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100 ° MODERNIST MUSLIM MOVEMENT 1900-1942
For the Muhammadijah, sufism means

... to cleanse the heart and spirit of mankind from all uncleannesses,
meannesses and faults brought into being by the lusts of the lower na-
ture, by Satan. It should be not an other-wordly experience achieved by
magical practices but a practical and measurable influence for the good in
human relations. It should assist Muslims to live more intelligent, re- “i

. fined and useful religious lives. On the other hand, for mysticism of a i
kind which rejects all worldly things, leads to mere asceticism, and gives
itself up to the repetition of the dhikr, there is no room in the Muham-
madijah.1® :

II1

ORIGIN AND GROWTH OF THE MODERN
MUSLIM MOVEMENT:
THE POLITICAL MOVEMENT

Sarekat Islam: 1911 1 942

THE origin and growth of the Muslim political movement in

Ifidonesia were almost identical with that of the Sarekat Islam,!

during the first two decades of its establishment. The Persatuan

| ! Muslimin Indonesia, confined to Sumatra, was active as a poli-

10 ond Le Ro cher, ‘Muhammadan Mysticism in Sumatra’ i ticz}l party for a few years in the first half of the 'thirties after

]l'{o?;l:z)al Royal Asiazicf.xslt')ciety of Malayan Brxc:nch,y Vol.s;(nV lI:IIC).SZ (lggr;): 13;'“: which it was paralysed by the suppression of the Dutch. The

, » Partai Islam Indonesia, established in 1938, showed much pro-

mise which could not be fulfilled becatise of the Japariese invasion
in 1942, ‘ '

As a result of these other failures it has become possible to
study the development of the political aspect of the Muslim re-
form movement by solely studying the development of the Sare-
kat Islam. Its rise and decline illustrated more or less the rise
and decline of the position of the Muslims in Indonesia who
based their ideology on Islam: their awakening, with Islam as a
means for unity; the rising expectation that the Sarekat Islam
would solve all their problems and grievances; their disappoint-
ment following its failure, and the need for another policy and
another party as an outlet for those who could not be accommo-
dated within the Sarekat Islam. .

It is not intended here to describe in great detail the develop-
ment of the Sarekat Islam. The intention here is not to turn this
into a historical treatise, but merely to utilize this historical
review of the movement in order to arrive at certain conclusions
which are given at the end of this study.

The development of the Sarekat Islam can be divided into
four stages: 1) the period 1911-16 during which it was shaped;
2) 1916-21, its peak period; 3) 1921-7, the period of consolida-
tion. During this period it struggled with the Communists as
well as suffered suppressive measures launched by the Dutch;

According to the reformists, this belief in tauhid would create
trust in God alone, produce courage in the face of danger, and
eliminate doubt and uncertainty in one’s actions. It is thus re- |
garded as the primary source of strength in one’s dealings with

others, including government authorities. ;

i 20

'This name was changed into the Partai Sarekat Islam (Muslim Associa-
tion Party) in 1921 and into the Partai Sarekat Islam Indonesia (Indo-
nesian Muslim Association Party) in 1930. Sarekat is also often written
‘Sjarekat’ or ‘Sjarikat’. '

The name Sarekat Islam is used in this book.
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In Java, Muhammadiyah successfully eschewed political
involvement probably because there existed other organizations in
which the individual members of Muhammadiyah could become
politically active, without endangering the status of ‘Muhammadiyah
as & whole. In this way Muhammadiyah in Java was able to continue
as a social and religious body which functioned as a unifying force in
the Muslim community, right up to the end of the colonial period, and
to re-emerge in the role after independence.

The Rise of Sarekat Islam (Islamic Union)27

The movement later known as Sarekat Islam (Islam Association) came
into being under the title Sarekat Dagang Islam (Islam Traders
Assocation). It was formed in 1912 in Solo (Surakarta) with the
objective of strengthening the position of the pribumi or bumiputera
(the indigenous Indonesians) in the field of trade, especially in the
batik trade, where the Chinese, protected by the Colonial
government, had a monopoly. This organization of urban Muslim
traders at once caused some unease among the Dutch officials in
Central Java, They feared that it would grow into an
anti~government movement, and be a threat to public order. At first
it was forbidden to hold meetings or recruit members, but as no
actual evidence of subversion was found, the prohibitions were
withdrawn in August 1912,

In September 1912, the name of the organization was officially
changed to Sarekat Islam, and a constitution was drawn up in
Surabaya. Its stated ob]ectxve was: 'to achieve spiritual as well as
material improvement in society by way of brotherhood, unity and
mutual help among all Muslims.'2® At this conference Haji
Samanhudi (one of the founders of S.D..) was elected Central
Executive Chairman, and Umar Said Cokroaminoto, later to become
the most influential personality in Sarekat Islam, was elected
commissioner (komisaris) for Surabaya.

