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i Tamadani and Kubrawi
Hagiographical Traditions

Devin DeWeese

INTRODUCTION

The study of the Kubrawi Sufl tradition has béen plagued by a number of misintet-
pretations and erroneous assnmptions xooted, T believe, in two related tendencies:
first; a habit of interpreting Kubrawi history solely on the basis of developments in
western Iran in the 13th to 15th centurles, without proper atfention to the religions
environment of the other Jranian world of that era, Central Asia, where in fact the
declsive.events that shaped the Kubrawiyya unfolded; and second, a tendency to
seek it Kubrawi writings and peisonalities signs of the Shi'ite proclivities which
came to dominate religious developments in western Iran during this period. The
latter tendency has proven especially persistent; begitmin§ with the seminal article
by Marijan Molé which appeared nearly thixty years ago,” it has become virtually
axiomatic that the Kubrawiyya was in some way parallel to or preparatory for, at
least from a doctrinal perspective, the transition to militant Shi‘ism experienced by
another Iranian Sufl order of the same era, the Safaviyya.

T cannot review here the Issue of apparent Shi‘ite tendencies in the works of
Najm al-Din Kubra, regarded as the founder of the Kubrawiyya, or of his successors
Najm al-Din Réizi, $a‘d al-Din Hammaiyi, or ‘Al3’ al-Dawla Simnéni, as explored
by Molé. Rathier, my gaal is to focus on Amir Sayyid *Alf ibn Shihab al-Din Ha-
madini, the Kubrawi figure in whose Jifé and works Molé ¢leimed to find some of
the clearest Indications of the propensity towardd Shi‘ism, but whose legacy and
role in Kubrawi history have been egpecially obscured by a lack of attention to Cen-
tral Astan materials. For while thers is no question that Sayyid ‘Ali Hamadini and
his immediate successors mark a ¢rucial stage in the development of the Kubrawi
stlsilas, the nature of the transformation ducing that crucial stage, marked by the
schism in the Kubrawi ‘Order* which 1 have discussed tals'ewherc,2 has not been
fully appreciated, again Jargely as a resalt of the misplaced focus on the search for
Shi“ite: tendencies and the neglect of Central Astan developments,

Here Lintend to concentrate not on a reconstruction of events in that period ora

1. M. Molé, ‘Les Kubrawlya entre supnisme of shiisme ang huitidme ot neuvidme siécles de.1'hé-
gire,” Revue dex diudes istamiques, 29 (1961), pp, 110-124, '

2. In “The Eclipse of the Kubraviyah in Central Asia,* Iranian Studies, 21 (1988) pp. 45-83; on pp,
54-61, 1 addressed the problems arlying from the adoption by Western researchers in Knbrawi
Jstoryof the perspective of Jater writers belangltg to Shi‘lfied Kubrawi offshootsin Western fron
in interpreting the Xhuttalani-Nocbakhsh affair and the Kubrawi schism,

(LA-TE

Yl \’ ca




;\:\wwm-" M =Nvee,
258 é,,iﬁ(«é tho LS & :
:\q\,\a‘, b Al E&m&:
el ="

TH E H E RITAG E ' A Kubrawi Manual of SufiSm:
OF SU Fl S M s al-adab of Yahya Bﬁkhaxzi

Muhammad Isa Waley

LINTRODUCTION
The subject of this study is the Awrdd al-ahbab wa Fusas al-ddab which was

VoruMe II completed in 724/1323-4 by Abi’l-Mafakhir Yahya Bakharzi (d. 736/1335-6). The
: content, and to some extent the style, of this Persian treatise on Sufi methodology
. show the influence of several other works. Itis distinctive, however, both'in the way
e : s - | v o 4 *
‘f//‘; e L egacy 0/.%‘3&”“/ T ersan CSWG"’” (1150~ ‘)‘7‘9/) in which those Influences are blended and also in that it reflects in particular the

teachings of Sayf al-Din Bikharzi of Bukhard. This Shaykh, whodied in 659/1261,
belonged to the Kubrawi Tarige or Order and was-a major figure in Central Asian
Sufism. The Fiisits al-ddib, the second part of Yahya Bikharai's treatise, has been
published in an excellent edition with an introductory study by Traj Afshar.! This
apart, it has received litele attention from scholars. The main aim hereds to Introduce
and survey the content of Fusds al-dddab, highlighting aspects which seem unusual

EpITED BY LEONARD LEWISOHN or of especial interest.

01 - it g : ‘;i‘iirkiye Diyanet Vakfy x 1L THE KUBRAWI ORDER: ITS WRITTEN WORKS & DISCIPLINES
- tstam Arastronatart Merkezi Before diseussing Biakharzi-and his ‘work it is essential to consider briefly its
Ki‘stiiphanesi spiritual and historical background. The author of Awrdd al-ahbgb wa Fugis al-
' B ] adab was the grandson, both physically and by spiritual inheritance, of Shaykh Sayf
Dem. Ho: al-Din Bitkharzi. Sayf al-Din was one of the direct disciples of Shaykh Najm al-Din
“Pus. No: Kubra of Khwitazm, the éponymous founder of the Kubrawi Order. Among the
most notable features of this Order -are its discipline and methadology, and its

distinetive contributions to the interpretation of the Holy Koran,

The magnum opus of Kubrd s an extraordinary work called Fawd'ih al-jamal
wa fawitih al-jalal> The Fawd'ih is a kind of didactic journal of the author’s
spiritual experiences, written to-inform and warn the Sufi secker about the states,
intedor pvents (wagd’i9), and stations of the Path, and in particular about the lumi-
nous visual and auditory perceptions experienced by the interior organs of percep-
tion (lagd*if) during the khalwa or retreat. Among the more striking passages in the
Fawdi'ih are those in which the Shaykh describes vividly the nature and meaning of
some.of his visions. The apparent intention is to offer‘the initiate a diagnostic key

ONEWORLD
OXEFORD

Joed

1. Awrid al-alitab wa Fusis al-adab, jild- dwwwan: Fusis al-adab, ed. Traj Afshar (Tehran 1345/
1966) (Hereafter referred to in footnotes as Fusiis).
2. Published together with an extenstve study by Fiitz Mgier: Die Fawd 'ih al-§amal wa fawatily al-
Salal (Wiesbaden 1957). ’
17.84%-210
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KUBRA, NAJM AL-DIN

1034/1624-5 she promoted a pro-Span-
ish policy in accord with the royal admi-
ral and the governor of Egypt (to which
the young sultan Murad was opposed). In
the carly years of the unstable Ibrahim’s
reign, she and the powerful grand vizier
Kemankes Kara Mustafa (Qara Mustafa,
d. 1644) cooperated to manage affairs.
As Kosem’s sons matured in their role
as sultan, they attempted to curtail her
power. Murad limited her control of his
sisters’ marriages, although he relied on
her support particularly when absent from
the capital; in 1044/1634 she prevented
a crisis with the religious establishment
and a rumoured attempt to overthrow
Murad. The increasingly incompetent
Ibrahim threw off her influence entirely,
even attempting to banish her. When
his rule became unbearable; Kosem was
instrumental in  his dethronement in
1099/1648. With Mehmed now on the
throne, she resumed her customary role
as regent. In the showdown that ended
her career and her life, the pro-Turhan
party exploited her unpopular alhance
with the janissaries and her alleged intent
to unseat Mehmed. To rumours her oppo-
nents planned to assassinate her, K&sem
had earlier responded, “Thanks to God,
I have lived through four reigns, and
I have governed myself for a long while.
The world will be neither reformed nor
destroyed by my death” (Mustafa Naima,
Tarih (Istanbul 1280/1863-4), 4:395).
Although the mosque complex built by
Kosem in the Uskiidar district of Istanbul
is relatively modest for a queen mother,
her reputation for charity was prodigious.
She freed her slaves after short terms of
service and provided stipends to descen-
dants of the Prophet and dowries to
orphaned girls, and every year she left the
palace, disguised, to personally arrange

MADDE YAYIMLAWBIKEAIin - Kol o
~~ARA GELEN DRIS A< ¢
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the release of imprisoned debtors and
other criminals. However, the enormous
income that funded her philanthropy was
too lavish 1 the eyes of some and became
a subject of. controversy.

BiBL1OGRAPHY

Miicteba Ilgiivel, Késem Sultan, 7TVDIA
26:273-5; M. Cavid Baysun, Kosem Sultan,
ER; Leslie Peirce, The unperial harem. Women
and sovereignty in the Ottoman Empire, Oxford
1993; Lucienne Thys-Senocak, Otfoman
women builders, Ashgate 2006.
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Kubrza, Najm al-Din

Abu I-Jannab Ahmad b. ‘Umar Najm
al-Dmn (b, ¢.540/1145, d. 618/1221),
known as Najm al-Din Kubra, founded
the Kubraviyya, one of Central Asia’s
three major indigenous SGfi orders and
the most prominent in the region during
the Mongol era. A gifted polemicist and
student of the exoteric Islamic sciences,
such as hadith and kalam, a maktab (primary
school) instructor nicknamed him, in his
younger days, al-Tamma al-Kubra—
variously translated as “the major disaster,”
“the overwhelming event,” “the greatest
affliction,” or “the Day of Judgement,” in
reference to the Quranic description of
the resurrection, Q 79:34—for his debat-
ing skills. Because of his erudition, Kubra
(an abbreviation of the above moniker)
exhibited arrogance, spiritual stubborn-
ness, and excessive scholasticism in the
presence of SUfl skaykhs (spiritual guides)
in his formative years as a murid (disciple).
Such was his later transformation, how-
ever, that subsequent generations have
revered him as a valf turdsh (manufacturer
of saints), in recognition of his role in

The Encyclopaedia of Islam Three, 2019/3, 2019 Leiden. ISAM DN. 275580
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21 BALLANFAT, payl. Comtroverses sur le rgle de

Imagination: Jbn al-*Arabi et I'école Kubrawj. Fhupar:
Excezodunr Heavewon Prcrocompu, Ishrag: Islamic
Philosaphy Yearbook Ishrag, 2 (201 1) pp.578-592

With Russian summary on Pp.701-702 ]




Central Eurasian Reader

A Biennial Journal of Critical Bibliog;apl'g/ and Epistemology of Central Eurasian Studies
2, 2010, Klaus-Schwarz-Vlg: Berlin

ISBN : 978-3-87997-404-7

5 S

BIBLIOGRAPHY, EPISTEMOLOGY, MISCELLANIES

This inventory provides a first introduction to the small collection of 191 manu-
scripts gathered by the library of the IFEAC in Tashkent in 2000-1, most of them
from the collection of Mirzohid Ashirov (no information being unfortunately
available on this collector). A majority of these works pertaining to the category
of madrasa literature, unsurprisingly the main disciplines represented are Arabic
grammar, the shari‘a, tafsir, hadith, figh, as well as correspondence, hagiography,
occult sciences, rituals, Sufism, poetry, gissa, oral traditions, and history. Each no-
tice provides indications as to the language of the text, its title, its author and the
amount of folios. The authors must be given credit for the often difficult identifi-
cation of the texts, despite the variety of their languages, and the poor preserva-

tion (or restoration) of some copies — a lot of which are deprived of their begin-
ning and of a colophon.

/Uécsz/l éo/ o/ ht %7 é 4 6 4 o2 gg-y The Redaction

11. Karivov El'ior, Regesty kaziiskikh dokumentov i khanskikh iarlykov khivinsRogo
khanstva xvi-nachala xx v. [Registers of Qazi Documents and Khans Yarliks of
the Khanate of Khiva from the Seventeenth to the Early Twentieth Century],
Tashkent: 1zdatel'stvo Fan Akademi Nauk Respubliki Uzbekistan, 2007, 223 p.

12. Karivov Elior, Kubraviiskii vakf xvii-xix vv.: pis'mennye istochniki po istorii
sufiiskogo bratstva Kubraviia v Srednei Azii [A Kubrawi Wagf of the Seventeenth
to Nineteenth Centuries: Written Sources for the History of the Kubrawiyya
Sufi Brotherhood in Middle Asia], Tashkent: Izdatel’stvo Fan Akademii nauk
Respubliki Uzbekistana (Natsional'noe obshchestvo molodykh uchenykh Uz-
bekistana, Gosudarstvennyi muzei-zapovednik Ichan-Kala, Frantsuzskii insti-
tut issledovanii Tsentral’noi Azii {IFEAC]), 2008, 280 p., ill.

Edited with the support of three institutions (the Uzbek National Society of Young
Scientists, the Khiva “Ichan-Kala” State Reserve Museum, the French Institute for -
Central Asian Studies), these two books feature unpublished documents discovered
in Uzbek collections. The facsimile reproduction is excellent. While the first vol-
ume satisfies itself with codicological details and content descriptions for each item
(the last seven yarliks are transcribed though), the second volume provides the
transliteration in Arabic characters and a translation into Russian. This painstaking
work has been undertaken by the author with the assistance of several young re-
searchers in Uzbekistan. The Khivan documents cover a long period (from 1665 to
1908); providing new quantitative data, they complete the image of the administra-
tive system as well as of the juridical organisation depicted in previously published
sources. Yet, there is much to do (statistics in particular) before we have at our dis-
posal a clear historical picture. As for the Kubrawi texts, the recent discovery of
manuscripts preserved in public and private archive collections improves our
knowledge ¢f the late history of the tariga — notably, the identification of three
successive figures commonly named Husayn Khwarazmi. The wagf deeds show
the socio-religious role played by Kubrawi institutions (mosques, khanagahs, ma-
zars) until the eighteenth century. Both qazi documents and wagf certificates shed
light on the economic life of the Khanate of Khiva.

Alexandre Papas (National Centre for Scientific Research, Paris)

10 Central Eurasian Reader 2 (2010)
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o V93, ANZALIL Ata. The emergence of the Zahabiyya in
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ALKUBRA  MADDE YAYIMLANDIKTaN
UNRA GELEN DOK(ImaN

AL-KUBRA, Abu’l Jannab Ahmad ibn
‘Umar Najm al-Din (540-617/1145-1220)

Najm al-Din al-Kubra was born in
Khwarazm in Central Asia in 540/1145,
and died at the hand of the Mongols during
their conquest of Khwarazm in 617/1220. A
renowned Sufi shaykh, Najm al-Din justly
earned the sobriquet Wali-tarash, “sculptor
of saints,” as many of his disciples stood out
as Sufis of distinction in their own right. He
was, directly or indirectly, the founder of
the tariga (order) that bears his name, the
Kubrawiyya.

Although born in Khwarazm, Najm al-
Din travelled throughout the Muslim world
of his time, pursuing a vocation as a scholar
of Islamic Traditions {badith) and theology
(il al-kalam). In Egypt, his attention was
drawn to Sufism by the Persian shaykh Ruz-
bihan al-Wazzan al-Misri (d. 584/1188),
a disciple of ‘Abd al-Qahir Abu Najib al-
Suhrawardi (d. 564/1168) and to whom
the Suhrawardiyya order traces its lineage.
In furtherance of his theological studies
Najm al-Din ventured to Tabriz, only to
find himself deepening his acquaintance
with Sufism under the tutelage of one Baba
Faraj Tabrizi. Still in Tabriz, he became a
murid (Sufi novice) under two ‘masters
from whom he received the ritual kbirga
(sign of investiture, initiation ceremony):
‘Ammar ibn Yasir al-Bidlisi (d. ca. 596-
7/1200) and Isma‘il al-Qasri (d. 589/1183).
Upon returning to Egypt, Shaykh Ruzbihan
granted him spiritual authority to teach and
initiate disciples. While he was no longer
preoccupied with the traditional Islamic sci-
ences, training therein led to disputational
skills believed responsible for the surname
“Kubra,” from the Qur’anic phrase al-Tam-
mat al-kubra (79, 34), meamng “the Great
Calamity.”

Najm al-Din eventually came back to his
native Khwarazm, establishing a kbanaqah
(Sufi cloister and hostel) from which emerged
a comparatively large number of individuals

whose later stature as prominent Sufi mas-
ters and writers brought fame to this formi-
dable teacher. And both the teacher and his
students are liable for the equally remark-
able number of derivative initiatic lines: the
Firdawsiyya, Nuriyaa, Rukniyya, Ashrafiyya,
Ightishashiyya, Hamadaniyya, Dbahabiyya,
and Nurbakhshiyya among others. From the
ranks of those fashioned by Najm al-Din we
find worthy of mention Sa‘d al-Din Hammuya
(d. 650/1253), a Persian Kubrawi master,
Majd al-Din Baghdadi (d. 616/1219), mas-
ter of Najm al-Din Razi (d. 618/1221), Sayf
al-Din Bakharzi (d. 659/1261) of Transoxi-
ana, and Radi al-Din ‘Ali Lala of Samarqand
(d. 642/1244).

Kubra penned a lengthy commentary
on the Qur’an left unfinished by his death
but picked up by Najm al-Din Razi and
a later Kubrawi, ‘Ala’ al-Dawla Simnani
(d. 736/1336) (oft-cited for his confident
critique of IBN AL-‘AraBrs formulation of
wahdat al-wujud, “Oneness of Being” or
“Unity of Existence”). One of several simi-
lar treatises is a short work entitled al-Usul
al-‘ashara (The Ten Principles) which cov-
ers Sufi norms of conduct (adab), incorpo-
rating eight rules previously laid down by
the great Persian mystic and master of the
Sufis of Baghdad, Abu’l Qasim AL-JuNAYD
(d. 298/910). To Junayd’s fundamental dis-
ciplinary rules Kubra adds “sleep as little
as possible” and “observe moderation
when breaking the fast.” This manual cir-
culated widely beyond the Kubrawi order.
But far and away Kubra’s greatest work is
the Fawa’ih al-jamal wa fawatibh al-jalal
(loosely, “Aromas of Beauty and Pream-
bles of Majesty™), a didactic journal that
includes details of his visions and ecstatic
experiences re-told for the benefit of the
murid. This manual of mystical psychology
prepares the novice for the possible states
(abwal), stations (magamat), and “interior
events” (waqi‘a) such as dreams or visions
that may be encountered on the Sufi path. In
effect, it provides the language with which

284~ 1 §5

-The Biographical Encyclopedia of Islamic Philes @g}hyg edit. Oliver
Leaman, London: Bloomsbury Academic, 2015. E@&M DN, 240682,
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Barthold, W. W., Sochineniva, Moscow, 1965; Gibb, H. A. R., The
Arab Canquestsm Central Asia, New York, 1970; Jranica ; Le Stzange
G., The Lands of the Eastern Caliphate, Cambridge, 1930; Markwart, I,
Enmsalzr Berlin, 1901; «Tajikistan», LUNEP / GRID - Arendal, www.
enrin. grida. no /soe.cfm?country=TJ&groupID=2 (acc.Dec.22 ,2013);
«Tajikistan - Topography and Drainages, Country Studies, www.
countrystudies. us/taplustan!lfi htm (acc. Dec. 22, 2013); Watters, Th.,

On Yuan Chwang’s Travels in India, eds. T. W. R. Davids and S. W.
Bushell, London, 1973.
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145 MAYER, Toby. Yogic-Sifi homologies: the case of Do
the "Six principles” yoga of Naropa and the Lfec wedafernc #0564
Kubrawiyya. Islam and religious diversity. Volume ns i &
1HI: Eastern religions. Ed. Lloyd Ridgeon. London / Yoes
& New York: Routledsge, 2012, (Critical Concepts
in Islamic Studies), pp. 153-175. A strong affinity
emerges in the very conceptual foundations of both
this "six principles” yoga and Kubrawi Siifism.
Originally published in Muslim World, 100 (2010)
pp.268-236.
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+ 1726 KEMPER, Michael. Khalidiyya networks in
+'.. _ Daghestan and the question of jihad. Jihad and

HBL e e - gﬁgﬁgmg martyrdom. Volume HI. Ed. David Cook. London &
[tgoe New York: Routtedge, 2010, (Critical Concepts in ... .

Islamic Studies), pp. 134-176. Originally
published in Die elt des Islams, 42 (2002) pp.41-71.
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Studies on Sufism in Central Asia

XI  Two narratives on Najm al-Din Kubra and Razi al-Din
“Alf Lala from a thirteenth-century source: notes on a

manuscript in the Raza Library, Rampur

Reason and Inspiration in Islam: Theology, Philosophy
and Mysticism in Muslim Thought: Essays in Honour of

Hermann Landolt, ed. T. Lawson. London: I.B. Tauris/

Institute of Ismaili Studies, 2005, pp. 298-339 (corrected)

- Tiutdye Diyanet Vald)
Isiam Aragtrmalan Merkes)
Kitliphanes

Prem, Mo: Q Q b btf@m

) ' .‘! ! "‘ L
Tag, No: 2977
DU S

Dot

ASHGATE
VARIORUM

Q\Q‘L 5\1%\‘\ Zvl» '

X1

) | . / nk o i a2 §§j
Neemeddin=n Koef f/“ ,

Two Narratives on Najm al-Din Kubra and Raii
al-Din ‘Ali Lala from a Thirteenth-Century Source:
Netes on a Manuscript in the Raza Library,
Rampur*

The study of the Kubravi Sufi tradition — unlike that of many other Sufi
traditions that began to take shape in eastern Iran and Central Asia between the
twelfth and fourteenth centuries CE (for example, the Khwajagani/Nagshbandi,
Yasavi, and Khalvati communities) — has been well-supplied not only with an
abundance of written sources produced already by some of the earliest figures
associated with that tradition, but with a select group of outstanding scholars
engaged in the study, publication and analysis of these sources. The present
contribution, offered in honour of one of those scholars, Hermann Landolt,
is intended to introduce a small source, hitherto unknown, that contains
interesting narratives involving two figures associated with the earliest phase
of the Kubravi tradition: Najm al-Din Kubri (d. 618/1221) himself, and his
disciple Razl al-Din “Ali Lald (d. 642/1244).

A Note on Kubravi Hagiographical Material

While the doctrinal writings of the shaykhs linked to the Kubravi tradition have
been relatively well-studied, the legacy of hagiographical narratives evoked
by these shaykhs remains largely unexplored. The neglect of such narratives,
indeed, may stem precisely from the relative abundance of seemingly more
reliable biographical data, preserved in early works of known provenance, on
many members of the Sufi circle of Najm al-Din Kubra {and their successors;
many of these figures were mentioned already in quite early historical and
biographical sources}, and the highly personal writings of Kubra, Majd al-Din
Baghdadi, or ‘Ala’ al-Dawla Simnani, for instance — which not only provide
self-conscious descriptions of experiences during their individual mystical
endeavours, but also illuminate their relationships with masters and disciples

"% This is a corrected version of the article originally published in Reason and

Inspiration in Islam: Theology, Philosophy and Mysticism in Muslin T hought: Essays in
Honour of Hermann Landolt, ed. Todd Lawson (London: LB, Tauris/Institute of Ismaili
Studies, 2005). The original page numbers are given in square brackets within the text.




Devin DeWeese

Baba Kamal Jandi and the Kubravi Tradition
among the Turks of Central Asia

Studies on Sufism in Central Asia

The Sufi order of the Kubraviyah traces its origins to Central Asia in the
early 13th century, in particular to the state centered in Khorezm ruled by
the Turkic dynasty of the Khorezmshahs; it was in the Khorezmian capital
of Gurganj that the order’s eponymous founder, Najm ad-Din Kubra, gathe-
red his disciples and imparted his particular strain of fnystical doctrine, and
it was there that he died, according to tradition, at the hands of the Mohgol

: o ? - invaders in 618/1221. Although Khorezm itself was heavily Turkified by the
v Riba Kamal Jandt and the Kubravi tradition among 53-94 time of Najm ad-Din Kubr, the literary, religious, and historical legacy of

the Turks of Central Asia % % 2 Kubra and his disciples is best known in an Iranian cultural milieu. The
Der Islam 71, 1994 1:2 = ! best-known disciples of Kubra, such as Najm ad-Din Razi and Sa‘d ad-Din
a’@ \ Hammilyi, left Khorezm for more westerly regions before the Mongol con-
= 0O quest, with Razi_ especially well-known for his vivid description of the
f_ﬁ o horrors inflicted upon Iran during the Mongol advance;') likewise, the most
L£3 = 1% enduring Kubravi lineages, stemming from Kubra’s disciple Razi ad-Din
. = \ E ﬁ <Ali Lala, found their widest development in Iran and India, and even the
“Tirkive Diyanet Valify © Pl &) I Central Asian Kubravi legacy linked with the name of Kubrd's famous disci-
iﬁiﬁm A J&ngstx‘;maﬂ-an Mﬂfk@fﬁi = % é ple Sayf ad-Din Bakharzi seems firmly rooted in the urban Iranian civiliza-

Kuﬁuphmfgega ) ~ = tion of Bukhara.?). ‘
Dem., Mo /) () (,.) b‘% o % ‘;:?) Consideration of Turkic Sufism in Central Asia has thus focused upon
’ e the Yasavi tradition named for Khoja Ahmad Yasavi, a 12th-century
T%N@ 287 shaykh of the town known later as Turkistan, and rightfully known as the

DUwL &

preeminent Sufi order among the Central Asian Turks. The links between
prominent Kubravi figures, however, and the ruling cireles of the Mongol,
Timurid, and Uzbek states of Central Asia, as well as their activities in
regions of Central Asia which underwent accelerating rates of Turkification,

1} See the translation in The Path of God’s Bondsmen from Origin to Return (Mer-
s6d al- ebid men al-mabda’® el l-ma' éd), a Sufi Compendium by Najm al-Din Razi
known as Daya, tr. Hamid Alger (Delmar, New York: Caravan Books, for Persian

Q,D 1 i . Heritage Series, 1982), pp. 39-40.

%) Por further references on the Central Asian Kubravi lineages, see this wri-

) ter's “The Eeclipse of the Kubraviyah in Central Asia,” Iranion Studies, 21/1-2
Ag %—ﬁ GATE . (1988), pp. 54-83. . .
VARIORUM
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Sayyid ‘Alf Hamadani and KubrawT hagiographical
121-158

traditions

The Legacy of Mediaeval Persian Sufism, ed. L. Lewisohn.
London: Khanigahi Nimatullahi Publications/School of
Oriental and African Studies, 1992; reprinted as The
Heritage of Sufism, vol. Il, The Legacy of Medieval
Persian Sufism (1150-1500). Oxford: Oneworld

Publications, 1999
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Sayyid ‘Ali Hamadani and Kubrawi
Hagiographical Traditions’

INTRODUCTION

The study of the Kubrawi Sufi tradition has been plagued by a number of misinter-
pretations and erroneous assumnptions rooted, I believe, in two related tendencies:
first, a habit of interpreting Kubrawi history solely on the basis of developments in
western Iran in the 13th to 15th centuries, without proper attention to the religious
environment of the other Iranian world of that era, Central Asla, where in fact the
decisive events that shaped the Kubrawiyya unfolded; and second, a tendency to

- seek in Kubrawi writings and personalities signs of the Shi‘ite proclivities which

came to dominate religious developments in western Iran during this period. The
latter tendency has proven especially persistent; beginnin% with the seminal article
by Marijan Molé which appeared nearly thirty years ago,” it has become virtually
axiomatic that the Kubrawiyya was in some way parallel to or preparatory for, at
least from a doctrinal perspective, the transition to militant Shi‘ism experienced by
another Iranian Sufi order of the same era, the Safaviyya. :

I cannot review here the issue of apparent Shi‘ite tendencies in the works of
Najm al-Din Kubrd, regarded as the founder of the Kubrawiyya, or of his successors
Najm al-Din Razi, Sa‘d al-Din Hammiyi, or ‘*Ala’ al-Dawla Simnani, as explored
by Molé. Rather, my goal is to focus on Amir Sayyid ‘Ali ibn Shihib al-Din Ha-
madani, the Kubrawi figure in whose Tife and works Molé claimed to find some of
the clearest indications of the propensity towards Shi‘ism, but whose legacy and
role in Kubrawi history have been especially obscured by a lack of attention to Cen-
wral Asian materials. For while there is no question that Sayyid ‘Ali Hamadani and
his immediate successors mark a crucial stage in the development of the Kubrawi

silsilas, the nature of the transformation during that crucial stage, marked by the
schism in the Kubrawi ‘Order’ which I have discussed elsewhere, Zhas not been
fully appreciated, again largely as a result of the misplaced focus on the search for
Shi‘ite tendencies and the neglect of Central Asian developments.

Here 1 intend to concentrate not on a reconstruction of events in that period or a

1. M. Molé, ‘Les Kubrawiya entre sunnisme et shilsme aux huitiéme et neuvidme siécles de 'hé-

gire,” Revue des études islamiques, 29 (1961), pp. 110-124.
2. In ‘The Eclipse of the Kubraviyah in Central Asla,’ franian Studies, 21 (1988) pp. 45-83; on pp.
54-61, I addressed the problems arising from the adoption by Western researchers in Kubrawi
 history of the perspective of later wrlters belonging to Shi‘ifled Kubrawi offshoots in Western Iran

in interpreting the Khuttalani-Niirbakhsh affair and the Kubrawi schism,

Publisher’s note: The image on p. 132 of the original publication has been omitted for the

purposes of this velume.
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The eclipse of the Kubraviyah in Central Asia
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Studies on Sufism in Central Asia

1-39

The Eclipse of the Kubraviyah in Central Asia!

From the 12th to the 14th century three major Sufi orders took shape in Central
Asia; the Yasaviyah, derived from Khoja Ahmad Yasavi of the town known later
as Turkistan; the Kubraviyah, founded by Najm al-Din Kubr3 in Khwarazm;
and the Naqshbandiyah, named after Baha’ al-Din Nagshband of Bukhara. of
the three, the Yasaviyah remained an almost exclusively Central Asian farigah
with particular appeal to the Turkic population, while the Nagshbandiyah
became a truly international order active throughout the Islamic world, rising
to phenomenal power and prestige within Central Asia and spreading far
beyond its confines, most dynamically to India and the Ottoman lands. The
Kubraviyah, however, found its greatest development outside Central Asia,
and indeed, by the end of the 16th century, was almost entirely displaced in its
native region by the increasingly dominant Nagshbandiyah.

The decline of the Kubraviyah in Central Asia has often been overlooked
in general works on Sufism in this region; 19th- and 20th-century observers
have named the Kubraviyah among the important Sufi brotherhoods of Central
Asia into the period of Russian control,? as if its strength had not waned
since the days of [46] Najm al-Din Kubra. None of them, however, offers
specific evidence on particular Kubravi shaykhs, lineages, or foundations,
and it appears, in fact, that the only significant legacy of the Kubravi order
in contemporary Central Asia is the shrine of Najm al-Din Kubra in Kunia

! Portions of this paper are adapted from the introductory chapters of the author’s doctoral
dissertation, “The Kashf al-Hudd of Kamal ad-Din Husayn Khorezmi: A Fifteenth-Century Sufi
Commentary on the Qasidat al-Burdah in Khorezmian Turkic (Text Edition, Translation, and
Historical Introduction),” PhD dissertation, Indiana University, 1985.

This is a corrected version of the article originally published in Jranian Studies 21.1-2 (1988).
The original page numbers are given in square brackets within the text,

1 Cf E.T. Smirnov, “Dervishizm v Turkestane,” Sbornik materialov po Musul’manstvu, t. 1
(St Petersburg, 1899), pp. 57-60, where the Kubraviyah is said to have declined in Khwarazm but
only recently; Bartol’d, in his Istoriia kul turnol zhizni Turkestana (Leningrad, 1927), referred to
the Kubravi order as widespread in Khwiarazm to this day (cf. V.V. Bartol’d, Sochineniia, t. /1,
pp. 251-2). The same view is affirmed by S.M. Demidov, Sufizm v Turkmenii (Ashkhabad: Ylym,
1978), p. 17. Among recent western works fo assume a continued Kubravi presence in Khwarazm
may be noted Chantal Lemercier-Quelquejay; “Sufi Brotherhoods in the USSR: A Historical
Survey,” Central Asian Survey, 2/4 (December 1983), p. 190, and Alexandre Bennigsen and Marie
Broxup, The Islamic Threat to the Soviet State (New York: St Martin’s Press, 1983), p. 76.
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NECMEDDIN-i KUBRA

GUVANCH YAYLIMOV, Necmeddin Kiibra ve Anadolu'da Kiibrevilik, Uludag Universitesi, Yiiksek Lisans,
2012

SULEYMAN GOKBULUT, Necmeddin Kiibra ve Kiibrevilik, Dokuz Eyliil Universitesi, Doktora, 2009

MOHAMAD IBRAHIM, Aynu'l-hayat adli tefsir'den fatiha suresinin tahkiki ve necmuddin kiibra'nin
tefsirdeki metodu, Marmara Universitesi, Yuksek Lisans, 2007
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yrus Ali.- The Ten Principles: theoretical
iimplications of volitional death in Najm al-Din
Kubta's al-Uvirl al- Ashora (A study and translation).
Mustion World: a.Joumal Devoted to the Sudy of
st and Christian-duslin Relations. 103 1 (2013)
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Christian theologian Origen (d. c. 254
C.E.). By contrast, the cosmology focused
on the extraction of the particles of dark-
ness is of the Manichaean type.

All we are told about Daysani ethics (by
Ibn Shabib, fl. first half of the third/ninth
century) is that they approved of marriage
and all things useful for the body and spirit
but not of slaughtering animals, because it
inflicted pain on them.

Al-Maqdisi (wrote c. 355/966) claims
that the Dualists regarded Ibn Daysan,
Ibn (si¢) Shakir, and other arch-here-
tics as prophets and held that prophecy
would never cease. According to Abt
Bakr al-Razi (d. 3137925 or 323/933),
the Daysanis endorsed the use of decep-
tion and assassination in their dealings
with opponents. In their description the
Daysanis have become Khurramis of a
sort. Ibn al-Nadim associates the Daysant
sect with the Iragi swamps, Khurasan,
and “China.”

