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Abii Tshiq al-Nazzam: The Ultimate Constituents
of Nature are Simple Properties and Rith .

David Bennett

INTRODUCTION

The philosophical contributions of the early Mu'tazilites have not yet been adequately
studied; indeed, there is often something dismissive about the way they are characterized
as a group of “rational theologians.” This is largely due to the state of our sources: no
works attributed to the great mutakallimiin of the late second/eighth and early third/ninth
centuries are extant, and our testimony is preserved by largely hostile doxographers. As
part of a systematic re-evaluation of early kal@m philosophy of nature, I will offer an
interpretation of the fragmentary and contradictory evidence for one fundamental positiont
attributed to al-Nazzam {d. ca. 221/836). The establishment of such doctrines is essential
for our understanding of Mu'tazilite thought, but this project requires careful engagement
with the hermeneutical nightmare of kaldm doxography. By isolating this particular doctrine
and indicating how it fared in later sources, Thope to demonstrate its philosophical viability
and originality, to be sure, but also to illustrate the complexity and sophistication of early
Mu'tazilite philosophical systems, insofar as they can be resurrected from the sources.
Many of the elements of al-Nazzdm's inquiry have been degraded over time; I will offer a
composite interpretation including his theories of kumiin (latency) and mudakhala (inter-
penetration [of bodies]), thereby rehabilitating his role as a positive theorist as against
(or at least in addition to) the reputation of a cantakerous, boy-loving, wine-swilling
contrarian preserved in later doxographies.!

1 For a quick sketch of al-Nazzam's reputation (and the sources for various accusations), see van
Ess, Theology and Scierice, 3-4 and notes. It could not have helped that al-Nazzam was also a pdet,
and a companion of the notorious Abii Nuwis. ‘Abd al-Qahir al-Baghdadi (d. 429/1037) reports, on
the authority of Ibn Qutayba (d. 276/889), that al-Nazzim “ate his breakfast [i.e. woke up] drunk,
and went to bed drunk” (Farg, 150). A survey of the topics of al-Nazzam's poems (in van Ess, TG, VI,
5-8) confirtms that the love of young boys and wine were consistently favoured (as they were by Abli
Nuwis). His adherence to various materialist doctrines led to accusations of dualism and other
heresies. His strained relations with his contemporaries will be illustrated below; in polemics, his
use of odd counter-propositions made him seem disagreeable and specious, to the extent that his
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52 CHAPTER 2
al-Nisabiiri’s al-Mas@il fi {-khilaf document al-Ka‘bT’s views on volition from his
work, Uyin al-mas@’il1®
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al-Ka‘bi’s Precursors on the Attributes @ % @ 7 g '?/}

al-Nazzam
Where the sources highlight influences on al-Ka®bT's views of the attributes, itis
mostly of al-Nazzam’s influence that they speak. In some cases, Baghdadis, who
remain unidentified, were also linked to al-Nazzam’s doctrine of the attributes.
Although the sources do not describe them as influences, there are also cases
where the influence of al-Nazzdm on al-Ka'bi is apparent through kindred ten-
dencies that are outlined here. Al-Nazzam’s understanding of the divine attri-
butes had an apophatic character'” that was often presented as a response to
Abi [-Hudhayl’s formulation.!® The latter affirmed the reality of independent
attributes but simultaneously reduced them to only affirmations of God; Abi
l-Hudhayl depicted God as “knowing with a knowledge that is He, powerful
with a power that is He, living with a life that is He”™® In response, al-Nazzam
acknowledged the eternity of the attributes, but used only participles and not
nouns that would imply their existence as independent and separate entities.
He pronounced that they exist only as affirmations of God’s “essence” (bi-nafsihi).
Al-Nazzam described God as “eternally (lam yazal) knowing, living, powerful,
hearing, and seeing by His essence (bi-nafsihi) and not by the existence of the

16 See for example, Aba Rashid al-Nisaburi, al-Masail fi [-khilaf, 363.

17 See van Ess, Theologie, 3:399—401, and al-Nagzam’s position on the attribute of volition,
ibid., 3:401—403.

18  Abt l-Hudhayl is the first Mu‘tazili for whom a cohesive formulation of the attributes is
attested. He sought to simultaneously deny the existence of attributes as “entitative deter-
minants” (ma@ni) and to affirm them as identical with God in his famous formula: “He is
knowing with a knowledge that is He, He is powerful with a power that is He, He is living
with a life that is He” [added emphasis] (al-Ash‘ari, Magalat al-islamiyyin, 165, 484—486;
Frank, “The Divine Attributes”). In a similar vein, he also affirmed the attributes that por-
tray God in anthropomorphic terms, but only as affirmations of God, he thereby negated
their separate, independent realities: “God has a face that is He, thus His face is He, His
essence (nafsuhu) is He. He [Aba l-Hudhayl] used to interpret the mention of God's hand
to mean His blessing (ni'ma),” al-Ash‘arl, Magalat al-isldmiyyin, 165. To emphasize the
absence of entitative determinants in these attributes, Aba I-Hudhayl specifically spoke
of “God being knowing without knowledge, powerful without power, living without life,
hearing without hearing” al-Ash‘arl, Maqalat al-islamiyyin, 166.

19  Ibid, 16s.
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separate individual attributes knowledge, power, life, hearing, and seeing"2°
The attributes, as participles, simultaneously affirmed God’s essence and
negated their opposites. For example, to state that God is knowing is to “affirm
His essence (ithbat dhatihi) and to deny (nafy) that He is ignorant.”?! Thus,
prompted by the threat of multiplicity in God, al-Nazzam affirmed the attri-
butes, but only designated them as participles. As for the relationship of the
attributes to one another, again, to avoid positing multiplicity in God’s essence,
he formulated the differences (ikAtilaf) between the attributes of God as differ-
ences between their opposites.?

Yet, al-Nazzam's reference point for speaking of these attributes, and not of
others, was scripture. It was this dictate of scripture that justified, in his eyes,
the special status of the attributes of knowledge and power. He recognized
knowledge and power as attributes that derived from His being knowing and
powerful, but he also recognized that they exist in “an absolute fashion,”
namely as attributes of His essence, precisely because of the “absolute” (itldq)
fashion in which they appear in scripture.

