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Siam: Land of Temples. By John Audric. London: Robert Hale, 1962. Pp.'184.
Illus. Index.
The author of this book is an English schoolmaster who spent some three years
in Siam as an adviser in secondary education. Although the book is in no sense 2
treatise on education, in many places the author writes about Siamese teachers, the
method of teaching and the pupils. Reading it, 1 received the strong impression that
it was an edited diary, a fact which is disclosed on one of the last pages. 1 should
doubt whether proofs were ever submitted to a Siamese or to any Englishman who
had an intimate knowledge of Siam, since there are inaccurate statemnents concerning
matters outside the author’s personal knowledge. There is one picce of gross care-
lessness: on page 37 he writes “ It was opened by King Mongkut on 7th January,
1917, as a Throne Hall. King Mongkut (1851-1868) and his son King Chulalongkorn
(1868-1g10) were (WO of Siam’s greatest monarchs.”” The Throne Ha | was, of course,
opened by King Vajiravudh in 1917
The first two chapters deal with sightseeing under an excellent guide, including
i some of the nightlife not always witnessed by the ordinary tourist. The most in-
teresting part of the book concerns the author’s experiences up-country, mainly at
Chachoengsao, a provincial town some 60-odd miles from Bangkok, where he was
stationed. As an adviser to the Ministry of Education he was an honoured
guest at the various local festivities, and his prolonged stay in Chachoengsao gave him
a reasonably decp insight into provincial life. This book is certainly not without
merit, though one regrets ihpccuracies which one fecls might have been avoided.
N
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Also by
Raphael Israeli
MUSLIMS IN CHINA
A study in cultural confrontation

THE THAI MUSLIMS ‘
M. Ladd Thomas
THE SETTING

Approximately one million Thai Muslims live in the five provinces
immediately north of the Thailand-Malaysia border,! They account
for nearly one-fifth of the population in Songkhla province, almost
two-thirds in Yala province, and more than three-fourths in each of
the provinces of Pattani, Narathiwat and Satun. These people are
devout Muslims, follow Malay customs, and most (except for those in
Satun and in portions of Songkhla) speak a local dialect of Malay as
their first or only language. The vast majority reside in rural villages
and engage in fishing or agriculture, the latter consisting essentially
of rubber and rice cultivation.? However, most proprietors of small
shops in rural areas and in semi-urban arees, such as sanitation
distriets, also are Muslims. Furthermore many Muslims live in the
towns and either operate small shops and businesses or are manual
labourers.

Other population groups, of any consequence, who live in these
provinces are the Chinese (either resident aliens or Thai citizens of
pure Chinese extraction) and the Thai Buddhists. The Chinese mostlg
live in the towns, where they tend to dominate the business sector.
Some of these urban-based Chinese also own tin mines and large
rubber plantations in the countryside. Still others, however, work as
manual labourers. Thai Buddhists (who constitute an overwhelming
majority of the population elsewhere in Thailand) are largely found in
the towns where they primarily are engaged either in business or as
government officials.

Considerable social interaction take place between the Chinese
and Thai Buddhist communities, in part because nearly all of the
Chinese have learned to speak Thai and partly because of the
pragmatic nature of Thai and Chinese religious beliefs. But there is
very little interaction between these two communities on the one
hand and the Thai Muslims on the other. The lack of social
intercourse vis-u-vis the Muslims is due to several factors. TFirst,
most Thai Muslims (particularly those in rural areas of Pattani, Yala,
and Narathiwat) speak little or no Thai and therefore are unable to
communicate with the Chinese and Thai Buddhists. Second, some of
the religious beliefs and practices of the Thai Muslims militate
against social dealings with the other two communal groups.® For
instance, it is considered improper for Thai Muslims to attend social
functions having any kind of non-Muslim religious overtones, nor can
they marry those of other religious persuasions unless the latter first
become converts to Islam. Or, as another example, they refuse to eat
food prepared by non-Muslims unless they are certain that it contains
no pork, that other meat is slaughtered in the approved Islamic
fashion, that pork grease is not used in cooking the food, and that
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utensils used for preparing the meal never have been exposed to pork
grease; these considerations tend to prevent Thai Muslims from
entering homes, or attending social functions, of Chinese and Thai
Buddhists sinee it is the custom of people in Southeast Asia to offer
and accept food as an integral part of playing the roles of host and
guest. A third factor is the fear of Thai Musilims that social
interaction with the Thai Buddhists wouwd have the effect of
encouraging their children to accept features of the Thai culture,
thereby facilitating assimilation and the eventual destruction of their
Malay heritage. A fourth factor is that many Chinese and Thai
Buddhists are prone to view the Thai Musiims as being culturally and
socially inferior, and accordingly speak of them in a condescending
fashion. ’

While nearly all Thai Buddhist and Chinese children, and an
increasing number of Thai Muslim children, attend public schools for
the first four years, fewer Thai Muslims -- as contrasted with the
other two communal groups -- continue on in the public system.
Rather, some are sent by their parents to study in private religious
schools for varying periods of time. Until farly recently these
schools, known as pondoks, offered no secular instruction, and even
now such instruction is extremely limited. Many Thai Muslim
children do not even study in pondoks, their education stopping after
the fourth grade. Usually they soon lose whatever functional literacy
they had obtained via Thai language instruction during their four
years of schooling.

The isolation of the Thai Muslims, in part seli-imposed, is
reinforced by the orientation of the communications media.
Programmes of the one local television stution aad the few radio
stations within the region are directed primarily toward the
Thai~speaking audience. That is to say, the broadcasts are mostly in
the Thai language and focus on matters of greatest interest to the
Thai Buddhist and Chinese populations.5 Oniy u very limited amount
of time is given over to programmes in the Malay language. Of
course radio broadcasts from stations in Bangkok, to the extent that
they can be clearly received within the [five provinces, are
exclusively in the Thai language. Moreover, newspapers are all
printed in the Thai language, except for one local paper which
contains a page or so in the Malay language. Many Thai Muslims, in
turn,. rely on broadcasts and newspapers emanating from nearby
Malaysia since these are increasingly in the Malay language (some are
still in English).

Eeconomic conditions in rural areas of the [ive provinces once

" were better than in many other parts of Thailand, and were

comparable to conditions in the northern tier of Malaysian states.
But conditions in these provinces began to worsen in the mid-50s, and
the process of deterioration has continued througti the 1960s and the
1970s. Reasons for the decline are essentially fourfold. First the
rate of natural population growth (about three per cent) combined
with some in-migration from elsewhere in Thailand has resulted in
growing population pressure on cultivatable land. That is to say, the
size of the average rural landholding has decreased steadily to the
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BESINCI BOLUM
SIYAM TARIHI

¢

I. Siyam’in eski tarihi

Siyam tarihinin kaynaklari, hemen hemen Hindigint tarihinin

kaynaklarina benzemektedir. Yerli tarihler, gayet gegc yazl-
migtir ve hdkim siilile ile milli hislerin kuvvetli tesiri altinda-
dir. Bundan maada, Cin ve Bati kaynaklarimiz vardir ki, dev-
letin ancak muayyen devirleri ve hadiseleri hakkinda maliimat
vermektedirler. Heniiz ilm! bir Siyam tarihi yazilmadigindan,
bilhassa hadiseler arkasindaki cereyanlar ve ilerlemeler hak-
kinda bir fikir edinemiyor, ancak hadiselerin seyrini tesbit
etmekle iktifa edebiliriz. Bunda da, meseld Siyam ve Kam-
bodja kaynaklarinda yazlani mukayese edersek, pek biyik
hatalara diisebiliriz.

Siyam'in tarihi, tam manasiyle, ancak Mogol devriyle
baglamaktadir. Siyam’in tesbit edilebilen en eski halki, Mon-
Khmer 1tk ve dil grubuna dahil kavimlerdir. Khmer devletinin
kurulusundan sonra, bu kabilelerin bazilar;, Khmer hikimiyeti
altina girmigler, diger bazilari ise, miistakil kalarak, ikiye
aynlmiglardir.

Bugiinkii Siyam'hlar, Tay dil ve kiiltir gurupuna aittir.
Tay’lara gelince, bunlar eskiden Orta ve Giiney Cin'in ilk
sakinleri olup, ya sonradan meydana gelen Cin kiiltiir birligine
dahil olmug, yahut da daha giiney memleketlere dogru hicret
etmislerdir. B6ylece, Cin’in bugiinkii Yiin-nan eyaletinde, “Cin
tarihi, mizde ve bu kitabin énceki kisminda zikredilen, Tibet
ve Tay’'dan miirekkep “Nan-cav, devleti meydana gelmigtir.
Fakat, Nan-cav devleti heniiz kuvvetli oldugu zamanlarda bile,
kiigiik Tay guruplar, Hindiginl'ye gé¢miistiir. Bunlar, iki kisma
aynilmigtir : Bati, ve “San, denilen gurup ile dogu ve “Laos,,
ile “Tay, denilen gurublar. Bu gégmenler, Nan-caviin giine-
yinde, bilyiik nehir vadilerini takip ederek, sirasiyle kiicik
kabile kiralliklari meydana getirmislerdir. Gériiniige gbre,
bunlar arasinda, kuzeydekiler, en 6nce kurulmug ve sonradan
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kurulan daha giineydeki kiralliklar tarafindan maglip ve isgal’
edilmistir. Béylece,' Mogol istilasindan az 6nce, Bankok sehri
kuzeyinde, bugiinkii Siyam’in niivesi olan bir devlet meydana
gelmistir. Budevletin de ancak hikim simfi, Tay’lardan miirekkep
olup halkin ekseriyetini ise, Khmer’ler tegkil ediyordu. Boylece,
ilk Tay devletleri, bir nevi sémiirge devletleri karakteri tagmmgtir.

Mogollar, Hindigini'ye niifuz ettikleri zaman, 1282 -sene-
sinde, Kubilay’m emri ile, bir Cinli, “Sukotay,, Tay devletine
gelip, harag istemigtir. Cin kaynaklan tarafindan teyit edilme-
mekle beraber, Siyam kaynaklarina gére, Sukotay sahsen 1294
ile 1300 seneleriede, Mogol baskentine gelerek, haracint teslim
etmistir. Bu zamanda, bugiinkii Siyam'in kuzeyinde ve Mogol-
lar tarafindan 1254 senesinde imha edilen Nan-cav devleti
giineyinde, bir “Ciyeng-may, devleti mevcuttu. Ayrica, bir-
takim kiigiik miistakil Tay kiralliklan da vard.

Sukotay kiralhg, 1378 senesine kadar devam etmis ise de,
1350'den itibaren, Kambodja'nin batisindaki en biiyik kuvvet,
baskenti Ajodha'da olan Suvanpumi devleti olmustur; Sukotay
da, nihayet Ayodha’nin himayesi altina girmek zorunda kal-
mistar.

Ayodha veya Suvanpumi devletinin hiikiimdarlan, kuzey-
den gelenlerdir. Bunlarin sahsiyeti ve devletinin kurulugu hak-
kinda, hicbir sey bilmiyoruz. Ancak, hitkiimdar olduktan sonra,
“Rama Tibodi, ismini veya daha dogrusu iinvanim kabul eden
bu gahsiyet, Siyamli'lara gére, devlet idaresi ile hukukuoun
kurucusu sayilir, Ananeye gore, bu kiral, 1350 ile 1359 ara-
sinda birtakim kanunlar nesretmis ve bdylece, halkin hayatim
bir nizama sokmustur. Kirahn éliimiinden sonra, bu geng dev-
let, eskiden Sukotay’in yaphg gibi, Cin ile miinasebete gir-
mek istemis, fakat Siyam heyeti, artik yikilan Mogollara degil,
Nankin'de yeni kurulan “Ming, siildlesinin bagkentine gidip,
Cinli'lerden {invan istiyerek, harag vermigtir (1371'den itibaren).

Bu yillarda, Siyam tarihi, hem diger kiigiik Tay kiral-
liklarina kars, hem de Kambodja'daki Khmer devletine kargt
girisilen ve harpten ziyade soygunculuk seferleri denecek ha-
reketlerin tarihidir. Bunlar esnasinda, Khmer bagkeati Siyam-
lilarin kurbam oldugu kadar, Siyam bagkenti de birgcok defa
Khmer'liler tarafindan soyulmugtur. Cok iptidai bir halde bulu-
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Unity

? What Unity?

APEC: The leaders of the 18 Pacific Rim economies will talk togetherness and
free trade in Indonesia. But there are many forces pulling them apart.

By MicHAEL HirsH

AND STEVEN STRASSER

T'S AN ODD BUNCH THAT GATHERED IN
remote, rainy Bogor, Indonesia, this
week. Dictators and democrats, free
traders and mercantilists, superpow-
ers and geopolitical flyweights—their
shores in some cases hemispheres apart—
are mingling under the klieg lights in an old
Dutch colonial palace and calling them-
selves a “forum.” The event is the Asia-
Pacific Economic Cooperation summit, and
its host, Indonesia’s President Suharto, has
spared no pain to make his multifarious
guests feel at home. Unfortunately, the pain
is sometimes other people’s. Suharto, a for-

34

3 T

mer general, has cracked down on the press
and mobilized 10,000 troops to sweep his
streets clean of vagrants, peddlers, trans-
vestites and petty criminals. He has person-
ally supervised the dress rehearsals of the
motorcades. He has even rounded up local
jazz musicians to accompany Bill Clinton in
case the U.S. president wants to pick up a
sax and play the blues after his midterm
election disaster last Tuesday.

In an event so well scripted, it's no sur-
prise that the 18 APEC leaders will have a
ready-made triumph to bruit as well. This is
to be known as the Bogor Declaration, a
statement of common interests and a vague
timetable for trade liberalization, which is
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expected to be hashed out this week. The
nonbinding document will be a spinmeis-

ter’s delight: it will likely project APEC’s
goals for a free-trade zone hazily forward to
the year 2020 and be broad enough to mean
anything that APEC’s nimble-tongued dip-
lomats can make of it. The key point,
though, is that the notion of an Asia-Pacific
community is now more than 25 years old,
and it hasn’t moved much beyond last
year’s warm-and-fuzzy photo op in Seattle,
site of the first summit. The Bogor paper’s
flimsiness somehow symbolizes that of the
the Asia-Pacific community itself.
Globalists like to talk of three major eco-
nomic zones or, more ominously, blocs,

NEWSWEEK NOVEMBER 21, 1994
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Isiam in Thailand

Notes on the History of Muslim Provinces, Thai Islamic
Modernism and the Separatist Movement in the South
Werner Kraus

Introduction

Thailand is usually thought to be a country with a comparatively homogeneous
population. However, at least one third of its population d'ifferg ethnically from
the Thais of the Menambasin and can be considered as minorities.

Chinese are the most important minority group in Thailand. They count an
estimated four million or 10% of the total population. The Laotian minority in
Northeastern Thailand is even higher in number but they present only a minor
problem for political integration. Approximately 500,000 members of different
hill tribes live in the north, near the borders to L.aos and Burma. Because of
long term discrimination, their relationship with the central Thai government
is of an uneasy nature. A .

During the last decades new minorities of Vietnamese and Cambodian ori-
gin were added to the already existing ones.These people.flcd into Thqlland
during the long war in Indochina and their return to their homeland is not
expected in the near future.

Muslims in Thailand ‘ _
The minority group which concerns us here are the Muslims of Than].zmd who
mainly live in the four southern provinces of Patani, Yala, Narathiwat and
Satun. They are Malay by ethnic and cultural standards. Howe.ver,‘they are not
the only Muslims in Thailand. Descendants of Indians, Pakistanis, Persnlans,
Cham, Yunanese and Indonesians are scattered over many provinces. Six to
eight percent of the population of Bangkok are Muslims ', and even in
Chiengmai there are more than 5000 followers of Islam who are of Pakistani
and Yunanese (Hua) origin.’

While the Muslims in Central and North Thailand have o pronounced minor-
ity consciousness, their fellow believers in the south (with 75 % of the regional
population) do not consider themselves aminority. In Islamic termninology the
south is referred to as dar al-Islam, the territory of Islam, and the rest of Thai-
land is referred to as dar al-harb, the territory of war. The south is by cultural,
ethnic and linguistic standards part of the Malay world and only as a result‘of
imperial conquest and through the rather coincidental formation of colonial
borders became part of the Thai Buddhist state. Although the Malay and Thai
cultures are clearly different on the level of the “Great Tradition”,.thcy l?ave
plenty of meeting points in the realm of the “Little Tradition™. This is specially
true for the Malays and the Thai Pak Thai. the Thai population of the south,
which has mixed with Malays and Negritos for many centuries and has little in

- - . 3 - R N . , .
common with the mainstream of Siamese culture.” The concepts of nature
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and the spirit pantheon are rather similar* |, and there are no differences in the
modes of production and the economy of Malays and Thai Pak Thais. The main
crops for Muslims and Buddhists are rubber and copra, besides subsistence
agriculture and fishing. However, Muslims, for religious reasons, detest pork
breeding which is very popular with the Thais.

Historical Development’

The first state which was able to establish itself in the region we call now South
Thailand was Langkasuka. Its roots reach back to the 2nd century A.D. In the
early 7th century Langkasuka was a well-known Buddhist centre. Four cen-
turies later Langkasuka profited from the decline of its former overlord
Srivijaya and became one of the most important trading centres on the eastern
coast of the Malay Peninsula.

During the second half of the 13th century the northern part of the Malay
peninsula was brought under control of the Thai state of Sukothai which forced
a tributary relationship on Patani (or Langkasuka). Probably around this time
(and perhaps as a result of Siamese expansion) Islam began to spread in Patani.
The rise of Majapahit and Malacca checked the Siamese forward movement for
the time being, but after the conquest of Malacca by the Portuguese and the
consolidation of the dynasty of Ayudhya in Central Thailand, the northern
Malay states of Kedah, Pahang and Patani fell again into the tributary orbit of
Siam.

Next to Aceh, Bantam and Makassar, Patani became an important link in the
Islamic trade system, which established itself after the fall of the Sultanate of
Malacca to the Portuguese (1511). Especially the pepper trade with Chinaand
non-Portuguese European powers brought great wealth to Patani. When the
Burmese attacked and conquered Ayudhiya in 1564, Patani sent two hundred
ships to assistits Siamese overlord. But after the defeat of the Siamese it held
back its tribute payments and experienced a relatively independent period.

From 1584-1688 Patani was ruled by women, the so-called “Queens of
Patani”. According to Nicolas Gervais, these queens did not possess political
power (which was vested in the hands of the Bendahara-family, that is the
‘prime minister’) but played a more representative and ritually defined role.
During the reign of the first two queens, Raja Jjau and Raja Biru (1584-1624)
Patani enjoyed the peak of its power, the most glorious period in its history.
Even today’s nationalists glorify this time as Patani’s golden age, when it was
rich, independent and strongly Islamic.

After the reign of the last queen, Raja Kuning, in 1688 political power was
transferred to a dynasty in Kelantan which ruled the now highly impoverished
state until 1729. At this time Patani ceased to be a power of consequence on the
Malay Peninsula and during the following years it was gradually integrated into
the Siamese Empire. In 1785 the Uparat of Rama I subjugated the Sultanate,
Patani lost its status as muang pratesarat (tributary state) and it became now an
integral part of Siam. In 1791 Bangkok appointed a ruler favourable to its
interests in Patani and caused a rebellion which was not easily suppressed. In
1817 the former Sultanate of Patani was divided into seven provinces of the
third and fourth categories. The old Islamic Malay elites were recognised as rul-
ers of the now much smaller states, but they were closely supervised by the
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Occupational Distribution of Muslims in Thailand:
Problems and Prospects

Arong Suthasasna ; !
Vustien W By

JUR——

Bt

Introduction

This is a report on an ongoing study of the occupational distribution and
employment problems of the Muslim minority in Thailand. There have been -
many studies on the Muslim minority in Thailand. It is infact one of the more
popular subjects of interest for native as well as foreign scholars.! But no one to
my knowledge has attempted a systematic analysis of the economic aspect of
Muslim life and, in particular, their occupational structure, barring a few
fragmented analyses of particular occupations.? The predominant focus of most
studies has been on typical minority aspects such as social conflict, assimilation
or integration, secession or separation etc. :

This, therefore, is a first analytical attempt to trace a broad picture of Muslim
occupational patterns in Thailand. Its specific objectives might be stated as
follows: (i) to present a survey of the type and range of occupations which
Muslims typically engage in; (ii) to underline problems they encounter in these
occupations and. (iii) to propose where possible, some solutions,

The survey has followed a simple methodology. First, a quick review of basic
data concerning the subjects’ occupations and related themes was undertaken.
Second, in-depth interviews on the Muslim occupational situation were
conducted with a group of selected panelists who had extensive experience and
close association with Muslim communities in Thailand. Finally, the findings of
the studies previously undertaken by this author on Muslims in Thailand were
utilized.

Population Distribution
According to the last national census (1960) there were approximately 1.5 miltion
Muslims in Thailand. With a 20 year time lag, based on various factors such as
natural increase, migration, etc., the number of Thai Muslims is now estimated to
be close to 3 million. Muslims themselves consider even this figure to be an
underestimation. According to them a six to seven milljon figure would be more
accurate. ,
Whatever the real figure, the majority of Muslims, probably over 70 per cent,
reside in the four southern provinces — Pattani, Yala, Naratiwat, and Sectul. In
fact, in these provinces Muslims constitute the majority of the population.?
Outside these four provinces, Bangkok and the adjacent provinces probably hold
the majority of the remaining Muslim population of Thailand. Generally,
Muslim presence in Bangkok has a higher visibility. Far more Mushm
associations and activity groups are to be found in Bangkok than in any other
region of the country.

23~ Journal Institure of Muslim A linoriey Affuirs

Muslims are also to be found in some other provinces, such as Chiangmai,
Chiangrai. Lampang, Machongsorn and Taak in the north, Rayong and Traad in
the east. In fact, there are 26 provinces which have sufficient number of Muslims
to officially constitute a provincial Islamic Committee under the Ministry of the
Interior.

History

The history of Thai Muslims is almost co-extensive with the history of Thailand
itself. Perhaps, the earliest Muslims came through religious and trade missions in
the carly period of the Ayuthava kingdom.® These groups, or parts of them,
settled down in Aythaya and some of them were even appointed as high ranking
officials by the old Thai kings.*

Muslims in the four southern provinces, however, appeared on the Thai scene
in a different manner. Starting with their own kingdom of Pattani around the
12th or 13th century, they from time to time interacted with the contemporary
Thai kingdom. Inthe 19th century, however, Pattani was permanently integrated
into the Thai kingdom. Pattani then was split into smaller provinces as we know
it today. It is with this group of Muslims that the Thai government has been
perennially faced with a struggle known as the “problem of the four southern
provinces™.¢

Soon after Pattani was subdued a large number or Pattani warriors and
commoners were brought to Bangkok as prisoners of war to work as laborers and
service personnel. These were the ancestors of the present day Bangkok Muslims.

Occupational Distribution

Like the majority of the Thai population, most Muslims live in rural areas.
Naturally, their occupations are predominantly agricultural, This is true of all
regions except, perhaps, in the north where Muslims are predominantly of
Chinese and Pathan stock who generally favor business rather than agriculture.
The proportion of white collar and urban jobbers is small, if not insignificant.
Table I gives a proportionate distribution of Muslims in major occupations,

Since there has never been an occupational survey based on religion. the above

figures arc an estimate derived from various categories in the last national census.
A bricf explanation of each of the categories is given below:
Muslims in Agriculiure; Among agricultural occupations, rice growing is the most
dominant type among Thai Muslims. This is concentrated in the central and.ina
lesser degree, in the southern parts of the country. In the central part, Muslims
produce rice outside the Bangkok Metropolitan area, and in the provinces of
Nondburi, Pathoomthani, Ayuthaya, Nakorn-nayok, etc., and in the southern
parts in the provinces of Pattani, Yala, Naratiwat, Setul, and Pathaloong,

There is no figure as to the amount contributed by Muslims to the total rice
production of the country. According to an estimate by some Muslim sources,
Muslim share is no less than 10 per cent of the national production, If this
estimate is accepted, Muslim contribution to rice production would average
50,000 tons per vear.

Plantations come next. These include the growing of durian, rambutan,
mangosteen, and other fruit in the four southern provinces. However, the most
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THAGI (thugee), the killing of travelers by groups
known as Thags or Thugs (literally, “deceivers’),
probably an ancient institution in India, was alleg-
edly based on worship of the Hindu goddess Kali.
Thugs followed strict rituals and were distinct from
the Pindaris or dacoits, who were essentially ban-
dits. They used a rumal, a white or yellow hand-
kerchief weighted on one end with a silver rupee,
to strangle the victim and employed a pickaxe, said
to symbolize Kali’s tooth, to facilitate burial.

Virtually unknown except by villagers and local
magnates who gave them protection, the Thugs were
first seriously studied by William Sleeman (1788—
1856) in the 1820s and 1830s. Sleeman found that
Thug groups included both Hindus and Muslims,
and were governed by their own moral code and
complex internal organization. Despite their re-
markable qualities of solidarity and leadership, by
the late 1830s Sleeman, with government help, had
virtually ended thagi.

[See also Pindaris.]

George Bruce, The Stranglers: The Cult of Thugee and
Its Overthrow in British India (1969). William H. Slee-
man, Ramaseeana, or A Vocabulary of the Peculiar Lan-
guage Used by *he Thugs, with an Introduction and Ap-
pendix, Descriptive of the System Pursued by that
Fraternity . . . (1836). UsHA SANYAL

THAILAND, Southeast Asian state formerly
known as Siam, was one of the few Asian countries
to escape colonial rule. It has an area of 198,455
square miles and a population, as of 1984, of fifty
million.

Widespread finds from the Stone Age attest to the
antiquity of human settlement in Thailand, and the
extraordinary Ban Chiang excavations have recently
revealed the presence of an early advanced civili-
zation, with knowledge of metallurgy and urban
settlements, four thousand years ago on the Khorat
Plateau in the northeast. The earliest populations in
the region appear to have been of Austroasiatic
(Mon-Khmer) linguistic stock. {See Ban Chiang and
Austroasiatic Languages.]

Throughout the first millennium ck, two cultural
complexes dominated the region. The Dvaravati civ-
ilization, characterized by oval-shaped walled cities,
Mon-language inscriptions, and Buddhist monu-
mental remains, lasted from the sixth to the ninth
century and brought Buddhism to the countryside.
The spread into the region of the control and influ-
ence of Cambodian Angkor toward the end of the
period brought elements of Hindu religion, bu-

S

reaucratized administration, and the Indic arts and
sciences. Some overland trade extending inland from
the Gulf of Siam to the north and northeast began
the patterns of interregional interaction that were
to knit the region together. About the end of this
period, during the tenth through the twelfth century,
the Tai peoples began moving into what is now
Thailand, perhaps even as far to the south as Na-
khon Si Thammarat on the Malay Peninsula. Al-
ready, the people were referred to as Syam (i.e.,
“Siamese”’) in Cham, Khmer, and Mon inscriptions.
[See Dvaravati; Angkor; Tai Peoples; Mon; Cham;
and Nakhon Si Thammarat.]

In the thirteenth century, local Tai and other
chiefs who had survived as vassals of the Angkor
rulers began to establish independent principalities,
notably at Sukhothai in the 1240s and at Chiang
Mai in 1296. Older principalities to the south simply
broke away from Angkor. The earlier Tai attempts
at state building were fragile, for they featured per-
sonal political relationships—characteristic of the
Tai peoples in narrow upland valleys—and the early
Tai states were not durable. [See Sukhothai.]

A major turning point in Tai history comes in
1351, when a new kingdom was founded at Ayu-
dhya. It combined traditional Tai forms of labor
control through personalized, informal, patron—
client relations with the more formal, impersonal,
and legalistic relationships characteristic of bureau-
cracies. The latter forms were derived from the
lower Chaophraya River basin under Angkorian
rule and were established in such centers as Lopburi.
Within a century the early kings of Ayudhya had
developed a very powerful, bureaucratic state, most
notably during the reign of King Borommatrailo-
kanat (r. 1448-1488). [See Ayudhya; Lopburi; and
Borommatrailokanat.]

From the beginning, Ayudhya’s rulers had been
acutely aware of events in the world beyond their
horizons, and they welcomed foreign traders (at
first, Chinese and Persians) to their capital. Com-
pared with their country cousins in the interior, Ayu-
dhya’s rulers tended to be much more worldly and
sophisticated, always up-to-date on the latest tech-
niques of ruling and on fashionable currents of
thought in the Asian maritime world.

Ayudhya was not, however, sufficiently well in-
tegrated as a state to be able to resist effectively the
fierce aggression mounted against it by the kings ot
Burma in the middle of the sixteenth century, and
the kingdom fell to Burmese armies in 1569. lIts
recovery under King Naresuan (r. 1590-1605),
however, was dramatic, and the Siamese met the
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PATTANI: FULL ONSLAUGHT OF
ECONOMIC AND CULTURAL
IMPERIALISM

The ruling Malays in
the neighbouring
Malaysia engaged in a
bitter and internecine
struggle for wealth
and power . . . can

hardly spare any
thoughts for a
situation like this .

There is a report that
Malaysia plans to build a

barricade of concrete walls and
barbed wire fence in order to
seal its 650 kms long border
with South Thailand. The idea
is to seal the border against
communist infiltration from
across the border.

The ‘problem’ of communist
insurgency in  Northern
Malaysia being exported from
South Thailand has been
largely an artificial and overly
exaggerated problem. It has
been spawned mainly by the
That authorities themselves as
a counterveiling measure
against the genuine and really

serious problem of Muslim
Malay discontent. The
discontent has been often

taking form of rebellion ever
since the British granted to the
Siamese the sovereignty of their
historical Sultanate of
Pattani.*

Naturally the Malays in
independent Malay(sia)
sympathised with their
brethren so consigned under
Thai rule, but they lacked both
the will and the ability to help
them either to self-determine
their post-colonial status or to
get their rightful economic,
political and cultural
autonomy. Evidently the Thai
stratagem of getting the
Malays embroiled into this
largely contrived problem of
chasing the communist
guerrillas has been successful.
They felt blackmailed by the
idea that if they lent any
political support to the Pattani
Malays, the Thais would back
up the communists.

“*Now divided into Yala, Narathiwat,
Pattani. Songkhla and Satun.

Ineffective, ill-prepared and
ill-supported tiberation
struggle in Pattani has, on the
other hand, helped the
Bangkok government to use
insurgency as a pretext to
completely suppress the
Muslims politically. to colonise
their economy, to change the
demographic ratie of the
former sultanate by sending
Buddhist settlers from the
North and finally to destroy
them as a cultural emtity.

The political will of Pattani
Muslims having been defeated
sometime ago, the area was
now witnessing the full
onslaught of ecomemic and
cultural imperialism. This is
done in a sly and quiet manner
through administrative orders
issued by Thai officals posted
in Pattani.

Earlier this year, a ‘Project
Director’ sent a ‘proposal’ to

all district officers asking them
to implement a policy of
obtaining ‘voluntary’ change of
names from. Arabic and
Islamic to Thai and Buddhist,
from all the pupils in the
schools. They were asked to
explain to the captive and
impressionable pupils the
advantages of doing so as well
as the fong-term consequences
of not having their names
‘correctly’ written. They would
virtually become non-persons
insofar as the state was
concerned, they were to be
‘politely’ told — See ‘After
Bulgaria, Thailand’, Impact
15:10, 24 May-13 June 19835.
Muslim leaders pretended
that this was perhaps
misplaced overzealousness on
the part of a petty bureaucrat
and had nothing to do with the
policy of the central
government in Bangkok. There

Biggest gilt statue of Buddha in Southeast Asia installed by the Thai
government in the Muslim province of Narathiwat. The statue cost

1.5 million US dollars @ build.

were protests, appeals and
explanations that how
important it was for Muslims
to have their Islamic names,

Explanations that the
Muslim names were not ethnic
Malay names, they were Arabic
and [slamic; they represented
the unalterable religious and
cultural personality of the
Pattani Malays: They
reminded the government that
to try to force a change of
Muslim names would be
against the Article 25 of the
Thai  constitution  which
guarantees freedom of religion.
The Association of Southern
Thai Muslims in Bangkok saw
the deputy prime minister and
asked him to convey their
protest to Prime Minister Prem
Tinsulanonda and to ask him
to clarify the matter.

The matter was so serious
that even the Federation of
Muslim Government Servants
in South Thailand felt impelled
to demand that the order
should be rescinded by the
government. The officially
appointed leader of the Mustim
community, the Chulamantri
Prasert Muhammad, had to
add his voice in support of the
protests. He warned that if the
government still tried to push
the unconstitutional policy of
forced change of names. he
would be constrained to oppose
it even if it meant paddling
‘against the stream’.

Nothing evidently has come
out of these counsels of sorrow
and protest. While the Thai
government seems to be giving
a deaf ear to these voices. the
Buddhist bureaucrats in the
South continue in their sly

policy of religious torture,
putting one stone over the
other.

The primary education

officer in Pattani has ordered
all primary schools to instal
large idols of Buddha by the
end of 1985, It does not matter
that the majority of pupils in
these schools were Muslims
and Muslims abhor any
semblance of even adoring not
to speak of worshipping idols.

But the order to instal
Buddha's idol was not the
brainwave of some petty

officials, in fact the ministry of
education has launched a
campaign to raise religious and
ethical standards among the
Thai youth and this was to be
achieved by installing the
images of Buddha in primary
schools all over the country!
Surely the Thai authorities
do not believe that by installing
the idols of Buddha they would
be able to convert Muslims to



OFFICE OF THE ISLAMIC MISSION

56/21- 22 Ramal Road, Bangkok 10500, Thailand

The Manager
Turkiye Diyamet Vakfi
ISLAM ANSIKLOPEDISI

Baglarbasi, Kisiki Caddesi 7 12 May, 1982
Uskudar/8110 ISTANBUL
Turkey.

Assalamu alaikum wa Rahmatullaki wa Barakatuh.

I have received with thanks your booklet on the publication of the
Encyclopaedia of Islam on the academic standard to complete -insha Allah-
in about 30 volumes in 2000 A.D. This is a colossal endeavour - al -
Hamdulillah.

As this Encycloapaedia is in Turkish, I as well as many billion people
won’t be able to derive academic benefit from it unless it is also printed
in English. Please endeavour to spread its English version.

I have in my library the revised edition of the Encyclopaedia of Islam
up to VOL. V1 (Mughals) and that too after a patient waiting for a long time.
By the grace of Allah, I also have the Urdu Encyclopaedia of Islam published
by the University of the Punjab since the beginning up to VOL.22. It will
be completed in VOL.23 and perhaps with appendixes - insha Allah.

I am enclosing my articlé on "Islam in Siam and Thailand" and "Multaga

fil Japan" for your reference,

With Salam and Du’a

(Ibrahim Qureshi)

Tel. 2144218, 2155512, 2151585 Resd: 5113247 Telex: 87141 Chaiya Th  Fax: 66 2 2155847
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ISLAM IN THATILAND
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By Munsur Saleh

Muslim in Thailand are approximately 7 to 8 million
out of total 50 million ~f the population. Mostly they
have settled in the South. ol ome have scattered
fhrowghos™ the country. The place of lsiam in Thailana 18

similar * .Ls.am in those countries where Muslims are mir
rity.

neral problems

Muslims in Thailand have been surrounded with non-
Muslim society and had to associate with non- Muglims, the
Buddhists. Ccnaequently some problems originate from oub-
side and partly from inside. The fellowings are general
problems of the Muslim society in this countrv.

a) Internal problems

-

E

1. Understanding in Islam We can say without any

argument that the majority of Muslims in Thailand do not -
have a true understanding of Islam, as Deen» the complete

way of life. Islam is limited to some ceremonies and llt"

uals such as prayer fastlng andg pllyrlmage.

toe demolish the Islamic identity and culture of Muslims
every way by the implementation of its vicious policies,
e.g. contraception, changing of the Arabic names into Thai.
promotion of the Thal culture, etc.

2. Interference The Buddhist government has iried
in

3. Lack of dedication to Islamic education Seeking
of Tslamic knowledge is circumscribed due to their mater-
ialistic idea and the economic problem.

4. Unclear conception on Islam A conception which-
is served as a normative idea has been the controversy
in the Muslim society. The fellowing of the ideal society
in the life of the Prophet and his companions, the con-
Eemporérv Muslim society of Saudi, other Arab countries,.
Iran and Pakistan is the matter in dispute. However the
best exemplar still cannot be identified.

# o1,

I wrote this brief report from my own experience and according {0 the
social fact of this country. | did not Intelieciually prepare I1t. Morcover the coming
of islam into this country was not traced back and some probiems, of which their
tmpact have been Inflicted upon the Muslim soclety, were not detalled.



