the
content and the formal characteristics of the swith be investigated.
Maryam is the only female figure identified by nameahe Qur'an and more
than 70 verses of the Quran refer to her, thigyef of these verses
specifically name her. Furthermore she has speoiabur of having one of
its chapters, namely Sura Maryam, titled after ISemra Maryam is one of
the Meccan Suras.

Key words: Language of the Quran, stylistics of the Quramri and
structure analysis, sura as a unity, sura MaryaafsiiT

Introduction

The classical orientalist allegations of the sdechl
‘discontinuous character of the Qur'an’ or ‘looseusture of the
Qur’anic units’ contradict with the Qur’anic theooy ‘inimitability of
the Quran’ (jaz al-Qur’an). Two modern developments in modern
Muslim tafsir movement seem to be the end result of- or respinse
this western criticism: “Thematic interpretation’tbe Qur’an and the
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“theory of the sura as a unity. By breaking the lghibbody of the
Qur’an into pieces first and then bringing the valet parts together in
a different textual combination, thematic interptEn, however,
provides not only ‘an interpretative process’ floe Qur’anic text, but
also produces ‘a new textual combination for the’&u' On the
other hand, as the modern version of the clasSiltalal-Munasabdt,
the theory of “the sura as a unity”, treats a giv&ma as an
independent unit and analyses it accordingly.

In this paper, sura Maryam will be studied as e aafs‘the
sura as a unity’ genre. In order to do this, fisgime information will
be given on the classical and modern backgrourideotheory of ‘the
sura as unity’. Secondly, general information viaé introduced on
sura Maryam as a context of our study here. FinaByour analysis of
literary form and style ended up with two structyrarts in the sura
namely narrative and polemic, we will aim to dentoate the verbal
links within and between these two parts in oraefirid out probable
coherence of Qur'anic text in the case of sura ldierd® as a unity.

The Unity of the Sura: Classical or Modern Developrant

Regarding the beginning and the development ofapmoach
in modern Muslim world, Mustansir Mir informs usathalthough ‘the
view of the sura as a unity is indigenous to theshtu intellectual
world’ there is an indirect western influence or tthevelopment of
the idea in modern time. Mir observes:

It seems that at least some of the Muslim writ@msirying to
dispel the notion that the Qur'an is discontinuobhaye in mind
western criticisms of the Qur'an, which may havecteed them
through secondary sources, such as Christian messes in the
Muslim world. To these criticisms may be added twubts and
reservations expressed about the structure of theéa@ by the so
called westernized Muslims. But perhaps a more ntab factor is at
work. In the twentieth century there has been avigg realization
among Muslims that the task of reinterpretationstdm has to begin
with the Qur'an. The Qur'an has always been reghafethe primary
source of Islam. But when one notices numerousngstemphasizing

For further information about thematic interptieta see: Hasan Hanafi (1996),
“Method of thematic interpretation of the Qur'anh& Qur'an as Text, ed. by
Stefan Wild, Leiden-New York-KéIn: E.J. Brill, p@%-211. For critique of

thematic interpretation see: Rotraud Wielandt, @0&xegesis of the Qur’'an:

Early Modern and Contemporary” Encyclopedia of the Qur'aed. by Jane

Dammen McAuliffe vol. 2 p. 138-140.



this primacy, the message, it is not difficult esis that the extra-
guranic sources, the use of which has so fundathemtanditioned
Qur’an interpretation, have to be subjected taoaditscrutiny. In other
words, the Qur’anic text must become the primabjtar of quranic
meaning. But if the rigour of the extra quranic rheneutical
constrains is to be removed or relaxed, then otfegmeneutical
constrains must be supplied-from the Qur'an itslhis would
logically result in attaching decisive importance the quranic
context. But the context of the Qur'an cannot hénie importance on
the view that the Qur'an has an atomistic charaaerthat the verse-
by-verse approach to the Qur’an is the best apprdacan have that
importance only if the Qur'an is regarded as a bpoksessed of a
significant degree of coherence and continuity. ®tody thus may be
said to have created conditions under which thes\éthe sura as a
unity became possible, even necessary, view to’take

As we understand from Mir's statement above, in the
development of the idea of ‘the sura as a unitymiodern times, the
western influence shows itself in three dimensions:

First, the Muslim attempt to respond to the westdliegations
on the textual style of the Quran is one of theirmaotivations
behind the development of the view of ‘sura as #yunAlthough
these allegations, as Mir states, came througedbendary sources of
missionaries in the Muslim world, they were develd@nd evolved
to some extent in the western orientalist scholprshh was these
western scholars who played role by their works wamidings with
‘orientalist’ and ‘missionary’ characteristics.