We hold that God has knowledge [because] we go back to the [verbal
meaning of the text of scripture] (narjiw il@) that states His being know-
ing. We hold that He has power [because] we go back to the [verbal
meaning of the text of scripture] of His being powerful. This is because
God expressed (atlaga) knowledge in an absolute manner when He said:
“He revealed with His knowledge.” He also expressed in an absolute man-
ner (atlaga)the attribute of power...and did not apply an absolute expres-
sion [when referring to] any other attribute of essence.?®

While for al-Nazzim scripture dictated that the attributes of knowledge and
power should havealess apophatic exposition than other attributes, al-Nazzam
clairned that it was also scripture that informed his treatment of “volition”
(irdda) as not actually an attribute, but only a metaphor. Volition is, thus, not
separable from God’s acts and commands: God’s willing of creation (takwin) is
His creation, and His willing of human acts is His command of human acts.

20 Ibid., 486.

21 1bid., 166-167,178.

22 1bid., 167. In the second part of the same work (486—487), al-Ashar] attacked al-Nazzam,
stating: “you only affirm God's essence” (anta (& tuthbitu illa [-dhat).

23 Ibid, 187-188. Again in the second part of that work, al-Nazzam was quoted as specifying
that God spoke of the attribute of power and knowledge in an absolute manner (atlag), in
contrast to the attributes of hearing (sam‘) and seeing (basar), 487.
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CHAPTER 3

b. Sayyar was the son of Abii I-Hudhayl's sister! and had been his as-
sistant (ghulam) for a time.2 He appears to have been destitute in his youth;?
Abit 1-Hudhayl, too, may well not have been rich during his Basran time. It had
not been forgotten in Basra that he was descended from a long line of slaves
on his father's side# He was the mawla of a clan from the tribal federation
of the Bakr b. Wa'il who had invaded Iraq from the Yamama during the wars
of conquest; his patron traced his genealogy back to Bujayr b. ‘Amr b. ‘Ubad
al-Duba‘ of the Qays b. Thalaba. This Bujayr was familiar to every Arab with a
sense of tradition. He had been a young man when he was killed by the Taghlib
in revenge for Kulayb during the Basiis war; his uncle al-Harith b. ‘Ubad al-
Dubay‘a, a poet known as ‘the ostrich rider’5 had taken blood vengeance for
him. Interestingly, two of ‘Amr b. ‘Ubayd's opponents — Sulayman al-Taymi and
his son Mu‘tamir b. Sulaymén® — were connected with this clan as clients.”

Bujayr is occasionally erroneously called Bujayr b. al-Harith b. ‘Ubad, his
avenger being confused for his father (e.g. Agh. v 46, 10, and 47, 4; Ibn -
Hazm, Jamhara 305, 2f,, and 320, nff.). This error is also found in informa-
tion concerning Nazzam’s clientship (Ibn Hazm, Fisal 1v 193, 13f. > Lisan
al-Mizén 1 67, 1ff, where he is called Buhayr instead of Bujayr). Bujayr
(or Buhayr) was then misread as Yahya (e.g. in Saksaki, Burhdn 29, 15:
Yahya b. al-Harith al-Basri). Nashwén al-Himyari wrote correctly, if rather
vague: mawld of the Balharith b. ‘Ubad of the Qays b. Tha‘laba (Hir 152,
10f.); similar also Dhahabi, Siyarx 541, of. — The nisba al-Balkhi, which Ibn
Khallikan adds to Nazzam’s name in several places (1203, 10; I11 473, 3; IV
275, 5) seems to be the result of a misunderstanding. In Mu‘tazilite sourc-
es, especially Jahiz, he is frequently cited as Abi Ishaq. This influenced
even the Encyclopaedia Franica where he is found under this headword

1 Safadi, Wafivias, 2.

2 Fadl 261, 5. — It is worthwhile to look at Muhammad Abd al-Hadi Abii Rida's monograph
Ibrihim b. Sayyar al-Nagzam wa-ard@uhii Lkalamiyya al-falsafiyya (Cairo 1365/1946), a thor-
ough study, albeit outdated in-some points. Muhammad ‘Aziz Nazmi Salim's more recent
study Jbrahim b. Sayyar al-Nazzam walfikr al-naqdifi Llslam (Alexandria 1983) is useless. €
also ‘Abbas Zaryab in GIE 11 431ff. :

3 Cf. the autobjographical narrative in Jahiz, Hayawdn 111 451, s

4 minwuld al-abid (Fihrist 205, apu. > Murtada, Amdlf 1187, 12).

5 Regarding him GAs 2/155, and Caskel, Gamhara 11 3142; regarding the ‘ostrich rider’ cf. Ibn
Ddrayd, Ishtigig 138, 4ff, and 356, 10ff. Regarding Bujayr cf. Caskel 11 228b.

6 Regarding them see vol. 11 18f abave.

7 IbnDurayd 356, -5

Josef van Ess, Theology and Society z:n the Second and Third Centuries of
the Hijra: a History of Religious Thought irt Early Islam, c. III, terc. Gwendolin
Goldbloom, Leiden: E. J. Brill, 2018. ISAM DN. 271501,
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(1 275fL). We must be careful when using later works, especially Qadi ‘Abd
al-Jabbar, where this kunya often refers to his teacher Aba Ishaq Ibrahim
‘Ayyash (regarding him cf. Peters, God’s Created Speech 17). In the case
of the numerous quotations in Mughni, he should be the first to be con-
sidered. Both these theologians are most easily distinguished based on
factual information, but it is also possible to apply the rule of thumb that
the phrase shaykhuyna Abi Ishaq always refers to Ibn ‘Ayyash. The for-
mula rahimahii Allih after the name is less characteristic. While it usually
accompanies Ibn ‘Ayyash, it can also refer to Nazzam (e.g. X1 315, 8, or X11
512, 15). In heresiographical contexts Nazzam is sometimes simply named
Ibrahim (thus 1X 11, 19; cf. the titles at Catalogue of ‘Works XX1, no. 44, and
XXXII &, no. 16). — One of Nazzam’s sons, named Muhammad, may have
been Tabari's informant on an audience Kulthiim b. ‘Amr al-‘Attabi (see
p. 108ff. above) had with al-Ma'miin (111 159, ult; cf. Uhrig, Das Kalifat
von al-Ma’miin 336, n. 1643). The poet ‘Ali b. Hatfan b. ukht al-Nazzém,
mentioned briefly by Thalibi (Yatimat al-dahr 11 23, 8ff.) was probably
not the great-nephew of our Nazzam as the chronological distance is too
great.