Cokroaminoto at once moved to obtain official recognition as a
legal body operating at the national level for Sarekat Islam, from the
Colonial Government, in order to free it from government
prohibitions and restraints. There were mixed reactlons from the
Duteh authorities to this request, ranging from that =~~~ thar_of
Nota A, dated May 1913, who claimed that Sarekat
a political, not a religioxs body, which presented an -
public order, and recommended that it be disband¢
leaders brought to trial; to that of Dr. A. Rinkes
government against the banning of Sarekat Islam
as a social and rehgxous movement which place
Duteh authorities,?

Sarekat Islam was eventually recognized by the Duteh
‘administration after a good deal of debate, but then only as a
regional body, which meant that it could not set up a nationai
executive, and that it could be-more easily controlled by the local
authorities. Not until 1916 was it finally accorded national status.?
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As soon as it received official recognition Sarekat Islam
expenenced a great expansion in membership. From 4,500 members
in 1912, it grew to 366 913 in April 1914, ninetyfold increase in the
space of two years.®! By 1916, when its first national congress was
held, its membership included people from every section of Indies
society, whose common opposition to colonialism und an awareness
that Sarekat Islam was a genuine protest movement drew them
together. Much of this suecess in recruiting members was also
undoubtedly due to the leadership of Umar Said Cokroaminoto, a
brillant orator and charismatic personality, who was able to appeal to
people outside the Santri Muslim ambiance in which- Sar ekat Islain
had come into being.

In its religious orientation Sarekat Isiam held fast to the
reformist ideals, it opposed all unjustified uceretions to orthodox
Islam and promoted the spread of Islam wamong the peoples of
Indonesia. Although this remained the official religious policy of
Sarekat Islam it nevertheless picked up a heterogeneous membership,
particularly when it moved into rural areas; traditional religious
teachers, workers peasants, traders, and government employees, all
swelled its ranks.  Sarekat Islam thus played the role of a
proto-nationalist organization uniting disparate groups in a spirit of
national awareness, although in its early stages it did not engage in
polities. It was a response to the social dislocation of the times, and
its ideological base was in essence a vague demuand {or social justice
which lacked clear and precise definition.

Speaking at the first National Congress of Sarekat Islam in 1916
Cokroaminoto emphasized the essential unity of all classes of the
Indonesian people, who were committed to work for self-government,
or at least for a measure of Home Rule under the Duteh
administration. This participation could be achieved through the
establishment of a Peoples Representative Assembly, which would
work under Duteh guidance.’? Cokroaminoto sincerely believed, at
this time, that concessions could be obtained from the Duteh in a
non-violent, democratic manner. His loyal and optimistic attitude
won the approval of the supporters of the 'ethical policy' who viewed
with favour such attempts on the part of the native people to develop
socially and economieally under Dutch supervision.®® However, by
1916, the principles of the ethical policy were already being

challenged by conservative interests, and Cokroaminoto's aspirations -

for Dutch/Indonesian Co-operation (association) were doomed to
disappointment.