The second dimension is that, as a result of waisttion and
secularization, there has been a change in theaflearipture of in
the minds of the Modern Muslim. Parallel to Mirsament, Neal
Robinson also observes:

In the modern world, most literate people are aceusd to
dealing with documents that are furnished with satolings and broken
into paragraphs. Hence, when they read the Qutlay, tend almost
instinctively to divide the suras into section ¢ tbasis of changes in

2 Mustansir Mir, (1993) ‘The Sura as a Unity A Twieth Century Development

in Qur'an ExegesisApproaches to the Qurafed: G. R. Hawting and A. K. A.
Shareef) London: Routledge, pp.218-219

For an example see: Sir W. Muirhe Coran: Its Composition and Teaching
London p.7. See for further information Bilal Gakk(2002), Western
Attitudes to the Origins of the Qur'arheological and Linguistic Approaches
of Twentieth Century English Speaking World frortli& Muir to William M.
Watt,Manchester University, unpublished PhD Thesis.



subject matter. In my experience, this is the eegife Muslims who can

recite many of the suras from memory. Like everyelse, they are part
of a culture that has long been dominated by theveations of the

written word?

The third dimension is the modern movements towanes
“reinterpretation of the Qur’an”. Mustansir Mir doeot go further to
explain these movements but we know that theseemewnts are not
homogenenous character. On the contrary they afeindamental
contrast with each other. One shows modernist, emgised and
secular characteristics and the other shows dadafitionalist
characteristics. What brings them together is bwh argue for the
‘return to the Quran’. While the modernist and dadst attitude
relies on the western basis, the salafi-traditiomi@itude seeks the
basis for this methodology in Muslim tradition. N&urprisingly, it is
observed that the discussions on ‘the sura asty tetke place in the
classical tafsir literature such as ZarkaskitsBurhar® and Suyuti’s
al-ltgan®

In respect of classical tafsir literature, FahrDat al-Razl
refers to the context and internal relationshipshis Tafsir al-
Tafsiru’l-Kabir. He also mentions the core message of the suras.
Bigai's Nazm al-Durar fi Tanasub al-Ayat wa'l-SuWar The
employment of this methodology and approach is al=®erved in the
modern tafsir works of Sayyid Qutbrs Zilal'il-Qur'an , Muhammad
‘Izzat Darwaza’s al-Tafsiri’l-Hadith, Muhammad Husayn al-
Tabatabai'sal-Mizan fi Tafsir'il Quran® The main characteristics of
this approach are that as each sura is regarded wast in itself,
interpreted as an independent unit, and consequezdtched a core
message of the sura.

However, we observe some differences in the westeemted
application of the methodology. In the analysis tbE western

4 N. Robinson (2001) ‘ ‘Hands Outsterched: TowaadRe-reading of Surat al-
Maida’ Journal of Qur'anic Studies/ol.3/1 p.2

> Badr al-Din Abu ‘Abd Allah Muhammad Ibn BahadiZarkashi,al-Burhan fi
Ulum al-Qur’an (edition critic: Muhammad Abu’l Fadl Ibrahim), Egty Dar
al-lhya al-Kutub al-Arabiyya 1957, vol.1, pp.35-52

®  Jalal ad-Din ‘Abd al-Rahman Ibn Abi Bakr al —Stiya-I-ltgan fi Ulum al-
Qur'an (edition critic: Dr. Mustafa Deeb a-Bugha. Damasang Bairut: Dar
Ibn Kathir 1987 vol.2, pp.976-994.

" Muhammad b. Omer Fakhr al-Din al-Razi (606/1209)

8 Burhan al-Din Ibrahim ibn ‘Umar al-Biga’i (885/2@)

For the evaluation of their work from this respezee Mir, ‘The Sura as a

Unity’ pp.211-224



scholars, in addition to the core message of the, sa linguistic
analysis is also pursued on the lexemes (more rotwgical, less
etymological and semantic analysis), syntax, sfgen and structure
of the sura. The works of Angelica NeuwitthNeal Robinsor!
Mustansir Mirt? and Hussain Abdul- Rabffocus on the form and
structure analysis of a given sura of the Qur'aiThis article will be
an attempt to adopt this western literary and lisigeiapproach to the
study of the sura.