Hsian {:’3 ‘{%m& s S AKNW ij iﬂﬂﬁ“ XY P RS

VS }2 LB By @ 9}
R REVIEWS 7

It is the ecarly Chinese attitude towards Europeans which has given that
pecuhar character to Sino-foreign relations which marks them even to-day, and
pow embitters Chinese feelings. Tt led to consular jurisdiction and forcign
settlements, both at present developed into a state of affairs which at the outset
could never have been contemplated.

Imperialism in its worst form was let loose on the coast of China after Japan
had exposed her military weakness. The author might have shown that it was
the Kaiser who immediately upon the outbreak of the Sino-Japanese war mooted
the idea of occupying a Chinese port, and that Russia’s proposal of intervention
was principally a result of German scheming.

It is probably not generally known that John Hay’s famous American proposal
to the Powers of September 6, 1899, about the “Open Door” in China was a
direct resule of the efforts of Mr. A. E. Hippisley, a British Commissioner in the
Chingse Customs Service, urging the American Government to take this initiative.

[t is oo strong to say that England threatened China with naval acton to
obtain the lease of Wei hai wei. Sir Claude MacDonald did say that in case of
refusal “* the matter would be out of his hands,” bur it must be remembered that
the offer of the lease came from the Chinese themselves in February, 1898,

The lasc chapters and the conclusions form the best and the most interesting
part of the book, as they deal not with what is now already ancient history but
with the problems of the day: the revolutionary efforts of Moscow; the Chinese
opposition against existing treaties; the Russo-Japanese tension; the activities of
the Kuomintang; the creation of Manchukuo and Japanese politics and aspirations;
and finally the United States policy in the Western Pacific.

There are a few small mistakes in the book, prabably due te derical ercors,
On page 1291 Febroary, 103 wouthreak of Russo)s se war), must be noeg.
On page 142+ battle of Hei tou kai must be Hel kow tal. The rebellion of Ruo
Sung-ling against Chang Tso-lin was in 1926, not 1936 (p. 229).

W. J. Oupexpijk.

Report on Economic and Commercial Conditions in Siam. H.M.
Stationery Office. 1937. 1.

This Report, written for the Department of Overseas Trade by Mr. John Bailey,
H.M. Consul General ac Bangkok, and published in April last, contains much that
is of economic and commercial interest, and, when read berween the lines, a good
deal that is of political significance also. It is based on the Report of the Siarnese
Financial Adviser and the Annual Statement of the Customs Department, both
issued in November, 1936, and covering the period April, 1935-36; and also on
later information obtained by the writer down to January, 1937.

The annual publication of the Siamese Financial Adviser’s Report, an unfailing
event for the last thirty-five years of the recently abolished Absolute Monarchy
régime, went into abeyance shortly after constitutional government was intro-
duced.  Now, after three years, the financial silence is broken and the report for
1935-36, clearing the air of any dark suspicions that may have been aroused by that
same silence, exhibits the financial situation as stable and, on the whole, not un-
like that which obtained under the old conditions. Changes of course there are,
and certain weak spots are apparent, but the budget is balanced, the currency
position is sound, and the Treasury balance, though drawn upon somewhat freely
in the latest financial forecast (1937-38) is still considerable. It is to be noted that
the great savings expected to result from the disappearance of autocrartic rule have
only partially materialized and have, in fact, no more than sufficed for the addition
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years to persuade the people to grow it for export, but with practically no result.
Tobacco, sugar, and silk are in like case, all being imports of some importance,
though all are produced locally and might be widely developed.

GeneraL.—Reference is made in the Report to the anxiety of the Govern-
ment to attract the internal trade of the country into Siamese hands; an anxiery
which, the writer adds, seems likely to be long in the allaying, in view of the
absence of trade instinct in the people. This anxiety is no new thing. Though a
Siamese can spend money as easily as another when he happens to have any, he
has hitherto shown no aptitude for amassing it by laborious methods. But to keep
pace with the times, his rulers have found it necessary to create wealth, and to do
so have grudgingly admitted foreigners and foreign capiral o develop internal
trade. The people have accepted the cash results bur have always resented the
process, and at any time would willingly have dispensed with their “uitlander
exploiters but for the knowledge that they could not replace them with any hope
of efficiency. Under the old régime spasmodic attempts were made to take over
business from the foreigner, but these seldom mer with any sort of success. Now,
under the new order, the anxiety has become a passionate urge with the intelli-
gensia, and plans are being carefully laid which, if faithfully persisted in, may
ultimately wrest from the alien a considerable share of the internal trade and
business of the country; with what effect upon the well-being of the people, time
will show. At present the workers in the rice-mills, rubber plantations, tin mines,
and sca fisheries, the inland carriers and the retail traders, are practically all
Chinese and other foreigners, the Siamese giving about four months of the year
to rice culnvation and the rest to more or less comfortable leisure. The average
standard of life is low, but if it is to be raised only by hard labour, the Siamese
peasant would as lief have it so. About g5 per cent. of the working population
are rice growers.

The Report, which contains also notes on conditions in the outlying Chieng
Mai and Songkla Consular Districts, is prepared with the usual care and humorous
insight of the distinguished writer and should be read by all who are interested
in the commercial possibilitics and the present and future economic condition of
Stam.

She was.a Queen. By Maurice Collis. ¢” x 6%, Pp. 301. Maps and itlustra-
tions. Faber and Faber. 1937. 155,

Mr. Maurice Collis is much to be congratulated, for, whilst the demand for his
book, Siamese W hite, published eighteen months ago, was still active, he produced
in She was a Qucen another which seems 1o be attracting an equal, if not greater,
degree of public interest. Both works are in the nature of historical romance,
but, whereas in the first the author had the authentic records of comparatively
recent events to brace the fledgling wings of his imagination, now, with pinions
suddenly full-grown, he sails serenely on the upper airs of fantasy with only a
tenuous thread of vaguest legend to hold him to prosaic earth.

There are many known annals of the kings who have reigned in Burma and
adjacent lands from the most ancient times, in most of which thin veins of
crystallized fact run through an amorphous mass of fable and bombast; and in
none are the veins of fact thinner or the cloying mass more dense than in the
Hman-nan Yuzawin, a vapouring epitome of former magniloquent works, com-
piled about a hundred years ago to amuse and console King Bagyidaw of Burma,
badly disgruntled by the resules of the first Anglo-Burmese war. .Students in
search of information as to history, customs, ceremonies and superstitions of
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THE EVOLUTION OF THE CONSTITUTION
IN SIAM CR

By W. A. GRAHAM

On May 30 Mr. W. A. Graham lectured to the Royal Central Asian Society,
the Rt. Hon, Lord Lloyd in the Chair. In introducing Mr. Graham, the Chair-
man congratulated the Society on hearing a lecture from one who had spent thirty
years in Siam, serving in many capacities, enjoying the friendship of the Siamese,
and who was, morcover, the author of the standard work on that country, Siam.

BOUT eleven months ago some little interest was aroused

here and elsewhere in Europe by the announcement of a revo-

lutionary outbreak in Siam. The first hint of trouble was con-
tained in a vague telegram sent home by a German flying-woman who
had left the Bangkok aerodrome immediately after the outbreak, and it
was not until some days later that censored telegrams from The Times
correspondent in Bangkok, and others, began to come through,
gradually making it known that a coup-d’étar had indeed been effected
but that no loss of life had occurred, that the king was stll on his
throne and that a new government had been peacefully set up.

In due course private letters and local newspapers came to hand,
from which it was possible for persons knowing Siam and its people to
reconstruct the drama that had been enacted there, and to form an
estimate of the probable reactions of the Siamese nation to the new
conditions confronting it.

Later in the year this Society very kindly invited me 1o speak on the
situation, and, having by then heard a good deal of detail and, as I
thought, got the position fairly sized up, I accepted the invitation. Bur,
foregathering with a number of people connected with Siam at a social
function in November, my confidence was shaken by a multiplicity of
rumours I heard then: of the tottering weakness of the new govern-
ment; of the fury of frustrated extremists, and their determination to
push on through bloodshed and confiscation to communism; and of
the high probability of impending disruption of the State, either by
internecine strife or by foreign intervention.

Such forebodings, though emanating chiefly from officials, active or
retired, in agony about their salaries and pensions, and from men of
business anxious for their rade and investments, could not well be dis-
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incubus and the necessity for teaching the people to bear with its evils
and to profit by any advantages that might be extracted from it. Early
in his reign he entered into a treaty of friendship and commerce with
England and later made similar arrangements with the U.S.A. and the
Powers of Europe. And by these and other means he placated the
ravening foreigner and set his country on a line that brought it, not
without much wavering and stumbling, to ultimate international
security and commercial prosperity.

It will be well to remember that in so acting the king went entirely
against the sentiments of his people, who, if left to themselves, would
most certainly have wrought their own destruction by continuing to
kick against the foreign pricks.

King Chulalongkorn, who succeeded in 1868, gave himself with the
utmost devotion to the culuvation of good foreign relations and to
internal improvements, and, before he died, after a reign of forty-two
years, had the satisfaction of knowing that dangerous foreign complica-
tions had become practically things of the past, that the condition of
the people had improved out of all knowledge, and that the nation
fully recognized the good genius of the Royal House and regarded it
with unqualified respect and affection.

The eldest son of King Chulalongkorn and his first Queen succeeded
in 1910 and reigned fifteen years. He continued the consolidation of
foreign affairs, in which he was very successful, but in matters con-
cerning internal welfare he was remiss, allowing the reins of power
to fall into the hands of Court favourites to such an extent that the
authority of his Ministers was undermined and many of the adminis-
trative institutions so carcfully nurtured by his father degenerated into
mere instruments of corruption and extortion. The favourites found
pretexts to increase the already large privy purse, and when these failed
to satisfy their rapacity they abused the royal power to override the
fiscal laws and raid the State resources. At the same time the per-
nicious example of those in high places set up extravagant ideas of
the standard of living and a period of reckless expenditure set in, which
continued until a failure of the rice-crop, of unprecedented magnitude,
found the people depleted of reserves and plunged them into indigence
and discontent.

To the mind of the unsophisticated Siamese peasant his monarch is
not only the sole proprietor of everything in the kingdom, but is also
its ordained guardian, whose business it is, as such, to protect it from
all trouble, whether due to natural or supernatural causes. Hence he




SIAM*
By Mr. D. BOURKE-BORROWES

(Late Forest Adviser to the Siamese Government)

S1am covers an area of 200,000 square miles—that is to say, about
35 per cent. larger than the British Isles. Its population is ncarly
10,000,000 ; it is, therefore, very thinly populated.

The main feature of its geographical situation is that it lies, prac-
tically speaking, between Burme on the west and French Indo-China
on the east.

The western land boundary is made up partly by the Salween
river, but chiefly by a long series of mountain ranges; the eastern
boundary is marked chiefly by the Mehkong river—an enormous river,
the third or fourth largest in the world. The northern boundary is
formed by a narrow tongue of land jutting out from the Shan States
on the west and French Laos territory on the east, about 100 miles
broad, separating Northern Siam from Yuonan. To the south Siam
stretches far down the Malay Peninsula to just south of latitude
6° N., where it meets the northern boundary of the unfederated
Malay States.

Siam falls into four major and one minor natural divisions.

The four major divisions are :

1. Northern Siam—a region containing several mountain ranges,
with peaks up to 8,500 feet, running parallel in a north and south
direction. Between these ranges flow southwards four rivers, which,
with many tributaries, form the headwaters of the large Siamese river,
the Menam Chao Phya. Northern Siam resembles Central Burma
climasically and also in other respects. The climate is somewhat
continental, with an average rainfall of 47-8 inches. It is well known
for its valuable forest areas, especially for its teak forests, from which
comes the second largest export of teak in the world. In the valleys
there is considerable rice cultivation, which is capable of great ex-
pansion under irrigation schemes.

2. Central Siam lies directly south of Northern Siam. In this
region the great river, with a vast number of afiluents and canals, runs
through the centre of a large, flat, irrigated rice plain. This is by far
the richest part of Siam, and the only one which has been under
continuous cultivation for many centuries. Bangkok, the capital, is
situated on the banks of the Menam Chao Phya, at a distance of

* Lecture given to the Central Asian Society on April 18, 1928 ; Field-
Marshal Viscount Allenby in the chair.
305
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The forests resemble the well-known *“indaing” forests of Burma.
Since the construction of the North-Hastern Railway their value has
recently been much enhanced. Climatically, Eastern Siam is marked
by three seasons, and as a whole it is the driest part of the kingdom.

There is one minor natural division worthy of mention—Western
Siam. A long strip running along the Burmese frontier, composed
partly of the Salween river and its affluents, and partly by the head-
waters of the Meklong river. This i8 a rugged, mountainous region,
largely unexplored, inhabited by wild nomadie tribes.

Siam is a very interesting country, owing to its great variety and to
the wealth of its natural resources. Tt is teeming with every kind of
scientific interest, and this feature is enhanced by the fact that so muach
in the country is as yet unknown and undiscovered.

There are about thirty different races and tribes, great and small, Population,

races,

indigenous to Siam, and amongst them a few of the most primitive religions.

people. In addition, there are a great number of Chinese immigrants,
and & large number of foreigners from neighbouring Oriental countries,
such as India, Burma, and the Dutch East Indies. A few representa-
tives of the aboriginal races still linger in the remotest parts of the
country.

Some thousands of years ago successive waves of northern races,
mostly of Mongolian origin, swept down and populated most of Siam.

The first immigration was composed of people of the Mon-Khmer
stock—supposed to be of northern Indian origin—represented in Siam
of today by the scattered Mon or Talaing communities, by the Cam-
bodians or Khmer in Eastern Siam, and by the Khamoo communities
in Northern Siam.

The next and greatest immigration was that of the Tai group of
races—that is, the Siamese, Laos, Shans, and some other elements,
who now number about 7,500,000 people. Their languages clearly
show that they came from Southern and perhaps even from Central
China.

In the southernmost portions of Siam there are sbout 400,000
Malays, who were much later arrivals. The Siamese Malay is of very
mixed origin.

Since the Middle Ages there Las been a steady large immigration
of Southern Chinese. In the past these immigrants were almost
entirely males, who married Siamese women and produced a mixed
breed known as “luk-Chin” (children of Chinamen). These inherit
many of the good qualities of their Chinese ancestors and some of their
defects. The Chinese and ““luk-Chin " are especially numerous in the
Bangkok district, and are to be found all along the railways, rivers,
and main channels of communications. They are engaged in all kinds
of industry and commerce. In the last fifteen years or so the Chinese
seem to have developed some nationalist feelings—they now often
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IMPRESSIONS OF THAILAND

By J. E. L. PEPYS

Yoe

Lecture given on April 17, 1940, Sir Charles Wingheld, K.CM.G., in the
Chair. The lecture was illustrated with excellent slides, the coloured ones being
specially beautiful.

HAILAND is by no means a new name for Siam. The

i Siamese have always called themselves the * Thai,” or Free

People; they have always called their country *“ Muang Thai,”
the Land of the Free. And when you look at the position of Thailand
on the map you can see that it is a title to be proud of. Itis a remark-
able fact that this curiously shaped little country, tucked away in the
farthest corner of South-East Asia, sandwiched between the Britsh in
Burma and Malaya and the French in Indo-China, should have retained
her independence for at least six hundred years. Ever since the four-
teenth century, when the capital was set up at Ayudhya, there have
been attempted invasions from both East and West; but Cambodian
and Burmese conquerors were driven off and French and British in-
trigues were parried. On two occasions at least Siamese independence
was very seriously threatened by the French. But the Thai, in spite of
all these dangers and difficulties, managed to hold their own, and are
now busy completing the creation of a modern nationalist State on the
Western model, without relinquishing their own heritage and
traditions.

That this experiment has been so far successful is due, to a great
extent, to the wisdom and ability of the present King’s grandfather,
King Chulalongkorn, or Rama V., who reigned from 1868 to 1g1o0.
During his long and successful reign the gates of the country were once
more opened to the foreigner, European experts and advisers were
invited to give their assistance in reorganizing the State, communica-
tions were opened up, slavery abolished and a large part of the essential
paraphernalia of Western civilization introduced. King Chulalongkorn
himself set the example in the education of his very large family by
sending his many sons to English public schools and to European and
American universities, and by encouraging some of them to serve in
the armies and navies of the Great Powers. Most of the royal princes
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in 1932, when, by a coup d’éta, the absolute monarchy was ended and
King Prajadhipok was forced by the leaders of the ““People’s Party” to
grant a Constitution. Three years later, in 1935, he abdicated, and his
nephew, Ananda Mahidol, a litde boy of ten, came to the throne. It
was as King Ananda’s private tutor that I had the honour and the
privilege to visit Thailand eighteen months ago.

Before I tell the story of that visit I think we should be well advised
to look once more at the map. Thailand is about the size of France—
that is, about 200,000 square miles. But the population is only about
14,000,000, and most of these are peasants. The country can be split up
into four natural divisions—north, south, east, and central. In the
north are the mountains and forests (it is from there that the teak
comes); in the south there are rubber plantations and tin mines, and
there is a good deal of fishing on both sides of the Isthmus of Kra; in
the east is a large barren basin, parched in summer and swamped
during the rainy season, where a meagre population of very poor
peasants scratch a living from the soil as best they can; while the central
area, the heart of the country, provides nine-tenths of its wealth. This
central area, as flat as a pancake, under water for three months in every
year, is almost entirely given over to rice cultivation. Some of the finest
rice in the world comes from Thaxland Right through the middle of
this vast rice-field flows the Menam Chao Phaya—Royal Mother of
Waters—near the mouth of which is the present capital, Bangkok.

Above all, Thailand is a country of water. Half the population lead
amphibious lives. There are four railways leading out from Bangkok,
with roads only at the railheads. The rest of the country’s communi-
cations are entirely by water. Like Holland, it is a land of rivers and
canals.

My story begins in September, 1938, when the Czecho-Slovak crisis
was working up to its climax. On the day on which Mr. Chamberlain
flew out to that fateful meeting at Munich I crossed to France to join
His Majesty King Ananda in Switzerland. He was then thirteen and
lived with his mother on the shores of the Lake of Geneva, going to
school every day with his little brother and bringing back homework in
the evening like any other little boy. He had already spent three years
of his reign in this way and had not seen his own country since he had
left it five years before. The Council of Regency and other authorities
in Thailand thought it was high time that the King should see his
people and the people see their King. A State visit was accordingly
arranged. Though it would interrupt his ordinary studies at school, it
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recently spoke about the serious necessity of some form of birth control if
we are to maintain the standard of living which we have.

Despite the increase in the population, we are still largely an agricul-

THAILAND TODAY

By HIS ROYAL HIGHNESS
PRINCE CHULA OF THAILAND, G.C.V.O.

Report of the Anniversary Lecture delivered to the Royal Central Asian Society
on Wednesday, June 14, 1961, Sir William Dickson in the chair.

The Presipent: Your Royal Highness, Your Excellencies, My Lords, Ladies and
Gcntlcm;n: I haw.: the honour to introduce to you our Anniversary Lecturer, His
Royal Highness Prince Chula of Thailand. We are honoured, and very grateful and
fortunate to have His Royal Highness with us this afterncon to talk about his

country. It does occupy, as you know, an ition i
Sou[hr.)lli Yy py. y and always has done, a key position in

His Royal Highness is, of course, extremely well-known to all of us, and is a
very popular figure in England; an intrepid racing motorist, an author, and a speaker
on the television and radio; Her Royal Highness the Princess, who could not be
here this afternoon, .is an English lady; one of their homes is in Cornwall, and
amongst other things, they are Freemen of the City of Bodmin. So we know a grcaé
deal about His Royal Highness in England. In Thailand, as you know, he has very
special connections; he is first cousin to His Majesty the King of Thailand, and is
his special A.D.C. ’

Naturally, he is an authority on his own country, but his lecture to us this after-
noon is of special interest and importance, firstly, because we have a very close and
very old friendly relationship, interest and sympathy with, and love and under-
standing for Thailand, and anything we hear about it is of great interest, and
secondly, because His Royal Highness has only just come back from a visit there and
:v:;l be able to give us an up-to-date account of conditions of life in Thailand as it is
oday.

cellencies, Ladies and Gentlemen: it is a very great privilege for

me to be addressing you once again, after the occasion, a few years
ago, when I came to talk to you about my country. At that time you had
just a talk; today I have been asked by the Council of your Society to bring
a film. But, before we go on to the flm, may I just say a few words with
perhaps, some fresh information, further to what some of you, if you weré
present thcn, may have heard at my last talk.

The size of our country has not increased; we are still approximately
200,000 square miles, or about, say, the size of France, or four times the
size of England and Wales; but our population has greatly increased and
at.the census of April, 1960, it was found that we have a population of 26l,
mxllion._ That is a very big increase indeed for us. Until recently oufi
population was increasing at the rate of three-quarters of a million a year
and now we find, not entirely to our satisfaction, that we are increasing a;
the rate of a million a year; and, although our area should be capable of
supporting a population of 55 to 6o millions, it will not be as comfortable as
it is now, and there may be very serious difficulties—so much so that even
very important Government spokesmen, such as the Minister of Finance,
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H.R.H. PRINCE CHULA of Thailand: Mr. Chairman, Your Ex-

tural community. Over 75 per cent. of our people are still agriculturalists,
and, of course, the main crop, and almost the only really important crop
from the point of view of export, is rice.

Now, the growing of rice by something like over 75 per cent. of our
population has got a strangely important social import, and that is that,
unlike most countries in Asia—I am not saying this in any way against any
of our friendly neighbours, but I repeat—unlike many of our neighbours
in Asia, Thailand and the Thai people have always enjoyed almost com-
plete equality between men and women. There has never been a purdah
in Thailand; there have never been any disadvantages for women. 1 think
this is due to two things; one is the Buddhist religion, which most of us
practise—95 per cent., if not more of our people are practising Buddhists;
and the other is this rice-growing, for, despite the immense advances made
by the West in machinery, I am informed by experts (of which I am not
one) that no machine has yet been invented that can sow rice into the field
during the flood season (because rice, you know, is put into the land with
about 8 inches of water; that is why we have to have paddy fields with little
12-inch or 18-inch banks to keep the water in), no machine has yet been
invented that can supplant the fair hands of women to plant the rice.
Therefore in our country, in the most important part of our country, the
farmers, the men and women, work side by side; and that may be respon-
sible for the equality in the status of Thai women with men.

In the past, we did have polygamy, and a man could have as many
wives as he could afford. I would say that polygamy was an undemocratic
system, because you have to be fairly well off, even in Thailand, to keep
more than one woman, and I think that an ordinary farmer would be
quite hard put to it to manage even a little bit of bigamy; so that polygamy
was restricted to the upper and more well-off classes. 1 myself never had

the pleasure, or the disadvantage, of practising it, because—whether it was

done especially to thwart me or to help me I would not know—polygamy
was officially abolished in Thailand three years before I was married.

As far as education is concerned, the thirst for education is growing
and growing and growing; in fact, we are unable at the moment really to
cope with it. When I was there, for the examination for some 700 places
in Chulalongkorn University (which you will see in the film) for first-year
students there were 10,000 candidates, and it is the same with the Military
College, the same with everything; there is a fabulous thirst for education
amongst our young people, and that applies to the men and the women,
and, educationally, our men and women are equal. Today the women of
Thailand, the well-educated ones—(I am not talking about the farmers’
wives, they work in the fields with their men)—also work, and it is now a
rare family where the wife does not go out to work. In an average upper
middle-class family (if I may use a very old-fashioned term; shall T say,
upper middle-income-group family) in Thailand today the husband and
wife meet for breakfast, then they go away and each do their work, and
often lunch apart, and meet in the evening. We have women who are
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training in madarsa is compulsory in childhood
for both the sexes. They do not follow family
planning. Economically, the Khadim are an affluent
community. '
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India, Calcutta, Government Printing Press, 1896.
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Khaek /
Community of Thailand *

In Thailand, the Muslim minorities are popularly
referred to as Khaek, respectively. The terms have
pejorative connotations and symbolize the general
disease of the Muslim position vis-a-vis the majority
peoples. The term Khaek lends itself to no such
reconstruction. In the Thai language, it literally
means ‘visitor’. But, for at least a century, the term
has also been used to refer to dark skinned foreign
visitors or immigrants and, in that connotation, has
been popularly applied to Indians and Malays
residing in Thailand.

The Muslims of southern Thailand, being
Malays, are also called ‘Khaek’, which they deeply
resent for they are neither foreign visitors nor
immigrants. They have inhabited the lands they
occupy for many centuries. Officially, they are called
‘Khaek Muslims’, but even this designation is
offensive to some, particularly the separatists. To
the latter, ‘Thai’ means ‘Siamese’, and though there
are a number of Indian, Pakistani, Chinese, and
Siamese Muslims in Thailand, the vast majority are
of the Malay race. The separatists-and some who
are not separatists-want to be known simply as
‘Malays’ or ‘Malay Muslims’. They charge that the
government’s policy of calling them ‘Khaek
Muslims’ is a deliberate attempt to blur their identity
as an altogether different people from the rest of the
Thai nation.

There is ample evidence in Thailand that negative
attitudes towards the Muslim minorities do exist

i

among the majority peoples. Perhaps, nothing
contributes more to the breakdown of the integration
efforts of the two nations vis-a-vis the Muslims than
the persistence of the pejorative popular stereotypes
of ‘Khaek’. These stereotypes are, in part, the
inheritance from centuries of conflict between the
Muslim and non-Muslim peoples: and, in part, the
result of simple prejudice against people of a
different religion and culture who, from a national
point of view, appear to be stubborn and
unprogressive.

Parts of southern Thailand have long been
exploited for tin, though the Muslim villagers have
been mostly farmers and fishermen. In the twentieth
century, the area has shown itself amenable to the
commercial production of rubber and coconuts. Partly
for the purpose of developing plantations for these
and’ other cash crops, and partly to introduce an
ethnic mixture into the predominantly Malay south,
the Thai Government has sponsored, since World
War II, the resettlement of thousands of non-Muslims
from other parts of the country in the more sparsely
inhabited interior districts of the southern provinces.
Khaek Muslims fear that, in time, they will be
submerged in their own homeland by non-Muslims
and that this is the government’s real plan.

The motives behind Khaek efforts at the cultural
integration of the minority peoples—including the
Muslims—are quite complex, Certainly a prime
motive has been a natural wish to forge national
unity in order to counter the centrifugal forces of
traditional regionalism and tribalism.

In Thailand, the Muslims, of all the minority
peoples subjected to government integration
objectives, have demonstrated themselves to be more
determined and better organised to resist. Hence,
greater pressure has had to be applied to them. This
pressure has been applied far more restrainedly in
Thailand.

The Kingdom of Thailand is not a secular state,
but throughout the twentieth century, the laws of the
country, including all of the Constitutions since 1934,
have permitted freedom of religion in terms similar
to those in most secular democratic states. Still,
Khaek Muslims have had much to fear for their
culture and way of life (seen by them as integral to
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Economic growth, however robust, has a
hard time eradicating the country’s rural
poverty and urban squalor, particularly
here in Thailand’s deep south. Narathiwat
is only 840 kilometers (520 miles) as the
crow flies from the capital Bangkok —but it
might as well lie in another country in
terms of race, religion, culture and even
language.

“The Muslims are the poorest people in
Thailand,” imam Ahmad says. “We need
government assistance.” Eighty kilometers
(50 miles) to the northwest, Chamnong
Koomrak, governor of Pattani province,
replies, “WeTe trying.... Our budget is
growing by 10 percent a year. We give spe-
cial privileges to Muslims to enter uni-
versity and we want to develop the south,
in fisheries, food-processing and tourism.”

The truth is that there are few shortcuts
to development anywhere. Both the gov-
ernment in Bangkok and the Muslim
electorate in Thailands southern pro-
vinces of Pattani, Satun, Narathiwat and
Yala know that the key to prosperity is
education. For the authorities, that means
instruction in the Thai language. The
people of the south agree — but they intend
at the same time to preserve their religion
and their culture. )

The result is a fascinating renaissance of
Muslim awareness spreading across the
narrow, elongated arm of land that reaches
down from the body of Buddhist Thailand
in the north to the Muslim nation of
Malaysia in the south. You see it every-

T Pockew

Muslim
schoolgirls at Laem
Pho elementary
school. Opposite | §
page, Pattani’s new
central mosque
and (inset)a 3,
young worshipper. | 3

where, from the simple yet elegant central
mosque in Pattani to the corrugated-iron
mosques of the fishing villages along the
eastern coast. You see it, too, among the
1,700 students who cram the classrooms of
Narathiwats Islamic Foundation for
Education, built 20 years ago with a dona-
tion from the late King Faysal of Saudi Ara-
bia. And you sense it in the faces of the tiny
children learning Arabic from Jitsom bint
Salih in a one-room muadrasa, or Qur'anic
school, in the sand-swept coastal hamlet of
Ban Budi.

So who are these Thai Muslims? To gov-

ernment statisticians they are one of Thai-
land’s minorities, perhaps four percent of a
population now numbering about 55 mil-
lion, overwhelmingly concentrated in the
far south. To their Buddhist compatriots
they are known as Kkhisek, a word
that means “visitor”in the Thai language —
though the Muslims came to the region
several centuries before the Thais.
To any real visitor, however —a farang or
foreigner from overseas — the ethnic
identity of the Muslims is obvious: They
are Malay, just like their neighbors and
relatives in the northern Malaysian states
of Kedah, Kelantan, Terengganu and Per-
lis. The two groups dress the same way:
patterned sarong and white skullcap or
angular black songkok hat for the men,
long-sleeved dress and dawa head-scarf for
the women. They speak the same Malay
language, although many of the fishing
families have a dialect all their own. And,
most of all, they worship God in the same
way, recoiling from the ornamented
figures of Buddhism, Thailand’s state reli-
gion. The fact that they bear Thai, not
Malaysian, citizenship has nothing to do
with cultural affinity- but it has every-
thing to do with the politics of the past.

The Malays originated on the island of
Borneo, now divided between Malaysia’s
Sabah and Sarawak and Indonesia’s Kali-
mantan. About 1,500 years ago they began
an expansion that took them south and
west through the islands of Indonesia and
northward to the Philippines and the
Malay Peninsula. Meanwhile, the Thais —
originating perhaps in southeastern
China - were expanding southward in
competition with peoples like the Shans,
Mons and the Khmers of today’s Kampu-
chea. The inevitable meeting of Thai and
Malay came around the beginning of the
13th century.

But this meeting was not a clash of
nations in any modern sense. Southeast
Asia nearly 800 years ago was a shifting
patchwork of kingdoms, each vying for
tribute and influence but not necessarily
for conquest. The Siamese, as the Thais
used to be known, had one kingdom - but
so did the Khmers, while to the south there
were the kingdoms of Majahapit and
Langchia. Just as the medieval Arab his-
torian Ibn Khaldun theorized, when a
state was vigorous, it expanded in territory
and influence at the expense of weaker
states — until the weak in turn became
strong and led a fresh cycle of change.

Today’s Muslim provinces of southern
Thailand are the descendants of Malay
kingdoms that in the Middle Ages paid
tribute — in the form of bunga mas, or
ornamental flowers of gold and silver — to
the king of Siam. The payment of flowers
showed a degree of loyalty to the king, and
dependence on his protection against rival
forces. It hardly mattered that the Siamese
were purveyors of the region’s Buddhist
and Hindu tradition, while the Malays
were 14th-century converts to Islam. What
was at stake was power, not culture.
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27 members of the committee were in
favour. Those who rejected the proposal
included Christians who feared that the
ministry would be monopolised by
Muslims.

The Christians did not need
government help to take care of their
religious affairs as they had strong
religious organisations ~which, since
colonial times, receive massive support
from abroad. The Muslims, however, feit

that the ministry was only a compensation
for the omission of “Islam” from the
Jakarta Charter. This became apparent
subsequently when the Muslim leaders
failed, during the sessions of the first
elected parliament in the 1950s, to get that
clause restored to the Constitution.

Now, after more than 38 years of
independence, the issue has again come to
the fore. The government decision
virtually to outlaw Islamic parties which

810 ( i 5&) S.P6-02 /2T ( (;&U/Wf;) B

stress the political role of Islam in
Indonesia has made it clear that it is not
interested in accepting Islam. The
government may feel satisfied temporarily
that some Muslim organisations have
changed their objectives 10 suit its
requirements. However, 2 serious
confrontation awaits the rulers. If the
Islamic parties unite to resist the latest
state move the government will find it
hard to ignore these feelings.

POLITICS THAILAND

Dawa with a\:difference

The Thailand government is
seeking to attract Musliim
support by sponsoring a dawa
conference, our Bangkok
correspondent reporis.
Although this might give Islam
a boost in Thailand, Mohamad
Ghazali Khan, in the report
which follows, questions the
motives behind the move and
argues that it is a manoeuvre
which fails to address the
legitimate demands of

Pattani Mujahideen

The Thai Army, long an object of
suspicion and distrust in the country’s
Muslim-dominated south, has thrown its
backing behind a growing dawa
movement that is sweeping the southern
provinces and attracting Muslims from
neighbouring countries and beyond.

Army support for the mushrooming
Islamic proselytising movement appears
to mark a major shift in official thinking on
how best to deal with the problem posed
by Muslim unrest and the Pattani jihad.
Some analysts say it reflects an
appreciation that, despite continuing
misgivings in some official circles, there is
more to be gained by encouraging and
channeling the religious upsurge than by
attempting to stem it.

The most recent dawa convention was
held in early February, at the army’s
Sirinthorn camp in Pattani province. The
meeting attracted a massive congregation
of nearly 200,000 from all over Thailand
and more than 20 other countries, and was
the biggest of its kind seen so far in
Thailand. To date, eight army-sponsored
gatherings have been held in the south,
and more than 20 nation-wide.

Senior army officers and Muslim
organisers described  the Sirinthorn
assembly as a success. Both sides stressed
beforehand its “‘purely  religious”
purpose, and that contentious political
issues were to be avoided. It was aimed,
said organisers, at promoting unity among
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Muslims in Thailand.

“We also succeeded in creating better
understanding between local officials and
Muslim people, especiaily those who
came from abroad — some of whom were
Muslim leaders,” said Colonel Chamnong
Pairoj, head of the mixed army-police-
civil Command 43 in the border provinces.

Thailand's official dawa movement
began in the late 1960s, but has gained
momentum only over the past two years.
Tts unofficial head is Haji Yusuf Khan, 60,
a well-to-do businessman who was born in
Burma but later moved to Mae Sot, which
is on the Thai side of the Thai-Burmese
border. As the movement has expanded
to attract large turn-outs at its prayer-
meetings, Yusuf Khan has come under fire
from both Pattani jihad elements (who

have accused him of working for the
government) and from some
establishment figures (who see him as
having links with the jihad movement in
the border provinces).

Yusuf Khan has denied both sets of
charges. He says he recognises the
religious authority of Prasert Mohamad,
Thailand’s “Chula Rajmontri”’ or official
head of the Muslim community. He is not,
he has stressed, attempting to establish an
“alternative” — and hence divisive - Islam
in Thailand.

Army sponsorship of the dawa
movement has owed much to Major
General Panya Singsakda, the Southern
Army Region deputy commander who i3
now nicknamed “General Dawa”. It has
also been encouraged by General
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" Inthefinal part of our report

~on the Muslims of southern

_Thailand, Anthony Davis
~concludes: “The insurgents’

chief liability (is stil) their

chronic disunity. Genuine

~ cooperationis inhibited by
~ ideological differences
and suspicion.”

In late May, the police chief of Thailand’s

southern province of Pattani, Colonel
Saroj Chantaviroj, announced to the national
press that by the end of 1983 secessionists
fighiting to establish an independent Islamic
state of Pattani in the country’s southernmost
Muslim provinces would be “wiped out.” The
statement was greeted with some scepticism by
political observers both in Bangkok and the
south, for whom the Pattani conflict has
become virtually an inseparable part of the
southern scene. .

But Saroj’s remarks were a pointed reflec-
tion of the fact that Thailand’s Muslim in-
surgency is neither seen as @ serious military
problem for Bangkok nor remotely likely in
the foreseeable future to change the map of
southeast Asia. Inextricably tied into the
general fabric of economic underdevelopment
and lawlessness in the south, the insurgency
remains today incapable of mustering the sort
of political or military backing, domestically or
internationally, that might put it on a par with
the Moro revolt in the southern Philippines.

