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Ismail ile ilk defa 1958 Eylil'tinde Mc. Gill Univer-
sitesi Islami Aragtirmalar Enstitisii'nde tamstim. Ben
birkag yil ogretim dyceligi yapugim Durham Univer-
sitesi’nden, Ingiltere’den gelmistim; o isc 1950°li yillarin
baglarinda, Indiana Universitesi Cagdag Ahldk (Modern
Ethics) bolimiinden (yeni) mezun olmugtu. Prof. W.C.
Smith, FarakPyi, felsefi diigiince alanindaki egitimini
Islami konulara uygulamasi iimidiyle, bir arastirma bursu
tcmin ederek Mc. Gill'e davet etmisti. Bana gore, geng
Arap kusak icersinde en iyi kafalardan birine sahip ve en
soyut felseff konulara gayet iyi yaklagabilecck biri olan
Ismail, ne yazik ki, o zamanlar kapkara bir lcke olarak
gordiigii cagdas Bau kargisinda, kendisine tertemiz
goriinen klasik Islami malzemeye, sahip oldugu entel-
lektiicl egilimlerini uygulamaya pek az ilgi duydu.

Ismail kigilik olarak son dercce cana yakin idi.
Daima tebessim ederdi ve Mc. Gill'deki ti¢ yillik beraber-
ligimiz boyunca, bir defa olsun onun herhangi biriyle
miinakasa cttigini grmedim.

Benimle ozel olarak, yakin bir arkadaghk kurdu.
Birlikte fikrf meseleleri bazen saatlerce cnine boyuna, sik
stk ta telefonda tarugirdik.  Gozlerim  pek iy
gérmediginden araba kullanamiyordum; onun igin benim
arabam yoktu. Uzun bir siire, sik sik beni evden alir ve
enstitilye gotirtirdi. Ben onan hem  arkadaghgindan,
hem de sirekliligini  daima koruyan entelicktiicl
canliigindan hoglanmistim. Ne var ki, ilk giinlerde o,
Islam distincesinin klasik [alan]lan olan Fikih, Kelam ve
Tasavvula ciddi olarak asld egilmedi.

I'akiiltc mensuplanindan sadece ikisi onu scvmis
goriinmiyordu: §imdi Texas Universitesi'nde bulunan
Dr. John Williams ile, bizim Tirk dostumuz Niyazi
Berkes (simdi emekli olmugtur). Williams bir Islam
tarihgisi idi. Bu giicli adam Araplan seviyor intibaim
veriyordu. Fakal hepimiz agikga anladik ki o, araplari

*  Merhum Profl. Fazlur Rahman'in, Prof. ismail Fardkf ile
aralaninda gecen bu hatiralan Islamic Horizons, special
issue adli dergide yayinlanmystir (1986).
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I met Isma'il for the first time in September 1958
at McGill University’s Institute of Islamic Studics. I came
from Iingland where T had been teaching at the Univer-
sity of Durham for a number of years, while he had
graduated in the early filties from the University of In-
diana in Modern Ethics. Professor W.C. Smith invited
him (0 McGill on a scnior fellowship hoping that he
would apply his training in philosophic thought to Islamic
matcrials. Isma'‘il, who in my view, had onc of the best
minds among the younger gencration of Arabs and could
well appreciate the most subtle philosophic points, never-
theless, showed little inclination to apply his intellectual
lists to classical Islamic matcrials, which at that time
scemed to him all of one white piece while the modern
Wesl seemed (o him all of one black patch.

Isma‘il was personally extremely charming. T1c was
always smiling and I do not remember a single occasion
during our almost three-year stay together at McGill
when he quarrcled with anyone.

Ile scemed to develop an  especially close
[ricndship with me and we discussed intellectual questions
somctimes for hours on end, not inlrequently over the
telephone. I had no car becauvse I could not drive due to
wcak eyesight. Often and over long periods he would get
me from home and take me to the Institute. I enjoyed
both his friendship and his continuous intcllectual liveli-
ness. IMowever, in those carly days, he never turned
scriously to the intellectual classics of Islam—Law, Theol-
ogy, and Tasawwuf.