The Emergence of Factions within Sarekat Islam

In the early stages of Sarekat Islam's development, il enjoyed
excellent relations with other Islamic orgunizalions, in purticular
with Muhammadiyah. When its Central Committee moved from Solo
to Yogyakarta, Haji Ahmad Dahlan, the founder of Muhammadiyah,
helped to establish the executive, and in 1916 became one of its
advisers ‘on religious affairs. In 1918 he moved to the specially
created position of general adviser to Sarekat Islam. The Religious
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SARDI, IDRIS

lam FF1 1973 melalui fiim Perkawinan. FF] 1974
film Cinta Pertama, FFI 1975 Senyum di Pagi Bu-
lan Desember, dan FF1 1977 Sesuatu yang Indah.
Sardin. Sebangsa ikan laut berukuran kecii dan su-
ka hidup bergerombol secara pelagik. Ditangkap
dengan jaring dalam jumiah banyak. Diolah de-
ngan jalan memasaknva dalam sari tlomat atau mi-
nyak, lalu dikalengkan yang biasanva berbentuk
elips atau untuk sardin vang kecil dalam kaleng segi
empat. Karena banyaknya ditangkap pada tahun
1930-an hampir punah dari daerah Pasifik Timur,
tetapi kemudian popuiasinya pulih kembali.

Sardinia (Ita.; Sardegna). Pulau di L. Tengah, lebih
160 km dari daratan lialia yang terdekat. Luasnya:
24.090 km?. Penduduk: 1.495.644. Sebagian besar
wilayahnya bergunung-gunung, dengan gunung ter-
tinggi di bagian tengah jalah G. La Marmora (Gen-
nargentu) (1.834 m). Di antara sungai-sungainya

yang besar ialah S. Tirso, S. Coghinas, S. Flumen- -

dosa dan S. Mannu. Iklim termasuk sub-tropika
basah, pada waktu musim dingin sejuk, sedangkan
waktu musim panas kering. Curah hujan antara
381 mm—635 mm setahun di dataran rendah, se-
dangkan di daerah yang tinggi lebih besar. Seba-
gian besar penduduknya beternak biri-biri dan ne-
layan. Pertanian hanyalah di sekijtar Cagliari di ba-
gian selatan, dan Sassari di bagian utara. Tanaman
penting jalah gandum anggur dan zaitun. Pertam-

Mohaiumuad Surdjan. Fota Tempo

,4
A

gyt

Tumprkan baty vang iisetur turaph i Pubun Surdiniy. -

bangan yang cukup penting ialah seng dan timbal.
Sardjan, Mohammad (Prembun, Jawa Tengah, 4
Jun 1909). Tokoh partai politik Masyumi; menterj
Pertanian dalam kabinet *Burhanuddin Harahap
(1955); ketua Dewan Pengurus Persbiro PIA. Ber-
gerak dari Jong Islamieten Bond (J1B; 1926) seba-
gai anggota; ketua Pengurus Besar Pemuda Musli-
min Indonesia (1932—1937); sekretaris Komite
Sentral Pergerakan Penyadar di Jakarta, di bawah
pimpinan H.A. Salim dan Moh. *Roem; ketua
umum Pengurus Besar Serikat Tanj [slam Indone-
sia (ST, 1951). Di bidang kewartawanan, Sar-
djan redaktur surat kabar Perasaan Kitg
(1936—1938) di Jakarta; Mustika di Yogyakarta,
direksi surat kabar Abadi, dan ikut giar dalam
menasionalisasi Kantor Berita Anera menjadi
Persbiro PIA (Pers Biro Indonesia—Aneta).
Sarekat Islam (S}). Perkembangan dan pergantian
nama dari Sarekar Dagang Islam (SDI) yang karena
sifatnya (nasionalistis, demokratis, religius dan
ekonomis) mengakibatkan permusuhan dan perke-
lahian dengan golongan Cina- sehingga oleh residen
Surakarta pernah diskors (12 Ags 1912), tetapi ke-
mudian dicabut lagi (26 Ags 1912). Menurut ang-
garan dasarnya (setelah menjadi SI, 10 Sept 1912),
bertujuan mencapai kemajuan rakyat dengan jalan
persaudaraan, persatuan dan tolong menolong di
antara kaum muslimin; anggota pengurus tidak bo-
leh dari pegawai negeri. SI daerah vang harus berdi:
ri sendiri (ketetapan pemerintah Kolonial 30 Juni
1913) dengan mengingat peraturan agama Islam,

memajukan: a) pertanian, perdagangan, kesehatan,

pendidikan dan pengajaran; b) hidup menurut pe-
rintah agama dan menghilangkan faham-faham Is-
lam yang keliru; dan ¢) mempertebal rasa persaud{l‘
raan dan saling tolong-menolong. Dengan koordi-
nasi CSI (Central Sarekat Islam), SI maju pesat,
sehingga sampai 1919 anggotanya berjumlah 2 juta
dan merupakan pergerakan nasional terbesar wak-
tuitu. Dengan semakin besarnya pengaruh komu-
nis, diadakan disiplin partai (10 Okt 1921) antara
lain pelarangan keanggotaan rangkap. Terdapat
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12 NOTES ON THE AL-IRSHAD AND
THE SARIKAT ISLAM*