Statistics hardly suggest a burgeoning
national liberation struggle. According to of-
ficial Thai sources, during 1981 security forces
were involved in 86 firefights with Muslim
guerillas that cost them 22 dead and 64
wounded. The Muslims lost 46, 22 were
captured and 30 surrendered. In just under 100
other “incidents,” 39 civilians died, 128 were
injured and 7 abducted. By contrast with the
threat posed to the government by the insur-
gent Communist Party of Thailand, this
amounts to an easily contained military dis-
traction,

Informed sources estimate as many as 16
clandestine Muslim factions, quite apart from
bandit gangs endemic in the southern majority
Muslim provinces of Pattani, Yala, Narathi-
wat, Satun and Songkhla. But only three are
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Friday prayers in Pattani: there are nearly thre
active militarily — the Pattani United Libera-
tion Organisation (PULQ), the Barisan Re-
volusi Nasional (National Revolutionary
Front or BRN) and the Barisan Nasional
Pembebasan Pattani (Pattani National Libera-
tion Front — BNPP). Together they claim to
field around 3,000 gueriias. Thai military
intelligence estimates are less generous, con-
ceding less than 600 - PUL. 320, BRN 210,
BNPP 50. Given the low level of military
activity and a perceptible decline in the in-
surgency this year, official figures appear to
accord more closely with reality than insurgent
claims,

The insurgents’ chief liability continues to
be their chronic disunity. Despite a commit-
ment to a common goal of complete independ-
ence from Thailand and pressure to unite from
sympathetic Arab governments — specifically
Libya and Syria — the group remains divided.
In recent separate talks with Arabia BRN and
BNPP leaders Ustaz Abdul Karim ibn Haji
Hasan and Badril Hamdan both conceded the
prospect for unity in the near or medium
future was remote.

Genuine cooperation is inhibited both by
ideological differences and mutual suspicion.
BRN is committed to a broadly Islamic social-
ist programme looked at askance by both
other groups. It in turn sees PULO as
weakened by interna! divisions and BNPP
close to collapse.

Certainly PULO's credibility has suffered
under the ieadership of Tengku Bira, scion of
an aristocratic Pattani family, whose extended
absences abroad, albeit on fund-raising activi-
ties, bespeak a minimal grasp of ‘the real
situation in the southern provinces. Jtis widely
believed by some observers, including sources
sympathetic to the Pattani cause, that the
major proportion of funds solicited in the

g L e SIS s
e mitlion Muslims in south Thailand
Middle East is spent maintaining PULO’s '
leadership in'tomfortable exile, Little reaches
fighters inside Thailand, they say.

For its part, the more conservative BNPPis-
now moving towards a radical Islamic position,
influenced to some extent by the Iramian;:
revolution. But since the death of its former
leaders, Tengku Jalal Nasae, in 1977, the
group appears to have declined.

Disunity aside, however, the insurgent
cause is hardly furthered by an unbending and
at present unrealistic insistence on full inde-
pendence, Attempts to raise the Pattani issue;
at the Organisation of the Islamic Conference
(O1IC) and secure diplomatic backing in the
Islamic world have foundered on this point. |

Nor is credibility helped by the military
methods used, which amount to what can only
be described as terrorism, aimed at polarising
the Muslim and Buddhist communities in the,
border provinces. Bombings of civilian targets
and kidnappings are typical; protection rack-
ets involving (generally Chinese) businesses in
the south play a major rote in fund raising,
claimed as both necessary and justified by one
guerilla spokesman. ;

The credibility gap is further widened by the :
ease and frequency with which ideological
militancy and plain banditry overlap or are
confused. The authorities deliberately make
no distinction between the two and refer to
PULO, BRN and BNPP as “bandit terrorist
movements.” Guerilla leaders conceded that it
was not always possible to control the “inde-
pendent initiatives™ of armed units or vet the
type of individual attracted to them.

Few observers doubt that, as Thai officials :
claim, insurgent bands have served as sanc-
tuaries for common criminals; and that bandit.-
gangs with loose affiliations to a Muslim .
organisation gain a measure of political respec



"THE MUSLIM WORLDJS

‘;MUSI.IMS IN PORTUGAI.

" There 'are. presently over “two
“million Muslims i in Portugal,’ main-
i4ly' concentrated .in the province of, a
Gume (60 per cent are Musl ms).’

SR In Mozamblque, Portuguese
:p'colony in’ ;Africa; Muslims < con-

‘;{‘Tstltute 25 per. cent of the popula-. .
_ tion.. ' In Macao, Timor and Euro- -

| | | ' pean Portugal, there  also  exist
southward and OCCUPICd the Malay ~-groups of Muslims, relatively ‘small

l Z;‘:}tss ;g dKf,S?E s _I?‘:Egﬁm;’rg r;[(l)%v . in number, but important for their
“part of Malaysia). N cultural and economic projection. -

- . According - to _statistics . on an
- The Malay Muslims of  Pattani . s :
ON,' L o h ‘dld not sublixt to the rule of the overﬁa(lil thbas1s, 'tlt has ~*~been
+,The ‘ancestors:. of ~the ~Thai Thai conquerors and. there were" ‘Xgr’ue at outl\/([) Ievery ten, Por- - .-
people migrated from South Western' many - uprisings ' from 1789.1832, . tHEHese one is.a Muslim.
China "in::1000°'A, D. and sub- = which were crushed by the ‘numeri- UAR MILITARY -

scquent]y adopted  the Buddhist - cal superlorxty of the Thai army ‘ PQSITION

faith. © A monarchy emerged in . Tn 1902 the Thais wanted the - According to'the latest report
1350. A D. with Aliyuthia as the ca- = ya55al Raja of Pattani to surrender . of London’ sg“Instltute for suﬂte. |
pital,, which was subsequently trans- .. a1 his rights and receive a pension. ' gic Studies”, there were ' 10,000
ferred ' to" Bangkok. ''In those days - The last Raja of Pattani, Abdul Soviet advisers in the UAR in
Siam did not include any territory- - Qadir Qamaruddin, was mlpﬂSOﬂed ~ July this year compared with 4,000
_the ‘Mal yan ‘peninsula. 1 . ' ‘Released in 1905, he escaped to the - 3 year ago.  In addition there -are

' The country whtch is called
“Thaxland” was called as . ‘Siam”

" Islam had. spread in the :Malay- ~Malay " State’ of Kelantan where.’- about 100 MIG-21’s flown by So-
an Peninsula’as well as the Indo-- ‘he died in 1933. © - ' viet - pilots. Some - 22 SAM-2
nesian Islands and .in early fifteenth - Meanwhlle the Malay States in ~ ground-to-air miissilé sites are su-
century there was a. Muslim King- ' the South of the Malayan peninsula  pervised by Sowviet personnel. An
dom over the P enigsula, and Indo-- had become British protectorates. - equal number were under construc- ‘
nesi, Wlt‘h\c,apltal at. Malacca o ‘Portugal’s ' colonialism in South’ tion: o
'Mdﬁy?ﬂ ) the Pormgese capture 4 Bast Asia was followed by the ‘The UAR forces have mcreasod

Spamsh the Dutch and then the by 70,000 men over the past = year
. British 'and ~the French. . The andits Air Force is stronger and
“British had occupied Burma as well ~ better equipped, the Report said. N

the port of Malacea. The vast King-
dom of the:Sultanate of Malacca
split into many small ‘Kingdoms,

one of which was the Sulianate of - as established control over southern - . 0,A.0'S CALL
Pattani. in the northern portion of " 'Malaya, while the French had taken The Afri T
R ~ over Indo-China. Both the British - he African summit meeting in

the Malay Peninsula. . and ‘the French allowed Siam to Addis Ababa on Sep 3 called for -
" The Siamese - Kingdom " i fire- ~ exist as a buffer state between their “the total withdrawal of all foreign
quently at waf with Cambodia in . temtones by treaties in 1896 and troops from all occupied Arab ter-
‘the East ahd Burma in the Wost. - . 1907. : ritories.  The appeal was. con-

"' And there was an occasion when . “yn 1909 the Brmsh made the tained 1naresolut10n on the Middle
" the Siameso King sought the help yyoic ¢0 withdraw from the Malay East accepted by the OAU (Or-
* of the Sultan of Pattani to resist an g teq of Kedah, 'Ke]antan Treng- ~ ganisation for  African ~Unity)
attdck by the then Burmcse ng “ganu and Perlis, which ’became' Summit Conference.

_monarchy beeame expansmmst and It)m] Unfortuynatcly for the Malay of ali 1:’:i’forts at culturail)l assumla-‘
" 'began a southward push. By 1769 = Musliins * of . Pattani, the British tion, there contmuef’ to be agitation
. the Thai;invading army reached the allowed the Thais to continue by the people of Pattani for their
‘MUS“m Kingdom of Pattani.~ their control over Pattani in the self-determination  and_ 1ndepen-

"/ In 1786 the Sultan of Pattani - Northers end of the Malay Pemn- : den’ﬁnaxlan d to-day has a popula-
as  defeated - /in war ldue to suta. tion of 32 mniillion. . Muslims form .
“the treachery. of ‘his ' nobles.” -  Aleng with the other Malay i per cent; most of them are the

The Sultan was Killed in the battle . States, Kedah, Kelantan, Treng- peoplé of Pattani. .

and thousands' of prisoners were ganu and Perlis, as parts of Malaya, The Mustims scattered in Thai-

- taken to Bangkok as ‘well as a can-. became mdependent in 1957 and jand proper are decently treated by
non which :iill this day lies in front = Malaya merged Malayma in the Thaj Government, but the

.

“of the Thai' Defence Ministry at  1963. - ‘ people of Pattani continue to resent
- Bangkok, as a historic relic. These . ‘But the Malay Musllm State of " their colonisation, though by an '
Prisoners were. subsequently. releas- 'Pattam continned to be under the  Asian country. ‘
ed and were the ancestors of the ~yoke of the Thai Government. Even 'powers like Brltam and‘

‘Malayan “Muslim  community  in Calling the territory as Southern = France had to relinquish their hold

'Bangkok and Ahyuthia..  Thailand, the Thai Government is - over their colonies. In due course, "
L e After makmg Pattani: a Vassal _trying to assimilate the Malay Thailand will also have to fo]low "
’state, the “Thals pushed further \ Mushm people of Pattani, In splte :_thc same: Way :
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South Thailand

(Mr. Adil Ahmad, PULO)

! The struggle for indepeudent in
. South Thailand Is a popular and
National people War with the ajms
of the expulsion of the foreign
Thai imperialist invaders. The Mys-
lims Malay of the South Thailand
are the indigenous and majority
population there are an oppressed
nation, fighting for independent.

The four million Muslims in
extreme south Thailand eihnically
Malays bordering the northern and
Bastern state of the Malaysian
peninsula have become a source of
acute embarassinent to Bangkok
antd to some anxiety to Kuala
Lumpur. 1In receat months the
Muslims have been waging a sort
“Jihad” against the Buddhist
rulers (Thai colonialist) trying, to
fight large bodies of their Thai
Government military and police
force alongwith war plapes, tanks
in the city and jungle fasiness.
According to Bangkok Radio as

per declaration Deputy Interior

Minister Prakob Prayumphokhrat

that the government has sent

several battulions of troop as rein-
forcements for the drive to sup-
press a guerillas near the Malay-
sian border as well as all villages
at the foot of Boodo, VYaha
mountains straddling the southern
province prohibited zone. But this
has not isolated the Muslims feday-
- een hard core on the contrary. The
. Patani United Liberation Organi-
sation (P.U.L.O ) a national move-
ment has been gaining momentum,

The nationalist movement whom
Bangkok has variously described as
- Bandit Communist, but in reality
" the Muslims have their aim for
self-determination *“Malay repub-
lic of Patani”. The Muslim gue-
rillas are well armed with M-2,
M-16 automatic rifle captured from
the Thai force. Apart from these
weapons supplied to Thailand un-
der the SEATO agreement tlie
Muslims decendent also have large
quantities of home made weapons.

What is going on in southern
Thailand is really racist and
inhuman treatment.

WORLD ATTENTION
In the carly years after World

War-II the Muslims drew seme
support from the Malay in the
federation of the Malaya whose
Eastern states Kelantan and Treng-
ganu had been placed under Bang-
kok control by the Japanese. . At
that time the Muslims movement

in south Thailand was irredentist

in nature aimed at nothing short
of a merger of the predominantly
Malay provinces of Thailand with
the federation of Malay. But the
British rulers of the federation and
the local elite who were to succeed

their imperlal mastars actively
discouraged the Muslim move-
ment.

PACT

The most active Muslim Patani
leaders nowadasy are Mr. Kabir
Abdul Rahman (Chief of Patani
United Liberation Organisation),
Mr. Kuyala (Chief of National
Front). The movement of both
organisations are progressing well

APPEASEMENT

During Marshall Phibul Song-
gram brief eclipse from power
Bangkok embarked of a policy of
appeasement by appointing Mus-
lims to some high offices in the
disaffected province and by per-
mitting Islamic religious instruc-
tion in school. But Marshal re-
turned to power following the year
1947 coup denationalization was
pursued with a systematic vigour
that border on persecution.

In the early fiftics a Royal
Commission was appointed to look
into the grievance of the ethnic
Malay but it recommendation to
win over the diseffected were sum-
marily shelved. In recent year
Bangkok bhas been wholly unres-
ponsive to the demands of econo-
mic and educational reforms in the

south Thailand., As a result bit-

terness permeats every layer of the
Muslim community, effort by some
liberal That politician to defuse
the explosive situation made up of
a mixture of sheer bitterness, per-
secution complex and stark pover-

ty have made littls impression on

Thai authorities.
W H w
3

174 o
T TRRe 2 e

Call to Ulema

(Maulana Kausar Niazi)

Pakistan’s Minister for Raeli-
gious Affairs Maulana Kausar
Niazi said in Cairo on Dec. 23 that
cconomic urges of modern times
call for highlighting those Islamic
principles which stress on social
justice and condemn capitalism.

Addressing a distinguished ga-
thering of Ulema of Al-Azhar Uni-
versity und members of Supreme
Council of Islamic Affairs, Maula-
na Kausar Niazi said that these are
times of economic upsurge as op-
pressed people all over the world
have risen sgainst the forces of
capitalism and are determined to
change this system.

It is therefore, high time that

‘the Ulema play their rightful role

in the struggle for emancipation of
this exploited.

He said unfortunately some -
Ulema in certain countries have
adopted an attitude which gave
out an impression that Islam is in
favour of capitalism. This is far
away from the truth, '

He said Islamic elements in
their respective countries should
struggle against poverty, illitteracy
and exploitation of the poor.

He said Pakistan will fully co-
operate with Al-Azhar and the
Supreme Council of Islamic Affairs
in this connection as Pakistan is
based on the concept of Islam.

He said the present Govern-
ment in Pakistan have taken posi-
tive steps for service to Islam and
will continue to lend support to
Muslim countries for reviving the
Islamic spirit and making it a liv-
ing force for al times to come.

Maulana Kausar Niazi, who
spoke in Arabic was heard with
utmost respect by world renowned
Ulema of Al-Azhar University. He
regretted dissensions and conflicts
amongst various sects of Islam and
said Islam holds sectarianism as
“Shirk”.

He said now when the Islamic
World is coming closer politically
it is high time that the Ulema sho-
uld lay stress on unity and toler-
ance in religious field also.

He said some people think that
there is no need for morality and
spiritualism as this is the age of -
materialism,

(Continued on page 7)




Visitors to Thailand feel imme-
diately the impact of the nation’s

strong Bud-hist faith, Yet other

religions, including Islam, the
country’s second faith, have flou-
rished in  Thailand for hundreds
of years, and enjoy complete
freedom.

Muslim Thais number some
three millions, with the greatest

concentrations in the four southern
provinces of Pattani, Yala, Nara-
thivas and Satual,  Almost half the
country’s 1,267 mosques, including
a great central mosque at Pattani
are in this area; the remainder
are scattered over 32 other provin-
ces, with 10l in the capital city
of Bangkok alone.

Royal patrorage of Islam in
Thailand began 360 years ago with
the arrival at the old capital of
Ayudhya of two brothers from
Persia, Sheikh Ahmad and Sheikh
Said.
shing city and the brothers,
according to old court chronicles,
engaged in trade. The elder,
Sheikh Ahmad, was later accepted
into the king’s service, put in
charge of Muslim affairs and given
a high court rank.

Islam took great strides forward
during the reign of King Narai
the Great (ca. 1656-1688). Altho-
ugh the king resisted the efforts
of emissaries of Muslim  rulers
in Sumatra and India to convert
him to Islam, he permitted the
Indian ambassador fo build a
mosque in  the royal capital, and
later gave money for the building
of mosques. -

A French emissary recorded in
this period: “Of the many foreign
nationals settling here, the Moors
were better off than the rest,  This
was t(he effect of one of the
Moors being appointed as the
King’s Finance Minister. The
Siamese king at the time was of
the opinion that the employment
of such a policy would enhance the
nation’s trade prospscts, as all the
rulers of Siam’s powerful neigh-
bours were Muslims. This accoun-
ted for the fact that most of the
important  positions inside and
outside the capital were in the
Moors’ hands. ““The Siamese king
bad built many mosques for the
Mpoors with his own money. He
also gave financial support to the
Moors in the observance of their
important religious functions. The

Ayudhya was then a flouri-

Siamese, who were baptized into
the Moorish religion, were given
the right to exempt themselves

from  monthly service to the
king........ooo.. ”
Royal protection continued in

spite of t(he subsequent rovings
of the capital, . first from Ayudhya
to Dhonburi, and then to ils
present site at Bangkok. Muslim

- affairs were the province of a - high

official, known as the Phya Chula-
rajmontri.

In 1901, King Chulalongkorn
established a legal procedure by
which all civil cases concerning
matrimonial and inheritance matters
among Muslims were to be tried
jointly by Muslim judges. His
successor, King Vajiravudh, laid
down a set of rules covering the
Government’s  relations with bis
Muslim subjects.

The constitution which followed
the abolition of the absolute mo-
narchy in 1932 guaranteed tole-
rance and protection for all
religions in Thailand by an article
declaring the king to be “upholder
of all religious faiths™.

So far as Islam was concerned,
the intentien of the constitution
was fulfilled and the present policy
was established by Royal decree in
1945. The office of Chularaj-
montri, which had ceased to be
known by that name many years
before, was revived, a Centrul
Tslamic Committes was established
to advise the Ministry of the
Interior and the Ministry of Edu-
cation (which has a Department of
Religious Affuirs) and Provincial
Islamic Committees were set up
to advise ths governors of the
24 provinces with a Muslim popu-
lation of more than 500, Local
mosque  comtmittees  were  also
provided for,

The decree reaflirmed the well es-
tablished principles of religious free-
dom in the Kingdom whereby all
are assisted and protected in the
observance of their religious
duties.

One important action following
the decree was the establishment
in Bangkok in 1950 of the Muslim
College of Thailand. The college
is a modern, well-equippad insti-
tution with over 800 students. i It
offers  Governmeznot  scholarships
for further study at local universi-
ties and at religious institations
abroad.

c;‘;-z»{,'s»fwa‘étES 2 July 3, 1965

The building of the central
mosque at Pattani was financed by
the Government, which alse pro-
vides an annual budget for the
tepair  and construction of mos-
ques.

Legislation since the royal decree
of 1945 has confirmed the appli-
cation of Islamic religtous laws
in the trial of civil cases involving
matrimony and inheritance among
the Muslims of the four southern
provinces, exempted Muslims from
taxes on animal slaughtering for
the purpose of religious sacrifice,
regulated the administration  of
mosques and the allocation of land
for their construction.

The Government also  handles
transport  arrangzments  for  the
pilgrimage  to Mecca, which s
made by about 2,000 Thai Muslims
each year. Government officials
who are Muslims are granted leave
on full pay to make the pilgri-
mage, in addition to  special
holidays each year for Eid-ul-Fitr
and Eid-vl-Zuha. Muslim mem-
bers of the armed forces and police
are given time off every Friday for

Prayers.,
The Chularajmontri holds a
pivotal puosition in  all  roatters

coaczening Bslam in Thailand, He
is the representative of the King,
as  patron  of the - religion. As
chairman of the Ceatral™ Tslamic
Committee, the  Chularajmoatri
is the principal adviser on Muslim
affairs to the Ministry of the Inte-
rior and the Ministry of Educa-
tion.  While the royval decree
provides that the Chularajmontri
shall bz appointed by the king
the naxminating procedure in prac-
tice his been dsmocratic, takiog
into counsideration the wish of the
community whose interests the
Chularajmoatri represents.  Imams,
who preside over the local mosque
committezs, are clected by Mu.lim-
laymen; they in turn elect the
chairmen of 24 Provincial Islamic
Committees; and the chairmen
elect the Chularajmontri, whose
name woutd then be submitted to
the king for Royal appointment.

Thai Muslims are zealous in
following TIslamic practices and
teachings. They  regularly take

part in the international ‘Qivat’
contest in Kuala Lumpur, Malay-
sia. In 1962, Thai readers carried
off the first and second prizes.
(A.P.P. Feature Service)
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HISTURY GF TOGOLAM

‘ [Tngoland is situated on the
west eoast of Africa. It is bound-

ed onthe Fast by Dahomey, on’

~ the North by Upper Volta, on the
West by Ghana, and on the South
by the Atlantic Ocean ]

"There i no evidence of the past
_ history of. the country known as
- Togoland in West'. Africa to-day
' except that the northern part had
influence of Is-
the past centuries while
lived

lam in
" pagan and primitive: tribes
- in the south and the coast.

The Ewe tribe, who ncw cons-
" titute the dominating element in
‘the developed and urban areas of
the south end the coast are said
to have migrated to this region in
- the twelfth and fourteenth centu-
ries from the Niger River Valley

as aresult of pressure from war--

- like tribes in the east.

Portugucse‘ traders were the
first to arrive in the coastal area
- in the fifteenth century. But at the
beginning of the nineteenth centu-
ry,  the: Germans, who also came
into the scramble for African ter-
ritories, focussed their attention on
the West African coast. In 1884
Bismark’s agent succeeded in mak-
ing treaties with coastal chiefs
making Togo and Camercon as
German colonies, Their aim was
‘to make a model colony of Togo,
but their plans tame to an ab-
rupt end because . of the German
defeat in the First World War,
when British and French troops
landed in Togoland and the Ger-
man troops in that tcrrltory sur-
rendered.

At the termination of the War
Togoland was placed under the
League of Nations mindate and

split into two parts—the part bor-

dering the then British colony of
Gold Coast eoming under British
administration, and the part border-

ing on the then French colony of -

Dahomey coming under = French

administration. ‘

After the second World War,
the two Togolands came under
United Nations Trusteeship, . with
“Biitain and France to administer
~ their respective areas.

In 1956 Bnt:sh Togoland voted

lic in the same

.April 1960.

. to His dictates.

for mtegratxon with Ghana and
has since then been  a part of
Ghana.

French Togoland voted for the
status of a self-governing repub-
year, The UN
General Assembly’s Trusteeship
Committee, early in November
1958, unanimously recommended
the withdrawal of French Trustee-
ship over French Togoland on 27
The Republic of Togo
was admitted into the UN on 20
September 19€0.

~ The population of Tbgo]and to-

- day is 2.5 million, Muslims form-

ing 355 per cent of the population.

‘They form a large majority in the

north ,but in the developed, edu-
cated and urbanised south they
are only about 9 per cent. French
is the official language and the
administrators are mostly Chris-
tians,

““A NEW UAR”
(Continued from page 3)

war"’, the responsibility for this

deécision lay with America alone,

Asked about UAR’s position in
the present situation where ~one
of the most powerful nations of
the world was the bigeest enemy
of the Arabs, Suez Canai was
closed and Israel was armed to the
teeth with the most modern wea-
pons and the Jarring Mission had
not been able to solve the- crisis,
President Anwar Sadat said “I am
a Muslim, who believesin Allah;
and it is my duty to be obedient
I believe firmly
that everything is in Allah’s hands
and I have not lost hope in His
Mercy.”.

NEVY SPIRIT M EGYPT

An article in ““Newsweek” said
that a new mood of “spiritual - re-
vival and  intellectual ferment”
has engulfed Eeypt since Presi-
dent Anwar Sadat assumed office.
The article gives President Sadat
credit for launching the “‘renais-
sance” by freeing political prison-
ers, cutting prices, ending the
seizure of private property and al-
lowing previously banned foreign

.periodicals -among other things.

6

SEMINAR FOR IMAMS INMW
NIGERIA

A Seminar for Imams of
Mosques was  organised in July
1969 in the University of Ibadan
(Western Nigeria) by the Depart-
ment of Arabic and Islamic Stu-
dies, in association with the Islam-
ic Youth League of Nigeria.

The “Nigerian Journal of Is-
tam’ in its issue of June 1970 has
given .an informative report of the
addresses delivered in the Semi-
nar. In a paper on ‘“‘Problems
facing Islam in Modern Times”,
Dr. 1. O, Azeez said :

- “There ~ are two ' religious
groups in Nigeria—Christians and
Muslims. Conflicting  statistical
figures have been given on the
reiative proportions of Christians
to Muslims all over the country.
But these are not important
‘What is important is the fact that
if we take a cross-section of the
population in Nigeria, we find
that : ‘

(1) “Most of the uneducated
are Muslims,

(2) “Most of the very poor are
Mushms.

(3) “An overwhelming ma}o-
rity of people in respensible poli-
tical, admibistrative and executive
and academic life are Christians.

4) “Most of those who are

behind bars in prisons are Mus-

lims.” '
The Muslims .in Nigeria need

leadership and educators.

The
Mosques could become the centres
of social renaissance. And hence,
a Seminar for Imams was a laud-
able move,

We are glad to know that ano-
ther Seminar for Imams is being -
organised this month at [badan.

TURKEY TO BUILD
SUBMARINES

Turkey’s Minister of National
Defence Mr. Topalogiu said that
Turkey will soon  begin building
submarines at the Golcuk shipyard.
Plans were under way to set up
a national war industry. Cargo and
transport ships are already under
construction at the Gulcuk ship-
yards. Manufacture of small arms
is soon to begin.

Commander of the Turkish Air
Force Gen. Batur said that Turkey
is now capable of  building its
own ajrcraft. Work will be mten
sified to become self-sufficient.
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( By Mr. M. Moosah, President, Muslim Welfare Organi?;iiog of Thailand )

From aboard a beautifully deco-
_ rated barge, gliding slowly on the
surface of the languidly flowing
Chao Phraya River, Thailand pre-
sents a panorama of most beautiful
sceneries in the world. On both sides
of the palm fringed river, green and
luxurious paddy fields stretch so far
that = they seem almost to merge
with the horizons. The simple and
lively peasants stop for a while
amidst their work to look at the
glittering barge, and then resume
their work with as lively a spirit  as
gver. Every now and then the
barge passes by beautiful villages of
various sizes. The ricily decorated
pagodas and occasionally even the
minarets of moques add grestly to
the beauty of the environment.
Often the barge passes through
dense forests darkened by thick
foliage of giant trees under which
roam game of all descriptions.

This exceedingly beautiful coun-
try, the land of beautiful pagodas,
measures an area of 198,456 square
miles.  Almost 709, of the total
area is forest. Agriculture is the
raain economic stay of the country.
The feriile soil, together with plenty
of water, helps the peasants grow
more food than the country needs.
Rice is the staple food and it is also
the source of earning foreign ex-
change. Other exports include
rubber and tin.

The Siamese (the people of Thai-
Jand) are a martial race. During
the 6th country A. . they arrived
in ‘Thailand from the north and
gradually established their sway over
a vast area of the country. In 1824
they came under the British sphere
of influence but an Anglo-French
accord signed in 1896 guaranteed
Siamese (Thailand’s) independence.
The present ruler, King Bhumibol
Adulyadej is constitutional mo-
parch.

MUSLIMS :

The population of Thailend is
about 30 million in which Muslims
figure at 3.5 million. This sets
them at over 10% of the total popu-
lation. The Buddhists constitute an
over-whelming majority, but their
relations with Muslims are extre-
mely cordial.

A good majority of the Muslim
population lives in the 4 southern
provinces; they figure at 2.5 million.
The rest of the Muslim population

is scattered in all parts of the coun-
try. The spiritual life of Muslims
is dominated by the 1,200 registered
mosques in the country .of which
as many as 103 mosques are in the
capital, Bangkok.

The Thai Muslims speak a larg-
uage of their own, a Malay dialect.

" As a general rule they are backward

in education and as such they are
unable to get legitimate quota in
government services. A mere 3%
of the Muslim population are em-
ployed as government officials.

The adult male Muslim popula-
tion is divided in various profession-
al groups. The following figures
will serve to give an idea of the real
situation :(—

Landlords 0,5%

Government

Officials 3.0%,

Traders 2.5%

Employees 20.0%,

Labour 40.0%,

Farmers & Planta-

tion Qwners 25.09%,

Hawkers & Retai-

lers .. 9.0%
Total . 100.0%,

The Thai Muslims are very fond
of performing Haj. Often they
mortgage and even sell out their
property in order to be able to per-
form the pilgrimage. It is obvious
that in many cases they return from
the holy lands in a state of utter
poverty. Such incidents are quite
frequent and have their root in the
ignorance of the spirit and the basic
teachings of Islam. -

ADMINISTRATION :

The Sheikh-ul-Islam is the State
Councillor for Muslim affairs in
Thailand. He is appointed for life
by His Majesty the King and pre-
sides over a committee known as
the Central Muslim Committee.
The Sheik-ul-Islam belongs to the
Ministry of Education and receives
a fixed monthly pay. The Central
Muslim Committee members receive

no salary and they belong tothe |

Ministry of Iaterior. They are
entitled to nominal allowances when
called to attend the committee mee-
tings. The Committee is comprised
of 14 members who are elected
mostly from the Imams of registered
mosques. :

Next in importance to the Cent-
ral Committee are the Provincial

2

Committees of which there are 24
in number. A Muslim Provincial
Committee is formed in a province
where live at least one hundred
Muslim families and which has at
least one registered mosque. These
committees are presided over usually
by an Imam of one of the provincial
mosques, and are directly under the
control of the Central Muslim Com-
mittee.

The present Sheikh-ul-Islam is
Tuan Suwanasana Haji Ismail.

The Thai Muslims are free, like
all other religious groups, to wor-
ship and perform their religious
rites in the mosques or at their
homes. In certain cases they are
also allowed to hold their celebra-
tions in public places. The celebra-
ration of the Prophet’s birth-day
always takes place in the public
Hall.

Muslims are also free to form
their social organisations. OfF these
there are about 30 in the country,
though most of them are not as ac-
tive as may be desired.

ISRAELI PRESENCE IN THE
CONGO

Mass-circulation Cairo daily AL
AHRAM commented recently on
the news that Israeli mercenary
forces were participating in the
fighting in the Congo against the
rebels. It mentioned that Israeli
penetration of Africa was not limit-
ed to capitalist expansion but also
involved supply of arms and equip-
ment to the imperialist and reac-
tionary forces in Africa for use
against the African liberation move-
ment. Recent developments show
the extent of this Israeli apgression
against the African peoples and the
increased role Israel is playing in
serving the interests of imperialism
in Africa, the paper said. AL AH-
RAM added that Israeli forces
fought side by side with the dis- §
solved foreign bands of mercenar- §
jes from South Africa in close col- §
laboration with the enemies. of §
Africa and the strongest supporters g
of racial discrimination. The paper §
urged the African Unity Organiza- §
tion to condemn this Israeli aggres- |
sion and to take the necessary steps g
to halt Israeli plots against the @
African countries. .
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“Tne situation n_as developed to the point of crisis,” ac. wtted

arecent Thai government report on the Malay Musii. n

eraratlst movements in Pattani, says John Davis

At first glance the little town of Pattani on
% Thailand’s southern coast appearsto be a
tropical idvll. Brightlv-coloured fishing boats
ride at anchor in the river estuaryv. Old-
fushtoned Chinese merchant houses line the
mver banhs and man-powered trishaws pro-
vide the commonest and most convenient
mecans of transport for the town-dwellers.
Surrounding Pattani are traditional villages
with wooden houses built on stifts amid green
and lush «cenery.

The peace of Pattanias illusory: southern
Phatland is o political powder keg. 4 country -
side for vears torn apurt by civil strife and
isurgency. Hidden in the distant hills, visible
from Pattani Town. are Muslim guerillas who
demand independence for Thailand’s four
southernmost provinees:  Jala, Narathiwat,
Pattani and Satun. where the population is
cthnically Malav. not Thai. Assaults on gov-
crnment outposts are frequent and the ast

vear has seen an increase in guerilla attacks on

pohice stations and army camps. Thisincreased
activity by the Mushm minority in the pre-
dominuntly  Buddhist Thailand has caused
greatconeern for the governmentin Bangkok.

In arecent government report, a team which
Bad spent some time examining conditions in
the south. stated that .the situation has

22 Arabig The Isiamic Wo 1ew

developed to the point of crisis and has raised
the question of a possible disintegration in
unity of the people there. The security of the
nationis being threatened...”

The origin of the conflict in southern Thai-
land and the bloody fighting between govern-
ment troops and Muslim insurgents 1s not
simply a matter of religion. Thai Buddhists
and Muslims. mainly of Chinese and Indian
descent. live together peacefully in Banpkok.
Chiang Ma) and other affluent cities further to
the north. and outside the south there is no
equivalentto the movement among the Pattani
Mushims.

The root of the conflict is that Pattam
follows the usual pattern of a remote and
neglected border area. Average income in the
south is well below the national level, unem-
ployment is high and government projects are
few and far between. Government officials,
who view their assignment to the south
more or less as a punishment, tend to withhold
reports of serious developments in the areas
under their responsibility from their superiors
in Bangkok.

“If they report that the situation i
serious, then their superiors would construe
the reports as a sign of their inefficiency.” one
local source told Arabie in Pattani.
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The carliest Brihmi script of Sri Lanka is as follows:

4+ 1A~ s
d & Lt

c &6 ¢ & I
A o 2 © o
L L o Y
L 2 VS
A U

If we examine the two seripts closely, we can see that althou imi

£xa ¢ , gh they are similar, there are
also significant dxffergnces. In the vowel system Asokan Brahmi has -. while Sri Lankan
Br.’ahrpr ha.s :I-. This is found in the Brihmi inscriptions of South India as well. Byt in the
later inscriptions of Sri Lanka of about the Ist century A.D. - goes out of vogue and an

evolved for'm qf <. takes its place. This shows that the Asokan Brahmi has influenced the Sri
Lankan script in due course and ousted the earlier form.

A feau{re peculiar to the Sri Lankan Brihmf is the absence of the form for ja and the use of
the aspirate ¥ for both aspirate and unaspirate. This is unique in the Sri Lankan script and

is not known in any other script of India. In about the first ¢ ;
i : . entury B.C, f:
introduced and we have the regular use of ja and jha. € form is

The eariiest Sri Lankan Brihmi also
sibilants are found. The sa 4 is intr
gains ground.

has the exclusive use of palatal ¢ A and no other
oduced in the Ist century B.C. as the Mauryan variety

A form of la A found in the South Indian
!.anka. Another significant feature is that t
inscriptions is from right to left. In most of

Brahmi is also used in the earliest script of Sri
he direction of writing in some of the earliest
these inscriptions the letters are also reversed,
The conclusion which can be drawn from these instances is that Sri Lankan Brahmi is not

identical with any other known Brihmi script of India. It had been used in Sri Lanka long
tury B.C. Perhaps the original Brahmi script was

before the missionaries came in the 3rd cen
introduced to Sri Lanka by the Aryan settlers who came to this Island in the &th century B.C.
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OMAR FAROUK SHAEIK AHMAD BAJUNID

The Political Integration of the Muslims in Burma and Thailand
A Cross-National Analysis

Historically, geographically and culturally Burma shares some of Thailand's peculiar traits,
however, in the more recent times, the impact of colonial rule in Burma on the one hand, and
Thailand's continued political independence on the other, and their consequential adoption of
different political methods and strategies in meeting the challenges of the tasks of nation-
building in the post-Second World War period have contributed to make these states
economically, ideologically and politically distinctive from each other. Both Burma and
Thailand, as modemn nation-states are multi-ethnic in character although this séems much
more so in the case of the former. Both countries are Buddhist and have attempted at one
point of time or other to use Buddhism as a unifying religio-cultural force but Buddhism has
almost invariably been overshadowed by political and ideological considerations in these two
states. In Burma, Buddhism has been used to legitimize the Marxist-Leninist ideology with
the conceptualization of the Burmese Way to Socialism. In Thailand, the development of
constitutional politics has ushered in an unresolved tussle between the proponents of liberal
democracy on the one hand and the advocates of bureaucratic and in particular military
hegemony on the other. Both these states have z substantial and significant Muslim minority
population which has had to grapple with difficult problems of readjustments following the
abovementioned developments.

This paper seeks to depict the role of the Muslims in the modem polities of Burma and
Thailand within a comparative framework. The current status of the Muslims in present-day
Burma is first described and the heterogeneity of the Muslim community highlighted. The
evolution of the community from the traditional period through to the post-colonial era in the
case of Burma and from the traditional through to the constitutional period in the context of
Thailand is assessed. It is argued that in the traditional period the Muslims co-existed
harmoniously with their Buddhist counterparts in Burma and Thailand. for the most part.
Colonial rule in Burma created gulfs between the Muslims and the Burmans in particular. In
the case of Thailand. the modernization of its polity as a consequence of the impact of
colonialism in the region began to sow the seeds of political trouble. The role of external
variables both in Burma and Thailand has threatened to internationalize the political problems
of the Muslim minorities in both these states much to their chagrin.