Only two faculty members seemed to dislike him.
Dr. John Williams, now at the University of Texas, and
our Turkish collcague, Niyaji Berkes (now retired). Wil-
liams was a historian of Islam. An able man, hec scemed
to love Arabs. But it also became clear to all of us that

= Reprinted from the Islamic Horizons, special issue, 1986.
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sevdigi nisbette isldm’dan da nefret ediyordu. "Develop-
ment of Secularism in Turkey" adli eserin yazan
Prof.Berkes’e gelince, memnun edilmesi biraz zor, ama
¢ok ciddf bir ilim adamu idi. Bir Tiirk komtinisti ve Mus-
tafa Kemal rejiminin tipik bir driind olan Berkes, bir
defasinda bana stiyle demisti: "Kendi vatanini Siyonistiere
kaptirdiktan sonra bu geng adam burada ne tir bir hayalf
saray kurmaya caligryor?" Bundan hosglanmanmugtim ve
daha sonra agiga gikacag gibi, biz Ismail ile ilgili baska
seylerin var oldugunu ¢ok gegmeden anladik.

Arapalgin Islamilegtirilmesi

Bazilarina gére o bir "muamma4” idiyse de, onun
stirekli tebessiimiiniin altinda son derece ciddi birsey,
ashinda bir tir sevgi oldugunu gdrmek miimkindi. Bir
giin Smith bana (ki bu Ismail’in iki yillik bursunun son
zamanlarinda idi): "Biliyjor musun bu adam beni
korkutuyor" dedi ve sonra; "Ona siiresi belirsiz bir gtrev,
meseld bir tir dogentlik versek ne dersin? Buna (6gretim
tyelerinin) ne gibi bir itirazi olabilir?" diye ildve etti.
"Higbirsey olmaz, ancak dogru bildigini yazmakta serbest
olmast sartiyla!" diye kargiik verdim. Sonunda Hiristiyan
Ahlakr'na hazirhk olmak dzere, Hiristiyanlik tizerinde
calimasi icin Ilahiyat Fakiltesi'nde (Divinity School) bir
yillik bir aragtirma bursunu kabul etti.

Ismail konusunda Smith’i korkutan ne idi?

O, yiksek diizeyde ve gelismis cagdag fikif
donanima sahip, geng bir Filistinli Misliiman goriiyordu
ve bu Filistinli, biitiin tebesstimlerine ragmen, daha son-
ralars sirf bir ilim adamu roli oynamay reddetmis; ener-
jisini ve fikri imkanlarini genel olarak Batr'ya ve ozellikle
de Siyonizm'e hlicuma yoneltmigti. Bunu yaparken de,
kendisinin ve diger milyonlarca Filistinli'nin evlerini ve
vatanlarini gasbetmis olan Israil'i yaratan ve bilerck bes-
leyenin "Bati" oldugunun tamamen —ve aym zamanda
bunun acisini da gekerek— farkindaydi. O samimi bir
eylemci, hayatini birgeyleri degistirmeye adamug biri idi.
(1969'da §ikago'ya geldigim vakit, Ismail'in iki yil egitim
gordiigin Ilahiyat Fakdltesi'nin onde gelen Ogretim
tyelerinden biri onu, "Gerilla ilim adami" seklinde
nitelendirmigti). O, bu secimini, kariyerinin baglangicinda
yapmisti.

Bagka bir deyisle o, ofkeli geng bir Filistinli
Miisliiman idi. O neredeyse gayr-1 sudrf bir sekilde, Islam
ile Arapgilik’ Ozdeslestirmigti. Arapgiik ise, zorunlu
olarak sadece Araplarda bulunmasi gerckmiyen bir bilin-
cin ilk Ornek (archétype) kategorileri  olarak
tammiiyordu. Bilyiik Yunan filozoflari ve Hammurabi
gibi eski Ortadogu liderleri de bu suura sahipti. Fakat bu
suur, en milkemmel sckliyle, "Tarihi Islam" seklinde
gergeklegmistir. Hayatinin bir noktasinda Ismail, ken-
disinin ilk sirada yer alan politikasi olan Arapglik ve
onun alt tonu olan Isldm, scklindeki anlayig1 terkedip,
bunun tam tersi bir anlayiga vardi.

the more he loved Arabs, the morc he hated Islam. As
for Professor Berkes, author of Development of
Secularism in Turkey, he was a very serious scholar,
somewhat difficult to please. A Communist Turk, and
typical product of Mustafa Kamal's secularist regime, he
once said to me, "What kind of airy palaces is this young
man building here after losing his own home to the
Zionists?" 1 was not amused. And as it turned out,
we soon discovered there was something else to
Isma‘il.

