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A GLOSSARY
TRIBES AND CASTES

OF THE

Punjab and North-West Frontier Province.,

Based on the Census Reporf for the Punjab, 18883,
by theé late Sir DENZIL IBBETSON, K.CSI,
and the Census Report for the Punjab, 1892., by
the Hon. Sir E. D. MACLAGAN, K.CIE, CSI,

and compiled by H. A; ROSE.
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Shégzéd- ‘ Shaihak, ’

: ] ] I
{ L ! Shi ithin. Nohakh. Gyéndér, Rais, Hamal,
Rébn, Jiend, Muhammed. a;?:g&g%éh.mujm (anZestoro'f ancestor

: i htis, ofthe
phrosh alias Leghdr the Bughtis, ofthe
: V. Raisfnis
{ancestor of ‘%13 Logharis, qv) (oo skl
1 gonerally classed

1 ) as Brahui).

A{i Sher Alif " ( BMhtk Alfithe
tor of (:mceg.tor of the ancestor o
theé%%%ess, ?11,v. snd  Chulén Bolak ?yah-glﬁﬁk{x{éni

of the shambAa(s, of 8ibi). 8ec gaghénis). ;

o +ose ohiel allys
» Rinds of Shorén, whose chiel is Sardsr Khén, ars generally recog-
nizqélcjl@aggle purest in descent by Baloch everywhere. The wars between

™ i ds and the Lashdris and the invasion of the Indus valley
\ ;gfm%}hned:ugjr;cb of pumerous: heroic ballads, and have a - historioal
i foundation. ,

b

e’ Tt

i RINDOWANS, a1l agricultﬁral clan found in Shéhpur.

' §, shaven, entirely shaved as to the head. Rodéd sadhi 8 Sagir
Ropé‘;i{: Ii)lg,g }fis head eutirvely shaved.~— Panjdbi Dicty., p. 990.

Ropu, an Ardin clan (agriculbural) found in-Monbgomery., . -
ROGHAN-GAR, -EASE,~-A magniloquent synonym for Chéki, ¢.¢. Tali, in‘Dgr&
Ghéei Khén, o . ,

Romiws, an agriculbural clan found in Shéhpur,

RognLA, RAHELS, of 5, belonging to & hill (Multéni, Potohéri).
3 )

RuEeLLa, & Rohilla, Khaibari,— Pongdbi Dicty., pp. 970, 875,
RoxaE, & Jaf clan (agricultural) found in'Azr:n'itsa,r_.

Ronas, & Jat clan (agricultural) found in Multén.

RoNGAR, & Jif clan (agricultural) found in Multén.

Roréz, an Aréin clan (agricultural) fonnd in Amribsar.

jab role | is in the gfea.t
— t of the Punjab Rors, wrobe [bbetson, is in eat
How d}:g%ei:gﬁ:f 20&11 oLf: Th‘é.gxesm' in Ka-rx}é,l v}v}c;x@&hey .ﬁolc}eaogk%ﬁggz
mally consisti £ 84 villages, of which the viliag Amin,
nc;n;‘r;ai.};; lg?igg;t;:g a.:x'ayed their forces before their last fight with bhg
%g,urﬂv'u,s, is the tika or heda,d xlrillage. thBui; vtvhs E;zg"st :a;rg I?:‘f:éi
g na O into the lower:
down the Western Jumna Uana 1nb I T
and into Jind in considerable numbers. 'h I n R a iey
oup of~ 12 villages, south of Kaithal, whose go . T
gi‘gugadg.f also vtlo’ Told 12 villages ‘beyond the Ganges. They -are

Royg==Roshanic.
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fine stalwarl men, of very much the same type as the Jéts, whom
they almost equal as husbandmen, their women also working in
the fields. They are more peaceful and less grasping in their habits
than the Jats, and are consequently readily admitted as tenants
where the latter would bhe kept at arm’s length. Of their origin
I can say nothing certain. They have the same story as the
Aroras, of their having been Rdjputs who escaped the fury of Paras
Rém by stating that their caste was qur or ““another.”” The Aroras are
often called Ropas in the east of the Punjab ; yet I can hardly be-
lieve that the frank and stalwart Ror is of the same origin as the
Arora. The Amin men (who are Chauhdn Bachchhas by gof) say that
they came from Sambhal in Murdddbdd ; but this may only be in order
to connect themselves with their neighbours the Chauhdn* Réjputs, who
certainly came from there. But almost all the Rors aliks seem to point
to Badli in the Jhajjar tahsilof Rohtak as their immedinte place of
- origin, though some of them say they came from Réjputéna. Their
social status is identicalt with that of Jats ; and they practise karewa or
widow-marriage, though only, they say, within the caste. Their sub-
divisions seem to be exceedingly numerous. A few of the largest afe
- the Sagwil, Maipla, Khichi and Jogrén. The Ambdla Rors would
appear to be mostly Sagwil. The Rors of Pipli (Thénesar) are described
* by Mr.. Kensington as having a modified custom of chindavand. ' This
appears to be really o system by which. brothiers sncceed theiy; father
- equally, but only uperine brothers inherit-from a deceased brother, the
whole blood excluding the half. - , : ‘