The Context: Maryam in the Qur'an

The main story of sura Maryam is the story of Manyand
Jesus: Maryam'’s dialogue with angel, the birth @u$ from virgin
Maryam and her people’s reactions to her. Marydma, mother of
Jesus (‘Isdy, is the only woman identified by name in the Qor'a
Three Meccan suradaryam19 al-Anbiya 21, andal-Muminun23)
and four Medinan suras (Alimran 3, al-Nisa 4al-Maida 5, andal-
Tahrim 66) give place to her story. Among these, surayitarl9 is

10 Angelika Neuwirth (1981)Studien Zur Komposition Der Mekkanischen Suren

Berlin and New York: De Gruyter; ‘Images and Metaghin the Introductory
Sections of the MakkaBuras in Approaches to the Qur'afed: G. R. Hawting
and A. K. A. Shareef) London: Routledge, (1993)3gR6

Major works of the author on this subject is abofv. Neal Robinson (1996)
Discovering the Qur'an, A Contemporary Approachat¥eiled TextL.ondon:
SCM Press.; ‘The Structure and Interpretatiorsofat al-Mu’'minury Journal

of Qur'anic Studies(2000), vol.2/1, pp.89-106; “Hands Outstretchedwards

a re-reading oBurat al-Maida”, Journal of Qur'anic Studieq2001), vol.3/1,
pp.1-20; ‘Surat Al'lmranand Those with the Greatest Claim to Abraham”,
Journal of Qur'anic Studieg2004), vol.6/2, pp.1-21

Mustansir Mir (1986)Coherence in the Qur'grindianapolis: American Trust
Publications; ‘The Qur’anic Story of Joseph: Pdiemes and Charactei®he
Muslim World (1986), vol. 76, pp.1-15; ‘The Sura as a Unity: A Twentieth
Century Development in Qur'an ExegesisApproaches to the Qur'afed: G.

R. Hawting and A. K. A. Shareef) London: Routledd&93) pp.211-224

13 Hussein Abdul- Raof, (2000), “The Linguistic Aftgtture of the Quran”,
Journal of Quranic Studiesyol.2/2, pp.37-52; “Conceptual and textual
Chaining in Qur'anic DiscourseJournal of Qur'anic Studieg2003), vol.5/2,
pp.72-94

For further information see: Necmettin Gokkird@3) “A Western Impact on
Contemporary Qur'anic Studies: The Application dtetary Criticism” Usul,

v. 3, pp.67-90

In this article, “Isa’ will be used as it is the original Qur'anic usage
particularly for the Qur’'anic context.
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named for her. Seventy verses of the Quran refév@aryam and she
iIs named specifically in thirty four of these vesséwventy three of
which islsa ibnu Maryam

It is interesting to put here that, comparing with Qur’an, the
name ofMaryam for ‘the mother Jesus Chri&t'is only mentioned
nineteen times in the New Testament- twelve of Wiaie in the form
‘Mariam’ and seven in the formMaria’.>’” Maryam is the Semitic-
Hebrew form of the name. On the other havidria is an adaptation
to Greek usage. Although in Christian world, thee€k adaptation,
Maria is commonly used instead of original Semitic-H&briorm
Mariam, Patsch states:

The people of Nazareth called the Mother of Jédasam: “Is not his
mother calledMariam?” ( Matt. 13.55) Jesus himself uses this form of
the name. When he appeared to Mary Magdalen andidh®t at once
recognize him, he called her by her narvariam. This manner of
address went straight to her heart. Yes, that washlat was Jesus, and
in her excess of her joy she could only say thewsml, Rabboni(“My
Master!”)

It is a pity that we now use the name of God’'s Motlnly in the
mutilated Greek form rather than in the full forfher mother-tongue:
Mariam, as she herself pronounced it, as Jesus and Jaskjbssed
her, as her relatives and townsmen called*her.