Islamizing Arabism

Although to some he was an enigma, one could
see  something quite serious, indeed, some love
beneath those unfailing smiles. Smith said to me one
day (this was towards the end of Isma‘il's two year fel-
lowship term), "You know, he frightens me". Then he
asked, "What do you think if we could give him some
kind of an indefinite job — say, some sort of As-
sociate Professorship? What could be the objection to
that?"

"Nothing", I said, "provided he is free to write
whatever he thinks good." Ultimately, he accepted a
year’s fellowship at the Divinity School to study Chris-
tianity, resulting in Christian Ethics.

What frightened Smith about Isma‘il?

He saw a young Muslim Palestinian with high and
sophisticated modern intellectual equipment, who, with
all his smiles, refused then to play only the scholar, but
rather turned his encrgy and intellectual tools to attack
the West in general and Zionism in particular — with the
full and painful awareness that it was the West that had
created and was willlully sustaining Israel, which had
robbed him and millions of other Palestinians of their
homes and lands. Hc was an activist at heart, a man dead
set on changing things. (When I came to Chicago in
1969, a prominent member of Divinity School, where
Isma'‘il taught for two years, described him as a "guerrilla
scholar.") This choice he made at the threshold of his
career.

In other words, he was an angry young Muslim
Palestinian. Almost imperceptibly, he identified Islam
with Arabism. He defined Arabism as archetypal
categories of consciousness which were not necessarily
possessed by Arabs alone. The great Greek philosophers,
and ancient Middle Eastern leaders like FlTammurabi pos-
sessed them too. But they reached their full fruition in
the form of historic Islam.

Somewhere along the way, Isma‘il switched from
Arabism as his front-line policy and Islam as its
under-tone Lo an exact reverse of this order.
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Ancak dogruyu sdylemek gerekirse, geng Ismail’in
Arapcilikh, Misel Eflak ve Konstantin Zurik'inki gibi
gagdag Arap Hiristiyan ideolojilerinin arapgiligindan
daha girift olmak zorundaydi ve gercekten de boyleydi.
Ciinkii Ismail sadece Araplari degil, biitin Islam
toplumunu gézoniine almisti.

Hem Miislimanlar, hem de Bau’l ilim adamlan
tarafindan reddedilmis olan bu doktrin kargisinda benim
taviim neydi? Gayet tabii ben bunu kabul etmedim.
Fakat ben burada, genelde Mislimanlarin —tamamen
olmasa da— pek az takdir ettikleri bir gergegin bulun-
dugu digiincesindeydim ve hild da tyle diigiinmekteyim.
Ton Haldun ve $ah Veliyullah Dehlevi gibi gecmisteki
bircok Miisliiman, son peygamberin Kureys kabilesine
mensup araplar arasindan c¢tkmasimin mantiki ispatini
yapmaya caligmasina ragmen, bu mesele bir sir olarak
kalmak durumundadir. Fakat kesin olan husus sudur ki,
bizzat Kur’an, kendisinin "Arapca bir Kur’an" oldugunu
ifade etmektedir.

Kur’an’da sik sik gecen bu gibi ifadelerle iki ayn
amag gidilmektedir: Birisi, "Allah’in elcisi kendi kav-
mine gOnderilmistir ve vahyi de onlann diliyle iletmek-
tedir." Muhammed Esed, yazdigt Kur'an mealinde ve
mealinde yaptigi agiklamalarda bu noktayr vurgulamak-
tadir. Ancak mesele sadece bundan ibaret degildir.
Ciinkii bircok yerinde Kur’an, kendisinin Arapca
olusunun belli bir gayesi oldugunu da vurgulamaktadir
ki, bu da onun essiz belagat ve ifade gilciine, bir bagka
dilde erigilemeyecegi hususudur. Meseld (41/Fussilet, 44)
ayette bize stiyle denmektedir: "Sayet biz Kur'an’
Arapca olmayan bir dilde gonderseydik, onlar
(muhalifler) "Nicin onun ayetleri iyice agiklanmanmug?”
diyeceklerdir". (41/Fussilet, 3. ayette de btyle denmek-
tedir). Bu sebepledir ki Maslimanlar, Kur’an’in bilingli
olarak ve tekrar tekrar ortaya koydugu bir hususu, yani
Kurann mucize oldugu inancini  gelistirmiglerdir.
Binaenaleyh, Kur’ani gergekten takdir edebilmek igin,
yeterli diizeyde Arapga bilmenin sart oldugu, inkar
edilemeyecek bir husustur.