Roga, see Arona—The Panjdbi Dicty. (p. 978) gives the meanings, ¢ 5 hard
clod, a fragment of stone, a lump of gur, the nawe of a caste.’
RotHAmA~From the earliesb times of Isldm there have existed sects
© professing doctrines not meulcated in the Qurdn, or even condemned
- byit. These doctrines appear to have been from time to time revived
in Persin, and in Khorassén, which from the very first age of Isldm
had been the fruitful parent of heresies: there appeared.the Ravendis,
who taught the doofrines of the transmigration of souls and the
suceessive incarnationy of she Deity. With these were sssocinted social
doctrines advocating community of women and the equal ‘distrikution
of property: In themiddle ofthe 16th century there was in the Punjab
', revival of thess doctrines, headed by Béyazid, an Ansdri Shaikh, who
was born at Jullundur} where descendants of his family still live.

% The Chauhén legend admits the descent of the Ror of Amin, ete,, from R4na Har Rai.
The Réjputs, however, say that they were originally Ods who dug the tanks at Thénesar,
Originally in many cases, if not in all, they held their lands as dependants of the R4jpuls,
without much doubt. : ) .

1 8ir J. M. Doule says they rank below Jits and that their caste organisation is stronger
than that of the higher agricultural tribes, the panchdyat being still powerful. .

-} Bazid or Biyazid was born nbout a yonr before Bibar overthrew the Afghin dynasty at
Pénipat in 1526. His father Abdulla lived in Kaniguram in. Waziristén, and his “mother's
family in Jullundur, but the families were related, Biyazid's matornal grandfather and his
paternal great-grandfather being brothers, The rise of the .Mughal power drove hig
parents to ssek refuge in Kiniguram. Eventually Abdulla divorced his mother and the
boy was neglected by his father and ill-trested by his step-mother. Thushe was driven io
seel instruction of an' obsoure kinsman, Shaikh Yamafl, thereby deeply offending his
father, a relative of descendants and ‘namesakes of Shaikh Bahd-ud-dfn Zakarfa. Biyaz(d
then became an itinerant horss-dealer. and ab Kélinjar became a disciple of Mulla Sulaimén,
a malhid or Ismailian of ultro-Shia’ tendencies upon -whose teaching he based the essentin]
gdoctrines of the seet he wus destined fo found, | : .

'
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of the new moon) or occasional (as the rites of birth, marriage,
burial, ete.)®

The Punjabis (Pakistan) Khojas, the smaller party, do not
recognise the Agha Khan as their spiritual leader ; they turn
instead to the pirs of the Chisti and Qadiri orders and conse~
quently these now have Sunni persuasion.

The Roshanyah Sect

One Bayazid, styling himself as Pir Roshan, founded the
sect ; he was born in Jullunder in 1526. It is said, he came
under the influence of an Isma’ili heretic and he began to
claim receiving direct revelations from God claiming that
Gabricl descended to him as he used to do to Prophet
Muhammad. His followers revolted at Kabul ; the uprising
was crushed by Emperor Akbar in 1611. An outline of their
beliels may be looked at :

(a) Allah is all in all ; the existing forms are his mani-
festations.

() Bayazad is reported to have said : *‘I am your Pir and
your God. Pirs are thus the highest manifestation of
God. Disobedience to the Pir is thus the greatest sin.

(¢) They believe in the transmigration of souls ; the terms.
like ‘paradise’, the Hell, and ‘Day of Judgment’ and
such others are merely metaphors.

() The Qur’an and the Aadichs should be understood in
the esoteric sense.

(e) Mystic interpretations can be known only through the
Pirs.

To all intents and purposes, the Roshania sect has ceased
to exist. However, the persons belonging to the Afridi jirga
still believe in the sect, Descendants of Bayazid still reside in
Jullunder. Besides; there are quite a good number of religious

-songs sung by fagirs in Punjab ; these melodies refer to Bayazid,

and other pirs of his sect.