[The documents reproduced here deal with two Islamic parties in Indonesia before
World War H—A/-Irshad and Sarikat Islam. Reference to the latter will be made
later. The Al-lrshad is not likely well known to students of Southeast Asian .
history. But it should be of some interest to students of Malaysian history because
its cause was similar to that of the Kaum Muda here. Reprinted below is an
exposition of the Al-Irshad by none other than B. Schrieke, the famous author of
Indonesian Sociological Studies (The Hague and Bandung, 1955). Schricke was
then Adviseur voor Inlandsche Zaken—his duties being to keep watch dn Islamic
movements and to advise the Dutch government on the policy to be adopted in
regard to those movements. The document was, in reality, a letter addressed to
Dr. T.W. Arnold of the India Department, British Foreign Office. The British
officials thought the letter interesting but not particularly objective.]

SCHRIEKE TO ARNOLD, WELTEVREDEN, 30 JULY 1920*

Allow me to remind you that | had the honour of meeting you
several times in 1910. On the ground of this acquaintance, | take the
liberty of drawing your attention to the following facts. Perhaps you
may find an opportunity of bringing them to the notice of the authori-
ties concerned. | am seriously of opinion (and my opinion is based
upon experience) that the English Government runs the risk of compro-
mising itself here in the East,—which | should deeply deplore in consi-
deration of the pleasant recollections that | have of my stay in England
and the great sympathy that | feel towards the English people.

I would respectfully draw your attention to an article {which | am
sending you herewith), dealing with various manifestations of the Asia-
tic Revival ... in the East Indian Archipelago; in it | have shown that
signs of this revival have also shown themselyes among the Arabs, on
whom the new current of thought have taken hold.

Colonial Office Records, Series 273, Vol. 505, File No. 51362,
Foreign Office to Colonial Office, 15 Oct. 1920--enclosure.

*Source.

FTHE AL-IRSHAD AND HIHL SARIKAT ISLAM

The Arabs of the Hadramaut are brought up in fear of the Sayyids,
who, with the Sharifs, form the Muslim aristocracy as descendants of
Muhammad's daughter, Fatimah. Throughout the whole world of Islam
the ‘house’ of the Prophet occupies a more or less privileged position,
which indeed has found expression even in Muhammadan law, but par-
ticularly in the Hadramaut, and in this country the Sayyids inspire in
their co-religionists a reverence, that perhaps can only be compared
with the traditional respect paid to the Brahman priests in India. Rev-
erence for the family of Muhammad has become a part of Religioh.

As might have been expected, as soon as the democratic idea of
equality found its way among the Arabs as among others, it inevitably
came into conflict with the supposed superiority of the Sayyids. Reli-
gious proofs of the baselessness of this claim had now to be adduced.
The democratic tendency found its theological advocate in a sympathi-
ser with the late Egyptian modernist Mufti Muhammad Abduh, Ahmad-
Surkati whose ‘special education’ suited to modern requirements had
already excited appreciation among the more advanced Arabs, who had
come to recognise the need of progress. The arguments and proofs that
were adduced for the idea of equality were the same as had been
brought forward against the predominance of the Arabs by the ‘adher-
ents of equality’ centuries before in Persia, Mesopotamia and Spain.
‘History repeats itself, and those very problems which confronted the
Omayyad statesmen nearly a thousand years ago, are now before us,
different perhaps in their ‘sctting, but in their essence unchanged’ says
Kuda Bakhsh, one of the modernists in British India, where similar
problems present themselves. Whenever in the course of historical deve-
lopment of islam the old idea of equality was pushed into the back-
ground, it was necessary for these exponents of the ‘new light’ to break
the fetters that the consensus ecclesiae had sanctioned and scholasti-
cism had bound on free independent enquiry, and in consequence they
brought upon themselves in the eyes of their opponents the odium of
Wahhabism (Protestantism). In fact, more than a century ago the Wah-
habis too had to break with the historic development of islam, but
these iconoclasts tried to begin again from the period of the four ‘right-
ly-directed’ caliphs, while the Muhammadan modernists of the present
day in this country, as elsewhere, wish to fit Islam in with the needs of
the new age and deny all connections with the old Wahhabis. The
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arrival in Syria, he personally undertook a
substantial campaign to reclaim Jerusalem
for the Fatimids. He captured the city from
the Artuqids in the summer of 491/1098.
Although it fell to the Crusaders one year
later (summer 492/1099), al-Afdal had not
idly let it go. Quite the opposite: As the
Crusaders began their investment of Jeru-
salem, he brought yet another large army
to ‘Asqalan, intent on the relief of the Holy