Bisriograruy
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al-Hamid Mahmid and Sulayman Dunya
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Patricia CrRONE

Dhahabiyya

The Dhahabiyya is one of the three
main ShiT $ifl orders in Iran (the others
are the Khaksar and three autonomous
branches in the Ni‘matallahiyya line). Its

THE ENCYCLOPAEDIA OF ISLAM THREE, 2012/2, LEIDEN 2012.
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conduct; he was taken to the war by his
uncles but did not participate in the fight-
ing except by fetching arrows for others
to shoot. Certain versions assert that he
was present at only one of the battles, that
won by the Quraysh. There are, how-
ever, various reports about Muhammad’s
age at the time, none of which takes into
account the fact that the battes spanned
four or five years. The chronologies of

- pre-Islamic Mecca and the Prophet’s life

are thus influenced by considerations of
Islamic doctrine.

Modern scholars have interpreted the
second Fijar in various ways. According
to some, the Quraysh did not initiate the
war—it was forced on them. It was a just
and noble war in defence of the Meccan
sanctuary and the vestiges of the religion
of Ibrahim; it was fought to protect the
honour of the Prophet’s tribe (see, e.g.,
Shibl, 149, 155, 2292; Guraya, 339). Other
scholars explain the Fijar as part of the
competition between Mecca and al-Hira
for control of Arabian trade routes. In
any case, the various reports on the Fijar
demonstrate the mechanisms of Islamic
historiography rather than the details of
pre-Islamic history.
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Abd al-Aziz Duri, The historical Jormation of the
Arab nation, trans. Lawrence I. Conrad (Lon-
don and New York 1987), 19; Lawrence
Conrad, Abraha and Muhammad, BS04S
50 (1987), 238-9; Patricia Crone, Meccan
trade and the rise of Islam (Princeton 1987),
145-8; Ella Landau-Tasseron, The sinful
wars. Religious, social and historical aspects
of hurith al-fijar, 7SAI 8 (1986), 37-61; ‘Allama
Shibli, ‘Allama Shibli’s Sirat al-naby, Fournal
of the Pakistan Historical Society 15 (1967), 149,
155, 222; Muhammad Yusuf Guraya, Judi-
cial institutions in pre-Islamic times, Islamic
Studies 18 (1979), 339-40; Wilson B. Bishai,
Islamic history of the Middle East. Backgrounds,
development and fall of the Arab empire (Boston
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1968) 56, 72, 70; Mohammed A. Bamyeh,
The social origins of Islam (Minneapolis 1999),
31, 90-1; Muhammad al-Ghazali, Fgih
al-sira (Cairo 1421/2000), 57.

Erra Lanpau-Tasseron

Firdawsiyya

The Firdawsiyya is a regional Safi
brotherhood (fariga, lit., way) established in
mediaeval India, first in Delhi and later in
Bihar province. The Firdawsiyya is noted
primarily for its scholarly excellence,
especially in the writings of its prominent
Stfi masters (shaykhs). In the genealogies
of its Stff masters, this Saff lariga traces
its roots to the Kubrawiyya, the Central
Aslan Suff fariga founded by Najm al-Din
Rubra (d. 618/1221). Other sources sug-
gest that the Firdawsiyya derives its name
from Badr al-Din Firdawst al-Samarqgandt
(d. c. 716/1316), a disciple of Shaykh Sayf
al-Din al-Bakharz (d. 658/ 1260), a khalifa
(deputy or successor) to Najm al-Din
Kubrz, who immigrated from Samarqand
to Delhi (India) and introduced the lariga
there. Shaykh Badr al-Din was succeeded
by two khalijas, Shaykh Rukn al-Din
(d. 724/1324) and Shaykh Najib al-Dimn
Firdawsr (d. 733/1333).

Initially, the Firdawst feriga remained
litde known in Delhi, but it later gained
popularity under one of the disciples of
Najib al-Din Firdawst, Ahmad Yahyz—
the son of Shaykh Yahya Maner
(d. 690/1291), a prominent Stf mas-
ter from Maner (a small town in Bihar
provincej—who came to be known as
Makhdtm al-Mulk Sharaf al-Din Ahmad
b. Yahya Manerf (b. in Sha‘han 661/July
1263, in Maner, d. 782/1380~1). Initi-

‘ated as a disciple of Shaykh Najib al-Din
‘Firdawst of Delhi, he remained under

The encyclopaedia of Islam Three, 2012 / 4, Leiden 2012.
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Bir Tasavvuf Klasigi Olarak Mirsddii’l-ibad
Halil BALTACT*

Ozet

Lo Bu makalede, onemli bir Kibrevi seyhi olan Necmiiddin Diye er-Rizinin
: (654/1256) Mirsadi'l-ibad mine’l-mebde’ ile’l-medd adh Farsca eserini inceledik.
Ancak ondan evvel Necmeddin Razi'nin hayatina ve eserlerine de lasaca bir
degindik. Ardindan incelemede bulundugumuz eserin yazihs sebebini bizzat
mitellifin ifadeleriyle izah etmeye alistik. Eserin cesitli katiiphanelerdeki yaz-
1ma ve baski niishalari ile yapilmas terciimeleri hakkmda bilgi verdikten sonra
Mirsadii'l-ibadm kaynaklarma da inerek; muhtevasy, tasavvufi ve edebi dege-
1i hakkinda genel bir degerlendirmede bulunduk. Makaleyi, Mirsadi’l-bad'n,

kendinden sonra viicuda getirilmis eserler fizerindeld tesirleri hakkinda bilgl

\;\ “’”Z \ CB:‘} ; vererek sonuglandirdik. :
AW s . e ;
Anahtar Kelimeler: Necmeddin Daye Razi, Mirsadu'l-ibad, Kk ik tarikat,
{ .
tasavvuf.
Abstract

Mersid al-ebad As a Sufi Classic
In this article, we have studied an important Kobravi sheikh Najm al-Din Daya
Razi (654/1256) and his persian work titled Mersad al-ebad men al-mabda’ ela’l-
ma‘ad. First, we have briefly examined Najm al-Din Razi’ life and works. Then
we have tried to present the reasons for the composition of the book through
_ the author's own sentences. After giving information about the manuscript
and printed copies and the translations of the book located in various libra-
sies around the world, we evaluated the general content of Mersdd al-ebad, its
literary value and its place in Sufi literature. We have concluded this article by
a summary about the influences of Mersad al-ebad on the Sufi literature of the
following ages.
Key words: Najm al-Din Daya Razi, Mersad al-ebad, Kobraviya, Sufi, Order,
Sufism.

Giris
Tasavvufa dair viicuda getirilmis olan eserlerden mensur olanlar, daha zi-
yade Arapca kaleme alinmisken, manzum olanlar genellikle Fars¢a yazilmigtir.

Arapca, Kur'an'm bu dilde indirilmesi ve bir ibadet dili olarak kullamlmasimn
- yaninda, sahip oldugu yiksek ifade giici nedeniyle -basta Farsca ve Tiirkee

* Dr., Din Kiiltirt ve Ahlak Bilgisi Ogretment (halilbaltaciegmail.com).
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er Wissenscheften und der
of‘f‘entlichungen d
s Barnd. IX.

er Orientalis-

Kubri . _ _
ubr3, ‘ita)gn ]alc;ﬁm_al«._({l-U,syl al-‘ashara. Translated into Persian b
al-Ghafar Lari. Edited by Najib Mayil Harawi. Tehran l36§

- Die Fawa’ih al-gamal wa fawati 4
le Fawa'ih JJawatih al-galal des Nagm ad-din al-
Kubra. Edited with a study by F. Meier. Wiesbaden: SgZeiner llg;;l

EXANDRIN, Elizabeth Ross.

intuition and the riches of

Kubra in JAmT's

inspiration in Isla

T ﬁ}qll"%‘g:l, son. London: T Oﬂﬂ
odd Law : s

Lpgif'giﬂzg'? (Medieval Persian Sufi hagiography.) v

164 DEWEESE, Devin,  Two narratives oa Najm al-Din
% Kubrd and Radi al-Din ‘AffLala froma

. g;%‘! thirteenth-century source: noes on a manuscript in the

“;;g“ Raza Library, Rampur. Reason and inspiration in.

I Islam: theology, philosophy and mysticism in Muslim
o thought: essays in honour of Hermann Landaiﬁ. Ed.

\\;“ Todd Lawson. London: Tauris, 2005, pp-298-339.

The sciences of

inspiration: Najm ai-Dm
Nafahat al-uns. Reason an o
- theology, philosoplty and mysncxs@{u

essays in onour of Hermann
auris, 2005,

lll)fd.MEUil{, F. “Ein" knigge fier sufis.” Riv. degli
Sth.x 0. 32, no. 2 (1957) 485-524. Translation of the
.A Gb. al-muridin of Najm al-Din-i Xubri of Khwar
izm who was killed by the Mongols in 1221. The Per-
sian text is a brief treatise on mysticism. )
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cemeddine’ Kisbra

METER (Fritz)
Zb Ahmad ibn perer Frida

NAJM &1-DIN AL-KUBRE (Atu al-J

Faws’ih al-femal wa

-Pawstih al-falal. Eine
Darsteilung mystischer Erfshrungen im Islam
aus der Zeit um 1200 N, Chr, Heregusgegeben
und erlautert von Fritz Meier.

pp. xvi, 299, 126,

Franz Steiner Verlag: - Wiesbsden, 1957. 8°,
Akademia der wissenschaften und der

Literatur. Vercffentlichungen der
Orjentelischen Kommission, Band, IX,.

)]
<

f;EWISOHN, Leonard. The spiritual journey in Kubrawi

192, .
. \?‘ sufism. Reason and inspiration in Islam: theology,
i i and mysticism in Muslim thought: essays
& oA philosophy 1y
L A in honour of Hermanin Landolt. Ed. Todd Lawson.

9‘& o 1.ondon: Tauris, 2005, PP‘364‘379'

Fritz Mzmr {(ed.): Dic Fawd'ih ol
Jamil wa-fardtih ol-joldl des Nagme-
ad-din_al-Eubra: eme Darstellung
mmungen am Islam aus
der Zeit um 1200 n. Chr. (Akademie
der Wissenschaften und der Liters-
tur in Mainz. Veréffentlichungen der
Orientalischen Kommission, Bd. 1x.)
xvi, 299, 126, [1i] pp. Wieshaden:
Franz Steiner Verlag GMBH, 1957.
DM. 56.

Fritz Meier has made Najm al-Din al-Kubra,
his special study. This famous Sifischolar, the |
founder of the Kubrawiya fariga, a Khurasin
order which still exists in Persia up to the
present day, seems to have perished in the
Mongol invasion in 618/1221, but this is not
quite certain, and Professor Meier adduces new
evidence to show that he may have died before
that time. Professor Meier's thorough and it
would sppear, exhaustive, study of Najm
al-Din consists in part of a critical edition of
the Arabic text of the Fawd'ik ul-jamal, a
treatise on topics of interest to mystics, but
mostly of a bighly technical nature, and in
pert of & German introduction forming about
two-thirds of the volume as a whole. The latter
contains a well-documented biography of
Najm al-Din, his carecr, and bis entry upon the
mystic path. The bulk of the German introduc-
tion, however, deals with the mystic ideas and
beliefs of the Fawd’ih al-jamal itsclf. The
editor shows the importance of the Fawd'ik as
a source for later Siufistic writers, and briefly
discusses some of the more recent Persian
writers on Najm al-Din, stating, however,

that more contemporary literature on the
Kubrawiya is still terra incognita. The selective
index to the German portion, and the Arabic
index of techmical terms occurring in the
Fawd'ih make the volume easy to consult.

R. B. SERJEANT

1R C 196 1 (Hw&(w.g J

g ?RK\‘J (f, g

LLiwAS .

[ -

Aspur-Razzax Hivavi:  History of
education n Iraq during the Ottoman
times, 1638-1917. [vii], 234 pp.
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664. Nam ep-Din KoBRA, al-Usitl al-"Afara, trad. persane et comment. de Abd iz ms00i- ; Meler, Fritz: [Hrsg., Ubers.]; Nagmaddin al-Kubra: Die Fawa'ih al-gamal wa
al-Qafur LARL, éd. N. M. Heravi, Téhéran, Mowl3, 1363/1984, 111 p. Kk OBRA fawatih al-galal. Wiesbaden: Steiner 1957, XVI, 299 §. dt., VII, 126 S. arab.
gLy o Text. (Versffentlichungen d. Orientalischen Kommission. 9)

Le Traité des Dix Fondements fut édité pour la premiére fois par M. Mol¢, avec la " ~a { : .
traduction persane de Seyyed “Ali Hamadani, grand maitre kobravi, disciple de ‘Al3 ad- “H./7 35 . IQI;SZISEE‘;Bgnggnh In: WZKM 55.1961. S. 220-223: H. Ritter In: Oricns

Dowle Semnani (voir Farhang-e Iran Zamin, vol. VI. pp. 54sq.). Le texte, sa traduction par
Hamadani (Dah Qd’ede) plus un commentaire persan de Kamal ed-Din Hoseyn X*irazmi . gf%
(IX/XV* s.) fut réédité par A. Sarif Mohseni en 1362/1983 & Téhéran, sous le titre de Agrab ’s}

al-Turuq ild AlfGh. N. M. Heravi présente ici une édition quelgue peu différente puisque basée
sur deux nouveaux manuscrits, ainsi que le texte d'une traduction et un commentaire %0
persan de Raziyy ed-Din "Abd al-Qafur Lari (Bibliothéque de I'Ipstitut Indien de Londres, n°
670, et Majles de Téhéran, n° 4868: sur ‘Abd al-Qafur Lari, disciple de “Abd al-Rahmin
Jami, voir Va'ez Kasefi, Rasahdr ‘Ayn al-Hapdr, éd. A.A. Mo'inidn, Téhéran, 1356/1977.1/
286; deux de ses ouvrages ont été édités: Havasi-ye Nafahdt al-Ons de Jimi, éd. Basir
Heravi, Kabul, 1343/1965, et Sarh al-Durra al-Fixira de Jami, éd. N. Heer et A. Musavi
Bahbahani, Téhéran, 1358/1980). *
II's’agit d’un traité important de Najm-e Kobra, plusieurs fois commentés par dvers

o

P

170, Nacm al-Din al-Kubra (8lm. 618 h. = 786 m., GAL, 1, 440, 8. I,'L‘

maitres mystiques, et traduit en persan ou en turc. Dix observances essentielles de la voie sufi 786)."
¥ sont définies dans un ordre ol I'on peut déceler une ceraine progression spirituelle: la w. — Adab al-muridin
contrition (tawba), Iascése (zuhd). 'abandon complet & Dieu (rawakkuf), le contentement & Bas : .' ORI DI PR PSS P S IS IR

(gind’a), Visolement (‘uzia), le dhikr permanent (muddwamat al-dhikr), la concentration
(tawajjuh), la patience (sabr), la méditation contemplative (rmurdgaba), la complaisance en
Dieu (ridd"). Le commentaire de Lari peut étre considéré comme appartenant a la tradition
nag$bandi; il serait donc intéressant d'étudier a travers ce texte, les interpénétrations des
deux écoles nagSbandi et kobravi. M A A M.

Kiitahya, Vahid Paga nr. 1455/7 (yap. 48 b-60 a, ist. 763 h.),
Hamidiye pr. 1447 (yap. 213 b-215 b, ist. VIIL. asir).

Diger

Bas : e S LSS a1 a3 » ol
Sehid Ali nr. 2800 (yap. 118 a-125 b, ist. 722 h.).

Diger
Bas : . !
Ayasofya nr. 4792 (yap. 743 a-746 a, ist. 816 h.). ) )
— Risdlat al-sa'ir al-had’ir al-vacid ila “l-satir al-vahid al-mécid (Ri-
salat al-ha@’im al-ha’if'in farsga terciimesi).

(ﬁm/’ Mé Bas : N A Ee S sl > U‘l"

Sehid Ali nr. 2800 (yap. 31 b-51 a, ist. 722 h.), 1393/2 (yap. a-38 a,

7
Necrnedoin Lk, UK ist. VIIL aair). _
ALt s e, Ag.j/w&; T v B : ;
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665. Namm Ep-Din KoBRA, Risdla ild al-Ha'im al Kha'if mi , - )
wlina iti -Kha@'if min Lu'mat al-La'im. & — _alall I
v BT critque par T. Sobhani, Tehéran, Entesarat Keyhan, 1f364/1985 IOG;LG e o= £YE = aVoV  SUYT el

I{ s’agit ?n fait de I'¢dition de deux textes: le premier, en arabe, est Peeuvre de Najm-
I.(obra,, le n—x’altre de X*arazm, que lauteur avait lui-méme traduit librement en persan sois le
fn're‘ d’al-Sa fr a[-Ha':er (_voif Abst. Jr., VIII, 494); Iéditeur a utilisé trois manuscrits pour son
;dmoon: 1) n 20?2 d Aya'S\}ﬁ)ya (= photo n° 527 de Ia Bibliothéque Centrale de Téhéran);

)‘n 598 du Majles de Téhéran; 3) n° 2919 d'Aya Sifiyya (= photo n° 3861/4 de la Biblio:
thfsz}e Ceptrale de Téhéran). T. Sobhani présente quatre autres manuscrits qu'il n'a pas
utilisés puisque, comme il [e dit fui-méme (introduction, p. XXVI), sont but principal éfait

I'édition du second texte, . : 5628 62
- Celui-ci est une paraphrase " . - - ;
. persane du texte original, faite par un disciple di v 1
maitre, un: i ; o ey ) . pie direct du ) < .
malh;r:;e:’:;“; r;’e‘;a“aq b. Majdla'l-)ia?j’ que I'éditeur n'a pu identifier (il ne cite : KUBRA ( Almad ibn Umar (. ot VI ) BN«
sources consultées). L’édition de ce second texte est faite 3 i ~ Nagn ad-DTn al-) ) ‘
d’un seul manuscri o ibliothe Sl s © 4 partir : fagn ad-lan al-
persate est pros Lil,die n f1‘184lde la Bibliothéque de Hoseyn Cel.ebl a Bursa. La traduction ; ’érﬂ‘ ot o 3 bt 6‘# 5 Jwh C:‘ oS
' ~due deux fois plus longue que le texte arabe: la raison en est la reproduction : ; T ) ) ‘), i S L easdty L e

- Die Fawi'ih al-gamzl wa-fawitilh al-galsl des Najm ad-
dIn el-Kubra, eine Darstellung mystischner Erfehrungen im

(I;)mu,. la Ilcutralisa_tiOn c}es P_e{‘SéeS négatives, «offrir son ceeur» a son maitre spirituel, ne Islam aus der Zeit up 1200 n. Chr., herausgegeben und er-
s:rnlllltgqtle p,‘;“;if’de necessité, manger et boire peu (voir Abst. Ir., VIII, 494, notre notice : lgutert von Fritz Meier.- Wiesbaden, F. Steiner, 1957.-
d al-Sa'er al aer_). L’ouvrage comporte une bonne introduction de éditeur, bréve mais : In-4¢ (25 cn), 5-126-299-XVI p. [Acq. B4-60) - I1If -

ense, amst que des index, des notes explicatives et un glossaire. M A A M . l [ge 2. 1805 (9)

655. Hammoven Sa‘d al-Din, al-Misbah
E s » a-Misbah fTI-Tasawwuf, é
Heravi, Téhéran, Mowla, 1362/1984, 222 p.ﬁ e, (txte persan). €. N-M.
“[Laclefde la mystique.] . o
662¢
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yant connu I'enseignement de deux des plus grands maitres de son époque, Najm al-

HoMEw ] R spoenoird . | X
S807ED¢ o VBV ¥UBRA (Ahmad ibr)z Clmar et (o~ e o Saxt) o)rﬂ‘
et ren B Yagn ed-Din al-
liieoong il [ —> S | et s
" ' L' -
1  Fawall al. Famal. 42 2. 1805 (9)
: i ——————, ~——

(Akademie der Wissenschaften und der Literatur. Verdffent-
lichungen der Orientelischen Kommission. 3d. IX.)

Kubrd (Kafw =d-DIn al-). Islarisme. Mysticiswe.
"Fawa'ih al-Femgl".— 13% s.(début), Texte.—

‘Soufisme. 13¢ s.{début). Mysticimme,Islamisme, -
13¢ s. {début). Texte.

Din Kubra en Orient, et Muhyi al-Din Ibn "Arabi en Occident (il 'avait rencontré 2 Damas),
Sa'd al-Din Hammilyeh (650/1240) est une des grandes figures du stfisme iranien. Il avait
également connu de prés le jeune Sadr al-Din Qunyawi, Sihab al-Din "Umar Suhrawardi et
Jalal al-Din Muh. Mowlavi Balkhi. Il peut donc ére considéré comme un véritable «creuset»
des principales lignes de pensée sifi du VII/XII 5. Tl reste néanmoins peu connu; Péditeur
lui attribue une cinquantaine d*ouvrages dont trois seulement sont édités {introd. pp.46-52;
sur I'A. et son ceuvre, voir S. Nafisi, « Xandin-e Hammuye» in Konjkavi ha-ye “elmi va adabi,
Tehéran, 1329/1950, et surtout Kh*3ja Ghiyath al-Din Abi’l-Mafakhir Hammauyeh, Murad
al-Muridin, (ms. 2143 de la Bibliothéque centrale de I'Univ. de Téhéran), et trois ceuvres de
"Aziz al-Din Nasafi, disciple direct de T'A.: K. al-Insan al-Kamil, éd. M. Molé, Téhéran, 1350/
1971, Kasf al-Hagd'ig, éd. A. Mahdavi Damgani, Téhéran, 1359/1980, al-Magsad al-Agsa,
{Inde?), 1303 h.q./1885].

L'introduction de I'éditeur est assez substantielle et il y publie deux ghazal et une
cinquantaine des robaT de I'A. sans indiquer sa {ou ses) source(s). L’ouvrage est constitué
d'une série d’«interprétations ésotériques» (ra'wily des termes et eXpressions coraniques
ou des thémes essentiels du sifisme (khidr, zulumar, qalam, yagin, hir, ‘ars, qalb, rah,
‘aql, kalima, “ibadar, nabi, wall...). Les significations esotériques des lettres et des signes
diacritiques de I'alphabet arabe y sont largement utilisées (certains auteurs ont, fort injus-
tement, considéré I'A. comme ayant été un hurgfi; of. Nir Allah Sultari, Majalis al-
Miminin, 1357 h.q./1938, 11/75; K. Mustafa al-Saybi, Tafayyu' va Tasawwuf, trad. persane
de "A. Zekavati Qarégozlu, Téhéran, 1359/1980, pp- 195sq.; il aurait été 5afi‘ite de tendance
Si'ite imamite). L'éditeur ajoute 4 la fin de P'ouvrage des notes expliquant les termes
techniques en ayant recours & des définitions «classiques», mals il semble que I’A. les emploie
dans un sens beaucoup plus «personnels: une étude systématique du lexique technique de
Sa‘'d al-Din Hammiyeh & travers son euvre, parait indispensable pour une plus grande
intelligence de ses textes. M A A M.

Texte,—

[E4]  womt (Prmad da timan \Sadon a5 o)

EETIUALL BNCUINT] IPCRICE LR SN B PN A =l O
Die Fawa'ih al:éi_mé.l wa‘-fawét:i_b 21-g2151 des Fazm
ad-din al-Kubra, eine Darstellung Mysticher EZrfahrun-
gen im Islem aus der Zeit up 1200 N. Chr., herausge-
geben und erldutert von Fritz Meier.
Wiesbaden, Franz Steiner Verlag GMBH, 1957, In-8¢,

KVI-299- 171 p.

{Akademie der Wissenschaften und der Literatur. Vertf-
fentlichungen der Orientalischen Kommission,

band Ix)
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{Incl. facsim. of Persian MS & German translation.]
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494. Nam ep-Din KosrA, al-Si’er al-Hd'er, éd. critique par M. Qisemi,
Téhéran, Zovvir, 1361/1982, 75 p., (en persan).

ALSder al-Ha'er, «le voyageur stupéfait», est une traduction libre, faite par 'A. de son
traité en arabe a/-Khd'if al-H@"im min Lw'mat al-La im. 11 parait que le célébre mystique du
X+arazm (m. 618/1226) envisageait de faire de son traité, le manuel d'instructions pratiques
accompagnant toujours les disciples surtout dans leurs pérégrinations; les dimensions réduites
de I'ouvrage ainsi que le grand souci de systématisation des thémes corroborent ce point de
vue. Le traité est formé d’un ensemble de dix «devoirs» (farr) ainsi que les «utilités» ou les
«enseignements & tirer» de chacun d'eux: la pureté (avec ses 20 fidida), le silence (11 £7),
la solitude (13 1), le jeiine (22 1), le zikr (18 f), la neutralisation des pensées négatives (les
différentes catégories de ces derniéres), la soumission 4 Dieu, fréquenter les vertueux et éviter
les vicieux, ne dormir que par stricte nécessité (12 /& ida), boire et manger peu (7f). Léditeur
a utilisé 3 mss. (Sahid Al Pas 1393, Suleyminiyya 1208, Univ. de Téhéran 3654) et donne
a la fin les sources et les traductions des hadith et des citations utilisées dans le texte. On regrette
de nombreux cas d'erreurs de frappe. Il faut relever une erreur dans lintroduction consacrée
‘ a la biographie de I'A. (intr. malheureusement trop sommaire quand il s’agit d’un personnage
; . aussi marquant) : le maitre de I'A. et plus tard son beau-pére était bien siir Ruzbehin Wazzin
| N al-Mesri et non comme ['indique I'éditeur le célébre Ruzbehdn Bagt Sirazi (p. 6). M.A. A. M.

Chetverostishiya
88 BERTELS, E. E

zggikha Nedzhmeddina Kubra. CR%SS‘S
éuatrains de Najmeddin Kubra.) ,

1924, pp- 36-39
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, 647. BENNIGSEN, Alexandre & WiMBUSH, S. Enders. Mystics and Commii.;zlz:rs.
,g\ Sufism in the Soviet Union. London, C. Hurst & Company, 1985. x-195p. Biblio- -

graphie, glossaire, index. 7 o
4 Essai. sur la_survivance des groupes soufis. et leur importance. dans‘lx_ rcpubhq.ues;
musulmanes d'URSS. Les AA. commencent par décrire mpidement. 1; principales tariga:
Nagsbandiya, ‘qédcriya, Yisaviya, Kobraviya et autres, et leur histoire sur le territoire
sovictique ac;uel. Depuis 1917, les autorités essaient de les opposer par tous' les m]oyenf a-
S I'«islam officiel» reconnu par I'Etat. En réalité les deux SO!:I[ souvent represe’ntcis par le ?en;ti
—~ KRAQIRILS K Jeyx/mofti, ce qui explique Pinefficacité des attaques. Aprc's avc'lr‘mssemble'dxx"exsmis im -
&S v tions sur le nombre des adeptes (jusqu’a 10 7 dans certaines régions), ct décrit rapi emnen
R /‘Y & I'organisation interne des ordres, les AA. évoquent les pratiques (zekr, priéres surcrogm.mrc‘s»i
" Ko8R E\ A pélerinages etc.,) qui sont en usage, et leurs implications politiques. Le souﬁ‘sn;z,l parctc qut;
jculié écuté i fuge: des: valeurs nationales. et anti-
Syt : t plus particuliérement persécuté, comstitue un fe . 1 les et
K e | esmxp;m.nisxis:s Les musulmans. progressistes du style. de: Sultan Galiev sont momns- gclc‘bms
‘ i . Do i, . C° feyx 1 isé j in de Hotso ou Kubidn Morid. Notations interes-
DEWEESE. D. Baba K al Asia. Der fslam. Tl . que les Seyx martyrisés, comme Najmoddin ou K ad. Notations tniére-
" N st GmE A : santes sur Pinfluence des radios étrangéres, notamment iraniennes (radio Gorgén) mg i
i R | r 0 e : égir iétique face 4 un possiblcmouvcmcntlslamlstc(pp.- 107-108)- qur Eduire
T Hoves tude du régime soviétique ble mouvement islamis - 107-108). Pour reduie
: I'influence:du: soufisme; il Tui faudrait soutenir Iistam: m.stxtuuonncl, onc démet
-ans- d"athéisme: militant: L intérét principak: du: livre vient- de:sa: d;)ct:mcntaimm quz;z
viétique:* ‘et écialisées qui- étudient: I'islam: pour. mieux
entiérement soviétique:”presse et revues. spécialisées -qui amz: po
combattre; on voit d'ailleurs que les- arguments: sont bien: pauvres, »I invective c‘on‘trc. le
«fanatisme. obscurantiste»- principalement. En annexc; deux cartes, et .dem_pt.l?n gc?‘i?..
phique: détaillée-des: Tieux du soufisme: 50 iétique: aw No'n; Caumsc, en: A;rarbay]an; cn \ 1c
centealé® et dans: le: Tatirestin:. Bibliographie- raisonnée: presque: cxdustvemcm; eI russe:”
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1207 LOUBES, Jean-Paul. La fabrication d'une architecture
vernaculaire contemporaine: le cas du quartier
musulman de Xi'an. {Abstract: The making of a
vernacular contemporary architecture; the case of the
Muslim guarter in Xi'an; Resumen: La fabricacion de
una arquitectura vernacular contemporénea: el caso del
barrio musulmano de Xi'an.). Espaces et Sociétés,
113-114 (2003) pp.67-90,307;312.

1208 OMIDVARNIA, Mohammad Javad. E?he/“ Kubraviyyah
order in China. Amu Darya, 4 /6 (2000)-pp:258=272:
Mecmeddra £ Eehra

855 .M.
deux  Kubrawis:
Muhammad Narbah3.
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‘ . 485 DeWEESE, Devin, ‘Sayyid ‘Ali Hama-
2‘ |80 930 387 7 4ani and Kubrawi Hagiographical Trlelxt;ic.msa.l
T L wermEd?! o1 Lewisohn (ed.), The Legacy of Me zev1

Persian Sufism. London: Khaniqahi Nimatul-

“,. i’:)j”b‘,y{; -
Wlahi Publications, 1992, pp.121-58

= . .
SOUFISME T

553.: LeMERCIER-QUELQUEIAY, C. «Sufi Brotherhoods in the USSR : A Historical ~

1. Les Kubrat).lw.lgi?; uf:tret
i iisme aux DU
i eFécigsn de VHégire. REI 29

neuvi¢me: St
61—142

3

(1961), PP

673.  SupaLt, William. «A note on Najm al-Din al-Razi and the Bahr al-Hagd'ig»
Folia Orientalia, X11 (1981-84). pp. 69-80.

(dit N.D. Daye, 0b.1256), I'auteur apporte plusieurs précisions utiles sur fa biographie, au
demeurant trés mal connue, de ce grand maitre soufi iranicn. Les arnotations autobiogra-
phiques apparaissant dans ce manuscrit permettent notamment de mieux situer N.D, Raz
par rapport a ses maitres, 4 la confluence entre la lignée kobrawie (par N.D. Kobra lui-
meme, et surtout par M. D. Bagdidi) et I'enseignement de A. H. Sohrawardi. Une contribu-

ton ponctuelle mais positive & une meilleure connaissance de 1'efflorescence du soufisme en
Iran au 7¢/13¢ siécle. P. L

- RAHRS 'L HAKA-
A partir d'un manuscrit encore non exploité du Bahr al-Hayd eq de Najm al~6;n Eﬁﬁw

A e e

Survey»,: Cen(rzzl.(isiali Stirvey, 2, 4 (1983), Special Issue: Sufism in Central Asia,

pp. 1-36. 72+

Dans la premiére partie de article, I'A. étudie Iévolution h}stéﬁque et le statut actuel
des deux ordres soufi principaux du Caucase du Nord, les Nagshbandi, introduits dans la
région 4 la fin du 18 s. et les Qadiri, introduits au milieu du 19 s. Bien que différents dans
leurs p.raliques, les deux ordres ont été constamment- engagés, 'un comme I'autre, dans
l'op'posui.on 4 Toccupation russe grice 4 leur pouvoir politique réel. Ceci leur a valu de
subir maintes persécutions de la part des régimes en place. En dépit de la répression, 'impact
du soufisme n'a cessé de croitre. Le soufisme a pénétré .toutes les couches de la société el
actuellement, 80 de la population musulmane en URSS est pratiquante.

L’A. explique le phénoméne par le fait que le soufisme et l'institution musulmane en
URSS sont solidaires, le soufisme étant en sorte |'Islam «paraléle» ou «non officiel ». Les
ordres. soufis .étant, par _ailleurs, gardiens des. coutumes, des - traditions et d'une attitude
morale, leur cause religieuse se trouve assimilée 4 la cause de 'identité nationale.

) L’A. aborde ensuite I'histoire du soufisme en Asie Centrale (Turkestan). Quatre ordres
existent dans la région depuis le Moyen Age; les Nagshbandi, les Kubravi, les Yasavi et
les Qadiri::Leur évolution historique a été relativement. plus -pacifique qu'en Caucasé du
Nord, cependant; les révoltes ont néanmoins et -lieu; toutes:dues aux ordres soufis. La
prop.agation du soufisme s'est avérée particuliérement active dans les régions 1° qui s’op-
posaicnt fortement au régime russe, 2° o Finstitution musulmané &tait sur le déclin, 3° de
société essentiellement tribale. L’A. a le mérite de donner, en outre, la ‘répartition géo-
eraphique des ordres actuels au Caucase du Nord et en Asic Cantrale.