Mahdawi Doctiines
The word al-Mahdi literally means “the directed one’, that

5. Encyclopaedia of Islam Vol. IT, 961.
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The Rawshaniyya

A Sufi Movement on the Mughal Tribal Periphery

SERGEI ANDREYEV

INTRODUCTION

his study altempts to answer two questions posed by the history of the
Rawshani movement.! The first is how and why a Sufi circle that
originated in a remote area of the Mughal imperial frontier turned into a
militant religio-political movement. The second is how this movement
collapsed despite its initial success and a genuine religious appeal. The drama
of the Rawshani movement unfolded against the background of Pashtun tribal
frontier society that differed significantly from neighbouring India. Therefore,
in order to understand the peculiarities of this predominantly Pashtun
movement it will be essential to consider the main traits of Pashtun society.
In the country of the Pashtuns an individual outside tribal structure is
absolutely defenceless. A Pashtun’s inherited plot of land or share in a
communal land property is the basis for his political and social participation in
his kinship or alliance-based group. Since acquired property or residence
rights cannot give an individual full tribal membership, migration from the
ancestral land in effect signifies an important loss of social and political status
and threatens personal security., Outside his own clan, a Pashtun or a non-
Pashtun migrant can survive only as a client of a powerful patron, whether
individual or collective, who provides him with protection and defence of his
honour. Thus, the idea of clan and tribe symbolizes unity defined by descent.
At the same time, individual political interests find their expression in the
concept of politically corporate factions or blocs.2 The breakdown into these
tactions or blocs can occur at any level, both individual and collective (i.e.
clan-based). Under normal circumstances these blocs are headed by chiefs

UFhis is rewshéni in Persian and row¥éand in Pashto. Given this discrepancy between Persian
and Pashto renditions of the name of the movement, as well as my use of both Persian and
Pashto materials, 1 shall always give this word as ‘Rawshani’ or ‘Rawshaniyya’.
2 €une in Pashto, literally “party’.
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who, by increasing the number of their supporters and/or clients, boost their
social and political status.

Pashtuns have no memory of a pre-Islamic past, asserting that they always
were Muslims and that therefore all their customs are Islamic, even if these
sometimes contradict the Koran. This attitude generates a low regard for the
Muslim teachers among them, both mystical and non-mystical. Besides, Sufi
guides as well as mullas and ‘wlamd are not usually a part of the native kinship
structures, and thus do not qualify for the same high status as Pashtuns. Even
the most prominent of them enjoy only the status of alien ‘guests of honour’
living in a tribal environment and serving a Muslim community.

In times of peace the Sufi guides mainly attract disciples from poor
backgrounds, while men with claims to secular power or to any degree of
religious piety and learning never take an active part in Sufi ceremonies.? The
Sufi guide exercises his influence outside tribal erganization and established
patterns of social behaviour. Because of this, sociologically, not only
genealogically, he is not a part of the tribal system. On the contrary, by the
nature of his activity he constantly challenges this system. However, this
paradigm of the troublesome, but nevertheless possible, coexistence of the Sufi
guides and tribesmen cannot be applied to all tribes. Thus, the Mohmands do
not follow any Sufi brotherhood, perceiving Sufism not as an acceptable
alternative or supplement to traditional normative Islam but as a surrogate for
it.4

If left unchecked by secular tribal authorities, whenever the religious
leaders assume authority over large groups of people who are normally subject
to another, the bonds between the guide and his individual followers have a
latent tendency to evolve into the bloc-type relationships, challenging the
regular system of authority based on a tribal lineage. As often happens in
Pashtun society, individual relationships resembling the organization of a
traditional Sufi brotherhood turn into a new kind of institution, usually
identified as ‘maraboutic Sufism’.® In this case, affiliation to the spiritual guide
is based on the collective adherence of a clan or tribe to the pirs family.
Otherwise, the number of a guide’s individual followers is usually very low.

In times of political trouble, the main religio-political role of the pirs is to
reassert the unity and integrity of Islam when it is being challenged by tribal
factionalism often combined with the threat of non-Muslim outsiders. This
kind of political unification can be conditionally called ‘supra-tribal’ since the

3 Richard Tapper, “Holier than Thou: Islam in Three Tribal Societies,” in Islam in Tribal
Societies: From the Atlas to the Indus, ed. Akbar S. Ahmed and David M. Hart (London:
Routledge & Kegan Paul 1984), pp. 261-3.