Because Maryam has a significant and central plece
Christian theology, western scholars have beemasted in her status
in Islam. Jan Knappert in his article ‘The Legeridhe Virgin Mary
in Islam™® and Jane I. Smith and Yvonne Y. Haddad in their co
written article ‘the Virgin Mary in Islamic Traddn’ discussed the
understanding of Isa’s birth from virgin Maryam whiis a central
dogma in Christian theolody.J. D. McAuliffe’ compares exegetical
data on Maryam and Prophet's daughter Fatima iro&€h of All

16 Apart from Maryam ‘the mother Jesus Christ’, thare six women sharing the

name. Therefore, the appearance of the name ihisofifty three times. For
further details see: J. Patsch, (1958Qur Lady in the GospelsLondon:
Burns&Oates, p.25

" For further details see J. Strofidne New Strong’s Exhaustive Concordance of
the BibleNashville, (1990) p.686; J. PatscBur Lady in the Gospelp.25

18 J. Patsch, Our Lady in the Gospel9.26; for the place of Mary in the Bible
and Christian Theology see also John de Satge J1®&y and the Christian
Bible, London: SPCK

19 Orientalia (1989), Leuven, vol.18pp.177-186

2 The Muslim World(1989), vol.79/3-4, pp.161-187



women: Mary and Fatima in Qur'anic ExegeSis’

Structure and Formal Characteristics of the Sura

Sura Maryam is a Meccan sura and has 98 versesmajor
divisions of the sura seem to be twofold:

1. Narrative part (verses 2-58)
2. Polemic part (verses 59-98)

|- Narrative Part (2-58)
1. Zakariyyah-Yahya (2-15)
2. Maryam-‘Isa (16-40)
2.1 Maryam and birth of ‘Isa (16-33)
2.2 Criticism of some beliefs about ‘Isa (34-40)
3. Ibrahim ( His father, Ishaq and Yaqub) (41-50)
4. Musa-Harun (51-53)
5. Ismail (54-55)
6. Idris (56-57)
. Conclusive verse for the part one, mention of Ackmal
Noah (58) and transition to criticism and preach®@r98)
lI- Polemic Part (verses 59-98)
1. Following generations (59-63)
2. Who neglected prayers, followed lusts-meet deced69)

3. who repent and embrace the faith and righteousness-
Gardens of Eden (60-63)

4. Interruption with words from angels (64-65)
5. polemical criticism of the deniers of the resun@ct(66-

\‘

72)

6. polemical criticism of the arrogance of deniersbatievers
(73-80)
6.1  Arrogance with position and arm (73-76)

6.2  Arrogance with wealth and children (77-80)
polemical criticism of having gods other than Allg1-87)
polemical criticism of claim that God has a son-883

9. Conclusive verses for part two (96-98)

© N

2L |slamochristiana (1981), vol.7, pp.19-28



9.1 Believers (96)
9.2  Emphases on revelation/the Qur'an (97)
9.3  Destroyed generation for their sins (98)

Structure of the Sura

Narrative (2-58) Polemics (59-98)
e  Zakariyya-Yahya « who neglected prayers, followed
«  Maryam-Isa lusts - meet deception
- Maryam and birth of ‘Isa * who repent and embrace the faith
L .. and righteousness- Gardens of Eden
- Criticism of some beliefs . .
about ‘Isa * Interruption with words from
. angels
e lbrahim . I .
. M H e polemical criticism of deniers of
usa-narun the resurrection
*  Ismail « polemical criticism of arrogance
. Idris of deniers on believers
*+ Adam « polemical criticism of arrogance
. Noah of deniers with position and arm

* polemical criticism of arrogance
of deniers with wealth and children

e polemical criticism of having
gods other than Allah

* polemical criticism of claim that
God has a son

e Conclusive verses-believers,
revelation-destroyed nations for their
sins

Table-1: Sura Maryam has two structural parts: Narrativel an
Polemics.

With two principal parts, the structure of the susaquite
symmetrical. The narratives of the prophets areimathronological
order. It follows as Zakariyya/ Yahya- Maryam/‘Isabrahim,
Musa/Harun,Ismail, Idris (see table-1 whereas the chronological
order of these prophetic figures is as Idris, lbmgh Ismail,
Musa/Harun, Zakariyya/ Yahya- Maryam/‘Isa. In treenative part of
the sura, the story of Maryam is the longest orakariyya’'s story is
second in length and yet more common motifs to @mepwith
Maryam'’s story. Ibrahim’s is the third longest radive however very
few motifs to compare with other narratives of suga. Musa-Harun,
Ismail and Idris are mentioned very briefly.