] Ce numéro spécial du C.A.S., consacré au soufisme en Asie Centrale, contient dautres
articles sur le sujet, tout aussi bien documentés & propos de 'Afghanistan, de I'Azerbayjan
du Tatarestan et du Turkmenistan (contributions d’A.~A. Rorlich; D. Nissinan, Q. Roy‘
A: Bennigsen, M Mirza). - ‘ o SR Zv.
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679. ZARRINKUB, ‘Abd al-Hoseyn. Donbdle-ye jostoju dar tasavvof-e Irdn. Téhéran,

Amir Kabir, 1362/1983, 412p.
[Recherches sur le soufisme en Iran. Suite]

Cest donc la suite de la grande entreprise de l'auteur de livrer ses recherches sur 161’{
soufisme en Iran (sur le premier tome, auquel, celui-ci fait suite, voir Abst. Ir. V,567). paur

Fait de grands chapitres de synthése, le livre passe en Tevue successivement les critiques (une - &
bonne maniére d’aborder la réalité) faites & 'adresse de divers milieux soufis dans les textes
persans, les poussées du soufisme a I'époque safavide (depuis les Sarbédar), Pécole des

Kobraviyé, celle d’Ibn ‘Arabi, celles des Zahabiyé et des Nurbaxgiyé, les grands mouvements

soufis depuis Samarquand jusquen Inde, le soufisme a Ispahan sous les Safavides, les impli-

cations philosophiques du soufisme iranien, enfin la continuation et le renouveau du soufisme

Immgéﬂ\f 3

au siécle dernier. Un bon choix bibliographique et un index des noms propres achévent cette
vaste enquéte, faite avec la maitrise qui convient aux OUVIAges de grande initiation érudite.
C.F il

o .

ﬁ/-ﬁ(@ 47’5,57,7;, .f/@%ﬂ/,4

464 W
A ?fléEf\_’, Muhammad Isa, “A Kubrawi 4,
anual of Sufism: The Fusus Al-Abad of Yahya -
phar [.Pn. L. Lewisohn (ed.), The Legacy)of ﬁ
aea al Persian Sufism. London: Khanigahj
'matullahi Publications, 1992. PP 289—31qu 1 s
o o

See also 7, 11. 102
) , 109, 110. 12
2 > 3 8, 13
86, 392, 405, 440, 478, 482, 483, 484, 4815 ] ig;

1188, 1191 860, 1022, 1074, 1150, 1175, gﬁ

686. DIGBY Sil“ou ‘f h i QPE
. h > . I € Sufl Shaikh i y in ]V[ed eva
[ : )”1 L ’ as a SOUICE Of AuthOI'lt i i
s ’ * €}
/

Editions de ’Ecole des H i
s, e autes Etudes en Sciences Sociales, 1986, pp. 57-77 (Pu- (e

Dans cet article de fond, basé sur d
ite den o arace de fo s des sour'ces persanes, Pauteur étudie co ’
sousﬁcomingm mdlisel:)tlcso?1 eitisprogresswemem établie et exercée dans les diverrsr;?]f:gti;r?: tdO-
oo aumen indien Shaqyﬁ(lhe(sspar'les §ultans de Delhi (1206-1526). L’auteur examine ;ouli
ricaley. n eromres on et Ouivglr, rigueur des pratiques, lignage, sensibilité poétique et . |
Qét?rminé (vilayar). 11 étudieinsuilerslensnrr:;;fx:’e?tsa jugdiction s arin temntoire
amine (vildyar) tudi . ntre ordres soufis. Alors i
Chamoor Firdauseis,c:;s)zt[]}?'d;‘)?hl e,t Suhr.a»'vardns de Multan, elles sont cog;lifcltzse;lz]sa;ﬁns
et Ximodh (e éx].eu n m], l‘autonte des shaykh est rattachée & I’organisation 5: |
romomaah ( couvent [e;rs r; }'e ations avec ’entourage du souverain et les écrivains d
ol s souvenir de et aaprel écesseurs §t aux réseaux d’influence constitués & partir de |
7 - e e ers dans les sanctuaires. ¢
i st_illustré de citations et d’anecdotes tirées des sources utilisées. D. M
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399 ASKARI, S.H., 'The Maktubat (Letters) ., |
of a Suft of the Firdausi Order of Bihd™ Tn. KURravyge
Khuda Bakhsh Lectures (Muslim India). Patna, :
India: Khuda Bakhsh Oriental Public Library,

1993, pp.565-91

NECIMLDDS feligmrd
86-930217

Kubra, Najm al-Din.

al-Usil al-‘asharah : risslah dar bayin-i’
tarigat-i Shuttlr / ta'l{f, Najm al-Dfn Kubra,
tar jamah va sharh, ‘Abd  al-Chaflr LarY; bih
{htim&n-1 Najib Mayil Haravl, -- Chip-i 1. --
TihrBn : Intishrat-i Mawlh, 1363 (1984)

111 p. ; 22 cm.

1n Persian; romanized record.

Bibliography: p. (107)-109

Includes index.
Title on p. (4] of cover: Asoul-al-asharah—t.

(A treatise on the Shattariyah school of

sufism) 3
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663. Nam aL-Din KoOBRA, Agrab al-tarig ild-lldh. Ed. "A.R. Sarif Mohseni

Téhéran, Safa, 1362. 170p.

-Traduction persane ancienne par Seyyed "Ali Hamadéni; Sarh-¢ Kamal al-din Hoseyn
R.

X'drezmi

o
N
725 BOWERING, Gerhard. Kubrd's treatise on spiritual o

2 Breb’eat, Risdla fil-khalwa. Al-Abhath: Journal of the w@@w
Faculty of Arts and Seiences af)
of Beirut, 54 (2006) pp-7-34.

the American University

2 of r;@"’wa

786) 170 Nac-Din,a.l-Kubra;(iilmj 618 h.= 786 m., GAL, 1, 440, 8. 1,”
— Adab al-muridin
Bas : et e e DT (G,
Kuta'h}.fa, Vahid Paga nr. 1455/7 (yap. 48 b-60 a, ist. 753 h.),
Hamidiye nr. 1447 (yap. 213 b-215 b, ist. VIIL asir).

Diger

Ba§.3 ) e LA e b e
Sehid Ali nr. 2800 (yap. 118 a-125 b, ist. 722 h.). ’
Diger

Bas : el g LT o Gaddd

Ayasofya or. 4792 (yap. 743 a-746 a, ist. 816 h.).
== Risalat al-s@ir al-hd’ir al-vacid ila ’l-satir al-vahi aci i
i i i ki - -vahid al-macid (Ri-
salat: @gl-ha'vm al-ha@if'in farsca terciimesi). v :
Bas ; cepte UL S ST gl Sl
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86-932416
Kubrd, Najm al-Din. . L

Adab al-Sufiyah / Najm al-Din Kubrd ; bib
ihtimAm-i Mas©d Qasimi. — Chdp-i 1. — [Tehran]
: Kitabfurlshi-i Zavvar, 1363 [1984 or 1985]

80 p., [5) p. of plates : facsims. ; 22 om.

In Persian; romanized record.

Includes index.

175.00IR (pbk.) .

(0on the customs and traditions of Sufism)

T Rela bt M,

198851 ‘MEIER; F. “Ein" Knigge fuer sufis™” Riv. degli
Studi O. 32, no. 2 (1957) 485-524. Translation of the
-Addb al-tmuridin of Najm al-Din-i Kubri of Khwar-
izm who was killed by the Mongols in 1221, The Per-

s1an text is a brief treatise on mysticism.

V - o " ' ) . - A 3 " N ‘4 [l }S—‘—’
VEF S Y e e o E l_,wyl‘_*,T, LS"L-"""“'T J.L""“

Yoo ITFY o YO IRV G e FeTed oo (IVET o W)

710 MoLE, M. La version persane du

pp-38f51

2449 MEiER, F. Stambuler Hand- -~
schriften dreier persischer Mystiker: ‘Ain

al-qudat al-Hamadani, Nagm ad-din al-
Kubrd, Nagm ad-din ad-Dija. Islam 24

(1937), pp. 1-42

é iti asemi, Téhéran,
Nam ep-Din KosrA Adab al-Sufiyye, €d. cnitique par M. Qasemt,
495. ,
ron 1363/19847 o ité é wal-Sa’ir al-Ha’ir; ces
Les régles de conduite des Sufi» est un traité du fneme type1 eq . S e
« - as paraissent-8tre les seuls écrits en persan de 1. A'.,'et v ;‘3( e ntante
deux t.ml?s'p' ratique des thémes abordés, semblent avoir €te destinés au dis nges e
etla sxm{p.htj;':(ppas Iarabe. Ce texte avait déja éte édité, avec quelqufa_se vanazls_,n‘t)‘ -
?;;Srr:;\i!esi? dans le BIFAO (tome LIX, 1960, pp. 203( sqsg&;z/i;idsi;‘;ln;;jx;u;n;?pé S
- i elé wijeh * lah Ansiri (m. 3 atio
B. Lt i et i.ilfi:é (AS:?ﬁdAl';li paga 1393). Or les cing autres rgss‘ Tlh}f:sizz
s cha
M. Qasemi l'attribuent 4 Najm ed-Din Kobra (pp- 4-6). L'ouvrage comprend sep! p

é eti ; . s'asseoir et se lever; 3. ... pénét_rPfr dans
et éfidb P mggsepﬁ:lsn rf:;’:lif 15a Xer qseé iendrf: aux invitations; 6. ... 1’audmor[1 Cd[l;
: v\’ﬁl]t’l]ﬂh: . a prcz'(;uvrage cons’titue un élément utile pourll‘(?t'ude des raﬁ?orts 52 ;Xte
m’;_’ o 7e.tAiésV2§55;nems de la fotovvat & cette €poque, vuga msxr‘r}:?}ﬁ;ud; d;sietuxerrézscumcméc
e < i i jon est plus substanti ux 1
avec ceux des Fotovvar-Name. IA.mtrc:d\'xctxon plus SU e e chune e ographic. 1.55
B e o "Ouvfage ’d‘? . Ti?pp;ﬁgsgei,?}xé(zg:ur corrige I'erreur qu‘il‘avaiv: c%mmlslz
s resm}t m‘?feﬂsm 7 .noe'mam un des maitres de UA. (erreur signalée dans
dans Vintrod. d'al-Sd’er al-Ha'er, co alte date t

notice précédente).

seul manuscrit qu'il avait u

;

| \J e&m-e&;‘ e '~“t; CJIOV ték l

94 UCAK 1693

Ta&ik B, WY-134
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Traité de dix principes de Najm al-Din
Kobra, par ‘Ali b. Shih4b al-Din Hama-
dani. Farhang-e Iran Zamin 6 (1958),

664. Nam ep-Div KosRrA, al-Usal al-"Asara, trad. persane et comment. de ‘Abd_ -
al-Qafur Lari, éd. N. M. Heravi, Téhéran, Mowla, 1363/1984, 111p.

Le Traité des Dix Fondements fut édité pour la premiére fois par M. Molé, avec la ™~
traduction persane de Seyyed ‘Ali Hamadini, grand maitre kobravi, disciple de "Alad ad-
Dowle Semnani (voir Farhang-e Iran Zamin, vol. VI, pp. 54sq.). Le texte, sa traduction par
Hamadani (Dah Qd’ede) plus un commentaire persan de Kamal ed-Din Hoseyn X“arazmi
(IX/XV* s.) fut réédité par A. Sarif Mohseni en 1362/1983 & Téhéran, sous le titre de Agrab

al-Turug ifa Allah. N. M. Heravi présente ici une édition quelque peu différenté puisque basée
sur deux nouveaux manuscrits, ainsi que Je texte d’une traduction et un commentaire gn
persan de Raziyy ed-Din "Abd al-Qafur Lari (Bibliothéque de I'Ipstitut Indien de Londres, n°
670, et Majles de Téhéran, n° 4868; sur “Abd al-Qafur Lar, disciple de "Abd al-Rahmin
Jami, voir Va'ez Kasefi, Rasahdt "Ayn al-Hayat, éd. A. A. Mo‘nian, Téhéran, 1356/1977.l/
286; deux de ses ouvrages ont été eédités: Havasi-ye Nafahat al-Ons de Jami, éd. Basir
Heravi, Kabul, 1343/1965, et Sar(z al-Durra al-Faxira de Jami. éd. N. Heer et A. Musavi
Bahbahani, Téhéran, 1358/1980). : . N

Il s’agit d’un trait¢ important de Najm-e Kobra, plusieurs fois commentés par divers
maitres mystiques, et traduit en persan ou en turc. Dix observances essentielles de la voie sufi
y sont définies dans un ordre ou 'on peut déceler une certaine progression spirituelle: la
contrition (tawba), I'ascése (zuhd), I'abandon complet & Dieu (tawakkul), le contentement
(gind’a), I'isolement (‘uzla), le dhikr permanent (mudawamat al-dhikr), ta concentration
(tawajjuh), la patience (sabr), la méditation contemplative (murdgaba), la complaisanee en
Dieu (rida’). Le commentaire de Lari peut étre considéré comme appartenant 3 la tradition
naqsbandi; il serait donc intéressant d’étudier & travers ce texte, les interpénétrations des
deux écoles naqsbandi et kobravi. M. A A M
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) EIN MATNAWIL VON-SARIE]
UBER DIE SCHEICHE DER KUBRAWIY

KUBRAWIYA-HUSAINIYA
IM 16. JAHRHUNDERT

von

Florian SCHWARZ, Bochum

Die Kubrawiya gehdrt zu den wenig beachteten Bruderschaften in
der Geschichte der mittelasiatischen Khanate. Erst Devin' DeWeese
brachte in zwei bahnbrechenden Aufsitzen wieder ins Gedichtnis',
daB die Kubrawlya in ihrer mittelasiatischen Heimat nicht nur in einer
Pilgertradition an den Gribern von Nagmaddin Kubrd in Kéne-
Urgenc im turkmenischen Teil von Xorazm sowie von Sayfaddin
Baxarzi vor den Toren von Buchara weiterlebte; gleichzeitig
versuchte er allerdings, den Niedergang der Kubrawiya im 16.
Jahrhundert zu dokumentieren®. Nach und nach werden nun mehr
Quellen zur jlngere mittelasiatischen Geschichte dieser si/sila
bekannt. Auch mit diesem Aufsatz ist vor allem ein Beitrag zur
Quellenkenntnis, nicht eine Studie zur Geschichte der
mittelasiatischen Kubrawiya im 16. Jahrhundert beabsichtigt. Es fligt
sich gliicklich, daB} ein zweiter Text desselben Kreises in diesem
Sammelband aufgenommen ist. Vielleicht gibt dies einen AnstoB,
sich neben den ,,populdren* mittelasiatischen Bruderschaften, der
NagSbandiya und Yasawiya, auch verstdrkt den Gemeinschaften in
deren Schatten zuzuwenden.

In diesem Beitrag wird das Matmawi dar asami-yi pirdn des
mittelasiatischen Kubrawi-Scheichs $araf- (oder Sarif-) addin Husayn
— mit dem Dichternamen (taxal/lus) Sarifi — vorgestelit. Es beinhaltet
die silsila der nach seinem Vater, Kamaladdin Husayn Xwérazmi,
benannten Kubrawiya-Husayniya und die Namen einer Reihe von
mittelasiatischen xa/ifas des Kamaladdin Husayn. Textgrundlage ist
die Version des Matnawi in der Géttinger Sammelhandschrift
Ms.pers.44, fols.54b-66a>.

Hochburg und Gravitationspunkt der mittelasiatischen Kubrawiya
war auch im 16. Jahrhundert noch Xwarazm, die Heimat von
Nagmaddin Kubrad. Von hier aus strahlte sie in die Gebiete am
kaspischen Meer und in die siidlichen zentraleurasischen Steppen

Devin DeWeese, “Baba Kamal Jandi and the Kubravi tradition among the Turks of Central
Asia”, in: Der fslam 71 (1994), 5.58-94.

? Die Pilgertradition zu Nagmaddins Grab ist nach wic vor lebendig.

" Ich danke der Niedersichsischen Staats- und Universititsbibliothek in Géttingen fir die
Genehmigung, die Handschrift zu benutzen und dieses Matnawl daraus in Faksimile 2u
reproduzieren. Anke von Kiigeigen danke ich fiir die kritische Durchsicht des Manuskripts.
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Kopriili M.F., "Ahmed Yesevi," — in: I4,
vol. 1, 1950, p. 210-215.

Koprilli M.F., "Orta-Asya Tirk dervisligi

hakkinda bazi notlar," — in: TM, vol. 14, 1964, p.

259-262.

Kopriiliizade M.F., "Hoca Ahmed Yesevi:
Cagatay ve Osmanl edebiyatlan tzerindeki tesiri,"
— in: Bilgi mecmuasi, vol. 1, 1330/1914, p. 611-
645,

[Lykoshin N.S.], "Premudrost’ Khazrat-
Sultana Arifin-Khodzha-Akhmada Iassavi,” s tiurk-
skogo perevel N.S.Lykoshin, — in: SMSSDO, vol.
9, 1901, section 2, p. 76-105.

P. 94-105: notes by Lykoshin.

Lykoshin N.S., "Sueveriia kirgiz, sviazannye
s Turkestanskoi mechet’iu Khazret Sultana,” — in:
TV, 1902, No. 17.

Mallitskiif N.G., "Khazret Sultan (Khodzha
Akhmad Iasavi, Sultan Arefin, turkestanskii mistik i
sviatoi XII stoletiia)," — in: TV, 1906, No. 125.

Malov E., "dkhir zaman kitabt; Kniga o pos-
lednem vremeni (ili o konchine mira),” — in:
IOAIEK, vol. 14, 1898, p. 1-96.

Text ascribed to Hakim Ata.

Matveev S.M., "Mukhammedanskii rasskaz o
Sv. deve Marii," — in: JOAIEK, vol. 13, 1895, p.
19-34.
Text ascribed to Hakim Ata.

Mélikoff I., "Ahmad Yasevi and Turkic popu-
lar Islam," — in: UPOCA, 1987, p. 83-94.

Melikoff I., "O sredneaziatskom proiskhozh-
denii sufizma Anatolii,” — in: ST, 1988, No. §, p.
22-28.

Tr. of Mélikoff 1., "Les origines centre-asiatiques...”

(see).

Mélikoff 1., "Les origines centre-asiatiques du
soufisme anatolien," — in: Turcica, vol. 20, 1988,
p. 7-18.

Russian tr. in 1988.

Melioransky P., "Ahmed Yesewi," — in: EI,
vol. 1, 1913, p. 204-205.

Menzel T., "Die iltesten tiirkischen
Mystiker," — in: ZDMG, vol. 79 (N.F., 4), 1925,
p. 269-289.

A summary of Tiirk edebiyannda ilk mutasavviflar by
M.F.Képriiliizade (see).

690

Menzel Th., "Kopriliizade Mehmed Fuad’s
Werk iiber die ersten Mystiker in der tiirkischen Lit-
eratur," — in: KCsA, vol. 2, 1926-1932, p. 281-
310, 345-357, 406-422.

A summary of Tiirk edebiyannda itk mutasavviflar by
M.F Kopriiliizade (see).

Novitskii Iu., "Khodzha-Sultan-Akhmet-
Iassavi: Kirgizskaia legenda," — in: TV, 1912, No.
38.

"Podlinnyi tekst zhalovannoi gramoty, dan-
noi Timurom Turkestanskoi mecheti Khazriata
Tassavi," — in: PTKLA, vol. 3, 1898, p. 75-80.

Persian text.

"Predaniia adaevtsev o sviatykh sekty
khanafie, zhivshikh i umershikh na Mangyshla-
ke," — in: SSKG, vol. 7, 1873, Prilozheniia, p. 1-
17.

Legends on Yasavi saints.

Samoilovich A.[N.], "Makhtum-Kuli 1
Khakim-Ata," — in: Turkmenovedenie, 1929, No.
12, p. 28-29.

Shishkin V.A., "Mazary v Zangi-Ata," — in:
V.V.Bartol'du, 1927, p. 165-170, 2 drawings, 2 pl.

Taizhanov K., Ismailov K., "Khilvat —
sufiiskii obriad u uzbekov Iuzhnogo Kazakhstana
(konets XIX — nachalo XX wv.)," — in: 7D
SPIPEAnI 1976-1977, Erevan, 1976, p. 175-178.

: In village Karamurt, Chimkent region.

Togan [A.] Z.V., "Yesevilige dair bazi yeni
malGmat," — in: 60. dogum yili miinasebetiyle Fuad
Koprilii armagam / Mélanges Fuad Koprili, Istan-
bul, 1953, p. 523-529.

Zaleman K.G., "Legenda pro Khakim-At3,"
— in: IAN, ser. 5, vol. 9/2, 1898, p. 105-150.

Same: Mél. as., vol.'11, 1901, p. 65-110.

Includes: (1) Text from Hikdyar-i Hakim-Ata (Hakim
Ata kitabi), on the basis of a MS. of the Asiatic Museum and 3
editions (Persian text, p. 107-122; Russian summary, p. 122-
127; philological commentary, p. 127-132); (2) extract from
Mir'at al-salikin, p. 132-135; (3) extract from Rashahat ‘ayn al-
haya, p. 136-145; (4) extract from Khazinat al-asfiya, p- 146;
(5) extract from Mir’at al-asrar, p. 146-147; (6) indexes, p. 148-
150.

(a) Monographs

Afshir 1., Sargudhashi-i Sayf al-Din Bakharz!

ba-inzimadm-i shamma-t az maqgdmdt va afkdr-i &
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on the Ten Wheels but not of the Sutra of the Original
vow. Ksitigarbha is most frequently honored as one of
the grouping of “eight great bodhisattvas’” whose man-
dalas are important in the Esoteric (i.e., Vajrayana) tra-
dition.

History in Japan. The first unquestioned evidence of
the enshrining of an image of Jizo in Japan and the con-
ducting of an offering service in his temple dates from
the vear 850. From the ninth century onward, ceremo-
nies of offerings called Jizoko were widely observed to
avert illness and to rescue beings from the hells. Jizo
also became honored throughout the country as a pro-
(cctor of children as well as a provider of various bless-

ings sought by the common people. Jizo's festival (Ji- .

zobon), on the twenty-fourth day of the seventh month,
usually centers on prayers for the safety of children.

In Japan, many carved stone images of Jizo can still
be found at roadsides or in the wild. (Some scholars say
that these images gradually replaced an indigenous tra-
dition of erecting stone phallic symbols by the road-
side.) In this form, Jizo is the subject of many children's
songs and folk songs from ancient times. Today, as in
the past, when people mourn victims of war or traffic
accidents, or pray for children or for the mizunoko (the
souls of children who died'before birth, usually by mis-
carriage and abortion), they still often dedicate a small
Jizo image at a temple.

" Iconography. Although Ksitigarbha appears in the
princely garb of a bodhisattva in the Esoteric tradition
and in all traditions in China, in Japan he usually ap-
pears with the shaved head and monk’s robes of a $ra-
vaka, or Hinayana monk, a devotee of the first of the
“three vehicles” that, in Mahidyana thought, compre-
hend the three soteriological paths recognized by the
tradition. He usually carries a pearl and a staff. In the
Japanese Shingon (Vajrayana) tradition he appears in
both the Taizokai (Womb Realm Mandala) and the
Kongokai (Diamond Realm Mandala). Another highly
developed tradition in Japan is the depiction of “six Ji-
20s,” each with different attributes according to the
path of rebirth in which he appears.

. {See also Celestial Buddhas and Bodhisattvas.]

BIBLIOGRAPHY

In English, M. W. de Visser’s The Bodhisattva Ti-tsang (Jiz0)
in China and Japan (Berlin, 1914), although somewhat dated,
remains the best reference. The Sutra of the Original Vow has
been translated into English by Heng Ching and the Buddhist
Text Translation Society as Sitra of the Past Vows of Earth
Store Boddhisattva: The Collected Lectures of Tripitaka Master
Hsiian Hua (San Francisco, 1974).

The literature in Japanese is extensive. Among the best
works are Manabe Kosai's Jizé bosatsu no kenkyi, 2d ed.

KUBRA, NAJM AL-DIN 393

(Kyoto, 1969), which includes a history of texts; Hayami Tasu-
ku's Jizé shinko (Tokyo, 1975), a well-researched, popular book
with a good bibliography; and Jizo shinko, edited by Sakurai
Tokutard (Tokyo, 1983), which includes essays on all aspects of
the topic by a number of scholars.

MiRriAM LEVERING

KUAN-YIN. See Avalokite$vara.

KUBRA, NAJM AL-DIN (a1 540-618/1145-1221 cE),

properly Aba al-Jannab Ahmad ibn “‘Umar; Iranian Safi.
Known to posterity as the “great scourge” (al-tammah
al-kubra), in reference to his sharp debating skills—
hence his name Kubra—Najm al-Din was born in the
city of Khorezm (Khiva). He began Sufi discipline by
traveling to Egypt and then to Anatolia. His first master
was Rizbihan al-Wazzan (d. 1188), an Iranian resident
in Egypt. The latter in turn had been a follower of Diya’
al-Din Aba Najib al-Suhrawardi (d. 1168), a founder of
the Suhrawardiyah order (tarigah; pl., turug) and au-
thor of Adab al-muridin, a widely read guide for Safi
novices. Two other teachers of Najm al-Din were also
students of Suhrawardi: ‘Ammar ibn Yasir al-Bidlisi (d.
1200?) and Isma‘il al-Qasri (d. 1193). Najm al-Din re-
turned to Khorezm and established a Saft lodge (khan-
agah) where numerous novices received training. Col-
lectively, these students established a Sifi line known
to posterity as the Kubrawiyah, from which several or-
ders emerged in later generations. Although these or-
ders were of brief duration, their founders were to have
a lasting influence among both Sunnis and Shi‘ah
through disciples who carried Kubra's teachings to An-
atolia, Central Asia, and India. Najm al-Din himself
died at the hands of the Mongols in the dreadful sack of
Khorezm in 1221.

Kubra's numerous works are primarily in Arabic; one
notable exception is a guidebook for Safi novices in Per-
sian (Sifat al-adab) that marked an important stage in
the development of Persian literature in the Suff vein.
Of particular significance are his nine-volume Arabic
commentary on the Qur'an and, probably the most im-
pressive of his works, the Fawa'ih al-jamal wa-fawatih
aljalal, which contains Kubra's Sufi psychology and
descriptions of the mystical states that a novice may at-
tain. These may briefly be described here. To Kubra, the
human being was a microcosm, incorporating all that
exists in the macrocosm, except for the special quali-
ties, the divine names, of God himself. With the excep-
tion of the quality al-ralman al-rahim (“the Merciful the
Compassionate”’), the qualities of God may be obtained
through a process of spiritual ascent if the Sufi follows



U“J_i"ll caant .Nﬁ J‘h

i A o b g
G A f (8 ladalry L ann UG
s e alglll hme D e v
Do s clg Lhe gL Ol
B N B T ey

LML

-4 V4 o .. s .
e YA - L 27 o o

P e || VS S R
Chaladl slgd e e o lel 2L
L p-bu D Bl S
e Sl slal 1y L st
s o Yl Ll
Coae Sl e L a
o Bl adlad o owlal Sal
Dl e sl 8l g
SO P Tt/ B PR RS
S el FoCe e s VAN
PR TR M «J‘ b A o etk
PN I PR BN G L4113

an—&w-@- m ,w “ “J.JL‘?) O}""}‘[ Lﬂ.m.q.‘
N ‘dﬁ":’“ ol s._; M.\;U daa oJ.>-|v)

Ay vy ote ally Yo vo gl (V)

Gl by Ve S by VAt

st08 Dbl Cassy a1y Gl Lamg ey 1 Y
g0y ol s VYAN

oy

el oLy

B by L5 ey ¢ sl
J—aw S oSSy camdl G
g L;J,>- ¢abUl e OISy ¢ M
o el e el ey ¢ JIad
C O d g ol 3 J ety aislias

-

[;_A A - cchﬂ// .,

(\\‘Y\_\\f.d’;J

Cdl de oy des o ;Z}
ﬁl—e-lﬂ N ‘L})——&ﬂ :.ﬁ.wa Lu.n._:
..\.Ln . 425}4 rj_)\):-c?.& ols andlili
G s ol B e - b
CJ:L>j CJJ—fLwéjVQ‘MJ dL@.—w’ b
el e BN Eole e oS5 cpllpbm |
Qs AMe Bl U r.h,.&} G|
ﬂLJ‘ C_...@.L" ¢ E\_JJ.AM CL:,.O )LS U'°
LVJ».» LO_, r)_)‘f- 4..:-LJ 4}:. "‘\
&524}"” S d o}JgJ.a fMJU h:;\.:al
f~ (LAL ;_.,.m.U.\ LIV s ez o Ji,
rj_)b:'- b Je okl key Uy Lo il
B L Sl N A

b YVt ohdally Yed tv gLl ()
Vv ALl olad

o ‘-‘.‘-?“_‘o

3?.4‘:



uLuSA uﬁ od\g;\g-d‘ ul.hghadi

bjﬁ.ﬁbﬁt—@\)u.b

ISAM 141806 [y.y.ty.] dﬂt £ Jad) Akl dy-ahui

s ATFD - A7 3

Sdory 1t Aot 1 Gl =3 2l J Y1 —
gl 3 — BN el
—3,4219-217 13,, 2/660 3, b ¥,
S s et 289-286 6, 6/1272/1453
£ 22 23,1 11/335 5, ¢ 34-32 %, 7/354 3,
sl b 105 79-76 1,5 3/900 3, T b

$223 5, L S ¢ 71810 5, 1 g

S S olae £ 22221 5,4 8/451 3, +31) e yas

et S a3y 3, 269 .3,
¢ 1968 stux 3 b ¢ 3/2135

(&) ST AN s G 3L o A2 5= 3

i3 172 5, ol 0 ¢ 45 %, 3822 43, L pb
o3, —» 847 457 %, 33 3, <5L> 1 233
oo A 2 840 < 431 %, 3/124

& xS ot o pedi — 4
25> 233 5, ¢ 2-1 6% 232-231 3, ~0
£92 1y sl e i

iyl § =yl A4k J W, - 5

Y _»982:320-309 %,, 5/3311 5, w3k
i, 11/1063 5, sts, aes ¢ 2/2450 3, §
« 259-23923,,3340 3, L,uLi ¢ 71-65
¢65-62 13,5, 2/219 3, 5 )i sl 2 991
961 70-63 «3,, 91772 3, oo aujm U
¢53-51%,,2/278 5, oS >

Gyl d= il Wy~ 6
£11/1814 5, ¢ 11/1814 5, sl 0 1y
Gadt fAdL, -7

A~ 471475 .3, . 8/3543 15 (ol aad
el b 3524-523 i, 212/1541 3, =0
¢l 3 90,5 6/241 13, ) 4 yue 2 998
-+ 95-94 01-7/83.J))W<Jb

.4.9,‘1\ Wt)ij\jm,.d\auddu)—S

LR N 4

Weeeripdd ini o bom
o O"’J’“"..ﬂ)“"u‘ i — 05m
YT PR | tﬁ’}’g" Ss.aj)b‘i-l 3 pesee Y
Il y 6 S ol iy by el il sty
1221/618 & tiugds 3 et (s St
¢ 1181 « 876 <459 0, bl o 2570 il
(38/2 S8 s £ 90/1 13 L Gy
o adilas e
(D) Dpadt § = iy b ST - 1
816 « 746-743 1 .3,, 27/4792 .5, U L
753 . 60-48 is,,7/1455 5, Lok a1
c132-129 35, 1796 3, s ol 1, s
€ 215-213 1 3,, 2/1827 .5, % s+ s 838
€722 (125-118 45,, 2800 15, Lot e g
¢ 215-213 %, 1447 5, v

12 W 2008



Ye

FLN-Y

g s sl _p ol Sl > e 3 (8 S
oS g3 g 3l s e 5o S it 5 @l Aol
woi)ufw@f,%osw}yauwuw
5 Salae 1l 31 (S ahalas 3 (Y A ) 23l ass
653 o) 5wy e b A o ldalen o A S0
(g5 s i g e alaa s ol o i b pAZRE) BIES
e S S E L S 5Sn ol Shb 0 b 5 5 4l
gl cols; pae T G B Y B
a5 g3 1) ke bl o 2235 n bl dalas
,{:.Bjjab,)w\j.ox..i)}))L\U}Q_\..‘L\.\;J'\L;.:u.LZ:—
WKLy 55,5 s o i 2Ll e o 5 A Bl
,-s\,yia)m,_;sg,.zu.,)j s ri,h;..ﬁmw&»
w‘ﬁb)éj¢Jj'éﬂ}¥‘)¢w—:§}ﬁabh)ljﬂéuj}
5 ms a3 (A (e = ) el JBL e 2500
¢ ol sy M sz ably s o Sliasee Sl 5o S
)’I&.J_J.a,‘.u.go@,\u.:.f_.ua.x.n)soﬁig);él.u‘ﬂ)r.\f@_ﬂ\
) sl i oS et 0l Sl B2 0 Al sl 3
] a5 oS (lomims | S 538 A5 5o (8 j(aad
AJ,.'-'_}\w}))wds&u\Q\m;,&@‘)\;.\:s‘\:o]r\aj\j
oSl &y 2 52) Wb ol o3 2 sdil 5 1y ) 50 SsS
e sl S Seeobs 5 (N - jann B ol 4 (Sl
oo Blen e 25 5 Gl ¢ 5252 W ol s
b el A s e LI 520 ool 03 S el s
;(ohaé—)w\%w:;wo-\edwbobjdw
(ol 5 o2 <) gl & i ¢Sl 5 s 53 Mo (N
2 eSS b (s T B B W B L
Ll Sl W gt Y ety el s (SWoas gors > o>
S iiall g adl XS /Aé?;'&//-g/ch‘:”;l-"wc—’b.'f‘;‘:’—d/
it Loy demes I B Lot
6ol i m llae Ol o 5 4852 JUTEREsE /
et O Dl 45 S mn i b (L 4 Ol [T
)gu...v...«,.\_sul HA.:;,L\PJ,\‘;._%_:,M@L
it b sl S Dl 5 Ol 0l ol
e 1Ll () Loy Ll (g) (o0 e sl ozl 3
SLaal 4 es 385 o gollie e 5 85 Lelpi )
oy Al gt Gl 5,5 g A gy g pp A5
| ot 435 ol s 5 355 02l (A5 oM b