.4 A. Ahmed, “Religious Presence and Symbolism in Pushtun Society,” in Ahmed and Hart,

Islam in Tribal Society, pp. 318-9. ,
3 Olivier Roy, LAfghanistan: Islam et modernité politique (Paris: Editions du Seuil 1985),
pp. 56-8.
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pletely new military system; it was closely linked to
the introduction of the k@ system. The assessed
kharid] yield of 3,670,500 dimars was split into ik for
111 officers (amir), 6976 heavily-armed horsemen
(fawdshi) and 1,553 light cavalrymen (kard-ghulém) (al-
Makrizi, op. cit., ii, 16-17). Ibn Mammad in his book
on the rules of administration (Kitdb Kawanin al-
dawawin) has preserved the complete list of all places
of Egypt surveyed in the Salahi rawk (ed. A.S. Atiya,
Cairo 1943, 84-200).

The rawk al-FHusémi was initiated by the Mamliak
sultan Husam al-Din Ladiin in 697/ 1298 in order to
curtail the power of the great amirs and to strengthen
that of the sultan, but it completely failed, and the
sultan was murdered by his officers (al-Makrizi, op.
¢it., ii, 21; idem, Sulik, ed. Ziyada, Cairo 1934-58,
i/3, 841-4; Ibn Taghribirdi, Nudjiim, ed. Cairo, viii,
90-5; Ibn lyas, Bada', ed. M. Mostafi, Wiesbaden
1975, i/1, 396-7). The list of place names surveyed by
the Husami rawk seems to be preserved in the
anonymous Tubfat al-irshad, discovered by M. Ramzi
in the Library of the Azhar in 1932.

The last rawk was carried out by order of sultan al-
Nasir Muhammad b. Kalawiin during his third reign.
The Nasirf rawk, which combined a survey of some
regions of Syria in 713/1313-14 with one of all Egypt
in 715/1315, was a repetition of the failed Husam1
rawk, and this time the sultan was successful in depriv-
ing the great amirs of their power. The Nisir rawk can
be considered as a kind of coup d’état: the crown land
(khass al-sultin) was considerably increased; the whole
province of al-Djiza was transformed into khdss land
(al-Makrizi, Khitat, i, 22-32; idem, Sulik, ii/1, 146~
57; Tibinger Atlas des Vorderen Orients, map B VIII 13).
The registers set up in the Nisiri rawk have been
copied by Ibn Dukmak, K. ol-Intisir (ed. Vollers,
Cairo 1893) and Ibn al-Dji*n, al-Tukfa al-saniyya (ed.
B. Moritz, Cairo 1898, repr. Cairo 1974).

Bibliography: C.H. Becker, Britrage  zur

Geschichte Agyptens unter dem Islam, Strafiburg 1913,

ii, 107-10, 140-8; H. Rabie, The financial system of

Egypt, London 1972, 50-6; H. Halm, Agypten nach

den mamlukischen Lehenstegistern, Wiesbaden 1979-82,

i, 8-56. (H. HaLm)

RAWSHANIYYA, a mystical and gnostic
Islamic sect founded amongst the Afghéns of the
North-West Frontier region, with centres at e.g.
Kaniguram and Tirah in Waziristan, by Bayazid b.
<Abd Allzh Ansari of Kaniguram (ca. 931-80/ca. 1525-
73). He claimed to be, if not actually 2 Mabhdi, at least
a hadr or guide towards tawhid, the Divine Unity, for
his followers. He styled himself pir-i rawshan “‘the
divinely-illuminated pir [g.2.1", although his orthodox
enemies called him pir- tariki *‘the pir of darkness’’
and his adherents Térikiyan *‘devotees of darkness’’.
The movement had distinct elements of Afghin na-
tional consciousness within it, reacting against
Mughal expansionism in the Frontier region and
against Kabul, as well as 2 religious significance.

1. Biyazid Ansari’s career. For this, the last
vears of which were spent in the warfare against the
Mughals in which he eventually was killed, see the ar-
ticle s.v.

2. Later history of the movement. Bayazid’s
activities were resumned by the eldest of his five sons,
Umar, who attacked the Yiisufzal, a tribe which had
followed Bayazid but had reverted to orthodox Islam;
in the battle which ensued ‘Umar was killed, as was
also his brother Khayr al-Din; another brother, Nir
al-Din, was put to death by the Gudjars. The
youngest son, Djaldl al-Din, was captured by the
Y tisufzai, who surrcndered him to Akbar in 989/1381.