The dislocation of liberal democracy in Burma affected the Muslims severely. The isolationist
measures undertaken by the military leaders of Burma and the espousal of socialist goals
translated in Buddhist terms became unnerving for the majority of the Muslims. particularly
those who cherished a strong Indian identity and conservative Islamic way of life. But for
those who had envisioned the need for greater rapport with Burmese national aspirations
having recognized the irreversibilty of their membership in the new Burmese polity. the
process of readjustments was attempted. Inevitably the inward-looking Muslims became
threatened by this new development and intra-communal schisms began to develop making
the Muslim minority within Burma a dynamic group in its own right.

Unlike Burma, Thailand's political evolution in the constitutional era has been more gradual
and consistent. In view of the absence of the colonial experience, the attempt to introduce
liberal democracy has had to contend with the inner forces of Thai political culture which

T A Wezler/E. Hammerschmidt (Hrsg.): Proceedings of the XOXXII International Congress
for Asian and North African Studies, Hamburg, 25th-30th August 1986 (ZDMG-Suppl. 9).

© 1992 Franz Swciner Verlag Stuttgart ,s. 665~ 466
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Muslim Community Development in a Non-Muslim

Abdul-Salam Preeda Praparibhob

Intreduction

Thailand is widely known as a Budhist country, but Muslims rank second in terms
of number of believers and Muslim communities are spread through out the
Kingdom. There are 2,573 registered mosques in Thailand, in Bangkok alone there
are as many as 155. Out of 53 million Thais, it is estirnated that, the Muslim number
about 3.8 million or almost 7.2 percent of the population.! Muslims are mainly
concentrated in Southern Thailand, but there are significant pockets in otherregions
as well. Unlike the Muslim minority in Europe and America where the settlement
of Muslims was relatively recent, Muslims in Thailand have a long history dating
back to the 13th century. Hence they cannot be considered as immigrants or
foreigners.

The majority of the Thai Muslims are of Malay origin. There are however many
who trace their ancestry to the Indian subcontinent. In the northern provinces many
communities have been formed by Muslims of Chinese background. In the
northeastern regions in the past there were no Muslims. Butrecent surveys indicate
that Muslims have started appearing there as well.

One special feature of Muslim life in Thailand is its preponderant rural
character. Traditionally Muslims seem to have been more attracted to village life,
butrecently a trend toward city life in metropolitan areas such as Bangkok is clearly
visible. Perhaps because of their rural bent Thai Muslims are economically
backward and many of them live below the poverty line. In rural areas they are
mostly fishermen. farmers or possess small rubber tree holdings. Those who have
migrated to the cities are mostly vendors, petty officers, unskilled workers etc. In
Bangkok a large number of them live in the slum areas.

However, despite their relative backwardness some Muslim communities
possess the potential of economic as well as social development that could enable
them to integrate and be accepted in the plural society of Thailand. The following
1s a case study of three distinct Muslim communities, one in the South, one int he
Central Plain, and the other in the Northeast which provide some clues to such
possibilities. ‘

Saeng Wimarn Village: Operation Bootstrap

A great number of Muslims live in the south of Thailand but all Southerners are not
Musiim. Nakorn Sri Thammarat is one of the major provinces of the south where

Journal Institute of Muslim Minority Affairs Volumel4:1&2 January & July 1994 = 135==1(; 2
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INTRODUCTION

Thailand is predominantly a Buddhist country. However, its south-
ern provinces of Patani, Narathiwat, Yala and Setun, which (with
the exception of Patani) share a common border with Malaysia, are
Malay dominated areas. Like their brethren in Malaysia the Malays
of Thailand profess the Islamic faith. The present Muslim popula-
tion of these provinces, sometimes also referred to as ‘‘Greater
Patani’’, is estimated at more than two million.!

In former times, these southern provinces constituted the pros-
perous Malay kingdom of Patani. The Patani Malays adopted Islam
in the fifteenth century, or perhaps even earlier. The Islamic in-
tellectual tradition in the kingdom can be traced as far back as the
sixteenth century. It is well known that Patani produced a number
of prominent and prolific Islamic scholars (‘ulama®) whose religious
and intellectual influence extended beyond its borders to permeate
the whole of the Malay-speaking world. The most famous and pro-
lific of them was Shaykh Daup BIN ABDULLAH BIN IDRIs AL-FATANI
(late 18th—early 19th century).

More recently, under Thai rule, the Islamic intellectual tradition
in Greater Patani, although still living, has been in decline and the
once rich Islamic manuscript holdings there have suffered neglect.
Most of the writings of Patani authors in their manuscript form are
now kept not in Thailand but in Malaysia. Collectors of Islamic
manuscripts in Patani have sold many of them in Malaysia, mainly
to the Islamic Centre (Pusat Islam) of the Prime Minister’s Depart-
ment in Kuala Lumpur (see Vol. II, p. 265). As a result, not many
Islamic MSS now remain in Thailand, and their locations are sub-
ject to change.

! For a good general introduction to the present Muslim provinces of Thailand,
see The Muslims of Thatland. Ed. A.D.W. Forbes; gen.ed. S. Sahai. Gaya: Centre
for South East Asian Studies, 1989. 2 vols.




Muslims in South Thailand: A Review Essay
Ravmond Scupin

Normally Ph.D theses do not make good books without substantial revision. However,
this work', a published version of a Ph.D dissertation completed at Harvard
University, is an exception to the above generalization for a variety of reasons. First,
the work is of high quality and of interest to all social scientists interested in Southeast
Asia, minority groups, Islam, or Thailand. Second, the book deals with the minority
Muslim population in Thailand, a neglected area of study. Third, the author, Surin
Pitsuwan, is a Muslim from Thailand, and consequently, has considerable insight
into the indigenous concepts and political sensibilities of the Muslim minority in
Thailand. The author was able to draw on Thai and Malay documentary sources
normally not available to Western scholars and make this data accessible. Fourth,
the work is unique in that it involves an admirable interdisciplinary approach com-
bining the data of a political scientist (the author’s field) with the theoretical architec-
ture derived from anthropology. A major advisor of the thesis was Stanley Tambiah,
an anthropologist who has written extensively on Thai culture, politics, and religion.
Fifth. and most important, the book makes an original contribution to our understan-
ding of the Muslim minority in Thailand.

Pitsuwan begins his introduction by situating his case study of the Muslims in South
Thailand within the classical framework posed by Weber, and later his anthropological
disciple Geertz, in their attempts to grapple with modernization and cultural change
in traditional societies. The basic problem faced by developing countries, as developed
by Weber and Geertz was how could indigenous populations with ethnic, cultural,
religious, or ‘primordial ties’ transfer these loyalties to modernized rational-legal-
secular institutions imposed by state bureaucratic processes. The Muslims of southern
Thailand, a linguistic, ethnic, and religious minority, have been attempting to preserve
their cultural autonomy in the midst of systematic waves of repression and assimila-
tionalist policies induced by the Thai bureaucratic state. Complicating the Muslim
minority’s position in Thailand is its geographical, historical, religious, and cuitural
proximity to Malaysia. The author correctly views this cuitural problem, combined
with the resurgence of Islamic fundamentalism, as a possible international difficulty
which could darkly affect the cooperation of the ASEAN countries of Southeast Asia.
Western scholars such as Carl Trocki have also noted similar tendencies (1980).

Aside from Geertz and Weber the author draws upon Tambiah's analysis of the
Thai state to illustrate the unique problem of the Muslims of South Thailand. Tam-
biah (1978) argues that the secular authorities within the Thai polity have co-opted
the Buddhist religious hierarchy so as to give the state the appearance of legitimacy.
This policy was highly effective in the Buddhist regions of Thailand (see Keyes 1971
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for confirmation on this). However, because Muslims of South Thailand had their
own tradition of religious independence with a religious leadership, the ulama as
the moral arbiters for the Islamic communities, this state policy ran aground. Muslims
resisted this attempt at incorporating their religious hierarchy and have reacted
negatively toward Thai state policies to establish control and legitimacy up to the
present.

The author’s anthropological approach is influenced by Geertz’s and Tambiah’s
well-known form of cultural and symbolic analysis. Thus, Pitsuwan follows their
theoretical lead in suggesting that the political dynamics for the Muslims in South
Thailand stem from deeply entrenched cultural-religious-cosmological roots. He
draws upon Geertz's thesis in Islam Observed (1968) that the process of religious
purification in Morocco and Indonesia precedes and coincides with the upsurge of
political consciousness. Tambiah makes a similar case for Thailand in his discus-
sion of the religious-political precedents established by various Buddhist monarchs
which have structured Thai bureaucratic policies up to the present (1978). Pitsuwan
combines this symbolic-cultural approach with some of the anthropological analyses
of ethnicity by Cohen (1969) and Barth (1969) from other areas of the world in order
to provide a framework for comprehending the political situation of the Muslims
in South Thailand.

Pitsuwan concludes his introduction with a brief description of the socioeconomic
conditions of South Thailand. He draws upon the work of Ladd Thomas (1975) and
Thomas Fraser (1966) to describe the steady deterioration of these socioeconomic
conditions in South Thailand. He notes the separation of rural Muslim villagers from
the urban based economy dominated by Thai Buddhists connected with the govern-
ment and the Chinese shopkeepers and landowners. The villagers have little rela-
tionship with the urban areas and are separated by language, religion, and culture.
Despite rich natural resources in South Thailand the wages of the average Muslim
villager are two-thirds of what the wages are for other villagers in the rest of Thailand.
Average landholdings for rubber trees are small for these Muslims, and in other
industries such as fishing and mining their profits are marginal because of the
exclusive marketing operations of the Chinese middlemen. These socioeconomic con-
ditions have encouraged the development of the separatist movements on behalf of
this Muslim minority in Thailand.

Chapter 2 presents a brief history of how the southern Islamic provinces were
incorporated into the Thai state and the early manifestations of Muslim resistance.
Before the nineteenth century these southern Islamic regions were tributary states
tied to Bangkok authorities. But after the nineteenth century and the introduction
of colonialism into this region, the Thai state began to compete with the designs
of Western interests, especially the British in Malaysia, and initiated a policy of
internal colonialism and dependency over these Islamic regions. According to Pit-
suwan the real trouble began after 1902, when the Thai state led by the reforms
of King Chulalongkorn and his close advisor Prince Damrong attempted to restruc-
ture the traditional political order in the Islamic regions. Through the imposition
of new tax policies and administrative reforms the Thai polity divested the nobility
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THE THAI MUSLIMS
M. Ladd Thomas
THE SETTING

Approximately one million Thai Muslims live in the five provinces
immediately north of the Thailand-Malaysia border,’ They aceount
for nearly one-fifth of the population in Songkhla province, almost
two-thirds in Yala province, and more than three-fourths in each of
the provinces of Pattani, Narathiwat and Satun. These people are
devout Muslims, follow Malay customs, and most (except for those in
Satun and in portions of Songkhla) speak a local dialect of Malay as
their first or only language. The vast majority reside in rural villages
and engage in fishing or agriculture, the latter consisting essentially
of rubber and rice cultivation.? However, most proprietors of small
shops in rural areas and in semi-urban areas, such as sanitation
districts, also are Muslims. Furthermore many Muslims live in the
towns and either operate small shops and businesses or are manual
labourers.

Other population groups, of any consequence, who live in these
provinces are the Chinese (either resident aliens or Thai citizens of
pure Chinese extraction) and the Thai Buddhists. The Chinese mostlg
live in the towns, where they tend to dominate the business sector.
Some of these urban-based Chinese also own tin mines and: large
rubber plantations in the countryside. Still others, however, work as
manual labourers. Thai Buddhists (who constitute an overwhelming
majority of the population elsewhere in Thailand) are largely found in
the towns where they primarily are engaged either in business: or as
government officials,

Considerable social interaction take place between the Chinese
and Thai Buddhist communities, in part because nearly all of the
Chinese have learned to speak Thai and partly because of the
pragmatic nature of Thai and Chinese religious beliefs. But there is
very little interaction between these two communities on the one
hand and the Thai Muslims on the other. The lack of social
intercourse vis-u-vis the Muslims is due to several factors. First,
most Thai Muslims (particularly those in rural areas of Pattani, Yala,
and Narathiwat) speak little or no Thai and therefore are unable to
communicate with the Chinese and Thai Buddhists. Second, some of
the religious beliefs and practices of the Thai Muslims militate
against social dealings with the other two communal groups.” For
instance, it is considered improper for Thai Muslims to attend social

funections having any kind of non-Muslim religious overtones, nor can

they marry those of other religious persuasions unless the latter first
become converts to Islam. Or, as another example, they refuse to eat
food prepared by non-Muslims unless they are certain that it contains
no pork, that other meat is slaughtered in the approved Islamic
fashion, that pork grease is not used in cooking the food, and that
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- utensils used for preparing the meal never have been exposed to pork

grease; these considerations tend to prevent Thai Muslims from
entering homes, or attending social functions, of Chinese and Thai
Buddhists sinee it is the custom of people in Southeast Asia to offer
and aceept food as an integral part of playing the roles of host and
guest. A third factor is the fear of Thai Muslims that social
interaction with the Thai Buddhists would have the effect of
encouraging their children to accept features of the Thai culture,
thereby facilitating assimilation and the eventual destruction of their
Malay heritage. A fourth factor is that many Chinese and Thai
Buddhists are prone to view the Thai Muslims as being culturally and
socially inferior, and accordingly speak of them in a condescending
fashion.

While nearly all Thai Buddhist and Chinese children, and an
increasing number of Thai Muslim children, attend public schools for
the first four years, fewer Thai Muslims -- as contrasted with the
other two communal groups -- continue on in the public system.
Rather, some are sent by their parents to study in private religious
schools for varying periods of time. Until fairly recently these
schools, known as pondoks, offered no secular instruction, and even
now such instruction is extremely limited. Many Thai Muslim
children do not even study in pondoks, their education stopping after
the fourth grade. Usually they soon lose whatever functional literacy
they had obtained via Thai language instruction during their four
years of schooling.

The isolation of the Thai Muslims, in part self-imposed, is
reinforced by the orientation of the communications media.
Programimes of the one local television station and the few radio
stations within the region are directed primarily toward the
Thai-speaking audience. That is to say, the broadcasts are mostly in
the Thai language and focus on matters of greatest interest to the
Thai Buddhist and Chinese populations.® Only a very limited amount
of time is given over to programmes in the Malay language. Of
course radio broadcasts from stations in Bangkok, to the extent that
they can be clearly received within the five provinces, are
exclusively in the Thai language. Moreover, newspapers are all
printed in the Thai language, except for one local paper which
contains a page or so in the Malay language. Many Thai Muslims, in
turn, rely on broadeasts and newspapers emanating from nearby
Malaysia since these are increasingly in the Malay language (some are
still in English).

Economic conditions in rural areas of the five provinces once
were better than in many other parts of Thailand, and were
comparable to conditions in the northern tier of Malaysian states.
But conditions in these provinces began to worsen in the mid-50s, and
the process of deterioration has continued through the 1960s and the
1970s. Reasons for the decline are essentially fourfold. First the
rate of natural population growth {about three per cent) combined
with some in-migration from elsewhere in Thailand has resulted in
growing population pressure on cultivatable land. That is to say, the
size of the average rural landholding has decreased steadily to the
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Nakorn Sri Thammarat, Trang, Songkhla, Pattani, Yala,
Narathiwas, and Satun. The Ministry of FEducation has
divided these fourteen provinces into three educational
regions: Educational Region 2, consisting of Pattani, Yala,
Narathiwas, and Satun; Educational Region 3, consisting of
Songkhla, Phathalung, Nakorn Sri Thammarat, Surathani, and
Chumporn; and Educational Region 4, consisting of Phuket,
Phangnga, Trang, Krabi, and Ranong. In this paper,
attention will be focused on Educational Regional 2, as most
of the inhabitants there are Muslims. Together with
Songkhla, these provinces make up the Southern Thai Border
Provinces.

According to the 1980 census report there were a total
of 1,238,016 people living in Educational Region 2. Of this
number, 321,568, or about 25 per cent were Buddhist and 73
per cent, or 906,490 were Muslim.

The majority of Muslim parents have traditionally

chosen to send their children to private religious schools,
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ISLAM IN MALAYSIA AND THAILAND

[ ——
—

Ronald Provencher
INTRODUCTION

Half of the 13 million inhabitants of Malaysia and perhaps four per
cent of the 40 million inhabitants of Thailand are Muslims.! Almost
all of these 8 million people speak the Malay language, follow the
customs of Malay traditional law, and are adherents of the Shafi'i
school of the orthodox Sunni sect of Islam. These loyalties and
behaviours define Malay ethnicity, in the Malay point of view, and
Malays are very mueh concerned with maintaining them in the
context of relationships with other peoples. Islam, as Lhe least
variable aspect of Malay ethaicity (there are many dialects of Malay
and traditional law varies from locality to locality), is the muajor
focus of ethnie consciousness. It has been an especially important
aspect of Malay ethnicity during the periods of competitive
relationships with Thais, Europeans, and Overseas Chinese, very few
of whom have been Muslitns. The virtual identification of Malay
ethnicity with lslam is obvious in the common expression, masok
melayu, which means both 'to convert to Islam' and 'to become a
Mulay'.

Malay identity, in its present form, began in a contexl of
political and economie rivalry with other peoples, and this context
has continued to the presenl. In Malaysia, the Malays comprise a
bare muajority ol the population. They control the political apparatus
of the state and command the cultural direction of society, but
others control the corporate sector of the economy. Foreign
interests own more than sixty per cent of the corporate sector but
Chinese Malaysians, who own less than thirty per cent, are more
visible as capitalists. Also, they constitute a large non-~Muslim
minority, about thirty-five per cent of the population, which has
become increasingly interested in Malaysian polities.? This is all the
more threatening to Malays because of the concentration of Chinese
Malaysians in urbun areas which are the foci of eeconomic and
political power.

A different but more threatening situation exists for the Malays
of four of the southern provinces of Thailand (Satun, Pattani, Yala,
and Narathiwat), where they constitute approximately seventy-five
per cent of the population.? Political power and educational
institutions are controlled by Thai govermnent authorities. Thai is
the official language und Theravada Buddhism is the state religion in
these four provinces, us in the rest of Thailand. Malay efforts to
muaintain  their own language and religion (nuch as Chinese
Malaysians try to maintain their own languages and religions in
Malaysia) are inevitably suspected of being linked with separatist
movements. The Malays of southern Thailand are even more
concentrated in rural areas than the Maluys of Malaysia. Moreaover,

in Asle Majer, Now Dol 985 s.iL0-1S5.

Malaysia and Thailand 141

they do not have easy access to government employment, which is
guarunteed to Malays in Mulaysia, und they are even less involved in
the corporate sector of the economy.* The effect of Thai government
efforts to assimilate Maluys into Thai national culture and society
has been the same as that of Malaysian Chinese attempting to
participate more thoroughly in Malaysian nationul culture: Mulays
have become more consciously orthodox Muslims. This effeet
discomforts many Malays who otherwise would prefer to focus upon a
pursuit of modern educuation and material progress. They uare as
frustrated by the traditional fundamentalists who eschew materialisin
as they are by other ethnic groups who control the economy.

ISLAM IN MALAY HISTORY

The beginnings as well as the growth of Islam in Malaysia and
Thailand were closely associated wilth economie and political
conflict. Islamic merchants probably visited centres of trade in
Southeast Asia within a century after the Prophet's death in A.D,
632. A Muslim grave marker discovered in Trengganu, West
Maluysin, bears witness to such visits in the eleventh century. But
very few indigenous people of the area became Muslims until the
beginning of political and economic turmoil which accompanied the
fall of the Empire of Sri Vijaya in the thirteenth century.” The first
evidence of Islamic inroads into their heretofore Tantrie Buddhist
realm is Marco Polo's report of several small Islamic states in
northern Sumatra at the end of the thirtcenth century.

From the seventh until the thirteenth century, coustal states of
the Malay peninsula and Sumutra were joined in a loosely-knit trading
empire, Sri Vijaya, which controlled most of the sea trade throughout
Southeast Asia and between India and China. After the ninth
century, most of the coastal states of Java were a part of the
empire. All of these stutes were us much uartifacts of religious
ideology ss of commerce. Religion provided the rationale for the
hierarchical structure of power, the uneven distribution of goads and
services in the economy, and the relationships of warfare, tribute,
and alliance among states. The religious ideologies of state were
based in large part upon Hindu-Buddhist conceptions, which were also
an important basis of associalion and trade with India and China.® By
the thirteenth century, Islam was f{irmly established in India.
Moreover, the sea trade was inereusingly controlled by Gujarati
Muslims. At the same time, the Sri Vijayan empire (Tuntric Buddhist)
was crumbling, losing control of the castern and central portions of
its realm to Majapahit ( & Hindu Kingdom which had expanded very
rapidly from an agrarian base in central Juva). The capital of Sri
Vijaya shifted from Palembang to Melayu (neur present-day Djambi)
in the last years of Sri Vijaya as Majapahit gained control of Java and
the southern third of Sumatra. Majapahit claimed suzerainty over
the rest of Sumatra and over the trading states of the Malay
peninsula. The Thuais also claimed suzerainty over the Malay
peninsula. But actual control was in the hands of local rulers who
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Appendix IIL: cont. The Religious Factor in Three Minority Movements:

Sinhalese 07 % o4 1103 The Moro of the Phillipines, the Malays of Thailand
Mauritian 0.1 8 02 553 and Indonesia’s West Papuans*
6.7 S 22 - R.J. May
Southeast Asia : o : . : o T,
Viemamese 04 31 07 . 1775 03 KASIM 9L g fhwen "
Lao 00 3702 0. 555 = ' {ifshanete Meviutld
Khmer N 0.1 9 02 . 651
Malay - : 4.1 254 0.2 547
Indonesian 34 246 02 626
Filipino 0.2 13 - 06 1480
Other SE Asian S 06 44 04 - 1019 Introduction
' 8.8 : .28 This paper looks at three minority subnationalist movements: among the Philippine
East Asia S . Muslims in the predominantly Christian Philippines; among the Malay Muslims in
Chinese : 0.6 47. 1.8 = 4695 predominantly Buddhist Thailand, and among the largely Christian and tradition-
Chinese-mix 0.6 43 07 2478 religious people of Irian Jaya (West Papua) in predominantly Muslim Indonesia. It
Japanese 0.1 4 0.3 808 observes similarities and differences in the three movements and in their relations
Korean TR S 0.0° 2 0.3 729 with their respective national governments, and it atiempts toexamine the significance
1.3 31 - of religious aspects in defining the nature of the respective movements and affecting
Americas ' their relations with national governments.
North America . 0.2 18 0.9 2425
North America-mix i@~ 0.2 17 1.0 . 2701 The Moro of the Philippines
Latin America ST (8 5 04 - 976 The Islamization of the Philippine islands began in the fourteenth century. When
South America 0.7 48 04 . 1172 the Spanish colonists arrived in 1565 they were dismayed to find ‘Moro’ sultanates
12 A 29, in the islands and immediately mounted what was effectively a crusade against the
Others : 49 344 - 23 ;. 6218 ‘evil and false doctrine Mahoma’, defeating the Moro in the north and launching a
Unclear/Unknown 13 93. - 2l 5680 series of attacks on the Moro sultanates in the southern islands of Mindanao and
Other-mixed o 24 175 1.0 i 2581 Sulu which continued for the next three and a half centuries. However, when the
Not Siared : 3.5 251 43 . 11515 Philippine islands were ceded to the USA after the Spanish-American War in 1898,
. 11.9 - © 97 the colonial government and its converied *Indo’ allies had still not established
Total 1000 7,252 100,0 - 268150 sovereignty over the Moro, who consequently disputed the handover of their

territory to the Americans. Resistance to American occupation in the south was
savagely quashed by the new colonial government, and in time attempts were made
to win over the Moro leadership througha ‘policy of auraction” intended to integrate
the Moro into the larger, Christian, Philippine society. The heritage of Christian-
Muslim antipathy and distrust remained, however, and when in 1935 the American
regime proposed to hand over powers to a Philippine Commonwealth government,
a group of Muslim leaders in Mindanao unsuccessfully petitioned the US president
to let Mindanao and Sulu remain under US administration. Occasional uprisings

Source: Australian Bureau of Statistics, Census 1986, unpublished Sample Ancesuy
Data File. The ancestry data file is a sample file of 1986 Census. The numbers refer
1o the sampled population and not to the total Australian population.

¥l am indebted to Harold Crouch and Larissa Taylor for their helpful comments on a draft of this paper.
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“Burada da Miisliimanlar baski altinda. Dini egitimlerini yeterince yapamiyorlar.

Direnenler utanc verici sekilde oldiiriilmektedir. Misliman isimleri degistirilmekte

S

Ta

ISKENCENIN HER TORD

Bu {ilkede Miislimanlarin birara-
ya gelmesi konan kanunlarla ya-
saklanmiy durumda. Kurban Bay-
ramy'nda kurban kesmek yasak,
hacca gidecekler belirli bir sire
gozaltinda tutulmakta

MESUT UNLU

G Gneydogu Asya'da yer alan Tayland Kralhgr'-
nda Budizmden sonraki ikinci bilylk din Is-
1am'dir. Utkenin baglica 4 giney eyaletinde 5 mil-
yonu askin Mitsliman yagamaktadir. Aynca di-
ger eyaletierde yagayan Misliimanlar da vardir
ve toplam nifusun yaklasik % 10’unu teskil eder-
ler. Ancak, resmen Budist olan Tayland yéne-
timi yillardan beri sirdiirdiigi asimilasyon po-
litikasimin bir tezahiirl olarak Misiimanlar’in
oranim % 4 olarak géstermekte ve iilkedeki is-
tami faali enge! olmaktadir. Ozellikle
Miislimaniarin goguniukta oldugu giineyde-
ki Pattani boigesinde yapilan eziyet ve zuliim-
ier 200 yildan beri islam diinyasinin kanayan
bir yarasim olugturmaktadir.

PHUKET'TE CAMIDEN COK PLAJ VARDI

Bir gazeteci arkadagimla birlikte gegen yi Ku-
ala Lumpur'a yaptigimiz seyahatin sonunda Al-
lah'in litfuyla Tayland‘a da ufiradik ve lsiam diin-
yasinin bu yetim eviatiaryla tanigma imk&n bul-
duk. Bizzat migahede ettik ki asiriardir nihayet-
siz baskilara maruz birakilan, serbestge ibadst
ve dini editim imké&nian elierinden alinan, Mis-
Iiman isimleri Tay isimleriyle degistirilen, diri diri
gomiilen ve insaniik adina utang verici bir sekil-
de sehid edildikten sonra ibret-i alem igin tank-
larin arkasina baglanarak cesetleri dikenli tagl
yollarda paramparca edilen (11 Aralik 1985'te 2'si
6grenci 6 Misliman bu gekiide gehid edilmiglec-
dir.) bu kardeslerimiz bizlerden manevi bakimdan
gok sey bekliyorlardi. Oyle ki 70.000 Misliman’-
in* yasadigi {sehrin % 40") Phuket sehrindeki ca-
milerin sayisi plajiarin sayisindan ne yazik ki da-
ha azdr.

iSLAM’f 10, VE 11. YUZYILLARDA
ARAP TUCCARLAR GETIRDI

Tayland Mistimaniarn’mn cogu Malay asithdir.

lv ve Pattani Mu

I

o
Pattani Cam

M.S. 500 ile 1500 arasinda bugiinkli Gin Halk
Cumhuriyeti'nin Yurnan bblgesinden gelerek bol-
geve yerlesmiglerdir. Uzun yillar Budizm veya
Brahmanizm dinine mensup olan bu insanlarin
Isiam'la tanigmalart miladi 10. ve 11. yGzyillarda
Arap tliccarlann vasitalar ile oimustur. lik olarak
glneydeki sahil bolgelerde yayilmis ve gittikge
daha da ragbet bularak bdlgedeki bazi adalar hai-
ki da Islamiyet’i kabul etmistir. Ayuttahaya’da Kral
Narari zamaninda Misiiimanlar gok zengindiler.
17. yizylida Kral Narari'yi ziyaret eden bir Fran-
1z hiikimet temsilcisi yabanci uyruklann igeri-
sinde en gok Misiimanlar's be§endigini sbyle-
rmisti.

BUDIST YONETIMIN YARDAKGIS!
SEYHULISLAMLAR

Bu usulle segilen ilk Chula... Seyhilislam Tu-
an Suwanasasna idi. Seyh Tuan, Kur'an-1 Kerim'i
Tay diline geviren ilk kigidir. Ancak onun yerine
gegenier Missiimaniar'dan Tay hiikiimetine bag-
likklarini stirdarGyoriard:. Bununia birfikte birgok
Misiiman liderlerinin krallia baghh@in, ic ve dis
siyasette karngmama prensibini kabul etmemek-
teydiler. Nitekim Mstiiman liderlerden ibrahim
Kureysi bir Bangkok gazetesinde sunlan ifade et-

misti: **Bu makamiar bazi ibadetleri yaptirmak igin
kultaniimaktadr. isiamiyet bir hayat tarzdir ve bir
siirly manasiz merasimler dini degildir. Istami fa-
aliyetin kapsamin; merasimlerie sinirlamakia hii-
kimetin, dlkenin en bilyik azinh@ olan Tay Mis-
limanlan'min durumunu lyilestirmeye niyetli ol-
madigini gostermigtir’” Tay hukUmetinin Islam’a
kars bu negatif tutumundan dogan huzursuziuk
bazi MislUman gruplarin gerilia faaliyetleri dd-
zeniemelerine kadar yodunlagmigtir.

Ozellikle Tayland hikimeti ile Mislimaniar
arasindaki asirlik anlagmazhd: da unutmamak fa-
2im. Utkenin giiney eyaletlerinde, 1900"erin bag-
larina kadar mistakil {slam sultanlikian hikam
striiyordu. Ancak Avrupaly milstemlekecilerin de
yardimiyla Tayland asir baginda bunlar; hakimi-
yeti altina ald:. Sonra bolgede asimilasyon galig-
malarina bagladi. Bolgeye Budist Tayland vatan-
dagtarint yerlestirdi; Huzursuzluklara yol agan bu
durumlar neticesinde bilhassa Pattani'de tegki-
latlanan Miisliman gerilialar hikiimet kuvvetle-
rine karg! silahli micadele actilar.

1932 yihinda Tayland hitkiimeti Pattani’de Is-
tami kurumlann tim faaliyetlerini yasakladi ve
1944'te genis ¢apia Islami eserleri imha planina
giristi. Bu yillar Pattani Mislimanlan’nin kendi

1anlar

idarecilerini belirleme ve i¢ islerinde yan bagim-
siz hareket edebildikleri yiHardir. 1948'de ise Pat-
tani Sultani Muhammed Suluh U eviadi ile bir-
likte dnce tutuklanmis ardindan da Budist ySne-
tim tarafindan oldarilerek Sunkala Korfezi'ne atil-
mistir. Ay yil iginde toplu imha hareketi siirmis,
yalniz Bulikor Samik bolgesinde 125 Musluman
aile diri giri yakirmstir. 11 Aralik 1985'te ise ikisi
talebe aiti Misioman'in gehid edilmeleri, ceset-
terin tankiann arkasina baglatilarak, strikiene-
rek parcalattinimas| sonrasinda kisa srede b-
tiin Pattani’yl kapsayan gosteriler bagladi.

DERS KITAPLARINDA
PEYGAMBERIMIZIN RESMI

1985'te Tayland Egitim Bakani, Peygamber
Efendimiz ve sahabilerin resimlerini ders kitap-
larina koydurdu. Ardindan Misiiman Universi-
teli kiz 6grencilerinin baglanni Srimeleri yasak-
land. Toplu olarak Misiimaniarin biraraya gel-
melerini engelleyici kanunlar yarariige konuldu.

BAYRAMDA KURBAN KESMEK
DAHI YASAKTI

Pattani Ulusal Kurtulus Cephesi Lideri izzed-
din Abdurrahman Tayland Mastimanlan’min ug-
radigy diger eziyetleri de soyle anlatiyordu: "Tay-
land'da hacca gidebiimeniz igin belli bir siire gdz-
altinda tutulmaniz, bu gdzat sonrasinda belirii
Kisilerin kontrolii attinda yola ¢ikmaniz gerek. Na-
maz kildiginiz mescitiere her an satdiniar dizen-
ienebilir, Cami cemaati siirekli sayihr ve kontrol
altinda tutulur. Kurban Bayrami’'nda kurban kes-
meniz yasaktir, Zekat: devietin kendisi sizden ak
mak ister.”

Gergekten, Budist Tayland ydnetiminin Mis-
lsmantar'a gektirdigi bu eziyetier belli bagh 3 ge-
rilla 6rgitink faaliyete gecirmisti. Bunlardan PU-
LO Kabir Abdurrahman liderliginde 1968 yilinda
kurulmustur. Pattani Sultanh@’'min 4 Mistiman
bélgesinin bagimsizligina kavugmas) igin mica-
gele etmektedir. Diger bir grup olan Barisan Dev-
rim Milleti (BRN) Tayland Muslomanlar’nin Ma-
lezya iie birlesmesini istemektedir. 1974'te Hact
Kerim'in fiderliginde kuruimustur. 3. grup ise Pat-
tani Ulusal Kurtulus Cephesi'dir (BNNP). 1877 yr-
ninda 6len Tunku Jalan tarafindan kurutan BNNP
Pattani Sultanh@:'nin yeniden kuruimasini ve Ku-
zey Malaya devietgilikleriyle birlegmesini iste-
mektedir.

Tayland Mislomanlar’nin en yakin zamanda,
ellerinden alinan hak ve dzglrliklere kavugma-
si Yiice Rabb’imden (c.c) dilegimiz.

Hem Fransiz okulunda, hem de Kur’an kursunda biiyiik basari gosterdi

“ransa, bu cocugu

an kursundi bagart pisieren 9 yaandeki Kadir

" ZEVIR LOKMAN CAYCI-PARIS

" spartali Ceyhan Demirapagm kbgik oflu Ka-
dir'Demiragag Paris’te bagarr Gzerine bagan

kazantyor. Hem Fransiz okulunda, hem de Kur'™

Demirufog sualar soyiiyor: " Bahu Paris’ie
herkes Ceyian Hoca dive tamyor,

Bir sorumuy fizerine Demitapa, sunlan soy-
Jediz **Tirkiye'yi gok seviyoruni, Oraya gitti-

KONUSUYyOr

chnizde goril glinif ezan okunuyor. Cegmeler-
den hur gibi tath swlar ahayor. Gergi oradahi go-
cuklar sen Almnyshism dive benimle oynamak
istemiyoslar ami ben yine onlun scviyorum.
Cimkd namaz ihyorlar.”

Tayland'da r;amu kildigimiz 11k camideki Tay dilinde ya-
zilmig vaaz programi ¢ok ilgimizi gekti.

MUSLUMAN HALKI TEMSIL
EDEN BiR CEPHE

PATTANI

Pattani Milli Kurtulus Cephesi Misliman Pattani halkt-
ni temsil eden ulusal cephedir. 1960 yihinda kurulan cep-
henin temel hedefleri sunlardir: .

1— Tayland’in guney blgesinde (PATTANI) yer alan
Muslimanlar'in isgal altindaki topraklarinin kurtariimas:.

2— Bu bdlgede bagimsiz Pattani Islam devietinin ku-
rulmasi. .

3— Pattani Misliman toplulugunun manevi ve maddi
acidan kendine yeterli hale gelebilmesini saglama.

4— Islami esaslarin Pattani'de tatbikini saglama.

5— Uluslararasi rgitlerde Pattani halkinin yasal tem-
silcisi oldugunun kabulind saglama.

Ulusal Kurtu-
lus Cephesi’-
nin hedefleri-
ne varabilmek
igin tasbit etti-
§i programda
asagidaki hu-
suslar tesbit
edilmigtir:

1— Pattani
kurtulug sava-  E
sinin bagarilya k Sicias -
Ulafabilme_smi Tayland’daki Taoist Cinliler atalarmn
saglamak igin  ejderhadan geldigine inaniyorlardr.
Muisitiman savasgilarin ve Masliman halkin tek bir Srgit
icinde érgiitlenmesini temin etme.

2— Halkn siyasi ve Islami agidan suurlanabilmesi igin
egitim ¢alhsmalarinda bulunma.

3— Silahli Isiami cihach gergeklestirebilmek icin her tdrld
vesileyi kullanmak.