Not only in this sura 19, but also in suras 3, aid Mary’s



story is intertwined with that of her guardian, th@phet Zakariyya.
In Suras 19 and 21, Zakariyya’s prayer for a cmladld age and the
birth of Yahya (19/2-15; 21/89-90) comes just beftire passages on
Mary's conception of ‘Isa (19/16-35; 21/91). In &u8, however,
Zakariyya's story (3/38-41) is mentioned just ire tmiddle of the
story of Mary’s birth and childhood (3/33-37) ain@ tangel’'s message
to Mary of God’'s special grace upon her, followeg their
annunciation of the birth and the prophethood afa‘l(3/42-51)
Interestingly, the angel’s words announcing thehbwof Yahya to
Zakarriyya (3/39) are similar with those of thetlbiof Jesus to Mary
(3/45). Likewise, Zakariyya'’s (3/40) and Mary’s 43) questioning of
the message and the divine or angelic affirmatidn Gond's
omnipotence to Zakariyya (3/40) and Mary (3/47)oalshows
similarities. Furthermore, the wording of God’sipeaand blessing on
Yahya (19/12-15) is almost identical with Isa’s @erof blessing
about himself spoken in the cradle (19/30-3).

More specifically speaking for the analysis of Sttaryam,
we see that the sura starts with the story of Agkarafter the letters
(ua,_).gﬁ) (3) L;\s; Jelad 482 (G| (2) LJ )SJ sac kﬂ{) Ciaa ‘)SA (2Th|S
is a recital of the Mercy of thy Lord to His Servatakariyya 3.
Behold! He cried to his Lord in secrefThe story of Zakariyya starts
with these verses. Main subject matter of the sieryakariyya’s
having a son named Yahya. Despite the fact thahiigka, according
to the description given in the sura, wasa@d man whose bones
became rotterf« ok~ | 25 S)) and his head was shining with grey
hair (L el )l d23315) ) and his wife, in the meantime wharren
(',8=) he was, as a response to his request from his, lgordn the
good news of a son whose name was Yahyartbaine was named
with before However, what he requested was rather an(kgir who
shall inherit of him and inherit of the house ofdti than a son, when
he secretly calledws <x3) his Lord. Therefore, it was, in fact, not
without surprising for Zakariyya who, having pushand his wife’'s
unsuitable biological situation to have a childspendedin an
astonished mooddow shall | have a sori>¢ J o5& & 1wy, Butit
was easy((») for his God, forHe created him when he was nothing
before(ls o < al g 8 (1o <lEls 38 5)

Having a child as a miracle from God as a recurrgif of
Sura Maryam also is shared by the story of Maryadh‘sa which is
the second narrative of the sura. Maryam, (ver§e33) according to
the Qur’anic portrait of her in the sura, was rmtched by any man,
she, however, had ‘Isa as a result of a miracle. dracial role in this
miracle is of the spiriftss)) that God sent him who appeared in a
proper human shapfe s 1 - ! Jiai) to Maryam who had withdrawn



herself from the people to a place. Here we havenémtion the
striking elements and the distinctive parallel tlesnbetween two
narratives of the sura that are particularly wdadhcompare in the
story of Zakariyya and of Maryamsde table-p Both the births of
Yahya and Jesus are introduced in the sura as lesradowever,
while Yahya’s miraculous birth lays in his fathelage and mother’'s
barrenness, ‘Isa’s miracle birth is to be born aithfather Since the
miracle is something unusual and unexpected fohtlman mindhe
miracle birth of both Yahya and Isa led to respsnseich as
Zakariyya’s astonishment and happiness while tHaMaryam is
rather mixed with fear. However a similar formula used by
Zakariyya and Maryam to show their reactiortow shall | have a
son? (e J uss &) ‘Fast of silence’ is a striking common motif
for both Zakariyya and Maryam too. Zakariyya wadsl tihat his sign
(&) was not to speak to anybody~Wl A5 Y1) for three nights and
therefore he communicated to his people by sigmil&i ‘fast of
silence’ is asked of Maryam if she meets the pediday | have owed
a fast (of silence) to the Compassionate God andl hot speak with
any human being this dayYahya and Isa themselves, born as
miracles, have some common motifs in the sura A®.Yahya is
recommendedo hold fast to the boond moreovethe wisdom is
given when he was an infas is Isa also given the Scripture (Book)
and is appointed as a prophet- that is what Isaesspd in his cradle
as an infant. They both are kind toward their p&renot arrogant,
rebellious or wicked.