Escaping from Akbar’s court he returned to Tirah,
where he assumed the .role of sovereign of
Afgh#nistan, and Akbar found it necessary to send an
army against him in Safar 994/January-February
1586. This army met with a serious defeat, which was
repaired by a later expedition (995/1587). The
pumbers of the Rawshanis are given on this occasion
as 20,000 foot and 5,000 horse. A further expedition
was sent in 1000/1591 (or 1001) which captured some
14,000 men (according to Bada’ini) with Djalal al-
Din’s wives and children, but not apparently himself,
since in 1007/1598-9 he took Ghazni, but was unable
to maintain himself there, and on retiring was attack-
ed by the Haziras [g.0. in Suppl.], wounded and put
to death. This last affair is by some assigned to a son
of his bearing the same name.

The next head of the community was Djalal al-
Din’s son Ihdid, who figures in the history of
Djahangir. In 1020/1611 he surprised Kabul in the
absence of its governor Khan Dawran. The attack was
beaten off with great loss to the raiders, yet in
1023/1614 Ihdad was again in the field, but sustained
a serious defeat at Pish Bulagh. Aftera series of enter-
prises with varied success he was besieged in the for-
tress of Nuaghar, and killed by a musket-shot.

The historian of Shah Djahin, Muhammad Salih
Kanbo, asserts that in the second year of his reign
(1038/1628-9) that monarch took effective steps to
suppress the heresy started by Bayazid; nevertheless,
in the following year he records how the Afghin
Kamal al-Din was joined in the attack on Peshawar by
¢Abd al-Kadir, son of Ihdad, and Karimdad, son of
Dijalala (Djalal al-Din). The place was relieved by
Sa‘id Khan, and ‘Abd al-Kadir induced to submit; in
1043/1633-4 he was recommended by Satid Khin,
“‘who had caused him to repent of his evil deeds’ to
Shah Djahin, who gave him a command of 1,600
horse. Other members of Ihdad’s family received
honours and rewards in 1047/1637-8. In the same
year, Karimdid, who had taken refuge in the Moh-
mand country, but had been recalled by the tribes of
Bangash, was attacked, captured and executed by
Satid Khan. Itis asserted that some relics of the com-

_ munity still exist in this region. A branch of the sect,

called Tsawi, was founded at Swat by one Sayyid ‘Tsa
of Peshawar (T.C. Plowden, translation of the Kalid-{
Afghani, Lahore 1875). '

3. Doctrines of the sect. According to the
Dabistan, which is friendly to the sect, Bayazid’s doc-
trine was extreme pantheism; “If 1 pray’” he said, *‘1
arn a mushrik; if 1 pray not, 1 am a kafir.* He marked
eight stages (makam) in religious progress: shari‘a,
tarika, hakika, ma‘rifa, kurba, wusla, wahda, sukiin; the
four last are said to be technicalities of his system. The
explanation of these stages, quoted from Bayazid’s
Hal-néma, inculcates lofty morality, e.g. to hurt no
creature of God. The account which follows is incon-
sistent with this, as noxious persons were to be killed
because they resembled wild creatures, and harmless
persons who did not possess self-knowledge might be
killed, because they resembled domestic animals.
They might be regarded as dead, and their property
might be seized by the “living”. Further, he
abrogated the direction of prayer and the preliminary
ablution. Other derails are furnished by a hostile
writer, the historian of Shih Djahin quoted above,
copied in Khafl Khan's AMuntakhab al-lubdk. Marriage,
he says, is without a contract, there being merely a
feast at which a cow is slaughtered. Divorce is ratified
by placing some pebbles in the wife’s hand. The
widow is deprived of inheritance, and indeed is at the
disposal of the heirs, who may marry her themselves
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11
TEACHINGS OF BAYAZID

An exaggerated notion of the importance of Pir-i-Kamil (Perfect
Religious Guide) was the hub of Bayazid’s teachings. Righteousness
and Divine worship were of no avail unless Gnosis of God (ma‘rifaf)
was acquired. Thus it was imperative on the part of the true believer
that he should seek for a perfect guide and reach the secrets of Gnosis
of God under his guidance. He is said to have caused two signets to'be
formed, which he had assumed. On the first was following inscription:

Glory to Thee, the King, the Creator,
Who hath distinguished the world of light from that of fire,
Biyazid Ansari.

On the other signet ran the following inscription:

The humble Bayazid,
The guide of those who err.?

According to Akhund Darwiza, Bayazid used the first in his Divine
capacity and the second in the capacity of a prophet. The pressure
of his adversaries compelled Bayazid to make changes and modifi-
cations in his claims from time to time, but it appears that he was re-
garded as nothing short of 2 Prophet or a Mabdi by his credulous follo-
wets. He considered that the character of a Shaikh was no inheritance
and lineage or riches did not influence him at all. God made him a
perfect guide and inspired into his heart the esoteric knowledge
possessed by the apostles and saints of eminence.