4— Silahll micahidlerin her yénden egitimlerini
saglama. '

5- Tayland ydnetimi tarafindan isgal aftinda bulunan
Pattani topraklarindaki diismana ait her tarli iktisadi ve
askeri merkezlere kargi saldiriar dizenleme.

6— Pattani savagini diinyaya duyurarak basta Islam 0l
keleri olmak (zere uluslarin yardim ve destegini temin
etme.

7— Millf bagimsizlik hareketleri ile gegitli Ulkelerde bu-
junan temsilcilikleri vasiias: ile temas etmek, onlarla is-
birligine girmek. X

8— Pattani bagimsiz Islam devietini kurabilmek igin ¢e-
sitli dikelerde istisare toplantiar diizenlemek.
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The Malay-Muslims of Southern Thailand
W.K. Che Man

Historical Background
Although Malay-Muslims make up only about 4 percent of Thailand’s forty-
five million predominantly Buddhist population, they constitute a large major-
ity in the Greater Patani Region; i.e., the four southern provinces of Patani,
Narathiwat, Yala and Satun.

Patani was historically the ancient Malay kingdom of Langkasuka. Founded
some time in the first century A.D., Langkasuka was considered one of the
important commercial ports for Asian mariners, especially those who sailed

directly across the Gulf of Siam from the southen tip of Vietnam to the Malay

peninsula.” When the major powers in the region — the Cambodian empire of
Angkor, the Mon empire of Pagan, and the Srivijaya — intervened in the
peninsula’s affairs, the small states struggled to keep their independence,
cither maintaining a precarious existence or disappearing from sight. In the
case of Langkasuka, the kingdom graduaily disuppeared and was replaced by
the kingdom of Partani.

The Hikayat Morong Mahawangsa (Kedah Annals) attributes Patani’s foun-
dation to people from Keduh, while Phongsawadan Muang Patani (Chronicles
of Patani) gives credit to a ruler from an unidentitied Kota Mahligai. In Sejarah
Kerajaan Melayu Patani (History of the Malay Kingdom of Patani), [brahim
Shukri suggests that a ruler of an inland city of Kota Mahligai developed a small
coastal village into a bustling port at the expense of the former. Subsequently,
Kota Mahligai was abandoned in favour of the new city, which was Patani. The
date of this event is not certain. Tome Pires, a Portuguese who passed through
Malacca in 1511 wrote of Patani as though it had been in existence before 1370,
On the other hand, the region still was identified by Chinese sailors as
Langkusuka at the time of the voyage of Admiral Cheng-ho around the yeur
1403, :

The Coming of Islam )
Patani has been held to be one of the cradles of Islam in Southeast Asia. The
initual contact of Patani with Islam was undoubtedly a by-product of Arab
trade with China. Arab and Indian merchants had settied in the commercial
centers of Patani by the end of the twelfth century. intermarrying with the indi-
genous people and forming the nucleus of a4 Muslim community. More.thun
three centuries after Islam had spread into the area, the court of Patani was
converted to Islam. The kingdom of Patani, it is believed, was officially
declared an Islamic state in 1457

The Islamization of Patani led to the emergence of a new sense of ethnic

U8 Journakdnsiine of Musltio Minorite Affairs

wentity that distinguished Muslims of Patani from Thai Buddhists. Putani con-
version 1o Islam also resulted in an ideologicul bond amony the people of the
ared, creating a new sense of community that transcended local and provineial
loyalties. Furthermore, Islam became the unitfying force and. in the fuce of the
encroachments of imperialistic expansion, provided the demand for revolutio-
nary action.” Itis through this unifying ideology and a new sense of ethnic iden-
tity that the Muslim resistance to Thai expansion has been curried on intermit-
tently since the seventeenth century.

The Muslim kingdom of Patani grew in terms of both population and pros-
perity. “Patani®, writes Newbold, “was once the largest and most populous of
the Mulay states on the peninsula’.' Tt was desceribed as an HNPOTLANT commer-
cial center for Asian us well as for European truders. The kKingdom comprised
two maujor Mushm dynasties: the Patani Dynasty (?-1688) und the Keluntan
Dynusty (1683-1729).

The outbreak of civil war in 1729 set Patani in chaos:Alung Yunus, the last
ruler of the Kelantan Dynasty, was killed. Civil war dragged on for a long
period, until an aristocrat from Dawai, Mayo. was able to unify Patuni und
establish himself as Sultan Muhammad. Sultan Muhammad ruled Patani until
it fell under Thai control in 1786. S

Beginning of Thai Control

Eversince the establishment of Muslim dynastics the kingdom of Patani seems
to have experienced alternate periods of independence and Thal control. At
times whenit was under Thai suzeruinty, the sultuns and sultanus were obliged
to send the Flower of Gold to the Thai court as a tribute and sign of loyalry,
They were also required to provide militury wid when requested by the Thui
king. At times when the kingdom of Patani was strong, it {elt that the subser-
vientstatus as a vassal state of the Thai kingdom was unreasonable and intoler-
able.

Having encountered rebellions, Thailand decided to reduce Patuni's
strength by applying a policy of divide and rule. In 1816 the Patani region was
divided into seven provinces: Patani, Nongchik. Ruman. Ru-ngue. Saiburi.
Yalaand Yaring. However, the policy of divide and rule did not promote potlit-
tcal stability and failed to bring about effective control over revenue vollection
and taxation of the area. Most of the rajas (rulers) found themsetves dissatisficd
and distressed under the increasing control of Bangkok. Lancouraged by dis-
ruptions in Kedah, then also a vassal stute of Sium . the indigenous Putani rul-
ers revolted against Thailand in 1832 but were defeated. Nevertheless. there
was yet another abortive revolt in the region six vears later.

In time. however, the territorial division of Patani resulted in its weakening
and becoming more dependent on Bangkok. A reversal of the policy of sending
Thai officials to rule Patani proved to be effective in reducing disorder in the
region. Thereafter, Bangkok was able to deal with the provinees on an indi-
vidual basis and a peaceful atmosphere prevailed tor several years.

The peace was broken when King Chulalongkorn (1863-1910) introduced
the policy of administrative centralization known as the Thesaphiba system,
which aimed at exerting greater direct control from Bangkok. In 1901, I'hui-
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BANGKOK CELEBRATION OF A DYNASTY
STUART SIMMONDS

Lecture given to the Society on 26th May, 1982. Professor Stuart Simmonds
has held various teaching posts at The School of Oriental and African
Studies, University of London, since 1948. He was appointed to the Chair of
Languages and Literatures of South East Asia in the University of London
in 1970. He was Director of the Royal Asiatic Society from 1965--68, Presi-
dent 1973-76 and Pro-Director at SOAS 1981-82. He has written exten-
sively on Thai languages and literature and on political subjects connected
with South East Asia.

Now, N 1982, we are celebrating the two hundredth anniversary of the
founding of Bangkok and in doing so we are also celebrating the Chakkri
dynasty which brought it to birth and presided over its growth and attain-
ment of maturity; parents of a much loved child. But before birth there is
conception and gestation so let me first speak a little about that.

Bangkok or Bangkdok is a simple place name which includes a refer-
ence, as many Thai country place names do, to a tree. Perhaps it means
the village by the hog-plum trees. The original settlement would have been
on the west bank of the Chao Phraya river where the ground was drier, or
should we say less marshy than that on the eastern bank.

It was at a strategic point on the river route from the coast to the
capital of Ayuthaya. A seventeenth century map in the State Archives at
The Hague shows a small circular settlement called Bancoc on the west
bank, the Oude Castel, and opposite on the east bank, in the great bend of
the river, there is an indication of a five-sided fort, the Nieuwe Castel.

By the end of the seventeenth century the place had become well-
known as a defended area to the French. Nicolas Gervaise, a Jesuit who
accompanied the de Chaumont expedition, describes the area thus:

“ Bangkok is assuredly the most important place in the kingdom of
Siam, for it is the only one along all the coast which may offer any
resistance to its enemies. The town is much longer than broad and is
only about half a league in extent. It is protected by walls only on the
side facing the river which waters it on the east and south at a distance
of some twelve leagues or less from its mouth.

At the point where the river divides, the only defence is a kind of -

crescent where are mounted twenty four pieces of brass cannon which

have been fairly well made. Facing this on the other bank of the river.

there is a rather compact little fort which does not appear to be able to
put up any great resistance, although there are over thirty pieces of
cannon there. These two forts, if we may call them so, are guarded by a
hundred Christian soldiers commonly called Portuguese half-castes,
and these soldiers are commanded by captains and other officers who
drill them every day; but for all that, they are none the braver, for they
are born cowards, and I am sure that but a dozen of our musketeers
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would be more than sufficient to overpower, in an hour at least, these
hundred soldiers.

The engineer who M. le Chevalier de Chaumont gave to the King
is about to construct new fortifications, for he is a very clever man,
knows how to make the best of the site at his disposal, and can make a
substantial town which will give the country ample protection from
the assaults of its enemies.”

In fact in 1688 the French stayed at Bangkok for a brief period before
being forced out of the country.

After the capture of Ayuthaya by the Burmese in 1767, Phya Tak Sin,
who took upon himself the defence of the realm, built a palace and a small
town on the west bank close to an ancient monastery where Wat Arun, the
Temple of the Dawn, stands today.

The dramatic events of 1782 involving the revolt against Tak Sin by
local officials at Thonburi, the west bank capital, and the recall from a
campaign in Cambodia of Chao Phraya Chakkri, the most senior and
most successful general, mark two things: the birth of Bangkok as a
capital on its present site and the coming into being of the Chakkri
dynasty.

This double birth, so to speak, is what we are celebrating as an anni-
versary in 1982.

Chao Phraya Chakkri moved fast. In April 1782 he went through a
Prapdaphisek, a minor anointment and coronation ceremony, and oc-
cupied a new royal building on the east bank. A month later the Lak
Mu’ang, a stone pillar in a small chapel, was erected to represent symboli-
cally the fortune of the new city which was now rising. Nearby, in an area
occupied by Chinese traders who moved to Sam Pheng, a part of Bangkok
still occupied by them, appeared a new Grand Palace. This was completed
in 1785 when the Boromarachaphisek, the major coronation ceremony,
was performed. This included both Buddhist and Brahmanistic rites.

During the previous three years tens of thousands of Thai, Laotians
and Cambodians were levied to construct not only the Grand Palace and
Wat Phra Kaeo but the walls, fortifications and canals of the new city.
New brickworks were set up and much building material was also trans-
ported from the ruins of the former capital, Ayuthaya.

The King chose the eastern bank because it was easier, to defend than
the Thonburi bank. However it was marshier and at a slightly lower
elevation. In 1785 a grand celebration was held to mark the completion of
the palaces and other major construction works. A whole range of drama-
tic and quasi-dramatic performances was given and the distribution of free
food and gifts of money and jewels was an important feature of the cel-
ebrations. On a more-sinister note, shortly afterwards, in November 1785,
the first flood of Bangkok was recorded.

A greater project even than the Grand Palace was the rebuilding and
enhancement of the old Photharam Monastery which became known as
the Phra Chetuphon (Jetavana) Monastery. The ancient name still lingers
in Wat Pho, the monastery of the Sacred Fig Tree.

The site, adjoining that of the Grand Palace, was a marshy one. The
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Anti-Muslim Crusade

Thailand with its curious mixture of Buddhism and the military is
getting more intolerant of the Muslim minority, particularly of the
Malays in the South. Fadluilah Wilmott reports.

JANUARY saw new developments in
the continuous strategy of the Thai
authorities against Muslims; four Mus-
lims were murdered by soldiers from
the 43rd Ranger Division; there was a
big ceremony to celebrate the so-
called surrender of Muslim freedom
fighters whom the Thai regime calls
bandits; Muslim land was confiscated
as the site of an ancient Buddhist
temple and Muslim girls at a teachers
college faced discrimination and dif-
ficulties as well as suspension from
classes for wearing Muslim dress. Un-
fortunately there is an almost com-
plete ignorance not omly of the re-
ligion of Islam among most Thais but
also of the real history of the incor-
poration of the Muslim areas of the
south into the kingdom. Most Thais
are unaware that the Malay Muslims
of the south are not Thais but are
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ethnic Malays who are citizens -of the
country through no choice of their
own. The Muslims were, in fact, con-
quered by the Thais and had no hand
in establishing the country of Thai-
land. In fact the Muslims of Patani
have, for 350 years, been struggling
against one of the most vicious col-
onial systems; Thai Buddhist col-
onialism. In 1786, 1789, 1791 and
1832 there were attacks on Patani by
Thailand. The Muslims in BangKok
were brought there after 4,000 were
taken captive in 1786 and used as
slaves to dig Bangkok’s canals. Be-
tween 1832 to 1902 Patani was ruled
by seven Malay Sultans who paid tri-
bute to Bangkok. It was as recent as
1948 that 250,000 Muslims from the
southern provinces petitioned the Uni-
ted Nations with the request that it
oversee the cession of the Muslim

The King and the Queen at a Buddhlst

Cerimony

areas to the new Federation of Mal-
aya before the Thai authorities be-
came aware of the movement and
placed the leaders under arrest.

Like occupied Palestine, the
Southern Philippines, Eritrea,
Kashmir and other occupied Muslim
lands the Thai regime is using a policy
of population transfer to increase their
hold on the Malay Muslim land of
Patani. Mushi are dispo d of
their land to make way for these
usurpers, In 1980 five thousand Mus-
lims were forced to evacuate their
traditional lands to make way for
these settlers. The government has
supported terrorist squads to frighten
the Muslims into leaving their lands.
It was reported that in 1981 there
were about 70 settlements with about
7,000 to 10,000 Buddhists living
them as part of 2 government plan to
dilute the Muslim identity of Patani.
Using Zionist experts the government
is bringing in Buddhist settlers from
the north, giving them land, fortified

Inquiry, April 1988
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settlements, weapons and houses.

In an effort to destroy the historical
record, the names of towns and
villages are being changed from their
historical Malay and, in many cases,
Muslim names to Thai names. For
instance the town of Minara is now
cailed Narathiwat. It is claimed that
the Muslims in the south are ‘Thai
Muslims’ and their Malay identity is
denied. Children do not learn of the
historical Sultanate of Patani which
played a leading role in the spread of
Islam in South East Asia.

In 1975 five innocent Muslim re-
ligious students were brutaily murde-
red by Thai Marines from Saiburi
after refusing to worship a Buddhist
statue. This murder led to huge demo-
nstrations in Patani and there was
further deaths of Muslims when a
grenade was thrown into the demo-
nstration by uniformed men.

Around fifty thousand Muslims
from southern Thailand fled into the
porthern Malaysian states of Kedah,
Perak, Perlis and Kelantan as well as
Singapore and Saudi Arabia in 1980 to
escape persecution from the Thai
army and the communists. According
1o the refugees they were constantly
harassed by the two groups leading to
a number of deaths and the abduction
of other. Religious schools were
closed down and the teachers fled in
fear of their lives.

In 1980 an active Muslim youth
worker Burhanuddin, better know as
‘Din German’ because the studied in
Germany, was shot by two assailants
riding a motorcycle. Muslim workers,
especially those active among the
youth live in fear of their lives. In
January 1981 a religious teacher sent
by Darul Ifta of Saudi Arabia, Ustaz
Muhammad Abdul Latif was brutally
tortured and shot dead while he was
on the way back to his house from
teaching. The army was suspected of
murdering him. In March the same
year a village headman and his wife
were shot dead by a Thai army officer
whom they had earlier entertained to
a meal as a ‘guest’ in their home.
Following this, another religious tea-
cher, Ustaz Nik Hassan was murdered
by uniformed men when stepping
down from his house to take wudhu
before dawn prayers. One Chief of
Police in the south once said that a
Muslim life was worth only 26 cents.

The Thai authorities have continued
a policy of destroying the Muslim edu-
cational system in the south by a
series of rules and regulations which

have made it difficuit for any indepen-
dent Muslim school to survive. There
is no provision for Muslim children to
learn their mother tongue, Malay ‘in
the schools and in a seeret circular
issued in 1985 by the National Sec-
urity Council decided not to allow the
establishment of new religious
schools. At present very few private
religious schools have survived and
the secular curriculum has also been
forced on them. The government has
developed a series of Islamic textb-
ooks for the use in Muslim schools but
these are very basic and insufficient to
give the children an effective under-
standing of their religion. The first
copies of the text books produced
contained offensive statements about
Islam and even a picture of the Pro-
phet Muhammad. Muslims embarked
on a series of protest against the
books which were subsequently re-
vised. Muslims have accused the gov-
ernment of failing to provide an ef-
fectvie Islamic education programme.
According to the programme announ-
ced by the government, 1,073 of the
1,574 primary schools should imple-

Lo o
from the authorities.

Thai Musiim women in a meeting: their Hijab is Iingly coming in for criticiam

ation of Muslims who are divorced
from their religious and cultural tradi-
tion. Television frequencies from Mal-
aysia have been biocked out to pre-
vent Muslims receiving programmes
from Malaysia.

In 1985 ail Muslim children attend-
ing schoot in Patani were subject to a
campaign to get them to change their
names from Muslim names to Thai
pames. This policy was implemented
by the Patani District Officer, Thaker-
ngask Patano “in accordance with the
centre’s policy.” The Thai bureaucrats
said that Muslims would face ‘incon-
veniences’ in their dealings with the
government bureaucracy if they main-
tained their Muslim names. For the
Malay Muslims this was regarded as
yet another assault on their cuitural
and religious identity. The bur-
eaucracy is pushing for the Malays to
conform to the Thai Buddhists in all
aspects of their life.

Also in 1985 Muslims were subjec-
ted to a concerted campaign to under-
take family planning under the euphe-
mism “Population Development and
the Quality of Life” funded by the

ment the programme by 1986 but by
1985 only 574 schools had implemen-
ted the programme. Teachers at

private religious schools have to be -

approved by the government. The
planned destruction of the traditional
Islamic educational system is a long-
term programme which is now having
the desired effect of creating a gener-
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United Mations Fund for Population
Activities (UNFPA). There have been
persistent claims that Muslim women
giving birth in government hospitals
are routinely sterilised without their
consent. T e
Another problem which arose in
1985 was the instailation. of Buddhist
statues in schools,where over 30% of
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~“The situation has developed to the point of crisis,” acmitted

| arecent Thai government report on the Malay Musliin

- Separatist movements in Pattani, says John Davis

; 2 At first glance the little town of Pattani on
‘ Thailand's southern coast appears to be a

tropical idyll. Brightly-coloured fishing boats

ride at anchor in the river estuary. Old-
- fashioned Chinese merchant houses line the
; Tiver banks and man-powered trishaws pro-
i vide the commonest and most convenient
means of transport for the town-dwellers.
Surrounding Pattani are traditional villages
with wooden houses built on stilts amid green
and lush scenery.
The peace of Pattani is illusory: southern
- Thailand is a political powder keg.a country-
side for years torn apart by civil strife and
insurgency. Hidden in the distant hills, visible
from Pattani Town, are Muslim guerillas who
demand independence for Thailand's four
southernmost provinces; Jala, Narathiwat,
Pattani and Satun, where the population is
ethnically Malay, not Thai. Assaults on gov-
ernment outposts are frequent and the last

year has seen an increase in guerilla attacks on

police stations and army camps. This increased
activity by the Muslim minority in the pre-
dominantly Buddhist Thailand has caused
great concern for the government in Bangkok.

Inarecent government report, a team which
had spent some time examining conditions in
the south. stated that “.. the situation has

22  Arabia: The Islami L .

developed to the point of crisis and has raised
the question of a possible disintegration in
unity of the people there. The security of the
nation is being threatened...”

The origin of the conflict in southern Thai-
land and the bloody fighting between govern-
ment troops and Muslim insurgents is not
simply a matter of religion. Thai Buddhists
and Muslims, mainly of Chinese and Indian
descent, live together peacefully in Bangkok,
Chiang Mai and other affluent cities further to
the north, and outside the south there is no
equivalent to the movement among the Pattani
Muslims.

The root of the conflict is that Pattani
follows the usual pattern of a remote and
neglected border area. Average income in the
south is well below the national level, unem-
ployment is high and government projects are
few and far between. Government officials,
who view their assignment to the south
more or less as a punishment, tend to withhold
reports of serious developments in the areas
under their responsibility from their superiors
in Bangkok.

“If they report that the situation is
serious, then their superiors would construe
the reports as a sign of their inefficiency,” one
local source told Arabia in Pattani. “They

H




Eamg,e du Monde Mmu%man

3¢ f‘&NNEE OCTORRE N°® 10.

¢-‘% , 5. 208 2% 1809 (@A@L»s}

LES MUSULMANS DU YUN-NAN

Sous les confins sud-ouest de PEmpire chinois, le chaos
montagneux du Yun-nan prolonge et relie 4 la plaine les
hauts somimets du plateau thibétain qui le ferme vers 'ouest.
‘La brousse épaisse du Hant-Tonkin et les grandes foréts du
Laos et de la Birmanie ont ét¢ bien longtemps pour lui une

Cinfranchissable barriére vers le sud, Tout récemmentenfin,
~on comptait vers le nord une centaine d’étapes depms la
. capitale de la province jusqu’a Pékin.
~Isolée ainsi dans les vallées étroites et fertiles qué le che-
min de fer de Lackay & Yun-nan-fou rattache maintenant
an monde extérieur, une lportante communauté musul-
mane s'était formée au guatorziéme siecle, avait grandi, et
constitug, il y a cinguante ans 3 peine, un sultanat indépen-
ant qui dura quelgues années. Les Croyants, décimés lors
des massacres gui furent la fin de leur tentative, ont retrouvé,
dans le calme et la paix, une importance numérique tou-
jours croissanie, et 'influence que leur assurent une énergie
et une intelligence bien peu fréquentes chez les indigenes
du pays : ils constituent aujourd’hui plus du dixiéme de la
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les meilleures sources, des Thai ou Shan qui n’avaient ja=
mais eu de contact avec islamisme etdoent la religion: était
le bouddhisme. Les empereurs chinois n'exigeaient qu'un
tribut nominal des rois du Nan Tchao. Dans Uest de la pro-
vince les expéditions faites & diverses époques avaient laissé
dans le pays une population d’origine sseu~ich’ouanaise en
majeure partie, qui gardait les grandes routes et occupait
1&? points principaux, Cependant vers le treizitme sitcle,

Gengis Khan ayam soumis le nord de la Chine, enveya son
fils Koubilai avec le général Ouléangotai conquérir le sud-
ouest.

L’expédition, partie et 1253 du Lin-1'ac (Chen-si) traversa
ia région du Kou-kou nor, le Thibet oriental et déboucha

i:vant Ta-li fou. Deux autres armées venaient, 'une parla
‘valiee du Kien-tch'ang et lautre par la grande route de
Sousi-fou et Tchao-tong. Le Yun-nan fut enlevé en une
chievauchée: d’autres expéditions vinrent successivement
traverser la province pour alier combattre soit en Birmanie,
s0it an Tonkin. Marco Polo nous a laissé le récit de l'une
d’eantre elle
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Ur, dis la fin du tfeiziéme siecle, les troupes mongoles

eut musuimanes en majorité : tous les peuples de I'Asie
cra’af'ahz se retrouvaient sous leurs bannidres. M. A. Vis-
siéve a retracé récemment la biographie du Seyyid Edjell
Chams Ed-din Omar.qui futsix ans gouverneur du Yun-pan
etdont le muznsolée existe encore aux portes de la capitale de
la pmvince. L’armée d'occupation dont le centre était Ta-li
fou, laissa dencmbreux descendants dans la région pendant
les deux cents ans que dura la domination mongole : beau-
c.cmp de soldats, d’ailleurs, leur temps de service terminé,

g'installérent définitivement et firent souche.

[Yautre part, éloignés de la capitale, les mahométans,
fanatiques comme toujours, durent oublier la loi de tolé-
rance des Grands Klans et imposérent sans nul doute leur
religion aux populations qu’ils asservirent. Les gens du pays
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The “‘(i‘imHﬁ”(Yunnanese Chinese) Muslims of North Thailand
Andrew D W. Forbes

Introduction

The most northerly of the various Muslim minority peoples resident in Thai-
land are the Islamicized Chinese, known locully as “Cin-Hé” (pronounced
“Chin-Haw™) or, more simply as “#Ho” (pronounced “Haw™) who have mig-
rated over the centuries from China’s south-westernmost province of Yunnan
to the neighbouring states of Luos, Burma und Thailand. Indeed, the term
“He" s used in northern Thatland as a general designation for all Yunnunese
Chinese immigrants, whether Muslim or not, und this presents the rescarcher
with 4 considerable problem in the evaluation of H¢ Muslim demography.

The ctymology of the term Ho is similarty problematic. Certainly-it is not
popular amongst the Yunnanese of north Thailand, who prefer simply to call
themselves “Chinese™ (Han-ren, Chung-kuo ren), or, if Muslim, the standard
Mandarin term for China’s Chinese-speaking munority, Hui-min (or Hui-hui,
or —more rarely — Hur-tsu).! "He” is, nevertheless, the name by which Yun-
nanese Chinese are most widely known in northern Thailand (and neighbour-
g Luos), and as such is the designation emiployed in the present paper.?

Farly history

Yunnunese Chinese — and, prominently amongst them, Hui Muslims — have
long been associated with the commerce of Szechwan, Burma, Laos and Thai-
fand. As early as A.D. 1416, the Yunnanese Mushim interpreter and voyager

Ma Huan noted in his Ying-yai sheng-lan the presence of a “back door” (Ch.
how-men) by which it was possible to travel between Yunnan and northern

Thailand.? Similarly, the first Englishman to have left an account of his travels
in southeast Asia, the merchant Ralph Fitch, noted in his Voyage *Begun in the
Yeere of Our Lord 1583, and ended in 1591 thut to the town of “Jamahey”
(Chiangmai) ‘come many merchants out of China, and bring great store of
Muske, Gold, Silver, and many other things of China worke’ #

In fact, whilst itis clear that overland trade links between Yunnan and main-
lund southeast Asia are of great antiquity, extending back as far as Tang
Dynasty times (618-907 A.D ) and even before,” Hui Muslim involvement
{and, ultimately, domination of) these trade routes is a luter phenomenon,
commencing with the Mongo!l domination of China under the Yian Dynasty
(1280-1368 A.D.). Any historical study of the Islamicized Ho in northern Thai-
land must, therefore, begin with some anilysis of the origins and nature of Hui
Muslim society In Yunnan, whence the ancestors of the present-day Ho Mus-

lims of north Thailand derived. In the present paper this analysis will necessar-

tly, be kept to a minimum.
It is generally supposed that Muslim settlements in the Yunnan region date
from the time of the T ang Dynasty; certamty the Hsin T'ang Shu records the

\ Journal fnistitute of Mushim Mmooty Aftarrs 1773
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Morth Thailand Tl

Raymond Scupin

Introduction

Thailand is a Theravada Buddhist nation in Southeast Asia with a popu-
lation of about 42 million. Thailand as a nation 1s customarily divided
mto four distinct geographical regions: northern, northeastermn, central.
and southerm Thailand. Southern Thailand includes four provinces
which border on Malaysia: Narathiwat, Satul, Yala, and Pattani.'
Eighty-[ive to ninety percent of the residents in these southein provinces

are Muslim. Most of these Muslims reside in rural areas. In total this

southern Thai Muslim population represents six to eight percent of the

population in the nation. The northeastem region bordering on Laos

and Cambodia has very few Muslim residents. In' the central and
northemn regions of Thailand the minority Muslim population is concen-
trated in the urban areas.

This report is a general overview of the economic status of the
Muslim minorjties in Central and Northern Thailand. The data is drawn
from two different ethnographic studies. Suthep Soonthornpasuch
completed an ethnographic survey of the Muslim minority in Chiengmai
city in Northern Thailand. | completed an ethnographic study of the
Muslim minority in Bangkok, the capital city of Thailand, located in
Central Thailand. Our studies complement each other in certain
respects, because they represent the first ethnographic surveys of
Muslim minorities residing in urban Buddhist environments in Thailand.
However there are distinctive diffferences in these studies based on
qualitative and quantitative factors. Soonthornpasuch and I focused on
different aspects of the Muslim socioeconomic status in Thailand. For
example, he elicited data regarding occupational prestige ranking and |
did not. Many of the differences in our analysis are simply the result of
the differences in scale. The Muslim minority in Chiengmai city consists
of approximately 2,500 individuals. The Muslim minority in Bangkok is
estimated at between 250,000 and 300,000 individuals. Consequently,
Soonthompasuch’s analysis tends to retlect a micro-sociological
approach, whereas my own study has a macro-sociological focus.

It must be noted that the socioeconomic data on thesé Muslim
minority populations is highly generalized. To some extent this is due
to the sensitive nature of the topic itself. In urban areas, income,
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suvings, and consuption data are not easily elicited (in comparison (o
rural areas where this type of data is easily standardized). Aside from
the obvious sensibilities (taxation concerns, etc.), most urban residents
do not give accurate data on these aspects of their lives. But the genera-
lized nature of the data is also the result of the sensitive nature of the
relationship between the Muslim population and the Thai povernment.
Hence, this report is, in some senses, only a platform for more intensive
research into the socioeconomic conditions of Muslim minorities in
Central and Northern Thailand.

Muslims in Central Thailand

As in other parts of Southeast Asia, trade was the important factor
determining the migration of Muslims to Central Thailand. Although
foreign trade was relatively unimportant in respect to the Thai econo-
my as a whole, by the end of the sixteenth century overseas trade began
to stimulate a demand for Thai exports.? A circular trading network
developed which involved the importation of Indian cloth for Thai
consumption .in exchange for non-monetary commodities. These
commodities were then sent to the Japanese market and exchanged for
silver and other products which found their way to India. Thai exports
included mainly unprocessed natural products such as deerskins, other
animal hides, aloe wood, rice, pepper, sugar, ivory, and elephants.?
This trade gathered momentum during the seventeenth century leading
to the eventual penetration of the European economic powers, But
Muslim traders from various countries had been participating in Thai
foreign trade almost from the beginning,

During the seventeenth century the Thai economy was not a fully
developed market economy but was rather an administered economy.
Both Thai and European records indicate that the King of Ayudhya
strictly and absolutely controlled both domestic and foreign trade.’
The kings themselves established royal monopolies in order to gain -
revenue for the royal treasury. Many commodities were monopolized
by the king, while others were denied to traders until the king had as
much as he wanted to buy. Private traders were allowed to trade in
certain so-called ‘vulgar’ commodities, but most exported goods were
controlled by royal prerogatives. Although this institutional framework
was not conductive to the development of indigenous entrepreneurs,
ironically it ted to some opportunities for foreign traders. For example,
at times various Thai kings would lend capital to foreign traders in
order to stimulate trade in particular commodities and ultimately derive
some of the profits for the royal coffers.® Because of this economic
and political climate many Muslhims came and established themselves in
the Ayudhyan capital to become successful traders.
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CONFLICT BETWEEN THE THAl AND ISLAMIC
CULTURES IN SOUTHERN THAILAND 1948—1970

DENNIS WALKER

Early manifestations of a clash between Buddhist, that is to
say, Thaiand Islamic culture occurred when the Muslim Maléyé of
the Patani kingdom and its neighbouring arcas were first placed
under the direct administration of the exﬁan&ing Thai empire .ip
1902 and Thai options to culturally assimilate the Muslims to their
South were decisively broadened. Nonetheless, it ssems appropriate
for our study to concentrate on the struggle between the two
cultures as it unfolded between 1943 and 1970. For in 1948, under
the leadership of Hajji Sulong “Abd al-Qadir, the Muslim M alays for-
mulated demands for administrative and cultural autonomy which
first reveal the impact of the recognizably modern type of anti-colo-
nial nationalism then sweeping the neighbouring and cognate
Mouslim lands of Malaya and Indonesia. With Hajji Solong’s de-
mands, the Muslim Malays were strengthened in their determination
to preserve their separate identity; and they began to travel a path
of resistance and protest that was to lead them to the decision of an
uprising for independence from Thailand which from 1969 onwards
they have bzen striving to effect. The two decades since 1948 have
thus been a decisive turning point for the concepts and outlook of
Thailand’s Muslim Malays. “In more specific political terms Hajji
Sulong's protest and the harshness with which the Thai Govern-
ment is reported to have silenced it, heralded the birth of a new
Malaya natjonalist leadership id the post-World War South. The
royal Patani aristocracy whose rote had by now petered out into
emigre agitation from Malaysia was replaced as focus for Muslim
discontent by these new leaders. ' :

The new type of leadership raises again the deeper socio-
cultural question of the part of the Arabic-oriented tra_ditional
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l:_E'IAILAND AND THE JAPANESE INVASION
i+’ By A. F. THAVENOT

Lectur given to the Royal Central Asian Society on January 14, 1942.

The lecturer was introduced by the Right. Hon. Lord Hailey, G.C.S.1, G.C.M.G,,
G.Q.i.ﬁ., who said they liked to feel in this Society that they specialized in matters of
topical interest, and this was certainly the case on the present occasion. He often felt
a presentiment of evil when countries began to change their name. We were
quite contented wigh * Siam,” and indeed we were quite contented with * Mesopo-
ramia” and had no fault to find with “ Persia.”” But as soon as the names were
altered to *“Thailand,” *Iraq,” and “Iran” trouble began. How wise was Mr.

Churchill to insist on reminding them of their old relationship with us by calling
them by their original names! And what a pleasure it was to be able to speak of
Russia again, instead of * U.S.S.R.”

MJ_;. Thayenot had undisputed qualiﬁcations for lecturing on this subject; he had
been in Thailand for over thirty years.

ORD HAILEY has referied to the change of name from Siam to
Thailand. That change of name was made two and a half years
L__dago, bu, in fact, in talking with Siamese, one always said * Thai,”
‘which means “free.” When the name was changed some of us thought
the change was made deliberately in English as ap indication of the fact
that Siam had always been independent and desired to utter a warning,
having regard to the growing Japanese menace. We thought—most of
us who were there at the time—that it was an indication that the Stamese
were still determined to resist this Japanese menace as far as possible.
Most of the Siamese in talking English still call themselves ¢ Siamese ”;
in fact, the Prime Minister, immediately after the change was made,
spoke of “Siam” in 2 public speech and hastily corrected himself.

I originally went to Thailand in 190g, when foreign relations between
Siam and Europe were really relations with Great Britain and France.
Oyther countries had at that time no political interests, though the Germans
were capturing trade and shipping.

The relations with England had always been extraordinarily good. 1
do not think we have had any serious dispute, and in 1909 we made a
new treaty which did away with the extra-territorial status of British
subjects in Siam. We were the first European nation to place its Euro-
pean subjects under the jurisdiction of the Stamesc courts. We also made
concessions about Custom duties. There was a further treaty in 1925,
and ten years later negotiationscnded in a treaty which gave Siam com-
plete fiscal and juristic jurisdiction over all British subjects.

ln 1907 the French had gone half-way. They had allowed their
native protégés to come under the jurisdiction of the Siamese courts, but
they still stuck to their French citizens, who remained under the jurisdic-
rion of the French consular courts. All the other nations, including Japan,
had always had consular courts, and a foreign national could not be prose-
cuted or sucd except in those courts. These consular courts caused diffi-
culties not only to the Siamese but to us, for when the original treaty of
111
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Gittinger, Mattiebelle. Master Dyers to the World. Washington, D.C.,
1982. Excellent catalog of Indian dyed textiles with scholarly essays
about historical and market issues, and investigations into tech-
niques and dyestuffs.

Goitein, S. D. A Mediterranean Society: The Fewish Communities of the
Arab World as Portrayed in the Documents of the Cairo Geniza. 6
vols. Berkeley, 1967-1983. See especially vol. 1, Economic Founda-~
tions, and vol. 4, Daily Life, which are particularly rich in detail
about the textile industry and the role of textiles in the life of the
medieval Mediterranean.

Rogers, J. M., trans. The Topkapi Saray Museum: Costumes, Embroi-
deries and Other Texiles. Exp. ed. Boston, 1986. Excellent study of
the textiles as well as the written sources concerning the holdings
of the Topkapt Sarayr Museum. Exceptionally fine plates.

Stone, Caroline. The Embroideries of North Africa. Essex, 1985. Thor-
ough study of embroidery focusing mainly on the traditions of Mo-
rocco and Tunisia. Richly illustrated.

Wearden, Jennifer Mary. Persian Printed Cotions, London, 1989, A
small book with short but insightful introduction to chintzes.

Woven Air: The Muslin and Kantha Tradition of Bangladesh. Exhibition
at the Whitechapel Art Gallery, London, 1988. Multiply authored,
this scholarly work investigates the most prominent weaving and
embroidery traditions of Bangladesh.