Nazzam would later become a wealthy and famous man who could afford his
own assistant.? However, we know even less about his life than about Abi 1-
Hudhay!'s. Even the biographies in Mu‘tazilite Tabagat works are sparse; Qadi
‘Abd al-Jabbar, who filled ten pages with information about Abf 1-Hudhay},
devoted barely one to Nazzam.? The wealth of material collected by his pupil
Jahiz, especially in his K. al-hayawan, more than makes up for it, although it re-
veals more about his teachings than his life. It allows us some glimpses of how
legends began to grow around him. The philologist Abi ‘Ubayda had told Jahiz
of how he heard Nazzam, then a child, describe a glass in stylistically perfect
Janguage.1® Immediately afterwards, but in a different context, Jahiz mentions
the description of a date palm of which Nazzam was said to be the author, and
a rather unfriendly remark about Khalil.!! Later — the first sure evidence of it
we have is in Marzubani — all these motifs are combined in an anecdote in

Ibn al-Mu‘tazz, Tub. 271, ult.

‘ 9 Fadl 264f.

10 Hayawan Vi1 165, 13£; also 111 473, 3ff; adopted in Fad! 264, 8ff. > IM 50, 1f,, where Abi
“Ubayda becomes Abii ‘Ubayd (after Hakim al-Jushami). Hamza al-Isfahani even includ-
ed it in his collection of proverbs (Durra 11 392, ult. £); cf. also Ibn Abi ‘Awn, Tashbihat
175, —6f.

11 Ibid. vi1165, 156
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It is certain that the K al-hayawan, composed before 232/847, assumed that he
had died by then.53 He died in the house of Hammoya al-Khuraybi, an animal
lover who kept peacocks or traded in them.54

3.2.2.1 Nazzam as a Poet and Man of Letters
There were times when he received an official salary, maybe under Ma’miin,
maybe already under Amin. It was high enough for him to support others;!
in this way he appears to have won ‘Ali al-Uswar as a follower, although he
had studied under Abii I-Hudhayl.?2 The question remains for what reason
he received the salary. It is possible that he was paid not as a theologian but
as an entertaine, especially as a poet: after all, that is where he got his name.
‘Al-Nazzam' is the sobriquet of a poet in more than one case;? it alluded to
the fact that a poet’s work was often compared to the stringing of pearls. He
appears to have borne this lagab already during his youth in Basra;* Ibn al-
Mu‘tazz seems to confirm this when he says that he developed an interest in
kalam only later in his life.5 Once he was regarded as a theologian only, the
tradition emerged that he had been a stringer of pearls, selling the necklaces
in the market in Basra.6

He did not leave much poetry.”? While he wrote poems in praise of caliphs,
viziers and other high-ranking persons,® he does not seem to have done so pro-
fessionally; probably because he did not need to after a time. Not a single line of
this made-to-order poetry survives; it was probably average and occasionally -
during Amin’s time — addressed to the wrong people. Verses that expressed his
own style, on the other hand, were preserved. They were remarkable for their

duration of 60 or120 years (cf. Agh. v 7,15, and Is 1,127, z1f,; concerning the divergences cf.
Goldziher, Abh. zur arab. Phil. 11 22f.); the meaning ‘century’ is more recent.

53  Cf. Pellat in: Arabica 31/1984/139.

54  sahib al-tawawis; Fikrist 206, 12. The complete name is recorded in Jahiz, Hayawdn v 204,
5ff., and 11 78, 2ff; the nisba Khuraybi might indicate that Hamméya lived in the Khurayba
quarter of Basra.

Husrl, Zahr al-adab 523, —41%.
2 Fadl 281, 8f. > 1M 72, 12fF.
Cf. Abii Shama, Dhayl 18, 11, regarding a poet from Baghdad who died in 596/1200; GAS
2/686 regarding a poet from Spain.

w

If indeed the autobiographical account in Hayawan 111 45, 5ff., is genuine (cf. also 452, -5).
Tabagat 272, 1of.

Baghdadi, Farg ng3, nff. /131, 3ff. > Safadi, Wafi vi 14, ult. ff

Ibn al-Mu‘tazz 273, 2.

Ibid. 440, 8. )
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Josef van Ess, Theology and Society in the Second and third Centuries of the Hijra: a History of Religious

Thought in Edrly Islam , c. I1I; terc. Gwendolin Goldbloom, Leiden: E. J. Brill, 2018. ISAM DN. 271501
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July 9, 2016). Ed. Monique Bernards. Warminster:
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Al-Nazzam

Abii Ishdq Ibrahim ibn Sayyar ibn Hanil-Nazzam

DATE OF BIRTH Latter part of 8* c,
PLACE OF BIRTH Basra
DATE OF DRATH 836 or 845
PLACE OF DEATH Baghdad

Xa% Choate Theres S

BIOGRAPHY

Al-Nazzam was born in Basra and lived there until 818, when he was
called to Baghdad by al-Ma'miin. In Basra he is said to have studied
under Hishim ibn al-Hakam, Ab# 1-Hudhayl (q.v.) and Dirér ibn
‘Amr (q.v.). He in turn was teacher of al-Jahiz, who regarded him as
the most impressive theological and legal scholar of his day, and also
probably of Muhammad ibn Shabib. Little is known about his life.
It is often said that he was only 36 when he died, but this age seems
improbably young. There is also disagreement over the date of his
death; one of the few certain facts is that this was before 847, because
al-Jahiz (q.v.) in his Kitgb al-hayawan, which was finished in that year,
refers to him as already dead.

Al-Nazzam’s known works, none of which survives, show that he
was fascinated by the nature of the physical world, as well as other
matters more readily recognizable as religious, He wrote on the physi-
cal particles that according to early Muslim conceptions made up
the contingent universe (Kitab al-juz’, “The atont; Kitdb al-jawahir
wa-l-a‘rdd, ‘Substances and accidents’), and on the nature of the
world (Kitab al-insan, “The human’; Kitdb khalg al-shay’, “The cre-
ation of the thing; Kitab al-tawallud, ‘Generated effects’; Kitab
al-tafra, “The leap). In addition, he wrote about specifically Islamic
concerns (Kitab ithbat al-rusul, ‘Confirmation of messengers’; Kitab
al-tawhid, ‘Divine unity’; Kitab al-wa'id, “The divine threat’; Kitab
al-makhliig, ‘ald l-mujbira, “What is created, against the determin-
ists’), and entered into debate with other Muslims and non-Muslims
in the usual way of his times (Kitab al-ma’'ani, ‘ala Mu'ammar, “Deter-
minants, against Mu‘ammar [ibn ‘Abbad]’; Kitab al-radd ‘ala ashab
al-ithnayn, ‘Refutation of the followers of dualisny). In turn, his ideas
were targeted by many of his contemporaries, including his teacher

