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for his dead father is a beautiful lyric em-
bodied in the text. Hyperbole in the des-

~ criptions and in the numbers involved are
.+ . frequent, while repetition of the principal

parts of the story points to folk narrative
and fairy-tales. The last author to touch
up the work regarded it as a treatise on the
ideal of feudal chivalry nurtured in the

aristocratic religious Sasanian civilization.

Zarar fell fighting for his king, his brother,
his religion and Iran, the highest values of
ancient Persian society.

RHIL 43 f; TMSLZ. OK
Aybek, Uzbek writer, see Oybek.

Ayni, Sadriddin (b 1878 Soktare, d 1954),
Tajik writer and outstanding personality in
modern cultural affairs in Central Asia,
whose direct influence has profoundly

~-. affected the formation of the Tajik nation

of today in many important aspects. At
first a poet, after the Revolution he became
primarily the founder of modern Soviet
Tajik prose as well as making important
contributions to philology and historio-
graphy. His father, a peasant and stome-
mason, saw to it that Ayni acquired some
education, but both his parents died when
he was 12, and he went to join his elder
brother in Bukhara and study at the mad-
rasa, the Islamic high school. At first he
waited on his wealthier fellow-students and

- in later years took jobs; his studies lasted

15 years. From the Turkish press he
learned of the movement for progress and
reform, Jadidism, and began to set up
school in which the syllabus was of the
Western type. Ayni was forced to leave
Bukhara on account of his opinions, and
on his return in 1917, he was flogged in
the palace prison, sentenced to 75 strokes
as an enemy of the Amir’s regime. He was
freed by Russian soldiers and went to
Samarkand to recover; from here he or-
ganized a press campaign against the
autocracy in Bukhara. After the Bukhara
revolution in 1920 and finally after the
Tajik Republic was established, he held
various leading positions in cultural affairs.
He was the first President of the Tajik
Academy of Sciences, holding this post
nntil his death.

Before the Revolution, Ayni’s work took
the form of traditional poetry, although
social questions and reform ideas appeared
in it (Zaminro boyad nafurished, You Must
not Sell the Land, 1917; Mozi va hol, Then
and Now, 1913). The text-books he wrote
for Tajik elementary schools at this time
were adapted to the child’s mind both in
content and language, and drawn up
according to very progressive ideas on
education. During the Revolution his verse
was directed against the Amir and called for
freedom for the people (Suridi ozodi, Song
of Freedom, 1919). Afterwards it served the
people’s government. The novella Jallodoni
Bulkhoro (The Bukhara Executioners, 1920),
like his historical works Ta‘rikhi amironi
manghitiyai Bukhoro (History of the
Bukhara Manghit Amirs, 1920) and
Bukhoro ingilobi ta‘rikhi uchun materiallar
(Material on the History of the Bukhara
Revolution, in Uzbek, 1926), exposed the
inhumanity of the old regime. Namunai
adabiyoti tojik (Pictures of Tajik Litera-
ture, 1926), showing the thousand-year-old
tradition of the national literature, was
aimed against pan-Turkish tendencies in
Central Asia. This was followed by a number
of historical and autobiographical stories,
novellas and novels which initiated a new
era in Tajik literature and became the
model for most of the prose writers who
followed. Dokhunda (The Mountain Vil-
lager, 1927) was the first novel to be written
in Tajik; it tells of the hard life led by~
people in the mountains and their struggle-
to change it. The epic Ghulomon (Slaves,
1935) is a mature work, an allegory of Tajik
over three generations.

His autobiographical writing forms an
important part of Ayni’s work: Maktabi
kiahna (The Old School, 1935), describing
his childhood and the village religious
school; Ahmadi devband (Ahmad the
Magician, 1936), about his boyhood; the
social satire Margi sudkhir (Death of a
Usurer, 1937) reflects his student years; and
his unfinished memoirs Yoddoshtho (four
vols. 1949-54) represent the highest point
of his work. They give a truthful and fas-
cinating picture of life in the country and
in Bukhara, showing the corruption rife in
officialdom, the law courts and the army,
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built in Quba’ by members of the ‘Amr b.
‘Awf. In addition, Ab@ ‘Amir al-Rahib, of
the ‘Amr b. ‘Awf, moved to Mecca after,
the /ijra and fought against Muhammad
in the battle of Uhud (3/625). After the
conquest -of Mecca, Abl ‘Amir fled to
al-Ta%f and eventually died in Byzan-
tium. Akl ‘Amir is called in the sources
hanif, that is, a follower of the religion of
Abraham, as is Abi Qays b. al-Aslat (Aws

‘Allahj. Both are also said tohave recogn-

ised Muhammad’s prophecy when he was
still at Mecca, but none embraced Islam.

