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FUZULI AS AN ADVISER
Ast. Dr. Hamide DEMIREL

A well known characteristic of Eastern, and in particular Persian clas-
sical poets, is their predilection for imparting advice on morals and manners.
Every poet preaches in his own fashion, and Fuzili sounds his most didactic
note in his git’as. In them he appears as a mature and upright but kind-hearted
man, giving advice to those who envy the ignorant and to tricksters and
liats, and warning them against the uncertainty and instability of all things
in the world. We see in them a strong aversion to worldly wealth traceable
to early Islaim and to Sifism. '

The belief that accumulation of worldly possessions is displéasing to
God is a frequently recurrent theme in Muslim literature for which there is
ample ahthnrity in the Qur’dn, e.g.: “The present life is but a spot and a
diversion, an adornment and a cause for boasting among you, and a rivalry
in wealth and children” (Q LVII, 20), and “Wealth and sons are the adorn-
ment of the present world, but the abiding things, the deeds of righteousness,
are better with God in reward and better in hope” (Q. XVIII, 46). Al-Ghaz-
zili (d. 505/IIII) in his Fhya, al-Sarrdj (d. 378/988) in his al-Luma<, and
Hujviri (d. 465 /1073) in his Kashf al-Mahjib, take the Prophet Muhammad’s
saying “poverty is my pride” as the watchword of Sifism, and accept the
view that the founder of Islam lived plainiy and humbly all his life, without
changing his austere habits when great power and increasing riches accrued
to him in the later years of his mission. In these and other books there are
many stories showing how poor or destitute people are God’s best beloved
and how Muhammad  rejected the proffered riches. The Prophet is reported
to have advised one of his companions, Abii Zarr al-Ghifari, to love the poor
and not to care for the rich.! .

Poverty was also one of the attributes of the Prophet’s cousin “Ali

" According to al-Sarrdj, after ‘Ali’s murder his son Hasan stated that the
entire wealth which Ali had left behind was only 400 dirhams.’

1) Ahmad Amin, Fay: al-Khatir, Cairo 1938-1955, vol. 111, p. 184,
2) Abii Nasr al-Sarrij, Kitab al-Luma'fi’l-Tasawwuf, ed. by R. A. Nicholson, Leiden
1914, p. 37.
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Through these precepts and examples, together with the influence of
later mystic tendencies, poverty acquired a positive value in Islam. For the
Sifis, the way of truth and salvation was to shun worldly wealth and power
and material pleasure, and to devote their lives whole-heartedly to God’s
service. As al-Sarrdj explains, poverty was considered to be one of the
preparatory stages on the mystic way; often it was understood in a literal
sense as “possessing not]ﬂng”, but it was also spirit ualized to mean the state
of “him who does not possess any (worldly) thing and whom no (worldly) '
thing possesses™.!

The Safi authors emphasize that true poverty is not merely lack of wealth,
but also lack of desire for wealth; not only must the hand be empty, the
heart also must be emptied of all thoughts except love of God. Such was the
spiritual state of the Prophets, who devoted themselves exclusiyely to God’s

service.

Fuzili in one of his git’as warns against pride in worldly possessions,
and voices the Sifi belief that poverty’s virtue is to encourage abstemious-
ness and stimulate trust in God: i '

Coh tefakiir kulma cem®i mal ile ey hace kim
Sim i zer cem‘iyyeti ehl-i gurir eyler seni
Bargdh-1 kurbdan cemSyyet-i mal-ii menal
Her ne mikdar olsa ol mikdar diir eyler seni
Ger¢i ni‘met ¢oh kifayetden tecaviiz kilma kim
Imtila bar-1 bedendiir bi-huzir eyler seni?

“0 wealthy man, do not take pride in your wealth, for the accumulation
for gold and silver will make you vain. The more your money and possessions
increase, the further you will be from God’s presence. Although you have
plenty, do not over-eat, for surfeit. makes uncomfortable.”