W18 - bk



DOGUDAN BATIYA
DUSUNCENIN SERUVENI
| | iSLAMDUS,UNcEsiNiN ALTIN GAGT

Y

5. Cilt

Tlirklye Diyanet Vakfi
{slam Aragturmalart Merkezi
Kitliphanesi

e, Mo Z- Lﬁl.,é,ﬁ#

109

Tas. N(),

P

Proje Editorii
PROF. DR. BAYRAM ALI CETINKAYA

5. Cilt Editori
Prof. Dr. Abdullah KAHRAMAN

nsan
'\5 XV&V\\@L«) 1 2(:} ! 4;

NAZZAMIN DUSUNCESINDE TANRI, DOGA VE INSAN*

Yunus Cenglz"‘ o
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HAYATI VE ESERLERI

elsefeci ve kelamct kimligi 6n planda olan Ebd fshak Ibrahim b. Seyyar
en-Nazzam 760 ile 770 yillart arasinda Belh’ten gelmig olan bir ailenin gocu-
gu olarak Basra’da dogdu. Basra’da gegirdigi genglik yillarinda daysi Ebu’l-Hi-
zeyl el-Allaf’a (6. 227/841) dgrencilik yapti. Ondan keldm ve felsefe meselele-
rini 8grendi. Sonrastnda onunla oldukga ciddi tartigmalara girdi. Abbasi hali-
fesi Me’mun’un (slt: 813-833) daveti {izerine 818’te Bagdat’a gitti. Sarayda iyi
bir mevki edindi. Halife Me’mun’un huzurunda yapilan felsefe ve kelam tar-
tigmalarina katildi. Yunan felsefe kaynaklarinumn terciime edilmesine taniklik et-
ti. Aristoteles’in eserlerini okudu ve bu eserlere reddiyeler yazdi. Nazzim bir-
cok farkl: diigiince ve inanca sahip kesimle tartigmaya girdi. Manihaistler ve
Deysaniyye! firkasina mensup olanlar, Hristiyanlar, Mu’tezile diigiindirleri bun-
lardan bazilardir. Onun diisiincelerine Mu’tezili diigiiniitler dahil olmak iize-
re pek ok kesimden reddiye yapildi. 845 yilinda Bagdat’ta vefat etti. 40 civa-

*  Bugahgmanm olugmasinda degerli katkilarini unutamayacagum Zekeriya Yoriik, Yrd, -
Dog. Dr. Omer Bozkurt ve Yrd. Dog. Dr. Muhammed Fatih Kih¢’a tegekkiir ederim.

**  Yrd. Dog. Dr., Mardin Artuklu Univesitesi Edebiyat Fakiiltesi Felsefe Bolamii.

1. Deysaniyye, Mlladl IL ylizythn sonu ile I yiizyilin baglarinda ibn Deysén (5. 222)
tarafindan kurulan ve nur ile zulmet esasma dayah alem goriigiinil benimseyen gnos-
tik bir firkadir (Mustafa Oz, “Deyséniyye” TDV Islam Ansiklopedisi, TDV yay., 1994,

c.9, s 270-272.
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substance in relation to other ranks within
the hierarchy of the da‘wa.

According to al-Naysaburi, God created
each genus and species with a uniqueness,
distinction, and an advantage that does
not exist in another. All are endowed with
a capacity that propels them to seek that
which removes their deficiency. Accepting
that there are differences and disparities in
every genus and species, he gives paradigms
of perfect examples in each variety, demon-
strating in a parallel manner that the imam
is at the apex of humanity.

Al-Naysaburi uses these Platonic degrees
of excellence as the strongest indicators and
proofs for supreme leadership in the world.
He infers that just as the body is in need
of the various elements from which it has
been: created, similarly the soul, spirit, and
religious noetic forms need the imam. This
is a testimony of the symbol (mathal) for
the symbolized (mamthul). He argues that
people would not anthropomorphize, doubt,
or drift away from God if they were to give
the same importance to the soul as they do
to the body. Hlustrating his theory, al-Nay-
saburi gives various examples of degrees of
excellence, in particular the sun’s superiority
among the planets, relating it to the imam’s
position in religion, and cites analogies from
mineral substances, precious stones, and
grains. Al-Naysaburi gives further examples
from the plant and animal kingdoms that
have attained the pinnacle of refinement. He
develops a case that just as humans have com-
mand over all minerals, plants, and animals,
so too the imam, being the quintessence of
mankind, has supremacy over all humanity.

BIBLIOGRAPHY

Al-Risala al-mujaza al-kafiya fi adab
al-du‘at, facsimilie edition in Verena
Klemm, Die Mission des fatimidischen
Agenten al-Mu’ayyad fi ddin in Siraz,
Frankfurt: Peter Lang, 1989, pp. 205-77.

Kitab Istitar al-imam wa tafarruq al-du‘at
fil-jaza’ir li-talabi-bi, ed. W. Ivanow, in
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Bulletin of the Faculty of Arts, vol. 4,
part 2 (University of Egypt), 1936,

pp. 93-107; trans. W. Ivanow in Ismaili
Tradition Concerning the Rise of the
Fatimids, London: Oxford University
Press, 1942, pp. 157-83.

Further Reading

Lalani, Arzina R., Degrees of Excellence:
A Fatimid Treatise on Leadership in
Islam: An Arabic Edition and English
translation of Abmad al-Naysaburi’s
Kitab Ithbat al-imama, London: 1. B.
Taurus in association with the Institute of
Ismaili Studies, 2006.

al-Majdw’, Isma‘il b. ‘Abd al-Rasul,
Fahrasat al-kutub wa’l-rasa’il, ed.
*Alinaqi Munzavi, Tehran: n.p., 1966.

ARZINA R. LALANI

AL-NAZZAM (c. 145 to 150-230/c. 760
to 765-845)

Al-Nazzam, Ibrahim b. Sayar b. Hani’, was
known as Nazzam because of his talent for
writing poetry. The details of his life are
given neither by Mu‘tazilite biographers nor
by his opponents. However, from what is
given about him it is possible that he was
born and educated in Basra. Abu al-Hudhayl,
the famous Mu‘tazilite theologian, is known
to be his uncle (the brother of his mother),
but his father came from an enslaved family
from a clan near Yemen who emigrated to
Basra after the rise of Islam. Some sources
mention that he was a pupil of the philolo-
gist Khalil b. Ahmad (d. 162/776), which
endorses Watt’s conjectural date for his
birth as 145-50/760-5. But he must have
died before the writing of Kitab al-Hayawan
of aL-Jamiz, his student, in 232/847; his
death (in Baghdad) was probably in the year
230/84S.