IRENE A. BIERMAN

THAILAND. About 9o percent of the Thai popula-
tion of approximately s4 million adheres to the The-
ravada Buddhist faith. The second-largest religious af-
filiation is Islamic. Approximately four million people in
Thailand profess the Islamic faith and maintain about
2,300 mosques. The Muslims in Thailand comprise two
broad, self-defined categories consisting of Malay Mus-
lims residing primarily in southern Thailand, and Thai
Muslims residing in central and northern Thailand.

The approximately three million Malay-speaking
Muslims are mostly concentrated in the southern prov-
inces of Narathiwat, Pattani, Satun, and Yala; they were
incorporated into the Thai polity during the latter part
of the eighteenth century. Despite active assirnilationist
policies promoted by Thai authorities, the vast majority
of Malay Muslims maintain strong ethnic and cultural
affinities with neighboring Malaysian Muslims to the
south. Thai government assimilationist policies have re-
sulted largely in irredentist and separatist ethnic and
religious movements among the Malay Muslims of
Thailand.

The Thai Muslim population is a much more hetero-
geneous group than the Malay Muslim populace of
Thailand. The Thai Muslims include descendants of
Iranians, Chams, Indonesians, Indians, Pakistanis, Chi-
nese, and Malay Muslims who reside in the predomi-
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nantly Thai Buddhist regions of central and northern
Thailand. Though aware of their own distinctive ethnic
heritage and retaining their own religious traditions, the
vast majority of these Muslims speak Thai and have as-
similated into the mainstream of Thai society. Most of
the descendants of Iranians, Chams, Indonesians, Indi-
ans, Pakistanis, and Malay Muslims reside in Bangkok
and surrounding communities of central Thailand. The
population of Bangkok Muslims alone is approximately
three hundred thousand. Smaller communities of Chi-
nese, Indian, and Pakistani Muslims reside in the north-
ern provinces of Chiangmai, Chiangrai, and Lamphun.
All these Thai Muslims in the central and northern
provinces have been exposed to uniform socialization
processes through education, the media, the market-
place, and other Thai institutions. Generally, aside from
religious belief and practice, these Muslims have inter-
nalized many Thai cultural norms and practices, have
intermarried among the Thai Buddhist population, and
have not identified with the separatist or irredentist ac-
tivities of the Malay Muslims in the south.

With the exception of a small number Iranian descen-
dants who maintain Shii traditions, all other Muslims
in Thailand are Sunni. However, there have been recent
reports of Iranian Shil influence and conversions in
southern Thailand. Traditionally Islamic thought, be-
liefs, and practices in both the Malay Muslim and Thai
Muslim communities of Thailand were suffused with
Hindu-Buddhist and folk-animistic accretions. Charms,
amulets, magical beliefs, and some aspects of Hindu-
Buddhist teachings regarding merit-making were inter-
woven with Islam in both the rural and urban regions
of Thailand.

Beginning in the early part of the twentieth century,
a reformist, shariah-minded form of Islam stemming
from the renowned Salafiyah movement associated with
Muhammad ‘Abduh of Cairo (1849—-1905) had influence
on the urban Muslim intellectuals, primarily in Bang-
kok. Islamic reformism reached Bangkok in the 1920s
through an Indonesian political refugee, Ahmad Wahab,
who had spent considerable time in Mecca imbibing
current Islamic orthodoxy and practice. Through Thai
Muslim intellectuals, Wahab established organized cen-
ters of reformism that encouraged more orthodox Is-
lamic beliefs and campaigned against popular forms of
Islam in Thailand. These reformists viewed many of the
popular Islamic beliefs as shirk, the association of other
beings with the power of Allah, and emphasized the use
of akal (Ar., “aql), rational thought, and #tihdd (inde-
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against Sclim I1I; he also sent several expeditions to

; plunder Wallachia (1800 and 1801) and incited the
i Janissaries, who had in the meanwhile returned to

i

Belgrade, to occupy the fortress (in the summer of
1801) and te murder Hadjdji Mustafa Pagha (at the
end of the year),

At this time, he repeatedly asked the Tsar to
number him among his faithful subjects and also of-
fered his services to France. The Porte, which shortly
before had forgiven Paswan-oghlu everything, from
1803 declared war on him again, but the Serbian ris-
ing of 1804 diverted their attention. Paswan-oghlu
himself had to fight in the western part of his territory
against Pintzo's rising (1805). The appearance of the
Russians on the left bank of the Danube (1806) induc-
ed him to offer his services to the Porte, but the latter
instead gave the supreme command to the com-
mander of Rustuk {¢.v.]. This embittered him so
much that he resolved to defend only his own territory

- against the allied Russians and Serbians, but he died
soon afterwards on 27 January 1807,

That Paswan-oghlu was able to hold out so long was
due to the state of the Ottoman empire at the time, to
his personal ability and foresight (he never abandoned
Vidin), but for the most part to luck. Within his area
he collected customs and taxes, ruled strictly and
despotically, although not entirely without mildness
and justice, In Vidin, he was active in public works,
building a mosque, madrasa and library (see F.
Kanitz, Donau-Bulgarien und der Balkan, Leipzig 1882,
4, 8). Although his health was rather poor as a result
of too great mental strain, ambition led him to aim at
independence, as evidence of which we have the coins
struck by him and known as Pazvanieia.

Bibliography: Various notes on Paswan-oghlu
are already found in the contemporary travels of

G.A. Olivier (1801) and L. Pouqueville (1805), but

it is not till the Notes sur Passvan-Oglou 1758-1807 par

'adjudant-commandant Méniage, of the French agent in

Vidin (1807-8), that we have a complete picture of

him which is still the best account of his career;

these Notes were edited by Grgur Jakii¢ in La Revue

Slave (i [Paris 1906}, 261-79, 418-29; ii [1906), 139-

44, 436-48; iii [1907], 138-44, 278-88) and tr. in the

Glasnik zemaljskog muzefa (xvii [Sarajevo 1906}, 173-

216) into Serbo-croat. See also J.W. Zinkeisen,

GOR in Europa, vii, Gotha 1863, 230-41; C, Jiretek,

Geschichte der Bulgaren, Prague 1876, 486-503; Iv.

Pavlovié, Ispisi iz francuskih arhiva, Belgrade 1890,

esp. 103-28 (diplomatic reports regarding Paswan-

oghlu, 1795-1807); M. Gavrilovi¢, in La Grande En-
cyclopédie, xxvi, Paris n.d., 68; St. Novakovié, Tur-
sko carstvo pred srpski ustanak 1780-1804, Belgrade

1906, 332-89; M. Vukiéevié, Karadorde, i, Belgrade

1907, 166-76, 185-208; P. Or¥kov, NZkolko

dokumenta za Pazvantoglu | Sofroni Vralanski (1800

1812) [from the Russian Foreign Ministry], in Shor-

nik of the Bulgarian Academy of Science, iii [Sofia

1914], article 3, pp. 1-55; V. Corovic, in Narodna

enciklopedija, iis, Zagreb 1928, 272; Sh. Sami, Kimuis

al-a%lim, ii, 1467; G. Lebel, La France ot les prin-
cipantés danubiennes du XVI™ sikle d la chute de

Napoléon I, Paris 1955; IA, art. Pazvand-oglu (A.

.Cevat Eren). (F. BAJRAKTAREVIE®)
% PATAN, one of the oldest and most renowned
towns of Gudjarit [g.v.] in the Ahmidabid district of
Bombay. It was founded in 746 by the Cavadas of
Gudjarat, Originally known as Anhilwira, the Arab
geographers refer to it as Nahrwila [see NAHRAWAL].
Later, it became known as Pitan. According to the
Mir’it-i Ahmadi, the Hindus used the word Pitan for a
big or capital town, The poet Farrukhi [¢.».] says that

on its possession ‘‘Bhim prided himself over thé
princes of India'’ (Nazim, The life and times of Sultin .
Mahmid of Ghazna, Cambridge 1931, 217). Sultan
Mabmiid of Ghazna attacked and conquered it but
did not annex it. In 573/1178 the Ghirid Shihdb al-
Din attacked it but did not succeed in defeating the
radid. However, in 591/1195 Kutb al-Din Aybak
defeated its ruler and collected enormous booty. After
many ups and downs, Muslim power was established
there under ¢Ala? al-Din Khaldji, who retained Patan
as the capital. Patan continued as the capital of
Muslim power in Gugdjarat till the time of Ahmad
Shah I, who shifted it to Abmadibéd after his acces-
sion in 813/1410.

Pitan was a great centre of Muslim culture, with
imposing mosques, splendid madrasas, khinakahs
zdwiyas and da’fras. Shaykh Nizim al-Din Awliya®
(g.v.] sent hia disciple Shaykh Husam al-Din to im-
plant the Cighti order there. Due to the very large
member of graves of saints, it came to be called Piran
Pitan. Muzaffar I and Muhammad Shih Tatir Khan
were also buried there. It was perhaps in view of this
background that Muhammad b. Tughluk deputed
there a grandsor of Shaykh Farid al-Din Gandj-i
Shakar [¢.0.] to deal with the recalcitrant elements. A
highway——with hundreds, of thousands of trees on
both sides—connected Patan with Bardda [g.v.]. The
entire region was prosperous and fertile. Its trade
potential attracted the Isma‘ili Bohra [g.v.) communi-
ty to it, During the time of Akbar, the region was in
the grip of Mahdawi [see MAHDAWIS] and anti-
Mahdawi activities. ,

The earliest mosque was constructed in Pitan in
655/1257. lts madrasas enjoyed a wide academic
reputation and had big libraries attached to them. A
madrasa known as Fayd-i Safd’, founded during the
reign of Awrangzib, had hostels, a mosque and baths
attached to it. Shaykh Mata’s madrasa produced emi-
nent scholars like Shaykh Djamal al-Din Muhammad
b. Tahir, author of the Madima® bikdr al-anwar. .

Bibliography: Imperial Gazetteer of India®, xx, 24;

M.S. Commissariat, A histery of Gujarat, i, London

1938, ii, Bombay 1957; Sayyid ‘Abd al-Hayy, Yad-i

ayyim, Lucknow 1926; Sayyid Abii Zafar Nadwi;

Gugjarit ki tamadduni tarikh, A*zamgafh 1962; idem;

Tdrikh-i Gudjarat, Dikli 1958; J. Tod, Tvavels in

Western India, repr, Dihli 1971, (K.A. Nizamr) -

PATANI (Thai: Pattani), a region of Southeast
Asia, formerly a Malay Sultanate but now included
in Thailand (as a result of the Treaty of Bangkok,
1909, between Great Britain and Siam), and at pres-
ent comprised of the four southern provinces of Pat-
tani, Narathiwat, Yala (Jala) and Satun. The popula-
tion of these four provinces is approximately
1,500,000, 80% of whom are Malay Muslims.

From the 14th to 18th centuries, Patani was a
leading entrepdt for trade between China and
Southeast Asia. The conversion of the royal court to
Islam, reportedly in the mid-15th century, enabled it
to profit from the economic and political advantages
which affiliation with the Muslim community offered.,
Because of the relatively early date (in the local con-
text) of official identification with Islam, Patani is
regarded as one of the cradles of Islam in Southeast
Asia.

For the history of Islam, Patani is chiefly famous for
two reasons. The first is a lengthy and continuing
tradition of kitab literature, that is, works on fifh,
kaldm, and tasarwwuf written in Jawi (Malay using the
Arabic script). The founder of this tradition and its
most prolific author was Daw(d b. ‘Abd Allah b, Idria
al-Fatini [g.v.]. He has been followed by a line of in-

{'-I'HE ENCYCLOPAEDIA OF ISLAM (A/gw Edition), Vol .VIII, LEIDEN.




f
BB l:pr}
[ PR N

(L

> .

b Ul

TRhadvad & Lo &

wls aeull Jlos / audy

Sutjd':;ng;LbéQJhc?\\~1é3AgulfuJ|PS;ﬂ|.x.f1 -
S5 Ll po¥ff (s s Al jausl ad Sl giige pacds
a1 o 1Al by s 9L asla &Y g S B pkes Y
lgale 489310319 asall § Cpakeak! sic alily 3 yauull Jlaciy
54&5?\\YY5JM43L9113§M93&‘ pli (pag . pilalf agall
i () galeal | 31 cpibsl gkl o 31 glasally alB3eY ) &y
3 el e B ags Liagh (S aaadl olad¥l (S) peelidgy
e o ali AU yuadihly ool oladfg Lalilg dudgall &igs
LigYUI agihly Susll gf dusdwd | aguansdie 5131 3Usd ol
JUsS plal £ 9S00 Jo ¢ paluall yan g« poShed | agias clesaill gi
e il genidls g 350 7l o daleadf BT, Gyl (1igm)
O3y 3oLl Sliels (g3 pdy Graleatl (0 O s-RILALT (s
gilol Laods| das 198l ageudil s () galeadt adlanly () gilgag
Loobacult 45 jalt daglil dasdual ! alSal 2udis Zius awl Lgale
(g Sildad JMHLS - 5O (paac) J) Sags A
odh daglill dsya yuiyg aV4EE ol VE RIS QG SV v
> Aalblill doglal! dS o ag8s Yo g joldifaue O Al g Tladl
gothad 3 galeatt Jg plae¥l Lasa dafg Sus 21484 ple
39 VA% ple Ao aliie pl iy 03I PEYT ) 9oyl
4S5 ol CenlG pd dsilla 31 5 93 dgaa CuwnolS A VANY ale
SRy 1970 ple 5930 gl Cially pAATE ple Ll
VAV ale an gddh e SUEH Gliugd!
o golad ppadd5aa ol Lalial) acul Saa olf Qg fe 1gillsig
PN e gl pgilglan Jan 3 () galeal] p2ya3 il
VIALY agio aVAAY ale G jadad G P gad Jaicls JEieSU

Loelaal aguaas Ghog L olaslae g Lallas Y alSa Yl agad Siads

wleit ! J) BLoYL agale Gayiull cuos cliaf agudaa 3 ,aly
b gt 5y 288 dalsidh LS Sl psdily (gdladials Clalitl
bl A ¢ a9 aVAAA ple Ja dabiad! Slads g3g0 Gl Dol
lhiabus fld AN Olké eladi 4SS 3 GO0, er (plogal
APIP

LA ,5d4 axladlt 3laa) Cgla dadgall dagSadl af;g
dylyaieafl lad JAT clusdl 5581 mald al Leh ¥ dale dsdgalt
plaiaYlé Liadlof Lasls 3335 Mg dsasta’if agilaudt Lads (a1
olad 3l g Zau il Alasll agladly i, 800 atats uleay!
o) el fraliall elga g pans o 98 Sua duanla’s dudgl 5 gl
Lgad Lpupas LaS puliad) 98 fuall aalaldl () 9509 abagea agdigels
Aty g g2l g glall

(OLes¥1) LT 3k i 30 dakine 3 e Alga o3 3L
e 08 4A st 2198 ale sluaa ] L L3S aae by
slball s Lasd L cnadeadf sae Jga joleal) Of wads Ci5A5
Uaa (o 74 Headus aghl I e JAG A1 duyidly sl
ZA0 Geida aghl Y LA ls &MYl g sulald juliall G olsoll
U a2 galealt g%y 130 g dacd fode Lewad Je g (57 -
gl G Al L) sas Daaldl Sua e dolsis dclaa
S gi_ (ngll) Lead's te Sllalg

Loolall (& 3usais 3hlia fo 430G 3 O asaladl §)ang
bogas dud pilly Lo guadly Lullactlly  acugl) 28lailly o oS0l
538 3 Cratuad! J sl AT Lyl 3, glall juad ) Slliilat
JoT po ST jaads Sllaldl BLULT paloss L kLA
salis an due gl 5, 5301 say G J) 1g5als S Juuall
Ly llily ool (o 3,k il Lokl 3Ll
3yladls pa ST Janag Jeddl Slas Jal o Ll 1g o la Sig Loasa g
(GG Cgia Y ) gaiis agild Laaladl gabins Lo

sy darua Yoo J1 Jeas daloald e S aae 2l
Bl 31 sl GLAN flas Can iy daolad] 3 5550 ao
by s gSadl Taadleyl sl pulas Dle) cad (L)
By jaady SISl e Lot d e s
S (slgadl) pas 5 ATy (Al ) e Laalaal (i dl
sy byl or s Saladl plasdfaae i 1Ak Sl
S sl LYl § Liodsl Laslal raleadd sl (o VY Jiga
el Qoyas 00 Jlga dlligd Laa ¥ gyl ol gf s Aol g
39 oaludl dals puylatl ola aesg Aaali YY oo Jiga
3 Doadn! Ll o gSadl Sraacdiy 138 e antalill dad 5 Jlacklf
Yoo gadad) e Jladt agulad 1aaii il jlus Y3 20300 dacag
aliss

g_____au:;s
3 4,381 J"u‘”x;ﬁ"P L8 43005 ages L?‘_,ja.b.d.l ois 13

&}lPQ}ii-_‘fHJQM‘L}‘./-A’ aa:ls‘La.eﬂMi J.ﬂ-é—L}:l
i::xa\;\YA'\?kfnmhmangJLhﬁ&lSj‘@gﬁ)br,o
J.;J LLL:MLA.:LA.I_JA &u::u.u‘_, (f‘L‘“') QLDG.UAL—Q.A;L&
C_do..\.....uony Al ol adiad! ‘,_\UnﬂuUa.lwd.ay_g )
M&UQSJMYDM’QJY‘%M%:JM!@_JQMLDM
@YYAL [’L‘ <Ly (aTlgalt 9 s adt SlleSe V1T ke
pd Ot (paleal) doglde Cu-ﬁ)l:a&._a.;?\\'\' ai aVATY (VAN

IS e V£ il _A\i\WJAYIHJ\\MI-\o ‘A ssadle Ag.ﬁ!:."_i




S*}u@g%e i 3;3%&% L b ib Lﬁ“}»} 5. 919G~ 231

7

i%} ég ( E‘“’&“U Qg‘i

MUSLIMS IN SIAM 1900—1925
Y. B. MaTtuR

During the first quarter of the twentieth century there wasa
general impression in India that the Muslims were ill-treated in Siam.
In 1925 the Bangkok correspondent of the Sultan, a newspaper
published from Calcutta, circulated the information that during the
last fifteen years about 500,000 Muslims were forcibly converted to
the Buddhist faith, the state religion of Siam. The Muslims who did
not embrace Buddhism were deprived of the rights of citizenship and
excluded from the Government and other services. They were not
allowed to say the adkdn: on the contrary the mosques were stoned.!
Above all, they were not permitted to recite the Qur*an loudly and
whenever they flouted this instruction they were maltreated and told
by the Siamese : “So long as you remain Muslims, - you will be meted
out the same treatment,”?

The Sultan also reported: “In 1924, the Siamese Commis-
sioner sent for 500 Muslim students and compelled them to eat pork
in the month of Ramadan. Then he summoned to his house Muslims
who fasted, maulavis and hdjjis and forced them to drink from the
water in which the phungis (Buddhist monks) had bathed. During the
same year, the Muslims of Pathani were refused permission even to

offer their *Id prayers: they were actually prevented. Till midday, a
crowd of Muslims waited at the house of the Commissioner to ask
permission for prayers, but the Commissioner compelled them all to
Say prayers at his house, replete with stone idols, pigs and wine.”’?
The Muslims were not permitted to study Arabic in separate schools
but were compelled to read in the temples of phungis, where they were
taught the Buddhist faith. 1In case of refusal, the parents were grossly
maltreated, and were put in prison. The Muslims were compelled to
wear the Siamese dress and speak the Siamese language. They were
harassed and nicknamed Tew Priz (false Devils). During the period

1 Foreign and Political Department (External), F. No.226-X, S. Nos. 1-26,
dated 1925, p. 1.

% Sultan, Caicutta, dated Japuary 14, 1925,
3 Hamdard, dated January 14, 1925.
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1921 to 1925 alone 165 Indian Muslims were killed and lo?teg o§
about Rs. 1,500,000 by the Siamese, but whenever they con?plame Tl(])

these outrages they were ordered by the courts to leave Slellm. e
British Consul did nothing to check these inhuman outrages.

The Indian newspapers sirongly protested against the religious
persecution of Indian Muslims in Siam W?IO 'w‘ere_ “for::gd to c?hgl:gs
their religion on pain of forfeiture of their civic Tlghts, and u?vn € p
the attention of the Muslim organizations in Ind1a< to the necessity (3
standing by them in their hour of trial. Commcntmg on thes: ?trtc])]c;;
tics a leading newspaper observed: “It is a strange irony of fate .
the followers of Buddhism —who are strong advocates‘of ahimsa an
non-violence and hold it to be a sin even to injure an ms'ect——.per?et-
rate all sorts of atrocities on the Musalmans whose pl.xght in Snan}
should serve as a warning to the Indian Musalmans. It 1s.the duty.o
Jam*iat al-*Ulama®, Khilafat Commiltees and other Muslim associa-
tions which are the guardians of Muslim honour to bestow the_;r
early attention to this matter. How long wi‘ll the Musalmaus r‘eﬁ:ﬁ
in deep slumber and give a chance to their enemics to annihl

Islam?’3 B .
The Muslims of Kasur, in a telegram to the Viceroy of Indfa,
prayed for help to the Indian Muslims in Siam. It read as follows:

MUSLIMS OF KASUR VIEWED WITH CONSIDERABLE gg—
QUIETUDE FROM PRESS THAT SIAM MUSLIMS ARE COM-
PELLED TO RENOUNCE ISLAM FOR BUDDHISM !’REVE!NITEC?3
UNDER COMPULSION AND TERROR FROM PERFORMA}I;IRE—
OF THEIR RELIGIOUS RITES HENCE THIS MEETING RE g
SENTATIVE OF KASUR MUSLIMS RESPECTFULLY EARNSESSEIE
PRAYS HIS EXCELLENCY KINDLY EXERT ALL POs AND
MEANS FOR RELIGIOUS LIBERTY OF SIAM MUSLIMKHAN )
REMOVE THEIR PRESENT GRIEVANCES—RABNAWAZ -

The Muslims of Hoshiarpur were not slow to comrqent upoxflﬂt]hl‘s
state of affairs. In a telegram to the Viceroy of India one of their
representatives, Ahmad Khan, said:

THE MUSALMANS OF THE HOSHIARPUR DIST(i)lICSIi AI:}:}I\;
YOUR EXCELLENCY TO HELP THE MUSLIMS OF

4 jbid., p. 2.
2 Hamdam, Lucknow, dated January 18, 1925.
i ij 925
3 Madina, Bijnor, dated January 22, 1925. ) ) '
¢ Telcgram No. 521, 16/50 Kasur M 29 65 to His Excellency, Viceroy Delhi.
Office of the Private Secretary Dy. No. 866 dated January 30, 1925.
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CHAPTER X1V
THAILAND AND INDO-CHINA

Thailand or Siam

Thailand extends from the Middle Salween in the west to
the Mekong in the east. It is mainly upland country apart
from the lower Chao Praya Basin which is separated from
that of the Mekong by a low and broken range which bisects
the country from north to south. The former river is created
by the joining of its two headstreams, the Ping and the Yom,
at Nakon Sawan on the lowland. In their upper courses they
flow through narrow valleys overlooked by steep-sided moun-
tains. The Mekong forms the eastern boundary of Thailand
over a considerable part of its course, and its chief tributary,
the Mun, drains the plateau which forms the eastern province.
Thus the country may be divided into four regions—the north-
western mountainous area, the eastern plateau, the central
plain, and the south-western peninsular area, In the south-
west corner there is a portion of the Malay Peninsula which
divides Lower Burma from Malaya. The climate is typically
monsoon, the rains falling mainly between June and October.

Agriculture is by far the most important occupation and
rice by far the chief product. It is of the very best quality
and although it is the main food of the people, there is a
large surplus for export. Altogether there are some 9 million
acres under rice, yielding about 8 million tons. Maize is
becoming increasingly important, the annual production
having risen from 30,000 tons in 1950 to 1,000,000 tons in
1965. The completion of the Chao Praya Dam, 150 miles
north of Bangkok, has enabled some 3,500 square miles of
the central plain to be irrigated, has improved flood control
and navigation, and provided hydro-electricity. Another
scheme is at Korat on the western part of the Nun basin,
where 30,000 acres are irrigated for rice, sugar, and bananas.
It is an important area for cattle and poultry breeding. The
eastern plateau is an infertile area of scrub and open parkland
which is now gradually being brought under irrigation: tobacco
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The communications are well organised. There are about
2,000 miles of State railways, radiating from Bangkok north-
wards, north-eastwards, eastwards, and southwards along the
peninsula to link up with the Malayan line to Singapore. All
parts of the country are linked by roads, but many of them
are of poor surface, although improving. In the north-east the
92-mile “Friendship Highway” built with U.S. aid under th.e
Colombo Plan is doing much to open up the region, as is
the East-West Highway in the potentially important lumbering
and mineral area of the west.

It now seems likely that a ship canal across the Kra isthmus
will be started within a reasonable time. Such a canal
would probably adversely affect the trade of Sigapore.

Bangkok (2,300,000), the capital, is situated some distance
up the Menam River. It is the chief port, but is handicapped
by the bar at the mouth of the river. However, a channel is
being cut through this that will double the draught of vessels
able to navigate the river, ie. from 13 ft. to 26 ft. The popu-
lation of Thailand is over 36 million, nearly all of whom are
Buddhists. Like the Burmese, they are of Mongol race.

Indo-China

Indo-China is a convenient expression for the area of South-
East Asia ruled by the French until after World War Two.
1t is now divided in the western part by the Khmer Republic
(formerly Cambodia) and the war-torn kingdom of Laos and
on the eastern s2aboard by Communist North Vietnam and
Nationalist South Vietnam.

The whole of the area, with the exception of the Khmer
Republic, has been subject to the devastation and disorganisa-
tion brought about by almost continuous war since the
Japanese invasion.

by PoOPULATION IN INDO-CHINA

AREA k | DensiTy
(sq. miles) } POPULATION } (per sq. mL,)
b Vietmam .. .. .. | 63360 |17,900,000 | 268
sNé)J:h Vietmam .. .. .. 65726 | 14200000 | 216
Khmer Republic . .. 69,900 | ;,750,000 | 80
|

Laos .. .. .. .. 91,400
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CHAPTER X1V
THAILAND AND INDO-CHINA

Thailand or Siam

Thailand extends from the Middle Salween in the west to
the Mekong in the east. It is mainly upland country apart
from the lower Chao Praya Basin which is separated from
that of the Mekong by a low and broken range which bisects
the country from north to south. The former river is created
by the joining of its two headstreams, the Ping and the Yom,
at Nakon Sawan on the lowland. In their upper courses they
flow through narrow valleys overlooked by steep-sided moun-
tains. The Mekong forms the eastern boundary of Thailand
over a considerable part of its course, and its chief tributary,
the Mun, drains the plateau which forms the eastern province.
Thus the country may be divided into four regions—the north-
western mountainous area, the eastern plateau, the central
plain, and the south-western peninsular area. In the south-
west corner there is a portion of the Malay Peninsula which
divides Lower Burma from Malaya. The climate is typically
monsoon, the raing falling mainly between June and October.

Agriculture is by far the most important occupation and
rice by far the chief product. It is of the very best quality
and although it is the main food of the people, there is a
large surplus for export. Altogether there are some 9 million
acres under rice, yielding about 8 million tons. Maize is
becoming increasingly important, the annual production
having risen from 30,000 tons in 1950 to 1,000,000 tons in
1965. The completion of the Chao Praya Dam, 150 miles
north of Bangkok, has enabled some 3,500 square miles of
the central plain to be irrigated, has improved flood control
and navigation, and provided hydro-electricity. Another
scheme 1s at Korat on the western part of the Nun basin,
where 30,000 acres are irrigated for rice, sugar, and bananas.
It is an important area for cattle and poultry breeding. The
eastern plateau is an infertile area of scrub and open parkland
which is now gradually being brought under irrigation; tobacco
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The communications are well organised. There are about
2,000 miles of State railways, radiating from Bangkok north-
wards, north-eastwards, eastwards, and southwards along the
peninsula to link up with the Malayan line to Singapore. All
parts of the country are linked by roads, but many of them
are of poor surface, although improving. In the north-east the
92-mile “Friendship Highway” built with U.S. aid under the
Colombo Plan is doing much to open up the region, as is
the East-West Highway in the potentially important lumbering
and mineral area of the west.

It now seems likely that a ship canal across the Kra isthmus
will be started within a reasonable time. Such a canal
would probably adversely affect the trade of Singapore.

Bangkok (2,300,000), the capital, is situated some distance
up the Menam River. Itis the chief port, but is handicappgd
by the bar at the mouth of the river. However, a channel is
being cut through this that will double the draught of vessels
able to navigate the river, i.e. from 13 ft. to 26 ft. The popu-
lation of Thailand is over 36 million, nearly ail of whom are
Buddhists. Like the Burmese, they are of Mongol race.

Indo-China

Indo-China is a convenient expression for the area of South-
East Asia ruled by the French until after World War Two.
1t is now divided in the western part by the Khmer Republic
(formerly Cambodia) and the war-torn kingdom of Laos and
on the eastern s=aboard by Communist North Vietnam and
Nationalist South Vietnam.

The whole of the area, with the exception of the Khmer
Republic, has been subject to the devastation and disorganisa-
tion brought about by almost continuous war since the
Japanese invasion.

POPULATION IN INDO-CHINA
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14 THAILAND: 1824-1910
TJOA HOCK GUAN

RAMA il

IN 1824 Phra Nang Klao, otherwise known as Rama lIl, became the
King of Thailand, although he was not born of a royal mother. His
younger half-brother, who became king in 1851 as Rama IV (more
popularly known as Mongkut), was the oldest fully royal prince. But
Rama Il was older and more experienced in the governing of Thailand,
and the flexibility and realism of the Thai monarchy determined that it
was he who should be crowned. For in 1824 Thailand needed a strong
and experienced leader. Just about fifty years before, the Burmese had
invaded and succeeded in destroying Ayuthia, the former capital. Only
by the brilliant generaiship of Phra Taksin (reigned, 1767-1782) was
Thailand saved. After him Rama | (reigned, 1782-1809), another bril-
liant and more stable general, established a new dynasty at Bangkok.
But Thai rivalry with Burma and Vietnam was still lively. And just
beyond loomed the great powers: China, in the nineteenth century
beginning to decline; Great Britain, slowly extending her influence from
India into Burma and to Malaya; and France, expanding her activities in
Indo-China and consolidating her power, Although much had been
done to stabilize the internal politics of Thailand, there were still seri-
ous challenges ahead for the leaders of Thailand.

Fortunately, the monarchy had established a good working relation-
ship with the nobility. The most important aristocratic families were
represented in the state council which advised the king and helped to
carry out his wishes; naturally they took measures to check actions that
were unwise or too radical or against their interests. In the provinces,
local aristocrats helped to collect taxes and organize the peasants.into
work groups {corvée labour) for the kingdom. The monarchy and the
aristocracy in Thailand, as elsewhere in those days, lived off the land
and its inhabitants; in exchange, they provided some protection from
thieves and foreigners, and in Thailand they managed to guide the
nation towards a modern way of life. It was most important that the
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king and the aristocrats could work together, adapting to the changes of
kings and rotations of office, as well as to threats from outside. The
Thai nobility was not rigid; a man could become an aristocrat through
wealth or achievement. Rama | was careful in his relationship with the
noble families, but he made clear his preference for people of ability
who could get things done. Thus, although the Thai king was supposed
to be divine (a notion that Thai kings in the nineteenth century tried to
discourage), he surrounded himself with advisers and helpers from the
aristocracy which was practically the only class then that could provide
men with education, experience in public affairs and leisure (for ‘civil
servants’ in those days were not paid). The only other pool for such a
resource was the Buddhist monkhood, but unlike Christian monks and
priests in the West, a Buddhist monk {(bhiku) did not get himself in-
volved in ‘worldly’ affairs.

Rama Il was fortunate in his relationship with Dit Bunnag (Phya
Phrakhlang), an aristocrat who helped him in his negotiations with
foreigners as well as in the running of the country. For the British had
come to Thailand for help against the Burmese and then for trading
privileges. Dit Bunnag, who with his family controlled much of the
trade of Thailand, was far-sighted enough to realize that trade conces-
sions would result in such an expansion of trade that, although his per-
centage gain was reduced, he would recover his costs through the in-
creased volume of trade. These concessions were subsequently over-
shadowed by the more sweeping treaties signed by Mongkut (Rama 1V,
aided by another member of the Bunnag family), but at least they
indicated an ability to face up to reality. The British success in occupying
Burma enabled the Thais to direct their energies towards Laos and Cam-
bodia during the reign of Rama Ill. Laos was taken, but the Thai efforts in
Cambodia were resisted by the Vietnamese who became suspicious of
these incursions, and a compromise had to be reached. At the end of
Rama [11's reign, Phya Phrakhlang performed one further service for his
King and country: he ensured the succession of Mongkut over the ambi-
tions of Rama IIl’s own sons.

MONGKUT

A mere youth in 1824, Mongkut was an experienced man of forty-
six years when he became king in 1851. He had spent the period in
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influence from this important Islamic centre. Bugis
established a settlement there in the nineteenth
century, as did Bajau at Geliting near Maumere in a
somewhat earlier period. A similar pattern is evident
in the regency of Ngada, which has a Muslim
population of 11,466, more than half of which is
concentrated in the north coast districts of Riung
and Aesesa.

Throughout NTT most Muslims are settled along
the coast; few live in the interior, and virtually none
of the population of the interior has converted to
Islam. One exception occurred recently, just after
1965, when a sizable group of Timorese of Atoni
Pah Meto in the highland district of East Amanuban
in the regency of South Central Timor converted to
Islam. This community of Muslim Timorese numbers
less than 3,000 people within an ethnic group of
600,000, but it represents the first change in a pattern
that has persisted for over 300 years.
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OSMAN BAKAR
Malays \/

Community of Malayasia and Thailand

The Malays call themselves Orang Melayu
(Malay persons). Others refer to them as Melayu (or
a cognate term, such as Malay in English). The basic
meaning of melayu, except as it applies to Malays
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and to their ancient centre of empire near present-
day Jambi in Sumatra, is lost. Various folk

- explanations of the term depend on the possible

meanings of the apparent root word layu in related
dialects and languages, such as ‘flee,” ‘fade,” ‘parch’
or ‘sail’,

Malays comprise almost half of the 15 million
inhabitants of the Federation of Malaysia, whom they
dominate politically. They are the majority
population of the four southernmost provinces of
Thailand, but their exact numbers there can only be
estimated because of their similarity to southern Thai
Muslims and because Malay-Thai bilingualism is
fairly common. Estimates are as high as 1.8 million
Malays living in Thailand. They are important
minorities in Singapore (375,000) and Indonesia (7.6
million), and there are smaller communities of several
thousands in Sri Lanka, Saudi Arabia, India and
Malagasy. In all, their population exceeds 16 million.

Many of the Malays of the Malay peninsula are
descendants of immigrants from the Indonesia
islands, principally Sumatra, who assimilated to
Malay ethnic identity during the first three decades
of this century. All speak the Malay language (of
which modern Indonesian is a variety), but many
also speak the dialects and languages of their non-
Malay ancestors—Minangkabau, Javanese, Korinci,
Boyanese, Buginese, Mandailing or Acehnese. The
wide variety of dialects of Malay language in the
peninsular states of coastal enclaves throughout
Southeast Asia provides further evidence of the
tremendous number of sub-varieties of Malay culture.

_ Geographical dispersal has been as effective as
assimilation of other populations in creating diversity
within Malay culture. The dispersal of Malays was
well underway by the fifth century A.D., when they
began to dominate local trade in Southeast Asia and
long-distance sea trade between northwestern India
and southern China. Their domination of sea trade
continued until the sixteenth century, and even into
the early European coloniai period before the onset
of the Industrial Revolution.

Malays founded several trading empires, among
which Sri Vijaya, Melayu and Melaka were most
important, and their language became the major
language of commerce in Southeast Asian ports.
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The bureaus of the Department of Religion are filled
with graduates from the schools for religious
teaching. This department has its branches on Ternate
and Tidore, where it appoints imams and khatibs
and takes care of religious jurisdiction, as it does
elsewhere in Indonesia.

The traditional position of Arabs as teachers of
religion has been ?trongly undermined by the new
educational system for religious teaching. The
modern teachers of religion are more orthodox than
the traditional Arab teachers and are inclined to
purify Islam from traditional customs incompatible
with orthodox Islam. The long-run effect to the
integration of Ternate and Tidore within the
Indonesian polity certainly will be that Islamic
observance gradually will be purified and that
elements of traditional and local culture both within
the sphere of religion and without gradually will be
of diminishing importance.
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MAULVI AL-HAQ

Thai Muslims
Community of Thailand

Throughout the major regions of Buddhist
Thailand, the silhouettes of the minaret against the
skyline attest to the existence there of some 2 million
Muslims. They constitute the largest religious
minority, about 4 per cent of the population. Nearly

ENCYCLOPAEDIA OF THE WORLD MUSLIMS
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all Muslims of Thailand are either indigenous Malays
or descendants of immigrants or refugees of other
ethnic groups. Some have been settled so long among
the Theravada Buddhists of the northern and central
provinces that they have assimilated into the general
culture of Thai society. These Muslims are
considered, and consider themselves, as ‘Thai.” They
number about 200,000. (Malay-speaking Thais in the
south number about 1.8 million.)