L oSy slons 5 S sl e Ity AN &I a (Y
el 505 0 OIS 55 ol el Al i 5 s 4 ol
a3 a4y Ll i 5 sl aial i Gladoy e
5305 85180 15,8 ) B ks 50 b 5 s
101 Lhie o S50 4 531 J3T85 ol s 0 0
2l op o L

5 sl 3 8ol 53 § 3230 il e lel a8 0 ot
2l asle S w3 5 )3 ey 2,5 4l
elas U5 7 ezl a ol (o o5 5 b et
g lades gl a2 a5 Sl g Sl (S QU
AS@\Q;SL?)\-L%‘}ALZCA:&W)@J?@LQJB\L
gt S sl Gl oS ol Sl sl 328 Gae 0t o
o poydhe 5 anils chelias (So 3)lse (& 03 Ot
g 1935 gn 5 ol (i 0 e b e o 5B
Tong r\f\J\:ﬁ)ju
slsl 5 035 3 b BB aslizd b Gy, (Y
s A g a3 o st ) ) e D e S e
R cl OB G4zl 4 et Mo b
() 133,5 gas G5 0350 (Sawis b 5Soss olsm 255 S
5 odatp 6l gl Shaslisd s oMb By b e~
o5 o, ol L oo s e o 4 Ll ol 0355
1l e S 5 wlacy ol 5 e g ealind b il sl
Qi););ﬁaﬁdﬁ@i@d@1éﬁb;§}g¢wfﬁ
ot oman b Ly Wi, LS Gt b S
);;Aa_c»:f(,.i,)'l %\k)wbwr&hﬂs_ﬂ_
& olas] J;)Uo oy b sl esliiad ca s 92 0 (¥ et
d\ﬁ@)\kd})‘y]oﬂ;ﬁ‘—ﬁwuo%—:}: o308
Gb S ol S et 5525 S JbU s el e s
bo-\us\ab&\w::y&u-‘».waésaqu@)\b

s 2 LSS el Gl 2 (8 5o 4t o
bl S a2l L L 57 5 0o s 100 S
Ly ah esgs b 31 o e S5 AU oS ol 0 Sl e
ol s aall slgas g L ol sl s o5 Mb W]
FIRERERIRUIEEIS S S syt a8 oty sl &S
Sy Jula s b ol e o2 \as! (,_Q’ ol Il e
oS ol esb m wsrs S (S5 5 (052 g o
5 &S i Wb Ll 31 (S S0 e sl 4 olas]
e—);ﬁfd.éh:wgo\&uﬂ\és\«f}eu@whﬂp




AR R

e 35S 555 Wl 3oyl 53 1 Sledes iy A s
il 5o Glosr derl s 8 SIS Susl g SBG )
)xf‘i*egﬁuﬁFW‘)JJJ&;;'%"‘JJ{J#-V:UHUJ‘
b 5l g Sl 4l 5 d e 48 e 5 .S L] s
St St 5 i o e 3 S 5 S5 dal a5l s s
el il 501 duy il Js 5o 1 Gl 4 Sl lzal
4 SN Rls 52 e 3 E3 8 51 5 S5 e i
Js‘y;a;r\nlcm;s}u-&4:.&-'-:6\«_1@}&,5.,‘):@\9,,
VY il ol id) €3l S ub st 5h 1, ca b
(VWA aaS Sy
;:‘,.34.-_,_,,5:;—.&_}@b}";}(d‘\fﬂa)@\uf»\é:&
'cziﬂ—&“l}:éhdﬁﬁ\zt*hwbﬁgﬂ—ﬂ FUPEp W
KOV o lat s dlleNe) 3 pmy o (GFVA 2) 6,8 ol
‘ A(YYAOLSan e
QS%«*“‘*?@QJLJC—-:J*u-’bu-&h{f}‘wg'-:‘ﬁl
Y i bl ) 0 L CaYy a8 el 51 S
4 g 33 gosb pillady e il 5 o fos (VY
Cilys S5 45 551 A YWY e el poy 4l Oyl
3 o5 99 5b el g i Sl (YO LYY (plan)
Sreamayl b ol a8 S S VY e gl o

)L,J\_,-)J‘JJS‘,A;.U};}o\§a|jjaééu,|)a,)\5&|,|);’

o obebas 5 plss & 5y sien; gl 4 Sole Sllis

):,.uiél,angl}_}le‘,qu‘s,éc‘i\i@as
QLS ol i 5 Sl 5 a8 il slaiy 55 PV YVVIGPVO
02 155) 58 Gl 1, Gl 5 YTy Sl 2aS n
: A AN
S8 e 3 (PP 31 2g) 4600 45 e 51 4288 gy 1 51
Oyl i 3 ol GLalBL 55 i 5 sLa, 1 caut 55 Calil
K] QL-)L.«: Ao 4 JJ‘).KUJ .:x;' Lf‘:") oli:.‘\sl ASJ‘J&Q)Q ‘)
q‘j\a,_)a‘_;ﬁ;/\\}l‘;.ﬁ‘;\dl.u)a.a;&rl.\ilu,.o;lf;)l;l
Il b pllmad 55 sCala sl s 4y SoatSu bl
s oah Gl o Gle Sligige 5 gal Hlasnge & lo mans
P.:Ll:h_g:lu .U".,; ).))lj‘ ‘;vLaua ZJ)J-”L)\S 4;_‘):-;_,-3:).) d?A\ )é
Sldsdlede & ol 151 S 6 Koo o>+ (15-16. ) i §
JALS:)|3_}\’.‘)|5|L§"’A\)a)ax-\:~m&|ﬁ|WQQ?I\V
.(YA?/Y.,_;}L_;&;D:};_,..SJJ;:..J
L il 5l 38 5L 5 & a8 55 glan DyallsNe
2laa S e cmlanslan gy cane Sl ol g8l Llical axals
ol g ymladl Sole 5 gl B S wilkle 4 1,
oMty &y ol 3 ol b 55 ot it 4y 55 2 (glian

w?%{?w breviy )~

o - T
foam 0302 ¢ \TYV (/2."/,, *y A‘U/U/ U//.‘J/ bAls 1

TRCAY AN A L HT J{:’éub)f 2l Gl VAR D (]
PP VRTARLITAAS A A - RN ENESP YRR YT /N CUPY I
4 o p bt ANYOM g o SSlde 225 4 e b il
S et o3 i Shllce o VPN T ol Ol (e 228
2 taedll GBI sy o dll Doz s gad AVYOY ol WJUl Wl
TSP RS PR VESNCR R () I YW PRI RN [ B
NPICILFRVE L IV SRR FRESNERE o o RN P I IS UERCI 3
el L ANEYR G g S e S 4 s s (ST snelis g, b
SV Bl | parsama s gz 355 LAY PY g e el S
e il o Mol s idaa s 3t ANEER 0] 5 005 o 22 46 ol
WS P NAAPIGNS - F ooy gy 5 a5 B3l ot 228 4
ol Jomi il s ANYE A SN by s Ll 50 g ekt oy B
3ok Aol U A s Gl ies (2, BAYEY e el pe
W3\ L ANTY ¢ ol a2 S ol b K L] e
ANV g bbb o, Je S Ay e ghama s Bl S
bVl s Shie ( glaa ¢ SNYYE )0 peralsdll fml o (e s o
rLa.:.U:.:;«,.‘_;,,.;Lbj.b‘da},‘,l;a,dlq‘,.ztr\ LYY YA LR 2 WU
G2 bl ol a0 e gl et 0 VAV Y LS i)
S wolal o3 Sl fub il e Mot 2APEA el ol
Anr S 4 gBal g ol dar e sl e 2t 2AYRY
(bl 2o - pLYEY 028 slpabl Lol i Sion it AVTEO w8 olad
iyl (ghedd VA NN (EAYPY e ) sl G Gl
G55 4 pa I Lo M o a8 b (S ATV G5 ol s b
e damn 23S &y LA i oy Rl 1 2VTOA o) 5 )4 oo
Brepliy glon, Sl b Sl S5 EVAAN Gl sy
PO U STRENT FRCRY .2 (Y DU S0 [P PR e 2
s 258 g0 S b dne 30 8 1 5olols sy oLl L3
A5 4ok s bk po bl b te p ANYEY O e
35S 4 a3l T e b Bima 55 0 1 BENTEY g w0l 25l
B yae b bl il haia (pdin 1 ANYEY 06 (2l el e
A s it oS g s gk oy B o cn I er 9050 pane £V 4 ¢ £ 1 oGV
e lelz glaol U] idasdlas wgdse 1 2VYFP LG Lasy
Wl wolys pbe ol g cudg liall Do), (dama (il et 2VYOY
WSrtn bt 2SS 4 S p D e ctama (5 £ EVTYY

e tolabio Bl 2RO ol Le
Barthold, W., An Historical Geography of Iran, Princeton, 1984,
Hliej gy, B8 ‘

sl el ol S5 gt gl ALY

gl 51 IWAYAYEY ol VIGYAYC $Y8 1, F) 3 S
el by gihend s g4y S b

sl Dyllede gasiS ol il 35U 50 AT e oy e

2 UJLS‘)S&_‘”‘ éﬁ—.ﬁ oLB\:.-J.)@‘JA-u‘ 4)‘ ZSA;‘,!LJ-C-uJ‘ :U.J;

S0 o 5l g il SVl el gl pl 55 ‘_,J..S Sy,

S5 5 16 (I 1S5) el 35 Ao S 5 Lt Yl

AW Jlet s o1l 55,8 51 50 (FVFenns Sionedsllsde



— -

i M [ NS Qgﬁk&w 5

T, Al fslad 3 fo 18 ikl o ) daliKia 8 y Adigl) Gl 3 (Al g o

S ouillpas

ISAM 137597 .18 Yo+ YWIPA L A

bl o iaas

Loy by 085 ks a4 ed 5o shosm s S0
BT 51 5 g5 ooy OUT oy 50,8, 00 S5 3 jlys O
Sl e a8 4T (S0 L 258 0 i g A 25 4]
Sy s sl ¢ et Lila ¢ s Jshize o p2ls
by Laaly it 51 oS0 el ol U g5 48550 1y
e S pAlkle o HoS 33 24 e 3 sl M By
Oy o 5145 3 a5 S0 - (g b fuobonsd fund 555 g5
3 il s sles e 3l 505 5 52 (G309 s e gl
63,5 5 cilsio @b F 05 (g pmae )3 Ol gl
s 33 G338 Oleminy o b plnilin 08 5 oul

lay a5 eSSl el 4 BOAY a5 > 528wl sl

said a5l paye 5 pelloes o blaniS S 5T ot
S Ll s 5 hidayly 5 W8 S e S Jad
Pl a3 Gl s r;w‘—&sd‘.:ﬁufjJ‘P
sl 5] g5 s Jgien Bam 53 5l 000 A2IS 4 23\
& 51 e o slocy 4SS B 208 53 0y el ¢ L3S e
R P DN FC0 1 TP N YR JUA [
el DS Ols 53 by (69 A 48 Wi S ol ¢
5353 s18alyl a0 0Ll 5 g5 Gy 3 b syl Lol ¢ ezl
o by Ol amas o gpilicin gud oS08 e 3yl Sl pls
oFeailenly sl Oludile | cslos S e aylsl oaldls &y o
ohain gl 5 5,k OUT g o3l sT &8 diles ped
ol gy € sttt JS Ul €8 pam pplinms ¢ g3 )5
ol ¢ 63l pptllens g5l palliien VY e
s a5 gl Sk e sy s el 5 S
S S 3 b e e 3l 5 0Ll s S
3 Qlolk s Olalipinl s 0laj 5o ol Olsyes - 30 Ol
80,5 Ui b s a1 e slonl 5 L B OLl5 23
Lol 5 i 31y i (505 poyn hale 335 43 g izl
IIRETY Syon &S omlllea g 3 48 (gl 5 5
3 cmlles g T el 0 g sl b g 56
Bl po sl gl 53 g 1 305 il 5 Ol
3 sl Blay 6,08 il . wzallS Eoba ey
ol ol 5 sy S el L & o 3l sk 58
b 85 [ abye WWad [ 4l STy 1l
ROU I RCIONE. L SRR W g e b waa p
LS el ) ol wile CLo.a e f-L_L 03y 45~

& s (55815 (sl 9 252 0SB Oleely 31 S sl A
jjl%’ﬁl.%‘%hﬁﬂé;.sﬁd.:é)b\.éu_
ik Ol 53 Shdeeas 805 LT LB gt 5 Uyt
e S sl g 2o
D i S\ Al Taiygd ¢ FYD/ Y ‘;’5@3@)\3:@\“
Y50 e S3a E P YA/ 0SS Ja 55T (8 g

BABJ.L:NJ

$biws, ¢ ( majmod.din.-eSdhinbid ) 54 pals oy ..\”{p_u
‘ - eYAOY plis o olad 900 Ay
) 5 O3 BAKE05 355 VAV 3 e Sty
(lro gl 5 5 0kG 4 Sl L;'-]JJGK&‘\S’?)J‘)
L5, 485 5 0ladladl Oty Ola3tur sl ¢ Ol o
OBy 5 Dyolaest oy a4 pYAAY Jo Lo Ol
Gl 5ol 58 gaoliuls o5 8T dalys Ol ls
,«?&s';}s\:;as(fmr)éﬁtu:u;d,m_)-l.w\__éw
(198Y)

o=

g'_;th(xl Cﬁﬂlﬁd < ( najmod.din-ekobrd ) (58 o led
5 Pme COPIN S 0F (i)l gF s es op e
05808 lacdl |y (5 baalnSauy 5. p) el
3 /):.:?- 'c}":j" “ \Ufnts((‘_sxﬁilaua» Ale ¢ le sl g
3 Ole dem y Jlepen s IVl e o y3 ol Ul
3 0l Solow Sl el S 2y o T peed 5
085 5 @olom dlen Gl 03 (g . LS e h Ol
gl o s ¢ Bl Gl 4y Jon S
2355 sl (18 s By dom O B ¢ (9 o) Sl s
Gl Lol 31 g il bl 545 2 55 35 S 55
33 CBOAY =) ot Hlaadlsd 5l 5 palis 5 ass
51 Olgaal 53 (3058 ) e hlpl Bl 5 hian
33 BOFA =) N i il 5 (GO8Y2) O Sl
dowe gl 31 A0 53 ¢ (BOVY &) 0dis ) peis gl 3l 5 00
gk (GOVE =) aba palb gl 5 4 0l 5o 5 ALl
OL:..:L»@W Jﬂ‘l_}}lﬁiaj._ib«;&&é Wy (63 . o
it inom ol 355 1y 4 olas 52 5 s oy
Seor b ol 9 ol et el e i Ll L 3 815

SV ol (Gl 33 (g 5 sh




J / o P . 27 5
7 e ¢ el ofain s @?54%%#% -

EDIT. N. HANIF, BIOGRAPHIC
! AL ENCYCLOPAE
and Middle East, New Delhi 2002, iSAM Ktp.84DS]:8Aso: SZ;E};E/? tral Asia

Kubra, Shaikh Abu 'L-Djannab (1145-?)
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Kubra, Shaikh Abu "L-Djannab
(1145-7)

Kubra, Shaikh Abu ’L-Djannab Ahmad B.
‘Umar Nadjm Al-Din, was the eponymous
founder of the Kubrawi Sufi order, one of the
major orders of the Mongol period in Central
Asia and Khurasan, from which stem numerous
derivative initiated lines. The sobriquet of
Kubra is an abbreviation of the Kur’anic

expression al-tammat al-kubra, ‘the major -

disaster’, a nick-name Nadjm al-Din earned
through his formidable talent in polemic and
disputation.

Born in Khwarazm in 540/1145, he began
his career as a scholar of hadith and kalam,
travelling extensively in the cultivation of these
disciplines. His interest in Sufism was
awakened in Egypt, where he became a murid
of Shaikh Ruzbihan al-Wazzan al-Misri, an
initiate of the Suhrawardi order.

After a number of years in Egypt, he went
to Tabriz to pursue his studies of kalam, but

245

came instead under the influence of a certain
Baba Faradj Tabrizi, who persuaded him
definitively to abandon his concern with the
external religious sciences and to devote himself
fully to the Sufi path. He then spent some time
in the company of two other preceptors,
« Ammar b. Yasir al-Bidlisi and Isma‘il al-Kasri,
from both of whom he received the ritual
khirka, before returning to Shaikh Ruzbihan in

Egypt.

By then, Ruzbihan evidently regarded
Kubra as fully mature, for in about 540/1145
he sent him back to Khwarazm with full
authority to train and initiate disciples. Kubra
swiftly gathered a large following, including a
remarkable number of individuals who attained
prominence in their own right as gnostics and
writers on Sufism; he is, in fact, frequently
designated as wali-turash, the ‘mariufacturer of
saints’. Among his foremost disciples were
Madjd al-Din Baghdadi (d. 616/1219), Nadjm
al-Din Daya Razi (d. 654/1256). Sa‘d al-Din
Hamuya (d. 650/1252), Baba Kamal Djandi,
Sayf al-Din Bakharzi (d. 658/1260) and Radi
al-Din ‘Ali Lala (d. 642/644).

Kubra died during the Mongol conquest
of Khwarazm in 617/1220, According to the
traditional accounts, he refused an invitation
by the Mongols to leave the city before they
proceeded with their massacre of the
inhabitants, and died at the head of a band of
followers while engaged in hand-to-hand
combat. He is reputed to have been buried at
the site of his khanakah outside the city, and
his tomb, located in what subsequently became
known as Kohne-Urgenj, became a centre of
pious visitation, retaining this function even
under Soviet rule.

Kubra left behind a number of brief but
important works dominated by a concern with
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« Kobrawiya Order

F E Y he first part of this article on
the Kobrawiya Order was de-
voted to its founder, Shaikh

Najmo'd-Din Kobra (ca. 1145 AD. -
618/1221). Distinctive features of his
teachings were outlined, and iliustra-
tive passages cited from his writings.
This second part examines the work
and teachings of Najmo'd-Din Razi
and some other Kobrawis who made
important contributions to the meth-
odology and exposition of Sufism.

Majdo'd-Din Baghdadi
and His Followers

~One of the outstanding succes-
sors of Najmo’d-Din XKobra was
Majdo’d-Din Baghdadi, who hailed
not from Baghdad but from a village

in Khorasan called Baghdadak. Little

is known of his life, which in the
account by Jami is overshadowed by
the circumstances of his death in 616/
1219 (Jami 1957, pp. 424-428). Ac-
cording to Jami, Majdo'd-Din was
drowned in the River Oxus by the
Mongols as foretold by Kobra, whom
Majdo’d-Din had disobeyed. Whether
or not that is correct, Majdo'd-Din
was one of Kobra’s authorized repre-
sentatives, responsible for the forma-
tion of many disciples. From his
treatise Tohfat al-barara we know
that Majdo’d-Din, like his teacher,
was engaged in the interpretation of
the colors and images occurring in
gnostic visions and dreams.

One of Majdo'd-Din Baghdadi's
disciples was Najmo'd-Din Diaya, to
be discussed below; it is noteworthy
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that although Baghdadi died before :

Kobria, Daya never mentions the latter
in his writings, apparently regarding
Baghdadi as his only master. An-
other probable follower of Majdo’d-
Din was Farido'd-Din ‘Ajtar of
Nishapur (d. ca. 1230), one of the
greatest Persian Sufi writers, In his
Manteq at-fayr (‘Conference of the
Birds’) and other major poems, ‘Aftar

. explores with profound perceptive-

ness and feeling the awesome perils
and the majestic epiphanies of Divine
Beauty involved in the initiate’s quest
for the Transcendent Self. In one part
or another of his didactic poem Asrar-
ndma, ‘the Book of Secrets’, ‘Aftar
sets out some principles for the
spiritual life. . Not only do these
visibly parallel the Kobriwiya Or-
der’s Tules of Jonayd’ discussed in the
first part of the présent article; four
of them are identical (see ‘Afiar 1985,
pp. 15-21).

‘Sultan of the Scholars”
Baha'o’d-Din Walad

It is probable, but not certain,
that Bah#’0'd-Din Walad of Balkh
was another of Najmo'd-Din Kobra’s
immediate disciples.! Best known as
the father of the great Mawlana
Jalalo’d-Din Rumi, he is a significant
Sufi master in his own right whose
work would repay further study.
Bah#’0’d-Din was born in 1145 in the
ancient city of Balkh, now in northern
Afghanistan, His learning in the
exoteric sciences of religion eamned
him the title Sultano’-olama (‘Sultan

of the Scholars’) and some prestige

at the court of the Khwarazmshah,
ruler of the region. Either court
intrigues or the threat of the Mongols,
or both, impelled Baha'o'd-Din to
migrate westwards with his family.
After traveling through the central
Islamic lands he taught at madrasas
in various parts of Asia Minor. He
finally settled in Konya, where he
died in 1231, to be succeeded — first
as professor, later as Sufi master —
by his son Jalalo'd-Din.

Renowned as a preacher,
Bahz'o'd-Din Walad was a strong
personality who possessed eloquence
and also a vivid spiritual imagination.
Fortunately, a _large compilation of
his discourses (Ma‘dref) has survived
(Baha'o'd-Din Walad 1973). They
reveal a great deal concerning the
author’s personality, his teachings, his
interpretation of the Koran and Hadith,
and his deep influence ¢ the thought
and style of Jalalo’d-Dizs Rumi. They
show Bahz’0’d-Din to have possessed
some of that ecstatic tendency which
is often said (although this is a
generalization) to characterize the
Sufism of Khorasan in contrast to the
more ‘sober’ Sufism of Iraq. The
language is plain and direct, the
message for the most part straightfor-
ward, although sometimes opague.
Many chapters of the Ma'ref open
with a Koranic verse or phrase, or a
Tradition, which provides the theme
for exposition. Baha'o’d-Din Walad
often alludes to his own meditations,
inspirations and visions; the following
passages may be cited by way of il-
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Naji, Ibrahim

being accused of involvement in a plot to
assassinate ‘Abd al-Karim Qasim. After the
coup of 1963 he returned to Iraq where he
joined the diplomatic service and was nomi-
nated for the Iraqi embassies in Spain and later
in Iran and Tunis. N&ji ended his career at the
Foreign Ministry in Baghdad as the head of
the section responsible for Arab countries and
the Gulf. He was recently elected as the Presi-
dent of the Iraqi Association of Writers. His
poetry, written both in conventional form and
in shi‘r hurr (free verse), deals with universal
humanistic topics as well as national themes.
Among his poetry collections is al-Fajr atin
ya ‘Iraq (1962). As a scholar Naji rescued
from oblivion al-Zahawi’s al-Nazaghat aw al-
shakk wa-al-yagin, publishing it in his book
al-Zahawt wa-diwanuhu al-mafqid (Cairo,
1963). He has also produced a book on con-
temporary Yemeni poets (1966) and edited
several texts from the classical Arabic and
Islamic heritage.

Further reading
‘Izz al-Din, Yusuf, Shu‘ara’ al-*Iraq fi al-Qarn al-
‘Ishrin, Baghdad (1969), 359-76.
R. SNIR

Naji, Ibrahim (1898—1953)

Egyptian Romantic poet. Born in Cairo in
relatively comfortable circumstances, Naji
graduated in 1923 from the School of Medi-
cine. He worked as a doctor until his death, but
at the same time managed to sustain his con-
sumning interest in literature. To this extent his
career bears similarities to that of his contem-
porary and mentor Abi Shadi.

Naji gained recognition for his poetry
through the Apollo Group of which he
became vice-president, and through the pages
of Apollo itself. Although acquainted with
English, French and German literature, the
major foreign influence on his work was that
of nineteenth-century French Romantic poetry.
He produced three collections of verse: Wara’
al-ghamam (1934), Layali al-Qahira (1944)
and a posthumous volume, al-Ta@’ir al-jarih,
which appeared in 1957. The second of these,
Layalt al-Qahira, shows clear signs of being
derived from Les Nuits by Alfred de Musset.
His complete Diwan was published in Cairo in
1961.

The particular contribution for which Najl
is remembered is his amatory poetry, which
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had not been a particularly successful part of
the work of either Mutran or the Diwan
Group poets. He created an intriguing and
successful fusion between the age-old tradi-
tion of highly sensual Arabic love poetry, and
something that is closer to the spiritual, more
ethereal love poetry of the European Romantic
style. His work alternates between short love
lyrics not unlike the classical qit‘a, which
usually reproduce a specific moment or experi-
ence of amorous pleasure, and longer, more
complex poems of pessimistic endurance in an
overall context of previous loves or unrequited
passion. One of the most attractive features of
Naji’s work is the extent to which he adapts
old motifs to contemporary situations. His
best-known poems, such as ‘al-‘Awda’, ‘al-
Firaq’, “Waqfa ‘ala dar’ and ‘al-Atlal’, are
nothing less than the infusing of classical
themes with the spirit of Western Romanti-
cism, usually with a fine sense of creative
irony and self-deprecating humour. This abil-
ity to play creatively with the tradition was
enjoyed by very few Arab poets between the
neo-classical period and the ‘new poetry’ of
the 1950s.

Further reading

Badawi, M.M., A Critical Introduction to Modern
Arabic Poetry, Cambridge (1975), 129-37.
CHALMAL, 115-18.

R.C. OSTLE
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Najm al-Din al-Kubra
(540—618/1145 or 6—1220 or 1)

Najm al-din al-Kubra Ahmad ibn ‘Umar al-
Khiwaqi al-Khwarazmi, Safi writer who was
born in Khiva and died there during the
Mongol invasion. Originally a scholar of
hadith, he travelled in the western Islamic
lands and underwent a conversion to Sufism.
His most important teacher was ‘Ammar al-
Bidlisi. After returning to his homeland, he
pursued a very active teaching career as a Sufl
shaykh. He is taken to be the founder of the
Kubrawiyya Sufi- order. Kubra (the utle
reflects his argumentative skill) has left us
works on Sufism in both Arabic and Persian.
His most important works in Arabic are: his
Koranic commentary, the ‘Ayn al-hayat,



* Buhari meclisine devam etti. Istanbul’a ge-
lip Kara Davud Efendiden medrese 6greni-
mi gordil. miifti Sadi Efendiden miilazim
‘oldu. Sultan Siileyman’in sehzideliginde
. Defterdar Sinan Beyin hocast oldu, Sinan
. Bey Iznik sancakbeyi olunca birlikte Iznik’e
gitti, Istanbul’da vefat etti. SehzAdenin
Yenipazar’da yaptirdig: miedreseye miider-
ris olarak atandi. Hacca gitti. Doniigiinde
Eyiip’te Cezerl Kasim Pasa Medresesinde
miiderrislik yapti. Zicle ve Yildizbilimle de
ugrastif1 igin Necmi mahlasini ald1. Siirleri-
ne omekler tezkirelerdedir.
Kay.: BT, 1997, s. 289-290; K.Atlansoy, Bufsa Sair-
leri, s.284; HHTS s.139; GRIVDN s.512; K4 6/4568;
MS, 1971 s. 132a-133a; SO 4/541; TDEA 6/556; TG-
DEIS 5.331; TN 2/1034(4232); TS/HC 2/983-994. ¢
M. CUNBUR

NECMI (16.yy.): Divan sairi. Canik’te dogdu,
Celebi lakabryla tanindi. II. Bayezid devri
sairlerinden olup sipahilik yaptr. Astronomi
ve usturlab -ilminde ustaydi. Siirlerine 6r-

nekler tezkirelerdedir.

Kay.: K/f'6/4568; KATK s.168; TDEA 6/556;TGDEIS
- 8.331; TN 2/1034-1035(4234); TS/H( 2/982-983; TS/
L s5.330. = M.CUNBUR

NECMI (16.yy.): Divan sairi. Yavuz Sultan Se-

lim devri sairlerinden olup Necmi-i Rimi sa-
niyla tanmndi. Latifi’ye gbére yildiz bilim ve
remille mesgul olan latifeyi seven bir sairdi.
. Bir kag gazelini Sultan Selim’e sundu. Siiri-
. ne 6rek Latifi Tezkiresi 'ndedir.

Kay.: TDEA 6/556; TGDEIS s331;TN 2/1035
(4235,4236): T.S/L s.331; ZE(NOSK 3723), 5.116. >

<~ M.CUNBUR.

NECMI (18.yy.): Divan sairi. Asil adi Ali b.Ab-
‘med’dir. MK. Yz. A 1842°de kayitl olup
icinde 3 mesnevi, 1 kaside, 13 na’t, 6 mersi-
ye, 1 mevlid, 6 terkib-i bend, 1 terci-beend
bulunan siir mecmuasi Girit’te istinsah edil-
‘digine gore ad1 gegen adada yasadigi tahmin
. edilebilir.

Kay.: Milli Kiitiiphane Yazmalar Katalogu 6/285. =& -

M. CUNBUR

NEClVIi (?-1 889): Asker sair. Istanbul’dadogdu.
- Asil adi Omer Necmi Efendidir. Thtiyat bin-
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NECMIDDIN

bagiliktan emekli oldu. Bir siire Alagehir’de

kald:. Istanbul’da vefat etti. Hirka-i Serif ¢i-
varina defnedildi. Eserleri: Divan (yazmasy,
MK Yz A 1919°da olup iginde 255 siir var-
dir; Ist.1867°de basild), Elfive, Tuhfe-i Vah-
det, failatin failatiin failun veznile yazilmus

tasavvufl bir mesnevidir.
Kay. »[MZKEI\F s.533; OM 2/468; TDEA 6/556; TN
2/1034(4233). == M. CUNBUR

NECMIDDIN Kiibré (1145-2): Mutasavvifya-

zar. Harezm’in eski medeniyet merkezi olan
Hive yakinindaki Sayat kdyiinde dogdu. Asil
adi Ahmed b. Umar Ebulcenab Necmiddin
el-Kiibra el-Hiveki el-Harezmi’dir. Zama-
ninda ilim dleminde Seyh Necmiddin Kiibra
Hazretleri ile yarigacak bir 4lim yoktu. Bu
nedenle ona Kibra adi verildi. Bu konuda
Ali Sir Nevai, Nesayimu’l-Muhabbet -ese-
rinde soyle yazmistir; Alarga Kiibra andin
lakab boldiki,... her kim bilekim miinazara
ve miibahese kilsalar ermis. —ul kisige galib
bolurlar ermiy”. Seyh hazretlerinin ikinci
miibarek adi1 “Seyh-1 Veliyterag”, yani “Veli-
ler yetistiren seyh™dir. Seyh Hazretlerinden
ders alan Seyh Mecididdin Bagdadi, Seyh
Sa’diddin Hamevi, Baba Kemal Cendi, Feri-
duddin Attar, Seyh Raziddin Ali Lale, Seyh
Seyfiddin Baharzi, Seyh Necmiddin Razi,
Seyh Cemaliddin Geyli, Seyh Celaliddin
Rumfi ve Mevlana Bahaiiddin Veled vb. alim-
ler Islam 4leminin @nlii 4limleri oldu. Alim,
seyh Rozbihan el-Vazzah, Imam Ebu Nasr
Hafza, Ismail Kasri gibi hocalardan ders
aldi. Kisa zamanda basarisi goriildii ve bii-
yitk &limlerin ilgisini ¢ekti. [smail Kasri’nin
sofilik okulunu, hirka-i teberruk ile bitirdi.
Tasavvuf ilmini derin bir sekilde &grendi.
Talebelik yillarindan sonra Harezm’e dondii
ve orada Kiibraviye (Zehhabiye) tarikatini
kurdu. Insanlari saadet yoluna, Allah rizasi
icin giizel ahlakh olmaya, gegici hevesler-
den, fesathktan, kibirlikten uzak durmaya
¢agirdi. Kendi de bu konularda &rnek oldu.
1221°’de Harezm Mogol istilasina ugrayin-
ca, ona Urgeng’ten gitmesini sylediler.
Ama vatansever alim bunu kabul etmeyerek
76 yasinda olmasma ragmen, diismanla sa-
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A PROPOSITO DI UNA POSSIBILE VERSIONE DEL « TRATTATO
DEI DIECI PRINCIPI» DI NAGM AL-DIN AIL-KUBRA

Nella collezione di mss. Isma‘il Sa’ib conservata presso la Facolth
di Lettere.dell'Universitd di Ankara, alla miscellanea n. 3282 della
lista dattiloscritta dei medesimi corrisponde per i ff. 36 v—38 r una R:-
sdla senza titolo attribuita a Nagm al-din al-Kubra. Questa tratta dei
« dieci principi » della via da seguire per giungere a Dio, ma si discosta,
a partire dall’incipit*, dalle indicazioni reperibili sulla Ris@la nota
come al-usil al-‘asara® Il testo, che sembra relativamente recente,
porta come data un enigma 3 che il copista Sa‘id ibn Muhammad glossa
in persiano con la frase ahl—t kamdl bayad ke hall mikonad in ta'rif-ra,
dando un qualche appiglio di verosimiglianza all’ipotesi che il tratta-
tello in questione risalga al ramo persiano della Aubrawiyya. L'interesse
di segnalarlo sta pero¢ nei risultati di un riscontro operato con la versione
persiana del «Trattato dei dieci principi» trascritta da ‘Ali Hama-
dani, di cui il Molé 4 ci ha lasciato un’edizione basata su copie troppo
moderne per poter cercare di proporre una datazione che renda signi-
ficativo il rapporto cronologico della nostra Risd/a con quella persiana.
Infatti,. prescindendo da una disamina critica dei testi, saremmo ten-

Y Bismi'llah al-rabmin al-rakim aZ—meu Gk awwalan wa dhiran wa sal-
watl ‘ald sayyidind Muhammad bitinar wa zdhirvan.