370 - 2 F 2

" | The Biographical Encyclopedia of Islamic @hi%@@@gﬁwf edit. Oliver

Leaman, London: B

loomsbury Academic, 2015. ISAM DN. 240682,




M QT un :\'\DM‘\VW&V)/S@Q?;J /T@SL i£

T

I

P /

/L/Q?’Q/—Z«Z?M I:(/ovub\n‘m b. QW 7

< 335
PRI (24 Ca 22—
Ao U

e N\ 29 o ¥ :
‘KJ G22¢ VY} 6 f> f‘é&t;h}

J

) A .
atid ?(’“”éf’ﬁ e lt F i cencd / 5q
J — 7

C&LL«.?

-Eéu Floy "'V)

NaZ_ZQ_M R
Meu-tex[e
b bal Cevhe
_ L ey Le el ~
€lo,lec, > L'ZMJ‘"’(&. é ) Ven eq  porer

9/2:@« ise Qkuay -,
Aeur) '/uu'\-; f:)-;/e‘:' Ceepih,
Ml Cl.fll\q

2 Ouwa ,
] @-QMA.? ovibo, L T e

W{&{G’Eﬁ,: , ./\a'b"}q ’ éa?,'d fﬁ /25647,121131 2€ 3,

| o
faf“ 54&-’\/7@ |

‘a\j/\ja ZQMV}

Abolullag 1, Quiy /- Katta,

—

ﬂw ’7 (_l'-' (WN?«L&))

g W Trmaaaaty Y
g o

I TR I R S Lo e B

/Uef)ef,’, ﬁb&f‘%g,, g()av.’)- g{ 4’2[70‘ g) 4, 75%}

‘ 95‘!’,@‘3“')“
 Ebul- Kasim <l-£a’b]

| }A’t\mod bA_e;- %'Sﬂ{
£ bu Vl{“;és e2 - 2omirl
o2 2am Ceds )

i
|
|
u 0/’

aref, Tasin, .50, 16-5/15.1

\

3 4 TEMMUZ ol
APATE /51
« Abft Rrdah, Mubammad “Abd al-Hadt, 1909~
{brahIm ibn Sayyar al-Nazzam wa-aré'uhu al-kala-
miyah wa-al-falsaffyah /-ta’lif Mubammad ‘Abd al-
; Hadr Aba Ridah. — Cairo : Lajnat al-Ta'lif wa-al-
' Tarjamah wa-al-Nashr, 1946,
6, 183 p. ; 23 em.
Arabic
| 1. Title.

neb 11-1213
L CtY ICU MH MiU UU

En-N a9 0

Lj . ~
Lo Parss ale s

é‘/y/ A2 el
| AL/
IR/

01350 VAN ESS, Josef. Theology and science:
the case of Abi Ishag an-Nazzam. 19 pp. Ann
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_ 1910, p. 117).
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ici and other scholars
din thsanoglu, Boris A. Rosenfeld, Mathematicians, astronomer§ {
Ekmeleddin Ihsa , . o ,
of Islamic civilization and their works (7th-19th c.), Istan <
ISAM KTP.91191

60. IBRAHIM AL-NAZZAM

Ibrahim ibn Sayyar ibn Hanj al-Nazzam (d. ca 840), from Balkh, studied i
Muslim philosopher, one of the leaders of mutazilites, naturalist
mathematica] atomism,

See: GAL? (1 339), GAS (1618
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ISLAM DUSUNCESI TARIHI

ur." Dahast drnegin "Iyi hareket edenin ecrini zayi etmeyiz'™3 ve "Allah iyi davra-
nanlarin ecrini elbette zayi etmez"! ayetleri de agik¢a gosteriyor ki, bir giinah
islemesi o kisinin imanimi gbtiirmeyecek ve biitiin iyi islerinin ecrini sitmeyecek-
tir. Bu nedenle genel kanaat biiyik giinah sahibinin yine de "ger¢ek miimin"
olduiu ve tevbe etmeden Slse bile, cehennemde cezalandirilarak giinahlarindan
anindiktan sonra cennete girecegi seklindedir.

(4) Bilinmeyen hatalar: Vasil "Cemel vakasi" ve "Siffin Savagi'nda ¢arpisan

taraflardan birinin ve ii¢iincii halife Hz.Osman’n (r.a) katilleri ya da taraftarlar-
min hatall olduklarindan kesinlikle emindir. Ancak hatamin tam kimde oldugu.
bilinmemektedir. 15

2.Ebu el-Huzeyl *Allat

AllAf 131/748'de dogdu ve 226/840°da 8ldii. Vésil'in talebesi olan Osman bin
Hilid Tavilden ders aldr. Iyi bir hatip ve kuvvetli bir tartigmaciydi. Diyalektik
tartisma metodunu sik sik kullamrds. Felsefeyi gok iyi kavramigti. Kelam ilmi iize-
rine yaklagik 60 kitap yazdiysa da, bunlarin hepsi kaybolmustur.

AllAf usta bir cedelciydi. Rivayet odur ki, cedelciligi sayesinde 3000 kisinin
islam’1 kabuliine vesile olmustur. Burada iki tarigmadan soz etmek istiyoruz. O
zamanlar Salih adinda bir bityiicii vardy; kdinatin ana ilkelerden iki geye, 151k ve
karanliga dayandigim iddia ediyordu. Bunlarin her ikisi de birbirine zt olup kéi-
nat bu ikisinin birlesiminden dogmustu. AllAf bu inang hakkinda biiyiicii Salib’le
tartist. Allaf, ona bu karigimmn Isik ve Karanliktan farkli m1, yoksa onun aym mi
olduggunu sordu. Salih ikisinin de aynt sey oldufunu soyledi. Allaf sordu: "Birbiri-
ne aykin iki sey birbirine nasil karigir? Bu ikisini birbirine kangtiran biri olmaliy-
d1 ve bu kisi de Vacibw’l-Viiciid ya da Allah’ti. Bir bagka seferinde Salib’le Allaf
yine tartigirlarken AllAF soyle dedi: "Simdi ne arzuluyorsun?” Salih cevap verdi:
"Allah’in rahmetine nail olmay, ama yine de iki tanri oldugu fikrine bagh kalma-
yi isterim." AllAf sordu: "Hangi Tanrr'dan rahmet diliyorsun? Rahmet istedigin
Tanrt (rakibi olan) 6biir tanrinm ismini kabul etmeyecektir.”