They live in the five provinces immediately north
of the Thailand-Malaysia border. They account for
nearly one-fifth of the population in Songkhla
province, almost two-thirds in Yala province, and
more than three-fourths in each of the provinces of
Pattani, Narathiwat and Satun. These people are
devout Muslims, follow Malay customs, and most
(except for those.in Satun and in portions of
Songkhla) speak a local dialect of Malay as their
first or only language.

The vast majority reside in rural villages and
engage in fishing or agriculture, the latter consisting
essentially of rubber and rice cultivation. However,
most proprietors of small shops in rural areas and in
semi-urban areas, such as sanitation districts, also
are Muslims. Furthermore, many Muslims live in
the towns and either operate small shops and
businesses or are manual labourers.

Other population groups, of any consequence,
who live in these provinces are the Chinese (either
resident aliens or Thai citizens of pure Chinese
extraction) and the Thai Buddhists. The Chinese
mostly live in the towns, where they tend to dominate
the business sector. Some of these urban-based
Chinese also own tin mines and large rubber
plantations in the countryside. Still others, however,
work as manual labourers. Thai Buddhists (who
constitute an overwhelming majority of the
population elsewhere in Thailand are largely found
in the towns where they primarily are engaged either
in business or as government officials.

Considerable social interaction take place
between the Chinese and Thai Buddhist communities,
in part because nearly all of the Chinese have learned
to speak Thai and partly because of the pragmatic
nature of Thai and Chinese religious beliefs. But
there is very little interaction between these two
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1208 INDJIL — INDOCHINA

o

in MFOB, i (1906), 1g71f.; L. Massignon, Al
Halldj, martyr mystique de Ilslam, Paris 1922,
ii, 771; idem, Essas sur les origines du lexique tech-

al-Din Mubammad and Abd Ishik Djamal al-Din.
The first narned was already ruling in Shirdz during
his father's lifetime down toca. 735/1335, when in his

?) [NV S Wl

—

o Cawal hA hY niguc de la myslique musu{mnc, Paris 1922, 51-5; absence his brother Kay-Khusraw took his place,
] ’ \J — J}. Horovitz, Koranische Untersuchungen, 71 ; Tor refusing upon his return to restore him his authority.
T Andrae, Der Ursprung des Islams und das Christen- | Hostilities then broke ont between the brothers
e e p et g tum, Upsala-Stockholm 1926 (Fr. tr., Les origines | ending only in 739/1338-9 with the death of Kay-

de U'Islam et le christianisme, Paris 1955); Ahrens,
Christliches in Qoran, in ZDMG, lxxxiv (1930),
1-69, 148-9go; H. Lammens, Les chrétiens a la
Mecque, in L' Arabie occidentale, Beirut 1928.
Authors mentioned: Ya‘kibi, ed. Houtsma,
i, 74-9 (cf. Klamroth, Der Auszug aus den Evan-
gelien bei dem arab. Historsher Ya‘kibi, in Fesischr.
des Wilhelm-G ymnasium, Hamburg 1885; G. Smit,
Bijbel en Legende bij den Arabischen schrijver
Ja‘kubi, Leiden 1907); Mas‘adi, Murid] (new ed.
and tr. in preparation by Ch. Pellat); Birani,
Chronology, tr. Sachau; Tabari, tr. H. Zotenberg,
1867-74; Mubasibi, K. al-Ri‘dya, ed. M. Smith,
1940, 2; Suhbrawardi, ‘Awdrif al-matdrif, in the
margins of the Ihyd® of Ghazali, ed. 1312 (see the
parable of the Sower, i, 78-9, probably borrowed
from the earlier passage of Mubasibi); Die Ab-
handlungen der Ichwdn es-Safd, ed. Dieterici,
Berlin 1886, 594 ff.
On the Islamo-Christian controversy:
M. Steinschneider, Polemische und apologetische
Literatur in arabischen Sprache zwischen Muslimen,
Christen und Juden, leipzig 1877; Palmieri,
Polemik des Islam, tr. from the Italian by Holzer,
Salzburg 190z (cf. also his article Coran in the
Dict. de théol. cath.); 1. Goldziher, Uber mubamine-
danische Polemik gegen Ahl ai-Kitdb, in ZDMG,
xxxii (1878), 341; E. Fritsch, Islam und Christen-
tum in Mittelalter. Betirige wur Geschichte der
muslimischen Polemik gegen das Christentum in
arabischer Sprache, Breslau 1g930; A. Jeffery,
Ghevond's text of the correspondence between ‘Umar
II and Leon III, in Harvard Theol. Rev., xxxvii
(1644), 269-332; M.-Th. d'Alverny, Deur iraduc-
fions latines du Coran au Moyen Age, in Arch,
d'Hist. docty. et litt. du M.-A., xvi (1948), 69-131;
Dario Cabenalas Rodriguez, Juan de Segovia;
N. Daniel, Islam and the West: the making of an
image, Edinburgh 1952; R. Southerm, Western
views of Islam in the Middle Ages, Harvard Un.
Press 1962; J. Kritzeck, Peter the Venerable and
Islam, Princ. Univ. Press 1964; P. Khoury, Pawul
d'Antioche, évéque melkite de Sidon (XI1I° s.),
Beirut 1964; G. C. Anawati, Nicolas de Cues et
Plslam, in Actes du Congr. de Nicolas de Cues
(Bressanone); idem, Polémigue, apologie et dialogue
islasmochrétiens. Positions classiques médidvales et
positions contemporaines, in Euntes docete, Rome
1969. (CarrRA DE VAUX-[G. C. ANAWATI))
INDJO. This name, properly speaking the term
(Turkish ¢ndjii) applied to royal estates under the
Mongols, is usually given to the dynasty which reign-
ed ca. 703/1303-758/1357 in Fars (Shiriz), the founder
of the dynasty, Sharaf al-Din Mabmid-5hah, having
been sent thither by Oldjeytii to aduiinister the royal
estates. According to the Ta’rikh-s Guzida he was a
descendant of ‘Abd Allah Ansari [g.v.}. Under Oldjey-
tii's successor Abil Sa‘id he not only retained his
office but was able to extend his power so that by
ca. 725/1325 he was practically the independent ruler
of Shiriz and almost the whole of Firs. After the
death of Abu Sa‘id, he was executed by the order of
his successor Arpa Ke’un in 736/1336. According
to the Shirdz-ndma he had four sons: Djalal al-Din
Masid-Shah, Ghiyath al-Din Kay-Khusraw, Shams

Khusraw. Mas‘ad-Shih had imprisoned the third
brother Mubammad in Kal%-yi Safid, but he
managed to escape and enlist the support of the
Cobanid Pir Husayn. The latter collected a Mongol
army and advanced on Shiriz with Muhammad;
Mas®id-Shih was forced to flee, and Pir Husayn
entered the town. When, shortly afterwards, in
740{1340, he put Mubhammad to death, the population
adopted so threatening an attitude that he found it
advisable to withdraw, but only to return the next
year at the head of fresh forces. On this occasion
also luck was against him; be quarrelled with the
Cobanid Ashraf and, whea the two sides were drawn
up in line of battle, was left in the lurch by his own
men and sought refuge with Hasap-i Kocak [¢.v.),
by whom he was put to death. Meanwhile, Mas‘ad-
Shah had made his way to Luristin, where he
allied himself with Yaghi-bast!, a brother of Ashraf,
while Ashraf himself took the part of Mas‘ad-Shah’s
sole remaining brother Abd Ishik. Mas‘Gd-Shah,
with Yaghi-bastl’s aid, succeeded in reaching
Shiriz, where he met the same fate as his brother
Mubammad: he was treacherously murdered by
Yagh!-bastl in 743/1343. The latter then quarrelled, '
and was reconciled again, with Ashraf; and they were
engaged in a joint attempt at the subjugation of Fars
when the news of their brother Hasan-i Kulak's
death caused their troops to disperse. Aba Ishak,
who had previously received the town of Isfahan
from Pir Husayn, now became the ruler of Shiraz and
the whole of Fars. As he endeavoured to extend his
rule over Yazd and Kirmian, he came into conflict
with the Muzaffarids [¢.v.], with varying success. The
final result was that Ab@ Ishik was not only driven
from Yazd and Kirmin bat was besieged in Shirdz
itself, which surrended to the Muzaffarids in 754/1353.
Before the surrender be had escaped to Kal‘a-yi
Safid and, receiving some support from Hasan-i
Buzurg, made his way to Isfahdn. Besieged once
again, he was taken prisener and handed over for
execution to the relatives of a shaykk who had been
put to death by his orders. This was in 758/1357. The
Persian poet ‘Ubayd-i Zakini has commermorated his
patron in a marthiya or elegy.
Bibliography: Abi Bakr al-Kutbi al-Ahari,
Ta% ‘kh-i Shaykh Uways, trans. J. B. van Loon,
157 ff.; Hamd Allah Kazwini, Ta’rikh-i Guzida, ed.
Browne, 622 ff.; Zarkdb Shirazi, Shirdz-ndma, ed.
Karimi; Ibn Battita, i, 68-77, trans. Gibb, ii,
308-13; Dawlatshidh, 293. (J. A. BoyLEg)
() INDOCHINA (lslam in). The union of Indochina,
created by a decree of 19 October 1887, was defini-
tively completed and organized under the governor-
ship of Paul Doumer {February 18¢7-March 1go2).
Embracing a vast territory of 740,000 square km.,
with no geographical unity, extending from China to
Siam and bordered by both the Pacific Ocean and
the Indian Ocean, it ceased to exist in 1935, tO
become the states of Cambodia in the south west,
Laos in the north west and Vietnam in the east.

The population of this region, estimated at 16
millions at the beginning of the zoth century, has
grown considerably since then. In 1930 there were
2,500,000 Cambodians, 1 muilion Laotians and 17
| million Vietnanwese (7,500,000 in Trnkin, 5.000,000
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THAD] — AL-THA’IR FI °LLAH

almost due west of the port of Djubayl on the Arabian
Gulf (see General map, Potts, Arabian Gulf; xx). Located
in Wadi al-Miyah, the site covers an area of about
990 m by 825 m and lay on the trans-Arabian route
linking southern Arabia with ‘Irak, and in Islamic
times both al-HamdanT and Ibn Khurradadhbih men-
tion the route, called by the 7th/13th century trav-
eller Tbn al-Mudjawir (214) Tartk al-Radrad, the “Gravel
Road”. It has in recent years been suggested that the
ancient emporium of Gerrha was Thadj (see e.g. Bee-
ston, Observations, 7 n. 5, and Potts, Thaj, 87-91). The
published Hasaitic inscriptions (written in the Monu-
mental South Arabian script, but in the north Arabian
language) are listed by Potts, Arabian Gulf, 70-1.

Potts (Arabian Gulf, 34-5, after Mandaville, Thaj, 15-
19) also lists in neat chronological order the mention
of Thadj by the pre-Islamic and early Islamic poets
and in the Arabic works of geography and travel.
Water and stone structures are commonly alluded to
as being found at the setdement: “the flowing wells
of Thadj” of ‘Amr b. Kulthim (pre-Islamic), Rashid
b. Kays b. Shihab al-Yashkurl’s “a castle of stone”
(pre-Islamic), etc. Thadj is variously described in these
works as being in the area of al-Yamama (al-Asma‘,
9nd-3rd/8th-9th century), on the outskirts of al-Bah-
rayn (Abii ‘Ubayda, 3rd/9th century), a village in al-
Bahrayn (al-Bakri, 5th/11th century) and a spring
several nights’ journey from al-Bahrayn (Yakat, 7th/
13th century). Ab@ ‘Ubayda adds that the taxes of
Thadj were sent to al-Yamama and that it belonged
to Banti Kays b. Tha‘laba and ‘Anaza b. Asad.

Bibliography: Ton al-Mudjawir, Ta’sikh al-Mustab-
sir, ed. O. Lofgren, Leiden 1951-4; J.P. Mandaville,

Thaj, a pre-Islamic site in Northeastern Arabia, in BASOR,

clxxii (1963), 10 and n. 8; A. Jamme, Sabaean and

Hasaean inscriptions from Saudi Arabia, Rome 1966,

792, 76-82; A.F.L. Beeston, Some observations on Greek

and Latin daia relating to South Arabia, in BSOAS, Ixii

(1979), 7 n. 5; D.T. Potts, Thaj and the location of

Gerrha, in Procs. of the Seminar for Arabian Studies, xiv

(1984), 87-91; idem, The Arabian Gulf in Aniiquily,

Oxford 1990, i, 30-8, 70-1, 87-8, 197-203.

(G.R. Smits)

THAGHR [see AL-THUGHUR].

AaL-THAGHRI, A0 Sa‘fp YOsur b. Muhammad
al-Ta’1, ‘Abbasid commander of the middle de-
cades of the 3rd/9th century, who presumably derived
his professional nisba from service along the Byzantine
frontiers (thughir [q.0.], sing. thaghr; al-Sam‘ani, Ansab,
ed. Haydarabad, iii, 136-7, gives two scholars with
this same nisba, connected respectively with Tarsus
and Adana). Nothing is known of him beyond the
fact that he was the patron of his fellow-Ta7, the
poet al-Buhturf [g.0.]. (Ep.)

THAILAND (formerly Siam), Islam in. Thailand
is now and has always been overwhelmingly Buddhist
(about 90% of the population). Islam is the second
largest religion, although data on numbers are diffi-
cult to establish with certainty. The best estimate
seems to be that there are about a million and a hall
or perhaps more in Thailand. Of these about half
are ethnic Malay-Muslims, concentrated in the four
southern provinces [see patani]. The remainder is
made up of a number of disparate groups, of which
we may identify the following. First, the Muslim-Thai,
i.e. those who are cthnically Thai and culturally Thai
in all respeets except that they are Muslim. Second,
the Cham [sce &am] from western Cambodia, who
are mainly concentraled in the east coast districts and
in Bangkok. Their numbers have increased from the
1970s with the refugee exodus from Cambodia. Third,

the West Asian group, comprising Persians and Arabs.
This group is prominent in business and also in Mushm
administration, having close ties with government and
government officials. Fourth, there is a heterogeneous
group of South Asians, mainly from the Pandjab and
Bengal. Finally, there are the Thai-Malay, i.e. ethnic
Malays who have acculturated themselves into Thai
society, speaking Thai and taking Thai wives. Over
the course of time, they will probably assimilate with
the Muslim-Thai. Apart from the Persians, the great
majority are Sunni Shafi‘ss, though the Hanaff school
also has adherents.

Thailand is often described as a “burcaucratic
polity,” and this is demonstrated in the national sys-
tem for the administration of Islam. There is a three-
tier system of control.

(i) The Mosque Committee. The functions of the
Committee are specified in fairly detailed legislation
(the Mosques Acts of 1947, 1953, and Regulations of
1948, 1949). The main duties are to manage the
mosque and its property according to Islamic and
state law, to ensure the proper observance of Islam,
and to provide for and maintain the registration of
the mosque. Registration is not compulsory, but with-
out it a mosque is not entitled to government finan-
cial aid. The great majority of mosques (well over
2,000) are registered.

(i) The Provincial Committee for Islamic Affairs.
Fach of the provinces of Thailand has such a
Committee. Primarily, it has two functions: first to
supervise the competence and practice of the mosque
committees, and, second, to act as adviser to and liai-
son with the secular provincial authorities.

(iii) The Central Committee for Islamic Affairs. This
Committee, located in Bangkok, Is the apex of the
Islamic administration system. It is headed by the
Chulamontri (Sheikhul Islam), the King’s adviser on
matters relating to Islam. He is appointed directly by
the King, on the advice of the Minister for the Interior,
and can only be removed by the King. His tenure
is for life. The Committee is located jointly in the
Ministry of Interior (Dept. of Local Authority) and
Ministry of Education (Dept. of Religious Affairs). The
Committee has responsibility for the overall supervi-
sion of mosques, provincial committees, and for the
allocation of finance. It also has attempted a number
of translations from Arabic to Thai with variable suc-
cess. However, its primary function is to incorporate
Islam and the Muslims into the state administration,
again with varying degrees of success, especially in
the south [see PATANI].

The main problem for Muslims, or for any other
minority in Thailand, lies in government policy. This
oscillates between integration and assimilation, While
a good degree of religious freedom has always been
permitted, a plurality of culture has never been
accepted. So far as Islam is concerned, it will be of
litle concern to the Thai authorities, provided that
individual Muslims have achieved a reasonable degree
of assimilation. On the other hand, where Islam is
identified with a non-Thai culture, as in the Malay-
Muslim south, then conflict is inevitable.

Bibliography: Omar Farouk, The Muslims of

Thailand, in Lutpi Ibrahim (ed.), Islamika, Kuala

Lumpur 1981, 97-120; R. Scupin, Cham Muslims of

Thailand, in Jnal. of the Institute of Muslim Minority

Affairs, x (1989), 486-92. (M.B. Hookr)

AL-THA’IR FI °LLAH, Asv 'L-FapL Dja‘rar b.
Muhammad b. al-Husayn al-Sha‘ir, Zaydf ‘Alid
ruler of Hawsam [g¢.2.] 319-50/931-61.

His mother was a daughter of his paternal grand-
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Economic growth, however robust, has a
hard time eradicating the country’s rural
poverty and urban squalor, particularly
here in Thailand’s deep south. Narathiwat
is only 840 kilometers (520 miles) as the
crow flies from the capital Bangkok - but it
might as well lic in another country in
terms of race, religion, culture and even
language.

“The Muslims are the poorest people in
Thailand,” imam Ahmad says. “We need
government assistance.” Eighty kilometers
(50 miles) to the northwest, Chamnong
Koomrak, governor of Pattani province,
replies, “We'e trying.... Our budget is
growing by 10 percent a year. We give spe-
cial privileges to Muslims to enter uni-
versity and we want to develop the south,
in fisheries, food-processing and tourism.”

The truth is that there are few shortcuts
to development anywhere. Both the gov-
ernment in Bangkok and the Muslim
electorate in Thailand’s southern pro-
vinces of Pattani, Satun, Narathiwat and

i Yala know that the key to prosperity is
education. For the authorities, that means
: instruction in the Thai language. The
| people of the south agree —but they intend
’ at the same time t0 preserve their religion
i and their culture,

| The result is a fascinating renaissance of
| Muslim awareness spreading across the
i narrow, elongated arm of land that reaches
| down from the body of Buddhist Thailand
: in the north to the Muslim nation of
' Malaysia in the south. You see it every-
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Mushm
schoolgirls at Lacm
Phaoclementary
school. Opposite
page, Pattani’s new
central mosque
and (msct) a
young worshipper.

where, from the simple yet elegant central
mosque in Pattani to the corrugated-iron
mosques of the fishing villages along the
eastern coast. You see it, too, among the
1,700 students who cram the classrooms of
Narathiwat's Islamic Foundation - for
Education, built 20 years ago with a dona-
tion from the late King Faysal of Saudi Ara-
bia. And you sense it in the faces of the tiny
children learning Arabic from Jitsom bint
Salih in a one-room radrasa, or Qur'anic
school, in the sand-swept coastal hamlet of
Ban Budi.

So who are these Thai Muslims? To gov-

ernment statisticians they are one of Thai-
land’s minorities, perhaps four percent ofa
population now numbering about 55 mil-
lion, overwhelmingly concentrated in the
far south. To their Buddhist compatriots
they are known as khaek, a word
that means “visitor”in the Thailanguage -
though the Muslims came to the region
several centuries before the Thais.
To any real visitor, however ~a farang or
foreigner from overseas — the ethnic
identity of the Muslims is obvious: They
are Malay, just like their neighbors and
relatives in the northern Malaysian states
of Kedah, Kelantan, Terengganu and Per-
lis. The two groups dress the same way:
patterned sarong and white skullcap or
angular black songkok hat for the men,
long-sleeved dress and dawa head-scarf for
the women. They speak the same Malay
language, although many of the fishing
families have a dialect all their own. And,
most of all, they worship God in the same
way, recoiling from the ornamented
figures of Buddhism, Thailand’s state reli-
gion. The fact that they bear Thai, not
Malaysian, citizenship has nothing to do
with cultural affinity- but it has every-
thing to do with the politics of the past.

Jvcupty £
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The Malays originated on the island of
Borneo, now divided between Malaysia's
Sabah and Sarawak and Indonesia’s Kali-
mantan. About 1,500 years ago they began
an expansion that took them south and
west through the islands of Indonesia and
northward to the Philippines and the
Malay Peninsula. Meanwhile, the Thais -
originating perhaps in southeastern
China — were expanding southward in
competition with peoples like the Shans,
Mons and the Khmers of today’s Kampu-
chea. The inevitable meeting of Thai and
Malay came around the beginning of the
13th century.

But this meeting was not a clash of
nations in any modern sense. Southeast
Asia nearly 800 vears ago was a shifting
patchwork of kingdoms, each vving tor
tribute and influence but not necessarily
for conquest. The Siamese, as the Thais
used to be known, had one kingdom — but
sodid the Khmers, while to the south there
were the kingdoms of Majahapit and
Langchia. Just as the medieval Arab his-
torian Ibn Khaldun theorized, when a
state was vigorous, it expanded internitory
and influence at the expense of weaker
states — until the weak in turn became
strong and led a fresh cycle of change.

Today's Muslim provinces of southern
Thailand are the descendants of Malay
kingdoms that in the Middle Ages paid
tribute — in the form of binge nas, or
ornamental flowers of gold and silver - to
the king of Siam. The payment of flowers
showed a degree of loyalty to the king, and
dependence on his protection against rival
forces. It hardly mattered that the Siamose
were purveyors of the region’s Buddhist
and Hindu tradition, while the Malays
were 14th-century converts to Islam. What
was at stake was power, not culture.
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Southeast Asia
IMTIYAZ YUSUF

Thai Muslims and their co-religionists in SriLanka and
Burma provide three examples of Muslim minority
communities living in Theravada Buddhist majority
countries, Two main groups comprise the Thai Mus-
lim community: the ‘native Muslims’, or the Malays re-
siding in the southern provinces, and the ‘settled/nat-
uralized’ Muslims of different ethnic backgrounds re-
siding across the country - hence the ethnic, linguis-
tic, cultural and political variation within the Thai
Muslim community. The southern Muslims make up
the majority {(approximately 700,000, or 80%) of the
total current Thai Muslim population (approximately
5-7 million).

Islam is the second main religion in Thai-
land, with Muslims constituting the largest
religious minority. Thailand’s history of
Islam dates back to the Ayutthaya Dynasty
{1350-1767), when the country was still
known as Siam. The independent Malay
kingdoms to the south had not yet been in-
corporated. They were not to become part
of Thailand until 1902. Islam arrived from
various directions: the Malay-Indonesian
archipelago, Yemen (Hadhramawt), Persia,
India, Burma, China and Cambodia.

The establishment of Islam in Malacca,
during the reign of Suitan iskandar, led to
the spread-of the early syncretic islam in the
Southeast Asian archipelago, reaching Pat-
tani by 1387. The upper southern Thai
province of Songkhla marks the language
border between Malay and Thai-speaking
Muslims. There was minimal spreading of
Malay Islamic religiosity beyond Songkhla.
This was partly due to consolidation of the
‘orthodoxy of Singhalese (Theravada) Bud-
dhism, which had been introduced into the
Indo-chinese Peninsula by the Mons of
Burma and was disseminated further by the
Thai'' already a century prior, following the
decline of Hindu-Sanskrit culture and Ma-
hayana Buddhism in the Menam and
Mekong basins, One may remark that the
encounter between Malay Islam- and Thai
Buddhism was one of two religious ‘native
type' orthodoxies founded on ethno-lin-
guistic distinctions.

The other arrivals of tslam into Thailand
were from various directions of the country,
made up mostly of immigrant Muslims of
different sectarian and ethnic backgrounds.
The central plains of the country comprise
Thai Muslims of Persian, Pakistani, indone-
sian and Cham extraction. While those re-
siding in the northern provinces of Lam-
pang, Chiangmai and Chiang Rai are of 8en-
gali, Burmese and Yunnanese (Chinese) ori-
gin, having migrated to Thailand for eco-
nomic and political reasons (they were flee-
ing from religious persecution at the hands
of the communists in China and the nation-
alists in Burma.).2 There are also converts to
Istam either through marriage or religious
conversion. Most Thai Muslims are Sunnis,
yet there is also a small Shia community be-
longing to both the Imami and Bohras/
Mustali Ismailis sub-groups.

Apart from ethnic differences, there is also
linguistic diversity within the Thai Muslim
community. The majority of Muslims in the
south speak Malay, while those residing in
other parts of Thailand converse in Thai,
both at home and in public. They are no
longer familiar with the languages of their
ancestors.

Islamic identity in Thailand

In Southeast Asia, religious identity is
often linked to ethnicity: Malays are Mustim;
Thais are Buddhist; and Chinese are either
Christian or syncretic Taoist/Buddhist. Al-
though ethno-religious constructs shape
identities, it can be said that in Thailand,
Muslims and Buddhists share nearly identi-

Aspects

cal social manners, perspectives, formalities
and practices. They share the Southeast
Asian social demeanour and conventions of
moderation, compromise and mutual con-
sultation. Thai Muslims maintain, express
and symbolize their identity through reli-
gious institutions such as the mosque, pon-
dok or Madrasah and the office of the Chu-
laratchamontri/Shaikh al-lslam.® as well as
through Islamic festivals celebrated at the
national! level, including Maulid al-Nabi.

Istamic education in Thailand

Historically, the famous pondok system of
Islamic education was instituted in Pattani
and is noted for its celebrated scholars such
as Ahmad bin Muhammad Zain al-Fatani
and Daud al-Fatani, who played a pivotal
role in the spread and development of Is-
lamic education in Southeast Asia. Their in-
tellectual influence has a left a lasting mark
on the development of Islamic scholarship.
Initially, the Thai state considered the edu-
cational programmes implemented by the
pondok to be out-dated. Not recognizing
their moral-cultura! relevance, the idea was
to streamiine them along madern-secular
educational lines.* Finally, upon Muslim
protest, the religio-moral aspects of this de-
mand for an integrated form of education as
a means of maintaining Muslim identity and
preparing the youth moraily for modern
professional life were recognized. This led
to the setting up of Islamic Private Schools.

Contemporary Islamic education in Thai-
jand is cultivated through both the pondok,
which offers solely religious education, and
the combined educational programmes dis-
seminated by the Islamic Private Schools.
These latter are under the supervision of the
Ministry of Education. Both types of institu-
tions are manned by graduates of religious
seminaries and universities from Malay-In-
donesian Archipelago, al-Azhar in Egypt,
Saudi Arabia, Tunisia, India, Pakistan and
Turkey.

Thai Muslims on the political

stage

The Thai Muslim minority participated in
the national political process during both its
democratic and non-democratic eras. This
engagement has earned Thai Muslims recog-
nition within the political system. Thai Mus-
lim politicians have represented different po-
litical parties in the various parliamentary
elections that have taken place in the coun-
try since its emergence as a constitutional
monarchy in 1932, This era also witnessed
the southern Muslim struggle against the
policy of ‘Thai-ization’.

Thai Muslim politicians representing Mus-
lim majority constituencies have long been
concerned about developmental problems
facing Muslims such as: educational amelio-
ration, economic progress, cultural-religious
freedom, and political recognition.

The political engagement of Thai Muslims
has also undergone transformation since
the recent rekindling of the democratic
process. Until 1988, Thai Muslim politicians
represented various constituencies on a
personal basis. But this is now changing.
The Democrat Party of Thailand, represent-
ing the middle class, has been the most
popular political party in southern Thailand
and has long been the main political voice
of Thai Muslims. However, several long-time
Thai Muslim politicians aligned with the De-
mocrat party have withdrawn, complaining

of Islam in
Thailand Today

of the inadequate attention given by the
party to specific Muslim matters and of the
breaking of electoral promises. These disap-
pointments caused them to form in 1988 a
Thai Muslim political faction called the Wah-
dah (Unity), whose priority is to address de-
velopmentat problems facing the Thai Mus-
lim community. 1t has been described as an
ethnic movement seeking to achieve the in-
terests of the Thai Muslims from within the
political system.’

The Wahdah sees itself as an independent
political group ready to support any politi-
cal party that promises to pay speciat atten-
tion to developmental issues and problems
facing Thai Muslims. Since its inception, it
has aligned itself with the New Aspiration
Party (NAP} or Kuam Wang Mai (Thai) also
known as Harappan Baru (Malay) estab-
lished in 1990. The Muslim members of the
parliament from the Wahdah have obtained
cabinet posts for the first time in the three
recently democratically elected coalition
governments since 1992. However, the po-
litical alignment of the Wahdah could
change in view of the implications that the
current economic crisis may have for the
next parliamentary election.

Despite differing approaches according to
political party, the Thai Muslim members of
the Parliament and the Senate agree upon
the urgent need to address specific devel-
opmental matters such as the improvement
of the infra-structure and economic devel-
opment of the Muslim majority provinces
within the IMT-GT (Indonesia, Malaysia,
Thailand-Growth Triangte) programme. Other
important matters include facilitating travel
arrangements for Thai pilgrims to the Hajj,
obtaining legal permission for Thai Muslim
femnales to wear the hijab in public places
(which has been granted) and the establish-
ment of an lstamic bank as an alternative fi-
nancial institution,

In the current Thai government led by the
Demacrats, the Foreign Minister is Dr Surin
pitsuwan, a prominent Thai Muslim member
of the Democrat Party. Mr Wan Muhammad
Nor Matta, member of the Wahdah and
deputy leader of the NAP currently in oppo-
sition, is serving as elected speaker of the
Thai parliament and is president of the Na-
tional Assembly. Muskim support for the
Wahdah faction is increasing in the south
and is gaining popularity among Thai Mus-
lims residing in other parts of the country.
The next elections will be a test of the polit-
ical popularity of the Democrat Party, the
NAP and other parties among the Thai Mus-
lims.

Over the decades, the Thai Muslims and
Buddhists have come to understand and
recognize their ethnic and refigio-cultural
identities. The enlightened of both commu-
nities have realized the need to move away
from rigidity and exclusivity. Yet there re-
main several development issues, in the
areas of education and economy of the
Muslim sector, to be addressed ~ both pub-
licly and privately.

The inter-religious dynamic in Thailand re-
flects the need for dialogue and negotiation.
But most importantly, it reflects the ability
on the part of the political authorities to rec-
ognize the ethno-religious variety. @

The 300 years old Masjid Talok Manok
in Bacho district, Narathiwat, Thailand

Natanjong, Yaring, Pattani district,
Thailand

An old Muslim house in Thailand

Masjid Saiburi, Pattani district,
Thailand

Dr. Imtiyaz Yusuf, College of Istamic Studies,
Prince of Songkla University, Thaitand,
E-mail: izyusuf@bunga.pr.psu.acth
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tained that post as well as the deputy premiership

. PATANI (also Pattani), city and ancient kingdom
' after independence until his death. Among his major

W e the Malay Peninsula, now in southern Thailand.

Early Patani owed its importance to its position at
the mouth of the river draining an extensive rice
plain and as the eastern terminus of an overland
trading route across the peninsula. Under the name
Langkasuka it entered into trade relations with
China by the sixth century cE and was an early
center of Buddhism and Indian religion. As a trading
port it was among the objects of the naval expedi-
tions of Rajendracola (1017-1025). In the thir-
teenth century it was brought under the sway of the
rising Thai Buddhist state centered on Nakhon $i
Thammarat.

Patani’s Malay population was converted to Islam
probably in the fifteenth century, and to this day it
remains a major center of Islamic teaching and
scholarship. The state’s independence and trade
grew in the wake of the Portuguese capture of Me-
laka in 1511, and Patani became a leading South
China Sea port for Asian and European trade with
Japan and China. As the Thai kingdom of Ayudhya
attempted to control this trade in the seventeenth
century, Patani was drawn into conflict with the
Thai and succumbed to Thai control in 1785. After
rebelling against Bangkok, Ayudhya’s successor, in
1817, Patani was subdivided into seven small prov-
inces and thereafter was too weak to successfully
challenge the growing power of Siam. Further re-
bellions against the imposition of Bangkok’s au-
thority in 1901-1902 and 1946-1948 were inef-
fective, but Muslim Malay resentment of Thai
control in Patani remains strong.

[See also Ayudhya; Bangkok; Langkasuka; Me-
laka; and Nakhon Si Thammarat.]

A. Teeuw and David K. Wyatt, Hikayat Patani: The
Story of Patani (1970). Davip K. WyatT

PATEL, SARDAR VALLABHBHAI (1875-
1950), a leader of the Indian National Congress and
deputy prime minister of India from 1947 to 1950.
A barrister practicing in Ahmadabad, Gujarat, Patel
was drawn into an active role in the Congress during
the Bardoli satyagraha movement in 1922. He rose
in the party to become Congress president in 1931.
Outside of India he was the least known of the three
major leaders (the others were Mohandas Gandhi
and Jawaharlal Nehru), but in the party he was
recognized as the strong man in the organization.
His pragmatic acceptance of partition in 1947 was
crucial to Lord Mountbatten’s plan. He entered the
Interim Cabinet in 1946 as home minister and re-

achievements was the successful integration of the
princely states. He was generally more conservative
than Nehru as well as more pragmatic than Gandhi.
His death removed a possible conservative challenge
to Nehru.

[See also Indian National Congress; Princely
States; Gandhi, Mohandas Karamchand; and
Nehru, Jawaharlal.]

Durga Das, ed., Sardar Patel’s Correspondence, 1945~
50, 10 vols. (1971-1974). K. L. Punjabi, The Indomitable
Sardar (1962). CRrAIG BAXTER

PATENOTRE TREATY (1884). Signed on 6 June
1884 and ratified in May 1885, the treaty estab-
lished the French protectorate over Vietnam, Tonkin
coming under more direct supervision while the
court at Hue theoretically had more control over
Amnam. In large part because of the conflict with
China over French policy toward her vassal, the final
version of the treaty somewhat softened the original
Harmand Agreement of 1883, particularly where
Hue’s sovereignty over certain provinces was con-
cerned. Other clauses of the treaty dealt with the
status and rights of the French in the protectorate,
as well as various aspects of internal administration.
[See also Harmand, Frangois-Jules.]

Bruc M. LOCKHART

PATERNO, PEDRO (1858-1911). Born to a
wealthy Manila family of mixed Tagalog, Chinese,
and Spanish origin, Paterno was among the most
prominent ilustrados of his time. Highly educated
(B. A., Ateneo, 1871; LL.D., Madrid, 1880), he was
a prolific writer whose large body of works reflects
his participation in the reform movement and ex-
presses his views on Filipino national heritage. In
1897 he negotiated the Pact of Biaknabato, the
agreement ending the first phase of the Philippine
Revolution against Spain. Although at first reluc-
tant, Paterno supported the 1898 republic, serving
as a personal aide of Emilio Aguinaldo until his
capture by the Americans in late 1899. Subse-
quently, Paterno was unable to achieve the recog-
nition and position he so desperately sought, finding
himself displaced by a younger generation of polit-
ical leaders. [See also llustrado; Philippine Revolu-
tion; and Aguinaldo, Emilio.] MicHaEL CULLINANE

PATHAN. See Pakhtun.
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Omne Thousand Questions (1572) and the most recent copies, from the
early twentieth century, preserved in Malay and Javanese. These years
span fundamental changes in the region among which the domination of
colonial European powers over local political and economic systems is
no doubt pivotal.

These different types of links that establish a literary network—
whether of a single story, a corpus or an array of related texts—create a
kind of meta-intertexcuality that extends distances both great and small.
The distance is not necessarily geographical, since many worlds can exist
in one place at one time, as when Muslim and non-Muslim Tamils shared
sacred pilgrimage sites and derived inspiration from texts using similar
literary conventions but calling upon different divine powers for mercy.®®
The distance can also be physically or temporally vast, as when Ibnn
Salam’s tale of conversion was recounted in different languages and
during different centuries in India and Java. All such connections—in
their multiple dimensions—were elements in an on-going process that
gave rise to a shared cosmopolis of ideas, beliefs, idioms and stories.

1R Clea Wi

8 An example of the former is the tomb shrine of the prominent Muslim
‘saint’ Shah al-Hamid {d. 1570 in Nagur, Tamil Nadu), the most frequently
visired in the region and attracting Muslims and non-Muslims alike. Many genres
of writing in Tamil are shared across religious communities. On Tamil-Muslim
works written in these genres see M. M. Uwise, Muslim Contribution to Tamil

Literature (Kilakarai: Fifth International Islamic Tamil Literary Conference,
1990): 151-64.