* Per cui cf. anche Ka$f al~gunan, I, pp. 339340, che da come incipit: a/~
hamdu 19 Uch dlladi sarra wugtiha ‘ar&'isi’i-gadam. D’altra parte tale Risd/a non risulta
citata nella pur ricca raccolta di mss. istanbulini delle opere di Kubra, per cui v. F.
MEIER, Stanbuler Handschriften dreier persischer Mystiker: ‘Ain al-qudat al-Hama-
dani, Nagm ad-din al-Kubrd, Nagm ad-din ad-Dajd, in Der Islam, 24, 1937, Pp- 9—
30. Alla nostra Risgla il Meier dedica un breve accenno in Die Fowd'ik al-Gamal wa
Fawditih al-Galdl des Nagm ad-din al-Kubra, Wiesbaden 1957, p. 93, mentre I'E.7,
sub voce Nadjm al-din, ad essa concede un certo spazio inserendola tra le opere certe

del Maestro. .
3 Di nessun aiuto ci & stato .per esempio A. Grohman, Arabische Chronologie,

Leiden—KoIn 1966, a meno che la glossa stessa non.rappresc_enti il crittogramma della
data. ‘ S NS 0 B PR

4 v.M. MOLE, La version persane du Traité des dix principes de Najm al-din
Kubré, in Farhang—e Iran—zamin, Tehran 1958, pp. 38-66.
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Najmo'd-Din Kobra and the Kobrawiya Order

Najﬁio’d—Din Kobra and the

K
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I: Introduction

s ne of the most turbulent
2 periods in the history of
# the Moslem world was com-
pensated for by a phenomenal expan-
sion and flowering of Sufism. During
the later 12th and the 13th centuries
A.D. (550-700 A.H.) there occurred
the cataclysmic Mongol invasion, the
destruction of the Baghdad Caliphate,
and innumerable concomitant disas-
ters. Yet Moslem saints and scholars
flourished to an extent rarely seen
since the early days of the Commu-
nity of Islam, and many major Sufi
Orders were founded or revived: these
include — to name bui a few — the
Qaderiya, Refa‘iyah, Sohrawardiya,
Shadheliya and Mawlawiya, as well
as the Kobrawiya Tariga (Order)
which is the subject of the present
essay.

The Kobrawiya derives its name
from Najmo’d-Din Kobra (d. 618/
1221}, founder of the order. From its
beginnings in the Central Asian region
of Khiva (then known as Khwirazm)
to the south of the Aral Sea — where
it survives to this day — it spread, with
its offshoots, to Iram, Afghanistan,
India, and even to China. During its
long history the Kobrawiya produced
several masters of great eminence
who in addition to the training of
disciples also left for posterity a body
of writings, many of which are as yet
unpublished. These contain some
highly interesting and innovative
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elaborations of Sufi methodology and
doctrine. The contribution of Kobra
and certain of his successors in what
has come to be known as the Central
Asian school of Sufism to the phe-
nomenology and analysis of spiritual
vision and gnosis merits the attention
of all who are interested in visionary
experience and its place in spiritual-
1ty.

II: Najmo'd-Din Kobra: His Life
and Spiritual Masters
Abol-Jannab Najmod-Din ebn
‘Omar al-Kobra, founder of the
Kobrawiya, was bom in Khwairazm
around 1145 A.D. Najmo'd-Din’s in-
tellectual powers became evident at
an early age. Whilst still a student,
he acquired the nickname Kobra
(literally meaning, ‘the greatest’), an
abbreviated form of the Koranic
phrase af-fammato’l-kobra, ‘the Great-
est Calamity’ (LXXIX, 34). This ap-
pellation apparently alluded to the
formidable talents which made Najm-
0'd-Din the downfall of those who
contended with him in disputation.
Having received the normal forma-
tion in the Islamic religious sciences,
Kobra left Khwarazm to pursue his
studies in other lands, as was the
wont of many medieval scholars. His
chief interest at that time was in the
science of Hadith, which he studied
for several years in Iran and Egypt.
" At some time between 1177 and
1180, however, an interest in esoteric
matters was kindled in Najmo'd-Din.

5o~ -
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brawiya Order

He was initiated into the Sohrawardiya
Order in Egypt by a shaikh named
Ruzbehan al-Wazzdn al-Mesri.
According to one account, this fol-
lowed ~ or coincided with — a vision
of the Prophet. At all events, we
know from Najmo'd-Din’s own writ-
ings that he had undergone at least
one striking spiritual -experience in
his childhood (Meier 1963, para. 107).
Nonetheless, he continued for some
time to pursue the study of Prophetic
Tradition. The turning-point in Kobra's
life may have been his encounter in
Tabriz with a certain Baba Faraj
Tabrizi, whose bearing greatly im-
pressed him and who urged him to
forsake the pursuit of exoteric kngwl-
edge in favour of the Sufi Path.
Najmo’d-Din’s first Sufi master
was Esma'il al-Qasri (d. 589/1193), at
Dezful in southwestern Iran. But
after he had spent only a short while
there, Esma‘il advised him to go to
‘Ammar ebn Yaser Bedlesi (d. 582/
1186). This shaikh was a disciple of
Abo'n-Najib Sohrawardi and his trea-
tise entitled Bahjat af-t2’ifa is extant
in manuscript. Kobrd underwent
spiritual retreats (khalwa) with both
Qasri and Bedlesi, and his writings
include accounts of some experiences
with them. Next, Kobra returned to
Egypt on the orders of ‘Ammar; here
Ruzbehan Megri continued Najmo'd-
Din’s training, until he pronounced
him qualified to initiate and instruct
disciples of his own. During this
period Najmo’d-Din  married
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Muhammad Isa Waley

THE KoOBRAWIYA ORDER

Part III: Kobrawis of Iran and India

he first two parts of this article
E examined the teachings of
several masters of the
Kobrawiya Sufi Order. Special atten-
tion was given to the work of two
Najmo'd-Dins (‘Stars of the Faith’):
Najmo’d-Din Kobra and Najmo’d-Din
Razi. The aim of this third and final
part is to offer an overview of the
work of four more outstanding
Kobrawi masters, and of the later
history of the Kobrawi Order and
some of its offshoots.

‘Ala’o’d-Dawla Semnani: Life,
Work, Doctrine

Reference has already been made
to ‘Al2’o’'d-Dawla Semnéni as the
disciple of Nuro'd-Din Esfarayeni
(Waley 1989-90, pp. 23-24). But
Semnani is himself one of the fore-
most figures in the history of the
Kobrawiya and indeed in Persian
Sufism. Born in 659/1261 at Semnan,
some distance to the east of Tehran,
he served Arghun, the Mongol llkhan
of Iran, for twelve years. A personal
spiritual crisis, and discussions with
Budghist priests of the court of Arghun,
led ‘Ald'o'd-Dawla to an interest in
"mysticism. According to his own ac-
count, he learned through spiritual
visions that Buddhists were unable to
attain the ultimate goal because they
lacked the essential:doctrinal frame-
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work of unity, namely the theology of -

Islam.! In 685/1286, having finally
extricated himself from the court,
Semnani went to seek guidance from
Sufis; thereafter he devoted himself
to the Way. In Nuro’d-Din Esfarayeni
he found a master who was expert in
the interpretation of visions. After
receiving investiture as shaikh from
Nuro’d-Din in 689/1290, ‘Ala’o’d-
Dawla established near Semnan a
khanaqah named Sufi-abad-e
Khodadad (‘God-given Sufi Center');
here many followers gathered about
him until his death in 736/1336.

‘Ala’o’d-Dawla left behind a size-
able body of prose writings and a
Diwian or collection of lyric poems
(Semnini 1985 and Thackston 1988).
Chehel majles comprises forty dis-
courses on various aspects of Sufism
(Semnini 1979 and Cordt 1977); the
teachings are leavened with anec-
dotes concerning the spiritual lives of
‘Al&0'd-Dawla and his predecessors.
The same applies to his lengthy
treatise, al-‘Orwa le-ahle’l-khalwa wa’l
jalwa, of which versions exist in
Persian and in Arabic (Semnani 1983-
4).

Semnani's ta’wil, or commentary,
is highly esoteric, but his strict stand-
point concerning Divine Transcen-
dence calls for mention. In 686/1282,
whilst attempting to escape from

Arghun, Semnani took exception to
certain assertions of his companion,
one Hajji Hasan Amoli; he judged the
man to be a kafer, and almost suc-
ceeded in having him put to death.
Semnani also criticized aspects of
Ebno’l-‘Arabi’s ‘monistic theory .of
wahdato’l-wojud, stressing both the
distinction between Creator and cre-
ated and the various levels of Divine
Self-Manifestation. The critique of
ash-Shaykho’l-akbar by Shaykh
Ahmad Serhendi, who three centuries
after Semnani posited the alternative
of wahdato’sh-shohud (‘oneness of per-
ception’), in some respects parallels
that of ‘Ald’o’d-Dawla (Landolt 1985,
pp. 774-777). Yet the extent and
significance of Semnani’s strictures
should not be exaggerated: in Chehel
majles he quotes the dictum of Sa‘do'd-
Din Hammuya, a fellow Kobrawi
(see below), that Ebno’l-‘Arabi was “a
boundless ocean”.

Semnani, The Holy Koran and
‘The Prophets of Your Being’

The most important part of
Semnéni’s literary and doctrinal leg-
acy is contained in his esoteric
commentary (ta'wil) upon the Holy
Koran (Habil 1987, p. 33 and Waley
1989-90, p. 22). His achievement
consists not only in having completed
the commentary begun (as ‘Aynol-
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757. DE WEESE, Devin. “The Eclipse of the Kubraviyah in Central Asia”. Iranian
Studies 21, 1-2 (1988) pp. 45-83.

Par cet article d'un grand intérét pour tous ceux qui s’intéressent a I'histoire du soufisme
en Asie centrale, 'auteur s’est proposé de traiter un aspect méconnu de Thistoire de la
Kubraviya: I'histoire de son ascension et de son déclin en Asie centrale du Xv* au xvi* siécle.
Cette étude est une adaptation des premiers chapitres de la theése de doctorat.de Pauteur,
soutenue & luniversité d'Indiana en 1985: The Kashf al-Hudé of Kamdl ad-Din Husayn
Khorezmi: A Fifteenth-Century Sufi Commentary on the Qasidat al-Burdah in Khorezmian
Turkic, Text Edition, Translation and Historical Introduction. Dans son article il suit le plan
suivant: — 1. The early Kubraviya in Central Asia: the lines of Bikharzi and Jandi; - 2. The
Hamadani lineage: return to Central Asia and the Kubravi Schism; - 3. The Fifteenth
Century: Central Asia Successors of Barzishdbadi; — 4. The Career of Husayn Khwarazmi;
— 5. Reasons for the Kubravi Decline: some tentative considerations. Dans sa premiére
partie, il décrit les activités des deux disciples de Najm al-Din Kubri restés en Asie centrale
alors que les autres avaient fui vers I'ouest devant I'invasion mongole. Le premier, Sayf al-
Din Baxarzl (m. 659/1261) établit une branche de la Kubraviya @ Boukara et est 'ancétre
spirituel de I'ordre Firdousiya aux Indes. La tombe de ce mystique est restée un important
licu de pélerinage pour les soufis, toutes confréries confondues. Le deuxiéme, Biba Kamil
JandT (m. 672/1273), réfugié au TFurkestan, a ev une influence sur les nomades turcs des
steppes situées au-deld du Sir Darya. Ces deux lignées kubravies sont étudiées par I'auteur.
Le dernier représentant de la branche de Baba Kamil Jandi est Husayn X“arazmi (xv®'s.)
dont I’ceuvre principale a été le sujet de sa thése de doctorat. Notons que le texte de-Husayn
X*irazmi nous fait découvrir, ainsi que le précise Devin De Weese, la présence de la
Kubraviya dans le monde turc a P'orée du xv* siécle.

La seconde partie de cet article concerne la personne de ‘Al Hamadéani (m. 786/1383),
une des plus prestigicuses figures du soufisme en Asie centrale et en Inde, auquel est attribuée
la renaissance de Ja Kubraviya en Asie centrale et, avec quelques réserves, I'islamisation du
Cachemire. Son principal disciple fut X*3ja Ishag Xuttalani a la suite duquel Phistoire de la
Kubraviya connut un grand schisme. Les deux principaux disciples de ce dernier sont restés
célébres pour avoir donné leurs noms aux deux grandes branches rivales de la Kubraviya: la
Zahabiya constituée par Sayyed ‘Abduilah BarziSabadi et la NirbaxSiya constituée par
Sayyed Muhammad Narbaxi. L’auteur signale que le conflit qui a opposé les deux €léves de
X*ija Ishdq Xuttaldni a toujours été analysé a travers une perspective iranienne — il cite les
travaux de R. Gramlich, M. Molé, H. Algar, §. A. Arjomand — alors que le ceeur de cet
événement se trouvait en Asie centrale. D. De Weese apporte ainsi de nouveaux éclaicisse-
ments, et dénoncant les interprétations pro-Nirbaxs, montre que la version zahabie qu’il a
étudiée est plus apte & nous faire comprendre les sources de la scission.

Dans sa troisiéme partie, PA. fait état des informations nouvelles qu'il a découvertes sur les
successeurs de "Abdullih BarziZabadi en Asie centrale, le principal étant Sayx Rasid al-Din
Muhammad b. Sayx ‘Ali Bidivizi dont I’éléve, Hijji Muhammad Xabu$ani fut une autre
grande figure de la Kubraviya. Comme il "écrit; “from him stem the most important Iranian
Zahabi lineage and the two known Central Asian successions lines™ (p. 67). Son successeur
direct est Husayn X™&razmi. C'est 4 ce §ayx que D. De Weese consacre sa quatriéme partie
en signalant que c’est avec lui que la Kubraviya commence sa derni¢re phase de gloire en
Asie centrale et qu'elle retourne dans sa patrie d’origine, le X“arazm. Ayant longtemps résidé
a Samarkande, Husayn X™arazmi rencontra de nombreux Sayx appartenant & la Nagshban-
diva et 4 la Yasaviya parmi lesquels le prestigieux "Ubaydullah Ahrdr (m. 895/1490) et
Avlid-e Badr Ata'r. Cette phase de Ihistoire des confréries mystiques en Asie centrale est
fondamentale pour comprendre les développements futurs et ascension de la Nagshbandiya
qui éclipsera tous les autres ordres. Citons I'auteur qui a bien montré 'enjeu qui se préparait:
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KOBCOR — KUBRA

be paid by the Moengols—in Persia until the reign
of Ghizin, who abolished it (Rashid al-Din, Ge-
schichte Qizan-Han's, ed. Jahn, 300). The sources
consequently sometimes use the term kibfiir-i
mawdshi for the animal-levy, in order to distinguish
it from the poll-tax.

Bibiiography: H. F. Schurmann, Mongolian
tributary - practices of the thirteenth century, in
HJAS, xiv (1956), 304-89; J. M. Smith, Jr.,
Mongol and nomadic taxation, in HJA S, xxx
(1970), 46-8s; 1. P. Petrushevsky, Zemledie
agrarnle  otnosheniya v. Irane XIII-XIV vv.,
Moscow-Leningrad 1960, 360-g; G. Doerfer, Tiir-
kische und Mongolische Elemente im Neuper-
sischen, i, Wiesbaden 1963, 387-91; and see for
this tax in Persia, KHARAD]. 2. Persia.

(D. O. Morcan)

EKUBILAY, Mongol Great Khin (1260-94), the

rother and successor of Méngke [4.2.], was born in
1215. In 1251 Mdngke entrusted him with the ad-
ministration of Northern China, and he took part
in the subsequent war which his brother launched
against the Sung rulers of the South. The conquest
of the Sung was finally completed only during his
own reign (1279), when the whole of China was again
united under one ruler for the first time since the
tenth century. Already in 1260 he had transferred
the capital of the Empire from Karakorum [¢.v.] to
Peking, in Mongol Khin-Balfgh {g.v.], ie. *Khin’s
Town”, and in 1271 he proclaimed the foundation of
the Yian Dymasty, the twentieth of the Chinese
Official Dynasties. His right to the Khinate was at
first disputed by his younger brother Arlgh Béke,
who perhaps had the stronger claim and who finally
surrendered only in 1264; the struggle was then taken
up by Kaydu [¢.v.], who remained a thorn in Kubi-
lay’s side during the whole of his long reign. Nor was
Kubilay more successful in his campaigns against the
Japanese and the Indo-Chinese or in an attempt to
gain a foothold on the island of Java. In China he
encouraged the propagation of Tibetan Buddhism,
but, like most of the Great Khins, was favourably
disposed to Islam and the Muslims; only for a time
(during the years 1282-9), as a result of the events
connected with the assassination of the minister
Ahmad, did the Muslims fall into disfavour with
him. He was described by a European observer, who
bad travelled widely within his territories, the
Venetian Marco Polo, as “the most puissant of men,
in subjects, lands, and treasures, that there is on
earth or ever was, from the time of our first father
Adam to this day”.

Bibliography: Rashid al-Din, ed. Blochet,
350-580, tr. J. A. Boyle, The successors of Genghis
Khan, New York and London 1971, 241-315;
Wassif, ed. Bombay, 16-23; R. Grousset, L'Empire
des steppes, 352-9o; P. Ratchnevsky, Rasid ad-Din
wiber dic Mohammedanemerfolgungm in China unter
Qubilas, in Rashid al-Din commemoration volume
(£318-1968), ed. J. A. Boyle and K. Jahn, Wiesba-

den 1970, 163-80. (W.BARTHOLD - [J.A. BovLE))
KUBRA, Swavks Asv 'L-DJANNAB Aumap B,

“Uvar Napru AL-DIN, eponymons founder of the
Kubrawl Sifl order, one of the major orders of
the Mongol period in Central Asia and Khurasin,
from which stem numerous derivative initiatic lines.
The sobriquet of Kubra is an abbreviation of the
Kur’anic expression al-fammat al-kubrd, ‘“‘the major
disaster”, a nickname Nadim al-Din earned through’
his formidable talent in polemic and disputation.
Born in Khvirazm in 540[1145, he began his
career as a scholar of kadith and kalam, travelling
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extensively in the cultivation of thee disciplines.
His interest in Safism was awakencd in Fgypt, where
he became a murid of Shaykh Rizbihin al \Wazzan
al-Misri, aq initiate of the Suhrawardi order After a
oumber of years in Egypt, he went tn Tabriz 1o
pursue his studies of kakim, but came instead under
the influence of a certain Bib} Faradj Tabrizi, who
persuaded him definitively to abandon his concern
with the external religious sciences and to devote
himself fully to the SIfi path. He then ipent
time in the company of twe ook
‘Ammir b. Yasir al-Bid!; e
from both of whom he r . L
before returning to Shaykh Hri-hil:
then, Razbihin evidently 3
mature, for in about $40/1145 } ent him back to
Kh irazm with full authority to train and initiate
disciples. Kubrd swiftly gathered a large following,
including a remarkable number of individuals
attained prominence in their own right as gnostics
and writers on Sifism; he Is, in fact, frequently
designated as wali-turdsk, the “‘manufacturer of
saints”. Among bis foremost disciples were Madijd
al-Din Baghdadi (d. 616/1219), Nadim al-Din Diva
Razi (d. 654/1256; author of the celebrated Safi
compendium Mirsid al-$bid, ed. Amin Riyahi,
Tehran 1352/1972; Eng. tr. Hamid Algar, The palh
of God's bondsmen from orisin 1 refurn, fortheomingg,
Sa‘d al-Din Hamiiya (d. 6s0jrz52), Babi Kamail
Diandi, Sayf al-Din Bikharzi (d. 658f1260; ¢f. Sa‘id
Nafisi, Sayf al-Din Bakharsi, in Madjalla-y Danish-
hada-i Adabiyydt, iil4 [Tir 1334/0ctober 19557, 1-15,
and Iradj Afshir, Sargudhaisi-i Suyfal-Dn Ddkhar:,
Tehran 1341/1962), and Radi al-Din ‘All Lila (d.
642/1244). Kubri died during the Mongol conguest
of Kh™irazm in 617/1220; according to the tradi-
tional accounts, he refused an invitation by the
Mongols to leave the city befors they proceeded
with their massacre of the inhabitants, and died at
the head of a band of followers while engaged In
hand-to-hand combat. He is reputed to have been
buried at the site of his khdarakih outside the city,
and his tomb, located in what subsequently became
known as Kohne-Urgenj [see GURGAND]], became a
centre of pious visitation, retaining this function even
under Soviet rule (cf. . p. Snesarev, Relizi
domusul'manskikh verovanii i obryadov u Uisbchov
Khoresma, Moscow 1969, 269, 433).

Kubra left behind a number of brief but important
works dominated by a concern with the analysis of
the visionary experience. He discussed in them, for
example, the various significances of dreams and
visions; the degrees of luminous epiphany that are
manifested to the mystic; the different classes of
concept and image (kkawdtir) that engage his atten-
tion; and the nature and interrelations of man's
“subtle centres” (lafd’if). Most important of Kubra's
treatises are Fawd’ik al-djamdl wa-fawdtih al-djalil
{edited with an exhaustive introduction ou the life
and work of Kubra by F. Meler, Wiesbaden 1937},
al-Usil al-‘askara and Risdla: al-Xhsf al-ha’im miin
lawmat al-Ia%m (edited, together with other lesser
treatises, by M. Molé under the title of Jiraiés
mineurs, in Annales Islamologigues (Cairo), iv (1963,
1-78). In addition to these short works on the path,
Kubri also embarked on a Safl commentary on the
Kur’an that he was unable .to complete but was
continued after his death first by his murid Nadim
al-Din Rizi and then by another Kubrawi, ‘Ali’
al-Din Simnini (cf. H. Corbin, En [siam iranien,
Paris 1972, iii, 175-6, 276 n. go, and Silevman Ates,
Isart tefsir okulu, Ankara 1974, 135-60).
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: Mystiker:

- arbeitung er mich bat. -5

mischen Mystik auf einem Teilgebiet das n twendlge blbhograph chp
. Material zusammentragen zu helfen. Eine vollstandlge Erfa,ssyng 7
“aller Stambuler Handschriften der drei Mystiker -war ‘noch nicht|’

- JASB 18, 1922, 397).
anonymen Bliitenlesen BERL. PErs. 67211b 5

: Archéologischen Instituts Abt. Istanbul, fir die giitige Erlaubnis, wahrend

Stambuler Handschriften dreler persmcher

ad-din al-Kubra, Nagm ad- dm ad- Daja

Von Fritz Meler,_ L 1 , 7
Der \;orlie'genden Arbeit liegen zugrunde eine- ]ﬁ,eihe (von Hay
schriftenaufnahmen H. Rrrrer’s, um deren’ N&chprufung und ‘Aj
Sie soll versuchen, fiir das Studium der

moglich; es kann jeden Augenblick eine neue auftauchen.l)

‘Ain al-qudat al-Hamadani (st. 52?) H ‘

(aus Gami); Sahraziri, Nuzhat al-arwnrh YENI CAMI 908, 1945‘L

nennt ihn Schiller ‘Umar-i Hajjam’s. | Andere | Quellen s. Q?.t
Baxnkipore 16 p. 7.4) Gami benutzte jhn als Quelle (Ivanow,

- JACKSON- YOIIA.NN N
. presented to the Metropol@tan Museym

\
, |
; ‘l Y

i) Jeh méchte hier Herrn Dr. MaRTIN SCHEDE, dem Dlrektm des Deutscheu

Cat. Persian Monuscripts ..

meines Aufenthaltes in Stambul im Institut wohnen zZu durfan, und fiir ss;,me
tete Zuvorkommenheit gegeniiber allen meinen A.qsuchen memen ergebensten
Dank aussprechen. | ;

' ) Majanig in Adarbaigan, 5. PaAuL bCH“’ARF Iran im Mittelalter VIIIQ,f2,
1023.
‘ %) Die austfiihrlichen Titel der im fo]genden a,bgekurzten Hds. Kata.loge EN
in den Listen bei Brooxkermany GAL Suppl. 1, 5ff. und K, V. ZETTERSTEq:N.
Die Arab. Pers. u. Tiirk. Hdss. der Umver.sztatsbwbhothek zu Uppsala, 1930 XVit.
4} Eine Probe aus ‘Ain al-qudat’s Werken fmdet sich 'in der Anthologiq
BANKIPORE SUPPL. 1, p. 256. ! oo i Pl

1 Islam XXIv. ‘ : |

e l

CAb@'l-madli ‘Abdallah b. Muhammad b. Ah al- Ma]a.nl;%’m ‘

Proben aus seinen Werken liegen or in den |

‘Ain al-qudat al-Hamadani, Nag

Uber sein Leben s. Mom. b. ABDELJALIL im Vorwort\ zu seiny :
- Ausgabe der Sakwa J. A. 216, 1930, 4, ferner BERTHELS Bulletm de|
U Académie des Sciences de UURSS, cl. des Hmnamtea 1929, 695— 706
. “MassiaNON Recueil 98, dann Buthane BopL. PEgs. ) 366 Nr. 58 1 nd
115, Mapzanu ’l-garaib ebd. 395, 1523, CARULLAE 1016 Fawa’id "‘la 5
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LES KUBRAWIYA ENTRE SUNNISME ET SHIISME
AUX HUITIEME ET NEUVIEME SIECLES DE L’HEGIRE

« bar rlfidi digina & Bant Quhdja lif-am 9
bar khdrijt digina gham-i Bd Turdb gbyam % »
« Devant le shiite, comment exalterais-je les Banfi
Qubhifa
Devant le Ehariji, comment exposerais-je la douleur
d’Abl Tordb 1» -

Divdn-i Shoms-i Tabriz, lith. deo
Lucknow, p. 535.

I

Les deux siécles qui séparent 'invasion mongole de la Perse de la conquéte
safavide constituent une époque cruciale dans I'histoire de ce pays. Sans
doute, la conquéte mongole ne brise pas I'unité de civilisation des pays
islamiques (1); la structure méme de la religion musulmane, notamment .
Pobligation canonique du hajj, constituent ici des liens trop forts pour que
des barriéres politiques ou méme ethniques soient vraiment efficaces. Mais
la soumission 4 un pouvoir non islamique au point de départ crée chez les
musulmans des Etats ilkhanides des problémes nouveaux qui ne sont pas
les mémes que ceux qui se posent, 4 la méme époque, aux habitants des.
pays restés soumis & un pouvoir plus islamique.

Comme tant de fois dans I’histoire, un mouvement général de « retour
a lislam » se dessine. Des auteurs plus compétents en ont décrit les différentes
manifestations dans le domaine économique, social et politique : je pense

(1) Ainsi Fritz Meier, dans Classicieme ef déclin culturel dans U'histoire de UIslam) 222 s.
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The Spiritual Journey in Kubrawi Sufism

QQJ
N
Leonard Lewisohn %:\J

Coda: Central to Hermann Landolt’s numerous studies of Islamic theosophy have
been the writings of Shaykh Nir al-Din al-Isfarayini, ‘Ala’ al-Dawla al-Simnani
and ‘Aziz-i Nasafi, three Kubrawi Sufi masters' whose inspiration pervades many
of his scholarly dissertations. A pivotal term of the vocabulary and doctrine of the
Persian Kubrawi Sufis is the concept of sulitk (wayfaring, spiritual conduct). By
examining the permutations of this technical term in the lexicon of early classical
Persian Sufism as well as in the writings of the later Kubrawi Sufis (‘Aziz-i Nasafi
in particular), this essay attempts to chart the course of the ‘spiritual journey in
Islamic mysticism. It is hoped that the general overview of the meaning of this term
given below will shed some light on the spiritual methods of tasawwuf and, at the
same time, provide some insight into the philosophical approach of hikma at the
heart of Professor Landolt’s researches into the Kubrawi mystics.

L. Suliik in Classical Persian Sufism

After the science of divine unity (‘ilm-i tawhid) and the religious law, there is no
science nobler than that of spiritual wayfaring ({lm-i suliik), and after educa-
tion and pedagogy; there is no art more eminent than that of asceticism (fann-i
riyadat). In truth, just as the art of asceticism is a stimulating tonic by which
lost stragglers in the Vale of Error are conveyed to the waystation of Certitude,
so the science of spiritual wayfaring is a cardinal principle through which those
benighted on the way of Ignorance reach their goal of Faith.

Diya’ al-Din al-Nakhshab?
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THE SPIRITUAL JOURNEY IN KUBRAWI SUFISM

Sulitk is the Islamic term for the archetypal motif of the ‘journey’ that mystics of
different religious traditions have used to describe the steps which must be taken to
leave illusory selfhood behind and realise Union with the divine3 Connotations of

»

the term in Islamic literature include: ‘progression, ‘method; ‘behaviour), ‘comport-
ment,* ‘demeanour, ‘wayfaring, ‘conduct’ and ‘manners’5 Derived from the Arabic
triliteral root S-L-K, sulik means ‘to travel’ or to follow a road, depending on the
context, However, in the particular lexicon of Muslim mysticism, sulik denotes
‘methodical progress on the “via mystica” or tariga, the process of ascension and
advancement — psychical, ethical and spiritual — which the Sufi ‘wayfarer’ (salik)
experiences in his pursuit (talab) of God. 1t is, as Victor Danner defined it, the
method of ‘progression on the Path towards divine Reality’ being ‘the opposite of
tanazzul and the same as taragq?.¢

Constituting the principal ‘course of practice’ on the Sufi Path, sulik involves an
integral method of spiritual progress based on spiritual struggle (mujghada) and
inner intuitive ‘unveiling’ (kashf), combining what in Christian mystical theology
are known as the via purgativa and the via illuminativa into a broad-based mystical
highway. Thus, the term suliik designates — as J. S. Trimingham aptly put it - ‘the
scala perfectionis of the orders’” Sulitk is the not merely proper ‘wayfaring, but ‘spir-
itual correctness’ (as is conveyed by the modern Persian expression husn-i sulitk,
‘good behaviour’ or ‘becoming conduct’) as well, the ‘travelling manners” appropri-
ate spiritual attitude and proper ethical comportment which should be possessed by
any road-wise Sufi ‘wayfarer’ (salik) who wishes to traverse the stations of the Way.
Such a ‘wayfarer, comments the great Akbarian master ‘Abd al-Razzaq Kashany, is
‘one who is travelling towards God, being midway between the novice (al-murid)
and one who has attained the end of the Path (al-muntahi)’?

The later Sufi conception of sulitk especially as the term featured amongst the
Kubrawiyya from the late thirteenth century onwards is more or less identical
in connotation to the term al-tarig (Way), which is referred to throughout the
Qur’an,?® as Suad Hakim points out. The eminent Kubrawi Shaykh Najm al-Din
Razi (d. 654/1256), for instance, introduced the term in precisely this sense in the
exordium of his Mirsad al-ibad where he emphasises that his work is devoted to
‘expounding the modes of proper conduct on the Sufi Path (bayan-i sultk-i rah-i
tariqat)’.*® In Aristotelian terms, one might say that while the Sufi Path (farig) is
the substance of the archetypal Journey of the Muslim mystic, sulik incarnates the
form, the very process of travelling, of wayfaring upon it.*

In many Sufi works sulitk is contrasted, on the one hand, to ‘attraction’ (jadhba)
and to ‘spiritual travel’ (sayr) on the other. Sometimes paired as two different polar
opposites to suliik, and sometimes coupled to the term for the sake of rhetorical
effect, the term takes on some interesting nuances* Also contrasted with sulitk
in Sufi terminology are terms such as sayr (visionary voyage) and fayr (spiritual
flight), denoting higher degrees or levels of the same spiritual journey. The pair
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As both the sciences of Arabic grammar and Quranic exegesis developed in
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The Sciences of Intuition and the Riches of Inspiration:
Najm al-Din Kubra in Jam0s Nafahdt al-uns \é@

Elizabeth Ross Alexandrin

This paper is an examinatjon of textual composition in ‘Abd al-Rahman al-Jamf’s
(d. 897/1492) medieval Persian Sufi hagiography, Nafahat al-uns min hadarat al-
quds. Drawn from historical, doctrinal and oral sources, Sufi hagiography reveals
much about the codification and creation of texts in medieval Islamic societies.
Hagiography often shares the stylistic features and format of religious history, oral
traditions and biographical accounts. '

In a similar manner, the Sufi silsila also reflects the verbal and non-verbal
elements of religious instruction within the context of the traditional religious sci-
ences as well as the master-disciple relationship. As an encapsulation of multiple
transmissions of exoteric and esoteric religious knowledge from various shaykhs,
the Sufi silsila details the composite and the sphere of the individual’s knowledge
and authority to instruct and train others. In order to discern the composite of the
Central Asian Sufi, Najm al-Din Kubras (539-c.617/1145-1221) religious education,
this paper will first examnine the standard forms of textual transmission in medieval
Islamic societies, as established primarily during the second to third/eighth to ninth
centuries as well as the life and training of Najm al-Din Kubri. The second part of
the paper will concern itself with Najm al-Din Kubrds initial mystical experiences as
a student of the religious sciences and his later abilities as a perfected Sufi master.