- City. However; he fared poorly against the

Crusaders, suffering a humiliating defeat
near ‘Asqalan. Even so, although he never
again led a Fatimid army in the field in per-
son, he assembled and dispatched against
the Franks and their allies a steady stream

- of land and sea forces, led by, among oth-

ers, sons of his. That the Muslims managed
to hold on to Siir and ‘Asqalan throughout
his years in power can be credited to his
efforts, at least to some extent.

The assassination of al-Afdal in the
midst of preparations to celebrate the
breaking of the fast at the end of Ramadan
515/1021 is said to have been the work of
either the Nizaris or of the caliph himself.
The latter explanation is belied by the
extravagant expression of grief displayed
by al-Amir and the court at the subsequent
funeral, of which there exists a detailed
account. Nevertheless, an equally specific
report covers the caliph’s efforts to seques-
ter for himself the estate of the deceased
wazir, particularly, but not exclusively, the
contents of his major residences, the Dar
al-Wizara in Cairo and the Dar al-Mulk
in al-Fustat. With the help of a staff’ of
auditors, it took nearly two months to
inventory and transport to the palace the
vast holdings in them. Badr al-Jamalf had
left considerable wealth and al-Afdal had
added to it enormously. The latter’s library
alone was said to contain half a million
volumes.

- Savekad Lslam
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al-Nujiim al-zakira fi mulik Misr wa-I-Qdhira,
Cairo 1929-49, 1963—71; Ibn Zafir, Akhbar
al-dvwal al-mungaii‘a, ed. A. Ferré, Cairo
1972; al-MaqrTzi, [z al-hunafd’ bi-akhbar
al-a’imma al-fafimiyyin al-khulafZ’, vols. 2-3,
ed. Muhammad Hilrrd Muhammad Abhmad, -
Cairo 1971-3; Idem, al-Rhutat {(al-marif bi-I-
mawd'iz wa-l-i'wbar bi-dlnkr al-khitel wa-l-athar),
2 vols., Bulaq 1853; Idem, Kutab al-mugaffa
al-kabir, ed. al-Ya'lawi, 8 vols., Beirut 1991;
al-Nuwayrti, NMhayat al-‘arab fi funitn al-adab.
al-Fuz’ al-thamin wa-I-Tshriin, ed. Muhammad
Muhammad Amin and Mubammad Hilmt
Muhammad Ahmad, Cairo 1992; Sibt b.
al-Jawezl, Miral al-zamén fi ta’rtkh al-avan,
years 495-654, (facsimile), ed. J. R. Jewett,
Chicago 1907, printed ed. Hyderabad,
1951-2; Ta’ikh batartkat al-kanisa al-misriyya,
ed. Y. ‘Abd al-Masth et al., Cairo 1959-68;
Umayya b. ‘Abd al-‘Aziz, Aba 1-Salt al-Dani,
al-Risila al-misriyya, ed. ‘Abd al-Salam Hartin
in Newadir al-mafhiatat (Cairo 1972), 1:5-56.