In another git’a he says:

Ey ki endise-i mal ile ser-asime olub
Diin-ii giin dehrde asiifte geger ahbvaliifi
Cem®i mil eylediifiifi rahat i¢lindiir amm3a
Rihatiifi eksiik olur her nice artar maliifi
Mzl ¢oh etme hager eyle -azabindan kim
Renci artar agir oldukeca yiikii hammaluf’

1) Ibid, p. 108 (Arabic text).
2) Fuzall Divani, ed. by Prof. A. Nihat Tarlan, Istanbul 1950, p. 213
3) Ibid., p. 216
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“0 you who spend day and night worrying so much over wealth and
comfort, you will find that as your wealth increases your comfort will dec-
rease. Do not accumulate wealth, but beware of it; for the heavier the burden
the harder will be the porter’s toil.”

In the following git'e he tells us something about his own life and at-
titude:

Sarf1 nakd-i “6mr ediib men kesb-i “irfan etmisem
Ehl-i diinyd hem kemil-i cehl ile tahsil-i mal
Dehr bir bazardur her kim metd “n ‘arz eder
Ehl-i diinyd sim-ii zer ehl-i hiiner fazl-ii Kemal
Kim ki menden nef‘bulmaz istemen nefin anuifi
Ol ki nefim yoh afia nefi mafia olmaz halal
- Istemen ndddn mafia ger verse genc-i sim-ii zer

Kim ‘ivezsiz maila nd-dandan tasarrufdur vebal®

“While worldly people are making money, I spend my life acquiring
insight (%irfan).? The world is a market where everybody offers his goods; a
worldly man gold ans silver, a craftsman quality and perfection. If nobody
gains profit from me, I seek no profit from anybody; for such profit would
not be honestly acquired. If an ignorant man gives me treasures of gold and
silver, I do not want them; for money taken from the ignorant without
recompense is equivalent to sin.”

Fuzili in the following verse declares his complete disinterest in worldly
riches or power:

Ne miilk-ii mal mafia verse ¢arh memniinem
Ne miilk-ii mélden dvire kilsa mahziinem 3

“Should Fortune bestow on me wealth and worldly goods, I would not
be glad. Were it to free me from all wealth and warldly goods, I would not
be sad.”

Fuzili like Sa’di, thinks that a man should conceal whatever he may
learn about other men’s faults, and that he should not seek merit through
the borrowed credit of birth and wealth. As he says in this git’a:

1) Fuzili Divani, p. 220

2) While ordinary knowledge is denoted by the term “ilm, the mystic knnwledge peculiar
to the Safis is called ma'rifat or ‘irfan. The classical poets, however often used the word ‘irfin
for all sorts of knowledge and science. The fully developed gnostic (“drif) had to undergo a
long course of discipline and pass trough many grades of knowledge. In Fuzili’s view, gold and
silver do not constitute anybody’s wealth, the real wealth being virtue and knowledge.

3) Fuzall Divani, p. 195
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Perde ¢ek ‘aybina zulmet kimi halkufi d&’im
Ger dilersen ki nasib ola safia Ab-1 Hayit
Kilma hérgid kimi ‘ayb-niimalik ki felek
Yere salmaya seni ba‘de <uliivv-i derecit
Cehd kil zdtuii ola mazhar-1 dsdr-1 kabiil
Kilma ol cdha tefdhur ki ola harie-i zit
Fazl olur sanma safia menzilet-i asl-u neseb
Cih olur sanma saiia kesret-i eshab-ii cihit
“Ariyetden oziiie kilma kamer tek zinet
Gayrdan Cariyetiifi nir ise hem yaziya at!

“If you hope for water, of life, always draw the curtain of darkness over
the faults of other men! Do not, like the sun, throw light on people’s faults, -
for perhaps then the stars will not cast you from high rank down to the ground!
Try to be acceptable through personality, and do not be proud of your high
rank, for such pride detracts from the personality! Aristocratic birth does
not ennoble you, nor does wealth exalt you. Do not adorn yourself with
borrowed finery like the Moon! Even if you have raised a loan of light, throw
‘it away!” '

The well-known “Mirrors for Princes” such as the Qdbisndma, the Si-
yasatnadmae and Nasihat al-Muliik, and the very widely read Bistan and Gu-
listan of Sa’di (d. c. 691 /1291), show us how fashionable it was in those days
to give advice to high-ranking persons and to warn them against wrong doing
and unjust conduct. When political powers were centred in a few hands, the
rulers proudly claimed a peculiar excellence and superiority over other mén.
Fuzili finds such pride meaningless and preaches that a minister or a judge
should act justly and obey the law;