The claim of bringing the neophytes from darkness to light or a
belief that-God Himself is light? and reveals Himself as such in the

world is not foreign to the sifis. The light belongs to the Invisible and
the darkness to the phenomenal world, the two indistinguishably

blended together. The neophytes are required to separate the light
* Part I is to be found in Abr-Nabrain Vol. VI pp. 63-91.
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from the darkness. This can be achieved only under the guidance ofa
perfect pir who is an embodiment of Divine attributes. Bayazid had
not studied siifism systematically. He selected parables from element-
ary works on fesawwxf and from his own environment and based his
teachings on Divine inspiration. The hearts of the saints are invari-
ably purified and receptive to the flashing out of the Divine Light on
the soul.® In claiming himself as a Pir-i-Rawshan or the director of
those who brought others from darkness to light, he was neither
original nor can he be condemned as a heretic. Akhund Darwiza could
also not help raising the slogan of the inevitability of a perfect pir and
a true guide who could lead the people of the mountainous regions to
the right path. Asa matter of fact, the religious life without the assis-
tance of a pir was unthinkable in those days in that region. Akhund
Darwiza and Biyazid both condemned the ignorance of the contem-
porary ‘@lims and gifis who resided in the locality and sang the glories
of their own righteousness and pertfection. The unassuming and
simple-hearted Afghins were unable to find out the truth of the claims
of different factions. They flocked to the ranks of Bayazid in greater
numbers, for he catered to their spiritual needs in a most straightfor-
ward manner and sought to uphold their national pride. In the initial
stages he tried to arouse men to the observance of the ordinances of
shari‘at earnestly and preached the Wrath to come on the Day of
Judgment with strong warmth of feeling. Tawba (repentance) was
regarded as the starting point of the orientation of the neophyte and
he was required to turn wholly towards God, expelling all the way-
ward impulses of his heart. He had to observe a very high ethical stan-
dard. God’s attributes of ‘very forgiving and merciful’ were brought
home to his mind and a ¢hilla or forty days of Lent was prescribed.
They had to shut themselves in their cells, perform assiduous repeti
tion of the name of God silently (g7ikr-i-kbafi) and devote themselves to
fasting and penitence. Assemblies of music and dance, which they were
required to attend, provoked among them a sort of artificial ecstasy
and at the end of the stipulated period they realised that they were sub-
merged in the attributes of the Divine Essence. Throughout their
life, they were required to believe that their heart was confronted by
that of the Pir-i-Kami/ and all the spiritual benefits were acquired by
them through his blessing.

The different stages of s#/ik or mystical journey are known by well
defined terms and the sole object of sdfisa is to lead the wandering
soul onward with conscious endeavour until it reaches the desired
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Rawshaniyya or Rawshini movement which started as a pantheistic
Sufic movement among the restless Afghan tribes, known as Pakht@ns
in the modern political jargon and inhabiting the areas lying in
between the political Durand Line and river Indus, subsequently
took a militant form and assumed the role of a movement for the
liberation of Afghén tribes against the rule of the Mu ghals even under
its founder, Bayazid Rawshana’i. It gained adherents in the sixteenth
and seventeenth centuries on account of religious as also for political
reasons. Due to fulminations of the orthodox Sunnis that thundered
against them and the Mughal forces seeking to extend their control
over the plains and passages through the mountains leading to Kibul,
they were never able to lead a peaceful life but the trials and tribula-
tions only sharpened their power of resistance. Bayazid united tribal
sentiments in a surge of enthusiasm that carried all before it. Internal
jealousies and mutual dissensions spelt failure 2nd the movement
came to a macabre end but a strange mingling of pride and lamentation
always dominated the minds of the Afghins. The author of Dabistin-i-
Magahib, compiled in Shah Jahan’s reign (1628-1658), himself heard
Peri Sultin, who later on received the title of Z¥’lfaqar Khin say:
“When by order of Sa‘id Khan, I visited the family of ‘Abdul Qadir
(to obtain their surrender) I took with me large variety of victuals and
drinks so that they might be seduced through their effect. One day
an aged Afghan, after having tasted sweetmezts, rose on his legs
and said, ‘O ‘Abdul Qadir! From the time of your honoured ancestors,
never the foot of 2 Mughal reached this place; the gentleman who has
now come intends to seduce you with garments red and yellow, and
with victuals pleasing and sweet, which are coveted by those who
are slaves of their belly, but which are abhorrent to the rule of
darvighes; the best measure therefore is to put him to death, as an
example to terzify others from coming here’. But ‘Abdul Qadir and
his mother Bibi ¢Ala’i, the daughter of Miyan Jalil-ud-Din, did not
agree to it. On the day when ‘Abdul Qadir entered the camp of Sa‘id
Khin, his horse was frightened at the noise of kettle drums and
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daughter at Jallandhar.® Two daughters wete born to him but after
some time Muhammad died. Subsequently ‘Abdullih reached Jal-
landhar and married his brother’s widow Aymana. Bayazid was born
at Jallandhar. It is probably on account of his birth there that he was
known as a Hindustani 7 (Indian).