Vsl ilahi sifatlar sorununu ¢dzememisti. Bu konudaki fikirleri kaba idi.
Allaf, Allah’in zatimn higbir sifati olmadif, mutlak Bir oldugu ve ¢okluktan beri
olduguna karst gikti. Ona gore Allah’in Sifatlart Allah'in Zat’nm ayni idi ve
ondan ayrilamazdi. Allif Allab’in zatinin aym olan sifatlari kabul etti; ya da bas-
ka deyisle, o sifatlarin aym olan bir zita inandi. Bu ikisini birbirinden ayrrmady;
Bir olarak kabul «1ti. Birisi Allah Alim’dir diyorsa bu ilm’in O’nun zannda bulun-
dugu anlamma gelmez. lm O’nun Zatdir. Kisaca Allah Alim, Kaadir ve Hayy
ise bunlar O’nun zatidular.

13- Kasas, 30.
14 Had, 115.
15- El-Sehristdni, A.g.e., s.21.
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Islam Dugiincesi Tarihi
Editor: M.M.Serif

Cilt 1

Tiirk¢e Baskinin Editorii

MUSTAFA ARMAGAN

Tirkic « Diyanet Vekft
terd Aos wiopedisl

fstanbul - 1990

MUTEZILE

Sehristini zat ve sifatlarin birligini goyle agiklar; Allah ilm’i ile bilir; ilm
O’nun Zitdir. Aym gekilde, Kudreti ile Kaadirdir ve Kudret O’nun Zatidr.
Hayati ile Hayy dir; Hayat O’nun Zatidir. Bagka bir izaha gore de Allah zatiyla
bilir; ilmiyle degil. Yani o, zati aracthiyla bilir, ilm’i aracilifiyla degil. Bu iki ifa-
de arasindaki fark ikincisinde sifatlarin toptan inkérs; AllaP1n kabul ettigi birinci-
sinde ise onlarm kabul edilmesi ve fakat Allah’mn zati ile bir tutulmalanidir. By,
filozoflarin, Allah’in ZAitinm nicelik ve niteliksiz (kemmiyet ve keyfiyetsiz) Bir
oldugu, coklugun O’ndan beri oldugu ve lahi Sifatlar’in Allalk’in zitindan bagka
bir sey olmadiklar goriigleriyle uyum igindedir. O’nun nitelikleri ya "selbi’ (olum-
suzlayan) ya da subfiti" "asli" (essential) nitelikler olarak tesbit edilebilir. Allah’a
nisbet edilemeyecek nitelikler "selbi® olsa da olmasa da, "selbi” olarak adlandiri-
birlar; 6rnegin cisim, cevher ve arazlar gibi. Selbi nitelikler tersine ¢evrildifinde
Allal’mn sifatlar1 olabilirler; drnegin Allab’m cisim olmadif:, cevher olmadigy,
araz olmadify gibi. "Ask" nitelikler ile kastedilen ise Vacibu’l-Viichd’ un Varhgr-
nin yalmz O’nun Zatindan ibaret oldugu, dolayisiyla gergekten bir oldugudur,

Allaf Allab’in sifatlarinin ZAtindan su ya da bu gekilde ayrilmasina karg: gikar.
Ciinkiy, boyle yapildiginda sifatlarin da Zat gibi ezeli ve ebedi olmas1 ve ¢okluk-
lar nedeniyle de "birden ¢ok ezeli ve ebedi'nin ortaya ¢ikmast ya da "Vacibu’l--
Viiciid’larin birden ¢ok olmasinim kagimlmaz hale gelmesi nedeniyle Tevhid aki-
desinin yok olmasi tehlikesini gormiigtiir. Iste bu nedenle Teslis akidesini geligti-
ren Hristiyanlar Tevhid’i terketmek zorunda kalmiglardur.

AllaPn "sapik¢a” diigiinceleri arasinda insanlar Cennet ve Cehennem’e girdik-
ten sonra bir uyku ve hareketsizlik doneminin baslayacag da vardir. Bu durum-
da Cennet ehli igin siirekli mutluluk, Cehennem ehli igin de siirekli azap vardur;
ebedi mutluluk ve ebedi azaptan kastedilen budur. Bu Cehm’in de inancidir ve
ona gore Cennet ve Cehennem de yok olacaktr. Mutezililer ahiretle ilgili diigiin-
celerinden dolay1 Allafa Cehmi derler.

AllAf Mutezile’nin "Bes ilkesi" olarak adl, tevhid, vaid, va’d ve el-Menzile bey-
ne’l-menzileteyn’i tarif etmigtir.

3. El-Nazzim

El-Nazzam da denen Ebu Ishak Ibrahim Tbn Seyyar, Alldftan daha geng olup
onun talebesi olarak bilinir. El-Me’mun ve el-Mu’tasim donemlerinde yagamig
ve 232/845°te dlmiigtiir. Egsiz bir edip ve sair idi. Yunan felsefesini inceledi ve
eserlerinde bol bol yararlandi. Temel fikirleri sunlardur:

(1) Kétiliigiin Allah’tan geldigini inkdr: Allab’m kotitlik ve giinahlarda bir
tasarrufu yoktur. Diger Mutezililer kétiiliigin Allah’m kudreti dahilinde oldugu-
nu inkdr etmeseler de, onun kotiligi yaratma fiilini reddederler. El-Nazzim
onlara muhalefetle, eger kotiiliik veya giinah bir geyin 6zii ya da sifatlarindan ise,
kotiligi yaratan kuvvetin de kot olmast gerektigini soyler. Bu nedenle kotiiliik,
iyilik sahibi Allab’a isnad edilemez. Aym gekilde iddia ederek, Ahiret'te de
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Die Lehre vom Kumiin bei Nazzam (1 845).
Ein Beitrag zur Geschichte der Philosophie im Islam.
Von

M. Horten.

Die Lehre vom Kumiin bel Nazzam gestattet uns, einen Blick
zu werfen in die philosophische Werkstatt der Friihzeit der islamischen
Kultur. Interessant ist es hier, zu konstatieren, daf das Inventar
dieser Werkstatt dem der Frithzeit der griechischen Philosophie
sehr gleicht. Die erste Phase der islamischen Philosophie hat zahl-
reiche vorsokratische Ziige, so dal man sie fast als eine Parallel-
erscheinung zur vorsokratischen Philosophie auffassen kann. Die
Geister im Islam scheinen noch nicht reif gewesen zn sein, die
tieferen und abstrakteren Gedanken eines Aristoteles und Plato
aufzunehmen, obwohl diese ihmen bekannt waren. Sie fiihlten sich
naturgemiB von den ihnen geistesverwandten vorsokratischen Systemen,
die leichter faBbar und bildlich darstellbar sind, angezogen. So
finden wir bei Nazzam die Lehre vom ewigen Flusse der Dinge

o

1

=

(o0t == mdvre §ei, Heraklit) und die vom Sprunge, die eine

1

>

Antwort auf den ersten, zweiten und vierten Beweis des Zeno gegen
die Bewegung darstellf, bei Mn‘ammar (+ 850) die eleatische Leugnung
der Bewegung, bei den orthodoxen Denkern die Atomistik des
Leukippus und Demokrit usw.