Bu yiizdendir ki ben, biitiin "diiglinen" Misliman-
larin, Kur'an't anlamak ve onun degerini takdir edebil-
mek icin yeterli diizeyde Arapga bilmeleri ve Arap olsun
olmasin biitlin Mislimanlann Fikih, Kelam vb. ilimleri
Ogrenmeden once Kur'an’ iyice anlamalari gerektigi
konusunda israr etmekteyim.

Fakat bu agidan bakildiginda geng Ismail'in "Arab
bilinci kategorisi" ile [bu anlattklarimiz] arasinda
kapatiimasi miimkén olmayan bir bosluk bulundugu
goriilmektedir. Bir keresinde ona soyle demigtim: "Ben
wkgih@ irkgiik oldugu igin reddettigim; aym sekilde
Siyonizm’i vs.’de reddettigim halde, senin Arapgilik’int
nigin kabul etmem gerekiyor?". Bana verdigi cevap su
oldu: "Cinkid Arapgilik wkglik degildir. (Ilakikaten o
gunumiz Araplarimin kot durumundan daima sikayet
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In fairness, however, it can be readily seen that
young Isma‘il’s "Arabism" had to be and, in fact, was pur-
ported to be more complex than that of contem-
porary Arab Christian ideologies like Michel Aflag’s
and Constantine Zurig’s. For Isma‘il had in view —
not just the Arabs— but the entire community of
Islam.

Where did I stand in regard to this doctrine,
rejected by both Muslim and Western scholars? T did
not, of course, espouse it. But I thought, and still think,
that there is a genuine point here which Muslims in
general hardly appreciate, if at all. Although several Mus-
lim thinkers of the past like Ibn Khaldun and Shah Wali-
Allah of Delhi have tried to rationalize the raising of the
last Messenger from among the Arabs of the Quraysh
tribe, the question must remain a mystery. But certain it
is that the Quran proclaims itself to be an "Arabic
Qur’an".

By such expressions, which frequently occur in the
Qur’an, two different ideas are intended. One is that a
"Messenger of God is sent to his people and delivers the
message in their own tongue". Muhammad Asad, in his
translation and commentary to the Qur’an, stresses this
point. However, this is not the whole story. For, in
several places the Qur’an asserts that its being in Arabic
fulfills a certain purpose, by way of its unsurpassable elo-
quence and expressiveness, which a Qur’an in any other
language could not have achieved. For example, in Sura
41 (Fussilat) verse 44, we are told, "If we had made it a
non-Arab Qur’an, they (the opponents) would have said:
"Why are its verses not clearly spelled out?" (also of Sura
41, verse 3). It is for this reason that Muslims have
claborated the belief in the miraculousness of the
Qur’an, a claim which the Qur’an consciously and recur-
rently puts forward, it is, therefore, undeniable that for a
genuine appreciation of the Qur’an, an adequate
knowledge of Arabic is necessary.

For this reason, I insist that all thinking Muslims
must know enough Arabic to understand and appreciate
the Qur’an and that all Muslims —Arab and non-Arab—
must learn to appreciate the Qur’an before they go on to
study, Figh, Kalam, elc.

But from this position to young Isma‘il’s "Category
of Arab Consciousness”, there is an unbridgeable gulf. |
once said to him, "If I reject racism as such and reject
Zionism etc, why should I accept your Arabism?" He
said, "Because Arabism is not racism (indeed, he con-
stantly bemoaned the plight of contemporary Arabs), but
includes all Muslims since they are determined by the
"Categories of Arab Consciousness". (He even fondly
called my little son "Shaykh al-Arab", rather than
"Shaykh al-Islam" or the like).
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cderdi), aksine, biitiin Muslimanlar kapsar, gtinkii onlar
«Arap bilincinin kategorileri> ile yogrulmuslardir." (Hatta
0, oglumu severken onu "Seyhu’l-Isldm" veya buna ben-
zer bir lakapla cagiracagi yerde, "Scyhu'l-Arap" diye
cagiriyordu). Ben de: "O halde nigin Arapgilik yerine
Islim’dan bahsetmiyorsun?" dedim. Bana tatmin edici
bir cevap veremedi. Sadece bir keresinde §u cevabi
vermisti: "Biliyorsun bizde genig bir Hiristiyan azinlik var
ve biz Isldm’in adini anar anmaz bu insanlar Batil
giiglerir. besinci kolu haline geimeye maruzdurlar.”