P E. Warker

Afdeeling B

Afdeeling B (‘Section B’ in Dutch, often
rendered as SI ke-Dua or ‘Second SI’ in
modern Indonesian) refers to an incident
in 1919 that brought to a crisis the Sarekat
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SARDI, IDRIS

lam FFI 1973 melalui film Perkawinan. FF1 1974
film Cinta Pertama, FF1 1975 Senyum di Pagi Bu-
lan Desember, dan FFI 1977 Sesuatu yang Indah.
- Sardin.Sebangsa ikan laut berukuran kecil dan su-
ka hidup bergerombol secara pelagik. Ditangkap
dengan jaring dalam jumlah banyak. Diolah de-
ngan jalan memasaknya dalam sari tomat atau mi-
nyak, lalu dikalengkan yang biasanya berbentuk
elips atau untuk sardin yang kecil dalam kaleng segi
empat. Karena banyaknya ditangkap pada tahun
1930-an hampir punah dari daerah Pasifik Timur,
tetapi kemudian populasinya pulih kembali.

Sardinia (Ita.: Sardegna). Pulau di L. Tengah, lebih
160 ki dari daratan Italia yang terdekat. Luasnya:
24,090 km?. Penduduk: 1.495.644. Sebagian besar
wilayahnya bergunung-gunung, dengan gunung ter-
tinggi di bagian tengah ialah G. La Marmora (Gen-
nargentu) (1.834 m). Di antara sungai-sungainya
yang besar ialah S. Tirso, S. Coghinas, S. Flumen-
dosa dan S. Mannu. Iklim termasuk sub-tropika
basah, pada waktu musim dingin sejuk, sedangkan
waktu musim panas kering. Curah hujan antara
381 mm—635 mm setahun di dataran rendah, se-

dangkan di daerah yang tinggi lebih besar. Seba- .

gian besar penduduknya beternak biri-biri dan ne-
layan. Pertanian hanyalah di sekitar Cagliari di ba-
gian selatan, dan Sassari di bagian utara. Tanaman
penting ialah gandum anggur dan zaitun. Pertam-

Q c;\rx:/\c,@*g"

Mohammad Sardjan.

Foto Tempo

Voo

Ju3o

Tumpukan batu yang disebut nuraghi di Puluu Surdiniu.

bangan yang cukup penting ialah seng dan timbal.
Sardjan, Mohammad (Prembun, Jawa Tengah, 4
Jun 1909). Tokoh partai politik Masyumi; menteri
Pertanian dalam kabinet *Burhanuddin Harahap
(1955); ketua Dewan Pengurus Persbiro PIA. Ber-
gerak dari Jong Islamieten Bond (JIB; 1926) seba-
gai anggota; ketua Pengurus Besar Pemuda Musli-
min Indonesia (1932—1937); sekretaris Komite
Sentral Pergerakan Penyadar di Jakarta, di bawah
pimpinan H.A. Salim dan Moh. *Roem; k-ua
umum Pengurus Besar Serikat Tani Islam Indune-
sia (STII, 1951). Di bidang kewartawanan, Sar-
djan redaktur surat kabar Perasaan Kita
(1936—1938) di Jakarta; Mustika di-Yogyakarta,

_direksi surat kabar Abadi, dan ikut giat dalam

menasionalisasi - Kantor - Berita - Anetz- menjadi
Persbiro PIA (Pers Biro Indonesia—Aneta).
Sarekat Islam (SI). Perkembangan dan pergantian
nama dari Sarekat Dagang Islam (SDI) yang karena
‘'sifatnya (nasionalistis, demokratis, religius dan
ekonomis) mengakibatkan permusuhan dan purke-
lahian dengan golongan Cina: sehingga oleh residen
Surakarta pernah diskors (12 Ags 1912), tetapi ke-
mudian dicabut lagi (26 Ags 1912). Menurut ang-
garan dasarnya (setelah menjadi SI, 10 Sept 1?12).
-bertujuan mencapai kemajuan rakyat dengan jalan
persaudaraan, persatuan dan tolong menolong di
antara kaum muslimin; anggota pengurus tidak bo-
leh dari pegawai negeri. SI daerah yang harus berdi-
ri sendiri (ketetapan pemerintah Kolonial 30 Junt
1913) dengan mengingat peraturan agama [stam,
memajukan: a) pertanian, perdagangan, keseii.:fdfh
pendidikan dan pengajaran; b) hidup menurut pe-
rintah agama dan menghilangkan faham-faham I
lam yang keliru; dan ¢) mempertebal rasa persauda-
raan dan saling tolong-menolong. Dengan koorcl”
nasi CSI (Central Sarekat Islam), SI maju pesat.
sehingga sampai 1919 anggotanya berjumlah 2 jutd
dan merupakan pergerakan nasional terbesar waks
tu itu. Dengan semakin besarnya pengarul komu-
nis, diadakan disiplin partai (10 Okt 1921 “”.'mf'l
lain pelarangan keanggotaan rangkap. T+ 1pd