Ey vezir-i miilk-perver kim nizim- miilk igiin
Intihab etmis cemi®i halkdan sultin seni
Hall-it ‘akdin “alemiifi kalmis mufavvez rayuiia
Na’ib-i hitkm-i hilifet eyleyiib devran seni

Kil hazer kim olmaya nd-geh mizdcufi miinkalib
Kilmaya ser-mest cam-1 sevket-i divdn seni
Olasan insif igiin mansib iken ehl-i fesiad
Ede din ehline dfet kllet-i Tman seni

Etmege ma-miire-i islim1 virin kendiive
A<zam-1 a“vin-u ensar eyleye seytan seni
Etmis iken efdal-i halk-1 cihan ikbal ile
Erzel-i ehl-i cchennem eyleye Siibhan seni?

1) Ibid, p. 215
2) Fuzili Divani, p. 222
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“0 Vazir, whom the Sultdn has chosen from among the pebple to order
the affairs of the cou.ntrjlr, you are the Caliph’s deputy, responsible for solving
the people’s problems. Beware, do not be intoxicated by wine -cup of power.
You have been chosen to render justice, do not associate with the wicked
and do not maltreat the believers, do not destroy the prosperous lands of
Islam (by wrong commands)'. If you do, although you are the highest of the
world’s people, you will one day be the lowest of the dwellers in hell.”

By kadi-i huceste-lika kim Hak eylemis
Sahib serir-i mesned-i hilkkm-i kaza seni
Cehd eyle kim miilahaza-i nef*i diinyevi
Hiikm-ii kazdda etmeye ehl-i hatd seni
Makbil-ii halk kilmis iken “lm-i ma‘rifet
Merdiid-u Halik eylemeye irtisa seni’

“O auspiciois Qazi, who bave been chosen to sit on the throne of judge-
ment, do not err under the influence of worldly gain when passing sentence!
People esteem you for your knowledge; beware lest bribe-taking may make
you inacceptable to God.”

In a Turkish qasida (eulogy) written for the Governor of Baghdad,
Muhammad (Mehmed) pasha, Fuzili first tells how the people were divided

* into two classes, lower and upper; then how prophets and rulers were sent

> so that no harm should come to the lower class from the upper; that without

 the existence of power, there would be no order in the world; and that if the

man of power were to see that harm would come to the morth from the candle,
he would snuff out the flame even though he himself should be plunged in
darkness. * )

Fuzili frowned upon cruel rulers who, after wronging the people and
seizing their money, turned and scatterd favours and benevolences.?

He regarded the pay which Sultins gave their armies to conquer other
countries as a bribe. In fortune’s everchanging rotation, he says; neither
the country, nor the conquering armies, nor even the ruler himself, can hold
on to anything permanent.*

The fact that man of learning could be instruments of cruelty was par-
ticularly repugnant to him. He would not admit the wicked to the sanctuary
of true learning. To him iniquities of the learned were the greatest cause of the
wickedness of the time: '

1) Fuzili Divani, p. 219

2) Kulliyat-s Divan-i Fuzili, Istanbul 1891, p. 215

3) Fuzili Divani, ed. by A. Nihat Tarlan, Istanbul 1950, p. 215
4) Thid, p. 224
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Ey mu‘allim alet-i tezvirdiir esrara “ilm
Kilma ehl-i mekre talim-i ma<rif zinhar !

“O teacher, learning is an instrument of deceit for the wicked. Beware, ‘
and teach not learning to men of cruelty.”

Eyleyiib ndddna c‘arz-1 fazl-ii izhdr<1 hiiner
Sermsdr etmek “atd ummak nediir zulm-i sarih
Sen biliirsen miicmelen ondan ne alursan veli
Bilmez ol kim aldugun senden hasendiir ya kabih
Zahiren satmak hiiner almak ‘atd bir bey‘diir
Tifl nadandur buyurmaz ser® anuii bey‘in sahih?