In dieser Weise erweckt die beginnende Philosophie im Islam
durchaus den REindruck knabenhafter und tastender Versuchel).
Die Entwicklung verlangte nach einem ,zweiten Aristoteles* (Farabi

szL;':.Si {*LH), der den Denkern die Pforten des Tempels der

Philosophie &ffnen sollte. Eine Bestitigung dieser Gedanken bringt
die Lehre vom Kumiin bei Nazzam, die in den folgenden Zeilen
in zwel Punkten dargelegt werden soll: I. das Wesen der Lehre
vom Kumifn, IL der Kreis philosophischer Gedanken, die mit der
Lehre vom Kumiin innerlich verbunden sind (1. die Lehre von den

2

=3

2

@

1) Vgl L Goldziher in: Die Kultur der Gegenwart, Teil I, Abteilung V,
8. 48, Z. 9.
p ral

korperlichen Substanzen, 2. die Leugnung der Accidenzien, die
Hombomerien, 8. die Leugnung der Atome, die unendliche Geteilt-
heit der Kérper, die Lehre vom Sprunge, 4. das gegenseitige sich
Durchdringen der Korper, 5. die wesentliche Verschiedenheit der
Elemente, 6. der ewige Flufl der Dinge, 7. die’Spannung).

Die befolgte Methode besteht darin, daB die Quellen moglichst
selbst zn Worte kommen. Dadurch wird die Objektivitit der
Darstellung vermehrt und die Nachpriifung und Kritik erleichtert.

I. Das Wesen der Lehre vom Kumiin.
,Zum Systeme Nagzzam's gehort (Schahr.?) 89, 10) die Lehre:

Gott erschuf die existierenden Dinge alle zugleich in der Gestalt

[y

0

und Fiille der Bestandteile, wie sie jetzt sind?), als Metalle, Pflanzen, -

Tiere und Menschen. Die Erschaffung Adam’s ging nicht der seiner
Kinder voraus; jedoch verbarg Gott die einen.in den anderen®).
Das Frither- und Spitersein besteht also nur darin, dafi die einen
frither, die anderen spiter in die Erscheinung treten aus dem
Orte, wo sie verborgen waren, ohne daB sie dadurch neu-
entstinden oder zur Existenz gelangten. Diese Lehre entlehnte
Nazzam den Anhingern der Lehre vom Verborgensein (Kumfin) und
Hervortreten (zuhir) der Dinge unter den griechischen Philosophen.
Seine Neigung geht wie hier so iiberhaupt mehr dahin, die Richtung
der Naturalisten unter den griechischen Philosophen, als die der
Metaphysiker (Plato und Aristoteles) anzunehmen.®

Die Lehre, die Dinge seien von Anfang an fertig vorhanden,
ihr ‘scheinbares ,Werden* sei nur ein Hervortreten aus dem
Zustande des Verborgenseins, geht von der Voraussetzung aus, ein
Werden sei unmdglich. Die wesentliche Verinderung, durch
die ein Ding zu einem anderen wird, schlieft einen Widerspruch
in sich; denn das erste muB im Augenblicke der Verinderung mit
sich selbst identisch und zugleich von sich selbst verschieden sein.
Es muB a und zugleich b sein, wenn b aus a entstehen soll. Ferner
hat der Grundsatz zu gelten: ex nihilo nihil fit, gegen den das
Neuwerden verstsRt. Das Werden ist also nur Sinnestiuschung,
wie es die Kleaten von der Bewegung im allgemeinen nachzuweisen
versuchten.

Bine Lehre, die das Entstehen und Vergehen als ein nur
scheinbares erklart, richtet unseren Blick anf die Vorsokratiker,
Leukippus, Demokrit, Empedokles und Anaxagoras. Im vorliegenden
Talle kann jedoch nur der letstere in Frage kommen; denn Nagzam,
der die Atomistiker Leukippus und Demokrit bekiimpft, nahm nicht
eine beschrinkte Anzahl von Elementen an (Empedokles), aus deren

1) SchahrastanT: Kitab almilal walnihal ed. Curton, London 1846. Vgl
Brockelmann, Geseh, d, arabischen Litteratur I, 428.
2) Ein Werden ans Ieimen (stoische Liehre) ist daher ausgeschlossen.
3) Alle Menschen waren also in Adam bereits fertig vorhanden.
50*
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EIN UNBEKANNTES FRAGMENT DES NAZZAM
( von
..Josef VAN Ess, Frankfurt

«Gibe es keine Theologen, so ginge das Gros aller Volker (umam)
zugrunde. Gibe es keine Mu'tazila, so ginge das Gros aller Bekennt-
nisse (nihal) zugrunde. ‘Und wenn ich nun auch nicht sage : ‘Gibe
es nicht die Anhiinger Ibrahim’s and Tbrihim (an-Nagzim) selber,
80 ging‘e“dms Gros ‘der Mu'tazila zugrunde’, so sage ich doch : ‘Er
hat ihnen Pfade ‘gebahnt und (manche) Dinge erschlossen ... ».

Bl Giahiz, Hayawin TV 206, L1 {f.