5. 50%0 ~30%), 1986
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It achieved fame in the later 18th century, when
Walter Reinhardt, called Sombre or Samri, of
Luxemburg origin, after having been a mercenary in
both French and British service, received from Mirza
Nadjaf Khan, general of the Mughal Emperor Shah
€Alam II [4.0.], the pargana [¢.0.] of Sardhana [g.0.].
This became, after his death in 1778, the centre of a
small, virtually independent principality, kept up by
his remarkable Indian wife, the Bégam Samri [g.2.],
surviving within British territory as a distinct entity
and family estate until her dedth in 1836, when it was
resumed. eventually being granted to Djan Fishan
Khan, formerly leader of the Sayyids of Paghman in
Afghanistan and his family. In 1961, Sardhana had a

population of 16,563, and the tahsil (in whose rural |

areas the Muslims are especially represented) one of
361.063.

Bibliography: Imperial gazetteer of India®, xxii,
104-7: P. Spear, Twilight of the Mughuls, studies in late
Mughul Delhi. Cambridge 1951, 113, 143, 152. Uttar
Pradesh District Gazelteers, Meerut. Allahabad 1968,
44 ff.. 48-9. Sec also saMRT. BEGAM.

(C.E. BoswoRTH)
SARDJ (a.). a masc. noun (pl. suradf) denoting the
horse saddle. and this uniquely; from the same root
s-7-dj, there is saridja for a mule or camel saddle. From

this root stem also the verbs saradia, also forms I and

IN", for **1o saddle a mount’* (also used are kasd al-sard}
and. for unsaddling. ramd al-sard}). and then sarrad;
and suridit for the saddle-maker and seller of saddles.
and siradja and suradiiyya for the craft of making sad-

of the Arab lands had its own quarter or market for

the wayvs out of the urban area in order to facilitate
traffic with the countryside.

Amongst the Arabs. the traditional saddle is made -

up of the saddle-bow (‘azam al-sardj). a basic frame
made out of two wooden curved pieces connected
together by their ends and forming a vaulied shape on

is padded. and on this base is placed the leather seat
(kurst) of the saddle. The front of the pormmel (karbis,
pl. karabis, and vars. farbils, karbit) is slightly raised
and the reins can be fastened.to it. The back pommel
(karbiis mu’akhkhar) supporting the rider’s reins is
generally very high. Each lateral facing of leather or
quarter, on which the backside of the rider is set
down, receives the stirrup-leather (sayr al-rikab) bear-
ing the stirrups and the stirrup-holder (ribat, pl. rubut).
Berween the mount’s back and the saddle is placed the
saddle-cloth (mirsheha), with wool preferred to cotton,
thus avoiding rubbing, callosities and wounds. The
whole of the saddle is then fixed on the animal’s back
by the saddle-girth (mihzam, wadin, “adjala), and a long
chest tether (labab) or breast-strap keeps it from mov-
ing back. At the opening of the 8th/14th century, the
author of a work on hunting, Ibn Mangli (see the tr.
of F. Viré, De la chasse, Paris 1984, 43-4), categorically
forbids use of the high back pommel of the saddle,
which the Persians, he alleges, supposedly introduced,
because it impedes the drawing of a bow, both in
hunting and in combat; he denounces its nine major
faults and adjures the Mamluks to reject this type of
saddle.

The saddle could be decorated with gleaming or-
naments and pieces of embroidery and copper stud-
ding; for ceremonial processions, parades, etc., it
could be covered over with a caparison (karabasin) em-
broidered with gold thread.

The saddle strapped on to the horse’s back provides
the basis for figurative expressions like mdla sardjuka

*‘your saddle has slipped off”’ for **your affairs are go-
ing badly”; rani fi ’l-sard] ‘‘see me firmly in the sad-
dle’’, meaning ‘‘I have succeeded’’; and, the con-
trary, rdni wara’ al-sard] ‘‘see me behind the saddle’’,
meaning *‘I have failed/lost™.