Although the sura does not provide us the detalbadhim’s
having Ishak as a miracle -as we know from the @drdbrahim’s
having Ishak is also similar thematic motif. In thiera, the theme is
mentioned with the word<! Lw 55... " (we have given him as a gift).
Having the other stories of the sura in our congwewj another
noticeable recurring motif of the stories in Suraryam is that the
person has been given either a child or brothenelp, to strength
their mission or to prove their innocengeakariyya already asked of
God an ‘heir’ (&/s) who shall inherit of him and inherit of the heus
of Yaqub. In the cradle, Isa speaks to prove hisherts innocence.
Ibrahim is given Ishaq and Yaqub (grandson fromadghas a gift
from God to approve Ibrahim’s attitude to his pegpather and their
gods. Musa, on the other hand, is strengthen by binaéther’s
appointment as a prophet in his mission.

22 Hud 11/71-73
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Thematic and Formulaic Similarities between two naratives

Zakariyya-Yahya Maryam-Isa

biological obstacle to have a biological obstacle to have a
child: old age child: virgin

birth of Yahya is miracle: his  birth of ‘Isa is miracle: born
fathers age and mother's without father

barrenness
The reaction of Zakariyya: The reaction of Maryamtiow
“How shall | have a sori? ) shall | have a sori? J s &)
(e Joss (>
‘Fast of silence’ ‘Fast of silence’
Yahya is recommenddd hold Isa isgiven the Scripture
fast to the book
the wisdom is given when Isa is appointed as a prophet-
(Yahya) was an infant that is what Isa expressed in his
cradle as an infant

Yahya is kind toward his Isa is kind toward his parent, not
parent, not arrogant, rebellious arrogant, rebellious or wicked

or wicked

Ly Ly
L S)eae dly)y Cua ) S0 LSl & S35 g
e J oS S, dad e & il ela

O e g el JB el s O e g el JB el s

e |l (o als 4l 152 ) Ll Dl Alengaly (Salh s ) s

psis Cismasms Ayasm ade Dl Gisal asy Gy o e Pl
L daayy Lis Gand o ga g

Table-2: Thematic and formulaic similarities between tworatve.
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Apart from the verse Z L S) sxe ¢l Cway X3 ), the
beginnings of the stories namely introductorynfala for each one
are same« Wl 4 Si, ... (remember in the book.....").

2 (Zakariyya)s JS)exe ¢l ) Ciaa y SO

16 (Maryampj: » < WSl & Sl

41 (Ibrahim) aml ) o usl & S

51 (Musa)sse < Sl & Sl

54 (Ismail) Jwen) QS & SN

56 (Idris)u s < il & <3l

Exegetes did not seem to need to draw attentitimetoelations
of these verses which all starts witk. Razi mentioned only that the
reference inSYs of Ibrahim (verse 41) is to Zakariyya's story.
Alusi, however, preferred to link it to the immeidiacontext rather

than to link all theS3 s each other: for him it links to the verse 39 °
wa anzir’.?*

On the other hand, the recurring locutions in hodkariyya
and Maryam story and one in both Zakarya and lbmasiory are
noteworthy:

4 Zakariyya

Ll ) dleleay (Sl al

48 Ibrahim

Ll e e 2 (ST e
8 Zakariyya- Yahya
e JosS S, e

20 Maryam-Isa

e oS Al

9 Zakariyya-Yahya

O e ga el ) JB el Ja
21 Maryam-Isa

O e s el ) JB ellixs Ju

23
24

Razi,al- Tafsiru’l-Kabir, Beyrut: Daru lhya al-Turath al-Arabiy, vol.21, g2
Alusi, Ruhu’l Maanj Beyrut: Daru lhya al-Turath al-Arabiy, vol.169p.
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14 Zakariyya-Yahya

baae s oShalgal ) gl g
32 Maryam-Isa

Lad ol Al alg Sal) g )y

15 Zakariyya - Yahya

ba Gy asms Csmamsdsasn 4o oDy

33 Maryam- Isa

ba Sl ooy Qgal ams Calgas o a3l

For Zamakari, the article)) in »3Will 5 contrary to s in
Zakariyya-Yahya story is mainly because of the euwa those who
accused Maryam of fornication armak'if he says all the salam on me
and on my followers and nothing remains form myneas but curse
(la'n).” He adds that the conteximékamn is the context of denlal
(munakard and stubbornesin@d) therefore it comes ag(ridh).