Bayazid was barely forty days old when ‘Abdullih left for his
homeland leaving his wife and son at Jallandhar due to Aymana’s
refusal to accompany him in the mountainous regions, ‘Abdullah had
another wife Fitima in his homeland. A son and three daughters were
born to him from his first wife. However, he used to send provisions
and other necessities of life to Biyazid’s mother in Jallandhar.8

During Babur’s invasion of Bhira in Pebruary 1519, some of the
Bhira people were molested by the Mughal soldiers.® Babur’s efforts
to restore confidence among the Afghans seems to have made little
headway and his hold over the territory was strongly resisted by
them. Khudadad also appears to have suffered some loss during one
of the Mughal raids and he left Bhira for Jallandhar with his family
in about 1525. Bayazid’s mother extended a warm welcome to them,
Khudadad had three daughters. He betrothed one of them to Bayazid
who seems to have been born shortly before the emigration of
Khudadad.* The Afghan rule of India came to an end after the defeat
of Ibrahim L&di at the battlefield of Panipat (20 April 1526). Theit
leaders shifted to the eastern part of India and Bihir became one of
their strongholds under Sultan Mahmiid L6di son of Sultin Sikandar
Lodi. Khudadad also left for Bihir. Biyazid’s mother stayed at
Jallandhar for some time but subsequently she had also to migrate to
Bihar.! After some time ‘Abdullih deputed one Mahmid to bring
the mother of Bayazid and the family of Khudadad to Kanigurim.
When Mahmiid reached Khudadad, he informed him that the Mu ghals
had established their outposts at different places and it was not possible
for them to reach Kanigurim safely. They could later on accompany
some caravan going to the mountainous region. Meanwhile the
Afghins were attacked by the Mu ghals. The Afghan families scattered
to diflerent directions to find refuge. A large number of them lost
their life on account of hunger and thirst during their hazardous
treking. The remaining ones wended their way towards Tirhut
where a large number of them fell ill. A few of them met their death.
These calamities engendered a desperate mood in the Afghans and
they resolved upon launching a united attack on the Mughals rather
than to thin their own ranks under miserable conditions. About
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( ABDULKADIR KARAHAN,)

REVSENIYE. RAVSANIYA, Pir-i Ravsan
unvinm alan Bayazid b. ‘Abd Allsh’m kur-
mug oldufu efgan tarikati olup, diig-
manlari tarafindan Tarikiyan diye adlandiril-

mgtir. o
‘1. Tarikatin kurueusunun hayé-
t1. Bayazid, Pencéb’da Jullindur’da 931 (1525)
’e dogru dogdu, Babasimin dogum yeri bir Ef-
ganistan gehri olan Kaniguram idi; akrabilar
sonra buraya geri gelmiglerdir. Annesi Banin,
babasi “‘Abd Allah *tan boganinca, Bayazid mii-
nisebette bulundiagu orta halli, miinzevl fs-
ma‘il ’in yaninda dini meselelerin hallini arag-
tirmasini tasvip etmeyen babasi igin, bir ya-
bane haline geldi. Bayszid, Semerkand *dan Hin-
distan ’a tiirk atlar: ile ticiret egyis: tagiyarak,
haydtim kazanmaga koyuldu. Allahabad ’in ce-
nib-i garbisinde bulunan Kalincar gehrinde
Mulld Sulayman adinda biri ile tamsgt. Onug’
te’siri ile, Ismaili akidesini kabdl etti. Kani®
guram’a déniip, orada, bir magarada miinze-
viyine hayat siirdii ve miiridlerine faydal: ol-
“mak maksad: ile, sekiz kaide vaz'etti. Bu, ken-
disinin babasinin hiicimuna ugrayip, yaralanma-
sin1 intag etti. Oradan Ningrahar’a kagti. Bu-
rada bir Mohmand reisi olan Sultan Ahmed
onu himiyesine aldi ve Pegaver civirinda, Go-
ria Khiel’de, bir az Snce Pesiver ovasim istila
aden Haliller ve Mahmudzaylar arasinda taraf-
darlar edindi. “‘Umarzaylarin arizisi tizerinde
bulunan Kalidhar *a yerlesti. Ayn1 zamanda, bas-
kinlar yapmak iizere, adamlarint etrifa gén-
derdi. Tam bu siradadir ki, Ahiind Dervezeh
(terciime-i héline ddir bilgi verenlerden biri)
’den yardim gérmiis olan Sayyid ‘Ali Tirmi-
zi kendisi ile wmiibdhaseye girigti. Sayyid ‘Ali
Tirmizi milbhaseyi kaybetti. O sirada Pir-i
Ravsan (,,aydin seyh®; bu unvin kendisini tah-
kir i¢in diigmanlar: tarafindan Pir-i Tarik L ka-
ranlik ' seyh” sekline sokulmustur) Ekber im-
paratorluguna bile ilhdk fikrini ortaya atti;