Bibliography: See the exhaustive bibls. to Faras
and FurOsivya. (F. Virg)
SAREKAT ISLAM, a Muslim movement in

the Netherlands East Indies which flourished
1912-27.

The establishment in 1912 of Sarekat Islam opened a
new era for both Islam and political mobilisation in
‘the Dutch-East Indies. It actually grew our of an
association with more limited aims, the Sarekat Dagang
Islam (*‘Association of Islamic Traders™ ), set up in
1909 by Raden Mas Tiroadisoerjo, a Javanese
aristocrat and merchant whose trading company was
then being liquidated. He and other Javanese mer-
chants set this up as a co-operative trading association
to counter Chinese economic dominance; from the
late 19th centurv. the Chinese had begun to take over
even those small industries (such as the production of
batik cloth and kretek cigarettes) which had tll then
been Javanese-dominated. The association organised
successful anu-Chinese bovcots and propaganda,
leading 1o government action against it. One of its
members. the batik manufacturer Hadji Samanhoedi,

i consequently turned to Hadji Omar Said Tjokro-

aminotu to rebuild the association. Tjokroaminoto,
born in 1882. was the son of a relatively minor official

in the colonial Javanese bureaucracy, and had himself
dles. A horse which is saddled is musarrady. Every town - been trained at the training school for native officials
i (OSVIA. Opladingsschool van Inlandschen Ambtenaren).

saddle-makers (sat al-sarrddjin). usually located near |

However. he spent only three vyears in the

. burcaucracy before moving on to other occupations

which led him to travel widely across Java. He now es-
tablished a re-formed organisation. called Sarekat
Isiam, on 10 September 19120 The original commer-

. cial orientation and anti-Chinese element remained
. and arc
the mount’s back. The interior of this vaulied shape !

evident in the association’s newsletter,
Octoesan Hindia (- The Indies Messenger™"). But Sarekat
Islam soon became a mass movement whose member-
ship went far bevond the ¢lite group responsible for its
foundation. It grew phenomenally and drew in
diverse clements: not only the small group of Muslim
entreprencure from whom -the founders had been
drawn, but also Muslims from the world of the
mosque school. Islamic reformists, and. increasingly,
the peasant masses. Already by 1914 it had over

i 360,000 members, and by the time of its first national

congress in June 1916 it had recruited more than
80,000 members outside Java.

Islam had had a leading role in large-scale political
mobilisation for many centuries. Yet this mobilisation
had becn pre-modern in its organisational form, being
led by traditional élites such as the hereditary
aristocracies of the Indies or the élites associated with
mosque schools and tarekats. In Java, mobilisation in
the name of Islam had been led by princes, and Islam
had been largely subordinated to pre-Islamic Javanese
political values. Many Islamic concepts had been
redefined to accommodate to a highly monarcho-
centric policy in which service t6 the ruler (ngawula)
was the supreme moral virtue, and Javanese rulers
claimed to be endowed with both wahy [¢.2.] and the
Light of Prophecy. From the foundation of Sarekat
Islam it is clear that Islam had freed itself from the old
royalist ideology and patrimonial forms of mobilisa-
ton, and had done much to make possiblc an in-
digenous political life based on associational forms, on
Gesellschaft rather than Gemeinschafi. Indonesia’s links
with the heartland of Islam had also greatly
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3245 WIERINGA, Edwin. Mecca has spoken, case closed:
Muhammad Hasan b.Kasim's 1913 Meccan poem of
advice on Surekut Islam.  Comtinuity and change in
the realms of Islam: studies in honour of Professor 17 Dcak 2015
Urbain Vermeulen, Ed. K.D'Hulster and Yvan [ ~
Steenbergen. Leuven: Peeters en Departement Qosterse 5 ,{ @V
Studies, 2008, (Orientalia Lovaniensia Analecta, 171), @\O } &
pp.631-659. [Muhammad Hasan b.Kasim was an ()
Indonesian student in Mecca who wrote a poem in GQ“ )}Q
Malay on Surekat Islum, an Indonesian movement o AV
founded in 1912.] gl

G




	Button22: 
	Button23: 
	Button24: 
	Button25: 
	Button26: 