41: Ibrahim
i ) e
56:1dris
i) e

In respect of polemic section of the sura, Allalpisesented
here, as the saviour and the destroy8ee table-L The verse 72
points out this reality in a very clear statemdriien we shall rescue
those who kept from evil and leave the evil-dokesein crouching
While the destruction and punishment by God meetiohere is
generallyeschatologicabne, sometime transition froaschatological
destruction tohistorical destruction of some nations is noticeable in
the Sura (verses. 74, 98). This transition from tnthe other exists
out of pattern and in both verses has the samednttory formula
(... 0B e sla) oS 5) (But how many countless generations before them
have we destroy@¢dHowever this transition is not accompanied with
any rhyme change at the end of the verses. Emtdivguage and
dialogue type reflects in polemic part of the suratrong polemical
tone. ¥l Jstyy /[ Gl SA Yl [ 158 cpdll JB /S e B8 They
imply warnings and reproaches to the deniers.

Arguments put in the polemic part are the realitf o
resurrection, revelation anthwhid that God did not beget a son.

% Zamakhsharial-Kashshaf Riyad 1998, vol.4, p.19 see also Razi, 21, 216;
Alusi, 16, 90
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These central themes of polemic part which could e labelled as
tawhid nubuwwatand akhirat as the central concepts of the Islamic
creed are also the subject matter of the narrggarée Razi believes
that these are also the central theme of the %ufhis thematic
phenomena namely the correlation between narratidepolemic part
of the sura is supported also by some verbal amglistic links such
as ..\wieli g Jd e i@l M5 (verse 9: Narrative-Zakarya) is almost
repeated il ¢l a1y Jd8 (e ol@la Ul (verse 67: for Human-being). Also
the word\s is repeated fol¥ahya(19:13),Jibril (19:18) andAhlu’l-
Jannah(19:63).

In polemical part, there is a rhyme change in these 75. The
first direct address to the Prophet takes pladhigwerse (Say ‘if any
man...’) and the following verses namely 76, 77 88d84 have also
direct address to him. Although the rhymes of v&1383 are. , the
rhyme changing starts, with subject matter changinthe end of 34
(- to ) and turns back again to- with the beginning of the story
of Ibrahim (40).Although we observe the subjectterathanging with
verse 58 totally from narrative to homily we do rsete any rhyme
changing fronk - until verse 75 that rhyme turns'te (sometimes -
15) and the sura end up with this form. Here agaibjesu matter
changing in criticism part does not affect the rleyoontinuity. As a
provisional conclusion, therefore, it is hard tadabtish a literary
relation between subject matter and rhyme use & $ura.
Numerically, the namel=_ll (15 times) as a divine attribution, has
more frequency than the nanaé (8 times) in the sura. The frequency
increases towards the end of the sura. Above alielier the use of
epithet <k, instead of any proper name of Allah worth to note

To conclude, thematic and structural analysis aa3varyam
indicates that the sura exhibits a thematic ufibe matter of content
namely parallel themes and common motifs in the k¥ seem to
have led to some common formulaic items and repeklteutions
recur in different parts of the sura. These fornwuldems and
locutions in Sura Maryam, linguistically speakimxist at the levels
of sentence, phrase and lexeme. The parallelismeleet the story of
Zakariyya and of Maryam shows itself in terms afidal choice,
sentence structure and rhyme. While common reauionutions in
sentence and phrase form are mostly concentratec®e the stories
of the narrative part, recurring lexical items aleared between

% Razi, in Ibrahim’s story gave the overall theni¢he sura Maryam:Know that

the purpose of this sura is explanation of tawhygtophethood and
resurrection.’ for further information see: Razl- Tafsiru’l-Kabir, vol. 21, p.
222.
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narrative and polemic part of the sura that in thay linguistically
establish a verbal link between two formal partsthed sura. Close
examination of various features of literary styféle sura shows that,
the sura is not a composition of unrelated passdadese is coherence
between the two parts of the sura namely narratind polemic
sections.