Bu acgiklamayr kesinlikle tamamen inkdr et-
memckle birlikte, onun Arapglk konusundaki
gerekeeleri beni ikna etmemistir.

Miisliimanlar ve Filistin

Benim "Kur'an’in Arapga olugu"nun dnemini vur-
gulamam diginda, o gayet tabii olarak benim —Fard-
ki'nin en dnemli didgtineesinin agirhk merkezi olan— Filis-
tin konusundaki tavrimi ¢ok takdir edip, begenmistir.

Oteden beri benim bu  konudaki taviim  §u
olmustur: Yahudiler asirlar boyunca Bau'da zulme
ugramuglardir. Fakat Bat'mn bu zulimierinin faturasi
Filistinliler’e ¢dcetilmistir, nigin? Ustelik israil, Yahudiler
tarafindan degil Bat (ingillcrc) tarafindan yaratilmistir
ve bu yiizden onun dogusu tamamen stmiirgecilik
amaciyladir; dogumundan sonra ise, yeryiiziiniin en
gii¢li'ulusu ve SSCB’den sonra en biyiik imparatorluk
sistemi olan ABD tarafindan evlat edinilip, tistlenilmistir.

20. yy.’da stmiirgeci saldirganhigin higbir sckli, oldu
biltiye getirilip, kahici hale sokulamaz. Clinkii tarih, yani
Allah’in siinneti, nihal tahlilde herhangi bir emperyalizm
mantigmdan ¢ok daha giicli bir mantga sahiptir. Bu
husus herkesge anlasilir anlasiimaz, bu muzir problem
igin olumlu bir ¢tziim bulunabilececktir,

Gergekten gasirtict olan sudur ki, ABD, dinyanin
her yanindaki Mdaslimanlarin Israil devietinin kurul-
masina ve Filistinlilerin vatanlarindan edilmelcrine nigin
boyun egmeleri  gerckligi hususunu anlamakta daima
bagarisizhk gostermektedir. Agikga goriilmektedir ki,
onlann diigiincesi $u faraziyeye dayanmaktadir: Bu konu
sadece Filistinliler’i (ki ashinda onlarin varliklar bile
stizkonusu degildir) ve olsa olsa bir 8igiide de Araplar il-
gilendirir; binaenaleyh Miislimanlan nigin ilgilendirsin?
Diger bir ifade ile, bu problem ulus diizeyinde bir
problem olarak ele ainmalidir; dini veya immct gapinda
bir problem olarak ele ahnmamalidir. Bu scbepledir ki,
Islam dinyasinin bu gikmaza karigmasi Amerikahlara
gore kesinlikle anlagiimaz ve sagmadir. Ilalbuki yinc
onlar, Siyonistierin Filistin konusundaki iddialarimin da
sckiiler—ulusal olmaktan ziyade dinf oldugunu gérmez-
likten gelmektedirler. Bitin Yahudi 4lemi, Israil
konusuna kangirsa, bitiin Isldm alemi nigin Filistin ilc il-
gilenmesin?

"Then why do you not speak of Islam rather than
Arabism", I asked. He had no satisfactory reply except
that once he said, "You see, we have a large Christian
minority and the moment we speak of Islam these
pcople are liable to turn into fifth columnists for
Western powers."

Without necessarily denying this explanation per se,
I was not convinced of his rationale for Arabism.

Muslims and Palestine

Besides my insistent emphasis on the "Arabic
Qur’an", he, of course, very much appreciated and
valued my stance on Palestine, the center of the gravity
of his innermost thought.

My position has been all along that Jews have been
oppressed in the West for centuries. But the price for
this Western oppression had to be paid by Palestinians.
Why?

Further, Isracl was created not by Jews but by the
West (Britain), and hence, its genesis is colonial through
and through; after its birth it has been adopted and
assumed by the United States, the mightiest nation
on Iarth and the largest imperial system after the USSR.

No form of colonial aggression in the twenticth cen-
tury can become a permanent fait accomplise. For his-
tory, the Sunnah of God has a logic far more powerful in
the final analysis than the logic of any imperialsm. The
sooner this is realized by all concerned, the sooner a
positive solution can be found to this harmful problem.