onun hazinesi fizerinden havalenimeler gikart.
tr. Kabul valisi Mubsin Han G&zi tarafindan
yekalanip, tevkif edildi. Burada ulemimn Sniin-
de daliletle ithdm edildi. Bununla beraber, bizn
sebepler ile, ulema kendisini berat ettirdi. On-
ce Totey’e, sonra da Tirah’a gekildi. Burada
islimiyet yerine yeni bir din te ’sisine karar
verdi. Bir miiddet sonra, miiridlerinden gofu
tekrar islimiyete dondii ve Bayazid tarafindan
siiriildi. Bunlar Ningrahar 'a kactilar ve Ba-
yazid’in hiicGmuna ugradilar; fakat Bayazid
Muhsin Han tarafindan kanli bir sekilde boz-
guna ugratildi. O zaman Bayazid Kalapani’de
bir k&ye kacti ve orada &ldit (993=1585).

2. Ceméatin sonraki tarihi., Ba-
yazid %in fasliyeti- bes oplunun bilyigi olan
‘Omar tarafindan yeniden ele alndi, “Omar
babasma katilan, fakat tekrar mislimanliga
donen Yisufzay kabilesine hiiciim etti. Cere-
yén eden savasta ‘Omar ve kardesi Hayr al-
Din &ldiiriildi; diger kardesi Nir al-Din de
Guearlar tarafindan §ldiiriildd. En kiigiik of-
la olan Calal al-Din, Yasufzaylar tarafindan
esir edilip, 989 ’da Ekber’e teslim edildi. Ca-
1l al-Din Ekber ’%in sarayindan kacip, Tirgh
’a d6ndii, Orada Efganistan hukiimdari rolii-
niéi oynadi ve Ekber, 994 saferinde, ona kar-
st bir ordu géndermegi zariiri gdrdii, Bu ordu
ciddi bir bozguna ugradi Bu savasm netice-
leri, yeni bir sefer (995 ) siyesinde, telafi edildi.
Bu vesile ile Ravsanilerin sayisinin zo0.000 pi-
yide ve 5.000 suvariden ibAret oldugu anlagil-
di. Yeni bir sefer, 1000 h. ( veya 1001)%de ya-
pildi. Bu seferde 14.000 esir ( Bad&@'@ni ’ye go-
re) shndi Bunlarmm arasinda, zannedildigine
gore, Calal al-Din’in zevceleri ve gocuklar: da
var idi. Calal al-Din, bundan sonra, Gazne’yi
aldi ise de, orada tutunamadi Ric’ati sirasm-
da, Hazaralerin hiicimuna ugradi ve agir bir
sekilde yaralanarak, &ldiiriildi. B&zi kaynak-
lar bu son igi aymi adi tagiyan ogluna atfe-
derler,

Ceméatin miitefkip reisi Calal al-Din *in Ci-
hangir tarihinde zikri gecen Ahdad adindaki
oglu oldu. Ahdad, 1020 (h.) de Kabul ’t, valisi
Han Davran’in gaybibetinden faydalanarak,
baskinla ele gegirdi. Bu hiictim istilicilara biiyiik
kayiplar verdirilerek lirildi, Ahdad 1023 'te
micideleye hild devim ediyordu; fakat Pig
Bulag’da agir bir maglibiyete ugradi. Bir gok
muvaffakiyetli veya muvaffakiyetsiz tesebbiis-
lerden sonra, Nuaghar kalesinde muhfsara edil-
di ve bir kursun ile 8ldiiriildi,

Sah Cihan’m tarihgisi Muhammed Salih
Kambo, bu hukiimdarin, saltanatimin ikinei yi-
linda (1038), Bayazid'in eseri olan dalaletin
kikiinii kazimak igin esish tedbirler aldiim
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