Journal of Islamic Studies 21:1 (2010} pp. 29-58 .‘//}A( B +doi:10.1093/is/etp026
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RELIGIOUS EDUCATION AND REFORMIST
ISLAM IN THAILAND’S SOUTHERN BORDER
PROVINCES: THE ROLES OF HAJI SULONG
ABDUL KADIR AND ISMAIL LUTFI JAPAKIYA

JOSEPH CHINYONG LIOW
S. Rajaratnam School of International Studies,
Nanvyang Technological University
)

INTRODUCTION

- The topic of Islamic education in southern Thailand has been the subject
of relatively extensive academic inquiry. However, most of this scholar-
ship has centred on the relationship between the Thai state and the
Malay community of Pattani,’ Yala, and Narathiwat, commonly referred
to in the literature as the southernmost border provinces of Thailand.
From the prevailing literature, a number of assumptions can be gleaned
that inform the state’s perception of the Islamic schools in these
provinces.” First, schools are often seen to encourage separatism by
perpetuating Malay culture in an insular and exclusivist manner. Second,
the system of Islamic education privileges religious over academic and
vocational training, and by that token does not prepare students for
modern Thai society. Concomitantly, this has resulted in the widening of
the gulf between communal and national identities. Finally, many

1 This paper uses ‘Patani’ to denote the historical Malay-Muslim kingdom,
and ‘Pattani’ as the current administrative province in southern Thailand.

2 Uthai Dulyakasem, ‘Education and Ethnic Nationalism: A Study of the
Muskim-Malays in Southern Siam’, PhD diss. (Stanford University), 1981; Surin
Pitsuwan, Islam and Malay Nationalism: A Case Study of the Malay-Muslims of
Southern Thailand (Bangkok: Thai Khadi Research Institute, Thammasat
University, 1985); Wan Kadir Che Man, Muslim Separatism: The Moros of
Southern Philippines and the Malays of Southern Thailand (Singapore: Oxford
University Press, 1990).

© The Author (2009). Published by Oxtford University Press on behalf of the Oxford Centre for Islamic
Studies. Ali rights reserved. For Permissions, please email: journals.permissions@oxfordjournais.org
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purposes for which such waqf was made.

It is estimated that the present yearly income is approximately 5,800/- Malaysian
dollars. Income from the date of commencement of this waqf in 1360 AH. up to 1367
AH. without deducting expenses such as land rent, ex-gratia payments to person(s)
looking after the land and other miscellaneous items amounted to 104,304.21.

Expenditure not including land rent, miscellaneous items and ex-gratiz payments:—

1 Purchasing of padi land $ 33,703.00
2 Tables and chairs for students of college T4 3,764.50
3 Library 1,504.25
4 Scholarship” 1068037
5 Scholarship 8,307.54
6 Prayer mats (rubber) 600.00
7 Gestetner machine 800.00
8 Two school clocks 160.00
9 School bell 250.00
10 Donation for Muslim Welfare 200.00
11 Loan (for a student to further his studies) 3,000.00
Total $ 70,969.66

From the above figures, although they are not up-to-date, it appears that waqf in
Kedah were composed exclusively of lands. There are only two mosques under waqf,
namely, the mosques at Akar Peluru and Gurun;76 nevertheless, the Majlis is the sole
trustee of all mosques in the State.

As far as the institution of waqf in the State of Kedah is concerned, there is no
evidence whatsoever to indicate whether this Department has been able to meet
adequately the needs of those who should benefit by wagqf. It is almost certain that there
are a lot of known wagfin the State of Kedah including mosques and Muslim Cemeteries
which have not been officially registered. Such wagqf should be looked into seriously in
order to be or benefit to the Muslims. As far as we are concerned, the mosques should
become waqf by themselves whether they are registered or otherwise. Therefore, it is
incredible that there are only two mosques under wagfin the State of Kedah.

Apart from the fact that the figures given above are not up-to-date, nothing too has
been done to upkeep the institution of wagqf as required by the Islamic law. The present
paper must be considered merely a preliminary survey of the subject. Perhaps it will help
to stimulate interest in the subject.

74 College stated in the wagf instrument.

75  Scholars’ names have been made available to the author.
16 Jabatan Hal Ehwal Ugama, Kedah, of 1st December, 1968.
77 Kedah, Administration of Muslim law Enactment, 1962,5.104.
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The Muslims Of Thailand'

OMAR FAROUK, Ph.D.
Department of History, University of Malaya,

POLITICALLY as well as numerically the Muslims are a significant minority group
within Thailand. Hitherto, relatively little has been written on their national role in
Thailand. Invariably, much of the available literature seems to be mainly confined to
describing or discussing their position in the Thai-Malaysia border Lreg,ion.1 Whilst it is
true that the Muslims of the Malay ethnic group predominate the southernmost provinces

t This paper is based on excerpts from my doctoral thesis entitled ‘The Political Integration of the
Thai-Islam,” submitted to the Department of Politics and Government, Faculty of Social
Sciences, The University of Kent at Canterbury, England, November, 1980. Field-work for the
doctoral research in Thailand was carried out in August/September, 1975, December/November
1976-1977, and March 1979.

Although in the official Thai parlance, the terms ‘Thai-Islam’ and ‘Thai-Muslim® are used inter-
changeably, in this paper, unless otherwise stated, the former will be used to refer to the general
Muslim population of Thailand as a whole, whilst the latter is designated to describe only the
Thai-speaking Muslims of Thailand who have internalized much of Thai culture bar the Buddhist
religion. The term ‘Malay-Muslim’ on the other hand, is used to describe the Malay-speaking
Muslim population of Thailand who have generally resisted assimilation into Thai society and
culture. By ‘Muslim Provinces’ is meant the Thai provinces of Pattani, Yala, Narathivat and
Satun, which are sometimes collectively referred to as the ‘Four Southern Border Provinces of
Thailand’. By ‘Malay-Muslim Provinces’ is meant the provinces of Pattani, Yala and Narathivut,

1 Some of the major works include: Thomas M. Fraser, J1., Rusembilan: A Malay Fishing Village
in Southern Thailand, Cornell University Press, New York, 1960 and Fishermen of South
Thatland: The Malay Villagers, Holt, Rinchart and Winston, Inc,, USA., 1966; Patya Saihoo,
‘Social Organisation of an Inland Malay Village Community in Southem Thailand with Emphasis
on the Pattern of Leadership,” D. Phil Thesis, Oxford University, England, 1974 ; Khacadphai
Burutphan, Thai-Muslim, (in Thai), Samnagphimphraephittaya, Bangkok, 1976; Mohamed Abdul
Kader, Ryang sasanaa isllaam le’ chaaw thaf muslim naj sii changwat phaagtaaj, (Islam and the
Muslims in the Four Southern Provinces) (in Thai), Haanghun suan camkad, Bangkok, B.E. 2520;
Kasem Rangsiyokrit, ‘Ittipon khong sasanaa isalaam to kaan cad kaanpokrong changwat chaaj-
deen phaagtaaj,” (The Impact of Isiam on the Governmental Administration of the Border
Provinces of South Thailand) (in Thai), M.A. Dissertation, Thammasat University, Bangkok,
1976. A great deal more has been written in the form of articles. Some of these worth looking at
are: Nantawan Haemindra, ““The Problem of the Thai-Muslims in the Four Southern Provinces of
Thailand,” (Part One), Journal of Southeast Asian Studies, Vol, VI, No. 2, Sept. 1976, and
(Part Two), JSEAS, Vol. VIII, No. 1, March 1977. Astri Suhrke, *Irredentism Contained”,
Comparative Politics, Vol. 7, No. 2, January 1975, “The Thai-Muslims: Some Aspects of Mino-
rity Integration” Pacific Affairs, Vol. XLIIL, No. 4, Winter, 1970-71; Dennis Walker, “Conflict
between the Thai and Islamic Cultures in South Thailand, 19481970 Studies in Islam, Vol. 1X,
No. 3-4, July-October 1972, Indian Institute of Islamic Studies, New Delhi. A few notable
exceptions to the above trend of focusing on the Border Provinces can be found in the following
works: Raymond, Scupin, ‘Thai-Muslims in Bangkok Islam andModernization in a Buddhist
Society, Ph. D. Dissertation, University of California, Santa Barbera, 1978, and “‘The Politics of
Islamic Reformism in Thailand” Asian Survey, December 1980, Vol. XX, No. 12, University of
California Press; Suthep Soonthornpasuch, ‘Islamic Identity in Chiengmai City: A Historical and
Structural Comparison,’ Ph. D. Dissertation, University of California, Berkeley, 1977.
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presentations; magazine, discussion, and ‘advice’ programmes; and
regular news of government Islamic activities {entitled ‘From the Pusat
Islam’). International Islamic events of consequence were well repres-

ented, including rebroadcasts of, for example, hajj proceedings from
Saudi Arabia.

IX

The reductionist approach to [slamization that | have adopred in this
essay obviously omirts consideration of a great deal that is important.
What, for the individual rather than sociery, is ‘Islamization’ and how
is it to be measured? What are and have been the effects of the kinds
of Islamization I have described on the 45 per cent of the Malaysian
population that is neither Malay nor Muslim? What more might be
said of contestation within the Muslim community itself>** What of the
international context, beyond the few remarks that I have ventured
here? These larger questions must be addressed, but cannot be embarked
upon in the compass of a short essay that has sought simply to discern
and trace some of the more evident patterns of change during the past
century in Malaysia’s Islamic body politic and civil sociery.

3 Many of these questions are raised in Norani Othman (ed.), Sharia Laiw and the
Modern Nation State: A Malaysiun Symposivm (Kuala Lumpur: Sisters in Islam, 1994),
in which see especially the editor’s essay, “The Sociopolitical Dimensions of Islamisation
in Malaysia: A Cultural Accommodation of Social Change?’, at pp. 123-43.

- Journal ra;? {3‘amfa§{~uali'e£9:2_(]998) pp. 229238 Ox%rd\— UK.

MUSLIM ACCOMMODATION IN
THAI SOCIETY

RAYMOND SCUPIN
Lindenwood University, St Charles, MO

Theravada Buddhism, along with other early Brahmanic and animist
spiritual practices, is accepted by about 95 per cent of the approximately
62 million citizens of Thailand. Muslims comprise the largest religious
minority in Thailand, approximately 6 per cent of the population.
About 4 million Thai citizens profess the Islamic faith and maintain
over 2,700 mosques. The Muslims in Thailand comprise two broad
self-defined categories consisting of ‘Malay Muslims’, who speak the
Malay language and reside primarily in south Thailand in a number of
provinces bordering on Malaysia, and “Thai Muslims’ or Thai Isalam,
who reside in central and north Thailand. The Malay Muslims of south
Thailargl make up over 70 per cent of the population in that region. In
contrast, the Thai Muslims of central and north Thailand reside as
smaller ethnic and religious minorities in those regions. Historically,
the Muslims of south Thailand resided in a cultural region imbued with
a Malay-Indonesian Islamic political and religious cultural ethos,
whereas the Muslims of central and north Thailand have been influenced
by the political-religious culture of Brahmanic, animist, and Theravada
Buddhist traditions. Recently, however, because of the administrative
practices and policies of the Thai state during the twentieth century,
all Muslims in Thailand have been greatly affected by the dominant
Buddhist-Brahmanic-animist political and religious culture. This essay
will focus on how Muslims in Thailand have accommodated to the
dominant political culture that has circumscribed the Islamic beliefs
and practices in this South-East Asian country.

THAIPOLITICAL CULTURE

A number of recent scholars have emphasized how Thai nationalist
leaders and bureaucrats have constructed an image of Thailand as a
culturally homogeneous nation, whereas in actuality there are many
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and bank financing. The other Islamic financing developments involving
government and commercial paper, factoring, and offshore services are
very limited in scale, and of doubtful Shari‘a acceptability.

Islam may not have aided Malaysia’s economic development, but
there is no evidence that it has hindered it. Mahathir Mohamad’s stress
on invigorating Malaysian Islam may have been unnecessary. Islam is
likely to be a continuing factor influencing politics, but as far as
Malaysian development is concerned, the influence of conventional
economics on Islam may be greater than the impact of Islam on eco-
nomic policy.
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ISLAM AND DEMOCRACY IN THAILAND:
REFORMING THE OFFICE OF
CHULARAJMONTRI/SHAIKH AL-ISLAM

IMTIYAZ YUSUF
Collegetof Islamic Studies, Prince of Songkla University, Pattani

The recent economic transformation of South-East Asia, the resulting
boom, and the current crisis have made a major impact on the region.!
The religio-political manifestations of these events include the rise of
new Buddhist religious movements in Thailand” and the political recog-
nition of Thailand’s Muslim minority; the emerging role of Islam on
the Indonesian political scene;® the central role played by the Catholic
Church and liberation theology in Philippine politics;* the Islamic claims
of UMNO (United Malays National Organisation) and PAS (Parti Islam
SeMalaysia), the two major political parties of Malaysia;® and the recent
banning of the Mahdist-oriented religious group, Darul Arqam, also in
Malaysia.®

U Michacl R. . Vatikiotis, Political Change in Southeast Asia: Trimming the Banyan
Tree (London: Routledge, 1996); Christopher Lingle, The Rise and Decline of the Asian
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and speak less and follow the good examples of men who behave
exactly as they think to transform words ‘Znto actions.

_ Let's move on to the Da‘wah Islamiyah with the strong spirit
of Jihad. Since Islam 'is my religion and our religion, we, Muslims
should not stand on the other side of Da‘wah. This s to be the

only strategy for the future.

| pray Allah, the Almighty that our efforts may be crowned with
success. , o .

ISLAMIC MISSIONARY ACTIVITIES AND THEIR
PROBLEMS IN THAILAND

M. H, DAMAK
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THAILAND AFTER VIEINAM: . ...
SRR
AFTER VIETNAM THAILAND?Y o
SRR It /

The directions of Thai diplomacy in 1975
| ROGER KERSHAW

Dr Kershaw is Lectwer in South-East Asian Studies at the University
of Kent. His major research to date has been concerned with the political
integration of the Thai minority in Kelantan, Malaysia,

For THOSE who had eyes to see, the complete communization of Indochina
was not an altogether surprising consequence of the Paris Agreement of
1973.1 Indeed the essence of America's strategic revision has been the
adoption of a lower and less costly profile in South-East Asia and the
fostering, simultaneously, of a greater sense of security in Peking, so that
the US could face up to the USSR and maintain the “central balance”
with greater efficiency aund credibility, The loss of Vietnam was certainiy
a price that US strategy was prepared to pay: only the suddenness of the
collapse was unwelcome.? Among the states of the Association of Sonth-
East Asian Nations (ASEAN), too, communist victory was presumably
an outcome that was considered possible. The reduction of American
power is the central implication of the Nixon Doctrine, and in the past
few years there has been a search for new formuias of security — especially
by Thailand, Malaysia and Singapore.? Ironically, both Thailand’s
caution towards neutraiization and its search for a new relationship with
communist neighbours before 1975 reveal fears of a less than ideal conclu-
sion of the Third Indochina War. There thus seemed to be no immediate
reason to expect foreign policy reappraisal, in Thailand or other ASEAN
states, after the communist victories. This is not to say that the chosen
formulas of security are necessarily adeguate to preserve the social system
and political structure of the states in question. The virtues of conciliation
are especially problematic. But when one's principal ally reveals itself

- as a paper tiger such formulas may be the best available and if this is the
case there is no basis for anticipating dramatic changes.

Since Thailand is in the most exposed position of all the ASEAN states
(and since the writer had the opportunity during Fuly and August 1975 to
observe the Thai diplomatic and political scene at first hand)* this article
focuses chiefly upon that exciting and in many ways bewildering country,
Given the previous diversity of the ASEAN states’ assessments of their
strategic interest, it was not expected that Thailand’s response — whether
revised or unchanging - to the new communist ascendancy would neces-
sarily be representative of reactions elsewhere in the region. But it has
always been apparent that if Thailand’s response proves inadequale,
the other ASEAN state with a foot on the mainland (Malaysia) will find
itself in the same situation of exposure as that which now characterizes
Thailand. Thus Thailand’s situation may not for long be peculiar to itself,
It is noteworthy, indeed, that before 1975 Malaysia had already pursued ' :
19
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ZMA ™) Burada da Miisliimanlar bask: altinda. Dini egitimlerini yeterince yapamyorlar.

- mn«T| Direnenler utang verici sekilde 6ldiirilmektedir. Miisliiman isimleri degistirilmekte

i

ISKENCENIN HER TORO
Bu alkede Misliimanlann birara-
ya gelmesi konan kanunlarla ya-
sakianmis durumda. Kurban Bay-
rami'nda kurban kesmek yasak,
hacca gidecekler belirli bir sire
gozaltinda tutulmakta

MESUT UNLD

G {neydogu Asya'da yer alan Tayland Kralii§'-
nda Budizmden sonraki ikinci biyik din Is-
fam’dir. Ulkenin baslica 4 giiney eyaletinde 5 mil-
yonu agkin Misiiman yasamaktadir. Aynca di-
ger eyaletlerde yagayan Maslimanlar da vardir
ve toplam nifusun yakiasik % 10'unu tegkil eder-
ler. Ancak, resmen Budist otan Tayland yéne-
timi yillardan beri sirdiird(igi asimilasyon po-
litikasinin bir tezahiiril olarak Misldmaniar'in
oranini % 4 olarak gastermekte ve {lkedeki is-
tami faaliyetlere engel ol Ozellikie
Miistimanlar'in goguniukta olduu gineyde-
ki Pattani béigesinde yapilan eziyet ve zuiiim-
ler 200 yildan bert Isidm diinyasinin kanaysn
bir yarasim olugturmaktadir.

PHUKET'TE CAMIDEN GOK PLAJ VARDI

Bir gazeteci arkadagimla birlikte gecen yi Ku-
ala Lumpur'a yapti§imiz seyahatin sonunda Al-
lah'in iutfuyla Tayland'a da ugradik ve Isldm din-
yasinin bu yetim eviatianyia tamsma imkant bui-
duk. Bizzat misahede ettik ki asirlardir nihayet-
siz baskilara maruz birakdan, serbastce ibadet
ve dini egitim imkanlan ellarinden alknan, Mis-
liiman isimleri Tay isimleriyte degistirilen, diri diri
gdmiilen ve insaniik adina utang verici bir gekil-
de gehid edildikten sonra ibret-i alem igin tank-
lann arkasina baglanarak ceselieri dikenii tagh
yollarda paramparca edilen (11 Aralik 1985'te 2'si
Gdrenci 6 Misiiman bu sekilde sehid edilmigler-
dir.) bu kardeslerimiz bizierden manevi bakimdan
Gok sey bekliyorlards. Oyie ki 70.000 Misiiman’-
0’ yasadii {sehrin % 40') Phuket sehrindeki ca-
milerin sayssi plajlanin sayisindan ne yazik ki da-
ha azdi.

IsLAM™ 10, VE 11. YOZYILLARDA
ARAP TUCCARLAR GETIROI

Tayland Mislamanian’ain goju Malay asillidir,

M.S. 500 ile 1500 arasinda bugiinkd Gin Halk
Cumhuriyeti'njn Yunnan bbigesinden gelerek bdt
geve yerlagmiglerdir. Uzun yiliar Budizm veya
Brahmanizm dinine mensup ofan bu insaniarin
Isiam’ta tamgmatan mitadi 10. ve 11. yGzyilarda
Arap ticcarlann vastalan ile olmustur. ik olarak
glineydeki sahii bdlgelerda yayimig ve gittikce
daha da ragbet bularak bdigedeki bazi adalar hak
ki da Isldmiyet’l kabul etmigtir. Ayuttahaya’da Kral
Narari zamaninda Misi{imaniar gok zengindiler.
17. yizyiida Kral Narari'yi ziyaret adsn bir Fran-
siz hiikimet temsilcisi yabancs uyruklann iceri-
sinde en gok MUsiGmaniar’s begendigini sbyle-
migdi.

SUDIST YONETIMIN YARDAKGISI

SEYHULISLAMLAR

Bu usulle secilen ik Chula... Seyhalislam Tu-
an Suwanasasna idi. Seyh Tuan, Kur'an-i Kerim'i
Tay difine geviren itk kisidir. Ancak onun yerine
gecenler Mislimaniar'dan Tay hikGmetine bag-
liiiklann sGrdGriryorlard:. Bununia biriikte birgok
MaslGman liderierinin kralia bagliigin, ig ve dig

iyasette karig pransibini kabul et L
teyditer. Nitekim MisiGman liderierden lbrahim
Kureysi bir Bangkok gazetesinde sunlar ifade et-

migti: **Bu makamiar baz: ibadetieri yaptirmek igin
kullanimaktadir. lstmiyet bir hayat tarzdir ve bir
siri manasiz merasimier dint degildir. Istamf fa-
aliyetin kapsamin merasimisrie simrlamakia hi-
kimetin, Otkenin en blylk azinhi: olan Tay Mus-
iGmanian’mn durumunu iyilestirmeye niyetli ol-
madigin: gostermigtir’” Tay hukimetinin Islam’a
karg: bu negatif tutumundan dodan huzursuziuk
baz Misiiman gruplarin geritia faaliyetleri di-
zenlemelerine kadar yoduniagmstir.

Ozellikle Tayland hikimeti ile Mislmaniar
arasindaki asiritk anlagmazhy: da unutmamak la-
zim. Utkenin gliney eyaietlerinde, 1300"erin bag-
larina kadar mistakit {slam sultaniikian hikim
suriyordu. Ancak Avrupal mistemiekeciierin de
yardimiyta Tayland asir baginda bunlan hakimi-
yeti altina ald:. Sonra béigede asimilasyon galig-
malarina baslad:. Bdigeye Budist Tayland vatan-
daglanni yerlestirdi. Huzursuziukiara yol agan bu
durumiar neticesinde bilhassa Pattani'de tegki-
latianan Misliman gerillalar hikimet kuvvetie-
rine karg silahli micadele agtilar.

1932 yiinda Tayland hikimeti Pattani'de Is-
1&mi kurumlann tum faaliyetierini yasakiadi ve
1944'1e genig ¢apta Isldmi eserler] imha plarina
giristi. Bu yiilar Pattani Muslimantari’nin kendi

idarecilerini befirieme ve i¢ isleninde yan bagim-
siz hareket adebildikteri yilardr. 1948'de ise Pat-
tani Sultant Muhammed Suluh ¢ eviach ile bir-
likte énce tuluklanmis ardindan da Budist yéne-
tim tarafindan Otdiriterek Sunkala Kbrfezi'ne ati-
mustir. Ayni yil sginde topfu imha hareketi sGrmuas,
yalniz Bulikor Samik bélgesinde 125 Misliman
aile diri diri yakdmigtir. 11 Araiik 1985'te ise ikisi
talebe ait: Misiiman’in sehid edilmeleri, ceset-
ferin 1anklann arkasina baglatiiarak, sGriklene-
rek pargalattinlmas: sonrasinda kisa sirede bii-
tin Pattant'yi kapsayan goOsteriler bagiadt.

DERS KITAPLARINDA
PEYGAMBERIMIZIN RESMI

1885'te Tayland E§itim Bakam, Peygamber
Efendimiz ve sahabilerin resimierini ders kitap-
tarina koydurdu. Ardindan Masiiman Gniversi-
teli kiz Gdrencilerinin baslariy &rimeieri yasak-
land:. Toplu olarak Misiiimaniar'in biraraya gek
melerini engelleyici kanuriar yGririige konuldu.

BAYRAMDA KURBAN KESMEK
DAHI YASAKTI

Pattani Utusal Kurtulug Cephesi Lidari zzed-
din Abdurrahman Tayland MslGmanian’min ug-
radid: dider eziyetieri de $yie anlatiyordu: “Tay-
land’da hacea gidebilmeniz igin belli bir stire goz-
altinda tutuimaniz, bu gézalt sonrasinda betirii
kigilerin kontrold altinda yola grkmaniz gerek. Na-
maz kilds@iniz mescitlere har an saldinlar ddzen-
lenebilir. Cami cemaati sdrekii sayilir ve kontrol
altinda tutulur, Kurban Bayrami'nda kurban keg-
meniz yasakir. Zekat devletin kendisi sizden al-
mak ister,”

Gergekien, Budist Tayland y&netiminin MOs-
iomaniar'a gektirdigi bu eziyetier belli bagh 3 ge-
rilla Grgiting faaliyete gecirmisti. Bunlardan PU-
LO Kabir Abdurrabman fiderti§inde 1968 yiinda
kuruimustur, Pattani Suitanh@i'nin 4 Mistiman
bélgesinin bagimsizi§ina kavusmast icin milca-
dele etmektedir. Diger bir grup olan Barisan Dev-
rim Milleti (BRN} Tayland MisiGmaniar’nin Ma-
lezya iie birlesmesini istemektedir. 1974'te Haci
Kerim'in liderliginde kurulmugtur. 3. grup ise Pat-
tani Ulusal Kurtulug Cephesi’dir (BNNP). 1977 y»
finda dlen Tunku Jalan tarafindan kurulan BNNP
Pattani Suftank§i'nin yeniden kuruimasin ve Ku-
zey Malay cilikieriyle birles inl istes
mektedir,

Tayland Mislimanian’nin en yakin zamanda,
elierinden alinan hak ve ézgliriikiers kavugma-
st Yilce Rabb’imden (c.c) dilegimiz.

Hem Fransiz okulunda, hem de Kur’an kursunda biiyiik basari gosterdi

Fransa, bu cocugu konusuyor

OZEYIR LOKMAN CAYCI-PARIS

an kursunda basan posteren 9 yaandaki Kadie
Demiragay sunlary soyliyor: * Bubans Paris e

spartals Ceylan Demiragag in kiguk optfo Ka-
dir Demirugag Paris’te bagar: izerine bagary
kazantyor. Hem Fransiz okulunda, hem de Kur'-

herkes Ceylan Hoea dive taryor,
Bir sorumuz Gzerine Denuraday sunfan soy-
ledi: ' Tirkiye'yi ¢ok seviyorum, Oraya. gitii-

ghmizde ghiril gunil ezan okunuyor, Cesrm_:lcr—
den by gibi tath wlar abiyor, Gergi oradaki go-
cuklar sen Almanyuftsim diye benimle oynamak
istemiyoriar amee ben yine onlan seviyorum,
Cunky pamas kiiyorlar,..™

@umaz
ziirug vanz programu ok iigioeizi cekif.

MUSLUMAN HALKI TEMSIL
EDEN BiR CEPHE -

PATTANI

Pattani Milli Kurtulug Cephesi Misldman Pattani halk:-
s temsil eden uiusal cephedir. 1960 yrinda kurulan cep-
henin temel hedefleri suniardir:

1— Tayland'in giiney bélgesinds (PATTANI) yer alan
Musiarmaniar'in isgal altindaki fopraklannin kurtanimasi.

2 Bu bélgede bagimsiz Patiani Isiaém devietinin ku-
rulmast. .

3— Pattani Misliman toplulugunun manevi ve maddi
agidan kendine yeterii hale gelebiimesini saglarna.

4— [slami esaslanin Pattani'de tatbikini seglama.

S§— Ulusiararasi 8rgitierde Pattani halkirin yasal tem-

siicisi oldugunun kabuliny saglama.
Ulusal Kurtu-
lug Cephesi'-
nin hedefleri-
ne varabilmek
igin tesbit etti-
gi programda
asadidaki hu-
susiar tesbit
edilmigtir:

1— Pattani
kurtulug sava-
gimn basariya e g N
Ulasab’/me,s”,'" Tayland'daki Taoist Ciniiler atalarimn
saglamak igit  ejderhadan geldigine inaruyoriard:.
MisiGman savasggiiann ve M e haikin tak bir drgdt
iginde Srgutlenmesini temin etrne.

2--- Halkin siyasi ve Isidmf agidan suurlanabilmaesi igin
editim gahgmalannda bulunma.

3 Silahit IstAmi cihad: gergekiegtirebilmek igin her tirid
vesileyi kuilanmak.

4— Silahh micahidlarin her ybnden sadgitimlerini
saglama. .

5— Tayland yénetimi tarafindan isgal alt:nda bulunan
Pattani toprakiarindaki dismana ait her tarl iktisadi ve
askeri merkezlere karsi saldiriiar ddzenieme,

6— Pattani savasim diinyaya duyurarak basta Istdm di-
keleri olmak lizere ulusiann yardim ve destedini temin
eime.

7 Milli bagims:zitk hareketler lle gesilli dlkelerde bu-
lunan ternsilcilikleri vasitas: ite temas elmek, onlarla ig-
birligine girmek. _

8— Pattani bagimsiz Islam devietini kurabilmek igin ¢e-
sitli dikelerde istisare toplantiiart dizenlemek.

]
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as we know it was only established in comparatively recent times, while the present
capital of Bangkok was selected by the first monarch of the dynasty (Ayudhya, which
had been the capital for 417 years, was sacked by the Burmese in 1767). The earlier
history of Siam was one of constant wars with neighbours to the east, to the west
and to the north, in particular with what are now known as Burma, Laos and
Cambodia, but in that respect it did not differ so much from history in other parts
of the world. What is significant is that a system of absolute monarchy could sur-
vive until 1932 and thereafter be translated into a constitutional monarchy without
undue upheaval; and that Siam, in spite of her vulnerability and comparative weak-
ness, managed to retain her independence and her individuality. Even today Siam
is very unlike the other countries of South-East Asia, and Prince Chula’s book helps
to explain why this is so.

T

Thailand. An Introduction to Modern Siam. By Noél F. Busch. Published by
D. van Nostrand and Co., Ltd. Pp. 161. Bibliography. 12s. 6d.

The Asia Foundation found that there was a demand for a small informal book
that would provide the casual reader with a picture of modern Siam, and this able,
urbane little book by Mr. Busch, a skilled writer and journalist, does just that.

Reviewers are always keen on spotting inaccuracies in the books they review, but,
after reading every page of Thailand, | can honestly say there is no major error, and
the slips that do occur do not matter a row of beans. For instance, Mr. Busch puts
the number of Siamese students in Britain at five hundred. It is, in fact, between
fifteen hundred and two thousand. He refers to Phya Manoprakorn, one of the
carly Premiers of Siam after the revolution of 1932, as being, at that time, a judge
of the Supreme Court. If I remember, Phya Mano, whom 1 had the pleasure of
knowing—he was a polished, witty lawyer—was Chief Judge of the Appeal Court
and not a member of the Supreme or Dika Court.

The only valid criticism of this book that ocuurs to me is that Mr. Busch, during
his four years in Siam, fell in love with the people and the country, and he has not
yet recovered from his pleasing infatuation.

This leads him not into mis-staternent but certainly into presenting a very touched-
up portraiture. One would imagine from these pages that the Siamese were sunny,
Buddhist extroverts with a constant happy smile. They are, but they are not that
alone. How dull they would be if they were. King Mongkut said: * My people is
like an ass that trembles when you hold the halter but kicks his master when his
back is turned.” King Mongkut was a shrewd, good Siamese.

Again, when Mr. Busch has to refer to the Japan-Siam alliance in the last war,
he says that the Japanese occupation was a gentle and restrained one. In fact, the
Japanese had three active torture chambers in the city of Bangkok, one at Sala
Daeng House, one at Sapatum Police Station and one at Japanese H.Q. The
Japanese were only restrained with those who humbled themselves before them.

Curiously enough, Mr. Busch does not refer to the six-month British occupation
of Siam in September, 1945, when 100,000 Japanese soldiers; still armed in Siam,
were shipped back to Japan after the greatest land victory over the Japanese of the
war by General Slim and his Anglo-Indian Army in Burma.

In 2 more pretentious book these disbalances might be fatal, but, in this book,
they do not defeat its only object—to draw a simple rounded picture.

The talented drawings by Alan Thielkler I found fascinating and sensitive.
Everyone interested in modern Siam should buy this book. I did not know that
Phalukon’s crest is still used by the Ministry of Finance in Bangkok. The type of
Thailand is so clear that even middle-aged reviewers can read it without glasses.

- GERALD SPARROW.

E. D.

Bamboo Doctor. By Stanley S. Pavillard. Published by Macmillan and Co.
Pp. 206, Maps. 18s.
A recent film entitled “ The Bridge over the River Kwai " revived public interest
in the story of human suffering endured by our prisoners of war and by thousands

T T—
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Siam i8 in a position to speak with authority on his subject, and his book shows
evidence of mature judgment, and is not like the average book of iravels written
by one who has paid but & brief visit to the places described.

The book is very well illustrated with a large number of excellent photo-
graphs, and is one that can be confidently recommended as a thoroughly up-to-
date and aceurate description of North-Western Siarmn.

A History or Stam. By W. A, R. Wood, C.LE. 8%x6; pp. 288; eleven
MNustrations and map. Fisher Unwin. 1926, 15s.

This is a very notable book, as it is the first that has ever been published in
English dealing with the history of Siam ss a connected whole. The author,
having been very many years in Siam, and having an excellent knowledge of
that difficuls language, Siamese, has thus been able to study the native Phongsa-
wadan, or Annals, and to correlate them with the various works extant in Furo-
pean languages dealing with various periods of Siamese history.

The present work deals in detail with the events of Siamese history up
to the end of the reign of Phya Tuaksin, and there is a very brief summary of the
chief events of the Chakri dynasty given in a supplement at the end of the
volume.

The anthor must be congratulated on having produced so excellent a work,
and it is to be hoped that he may at some future date produce a companion
volume dealing with the history of modern Siam in similar detail. Mr. Wood
has been very fortunate to have had the assistance of H.K.H. Prince Damrong
Rajanubhab, who has devoted years of his life to the investigation of his
country’s past history,

The book contains a fair number of excellent illustrations, and can be recom-
mended with confidence to those desirous of knowing something about the
history of & little-known Eastern land.

Unrer pER GLUTSONNE JRaNs: Kriegserlebnisse der deutschen Kxpedition
nach Persien und Afganistun. Oskar von Niedermayer. Munich: Ein-
hornverlag in Dachan. 1926, 84x 5% Pp 330, Map and illustrations.
7 Mark.

At a distance of ten years, the main events of the world war begin to assume
a more historical aspect, even to the aetive participants. The most evenly
balanced minds cannot fail to be influenced by skilfully dirccted propagands,
the very ruaison ’étre of which is to bring the enciny into disrepute and, at the
sume time, to glorify the deeds of one’s own country, however questionable they
may be. Thus the action of Germany in proclaiming herself the champion of
Islam in the waging of the Jehad raised & storm of indignant protest in this
country, but not more so than that caused in Germuny by our employment of
coloured troops in France. Germany attempted to take advantage of our enmi-
barrassments in Ireland, but not to the same extent, nor with the same success,
as the Entente powers encournged the disaffection of the component parts of the
Austrian Empire. Political stratagem is a lagitimate weapon of warfare, how-
ever much it may be deplored, especinlly when it concerns the employnient of
Eastern nations by one European power against a fellow-white and fellow-
Christian nation, :

The story of the German political expedition to Afghanistan in 1915-16, told
by its leader, is one of exceptional interest. It is a story of a difficult and
dangerous mission, well, and in a mensure suceessfully, accomplished in the face
of almost superhuman herdships and trinls, Tt is o stary of adventure, well and




Thailand. A political and social analysis. By D. Insor. London, Allen and Un-
win, 1963. Pp. 179, Map. Illus. Index. 2ss.

Of the many travel books dealing with S.E. Asian countries that have appeared
in recent years, few provide the reader with more than a superficial understanding
of the peoples of this area and of their current political and economic problems.
These countries are in a state of rapid transition from a mainly agricultural economy
and, with the exception of Thailand, colonial dependency, to a more industrialized
economy and independence. They are destined to play an important part in the
political, social and economic transformation of Asia which is unfolding before our
eyes.

M. Insor’s well-written, concise and admirably arranged book, while describing
the outward charm and interest of Thailand, is more than a travel book. The
author, who has lived several years in Bangkok and has travelled widely throughout
the country and in the neighbouring states, has quite evidently made a close study of
the problems of a rapidly changing society, and describes with sympathy and under-
standing the effects of the revolutionary changes of the past decade on both govern-
ment and people.

The impact of political developments beyond Thailand’s borders; the growth of
nationalism throughout Asia; the influence of communism on the one hand and the
ideas of western democracy on the other, and the historic rivalries and disputes be-
tween the various racial and political groups, are all described clearly and objectively
against the background of the easy-going conservatism so characteristic of the Thai
people.

The book has some excellent photographs and a rather poor map, A bibliography
and a summary of historical dates will provide a comprehensive guide to the reader,
whose interest in this most attractive country and people is whetted by the perusal of
this readable and informative study, -

C. H. ELuis.
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