The truly amazing thing is that the United States
resolutely fails to understand why Muslims all over the
world should object to the creation of Israel and the dis-
placement of the Palestinians. Their thinking obviously
secms Lo rest in the assumption that this affair concerns
only the Palestinians (who, in any case, arc a non-cntily)
and perhaps, to an extent, the Arabs, but why should it
concern Muslims? In other words, this problem should
be taken as a national problem and not as a religious or
communal problem. Ilence, for the Americans, the invol-
vement of the world of Islam in this dilemma is totally
unintelligible and absurd. Yet, they do not care to sce
that the claims of the Zionists to Palestine rest also on
religion and are not sccular-national. If the entire world
Jewry can be involved with Isracl, how can the enlire
world of Islam fail to be concerned with Palestine?

1 have heard several Jewish scholars in conferences
and symposia bemoan the lack of growth of nationalism
in the world of Islam. This stance contains a two-fold
strategy. First, the West and, in their case, particularly
America, is a sccular national entity and would also advo-
cate for the rest of the world to adopt secular
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Ben, konferans ve sempozyumlarda birgok Yahudi
ilim adamnin Isldm ddnyasinda milliyetgilik hareket-
lerinin gelismemesinden yakindiklarina gahit oldum. Bu
tutum, ikili bir strateji icermektedir. Birincisi: Bati ve
onlar agisindan Ozellikle Amerika, laik millf bir devlettir
ve diinyamin geri kalan kisimlanmin da laik milliyetgiligi
benimsemelerini savunacaktr; zira dinf devletler ilkeldir!
Bdylelikle Yahudi ilim adamlari, Amerikall din-
leyicilerinin sempatisini kazanmay! ummaktadiriar. Fakat
onlar bizzat Israil'in laik milli bir deviet olmadigimi ve
(devlet olma) iddialarimin dinf kaynakli oldugunu unut-
maktadiriar. Tabii olarak ikinci iddialar1 da sudur: Sayet
Amerikalilar Isldm dinyasinda bolgesel milliyetgilik
akimlarindan olugan bir ethos (yapi, kiiltiir) yaratabilir-
lerse, biitiin Mauslimanlar kendiliklerinden  Filistin
davasini unutacaklardir! Ne safdillik!!

FFakat en akil almaz safdillik, mutlu bir masdmiyetie
"mutedil Arap idarelerine” Ortadogu igin  Rusya’nmin
Siyonizm’den daha biyilk bir tchdid olugturdugu
formiliini kabul ettirmeye ¢alsan General Alexander
ITaig'in bu harikulade (!) ustaligi idi. Ve Suudi kralinin
dahi bunu kabul ctmeyecegini anlayan general, hayal
kinkhigina ugradi.

Karaci ve Kahire

Hernekadar geng Ismail'in "Arapgilik", temelde
yanhs yola gOtiiriicii idiyse de, tamamen anlamsiz da
degildi. Bu husus bir yana, beni ona asil ¢eken, onun
isyankdr ruhu ve IslAm’a dair yapilan Bat’h
aragtirmalarin sagmaliklanmi —ki bunlar pek goktur—
tenkit edebilecek kadar zeki ve kavrayigh olmasidir.

Bat'min Islam konusundaki gergek katkilarini, ben
geng Ismail’den —ve cagdagi Tdward Said’den— clbette
ki daha gok takdir ediyordum ve hald da etmekteyim.
Fakat benim kesinlikle bildigim birsey vardi ki, o da, iyi ya
da kotd, Islami arastrmalar alaninda yaptiklari dahil
Bat’nin, Isldm’la ilgili olarak bitéin yapuklarmin bir
hesabini vermek zorunda oldugu idi. Ve Ismail, latife
yaparken bile, oryantalistieri tenkit ederdi.

Iatirhyorum, bir aksam Ismail'in evinde yemekte
idik ve Afrika'daki Islam, konusunda uzman bir Ingiliz
olan miiteveffd Thomas Ilodgkin de vardi. Yemckten
sonra, tiz tonda bir Bati milzigi calindi ve miizik gittikge
daha da kulak urmalar bir hale geldi.

Dr Hodgkin, "Dr. Faraki —litfen sdyler misiniz—
bu miizik nerede kaydedildi?" diyc sordu. "Bilmiyor
musun Dr. Hodgkin? Elbette Bedir savasinda kaydedil-
migtir!" diye cevap verdi Ismail.