OZET

Kuran-1 Kerim'in dili bati oryantalist cagmalarinda énemli bir yer
tutmaktadir. Bunlarin bir kismi Kur'an kavramlannsemantik analizleri
gibi Kur'an'i sézcuk temelinde incelemekte gei bir kismi ise Kur'an'in
Uslup ve belgatini tartsmaya acarak genel dilbilim acisindan ele almaktadir
Kuran'in ‘daginik’ bir Usluba sahip oldtu tezini sikca dile getiren
oryantalist polemik yakkamlarin goélgesinde gekn dilbilimsel ¢camalar
bu tezlerin paralelinde trlnler ortaya koymaktalur'an ve Mislimanlar
tarafindan sikca dile getirilen ‘Kuran’in icaziedrisini de sorgulayan,
Kur'an metnine ve metninin dil ve Uslubuna yonetiktili bu elstiriler
Islam diinyasindan bir kisim entelektiiel yanitlarye@kilar dgmasina
neden olmg gozikiyor. Kanaatimizce gunumuiz tefsir hareketiginde
ortaya cikan iki yaklgam, Kuranin dil ve Uslubuna yoénelik bu batili
elestirilere modern birer yanit mahiyetindedir. Bunlonulu Tefsir ét-
tefsirl’l-mevzuj ve Sure butunkil teorisi dir.

Kuran ayetlerini vahye dayali kendi gl bazlamindan koparan.
Konulu Tefsir' metodu bu ayetlerin yeni bir kompsyon icinde bir araya
getirmektedir. Bu nedenle konulu tefsir esas itydar sadece bir ‘tefsir
metodu’ olmayip ayni zamanda yeni bir ‘Kuran metolusturma’
ameliyesidir. Bu nedenle konulu tefsir Kuran metiizerine batil
elestirilerin kabull gibidir. Bunun aksine sure butigliitezi daha yerinde
bir yaklagim gdzikmektedir. hegeyden 6nce Tefsir gelegiecinde yer alan
‘imirl-Munasebet’ Sure i¢i ve sureler arasi ilgilere gantilara jaret
etmekle bu konuda ilk ornekleri vermektedir. Tefsisull eserlerinden
Gerek Zerkgi, el-Burharida ve gerekse Suyutal-ltkanda bu konunun
onemine dair bizleri bilgilendirmektedir. Modern liganalarda ‘sure
butunligl’ konusununislam dinyasinda gindeme gelmesi biyik o6lciide
batili-misyoner elgirilerin etkisiyle aciklanmaktadir. Batil§ea ile birlikte
kutsal metin anlagindaki dgismeler ve Kur’an merkezli din anlajarinin
da bunda payi tagtimaktadir.

Bu makalede sure bUtlrdii incelemesine bir érnek olarak Meryem
Suresi ele alinngtir. Meryem Kur'an’da adi gecen tek kadindir. Yaktar0
ayette Meryem’den bahsedilmekte ve 34 ayette bizzht anilmaktadir.
Meryem suresi Mekke'de inmibir sure olup 98 ayettir. Sure butugiii
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konusunda sure Uzerine yapiniz incelemede surenin yapisal anlamda iki
edebi bolimden oltugunu gérmekteyiz: Kissa (2-58) ve Cedel (59-98).Ana
temasi Tevhid, nubiivvet ve ahirgiklinde 6zetlenebilen surenin kissa ve
cedel kisimlar oldukca simetrik bir yapi icindesplbirbirine bir kisim dil
ve konu elementleri ile Iga oldugunu ve s6z konusu ana temanin her iki
kisimda da vurgulangini goriyoruz. Sure birbirinden kopuk ve ilgisiz
pasajlarin birlpmesinden meydana gelmenolup aksine edebi anlamda
uyumluluk icinde bir yapi arz etmektedir. Parakinalar ve ortak motifler
belli s6zcuk kahplarinin bir insicam icinde tekrar dozurmaktadir. Bu
paralellikler kissalarda tekrarlagdigibi kissalarla cedel kismi arasinda da
paylssiimaktadir. Sozcukler ve sdzcuk kaliplariylagpluulan bu g sureye
bir butunlik kazandirmaktadir.

Anahtar Soézcikler. Kuranin dili ve Uslubu, Sure butinti, Meryem
Suresi
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