“To expect a reward for presenting knowledge and displaying skill to
the insensitive is an obvious injustice. You know well what you are getting
from him; but he does not know whether what he is getting from you is good |
or bad. Selling skill and buying a gift is a commercial transaction. But the
man without understanding is a child. The laws of religion do not regard the
transaction as legal.”

Fuzili, again like Sa’di, ridicules the hypocrisy of socalled Sifis who
make a vain pretence of spiritual knowledge and use false piety as a cloak
for their sins. The following git’a is an example:

Sadiyi ney harim olsun dediii ey s6fi-i cahil
Yele verdiifi lalaf<1 sertile namiisun isldmui

Bu endim ile vecdiyyitdan dem urmak istersen
ldhi ney kimi siirah siirih ola endamuii?

“0 hypocritical Sifi, by saying that flute-playing is illegal,’ you have
acted against God’s Law and dishonoured Islim. With such a bodily form
you boast of ecstasies; would to God that your body might become as full
of holes as a flute.”

Fuziili believes that man comes into the world innocent of all sin, and
that God has given man freedom to choose between good and evil. God has
imposed duties upon man and has made them known to man through His

1) Ibid, p. 215

2) Fuzali Divani, p. 226

3) Ibid, p. 224

4) Some of the mystics believed that music awakens in the soul a memory of celestial
harmonies heard in a state of pre-existence, before the soul was separated from God. Hujviri
says that “music is a divine influence, which stirs the heart to seek God.™ (Kashf al-Mahjiib,
tr. Nicholson, p. 65).
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prophets. God is essentially Just, and by sending the prophet Muhammad
and the Qur’in, He has given man a chance of attaining to eternal bliss. He is
always ready to help with His succour and guidance those who are well--
disposed. Man for his part has the capacity to perform all the duties imposed
on him,' At the same time, Fuziili emphasizes that a child’s pure and innocent

. soul must be directed towards good by upbringing and training: “Do not

be heedless. Restrain child from frivolous activities. Do not neglect to teach
him the way of learning and politeness!™ :

Fuzili in some of his rubd’is again urges humility and pursuit of per-
fection, saying that the world is a place of pain and suffering, and that there
is no permanence or stability in worldly rank and fortune or in worldly joy
and happiness,

Ol 5 T wily S a8 B2 e b Casly ke
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“The source of honour and respect is learning and politeness. When there
is no pearl, the shell has nothing, While there is a chance to work, do not idle, '

. do not let your life go to waste in vain!™

oy s 5 Jl= 555 e LT s o S 05 e 035 !
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“0 you, who with a hundred troubles have collected wealth, how will
you feel at the moment of farewell? Whey do you quarrel so much with people
over this lower world’s wealth? This world is not an item worth quarreling

over.”

The Qur’in in' many passages eﬁjnins careful observation of nature
and history. This, together with well-known sayings of the Prophet, such
as “seek knowledge even in China” or “acquiaition of knowledge is the duty
of every Muslim man and Muslim woman”, encouraged probing into the
secrets of nature and into the past and present of mankind. From the mystic
point of view, acquisition of knowledge is one of the first stages on the road.
cAziz al-Din Nasafi, in his kitdb al-insdn al-Kamil* remarks that a man must

1) Fuzili, Persian Divan, ed. by Prof. H. Mazioflu, Ankara 1962, pp. 611-617, 625.
9) Ibid., p. 665. _

3) Fuzili, Persian Divan, p. 664 :

4) Kitab al-Insin al-Kamil, ed. by Marijan Mole, Tehran, Paris 1962, p. 92
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first Jearn the sciences, and that only when he has acquired sufficient know-
ledge will it be time for him to find a spiritual guide and set out on the path
of Truth.

Fuziili has t-his to say abou;*: the virtue of acquiring knowledge:
S el dliw (gl st e Juddy Sl )l Jooly TN -1 3
e slzel aSG 05 b1 oS ol Gty b Sl LT
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“Superiority of lineage and nobility of birth are accidental. O base man,
take no pride in anything but your ¢wn virtue. Do not lean on kinship with
rulers and service of princes, or take credit for these things, as they are vain.
If the prerequisite of a craft is a sound hand, do not commit yourself to it,
do not set your hopes on it! Do not base a firm structure of hope on property
and wealth, which are impermanent and transitory. If you have a desire for
lasting merit, strive for kwowledge and do not be ashamed to learn.”