Ismail’in llahiyat Fakiltesi'ndeki bir misafir
aragtirmac olarak siiresi, IHaziran 1961’de sona eriyordu.
O sirada o, "Urdba (Arapgilik) ve Sanat” adli bir eser
yaziyordu ki, bu eser daha sonra Hollanda’da Mouton
yayinevi tarafindan yaymnlanmugtir.
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nationalism—for religious entities are primitive ! Hence,
these Jewish scholars hope to win the sympathy of
American audiences. But they forget that Israel itself is
not a secular national entity, but its claims are rooted in
religion. The second aim, of course, is that should
Americans be able to successfully invest themselves to
produce an ethos of territorial nationalism in the Muslim
world, all Muslims would automatically forget the case of
Palestine. What naivete!

But most incredibly naive was the spectacular feat of
General Alexander Ilaig who, in his blissful innocence,
tried to persuade "the moderate Arab Governments" to
accept the formula that "Russia was a greater threat to
the Middle East than Zionism". And the general was ap-
palled to see that even the Saudi monarch will not accept
this.

Karachi and Cairo

Besides the fact that I found young Isma‘il's
"Arabism" not entirely pointless, although essentially mis-
lcading, what attracted me to him was his rebellious spirit
and that he was intelligent and perceplive enough 1o at-
tack what in Western scholarship on Islam is illegitimate
— and there is much of it. I was and am certainly much
morc appreciative of genuine scrvices of Western studies
on Islam than was young Isma’il (and contcmporancously,
IEdward Sa‘id), but I am convinced that the West has to
give an account of her deeds concerning Islam, including
its performance in Islamic Studies, for better or for worse.
And Isma‘il would take orientalists to task even in his
humor.

I remember one evening at dinner in Isma‘il’s
housc where the late Thomas FHodgkin, an English ex-
pert on Islam in Africa, was also present. After dinner,
Western music which was quite shrill played, and as it
went on, it became more and more shrill.

"Dr. Farugi, min fadlik", said Dr. Iodgkin, "Where
was this music recorded?”

"Don’t you know, Dr. Todgkin?" replied Isma'il. "Of
course, it was recorded at the Battle of Badr".

Isma‘il's term as fellow in the Divinity School was
coming to an end in June 1961, while he was writing a
book titled ‘Urubah and Art, which was published by
Mouton in Holland.

After some lime, T was asked by the government of
Pakistan if I would join the newly created Central In-

stitute of Islamic Research. 1 decided first to test the In-
stitute by taking a year’s leave from McGill and later
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Bir siire sonra Pakistan hiikiimeti bana, yeni
kurulan Isldm Aragtirmalan Merkez Enstitisi’'ne
(Central Institute of Islamic Research) kaulip
katilamayacagimu soruyordu. Ben ilk olarak Mc. Gill'den
bir yil izin ahp Enstitiiyll denemeye karar verdim ve daha
sonra da 1962'den 1968’¢ kadar miidiir olarak Enstitiide
kaldim. O vakit Enstitiinin Midiri olan rahmetli Dr.
I.H. Kuresi"den, geng Ismail’e —daha sonra bana minnet-
tar oldugu— iki yillik bir gorev vermesini rica ettim.
Niyetim, boylelikle Ismail'in, Arap olmayan genis bir
Islim toplumunu, dogrudan gtrmesini saglamakti.
(Arapgilik adina buradaki tek sey, yine onun Arapgilik’t
ve akademik agidan Kahire'yi tercih etmesi idi ki, bu
husus Enstitll icinde ve diginda simsekleri yogun bir
sekilde Gizerine gekmesine yol agmisti).

Mart 1962’de, —o zamanlar Irak’tan siiriilmiig
olan Abdurrahman Bezzaz'in bilahare bagkan oldugu—
Arap Dili Ytksek Arasturmalar Enstitiisiinde bir seri
konferans —ben, Isldm {izerine, o ise Arapgilik izerine—
vermek iizere beraber Kahire'ye gittik. (Yolda birkag
giinii de ailesiyle birlikte Beyrut’ta gegirdi). Benim gren-
cilere verdigim konferanslarin nasil gittigini anlatamam;
fakat geng Ismail’in Arapgilik’t pek iyi gitmedi. O, Ham-
murabi ve diger bazi sahsiyetleri "Arap" olarak takdim
ettigi zaman bircok Ogrenci, "Bize ne masallar (esatir)
anlatiyorsun?" diyerck onu protesto etti.