During the period of the Rightly
Guided Caliphs (- 11-40/632-61), sev-
eral individuals from the Aws and Khaz-
raj supported the caliph ‘Al b. Abf Talib
(r. 35-487/656-61) and participated in
his battles. Some members of the Aws
heid-high administrative positions in the
Islamic state, and several were appointed

- governors. The Aws and, especially, the

Khazraj are known as supporters of
Muhammad-during his Medinan period.

BiBLIOGRAPHY
The article was created using the electronic
text repositories al-Maktaba -al-Shamila and
al-Jami* ai-Kabir.
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Sadreddin Aga [ 6A9ID15)

Aynt, Sadr al-Din - g 208
Sadr al-Din ‘Ayni (Sadriddin Afnj,
1878-1954) was a major Tajik writer and
poet, who is regarded as the founder of
modern Tajik literature. He was born in
the village of Saktard, in the emirate of
Bukhara, at the time a tsarist protectorate.
In his Yaddashtha (“Memoirs,” Bukhara
and Stalinabad 1949-54, repr. in Rulliyat
{Kulligg), vols. 6 and 7), ‘Ayni gives a vivid
account of his training in his village school
and in the madrasas of Bukhara, where he
moved after the death of his parents in
1890. He published his first poems, in clas-
sical Persian style, in the mid-1890s and
took “AynT as his pen name, which would
serve as his surname in s later hfe. His
poetry, composed in both Tajik Persian
and Uzbek, was influenced by the classical
masters Hafiz, Jami, and Navi'a and the
contemporary poets Shahin and Hayrat.
From 1900 onwards ‘Ayni became grad-
ually involved in social issues, through the
writings of the social critic Ahmad Danish
and the emerging reformist newspapers of
Kazan, Samarkand, and Tashkent, wnt-
ten in Tatar and Uzbek. He supported
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{Dedicated to the Cenienary of Sadriddin Ajini, aecep{ed by UNESC
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JiFi Belka, Praha

Tajikistan and Afghanistan of today, like Mavara un-nahr* and Xura-
san of ancient times, have always been close to each other. Cultural
and economic centres such as Balkh, Ghazni or Herat were of the same
importance for Mavard un-nahr or Transoxiana as Samarkand and
Bukhara were for Afghanistan. ‘Abdulhayy Habibi, a prominent Afghan
scholar, says in his reminiscences of Sadriddin Aini that a group of
Afghan men of letters, when visiting Uzbekistan, wanted to see Samar-
kand because “on Sahrro bo ta‘rixi mamlakati mo paivandi nogusistanist
va makotibi hunarii Samargandu Hirot va tamomi Afgoniston & dar
zamoni gadim va €i dar quruni vasati manobei mustarak va sabki vohid
dorand... Va ham mano$ii fikrii tarixi mardumi mo va Movarounnahr
muStarakand”.! The outstanding Tajik historian of literature Rahim
Ho3im states, in his Introduction to an anthology of Afghan poetry,
that “munosibathoi ilmi va adabii xalghoi tojik va affon ta‘rixi xele
qadime dorad”? And Ailni points out the common lot of the two regions
during the Arab occupation, more than one thousand years ago: At that
time, Iran had almost entirely lost its language and people talked in
Arabic even at home. In this respect, “ba mugqobili in hujumi arabon
Xuroson va Movarounnahr xele Istodagl kard”, which is testified to
especially by the Ta‘rixi Ndriaxi3

* The names, terms and excerpts from the individual writings have been trans-
literated from the text which they have been taken over ifrom, most frequently from
the contemporary Tajik written in supplemented cyrilics. The names of the Afghans
and local names in Afghanistan as well as some others are transliterated from the
Arabic script: thus the same term is sometimes given .in two different forms, e.g.:
Tajik Movarounnahr and Afghan Mawara un-nabr. In the {ransliteration from the
Tajik and Arabic script, x - x i 9-k-G q-f—é‘:; j '.r‘c;§‘ﬁl'u:‘; Z-X-3
€ -4 - g In the transliteration from Tajik i-% - $;€-L;ya-s-4;yu-10- 1o
OF 5;. © signifies the Tajik & - ¢ (also hamza in tajik, e.g. TabpHX - ta‘rix).