The Modes of Transmission

The Qur’an has four aspects: tafsir, which the scholars know, and ‘arabiyya, which
the Arabs know, and halal wa-hardam, the knowledge of which is indispensable to
the people, and ta’wil, which only God knows.!
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their second/eighth-century social and political contexts, treatises on asceticism
(zuhd) and scholastic theology (kalam) began to be transmitted and recorded.
The early mystical commentaries (fafsir), attributed to the likes of Hasan al-Basri
(d. 109/728), Hasan b. Muhammad b. al-Hanafiyya (d. ca.99/718), and Ja‘far al-
Sadiq (d. 148/76s), quoted and interpreted verses from the Qur’an.? The method
that the early scholars undertook in order to craft a specific doctrinal focus for
their commentaries did not differ greatly from their more ‘popular’ counterparts
- the preacher (wd‘iz) and the Qur’anic storyteller (gass).* The substance of the
oral sermon and the written treatise relied on the Qurian and propounded the
implications of its often unclear and ambiguous verses. From this vantage point, the
learned scholar and the focal preacher alike, in their respective social and religious
roles, instructed the umma in matters of the applicability of the Qurian and of the
religious laws and meanings it embodied.s

There was, in fact, a great deal of fluidity between the oral and written transmis-
sion of texts in the context of religious instruction. In reference to the early uses of
the Qur’an and its levels of interpretation, there was another category of specialists
amongst the emerging, yet overlapping, groups of religious scholars, ascetics and
local preachers. The Quran reciters (qurrd’ or mudhakkiriin), however, occupied
a much more ambiguous role in relation to the authority to transmit legitimate
interpretations (ta’wil) of the Qur’an. Though the mudhakkiriin were active in
sustaining and spreading the word of the Qur’an as one of the daily practices of the
Muslim community, other individuals concerned with textual interpretation and its
modes of transmission came to consider the Qur’an reciter’s role in the following
way: ‘whosoever recites the Qur'an without knowing its ta’wil, is illiterate in it8

The example of the mudhakkirin in the early development of the Islamic reli-
gious sciences also relates back to the above-mentioned nature of oral and written
texts and the adaptation of these texts in the process of religious instruction and
attaining a higher degree of knowledge” In more specific terms, in order to lay
the foundations for this discussion of Najm al-Din Kubras religious biography
from Jamis Nafahdt al-uns (compiled 882/1478), the differing forms of instruc-
tion constantly refer back to written documents (i.e. the Qur’an or the hadiths)?
Through first reflecting upon a perceived hierarchy in the methods of transmitting
religious knowledge during the early years of Islam, we may then examine and
elucidate similar processes in Najm al-Din Kubr&’s scholastic and Sufi training.
This approach will allow us to discuss how Kubr&@’s mystical experiences under the
guidance of his Sufi shaykhs serve to clarify, comment upon and encapsulate the
knowledge he acquired through his scholastic education. As well, it will provide us
with the opportunity to examine one particular example of the transition, as Ernst
has recently discussed, ‘from oral teaching to written text in Sufism’?
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DAS TRAKTAT DES QUTBADDIN AHMAD B. “IMADI YAZDI
UBER DIE REGELN DES MYSTISCHEN WEGES
DER HAMADANIYA-DAHABIYA ,

e

von |

Oleg F. AKIMUSKIN, St. Petersburg

Vorliegendes Traktat {iber die Maximen und moralischen Pflichten des
Adepten der Hamadaniya-Dahabiya, das in einem klaren und gleichzeitig
sparsamen Persisch verfaft ist, stelit trotz seines geringen Umfangs von nur
fiinf handgeschriebenen Seiten zumindest in drei Aspekten ein interessantes
und auflergewdhnliches Werk im weiten literarischen und philosophischen
Erbe der Kubrawiya dar.' Erstens enthilt diese Schrift die Namens-Kette
der geistigen Ahnen (silsila) des geeinten, rein mittelasiatischen (nicht ira-
nischen!) Zweiges der tariga der Kubrawiya-Hamadaniya-Dahabiya von
Ma“raf al-Karxi (st. 200/818) tiber Nagmaddin Kubra (getstet 618/1221),
°Ali b. Sihabaddin Hamadani (714-786/ 1314-1385), Xwaga Ishidg Xuttalani
(hingerichtet im Ramadan 827/August 1424) und Amir °Abdallah
Barzidabadi (789-872/1387-1468) bis hin zu Haggi Muhammad b. Xwiga
Galaladdin Yusuf Xabusani (st. 937 oder 938/1530-32), dem dritten Nach-
folger des “Abdalldh Barzi§abadi in der Linie der Hamadaniya-Dahabiya.
Zweitens werden in diesem Werk in summarischer Form acht grundiegende
Verhaltensregeln (adab) des mystischen Pfades dieser Linie der Kubrawiya
dargelegt, welche der Autor Qutbaddin Ahmad b. “Imadi Yazdi als rariga-i
Hamaddniya bezeichnet (fol. 82a). Drittens entstand dieses Traktat auf die
"eindringlichen und wiederholten Bitten" von Muhammad Kamran, dem
zeitweiligen Herrscher iiber verschiedene Regionen Afghanistans und
Nordindiens (928-960/1522-53) und zweiten Sohn von Zahiraddin Babur
(st. 937/1530), des Begriinders der Dynastie der GroBmoguln in Indien.?

' Die Abschrift des Traktates befindet sich in einem Handschriftensammelband in der

Sammiung der Sankt Petersburger Filiale des Instituts fiir Orientalistik der Russi-
schen Akademie der Wissenschaften (fortan: SPFIVRAN) unter der Inv.-Nr. B2296,
fols. 82a-84a. Die Handschrift gelangte in die Sammlung als Teil der Kollektion von
V.A. Zukovskiy im Jahre 1919 unter der Nr. 21. Siche Persidskie i tadfikskie
rukopisi Instituta narodov Azii ANSSSR, Teil [, Nr. 1745; Teil 11, S. 137 (die Folio-
angaben im ersten Teil sind falsch: statt 82a-95b muB es heiBen $2a-84a).

Sein dlterer Bruder Muhammad Humayin wurde 913/1508 geboren. Muhammad
Kamran wurde bereits als Kind in den Jahren 928/1522 und 932/1525 von seinem
Vater zum Herrscher iiber Kandahar und Kabul emannt. Als Humiyiin nach dem
Tode von Biabur (26.12.1530) auf den Thron kam (29.12.1530), bestitigte er
Kiamrin-Mirzi das Recht, Afghanistan zu regieren. Augenscheinlich hat er sich
schon 956/1543, noch vor Humayuns Flucht in den fran zu S3h Tahmasp 1. (930-
984/1524-76), zum unabhingigen Herrscher erklirt und begonnen, Miinzen mit sei-
nem Namen in Kabul und Kandahm’ prigen zu lassen. Nach seiner Riickkehr aus In-
dien brachte Humiytn seinem Bruder Kimrin cine vollstindige Niederlage bei,
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redacteur de la version persane, Amir Sayyed Ali b. 1 s. 38~ 51

-Shihab al-Din Hamadani !, appartient a ia tariqa
kobrawi . Son isnad initiatique remonte a Kobra par
les intermédiairzs suivants: Mahmud Mazdagani - ‘Ala’
al-Dawla Semnani - Anvar ‘Abd al - Rahman Isfaraini —

" Ahmad Juzqani- ‘Ali Lala 2. Cest un écrivain prolifi-

(1) I existe au moins deux biographies de 'Ali Hamadani. La pre-
miére, Khulasat al-manaqib, fut composée & Khottalan immédiatement
aprés la mort du mystique, Ni le ms. de Berlin, ni celui d’Oxford ne don.
aent le le nom de P'auteur; c’est en se basant sur les Majales al-muminin
du Nur allah Shushtari que Storey, Persian Literature 1,947, I'identifie
comme Nur al-din Ja‘far Badakhshi . - Le manuserit de I’Académie de la
l;\'SS d'Uzbekistan a Taéhkent (nr 2312,§f. 304b_358d) semble en revanche
contenir ce nom. L'indication est confirmée par l'auteur de la seconde
biographie qui se référe & plusieurs reprises a ce que ( Mawlana ) Nur
al-Din Ja‘'far Badakhshi dit dans sa Khulasat al_manaqib, Cette seconde
biographie,composée au Cachemire, est contenue dans le ms.India office,

Ethé 1850. Loin d'étre un ouvrage du maltre, il fut composé longteiaps

aprés sa mo:*. Sou auteur ne I'a pas conuu personnellement, il Tapporte
seulement ce que ses disciples racontent sur lui. L'interval est an moins
de deux générations . Le manuscrit des Masturat est récent, trés faulil,
et il y manque un feuillet . Le fabuleux prévaut nettement et le contenu
mystique est plutdt maigre-

— {Note de correction. Le véritable titre de I'ouvrage est o
Ay, Son auteurc Haidar-e Badakhshi, disciple du Sayyed 'Abd allah
Barzeshabadi, le composa du vivant de ce dernier. Ces indications se
trouvent dans la manuscrit-de I'écrit appartenant au kkongak dhahabi de
Téhéran, Daps le ms. de I'lndia- Office levpremier feuillet est visiblement
tombé et le début de I'introduction fut remplacé par un récit emprunté a
une histoire du Cdchemire. Le manuscrit ‘du khangah est ancien, mais
incomplet de sa fin et nen daté; il 4 été copié également dans I'Inde.)

_(2) Khulasat al manaqib, ms. Berlin 92a ms. Oxford 10 a.

L 1

La version persane du Traité de dix principes

de Hajm al-Din Kobra
par
‘Ali b. Shihdb al-Din Hawadini
M. MOLE, Teﬁrén

Le petit traité que nous publions ici est un des
¢erits du mysticisme iranien les plus répandus; ainst qu’-
en témoxgnent les manuscrits — trés nombreux -, sa diff-
usion ne se limite pas a la fariga kobrawiya (dhahabi-
ya): il a été copié lu et médité par les adhérents de
tous les grands ordres iraniens.

Son auteur, Najm al-din Kobra, eut une influence
déterminante sur les destinées ultérieures du soufisme! ;
des mystiques aussi importants que Najm al-Din Ra-

. Sa‘'d al-Din Hamuya (maitre de ‘Aziz-e Nasafi) ,
Ma]d al-Din Baghdadi et Baha" al-Din Walad, le pere
de Mawlana Jalal al-Din, furent. de ses disciples - Le

(1) Sur Najm al-Din Kobra v, notamment Fritz Meier, Stambuler
Handschriften dreier persischer Mystiker: Ain al qudat al.Hamadani,Nagm
ad—din al —_Kubra, Nagm ad-din ad-Daja. Der Islam 24-1935.1-30: id., Die
Fawa’ih al-gamal wa fawatih al-galal des Nagm al-din al-kubra, Introduc-

tion; id.Ein Knigge-fiir Sufi’s, Rivista degli Studi orientali 22.1937-485.524.
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RULLETIN O ETUDES OMENTALES, o XV [961-196 2

Dewnas, 1962 5 153204,

PROFESSIONS DE FOI DE DEUX KUBRAWIS:x
‘ALI1 HAMADANI ET MUHAMMAD NURBAHS

PAR

MARIJAN MOLE

En poursuivant nos recherches sur Pordre kubrawi a4 P'époque mongole et timouride (1),
et notamment sur le cheminement des idées shiites parmi ses adeptes, nous publions ici trois
professions de foi de deux kubrawis séparés par deux générations et dont le second a regu
sa formation des disciples du premier. Les deux mystiques sont des sayyid, et le fait favorise
Pexaltation de la personnalité de ‘Ali. Le premier, ‘Ali b. Sihab al-Din HamadanI est
encore, ostensiblement, sunnite en fari‘a, ce qui ne Pempéche pas de professer en fariga des
idées shiites extrémistes. Le second, Muhammad b. ‘Abdallzh al-Ahsa’i (Lahsd’i, Lahsawi),
surnommé Nirbahi, est fils d’un Arabe de Bahrain établi en Hurasan et d’une princesse
turque. L’origine de son pére explique sans doute le fait que Nirbah¥ part des positions
shiites pour concevoir une sorte de synthése qui lui permettrait de rétablir I'unité islamique.
Aprés avoir voué un culte exceptionnel 4 ‘Ali-i Hamadani, le «second ‘Ali», Ishaq-i Hutta-
lani trouvera son héros en son disciple Niirbah§ qu’il proclamera Mahdl. Une secte sera
née, ainsi, mais qui ne survivra pas, en Iran, & I’établissement de I’orthodoxie shiite sous
les Safavides dont elle aura préparé le terrain.

Nous étudions cette évolution ailleurs (2) et nous contentons ici de donner quelques

indications sur les textes publiés et les manuscrits qui ont servi a préparer leur édition.
I

Le premier des textes publiés, la (Risala) al-i‘tigadiya est en arabe. C’est un texte trés court
qui n’aborde que les grands problémes, I'existence de Dieu, Ses attributs, la nature de la

sAl@’ al-Dawla Simndni sur ‘Al ben Abi Talib, BEO
XVI, 61-99.

(1) La présente publication forme le numéro 3
de mes Kubrawiyat. Les numéros précédents :
1.— La version persane du Traité de dix princi-

pes de Najm al-Din  Kobrd, Farhang-i Irdn zamin 6, (2) Les Kubrawiya entre sunnisme et shiisme aux

1937, 38-66; 11. — La Risdla-i futuwwatiya de ‘Ali-i
Hamadani, Sarkiyit mecmuasi 4, 31-72; II1.— Quel-
ques documents relatifs & Uhistoire ancienne de Pordre ku-
brawi, & paraitre ultérieurement; IV.— Un traité de

9éme et 108me sidcles de Ihégire, Revue des études isla-
miques 29, 1961, 61-142 — Sur Hamadani, v. main-
tenant J. K. Teursr, Eine Lebensheschreibung des
Scheichs ¢ Ali-i Hamaddni. Leiden 1962
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The Return to “The One”
in the Philosophy of
Najm Al-Din Al-Kubra

David Martin

Introduction

Plotinus and Najm al-Din al-Kubra are separated in history by
some nine centuries. Plotinus in Egypt and Rome was solidly in the
Platonic tradition, almost single-handedly launching Neoplatonism.
Najm al-Din in Egypt, Azarbaijan, and Khwarazm was solidly in the
tradition of Sufism. That even in its early stages Sufism was
influenced by the Christian anchorites and ascetics of Syria and the
Gnostics of Egypt cannot be denied. Through Stephen bar Sudhailt
(also called Hierotheus) and his pupil Pseudo-Dionysios the
Areopagite, the Syrian Christians had a definite Neeplatonic strain.!
How much Gnosticism or its remains in Egypt was influenced by
Neoplatonism at the time of Dhii"I-Nin (d. 245-860), the first great
Egyptian Sufi that we may recognize as a force in the transformation
of Sufism from an ascetic discipline to a devotional one, is not
certain. Yet some scholars (Nicholson, Arberry) perceive Dhi’l-Nun
as an important carrier of the alchemical tradition which certainly had
Neoplatonic strains.> Another potent source of Neoplatonism is The
Theology of Aristotle, a late Greek summary of Plotinus’ Enneads.
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NECMUDDIN-i RAZI: HAYATI VE ESERLER1
Derya Ors’

" Ozet: 7./13. yiizyilm bityitk mutasavvif yazarlarindan birisi olan Necmuddin-

i Razi, Mogol istildsindan kagarak Anadolu topraklarina sifinmis ve klasik
Fars edebiyatinin nemli eserlerinden birisi sayilan Mirsddu 'I-Ibdd adh ta-
savvufi Kkitabim Sivasta kaleme alarak Selguklu sultam Aliuddin
Keykubéd’a ithaf etmigtir. Bu makalede Necmuddin-i Rézi’nin yagadigy do-
nemin sosyal ve siyasal zellikleri tizerinde durulmus, yazarin hayat hikdyesi
ve eserleri ayrintih bir gekilde incelenmistir.

Anahtar Kelimeler;: Necmuddin-i Razi, iran, tasavvuf, Mirsadu’l-ibad.

Najm al-din Razi: His Life and Works

Summary: Najm al-din Razi who is one of the greatest Sufi writers of 13™
century of Iran, escaping from Mongol invasion came to Anatolia and wrote
his famous mystic book “Mirsdd al-Ibdad” at Sivas and presented it to the
Saljugid king Al4 al-din Kaykubéd. In this article the author investigates the
social and political events of the period that Najm al-din Razi lived and deals
with his life and works in detail.

Keywords: Najm al-din Razi, Iran, sufism. Mirsad al-1bad.
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A Kubrawi Manual of Sufism:

The Fusus al-adab of Yahya Bakharzi

Muhammad Isa Waley

I. INTRODUCTION

The subject of this study is the Awrdd al-ahbab wa Fusis al-ddab which was

- . completed in 724/1323-4 by Abii’l-Mafakhir Yahya Bakharzi (d. 736/1335-6). The

! content, and to some extent the style, of this Persian treatise on Sufi methodology

show the influence of several other works, It is distinctive, however, both in the way

- / ) b in which those influences are blended and also in that it reflects in particular the

= A .o j /{/j e i ek P teachings of Sayf al-Din Bikharzi of Bukhara. This Shaykh, who died in 659/1261,

t }«\gw !1,4&?; C}‘Q{W a h ) ’ belonged to the Kubrawi Tariga or Order and was a major figure in Central Asian

o oy ) 4 ;; Gn 2 g (i’} 2 E O Sufism. The Fisis al-adab, the second part of Yahya Bakharzi’s treatise, has been

% o 2 one pp T - published in an excellent edition with an introductory study by Iraj Afshar.! This

DU SV, U ’ j apart, it has received little attention from scholars. The main aim here is to introduce

| and survey the content of Fusiis al-addb, highlighting aspects which seem unusual
or of especial interest.
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II. THE KUBRAWI ORDER: ITS WRITTEN WORKS & DISCIPLINES

Before discussing Bakharzi and his work it is essential to consider briefly its
spiritual and historical background. The author of Awrdd al-ahbab wa Fusis al-
adab was the grandson, both physically and by spiritual inheritance, of Shaykh Sayf
al-Din Bakharzi. Sayf al-Din was one of the direct disciples of Shaykh Najm al-Din
Kubra of Khwarazm, the eponymous founder of the Kubrawi Order. Among the
most notable features of this Order are its discipline and methodology, and iis
distinctive contributions to the interpretation of the Holy Koran.

The magnum opus of Kubra is an extraordinary work called Fawa'ih al-jamal
wa fawatih al—jaldl.2 The Fawd'ih is a kind of didactic journal of the author’s
spiritual experiences, written to inform and warn the Sufi seeker about the states,
interior events (waqd’i), and stations of the Path, and in particular about the lumi-
nous visual and auditory perceptions experienced by the interior organs of percep-
tion (lata’ if) during the khalwa or retreat. Among the more striking passages in the
Fawa’ih are those in which the Shaykh describes vividly the nature and meaning of
some of his visions. The apparent intention is to offer the initiate a diagnostic key

1. Awrad al-ahbab wa Fugiis al-Gdab, jild-i duwwum: Fugiis al-adab, ed. Iraj Afshar (Tehran 1345/
1966) (Hear after referred to in footnotes as Fusis),

2. Published together with an extensive study by Fritz Meier: Die Fawd'ih al-§amal wa fawaiih al-
galal (Wicsbaden 1957).
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120 Between History and Hagiography

Mehmed's. The first, titled Ishardt al-bishdra, describes the whirling dance.! The
second, three pages long, instructs the reader in the ways of the Spiritual Path.2
Both would be early Mevlevi examples of their genre.

The Mevlevi texts composed during the first two centuries of the Order's widest
diffusion evidence a continuity of certain values and a wide range of play in their
scope. A high value placed on verbal skill, writing and recording survived through-
out the history of composition in the Order, although dynamics of orality and
literacy may partly account for variations in volume of literary production and
gerr:leric articulation. Further research could specify these dynamics more satisfac-
torily.

The forms of mesnevf, verse-narrative in rhyming couplets; the more often
extempore lyric gazel; and prose biography based on oral account, developed
thr.ou.ghout the period. Perhaps their status eased innovation of new genres and lin-
guistic transposition which could be subsumed under their rubrics. The narrative
and lyric verse forms served increasingly diverse purposes of commentary, often in
the form of selections from the Mesnevi accompanied by Turkish commen;ary' and
prose, that of autobiography. Treatises only began to be written at the end 01; this
period, and Arabic, Persian, or Turkish, verse or prose, were employed in this form.

Tolerance for diverse tastes in the spiritual life retained its value as a high prior-
ity. Sober Veled and ecstatic Arif remained as textual images of the limits of play.
The legacy of medizval Persian Sufism, as received by the Mevlevi texts, encour-
aged inclusion, rather than exclusion, of differences in sensibility. Contributions to
the spread of the Rumi's teachings were portrayed favorably throughout the period.
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1. Sakib trgnslalcd this A.rabic and Persian work into Turkish, in a form G6lpinarli speculated was
) much revised, and provtde(.:l a commentary on pp. 68-75 of his Sefine (1983: 123, 384).
.GThc Konya Museum MS. is titled Tarigat al-ma‘drifin al-Sultdn-i Din quddisa sirrah al-Mawld;
Fg{;::;‘airshsﬂ(:;md Lhei[[llée a corruption L(t)lf the more probable “Tarigat al-*Grifin li-Sultdn-i Divini
mary, it does not seem that Mehmed emphasized a Mevlevi path in particul: ¢
the spiritual path in general (1983:190). P Vi path I partcatas, but
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Sayyid ‘Ali Hamadani and Kubrawl
Hagiographical Traditions

Devin DeWeese

INTRODUCTION

The study of the Kubrawi Sufi tradition has been plagued by a number of misinter-
pretations and erroneous assumptions rooted, I believe, in two related tendencies:
first, a habit of interpreting Kubrawi history solely on the basis of developments in
western Iran in the 13th to 15th centuries, without proper attention to the religious
environment of the other Iranian world of that era, Central Asia, where in fact the
decisive events that shaped the Kubrawiyya unfolded; and second, a tendency to
seek in Kubrawi writings and personalities signs of the Shi‘ite proclivities which
came to dominate religious developments in western Iran during this period. The
latter tendency has proven especially persistent; bcginnin% with the seminal article
by Marijan Molé which appeared nearly thirty years ago," it has become virtually
axiomatic that the Kubrawiyya was in some way parallel to or preparatory for, at
least from a doctrinal perspective, the transition to militant Shi‘ism experienced by
another Iranian Sufi order of the same era, the Safaviyya.

I cannot Teview here the issue of apparent Shi‘ite tendencies in the works of
Najm al-Din Kubrd, regarded as the founder of the Kubrawiyya, or of his successors
Najm al-Din Razi, Sa‘d al-Din Hammayi, or ‘Ala’ al-Dawla Simnani, as explored
by Molé. Rather, my goal is to focus on Amir Sayyid ‘Ali ibn Shihab al-Din Ha-
madini, the Kubrawi figure in whose life and works Molé claimed to find some of
the clearest indications of the propensity towards Shi‘ism, but whose legacy and
role in Kubrawi history have been especially obscured by a lack of attention to Cen-
wral Asian materials. For while there is no question that Sayyid ‘Ali Hamadani and
his immediate successors mark a crucial stage in the development of the Kubrawi
silsilas, the nature of the transformation during that crucial stage, marked by the
schism in the Kubrawi ‘Order’ which I have discussed elsewhere, Zhas not been
fully appreciated, again largely as a result of the misplaced focus on the search for
Shi‘ite tendencies and the neglect of Central Asian developments.

Here 1 intend to concentrate not on a reconstruction of events in that period or a

1. M. Molé, ‘Les Kubrawiya entre sunnisme et shiisme aux huiti#me et neuvitme sidcles de I'hé-
gire,” Revue des études islamiques, 29 (1961), pp. 110-124.

2. In “The Eclipse of the Kubraviyah in Central Asia,’ Iranian Studies, 21 (1988) pp. 45-83; on pp.
54-61, I addressed the problems arising from the adoption by Western researchers in Kubrawl
history of the perspective of later writers belonging to Shi‘ified Kubrawi offshoots in Western Iran
in interpreting the Khuttalani-Nirbakhsh affalr and the Kubrawi schism.
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Najmo'd-Din Kobra and the Kobrawiya Order

ANajmo’d-Din Kobra and the
Kobrawiya Order

A1 uayIs 182

I: Introduction

ne of the most turbulent
periods in the history of
the Moslem world was com-

pensated for by a phenomenal expan-
sion and flowering of Sufism. During
the later 12th and the 13th centuries
A.D. (550-700 A.H.) there occurred
the cataclysmic Mongol invasion, the
destruction of the Baghdad Caliphate,
and innumerable concomitant disas-
ters. Yet Moslem saints and scholars
flourished to an extent rarely seen
since the early days of the Commu-
nity of Islam, and many major Sufi
Orders were founded or revived: these
include — to name but a few — the
Qaderiya, Refa‘iyah, Sohrawardiya,
Shadheliya and Mawlawiya, as well
as the Kobrawiya Tariga (Order)
which is the subject of the present
essay. ‘

The Kobrawiya derives its name
from Najmo'd-Din Kobra (d. 618/
1221), founder of the order. From its
beginnings in the Central Asian region
of Khiva (then known as Khwirazm)
to the south of the Aral Sea — where
it survives to this day - it spread, with
its offshoots, to Iran, Afghanistan,
India, and even to China. During its
long history the Kobrawiya produced
several masters of great eminence
who in addition to the training of
disciples also left for posterity a body
of writings, many of which are as yet
unpublished. These contain some
highly interesting and innovative

2
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elaborations of Sufi methodology and
doctrine. The contribution of Kobra
and certain of his successors in what
has come to be known as the Central
Asian school of Sufism to the phe-
nomenology and analysis of spiritual
vision and gnosis merits the attention
of all who are interested in visionary

experience and its place in spiritual-

ity.

IT: Najmo’d-Din Kobra: His Life
and Spiritual Masters
Abol-Janndab Najmo'd-Din ebn
‘Omar al-Kobrd, founder of the
Kobrawiya, was bormn in Khwiarazm
around 1145 A.D. Najmo'd-Din’s in-
tellectual powers became evident at
an early agé. Whilst still a student,
he acquired the nickname Kobra
(literally meaning, ‘the greatest), an
abbreviated form of the Koranic
phrase at-tammato’l-kobr3, ‘the Great-
est Calamity’” (LXXIX, 34). This ap-
pellation apparently alluded to the
formidable talents which made Najm-
o'd-Din the downfall of those who
contended with him in disputation.
Having received the normal forma-
tion in the Islamic religious sciences,
Kobra left Khwidrazm to pursue his
studies in other lands, as was the
wont of many medieval scholars. His
chief interest at that time was in the
science of Hadith, which he studied
for several years in Iran and Egypt.
At some time between 1177 and
1180, however, an interest in.esoteric
matters was kindled in Najmo'd-Din.

,7/39795747 cécfﬂ/

He was initiated into the Sohrawardiya
Order in Egypt by a shaikh named
Ruzbehan al-Wazzan al-Mesi.
According to one account, this fol-
lowed - or coincided with — a vision
of the Prophet. At all events, we
know from Najmo’d-Din’s own writ-

-ings that he had undergone at least

one striking spiritual experience in
his childhood (Meier 1963, para. 107).
Nonetheless, he continued for some
time to pursue the study of Prophetic
Tradition. The turning-point in Kobri's
life may have been his encounter in
Tabriz with a certain Baba Faraj
Tabrizi, whose bearing greaty im-
pressed him and who urged him to
forsake the pursuit of exoteric knowl-
edge in favour of the Sufi Path.
Najmo'd-Din’s first Sufi master
was Esma'‘il al-Qasri (d. 589/1193), at
Dezful in southwesterm Iran. But
after he had spent only a short while
there, Esma‘il advised him to g0 to
‘Ammair ebn Yaser Bedlesi (d. 582/
1186). This shaikh was a disciple of
Abo’n-Najib Sohrawardi and his trea-
tise entitled Bahjat af-t3'ifa is extant
in manuscript..  Kobra underwent
spiritual retreats (khalwa) with both
Qasri and Bedlesi, and his writings
include accounts of some experiences
with them. Next, Kobri returned to
Egypt on the orders of ‘Ammar: here
Ruzbehan Mesri continued Najmo'd-
Din’s training, until he pronounced
him qualified to initiate and instruct

disciples of his own. During this
period Najmo'd-Din  married
Issue 2



KUBREVI TARIKATININ TURKMENISTAN'DAKI ETKisi”

Yrd. Do¢. Dr. Durmuy TA VLILTOGLU™

I-GIRIS

a) Yontem Ve Veri Toplama

Tiirkmenistan’da rarikat ve dinsellesme olgusu iizerinde giiniimizae . 0k ye;
stylenmesine ragmen bu konuda saha aragtirmast yok denecek kadar azu Tievi
tarikati iizerine yapilan bu incelemenin amaci, genelde tople nsw me
perspektifinden bu tarikatin  Tiirkmenistan’da  yagayan insanlare ising

incelemektir. Tirkmenistan diginda miiritleri olan bu tarikatin uluslararas) @ nglantis
konusunda elimizde pek bilgi bulunmamaktadir. Aragtirmanin ydntemi “katilarak
gizlem, kaynak Kkigiler, vidao kamera ve literutiiv taramasi” geklindedir.
Tanmlayici,betimleyici ve durum saptayicr nitelikte olan bu ¢aligma tarikatin ve dinin
etkisi teolojik diizeyde defil toplumsal bir olgu olarak ele alimip incelenmistir.
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Toptumsal yapinin bir 6gesi olarak din ve tarikat olgusy, toplumdaki genel
degismeden bagimsiz degildir. Toplumsal yapida meydana gelen degisme sireci Iginde
hunlarin degerler ve davranig bigimlerinde de degigme kaginilmaz olacaktir. Her sosyal
yaps, bu yaptyt meydana getien sosyal miesseselerin,insan ilintilerinin ve bunlann
karsthkli miinasebetlerinden dogan sosyal degerlerin birbirini karsthkle olarak
cikiledikleri bir biitiindiir ve bu biitiin her zaman ayni olmayan bir hiz ve tempoyla
Cegisir, Bugiin Tiickmenistan’da Islami yeniden canlanig veya geleneksellesme olarak
adlandirilan olgu, bu tnemli degigmenin kendini itade ediy bicimidir.Dinin degigen
toplumsal yapiya uyum saglama siirecidir. Bu siirecte din farkltlagia ve muhafazakar bir
diigtince olarak 6nem kazanmaktadir,
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Kubrevi tarikatr ile ilgili calisma yapmak aragtivimaciya yabanct olan bir konu
degildir. Arastrmactin dokrora konusu Rufu-i tarikatidir Kubrevi tarikatinin kurucusu
Necmettin Kubra’nin mezarrun Tiirkmenistan opraklarinda olmass, aragtirmacim da
“yif Tiirkmenistan’da bulunmasi bu konu tizerinde inceleme yapmasinda etkili olmugtur.

b} Sosyo-Kiiltiirei Cerceve

* - - S S B
Bu gatigia yazarm (99598 yillar arasmda Tirkmenistanda sahast ke ilgili yapu g aagtrmalara
dayaldir.
C.U. Hlahiyat Fakdiltesi Ogretim Uyesi.
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© \Najmo’d-Din Razi and the
Kobrawiya Order

he first part of this article on
the Kobrawiya Order was de-

voted to its founder, Shaikh

" Najmo’d-Din Kobra (ca. 1145 AD. -
.618/1221). Distinctive features of his

teachings were outlined, and illustra-
tive passages cited from his writings.
This second part examines the work
and teachings of Najmo'd-Din Riz
and some other Kobrawis who made
important contributions to the meth-
odology and exposition of Sufism,

Majdo’d-Din Baghdadi
and His Followers

One of the outstanding succes-
sors of Najmo'd-Din Kobrd was
Majdo'd-Din Baghdadi, who hailed
not from Baghdad but from a village
in Khorasan called Baghdadak. Little
is known of his life, which in the
account by Jami is overshadowed by
the circumstances of his death in 616/
1219 (Jami 1957, pp. 424-428). Ac-
cording to Jami, Majdo'd-Din was
drowned in the River Oxus by the
Mongols as foretold by Kobra, whom
Majdo'd-Din had disobeyed. Whether
or not that is correct, Majdo'd-Din
was one of Kobra'’s authorized repre-
sentatives, responsible for the forma-
tion of many disciples. From his
reatise Tohfat al-barara we know
that Majdo'd-Din, like his teacher,
was engaged in the interpretation of
the colors and images occurring in
gnostic visions and dreams.

One of Majdo'd-Din Baghdadi's
disciples was Najmo'd-Din Diya, to
be discussed below; it is noteworthy
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that although Baghdadi died before
Kobri, Daya never mentions the latter
in his writings, apparently regarding
Baghdadi as his only master. An-
other probable follower of Majdo'd-
Din was Farido'd-Din ‘Apgar of
Nishapur (d. ca. 1230), one of the
greatest Persian Sufi writers. In his
Manteq af-fayr (‘Conference of the
Birds’) and other major poems, ‘Agtar
explores with profound perceptive-
ness and feeling the awesome perils
and the majestic epiphanies of Divine
Beauty involved in the initiate’s quest
for the Transcendent Self. In one part
or another of his didactic poem Asrar-
nama, the Book of Secrets’, ‘Apir
sets out some principles for the
spiritual life. Not only do these
visibly parallel the Kobriwiya Or-
der’s ‘rules of Jonayd’ discussed in the
first part of the present article; four
of them are identical (see ‘Apar 1985,
pp. 15-21).

‘Sultan of the Scholars”
Baha’o’d-Din Walad

It is probable, but not certain,
that Bah2'0'd-Din Walad of Balkh
was another of Najmo'd-Din Kobra’s
immediate disciples.! Best known as
the father of the great Mawlina
Jalalo’d-Din Rumi, he is a significant
Sufi master in his own right whose
work would repay further study.
Bah#'0'd-Din was borm in 1145 in the
ancient city of Balkh, now in northem
Afghanistan, His learning in the
exoteric sciences of religion eamed
him the title SulfgnoT-'olama (‘Sultan

of the Scholars’) and some prestige
at the court of the Khwarazmshah,
ruler of the region. Either court
intrigues or the threat of the Mongols,
or both, impelled Baha'o'd-Din to
migrate westwards with his family.
After traveling through the central
Islamic lands he taught at madrasas
in various parts of Asia Minor. He
finally settled in Konya, where he
died in 1231, to be succeeded - first
as professor, later as Sufi master -
by his son Jalalo’d-Din.