Keza, Enstitii diginda, rahmetli Dr. K&mil Hiiseyin,
Seyh Muhammed Tlalid ve daha pekcoklart gibi,
Kahire’nin sosyal hayatinda Snemli yeri olan sahsiyetlerle
tanistinldik. Onlar son derece nazik, cana yakin ve
misafirperver idiler; fakat geng Ismailin Arapgilik’ina
kargt boyle degildiler. Onlar [Ismailin fikirlerini]
dogrudan reddetmedilerse de, siipheli olduklar asik4r idi.

Bir oturum sirasinda —samnm Seyh Halid de
vardi— Ismail konusmasini yaptiktan sonra, benden
sorulara cevap vermem istendi. Benim cevabim, yukarida
kisaca dzetledigim gibi gtyle oldu: Son peygamber bir
Araptir; Kur’an da Arapgadir ve bunun tamamen bilin-
cindedir. Genel olarak Miislimanlar bu hususu mutlaka
gozoniinde bulundurmah ve Kur'anm Arapca veya
Cince olmasimin higbir ¢nemi yokmusgcasina davran-
mamalidirlar. Ayrica teolojik degil, tarihi bir gergek
olarak Isldm’in biitiin sckillendirici [temel] ilim dallar,
Fikih, Keldm, Tasavvuf ve Felsefe de Arapgadir. Ben
geng Ismail ile, bu noktadan daha ileri gidemem.

1963’te, yani Enstitii'yli devraldiktan bir yil sonra
Ismail, birkag hafta dnceden gilesini gonderdikten sonra,
kendisi de Amerika'ya dondd. .

Benim Ismail ile beraber goriip yasadiklarim
burada sona ermektedir. Ne olursa olsun geng Ismail el-
Farakf olgunlasti ve sonunda onun da ulasabildigi hersey,
Isldm sayesinde oldu. Bagh basina o, bir yiizyil Once
sarsic1 ve durmak bilmeyen Kisiligi ile Isldm diinyasinda iz
birakmug olan Cemaleddin Afgani gibi kabul edilebilir.

stayed on as its director from 1962 to 1968. I asked the
then director of the Institute, the late Dr. I.H. Qureshi,
to give a two-year appointment to young Isma‘il as
professor, for which he was grateful. My motive in this
was to let Isma’il see at first hand a large body of Mus-
lims who were not Arabs (except it was his Arabism
which drew a great deal of fire both inside and outside
the institute, as well as his academic preference for
Cairo).

In March, 1962, we both went to Cairo (spending on
the way a few days with his family in Beirut) to give a
series of lectures, I on Islam and he on Arabism, at the In-
stitute of Higher Arabic Studies, then headed by ‘Abd al-
Rahman Bazzaz (at that time in exile from Iraq). I can-
not tell how my lectures fared with the students, but
young Isma‘il's Arabism did not go down well. When he
preferred Hammurabi and other such figures as "Arabs",
several students protested. "What fables (asatir) are you
telling us?" they said.

Also, outside the Institute, in the social world of
Cairo, we were introduced to important personalities,
the late Dr. Kamil Hussain, Shaykh Khalid Muhammad
Khalid, and many others. They were all extremely kind
and accepting and hospitable, but apparently not to young
Isma‘il’s Arabism. They did not outright reject, but were
obviously skeptical.

In one session where, I think, Shaykh Khalid was
also present, I was asked to respond after Isma'‘il finished
his presentation. My answer was what I have briefly given
above — that the Last Prophet is an Arab; that the
Qur’an is very consciously Arab or in Arabic; that Mus-
lims in general must take due heed of this fact and must
not conduct themselves as though it is immaterial whether
the Holy Writ is in Arabic or in Chinese, also that as a his-
torical fact, though not a theological one, all the formative
literature of Islam, Figh, Kalam, Tasawwuf, and
philosophy, is in Arabic. Further than that I could not go
with young Isma'il.

In 1963, a year after I took over the Institute, Isma‘il
returned to the United States, having sent his family there
a few months before.

My direct experience with Isma‘il ends here.

In any case, the man Isma‘il al-Farugi came to be
and all that he was finally able to achieve was due to Islam.

In his own way, he should be considered as a sort of
Jamal al-Din al-Afghani, who had left his mark on the
Muslim world a century ago by his agitated and restless
Spirit.
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