! Doctor Abdulhafi Habibi, Cand soat dar xonai Alni, Sadoi Sarq 1972, Ne 8, p. 128.
Transl.: “the relations of this city to the history of our country are incontestable and
the artistic schools of both Samarkand and Herat, in ancient times as well as in the
Middle Ages, have common sources and a single style... And also the ideological
sources of the history of the people are common, both in our country and in Mavara
un-nahr”,

? Namunai aori Soironi muosiri afgon. Stalinobod 19858, p. Iil. Transl.: “the
scholarly and literary relations of the Tajik and the Afghan nations have a very
old history”.

3 “on the other hand, Xurdsadn and Mavara un-nahr very strongly opposed the
attack of the Arabs”. S, Aini, Kulliéf, Vol. 11, p. 188.
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Shah “Abbas I’s wakf of porcelain to the shrine (see
J.A. Pope, Chinese porcelains from the Ardebil Shrine,
Washington 1956).

Although the powerful Mongol amir Ciban [see
¢usanips] had professed to be a disciple (murid) of
Shaykh Saff al-Din (Sharaf al-Din Bidlisi, Sharaf-
nama, €éd. V. Véiaminov-Zernof, 2 vols., St.
Petersburg 1860-2, ii, 132-3), Amir Ciban’s son,
Malik Ashraf, possibly alarmed by Sadr al-Din’s
growing political influence, threw him into jail at
Tabriz. He released him after three months, but again
tried to seize him; this time Sadr al-Din escaped to
Gilan. When Djant Beg Mahmiud, ruler of the Blue
Horde of Western Kipdik (742-58/1341-57) [see
BATUIDS] overthrew Malik Ashraf and put him to
death in 758/1357, Sadr al-Din returned to Ardabil,
but Djani Beg’s promise to allot all Safawid lands to
the Shaykh in the form of a sopirghal had not been
enacted before Djani Beg’s death (Sifsilat al-nasab, 42-
3); see also B. Spuler, The Muslim world, ii, The Mongol
period, Leiden 1960, 54-5, and ].B. van Loon, Ta’rikh-
i Shaykh Uways, The Hague 1954, 11).

Sadr al-Din died in 794/1391-2, and was buried in
the Ardabil sanctuary (Silsilat al-nasab, 45). He left
three sons: Khwadja CAly (who succeeded him as head
of the Safawid Order); Shihib al-Din and Djamal al-
Din (ibid., 40).

Bibliography: Given in the text.
B _ (R.M. Savory)
f;A SADR aL-DIN ‘AYNI, Russian form SADRiDDiN
¥n1, one of the leading figures in the 20th cen-

tury cultural life of Central Asia and in Tadjik"

literature (1878-1954).

He began as a representative of the reform move:
ment amongst the Muslims of Imperial Russia, that of
the Djadidids [see pjanin]. A formal education at the
traditional madrasas of Bukhara lceft him intellectually
unsatisfied. In the early part of his carcer he was a
talented poct in both Tagjik and Uzbek, but alter
1905 he became increasingly involved in the social
and educational aspects of Djadidism. In 1917 he
espoused the cause of the revolutionary movements
and, eventually, that of the Bolsheviks, and when in
1920 the Tagjik S.S.R. was set up, he held leading
positions in its culwural life, becoming the first Presi-
dent ol the Tadjik Academy of Sciences and retaining
this office until his death, He now turned from poetry
o prose-writing in a wide variety of fields—literary
criticism, history and novels in both Tadjik and
Uzbck, culminating in his unfinished memoirs (Yad-
dasht-ha/ Yod-dosht-ho, 4 vols., Stalinabad 1949-54). He
is thus the dominant figure in the prose of socialist
realism, as also in the moulding of modern Tagdjik
literature in general.

Bibliography: ]. Betka, in Rypka et alii, History

of Iranian literatures, Dordrecht 1968, 523-4, 535,

559-64; J. Prudek (general ed.), Dictionary of oriental

literatures. iti. Western Asia and North Africa, London

1974, 24-5; Betka, Sadridin Ayni, father of modern Ta-

Jtk culture, Naples 1980; K. Hitchins, in E. Yar-

shater (ed.), Persian literature, Albany 1988, 457-60,

462-3, 467-8. _ (Ep.)

SADR aL-DIN Murammap _ B, IsgAk B,
MunamMmap B. YONUs AL-KUNAWI (b. 605/1207, d.
16 Muharram 673/22 July 1274), disciple of 1bn al-
‘ArabT [¢.0.] and author of influential works on
theoretical Safism.