Renowned as a preacher,
Bah3'o’d-Din Walad was a strong
personality who possessed eloguence
and also a vivid spiritual imagination,
Fortunately, a large compilation of
his discourses (Ma'dref) has survived
(Bah#'0'd-Din Walad 1973). They
reveal a great deal concerning the
author’s personality, his teachings, his
interpretation of the Koran and Hadith,
and his deep influence e the thought
and style of Jalalo'd-Disi Rumi. They
show Bah#'0'd-Din to have possessed
some of that ecstatic tendency which
is ofien said (although this is a
generalization) to characterize the
Sufism of Khoraszn in contrast to the
more ‘sober’ Sufism of Iraq. The

“langvage is plain and direct, the

message for the most part straightfor-
ward, although sometimes opague.
Many chapters of the Ma‘aref open
with a Koranic verse or phrase, or a
Tradition, which provides the theme
for exposition. Bah#'o’d-Din Walad
often alludes to his own meditations,
inspirations and visions; the following
passages may be cited by way of il-
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Baba Kamal Jandi and the Kubravi Tradition
among the Turks of Central Asia

Devin DeWeese {Indiana University)

The Sufi order of the Kubraviyah traces its origins to Central Asiu in the
ecarly 13th century, in particular to the state centered in Khorezm ruled by
the Turkic dynasty of the Khorezmshahs; it was in the Khorezmian capital
of Gurganj that the order’s eponymous founder, Najm ad-Din Kubra, gathe-
red his disciples and imparted his particular strain of mystical doctrine, and
it was there that he died, according to tradition, at the hands of the Mongol
invaders in 618/1221. Although Khorezm itself was heavily Turkified by the
time of Najm ad-Din Kubra, the literary, religious, and historical legacy of
Kubra and his disciples is best known in an Iranian cultural milieu. The
best-known disciples of Kubra, such as Najm ad-Din Razi and Sa‘d ad-Din
Hammuyi, left Khorezm for more westerly regions before the Mongol con-
quest, with Razi especially well-known for his vivid description of the
horrors inflicted upon-fran during the Mongol advance;') likewise, the most
enduring Kubravi lineages, stemming from Kubra’s disciple Razi ad-Din
‘Al Lala, found their widest development in Iran and India, and even the
Central Asian Kubravi legacy linked with the name of Kubra’s famous disci-
ple Sayf ad-Din Bakharzi seems firmly rooted in the urban Iranian civiliza-
tion of Bukhiira.?).

Consideration of Turkic Sufism in Central Asia hus thus focused upon
the Yusavi tradition named for Khoja Ahmad Yusuvi, a 12th-century
shaylch of the town known later as Turkistin, and rightfully known us the
preeninent Sufi order wmong the Central Asian Turks. The links between
prominent Kubravi figures, however, and the ruling circles of the Mongol,
Timurid, and Uzbek states of Central Asia, as well us their uctiviticé in
regions of Central Asia which underwent accelerating rates of Turkification,

- S . . . i
‘ ) See the translation in The Path of God’s Bondsmen from Origin to Retwrn (Mer-

sad al- ebad men al-mabdd’ el@ l-maad), o Sufi Compendium by Najm al-Din Razi
known as Daya, tr. Hamid Algar (Delmar, New York: Caravan Books, for Persian
Heritage Series, 1982), pp. 39-40.

) For further references on the Central Asian Kubravi lineages, see this wri-
ter’s “The Kelipse ol the Kubraviyah in Central Asin,” Franian Studies, 21/1-2
{1988), pp. Hd-K3.
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ensured that the Kubravi tradition as well would leave its mark in the cultu-
ral heritage of the Central Asian Turks. The 14th-century traveller Ibn Bat-
titah reported the performance of prayers in Arabic, Persian, and Turkic at
the khangdh of Bikharzi’s grandson,®) while the 16th-century Kubravi
shaykh Kamal ad-Din Husayn Khorezmi (d. 958/1551) counted many Turks
among his disciples, several of whom were active among the Turkmens near
Khorezm, and he himself wrote Turkic verse and corresponded with leading
figures among the new Uzbek rulers of Mawarannahr.*).

Kubravi ties to the Turkic population of Central Asia go back much fur-
ther, however, to the ranks of the founder’s immediate disciples. Among the
figures traditionally listed in Kubravi silsilahs (chains of initiatic transmis-
sion) and in general hagiographical compendia as disciples of Najm ad-Din
Kubra is one shaykh who has remained virtually unknown to students of the
Kubraviyah in the Iranian world, but who stands at the head of an impor-
tant Kubravi lineage which seems to have remained active in Khorezm and
in the steppe region north of the lower Syr Darya for two centuries after the
Mongol conquest. This {igure, known in hagiographical sources as “Baba
Kamal Jandi,” has been the most obscure and neglected of Kubra’s disci-
ples, one whose name is cited (often incorrectly) but whose origin and
legacy are left without comment;®) a study of his identity and of. what little
can be known of hix life offers a glimpse of the Kubravi order’s continued

%) Rihlat Ibn Batpitah (Beirut: Dar Sadir, 1379/1960), p. 368; cf. Voyages d'lbn
Battita, ed; and tr. C. Defrémery and B. R. Sunguinetti (Paris, 1854; repr. Editions
Anthropos Paris, 1969), vol. 3, p. 27.

%) On this Husuyn Khorezmi see most recently “Eclipse,” pp. 69-76.

5%y Cf. Algar, Mergdd, intro., p. 3fT., und his article on Kubra in the Encyclopedia
of Islam (EV, V, pp. 300-301); the most reliable general uccount of Kubra's disciples
to date, in Fritz Meier’s introduction to his edition of one of Kubra's works (Die
Fawd’ ik al-Gumal wa-Fawatih al-Galal des Nagm ad-Din al-Kubra: eine Darstellung
mystischer Erfahrungen im Islam aus der Zeit win 1200 n. Chr. [Wiesbaden: Franz Stei-
ner Verlag, 1957), p. 43), does no more than refer to Jami on Biba Kamal, but at
loast notes that his nisbak is properly “Jandi,” rather than “Junadi,” *Jundi,” or
“Khujandi” us often ussumed. Baba Kamal Jandi is mentioned without comment in
Husuyn Karbala’ s Rawsat al-jinan va janndt al-jendn from the latter 16th century
(ed. Ja‘far Sultin al-Qurra’i [Tehran, 1349/1970], 11, p. 328; cf. pp. 600-601, where
among Kubra's disciples identified in the editor’s notes, Biba Kamal alone is igno-
red). See also the largely uncritical survey of Kubra’s life and legacy by Mantchihr /
Muhsini, Tahgiq dar ahval va athar-t Naym ad-Din Kubra Uvaysi [sic!] (Tehran, 1346/ j‘

1967), pp. 94-95 on Babi Kamal (civing only Jami). A Turkish translator of several
of Kubri’'s work puts o question mark after the name of * Baba Kemal Cendi,” evi-! | ¢
dently uncertuin of this figure’s identify or at least Of his nisbak (Mustafn Kara, ed.,
Tasavoufi Hayat; Neeniddin Kibra [Istanbul: Dergah Yaymlari, 1980), p. 16).
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FEFTEEMTH-CEMTURY & I COMMEMTARY OM [‘”H‘- "DOASTDAT AL-BURDAHT IH
KHOREZMIAN TURKIC XTOBEQITION, TRAMSLATION, AND HISTORICAL
IMTRODUCTEDON Y (CERNTRAL ASTA, B %Rﬁ%??ﬁH CHAOGHATAY , I1SLAM, AL-BUSIRI)
School : THMDTIANA UNIVERSITY (0093) agrea: PHD Date: 1985 pp: 607
SOUrce: DT 46/ 108, p.oSLEL Publication Mo, AACBS26998
Subijaect: HISTORY, aA5Ia, AUSTRALIA AND OCEANMIA V. LITERATURE, MIDDLE
EASTERN (0315)
fbstract: The Kasht al-Huda or "Unwveilling of Guidance is an important (though
Up to now unshtudied) exampls of medisval Cenitral fsian Turkic religious
literature. 1t was written as a commentary on the famous Arabioc poem in
oraiss of the Prophat Muohammad, the Gasidat al-Burdah, compozed by the
Fgvptian poet al-Busiri in the late 13th century: the Turkio commentary was
dedicated to abu’ l-Ehayr Khan, thse ruler of the nomadic Urbsk confederation
of the Dashi-1 Qipchag in the mid-15th m@ﬁturyﬁ on the coocasion of his
conaguast of the urban center of Khorezm in 143 The author, Kamal ad-Din
Husayn Khorezmi, was a leading Sufi of Khorezm, belonging to the Kubravi
order, and ths Kashf al-Huda reflects his m Cantarpretation of Lthe
Burdah, intended for the edification of the < khan and his court. The
languagse of the work differs Little from the standard Chaghatay Turkic
Literary language of 15%th- and lath-century Centeral fAsia, but the text
displavs certain archaic features prasesrved in bthe local litsrary tradition
of Khorezm.

The dizsertatlion provides a full sdition of the text in transcriptlion,
froam %ha = ﬂﬁi@ known manuscript of the Kasht al g s Prvvd in the
Stazatsbibliobthaek Preussischer Ruliturbasibz in Barld *‘fﬁ tab- tailung, Ms.
Or . Gct 1=8ﬁ,; an English translation is also !HPLUQ Intry ﬁductary
sections situate bthe work and iff author in btheir historicael and cultural
gnvironment, with special attention to obscurs issues in the development of
the Kubravi ovder, in the history of Khoreze in the 15%8h century, and in the
lifTe of Husayn khor@fij Extensive use it made in the introductory sections
of unpublished manuscript sourcss on the political and religlious history of
mediaval Central ﬁQlﬂn
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Dr. SULEYMAN ATES

1- Necmu’d-din Kiibra, Ebu’l-cénn&b Ahmed ibn'Omer ibn Muhammed
al-Hivaki (540-618 /1145-1221)

- Zahid, takva sahibi, zahir ve batin ilimlere vakif bir bilgindi. Heniiz
kiigiik yaginda medresede akranindan iistiin oldugundan kendisine “at-Tam-
metu’l-Kubra” unvam verilmis, sonradan at-Tamme kaldinlms, al-Kubra
kalmigtir. Cok yer dolasan Necmu’d-din Kubra, bir¢ok kimselerden feyz al-
migtir. Mekke’de Muhammed ibn Mubarck’ten, iskenderiye’de Ebu Tahir
Selefi ve Ebu’'d-Diya Bedru’d-din ‘Abdullah al-Haddadi’den, Isfahan’da
Ebu’l-Mekarim Ahmed ibn Muhammed al-Labbdan ve Ebu Sa‘id Halil ibn
Bedr - ar-Rézi’den, Neysabur’da Ebu’l-Ma%li al-Farivi'den ve daha bir¢ok
k.lmselerden hadis dinlemis, biiyiik bir hadnu;l, usul ve fiirua kendinde top-
layan bir bilgin olmugtur. Imam Fahri Razi kendlslyle gorugmug ve faziletini
itiraf etmistir'. :

Seyh Ismail al-Kasri’den Nehrecuriye hirkasiu ve teberriiken Seyh Ebu
Nasir ‘Ammar ibn Yasir'den Séhreverdiyye hirkasim giyen Necmu’d-din
Kiibrd’ya tasavvufi riyazetlerinde gok geyler agilms, bu terakki sonunda o,
mutasavviflarmn lideri olmug, her taraftan kendisine miiritler akin etmigtir.
Hatta Celileddin Rumi’nin babasi Mevlina Bahau'd-din Veled’in de onun
miiritlerinden oldugu hakkinda bir irvayet vardir?,

Safii mezhebine bagh olan Kubra, seyahatlerinden sonra Harizm’e yer-
lesti, ok sayg gordii, gariplerin barnag oldu®. Séhreti Cengiz'in de kulagina
gitmigti. Cengiz ordulari Harizm diyarm istildya basladig: sirada Cengiz ta-
rafindan bu saygideger zata bir imtiyaz verilmek istenmis, ordularinin teca-

1 Seferat, V, 79; “Aynu’l-Hayit 6nsdzii, verak 1, Damad, Na. 153.

2 Sederat, V. 79; Kopriilii, Tiirk Edebiyatinda 11k Mutasavvaflar, s. 171, dip Not: 21,

Diyanet Isleri Bagkanhf Yaymlan, Ankara, 1966.
3 Siibkf, Tabakat, V. 11; Seferat, V. 79-80.
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A" KUBRAWI TREATISE ON MYSTICAL VISIONS:
~ THE RISALA-YI NURIYYA OF
‘ALA> AD-DAWLA AS-SIMNANI
JamacL J. =LAS

The practice of /4 is a central component of Sufi life and in’structiF)n.
The word is normally translated as “recollection” or “remembrance,” referring
to the systematic repelition of God's name or of one of His attributes. At h?art,
this constitutes a meditational exercise, the goal of which is to rid the mystic of
preaccupation with the self and other worldly concerns, thereby devoting him
or herself completely to the contemplation of God. Various Sufi orders ha\.fe
prescribed the content and method of hikr for their adherents, and the d}f—
ferences between them are so distinct as to constitute one of the primary dis-
tinguishing characteristics of these orders.! .

Although the content of these @//Ar exercises is accessible in guide-
looks and compendia written by Sufi shaykhs as well as in a number o.f
wecondary works, very little information is available describing the experi-
ences a mystic undergoes while practicing dhikr . The Kisiata-pr ndrivia of
‘Ala’ Ad-Dawla As-Simnani (d. 736/1336) constitutes onc of the few trea-
tises providing such information.

Simnani was a prominent figure in the Kubrawi Sufi order. In its f‘or-
mative period, the Kubrawiyya appears to have been a loose conglomeration
of individuals who derived their mystical affiliation from a visionary Sufi
named Najm Ad-Din al-Kubra (d. 618/1221). Their influence on Sufi .thought
and practice has been far reaching, and many subsequent orders in Iran,
Central Asia, and India derive their mystical affiliation directly from these
Kubrawi masters.?

I A survey lreatment of the /44 practices of a number of orders is found in Mubammad ib.n(Ali
as -Sanst, As-salasbil /-t in 1-1arF g a/-arbain, printed in the margins of the same author’s A1/~
rsini 7 @l shar (Cairo: 1935). B )

There is very little by way of doctrine, ritual or belief that identifies these c?rly figures as
belonging to one order, Despite the fact that Kubra was himself a Sunni, two prominent K\lbral\_fvx
<haykhs, Satd Ad-Din amiya (d.650/1252) and his son Sadr Ad-Din .(d 722“/1322), were Sl?x is.
Kubrawi mystics are {ound on both sides of the debate over the doctrine of “Oneness of Being

won kot al-rniid). one of the main issues dividing Sufis in their day. Furthermore, they appear to
have had no shared stance regarding involvement in politics: Najm Ad-Din al-Kubra nl]ege‘dlyhmel
his death fighting the Mongols; Simnani's teacher, Nur Ad-Din al-Isfar@’ini (d. 717/1317)‘mm.nlamcd
contact with the Tikbanid court, while Simnani himself was deeply involved in the intrigues of
various princes and was respected by the likhanid rulers, Wijayta Khudabanda (r‘-703/13047—716/
1316} and Abi Sad (r. 716/1316-736/1335). For a survey of Kubrawi hislory. see the mlrodu‘c\ion to
Maim Ad-Din Daya ar-Razi, 7he Fath of God''s Bondsmen form Crigimn o /"{*./1//71, tr. Ha.l}nd Algar
{Delmar: Caravan, 1982); also Marijan Molé, “Les Kubrawiyya entre sunnisme et shiisme aux
huitieme el neuvieme siecles de I'Hégire,” Rerve des Lludes [slamgues 29 (1961), 61-142.

_68=50

One of the distinguishing features of the Kubrawi order in its formative
period is the emphasis placed upon visionary experiences. Colors and visions
encountered in meditation are seen not only as markers signifying progress
along the mystical path, but also as symptoms of psychic and spiritual troubles
ailing the individual. As such, treatises on visionary experience function as a
rmateria medicaof spiritual ailments in addition to their primary use as manuals
of mystical instruction. Descriptions of mystical visions are found in several
Kubrawi works such as the Z&w7/s a/-jamal wa-fawdtilh al-iali/ of Najm Ad-
Din al-Kubra® and the Mirsad a/- Sbad min al-mabads” ila 7-ma 3 of Najm Ad-
Din Daya ar-Razi (d. 654/1256).

One treatise, the Asa/a-y7 nariyya, stands out for its explicit and sys-
tematized discussion of mystical lights and visions. Although color symbolism
and its association with mystical advancement forms the basis of much of
Simnani's thought, the A%sd/z-y7 nidriyya is the only work in which he pro-
vides a systematic description of these lights as they are encountered during
the practice of dr.*

This work has sometimes been falsely attributed to Shihab Ad-Din As-
Suhrawardi (d. 587/1191) and ‘Ali-yi Hamadani (d. 786/1385). Based on inter-
nal evidence, however, there can be no doubt that the treatise belongs to
Simnant: it is explicitly stated that the work was written at the request of a
student named Muhammad-i Khurd (possibly Khirad), who is known to have
been one of Simnani's closest disciples.® The doctrines expressed in the treatise
are identical to those found in Simnani's other writings, and the style is also
characteristically his.

The treatise begins by providing a general description of the forms of light
found in the visible and invisible dimension. Simnani then proceeds to the
main subject of his treatise, which is a detailed outline of the lights encountered
as one engages in mystical recollection /&/4z/ in order to perfect one’s spiri-
tual nature. These lights are hierarchical, corresponding to the subtle substances
(#at77/) or organs which make up the mystical body. In order to make his
discussion more comprehensive, Simnani additionally describes the light of
Satan, and those of ablution and recollection.

3 Fritz Meier, Die Fawdify al-Gamal wa Fawall al/-Galil des Nagm ad-Din al-Aubrd,

Akademie der Wissenschaften und der Literatur, no. 9 (Wiesbaden: Franz Steiner Verlag, 1957).

4 For a detailed discussion of Simnani’s life and thought, see Jamal J. Elias, SU4 7hought and
Lractice in the Teachings of Al ad-dawla as-Simndai (PhD Dissertation: Yale University, 1991).

5 Iqbal-i Sistani, Chbi! majlis-r 4457 ad-dawla-7 Simnani, ed. ‘Abd ar-Rafi Hagigat (Tehran:

_ Shirkat-i mwallifain-u mutarjiman-i Mran, 1979); Ibn al-Karbala’i, Aewdhat a/-jinin wa janat al-

Janan, ed. Jafar Sultan al-Qurr#’i (Tehran: Bungah-i tarjuma wa nashr-i kitab, 1965); Zayn al-
‘Abidin-i Shirwani, #y&@dl as-sjydfa, ed. Asghar Hamid Rabbani (Tehran: Kitabfurfishi-yi sa'di,
1960), 525; Ma'stum ‘Ali Shah, 7a77% a/-faga g, ed. M. Jafar Mahjtib (Tehran: Kitabkhana-yi barani,
1921), 2:339; SM. Sadr, Sharh~ apwil-u alkir-u dsar-i Shaykh A’ ad-dawls as-Simndni
(Tehran: Danish, 1955), 45.
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Existential Needs of Human Beings and Perennial Responses of
Religion
ABSTRACT
Are modern (or postmodern) human beings still in newd of religion?
Needs of human beings are various, This article deals with the question above
only in the context of existential needs of them. The three most fundamental of
these are the needs off “understandind™ of the universe. finding o “meaning” in
life, and “purification” of our will.
The responses of religion to the needs of human heings are also various. This
article deals only with the perennial responses of religion. These responses
which comrespond to the existential needs of human beings are hased on the
concepts of God, immortality and morality.
The perennial responses of religion are not without alternatives. Human beings
who have consciousness and freedom should try to find the most reasonable and
the most acceptable ones among them.
The responses of religion to the needs of human beings mentivned above are
really perennial ones, that is to say, cover the needs of human beings living in
the modern or post modern time and society, Because they are still more
reasonable and acceptable than their alternatives when they are evaluated from
a critical rationalist perspectives and interpreted wisely.
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“sBAHRUL-HAKAIK”
TEFSIRI VE MUELLIFIi ﬁgERiNE

Yrd. Dog. Dr. Mehmet OKUYAN’

GIRIS

Bu vazimizda. Isdri tefsirlerin énemli érneklerinden biri olan - ve
tasavvufl alanda oldukg¢a orijinal sayilabilecek vorumlara sahip Necmuddin
Diye'nin kaleme aldigs Bahru'l-Hakaik adli tefsiri tanitmay: ve onun hakkinda
vapuan gesith degerlendirmeleri inceleverek s6z konusu bu eserin kamuoyunda
daha ivi tammp bilinmesine ¢alisacagiz. Gegmis dénem ilim adamlarimin bize
birakuklart ¢n 6nemli miraslan olan kitaplar. giiniimiiz insanmmn ilgi alanina
girmedi@i i¢in genellikle katiphane raflarinda tozlanmaya terk edilmislerdir.
Avrica zaman zaman s6z konusu bu eserleri inceleyen bazi arastirmacilar da
kendilerinden once yapilan bir takim hatalan aynen tekrarlayvarak sonraki
dénem  okuyucularmin, bu ¢ok degerli kiltir miraslanmi  yanhs
degerlendirmelerine neden olmuglardir,

Iste bu calismamizda cle alacaginuz tefsir de bu tir yanhgshklarn
vapildig eserlerin arasinda ver almaktadir. Yasadiklan dénem ve cografya.
aralarindaki hoca-talebe iliskisi ve isim benzerligi gibi nedenlerden dolayi
eserleri defisik isimlerle amlan bu iki miifessire nispet edilen tefsir bu
¢absmamizin konusunu olusturmaktadir. Bu tefsir, hicri 647 yilinda kaleme
alimmus olan Bahru’l-Hakdik ve'l-Ma'dni [t Tefsiri’s-Seb i’l-Mesdnt adh
tefsirdir. Asagida da goriilecegi tizere bu tefsir, Aynu’l-Hayédt, Te'vilit-1
Necmivye ve er-Tefsirun-Neemi gibi degisik isimlerle bazen Necmuddin
Déye’ve. bazen Necmuddin Kiibra'ya. bazen de bunlardan daha sonra yagayan
Simnéni’ ve nispet udllmlstlr Simdi yazma nishalann ilk sayfalarinda veya
kapak bilgilerinde ya da bulunduklan kiltiiphanelerin kataloglarinda farkh
isimlerle kaydedilen bu tefsiri ve niishalarun daha yakindan tamiya ¢alisalim.

a) Bahru’l-Hakaik ve Niishalar1:

Anadolu’da vasanmus olan ve diger pek ¢ok eseri gibi tefsirini de bu
topraklarda kaleme alan Necmuddin Diye nin' bu eseri. tibakat: kitaplarinda,

" Ondokuz Mavis Universitesi Hlahivat Fakitliesi Ogretim Uyesi.



Tirkiye Diyanet Vakh
1513.0 Arasurmalan Merkezi
Vilinanesi

T b PO AL L ¢ Bl ks e

Demirhas 00 /}1‘5‘121 0‘5““

VI e

Tasnif No /_ .
NT ¢ .\

3y s

?57%%7 S / 3 6 2 f;

4,

i

SO




l;oiv‘;ﬂﬁl l)y Seﬁ?‘[%ic\ Hesdein Masd ¥ e

THE CENTRAL ASIAN SCHOOL OF SUFISM 81

4

"Tslemie > p*‘r‘\’w\m’%{' Mew Horle-199), 5. 80- 104,

“Najm al-Din Kubra and the
Central Asian School of Sufism
(The Kubrawiyyah)

Mubsammap Isa WALEY

NE OF THE MOST TURBULENT PERIODs in the history of the

Muslim world was compensated by a phenomenal expansion

and flowering of Sufism. During the later twelfth and the thir-

teenth centuries A.D. (550-700 A.H.) there occurred the cata-
clysmic Mongol invasion, the destruction of the Baghdad caliphate, and
innumerable concomitant disasters. Yet Muslim saints and scholars flour-
ished to an extent rarely seen since the early days of the Community of
Islam, and many major Sufi orders were founded or revived: these includeT
to name but a few—the Qadiriyyah, Rifz‘iyyah, Suhrawardiyyah, Shadhi-
liyyah, and Mawlawiyyah, as well as the Kubrawiyyah tariqah (order) which
is the subject of the present essay.

The Kubrawiyyah derives its name from Najm al-Din Kubr:l_ (d. 6.18/
1221), founder of the order. From its beginnings in the Central Asian region
of Khiva (then known as Khwarazm) to the south of the Aral Sea—where
it survives to this day—it spread, with its offshoots, to Persia, Afghanistan,
India, and even to China. During its long history the Kubrawiyyah pro-

"duced several masters of great eminence who in addition to training
disciples left for posterity a body of writings many of which are as yet
unpublished. These works contain some highly interesting and innovative
elaborations of Sufi methodology and doctrine. The contribution of Kubra
and certain of his successors in what has come to be known as the Central
Asian school of Sufism to the phenomenology and analysis of spiritual
vision and gnosis merits the attention of all who are interested in visionary
experience and its place in spirituality.

80

Najm al-Din Kubra:
His Life and Spiritual Masters

Abu’l-Jannib Najm al-Din ibn ‘Umar al-Kubra, founder of the Kubra-
wiyyah, was born at Khwarazm in about 540/1145. Najm al-Din’s intellec-
tual powers became evident at an early age. While still a student, he acquired
the nickname Kubra (literally, “the greatest”), an abbreviated form of the
Quranic phrase al-tammat al-kubra, “the Greatest Calamity” (LXXIX, 34).
This appellation apparently alluded to the formidable talents which made
Najm al-Din the downfall of those who contended with him in disputation.
Having received the normal formation in the Islamic religious sciences,
Kubrz left Khwarazm to pursue his studies in other Jands, as was the wont
of many medieval scholars. His chief interest at that time was in the science
of Hadith, which he studied for several years in Persia and Egypt.

At some time between 573/1177 and 576/1180, however, an interest in
esoteric matters was kindled in Najm al-Din. He was initiated into the
Suhrawardiyyah Order in Egypt by a shaykh named Ruzbihan al Wazzin al-
Misri. According to one account, this followed—or else coincided with—a
vision of the Prophet. At all events, we know from Najm al-Din’s own
writings that he had undergone at least one striking spiritual experience in
his childhood.! Nonetheless, he continued for some time to pursue the
study of Prophetic Tradition. The turning point in Kubra’s life may have
been his encounter at Tabriz with a certain Baba Faraj Tabrizi, whose bear-
ing greatly impressed him and who urged him to forsake the pursuit of
exoteric knowledge in favor of the Sufi path.

Najm al-Din’s first Sufi master was Isma 7l al-Qasri (d. 589/1193), at Dizful
in western Persia. But after he had spent only a short while there, Isma‘il
advised him to go to ‘Ammar ibn Yasir al-Bidlisi. This shaykh, who died
in 582/1186, was the disciple of Abu’l-Najib al-Suhrawards; his treatise
entitled Babjat al-ta’ifab (Splendour of the Tribe) is extant in manuscript.
Kubra underwent spiritual retreats (kbalwab) with both Qasri and Bidlisi,
and his writings include accounts of some experiences with them. Next,
Kubrd returned to Egypt on the orders of ‘Ammar; here Rizbihin al-Misri
continued Najm al-Din’s training until he pronounced him qualified to initi-
ate and instruct disciples of his own. During this period Najm al-Din
married Razbihan’s daughter.

Probably between 581/1185 and 586/1190, Rizbihan sent Najm al-Din
back to Khwarazm. The remainder of Kubrd’s life was devoted to the
spiritual path and the training of disciples. These were relatively few in
number, but such was their stature that Najm al-Din was to earn a second
epithet: Wali-tarash, “Fashioner of Saints” He also wrote a number of




234 CHAPTER EIGHT

In a like vein, Mirza Mazhar Jan-i Janan, contrary to the opinions

of Sirhindi and Shah Ghulam ‘Ali both of whom insisted on the -

suppression of the Hindu religion, was an advocate of reconcilia—
tion with Hinduism. Likewise, Sayyid Ahmad Shahid disagreed with
Shah ‘Abd al-‘Aziz (d. 1239/1823) on the important concept of visu-
alizing the master in spiritual practices. Despite these occasional
departures from the original tradition, the Nagshbandiyya of India

has remained strongly opposed to innovations in religious theory and:
practice and sought to suppress them by winning temporal rulers *

over to their side.

Nam al-Din Kubra and the Rubrawiyya

The eponymous founder of the famous Kubrawiyya Sufi order of
Central Asia and Khurasan, Shaykh Najm al-Din Aba ’I;Jannab
Ahmad b. ‘Umar derived his nickname “Kubra” from the Qur’anic
expression “the major disaster” (al-lammat al-kubrd).* He earned it
through his formidable talent in polemic and disputation, which en-
abled him to defeat the most skillful controversialists of his age.
Born at Khiva, in Khwarazm, in 540/1145, he began his carcer
as a scholar of hadith and speculative theology (kalam), travelling ex-
tensively in the cultivation of these disciplines. His interest in Sufism
was awakened in Egypt, where he became a murid of the Persian
shaykh Riazbihan al-Wazzan al-MisrT (d. 584/1188), an initiate of
the Suhrawardiyya order. After a number of years in Egypt, he went
to Tahriz, in Persia, to pursue his studies of kalam, but came instead
under the influence of a certain Baba Faraj Tabrizi who persuaded
him to abandon his concern with the “external” religious sciences
and to devote himself fully to the search of the inner wisdom by
embarking on the Sufi path.®® Kubra then spent some time in the
company of two other preceptors, ‘Ammar b. Yasir al-Bidlisi and
Isma‘il al-QasiT, from both of whom he received a Sufi robe (khirga),
lefore returning to shaykh Rizbihan in Egypt. By then, Rizbihan
cvidently regarded Kubra as fully mature, for in about 540/1145 he
sent him back to Khwarazm with full authority to train and initi-
ate disciples. Kubra swiflly gathered a large following, including a
remarkable number of individuals who attained prominence in their

¥ See Quran 79:34.
—Lriminghan, Sy~ Orders; p. 557~ e
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own right as spiritual masters of and writers on Sufism. On this
account, Kubra is frequently designated as wall-turash, the “manu-
facturer of saints.” Among his foremost disciples were Majd al-Din
Baghdadt (d. 616/1219), the master of the great Persian poct Fard
al-Din ‘Attar; Najm al-Din Daya Razi (d. 654/1256), the author of
the celebrated Sufi compendium “The Path of God’s Bondsmen”
(Mirsad al-9bad),” Sa‘d al-Din Hammiya (d. 650/1252), Baba Kamal
Jandi, Sayf al-Din Bakharzi (d. 658/1260), Iraj Afshar, and Radt
I-Din ‘Al Lala (d. 642/1244). Kubra is said to have fallen victim to

. the Mongol conquest of Khwarazm in 617/1220. According to the

traditional accounts, he refused an invitation by the Mongols to leave
the city before they proceeded with their massacre of its inhabit-
ants and died at the head of a band of followers while engaged in
hand-to-hand combat. He is reputed to have been buried at the site
of his khanaga outside the city, and his tomb, located in what sub-
sequently became known as Kshne-Urgenj, became a center of pious
visitation, retaining this function even under Soviet rule.® His fol-
lowers did not form a tightly knit organization but rather a con-
geries of small Sufi communities that rallied around one or the other
of his chief deputies.® Kubra left behind a number of brief but
important works in Arabic that show his concern with the analysis
of visionary expericnces. He discussed, among other issues, the signi-
ficance of various types of dreams and visions; the degrees of lumi-
nous cpiphany that are manifested to the mystic; the different classes
of conceptions and images (khawatir) that engage the mystic’s atten-
tion; and the nature and interrelations of the “subtle centers” of man’s
body (laj@’if’). Among the most important of Kubrd’s treatises arc
“The Fragrance of [Divine] Beauty and the Unveiling of the [Divine]
Majesty” (Faw@’th al-jamal wa-fawdtih aljalal),*® “The Ten Principles”
(al-Usil al-‘ashara) and “The Epistle to the Fearful One, Who Secks
to Escape the Reprimand of the Scold™ (Rusalat al-kh@sf al-h@’im min
lawmat al-l@’m)."" In additon to these short works dealing with the

7 For an English translation of this book see H. Algar, The Path of God’s Bondsmen
Sfrom Origin fo Retwn, Delmar, NY, 1982.

" G.P. Snesarev, Relikty domusul’manskikh verovanii i obryadov v uzbekor Rhorezma,
Moscow, 1964, pp. 269 and 433.

¥ Trimingham, Suft. Orders, p. 56.

" Edited with a comprehensive introduction to the life and work of Kubra by
I'. Meier, Wiesbaden 1957.

% Edited, together with other lesser treatises, by M. Molé under the title of Traités
mineurs, m: Annales Istamologigues (Cairo), vol. 4 (1963), pp. 1-78. T
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dir. Biitiin bunlar 23 /644 senesi i¢in ¢ok daha kuvvetle gegerlidir, ve, Kur’an,
Peygamberin siinnet’i ve ilk iki halifenin yolu iicliisti, ki bu tabiri, tarihgile-
rin bu seneye aid rivayetlerinde buluyoruz, fikirlerin muahhar geligmesinde ka-
zanacafl manada asla izah edilmemesi gerekir. Efer Peygamberin siinnet’i tabiri
daha o devirde mevcudsa, bu, Abdullah ibn Ibid’m mektubunda anlattifinin
diginda hichir gey ifade ediyor degildi. Hatta miimkiindiir ki bu tabir, istik-
balde o derece temel hale gelecek (fakat Abdullah ibn IbAd’mn mektubuna
muvazi metinlerin cogunda eksik) olan bir tabirin, bu mithim mevzuda hesaba
dahil edilmemis olmasin1 garib karmlayacak bir nesil tarafindan idhal edil-
migtir. Peygamber tarafindan alinmig kararlarin digina gtkmanm hangi 61-
¢iide mitbah oldugunu sarahatle bilme Miisliimanlar i¢in bahis mevzuu oldugu
sirada, 23 /644 senesinde, Peygamberin siinner’ine bir atifta bulinmamn ige
yarar bir delil hizmeti gormeyecegini dikkate almamz gerekir. Metnin bir
bagka cihetten tahkikine inanryorum: Abdullah ibn Ibad, Peygamberin siin-
net’inin yam sira, Ebét Bekir ve Omer’in siinner'inden bahsetmekte tereddiid
etmiyor, L& ﬁgt 3 s wle &l Jo al o & 165, 4), nitekim onlardan
sonrakilerin siinnet’inden de s6z etmektedir (158, 9; 164, 18), halbuki biz
sire ve f’I tabirlerini, tarihgilerin rivayetlerinde, ilk iki halifenin yolu mana-
sinda kullamilmig gérmekteyiz, ki hu, muahhar sistematik gelismenin géz
oniine aldipy geydir.