In another qit'a, addressing people who are proud of their beauty, Fuzili
insists that beauty lies in inner goodness and not in outward appearance:
“To care for‘the beauty of an aphemeral form is useless. Search for perfection,
for that will suit you better.”

Fuzili in ope of his git'as complains that in his time poetry was not
appreciated either by learned men (“Ulami, meaning in particular religious
scholars) or by ignorant men. Although the Qur’dnic word that every created
thing adores and glorifies God in its own tongue,” or the Prophet’s word that
“Wisdom comes from poetry,™ attest that composing poetry is not prohibi-
ted to Muslims, nevertheless during the course of the centuries the religious
scholars as a class turned to formalism and made their own judgements, one
of which was to hold poetry in suspicion. With his gently ironic wit, Fuzili
says:

1) Fuzili, Persian Divan, p. 617

2) Qur'an, XVII, 44,

3) Concordance et indices de la Tradition Musulmane, by A. J. Wensinck, Leiden 1936,
Vol. I, p. 491. .
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“The people of the world fall into two groups: learned and ignorant.
The ignorant know nothing of poetry, because they are heedless of art. Accor-
ding to the learned, composing poetry is wrong, nay rather illicit, dissolute
and futile. Alas for all this sorrow! My occupation in the world is hard and
difficult. I have spent my life on an art in which no one is interested.”

This much is certain, that Fuzili was one of those exceptional men who
attained the happiness of conceiving desires which the material world cannot -
satisfy, and that the works which he has left to us reflect this. He calmed the
dtorm in his spirit by writing, and expressed his grief and his inward debates
in poetry which is the highest manifestation of language. He sees poetry as
a beloved, with fine expressions as her ormnaments, and beautiful people as
Her lovers, e.g. in the verse below:

Sic bir ma‘sukdur hiisn-i ‘ibaret ziveri
Can-ii dilden nazenin mahbiiblar ‘asiklan

Many beauties like Layla had come together in our poet’s mind to listen
to poetry as Majniin did, and they had forced him to become a poet too. He
could write poetry now, because he had finally acquired sufficient learning.

" He mentions this poetically in the prefaces to his Divdns, and says in a ghazal:

Olmayan gavvas-1 bahr-i marifet <rif-degiil
Kim sadef terkib-i tendiir 1i’lii’-i sehvar soz?
“He who is not a diver in the sea of knowledge cannot know; a man’s
body is mother of pearl, and his words are pearls.”

In the preface to his Persian Divan he writes:

1) Fu.zili. Persian Divdn, p. 635
2) Fuzili Divani, p. 72
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“Poetry is a distinct and valid form of learning. Those who deny this
do not enjoy its pleasures. Poetry is the only cupbearer in this world offering
eternal joy and the wine of delight. There is no doubt as to poetry’s imperis-
hability. It is the only (thing) that does not perish; all else is transient.”

At the beginning of his Persian work “Anis al-Qalb”, he writes as follows:
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“My heart is a chest of pearls, the secrets of language are the unbored
pearls within it. The world of learning is the sea. The grace of God is its April
rain."!

The couplets at the end of “Hefi-Jam”, are in the same tenor:
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“Do not neglect to utter words of wisdom, because if there is a life with-
in the body, it is this and only this. The wise man sees that he who speaks
is alive, and that he who syays silent is dead. Mortal man lives on in this world

1) Fuzali, Persian Divan, p. 6
2) Anis al-Qalb, Istanbul 1944, p. 1
3) Fuzali, Persian Divan, p. 675
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only in his name. Write poetry so that you may always remain alive; but
choose words which you will never blush to hear repeated.”

In the preface to his Turkish Divan, Fuzili describes poetry as a product

- of skill and temperament, and explains that learning is necessary to develop

the temperament and to create poetry ‘because poetry without learning will
remain soulless. In Anis al-Qalb he writes:
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“0 you who adorn the lovely person of poetry, do not, for God’s sake,
~ leave it bare of the vesture of learning.”