Ibn al-‘Arabi met Madjd al-Din Ishak al-Rimi,
Kianaw?’s father, in Mecca in 600/1203 and subse-
quently travelled with him to Anatolia. A source from
the late 7th/13th century tells us that after Madjd al-
Din’s death, Ibn al-‘Arabi married his widow and

adopted his son Sadr al-Din (B. Furiizanfar, Manakib-
i Awhad al-Din ... Kirmani, Tehran 1347/1968, 84); the
fact that Kidnawi himself never mentions this is not
surprising, given his extreme reticence concerning
personal matters, The same source (85) tells us that
Ibn al-‘Arabi entrusted Sadr al-Din for a time to the
guidance of his friend Shaykh Awhad al-Din Kirmani
(d. 635/1238), and this is confirmed by a manuscript
letter in which Kinawi says that he was Kirmani's
companion for two years, travelling with him as far as
Shiraz (Chittick, Faith and practice of Islam, Albany
1992, 261). By the time he was twenty, Kinawi ap-
pears among the listeners to Ibn al-*‘Arabi’s works in
a sama‘ dated 626/1229 (O. Yahia, Histoire et classifica-
tion de 'euvre d’Ibn “Arabi, Damascus 1964, 141). He
seems to have remained with his ghaykh until the lat-
ter’s death in 638/1240; his name is recorded in many
samd*s deriving from this period. Presumably, the fath
kullt, or total unveiling of the invisible world, that he
mentions as occurring in Damascus (al-Nafahat al-
ilahiyya, 12) occurred at this time.

Kinawi was teaching, probably in Konya, by the
year 643/1245-6, when he led a group of scholars to
Cairo and taught Ibn al-Farid’s Td%yya on the way
[see sA“ID AL-DIN rarGHANI]. Little can be gleaned
about his life from his works other than occasional
references to instances in which he gained visionary
knowledge. Thus, for example, on the night of 17
Shawwal 653/19 November 1255, Ibn al-‘Arabi ap-
peared to him and confirmed that he was his pre-
eminent disciple, even greater than his son Sa‘d al-
Din (al-Nafahat al-ilahiypa, 152-3; partial Persian tr, in
Diami, MNafehat al-uns, ed. Tawhidipir, Tehran
1336/1957, 556-7). Kiinawi reports that he did not
receive oral explanation from lbn al-*Arabi concern-
ing most of his works, but instead gained knowledge
of them through God's effusion (al-Fukik, ed.
Khvadjawi, 240). In his Mandakib al-%rifin (ed. T.
Yazici, Ankara 1959), Alliki recounts several anec-
dotes showing that Kinawi had a highly favourable
view of Rimi, and he contrasts Rami’s simplicity
with the sumptuous scholarly trappings of Kdnawi’s
circle (e.g. 95-6). Among Kanawi’s important
students were CAfIf al-Din al-Tilimsani, Fakhr al-Din
“Iraki, Said al-Din Farghini [¢.00.], and Mu’ayyid
al-Din Djandi (d. ¢a. 700/1300), author of the most in-
fluential commentary on Ibn al-“Arabi’s Fugis al-
hikam. Farghani is especially important because his
Magsharik al-dardri represents summarics of Kinawi's
teachings far more detailed than any of Kiinawi's own
works. The scientist and philosopher Kutb al-Din
Shirazi [g.0.] studied parts of Diami® al-usal fi ahadith
al-rasil by Madjd al-Din Ibn al-Athir with him in the
year 673 (H. Ritter, Autographs in Turkish libraries, in
Oriens, vi [1953), 63-90).

The works ascribed to Kiinawi can be divided into
those that are unquestionably authentic and those
concerning which some doubts remain, The most im-
portant works in the first category are the following:

L. I'Qaz al-bayan fi tafsir umm al-fur’in or Tafsir al-
Jatiha (published as Ididz al-bayian, Haydarabad-
Deccan 1949; and as af-Tafsir al-saft i °l-Kur’in, ed.
‘A. Ahmad ‘A1@’, Cairo 1969). Both printed editions
leave out the author’s rather extensive marginal
notes. This is Kiinawi’s longest and perhaps most im-
portant work.

2. Sharh al-hadith al-arba‘in (ed. H.K. Yilmaz, Tasav-
vufi hadis serhleri ve Konevinin kirk hadis serhi, Istanbul
1990). Kanawi died after commenting on only 29
hadiths. The commentary on hadiths nos. 21-2 is exten-
sive and provides important elucidations of Kinawi’s
teachings on imagination and other matters.