Abdullah ibn 1bad’m mektubu, Peygamberin siinner’i mefhumunun ancak
siyasi bir manada intigar buldugu bir devire aiddir.

Bir tabirin tarihcesinden bahseden bu kiigiik tedkiki, biiyilk tistad ve
meslekdaga, hayranhik ve dostlugun sahidi olarak sunulmakta olan bu cildde
takdim etmeyi miinasib buluyorum, ki Saym Massé bu tabirin kat’i mana-
larim, mitid fesahatiyle bizzat iglemiglerdir.
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U¢ MUFESSIR BIR TEFSIR
Dr. SULEYMAN ATES

1— Necrnu'd-din Kiibré, Ebu’l-cenndb Ahmed ibn"Omer ibn Muhemmed
al-Hivaki (540-618 /1145-1221)

Zahid, takva sahibi, #zahir ve batin ilimlere vikif bir bilgindi. Heniiz
kiigiik yasinda medresede akramindan iistiin oldugundan kendisine “at-Tam-
metu’l-Kubrd” unvam verilmig, sonradan at-Timme kaldinlmsg, al-Kubri
kalmgtar. C.ok yer dolagan Necmu’d-din Kubri, birgok kimselerden feyz al-

"migtir. Mekke’de Muhammed ibn Mibarek’ten, Iskenderiye’de Ebu. Tahir

Selefi ve Ebu’d-Diya Bedru’d-din ‘Abdullah al-Hadd4di’den, Isfahan’da

Ebu’l-Mekédrim Ahmed ibn Muhammed al-Labbin ve Ebu Sa‘ld Halil ibn
Bedr ar-Razi’den, Neysabur’da Ebu’l-Ma‘li al-Fardvi’den ve daha birgok.
kimselerden hadis dinlemis, biiyiik bir hadisci, usul ve fiiru‘a kendinde top-
layan bir bilgin olmugtur. Imam Fahri Razi kendisiyle goriigmiig ve faziletini

itiraf etmistir’.

Seyh Ismail al-Kasri’den Nehrecuriye hirkasmi ve teberriiken §eyh Ebu
Nasir ‘“Ammair ibn Yasir’den Sohreverdiyye hirkasmi giyen Necmu'd-din
Kiibra'ya tasavvufl riyazetlerinde ¢ok geyler agilmsg, bu terakki sonunda o,
mutasavviflarn lideri olmug, her taraftan kendisine miiritler akin etmistir.
Hattd Celaleddin Rumi'nin babast Mevlina Bahau’d-din Veled’in de onun
miiritlerinden, oldugu hakkinda bir irvayet vardr?.

Safii mezhebine bagh olan Kubri, seyahatlerinden sonra Harizm’e yer-
lesti, ¢ok saygi gordii, gariplerin barmag oldu®. $ohreti Cengiz’in de kulafina
gitmigti. Cengiz ordulars Harizm diyarimi istiliya bagladif1 sirada Cengiz ta-
rafindan bu saygideger zata bir imtiyaz verilmek istenmig, ordulatinn teca-

1 SeZerat, V, 19; “Aynu’l-Hayiit 6nsdzii, varak 1, Damad, No. 153.
" 2 Se¥erdt, V. 79; Kopriilii, Tiirk Edebiyatinda Ik Mutasavviflar, s. 171; dip Not: 21,
Diyanet Igleri Bagkanls Yaynlari, Ankara, 1966.
3 Siibkt, Tabakat, V. 11; Seferdt, V. 79-80.
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Stambuler Handschriften dreier persischoer
Mystiker: <Ain al»qudﬁt al-Hamadani, Nagm
ad-din al-Kubra, Nagm ad-din dd Da]a.

Von Fritz Mme,, . ‘

Dur vorlispenden Arbeit liegen zugrunde eine Reihe von Hand- :
sehriftensulnahmen H, Rerrer’s, um dmfm Nuchprifung und Am’:%
arbeitung er muich bat. Sie soll vemughen fiir das Studiom der igla- -+
mischen Mystik auf einem Tellgebiet das nutsvpudiuc, blbhugmpuuiuhu
Material zusammentragen su helfen. Kine vollstandige Erfassung
aller Stambuler Handschriften der drei Mystiker war noch nicht
mbyglich; es kann jeden Augenblick eine neune auftwuchen.t)

L
Abwl-maali ‘Abdallah b, Mubhammad b, ‘All al-Majianigi
‘Ain al-qudat at- Hunmddm (st. 525).

Uber sein Leben s, Mon. b, Asbsriacin im Vorwort vu sehior
Ausgabe der Sakwa J. 4. 216, 19306, 4, ferner BEwrdrrs Bulletin de
U Adcadémie des Sciences de PURSS, el. des fﬁ/'unmnitéa 1929, 695—7v6,
MassiaNon Recued 98, dann Buthane Bopp. Prws®)y 366 Nr. 58 und
115, Mabwwnu  l-gara@ch ebd. 395, 15238, C4rutian 1016 Fowd’id la
(wus Gami); Sahraviri, Nuzhat al- Lllu’[flli Yiunt Canir 408, 154a
nennt ihn Schiler ‘Umar-i Hajjam's. | Andere Quellen s Cac.
Bankirow lb p. 74 Gami benutzte ;hn als Quelle (Evawow,
JASE 18, 1922, 347). Proben aus seinen Werken liegen vor in den
anonyuen Blutonlescu Berw. Pers. 672 [1b 5 . Jacksor-Youannan:
Cat. Persian Manuscripts presended 1o ;l/u; Metropolitun Musewn

) 1eh méehite hior Horvn Dy, MARTIN SCHELE, dem Direktor des Deutschou
Archiologischen Instituts Abt, Tstunbal, fiv die gurige Erlaubnis, wabrerd
meines Aulenthaltes in Seambul in nseitut wohnen zu darfen, und fie scinwe
stotw Zuvorkomunenheiv gegondiber ullen meinen Ansucheninsinenergebenston
Dank nussprechen.

H Mujanig i Adarbaigan, s Paon Senwane: Lran ine Miselatter VI, 2,
1uz3.

%) Div anstatudichen Tisel der e folgenden ubgekureren Hds, Eatalogo o,
wl den Liston bet BRockBLumans GAL Suppt. 1, 510 und K. V. Zuprissrei
dhe drab. Pers. . Tark. Hdss. der Undversititsbibliothek: za Uppaaki, 1930 XV 10

Y line Probe aus Ain al-quddt’s Werken findot sich in der Anthologe
Baniirokry Surrn. 1, p. 256.

D falan X XTIV,

CTRTERA s A AR
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L Na] m ,al-D'l‘Il | Kubr'é an_d ‘the"
Central Asian School of Sufism
(The Kubrawiyyah) .

MusaMmMaD Isa WALEY Wa}mm/;ﬁm{]

NE OF THE MOST TURBULENT PERIODS in the history of the

Muslim world was compensated by a phenomenal expansion

and flowering of Sufism. During the later twelfth and the thir-

teenth centuries a.0. (550-700 a.H.) there occurred the cata-
clysmic Mongol invasion, the destruction of the Baghdad caliphate, and
innumerable concomitant disasters. Yet Muslim saints and scholars flour-
ished to an extent rarely seen since the early days of the Community of
Islam, and many major Sufi orders were founded or revived: these include—
to name but a few—the Qadiriyyah, Rifaivyah, Suhrawardiyyah, Shadhi-
liyyah, and Mawlawivyah, as well as the Kubrawiyyah tarigap (order) which
is the subject of the present essay.

The Kubrawivyah derives its name from Najm al-Din Kubra (d. 618/
1221), founder of the order. From its beginnings in the Central Asian region
of Khiva (then known as Khwarazm) to the south of the Aral Sea—v./,here
it survives to this day—it spread, with its offshoots, to Persia, Afghanistan,
India, and even to China. During its long history the Kubrawiyyah pro-
duced several masters of great eminence who in addition to training
disciples left for posterity a body of writings many of which are as yet
unpublished. These works contain some highly interesting an.d innovative
elaborations of Sufi methodology and doctrine. The contribution of Kubra
and certain of his successors in what has come to be known as the Central
Asian school of Sufism to the phenomenology and analysis of spiritual
vision and gnosis merits the attention of all who are interested in visionary
experience and its place in spirituality.
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'Najm al-Din Kubra:s;:o o o
| His Life and Spiritual Masters o
ABﬁ’l—Jmﬁéb Néjin al-Din ibn ‘Umar al-Kubri, founder of the Kubraf i

TEEE

7 wiyyah, was born at Khwarazm in about 540/1145. Najm al-Din’s intellec; ©

tual powers became evident at an early age. While still a student, he acquired
the nickname Kubri (literally, “the greatest”), an abbreviated form of the
Quranic phrase al-tammat al-kubra, “the GreatestiCalamity” (LXXIX, 34)
This appellation apparently alluded to the formidable talents which made
Najm al-Din the downfall of those who contended with him in disputation;
Having received the normal formation in the Islamic religious sciences,
Kubra left Khwarazm to pursue his studies in other lands, as was the wont
of many medieval scholars. His chief interest at that time was in the science
of Hadith, which he studied for several years in 'ersia and Egypt.

At some time between 573/1177 and 576/1180. however, an interest in
esoteric matters was kindled in Najm al-Din. He was initiated into the
Suhrawardiyyah Order in Egypt by a shaykh named Rizbihin alWazzin al-
Misri. According to one account, this followed—or else coincided with—a
vision of the Prophet. At all events, we know from Najm al-Din’s own
writings that he had undergone at least one striking spiritual experience in
his childhood.! Nonetheless, he continued for some time to pursue the
study of Prophetic Tradition. The turning point in Kubra’s life may have
been his encounter at Tabriz with a certain Baba Faraj Tabrizi, whose bear-
ing greatly impressed him and who urged him to forsake the pursuit of
exoteric knowledge in favor of the Sufi path.

Najm al-Din’s first Sufi master was Isma ‘1l al-Qasi1(d. 589/1193), at Dizful
in western Persia. But after he had spent only a saort while there, Isma ‘il
advised him to go to ‘Ammar ibn Yasir al-Bidlisi This shaykh, who died
in 582/1186, was the disciple of Abu’l-Najib al-Suhrawardi; his treatise
entitled Babjat al-tz’ifah (Splendour of the Tribe) is extant in manuscript.
Kubra underwent spiritual retreats (khalwab) with both Qasri and Bidlisi,
and his writings include accounts of some experiences with them. Next,
Kubra returned to Egypt on the orders of ‘Ammar; here Riizbihan al-Misr1
continued Najm al-Din’s training until he pronounced him qualified to initi-
ate and instruct disciples of his own. During this period Najm al-Din
married Razbihan’s daughter. :

Probably between 581/1185 and 586/1190, Rizbihan sent Najm al-Din
back to Khwarazm. The remainder of Kubra’s life was devoted to the
spiritual path and the training of disciples. These were relatively few in
number, but such was their stature that Najm al-Din was to earn a second
epithet: Walt-tarash, “Fashioner of Saints” He also wrote a number of
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12.  LAWSON, Todd (ed.). Reason and Inspiration in Islam. Theolo

Philosophy and: Mysticism in Muslim Thought. Essays in Honour of Hennaét?;;

é.gzézdalt. London-NewYork, I.B.Tauris & The Institute of Ismaili Studies, 2005,
p- : ‘ ’

En hommage 4 Hermann Landolt, ce volume réunit tin grand nombre d’articles de
spécialistes consacrés & I'islam, dont cerlains font I’objet d’une recension dans ce
numéro (cf. c.r. n® 183, 266, 273). Une biblijographie de Hermann Landolt est donnée au

, début de I’ouvrage (pp. 7-18). \

Part One: Classical Islam : Karim Douglas Crow, “The ‘Five Limbs’ of the Soul: A
- Mant lw; - Manichac.ean Motii‘ in_Musﬁm Garb?” (pp. 19-33). Donald P. Little, “Narrative Themes
" and Devices in al-Waqidi’s Kitdb al-maghazi” (pp. 34-45). L. Clarke, “The Rise and
~Vales - Decline oF' Tagiyya in Twelver Shi‘ism” (pp. 46-63). Ahmet T. Karamustafa, “Waldyd
-—TMJ ‘3‘ Acc.oEding to al—.Tun.ayd (d. 298/9}0)” (pp. 64-70). Fabienne Pironet, “L’importance du
Traité de I'harmonie d’al-Farabi: ses visées politiques” (pp. 71-84). Paul E. Walker
~\le_l a If “Philosophy of Religion in al-Farabi, Ibn Sini and Ibn Tufayl” (pp. 85-101). James'
Lncsphi ba f inston Morris, “Revisiting Religious Shi‘ism and Early Sufism: The Fourth/Tenth
j _ entury Dialogue of ‘The Sage and the Young Disciple™ (pp. 102-116). Bulbul Shah
- [2& W{, “Al-Qadt al-Nu‘man and the Concept of Batin” (pp. 117-126). Faquir Muhammad:
_iba gi‘ ~s “Hunzai; The Copcept of Knowledge According to al-KirmanT (d. after 411/1021)”
AT (pp. 127-14'12. Shin Nomoto, “An Early Ismaili View of Other Religions: A Chaipter
- “v% from the Kitab al-Islah by Abt Hatim al-RazT (d. ca. 322/934)” (pp. 142-156). Wilferd
,ZQO],,"M{,'quadeluhg, “An Ismaili interpretation of Ibn, Sind’s Qpstdat al-Nafs™ (pp. 157-168).
_ ﬁ @ /'l p Soraya Mandi Hajjaji-Jarrah, “Ayar ‘al~Nar: A Metaphor for Where We Come From,

What We Are and Where We Are Going” (pp./169-184), oo
—Eby Hq.fﬂn,, er«@%’ Part two: Medieval Islam: Peter Heath, “Reading al-Ghazali: The Case of
@ CC Psyc!?ology" (pp. 185-199). Nasrollah Pourjavady, “Stories of Ahmad al-Ghazali
dadg o ear ‘Playing the Witness' in TabrTz (Shams-i Tabrizi’s interest in shahid-bazi)” (pp. 200-
‘.&6««1 51 \e,é;( v 220). Roxanqe D. Marcotte, “Reason (‘agl) and Direct Intuition (mushahada) in the
~Ahmed 3 ‘ EVOrkS of Shihab al-Din al-Suhrawsardi (d. 587/1191)” (pp. 221-234). John Walbridge,
0 Al-Suhrawardl on Body as Extension: An Alternative to Hylomorphism from Plato to

fwt,

Grhrer

~
- quL?b iz” (pp. 235-247). Michel Chodkiewicz, “Mi‘rdj al-kalima: de la Risala
ov iz . Qushayriyya aux Futihat Makkiyya” (pp. 248-261). Diana Steigerwald, *Al-
eh,-;.,\-»'v Shahrastini’s Contribution to Medieval Islamic Thought” (pp. 262-273). William
aw’v C. Chittick, “The Pertinence of Islamic Cosmology: Reflections on the Philosophy of
X anet VANETI-Din Kashani” (pp. 274-283). Elizabeth Ross Alexandrin, “The Sciences of
et ° Intuition and the Riches of Inspiration: Najm al-Din Kubrd in Jami’s Nafahat al-uns”
oV oV (pp- 284-297). Devin DeWeese, “Two Narratives on Najm al-Din Kubra and Radf al-
- Din ‘Ali Lald from a Thirteenth-Centiry Source: Notes on a Manuscript in the Raza
WW Library, Rampur” (pp: 298-339), Etin Anwar, “Ibn Sind and Meister Eckhart on Being”
(pp. 340-352). Pierre Lory, “La Vision de Dieu dans I’Onirocritique Musulmane
Médiévale” (pp. 353- 363). Leonard Lewisoln, “The Spiritual Journey in Kubrawi
Sufism™ (pp. 364-379). Richard J.A. McGregor, “Notes on the Transmission of Mystical
Philosophy: Ibn ‘Arabf according to ‘Abd al-Wahhab al-Sha‘rani” (pp. 380-394).
Part Three: Pre-Modern Islam : Farhad Daftary, “Shah Tahir and Nizari Ismaili
. Disguises” (pp. 395-406). Abdollah Vakily, “Some Notes on Shaykh Ahmad Sirhind?
‘\\‘3»"’ and the Problem of the Mystical Significance of Paradise” (pp. 407-417). Sajida S. Alvi,
,}la n$ff “The Naqgshbandi Mujaddidi Sufi Order’s Ascendancy in Central Asia Through the Eyes
"/'/%f its Masters and Disciples (1010°5-1200’s/1600°s-1800’s)" (pp. 418-431). Mohammad
Ali Amir-Moezzi, *““Le combattant du to’wil’ Un podme de Molla Sadra sur *Ali
1 ((u {Aspects de I'imamologie duodécimane IX)” (pp. 432-454). Shigeru Kamada, “Fayd al-
Qaal . Kishani’s Waldya: The Confluence of Shi‘i Imamology and Mysticism” (pp. 455-470).
tlﬁ W Part Four: Modern Islam : Eric Ormsby, “The Faith of Pharach: A Disputed
84' , \RQuestion in Islamic Theology™ (pp. 471-489). Bemnd Radtke, “The Eight Rules of
Junayd: A General Overview of the Genesis and Development of Islamic Dervish
Orders” (pp. 490-502). Shafique N. Virani, “Symphony of Gnosis: A Self-Definition of
the Ismaili Ginan Tradition” (pp. 503-521). Ahmad Kazemi Moussavi, “The Attitude of
the ‘Ulama’ towards the Government in Nineteenth-Century Iran” (pp. 522-537). Mehdi
Mohaghegh, “Traditional- Philosophy in Iran with Refererice to Modem Trends”
(pp. 538-541). Bert G. Fragner, “Traces of Modemisation and Westernisation? Some
Comparative Considerations concerning Late Bukharan Chronicles” (pp. 542-558). R.

—

| ABSTRACTA ‘IRA_N'ICA:.SuppIeIﬁenf a la Revue Studia Iraniea,
| vol.XXVIIT, 2005 TAHRAN. pp. {0-\l .
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174. KUBRA, Najm al-din. Les éclosions de la beauté et les parfums de la
majesté. Traduit de 1’arabe et présenté par P. Ballanfat, Nimes, Ed. de 1'Eclat,

2001, 246 p.

Ce traité essentiel de mystique soufie avait été édité par Fritz Meier en 1957. Najm al-
Din Kubra y fait état avec une précision toute particuligre du cheminement du soufi vers
P’union au divin, notamment par des excursus sur la nature de ’expérience visionnaire, les
couleurs, les sons, le symbolisme des lettres, 'évolution du désir amoureux. Il y apporte
également des témoignages personnels sur son propre parcours, ce qui est plutdt rare dans ce
genre de littérature. P. Ballanfat nous en livre ici une traduction soignée, rigoureuse,
copleusement introduite (127 p. denses et éclairantes), annotée et complétée par des index,
suivant en cela sa démarche pour plusieurs ceuvres de Riizbehan Baglt. Plo.




5. M. Ghazantar, Islamic Civilization: History Contributions and Tnfluen ce: A Compedium of
Literature, Lauham 2006, pp. ADHey \\ AD ISAM DN: 177085

B-130. Corbin, Henry. History of Islamic Philosophy (translated from French by
Liadain Sherrard), London: Kegan Paul International, in association with Islamic
Publications for the Institute of Tsmaili Studies, 1993, ,

The book is about Islamic philosophy, not Arab philosophy, the author insists,
and the geographic boundaries extend to Tranian thinkers as well. The discussion
is divided into three periods: (1) from the beginning of Islam up to the death of » Y
Averroes (Ibn Rushd, 1126-1198), this period is said to be rather insufficiently L5 ff”/é"'g_:fyj,
known; and with Averroes, “something came to an end in Western Islam,” and B r/”l’,{,/
then emerged Al-Suhrawardi and Ibn al-Arabi; (2) the second period extends aver —.F
the three centuries preceding the Safavid Renaissance in Islam, charactetizad by"'/ c ,
the “Sufi metaphysic”—the growth of the school of bn al-Arabi; (3) another™ 53 “
deriving from Najm al-Din al-Kubra, and it extends to the present, including the o
centuries when numerous Tranian thinkers wrote in a Shiite milieu,

Part I (From the Beginning Down to the Death of Averroes, 595/1198) contains ; I
eight detailed chapters: (1) T he Sources of Philosophical Mediation in Islam, (2) O}:/
Shiisrn and Prophetic Philosophy (Twelve Shiism, Ismailism, Fatimid Tsmailism, S
and Reformed Ismailism of Alamut), (3) The Sunni Kalam (The Mu’tazilites,“'/'"’fi’/
Abu al-Hasan al-Ashari, Ash’arism), (4) Philosophy and the Natural Sciences (al—.”f/*f-/ J
Razi, al-Biruni, al-Khwarizioi, ibn al-Haytham, and others), (3) The Heilenizing,,, i

Phitosophers (al-Kindi, al-Farabi, Thn Sina, al-Ghazali, and others), {6) Sufism _ ﬂ;

-Bastami, al-Junayd, al-T irmidhi, al-Hallaj, and others), (7) Al-Suhrawardi and
the Philosophy of Light, (8) In Andalusia (Ibn Hazm, Ibn Bajjal, Ibn Tufayl, Ibn
Rushd, and others),

Part T (From the Teath of Averross to the Present Day) has three chapters:
(1) Bunni Thought {The Philosaphers, The Theolegians, The Adversagies of the
Philosophers, and The Encyclopedisis), (2) The Metaphysics of Sufism (al-Shir-
azt, Umar al-Subrawardi, Thn al-Arabi, Najm al-Din al-Kubra, al-Hamdhani, Talz]
EDin Romd, Jami, and others), (3) Shiite Thought (Nasir al-I¥n Tusi, The
Tsmailis, Sadr al-IJin Dashtuki, Mulia Sadra Shirazi, Qadi Sajd Qurami, Jafar

shfl, The Schools of Khurasan, and others),
page book provides a comprehensive chapter-by-chapter bibliogra-

s a detailed name-subject index,




300. LANDOLT, Hermann. Recherches en spiritualité iranienne / PaZithest
dar bab-e ma‘naviyat-e irant Tehran, Markaz-e nasr-e danesgahi / Institut
Frangais de Recherche en Iran, 1384/2005, xxiv + 403 p. (Bibliotheque
iranienne, 60).

This collection of studies by the Swiss scholar Hermann Landolt (b. Basel, 1935),
complements the festschrift published for him in 2005 (Reason and Inspiration in Islam,

ed. B. Todd Lawson), and provides access to fifteen of Landolt’s scholarly articles
ublished over a 30-year period in a variety of academic journals and in several
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+ 1 in French) on various aspects of the philosophy of Nasir al-Din
oS TisT (Ismailism and Esragr philosophy, pp. 3-24); Abfi Himed Mohammad al-Gazaly
é (notes on Religionswissenschaft from the Meikat al-anwar, Pp. 25-82 [note the typo in
l} the title on pp, v and vii]); Sohravardi (“Tales of Initiation™, PD. 83-106, as well as a re-
appraisal of the intersections between philosophy, Sufism and Ismailism, pp. 107-18);
Yy 2nd ‘Aziz-¢ Nasaff (the debate on Essence vs. Existence, PP. 119-26, as well as esoteric
™ monism and the paradox of “the face of ‘God”, pp. 127-54). Part Two includes nine
by studies (in French, except as noted below):, Tranian mysticism as revealed through a
i comparison of Sohravardf and ‘Ayn al-Qodat of Hamadan (pp. 157-75); Heydar-e Amolt
. on the physical and spiritual me ‘raj of the Prophet (pp. 177-95); Najm-e Raz’s theory of
mystical cognition and his praise of folly (pp. 301-327, English); the distinetion between
the realm of the sacred (defined by Rudolf Otto) and the mystical realm as conceived by
Najm-¢ Kobrd, Nir al-Din Esfar@’ent, Ahmad Gazili, and Mahmiid-e O3nohi (pp. 327-
55, German); Henry Corbin’s understanding of Molla Sadri (pp. 357-64, English); and
three articles dealing with *Ald al-Dawle Semnant: his views on the “double échelle” of
Ebn ‘Arabi (pp. 197-210), the Persian text and French introduction {including partial ~
hort works (a Ietter of 689/1290 and an epistle of 699/1300
entitled Resale dar tahqig-e ananiyas) about the theophanic “T” (pp, 211-43), and an
extended examination (in German) of an exchange of letters hetween Semnani and .
Kamal al-Din K#%an7 on the concept of wahdat al-wujid (pp. 245-300). This section is
capped off by Landolt’s Persian introduction (here unpaginated) to his critical edition of
Kafef al-asrar by Nir al-Din ‘Abd al-Rahman Esfara’ent,
Included in the volume are: a list-of Landolt’s publications, stretching from 1958 to
2005 (pp. xv-xxiv), along with a Persian preface by Nasrollah Piirjavadi, useful indices
of proper names and technical terms {pp. 379-403), and a brief note from the author,
indicating that the articles are here re-published without change, except for the
correction of one error. ' FL.
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495. Nam eo-Din Kosra, Adib al-Sufivye, éd. critique par M. Qdsemi, Téhéran.
Zovvir, 1363/1984, 80 p.

«Les régles de conduite des Sufi» est un traité du méme ype qual-Sd i al-Hd'ir; ces
deux traités paraissent-dtre les seuls écrits en persan de I'A., et vu le dépouillement du style
et 1a simplicité pratique des thémes ubordés, semblent avoir été destinés aux disciples débutants
ne connaissant pus Parabe. Ce texte avait déja cté édité, avec quelques variantes, par S. de
Beuurecueil dans e BIFAO (tome LIX, 1960, pp. 203 sq.; trad. [rangaise, pp. 215-224). S. de
B. Uattribue au célébre Xvijeh "Abd Allih Ansiri (m. 481;1087), s¢ fiant & I'indication du
seal manuscrit gu'il avait otilisé (Samd "Ali Pasl 1393). Or les cing autres mss. utilisés par
M. Qisemi Pattribuent & Najm ed-Din Kobrd (pp. 4-6). L'ouvrage comprend sept chapitres
appelés delib : 1. Les régles pour revétir la erge; 2. ... s"usseoir et se lever; 3. ... penétrer dans
le xdnegdh; 4, ... prendre les repas: 5. ... se rendre aux invitations; 6. ... 'uudition du
sawnd™; 7. ... voyager. L'ouvrage constitue un élement utile pour Iétude des rapports entre ke
sulisme et les mouvements.de Y forovval A cette époque, vu la similitude des thémes du texte
avee ceux des Fotowwar-Name. L'introduction est plus substantielie et mieux documentée
que ceile de Vouvruge de la nolice precedente, quoiqu'en I'absence d’une bibliogruphie, los
rélérences restent imprécises. A la p. 10, note 1, Péditeur corrige Perreur qu'il avait commise
duns Vintrod. d’al-Sd’er al-Ha er, concernant un des maitres de I'A. (erreur signalée dans lu
notice précédente). M.A A M.




#~ 494, Namm ep-Din Kosra, al-Sa’er al-Hd’er, éd, critique par M, Qisemi,
f:}cTéhéran, Zovvar, 136171982, 75 P-, (en persan).

i

Al-Saer al-Hi'er, «le voydgeur stupéfait», est une traduction libre, fajte par 'A. de son _
traité en arabe ul-Kha U al-Ha im min Licmat al-La"im. 11 parait que le célébre mystique du
X¥arazm (m, 618/1226) envisageait de faire de son traité, le manuel d’instructions pratiques
dccompagnant toujours les disciples surtout dans leurs pérégrinations; les dimensions réduites
de 'ouvrage ainsi que le grund soucj de systématisation des thémes corroborent ce point de
vue. Le traité est formé d'un ensemble de dix «devoirsy (Sart) uinsi que les wutilités » ou les
«enseignements 4 tirer» de chuacun d'eux: Ja purete (avec ses 20 JSd'ida), le silence (111,
la solitude (13 7)), Ie Jetne (221, le ikr (18 /), la neutralisation des pensées négatives (les
différentes catégories de ces derniéres), la soumission & Dieu, fréquenter les Vertueux et éviter
les vicieux, ne dormir que par stricte nécessité (12 /& ida), boire et manger peu (7/). L’éditeur
a utilisé 3 mss. (Sahid "AJf Pasa 1393, Suleymaniyya 1208, Univ. de Téhéran 3654) et donne
4 la fin les sources et les traductions des hiadith et des citations utilisées dans le texte. On regreye
de nombreux cas d’erreurs de frappe. 1l faut relever une erreur dans introduction consacrée
a la biographie de J’A. (intr. malheurcusemeny Lrop sommaire quand jf s'ugit d’un personnage
aussi marquant) ; le majire de I'A. et plus tard son beau-pére était bien sir Ruzbehin Wazzin
al-Mesri et non comme Pindique Péditeur fe célébre Ruzbehan Bugli Sirizi (p.6). M.A A M.

Abse. dr. 8
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229. YAJIMA, Yoichi. «La conversion des Mongols & IJIslam et les
Kubrawiyya-s » (en japonais). Bulletin of the Society for Western and Southern
’\S Asiatic Studies, Kyoto University, n° 53, (2000).

\X' Le rble important joué par des cheykhs kubrawiyya-s dans la conversion i I'lslam des

,f\a deux souverains mongols Berke et Gazin, est admis par I'unanimité des chercheurs, L’A. de
&\@\ N gét article n’est toutefois pas d’accord avec cux.

Q J Apres avoir consulté les multiples sources arabes et persanes relatives 3 I'histoire des

);/Ilkhans et des Khans de DaSt-¢ Qiptag, Yajima conclut que dans le cas de Berke, seules des

4/ sources arabes ont souligné I'intervention du cheykh kubrawi Sayf al-Din Baharad dans su

N

d conversion. Les sources persanes n'en ont jamais parlé puisqu’elles n’ont pas le moindre
,\"/ doute sur le fait que Berke ait été musulman de maissance. 1l est certain qu'il y eut des
y relations entre Berke et Baharzi, mais, si 1'on se fonde sur les sources persanes, Baharzi ne

peut avoir joué un réle dans une quelconque conversion. Quant a Sadr al-Din Ibrihim, un
autre chaykh kubrawi, il était par hasard & cdté de Gazin au moment de sa confession
(3ahaday et il n"avait pas eu tellement d’occasions de voir le souverain avant sa conversion.
Par ailleurs, Yajima insiste sur le fait qu’on ne peut pas admelttre que Sadr al-Din ait
appartenu a I’ordre kubrawi par le seu] fait que Sa'd al-Din, son pre, avait suivi les ensei-
gnements de Najm al-Din Kubra. M.H.
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,_;;!‘-I_I'QN-AI,M"%I;DEN al-KUBRA (a. |-Jannab Sini® al-Awliya™ [i. e Wali Turash] A. b.

U b M al*Khawarizmi al-Khaywaqi al-Muhaddith al-Shahid al-Shafi't al—Shidhi_li),
 Fawa'ih aljamal wa fawdtip al-jaldl, éd. Yus. Zaydan, al-Safat/Le Caire, Dar Suad
. al-Sabbih, 1993, 300 p.; 16,5x24 cm.

Pour I'A., né.2 Khaywaq en Chorasmie (Kh*irazm) en 45071145, m. 617/1220,
». Hamid Algar, E1, V, 299-301; Gal, 1, 4403 S 1, 786-87; San, XXI1, 111-4. Son nom,
mis supra entre crochets, est donné tel par Dhahabi, mais on nest pas certain qu'il en
soit ainsi. Deux versions existent sur la signification de al-Kubra: ce serait 4 origine:
Najm al-Kubara’, puis Fon aurait dit al-Kubra; ou bien, comme il était en avance-sur
les enfants“de son ige, on aurait dit de lui «al-t@imma al-kubra». (Coran 79, Nzt dt,
34), ce terme qui désigne dans le Coran le grand cataclysme final (J. Berque a traduit -
par «['hydre géante», ce qui ne conviendrait pas pour notre A.), renvoic & l'idée d'enve- |
lopper de sa masse (flots, mer), de remplir jusqu'au bord, et & celle de vélocité et de sou- :
daineté. Il éuit donc considéré comme un «cracy! Pour «al-Shahid», ». Macdonald.
i étudia le padith 3 Hamadan (Hamadhin); puis se sentant attiré par la mystique,
il se rendit 3 Ahwaz (Ahwiz) ol il se mit a I'école et au service de Ism. al-Qasri (a.
Ibe. b. al-H. b. "Al, de Qasr Ranash prés de Ahwaz), et il connut ausi "Ammir b. -
Yasir al-Badlisi. 1l rencontra Fakhr al-Din ar-Razf lors du voyage de ce dernier en
'Chorasmie (compl. i lart. de Macdonald que I'on consultera pour le reste, notam-
ment pour son ¢tablissernent en Egyptc), Selon Ibn Nugqta (dans son Taqyid, v. San,
XX, 112 et n.x de T'édit), il érait shafi'ite, et ce comme les habitants de Khaywaq,
“alors que le reste de la Chorasmie était hanafite. - |
+Texte érabli A partir de deux ms. (récents, rcspectiverﬁenf 80 et 32 f.) de la biblioth. !
“de H. “Abbis Zaki (né a Port Said en 1917, plusieurs fois ministre entre 1957 et 1971, °
consciller financier du shaykh Zayid b. Sultin, actuellement banquier et homme
! d’affaires), et de 1'éd. Fritz Mcier, \?_Vicsbadén, 1957, 126+299 p.
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