He himself, so he tells us, become a poet in spite of the difficulties of
; poetry. He believes in his own poetic talents, and mentions in the following
istan‘z.a:

i Her soziim bir pehlevindur kim bulub te’yid-i Hak

cAzm kildukda dutar tedric ile bahr-ii beri

Handa kim ‘azm etse mersiim-ii mevicib istemez

t Hans: miilkii dutsa degmez kimseye siir-ii geri
Pay-mil etmez ami &sib-i devr-i riizigar
Eylemez te'sir afia devrin-1 garh-1 genberi
Kilmasun diinydada sultinlar mafia teklif-i ciid
Besdiiriir basumda tevfik-i kand‘at efseri
Her cihetden farigam <Glemde hdsd kim ola
Rizk igiin ehl-i bekd ehl-i fenanuii cakeri*

I) The idea that man can gain an immortality in this world by leaving a good name in it
is probably of pre-Islimic Persian origin; the most commonly cited example is King Khusraw
Aniishirviin’s undying reputation for justice. Siifis regarded the quest for a good name as worldly
and irreligious. Some extreme Siifis such as the Qalandars deliberately sought a bad name
through blameworthy behaviour (maldmat), hoping thereby to gain a better prospect of
salvation in the mext world. As Hafiz Says:

i &85 e iy 4 (lis K5 b e 885 o oS50

(Divan-i Hafiz, ed. by M. Qazvini and Q. Ghnn:, Tehran 1340 ,-‘1961 p. 33.
2) Anis al-Qalb, Istanbul 1944, p. 1

3) Ma'rifat. This may mean knowledge or learning, but may also mean the mystic's
insight into the truth.
4) Fuzali Divani, p. 224
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“Fvery word of mine is a champion, backed by God, who when he sets
out slowly subdues the sea and the land. Wherever he goes, he demands
no tribute; whichever land he seizes, no evil from him touches anyone. The
changes of time do not trample him underfoot; and the turning sphere does.
not influence him. Let not Sultdns assume a duty of generosity to me in this
world. The crown ‘of contentment on my head suffices me; I have needed
nothing in the world. Does it befit people of eternity to be slaves of people
of transience for the sake of daily bread?”

The above I.)oem. expresses Fuzili’s whole philosophy very well,

Fuzili’s Persian work Anis al-Qalb is a long qasida. This gasida is a nasi-
hatnama (letter of advice) of the type usually written for Sultins. The gasida
advises the Sultdn how to act, and how best to serve the people. It explains,
in what were for the age very advanced terms, the proper relations between
the people, the Sultdn and the government, and describes very candidly how
an oppressive ruler stands in the eyes of the people.

In his advice to the Sultdn, Fuzili says:
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“For the greedy peace is impossible. When a man is Shah of Iran, he
wishes to become Shidh of Tirédn as well.”
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“In the reign of an oppressive Sultan, the people have no peace. If the
shepherd is a wolf it is a disaster for the flock.”

b Sl e cpigst o
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1) Fuiili, Anis al-Qalb, p. 5
2) Ibid.,
3) Ibid..
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“Oh oppressive ruler, the peasant has planted a palmtree so that you
may take advantage of it. Do not cut it down to make yourself a throne.”
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“What use is a throne that floats away like a ship on the water streaming
from the eyelashes of the poor.” :
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“You are the peasant’s partner, you have a share in his property; but
on the condition that you protect him from every disaster.”
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“If the peasant’s property is damaged, it falls to you to pay compensation;
if you damage it, who will pay then?”

The poet shows g:-‘eat courage in writing these words. He then speaks of
his own love for the peasants, the class on whom every élite group and every
city, old or new, depend; and he adds:
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“Oppressive Sultans have dodrkeepers with cudgels. If to be close to
them is to be close to a rose, then the cudgals are the thorns. The hope of
treasure is not worth the fear of snake-poison.”

Next he speaks disapprovingly of those connected with the palace:

1—4) Fuzali, Anfs al-Qalb, p. 5.
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“Do not count those who know the way to the Sultin’s court as gent-

lemen; for it does not become a gentleman to associate with his courtiers.”?

Fma]ly he says that servility to rulers is useless:
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“Why bow your head to honour kay and Kisra? Why suffer the taunts
of Faghfir and Khiqan?”*

In this gasida he remarks that men remember God only when they are
in difficult situations: ’
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“The man with no grief does not bring God into his mind. For the God-
seeker, grief is better than joy.”

Of those who are pious only in appearance, he says:
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1) Fuzili, Anis el-Qalb, p. 5
 2) Al-Ghazili has the same idea and says that; “Whenever a man accedes to authority,

he drifts away from God,” and he specifies the problem by asking,” is it permissible to cross a
bridge seeing that it has been built by the government out of stolen goods and with forced
labour? He claims that any material benefits derived from rulers and their functionaries are
religiously forbidden, because all the money which they possess is either stolen or is suspect
of being so. (5. D. Goitein, Studies in Islamic History and Institutions, Leiden 1966, p. 206).

3) Fuzili, Anis al-Qalb, p. 7

4) Kay and Kisra (=Khusraw) are names of Iranian rulers, Fagbfﬁr is the Chinese ruler,
and Khagin the Turkish.

5-6) Fuzili, Anis al-Qalb, pp. 10 and 5 -
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“The ascetic does not repair the mosque for God’s sake. He decorates
his shop only to sell himself.”

The language of the poem is stronger than that of the usual “advice”
literature, and has almost the qualities of a revolutionary manifesto directed
against the Sultdn and palace, who represented the government and high
officials of the age.

The ideas which we find when reading Fuziili’s works lead to. the cone-
lusion that he must have been no less highminded as a man than he was
great as a poet. In his poems he shows us the road to human perfection, and
teaches us to be of good character and of service to humanity. A goo'd man
he thinks, should not occupy himself with the empty ambitions of this tem-
porary life. He compares the accumulation of wealth to the ever growing toil
of a porter whose burdan is increased. He exposes the evils of oppression and
hribéry, and mocks those who after acquiring money in this way do charity
in the hope of entering heaven. A man should be judged according to his
worth as a man; aristocratic birth in Fuziili’s view has never ennobled anyone.
:The essential good qualities in a man are honesty, liberality; selflessness and
E;charity. It is also desirable that a man should keep secrets, show tolerance,
‘and not be censorious of the faults of others. In his poems, Fuzili condemns
hypocrisy and teaches modesty and humility. His own embodiment of these
‘noble qualities gives him a great humility; he shows pride only in the face
of these who do not recognise his art, and of the ignorant who claim to be
learned. Fuzili is convinced that the acquisition of knowledge will bring a
man to virtue and perfection. He therefore attaches great importance to lear-
ning, and emphasizes its part in a man’s moral development, as well as its
role in art. “Poetry without learning” he says” is like a wall without foun-
dations.” From his own works we can see that he devoted his whole life to the
acquisition of knowledge, and that he was a man with wide-ranging ideas who
considered all the problems of the age. He also explains, in a beatiful verse,!
that the only profit to be gained from this short life is to win the favour and
get the consent of the friend.

Fuziili’s ideas are, of course, not entirely new. Sa’di likewise had stressed
contentment (gand‘at), kindness, modesty, tolerance, and sincerity, and
had condemned hypocrisy and looking for faults in other men instead of one’s
self. For the Siifis also, life’s purpose is to attain to the vision of the Friend.
But by Faziili’s time the morality and the mysticism of the poets had generally

1) Fuzali Divani, p. 197
Kim ola dast rizas1 hemin safia hasil Rizi-yi dastdur asli temettii® ey gafil



142 HAMIDE DEMIREL

become conventional and artificial. Fuzili, on the other hand, convinces his
reader that he sincerely means what he says. He has a high moral concept
which gives value only to human character and cares nothing for worldly
success. Although we know so little of Fuzili’s private life, we cannot help
feeling that besides teaching his ideal he must have tried to practise it, not
sanctimoniously, but with modesty and good humour. This is why his philo-
sophy of endurance in the face of suffering, and virtue in the face of error,
was novel and daring in his own time and never loses its freshness in any age.