Das K. Gayat al-afkir wa-nihdyat . al-anzar des Zaiditenimams Ibn al-
Murtada (gest. 840/1437), Kommentar zu seinem eigenen Bahr az-zahhar,
in welchem er theologisches und juristisches Wissen geiner. Zeit und seiner
Welt zusammenfasst, ist .uns bis jetzt vornehmlich aus den darin aufge-
nommenen Tabagdt al-Mu‘tazila bekannt (ed. S. Drwarp-Winzer, Wies-
baden 1961, Bibl. Isl. 21). Jedoch enthilt es auch manches andere wertvolle
Material, dltere Nachrichten, die nur in jenem abgelegenen und geschiitzten
Winkel des islamischen Kulturbereichs die Stiirme der Geschichte und den
Eifer religiésen Fanatismus iiberdauerten. Die Herausgeberin der Tabagat
hat (8. xv) kurz auf einen solchen Fall hingewiesen : « Fol. 47b beginnend
bringt er (scil. Ibn al-Murtadd) im Rahmen des dritten fasl allgemeine
Ausfiihrungen iiber die zivilisierten Volker (Araber, Inder, Rhoméer und
Perser), bei denen er sich insbesondere auf das K. al-Azbar (s. GAL ST 242,
Ch. PrLLAT, Arabica 3 (1956), 8. 150) des Céhiz stiitzt, der hier seinerseits
wiederum Nazzam verpflichtet ist».

Der Hinweis allerdings leitet etwas in die Trre. Zwar reproduziert Ibn
al-Murtada hier einen umfangreichen, Passus aus Gahiz’ K. al-Apbar. Dort
finden sich jedoch nur in der ersten, grosseren Hilfte die zitierten Ausfiih-
rungen iiber die givilisierten Volker; sie sind herausgegeben von Dawid
Uelebi (al-Galabi) in der Zeitschrift Lugat al--Arab 9/1931 /174 1f. In der
zweiten Halfte jedoch geht es um ganz andere Dinge, und nur hier beruft
(iahiz sich auf seinen Lehrer Nazzam, lasst sogar ausschliesslich ihn zu Worte
kommen — mit Gedanken, die noch lange nach dessen Tode Aufsehen erregt
und die Federn der orthodoxen Apologeten in Bewegung gehalten haben.

Dieser Abschnitt, bis jetzt nicht recht erkannt und auch von Dawid Celebi

Ein unbekanntes Fragment des Nagzam 171

ii?)ersehen, s.ei hier in extenso herausgegeben. Zugrundegelegt wurde dabei
die Hs. Ber'hn, Landberg 438 ( = AHLWARDT 4908; dort fol. 34a, 3 ff. e{
zum Vergleich sind weiterhin die Hss. Berlin, GrASER 108 ( =. AHL’WAR') :
4909 ; dort fol. 51b, 9 ff.) und Istanbul, Topkapu Sarayi, Ahmed III, Nr 1816)32
(<; dort fol, 34b., -5 ff.) herangezogen. Die beiden restlichen We;entiichen
)T(e;;;zeugen : Bl?t. M\'IS. 3937 und 3772 (vgl. T'abaqat al-Mu'tazila, Einl
Klaﬂ)mzu‘iignh;;?gte ;,1%%«;:11-@ ;Uij‘edo;h sc%ui,int der Wortlaut durch seine
vor alloms hinlingich gesicg:rz anderweitig iiberpriifbare Belege, Hadite

KI:ln I;I:Mulr'tfxdi stﬁlszi; sich dabei vielleicht nicht unmittelbar auf Giahig selber, sondern auf das

. al-Hir al-"in des NaSwan b. Sa'id al-Elimyari, auf das icl i ; i

d'er Korrekturen aufmerksam wyrde {ed. Kgmil Mus{;:t;., ?{:i:gar;:];;h;c‘;im:Ezsltcl?azu;nd

sich 8. 216, ult._ ff. die Exzerpte aus dem K. al-A}bar, dort auch 8. 230, 16 ff. das hi;: u‘;:

glg\;drui:kte Nu'zzam-_l“mgm'ent. Zu den von Dawiid Celebi herausgegebenen Stiicken bringt
{Lﬁw&n al-Himyari dabei gelegentlich wesentliche Ergiinzungen. Der Nazzim-Text hi

zeigt kaum Abweichungen; gelegentlich erweist sich der Kairiner Druck als verderbt. e
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is thus significant onl y for this transient world. The possibility
of living in accordance with the Divine word of revelation,
or of resisting it, exists therefore in this life alone. Binding
injunction and prohibition presuppose Freedom of Will and
capability of acting in accordance therewith. On the other
hand in the futare lite there are no obligations in the form
of laws, and, accordingly, no longer any freedom: every-
thing there depends on the absolute determination of God.
Nor will there be any motion in the world beyond, for as
motion has once had a beginning, it must, at the end of
the world, come to a close in everlasting rest. Abu-l-Hudhail,
therefore, could not have believed in g resurrection of
the body.

Human actions he divides into Natural and Moral, or
Actions of the members, and Actions of the heart. An

~action is moral, only when we perform it without constraint,

The moral act is Man’s own property, acquired by his own
exertions, but his knowledge comes to hini from God, partly
through Revelation, and partly through the light of Nature.

Anterior even to any revelation man is instructed in duty
by Natare, and thus is fully enabled to know God, to
discern Good from Evil, and to live a virtuous, honest and
upright life.

8. Noteworthy as a man and » thinker is a younger

cgntelllp01*ni§\ of Abu-l-Hudhail’s, and apparently a disciple
of his, commonly called Al-Nazzam, who died in the year
845. A fanciful, restless, ambitious man, net a consistent
thinker, but yet a bold and honest one, — such is the
representation of him given us by Djahiz, one of his pupils,
The people considered him a madman or a heretic, A good
deal in his teaching is in touch with what passed among
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avours and odours, are, in Nazzam’s view, bodjes,
the soul or the intellect of Man he conceives to
r kind of body. The soul, of course, is the most
part of man: it completely pervades the body,
its organ, and it must be termed the real and
- Thoughts and aspirations are defined as Move-
the Soul.

ters of Faith and in questions of Law Nazzam
th the consensus of the congregation and the
interpretation of the Law, and appeals in Shi‘ite
> the infallible Tmam. He thinks it possible for
2 body of Muslims to concur in admitting an
doctrine, as, for instance, the doctrine that Mo-
has a mission for all mankind in contradistinction
prophets. Whereas God sends every prophet to
ad. :
, besides, shares the view of Abu-l-Hudhail as
1owledge of God and of ‘moral duties by means
son. He is not particularly convinced of the ini-
xcellence of the Koran. The abiding marvel of
1 is made to consist only in the fact that Mo-
contemporaries were kept from producing some-
to the Koran.

certainly not retained much of the Muslim Escha-
i léast the torments of hell are in his view re-
) & process of consuming by fire.

y syncretistic doctrines, but all devoid of origi-
'e come down to us from the school of Nazzam.
famous man, whom it produced was the elegant
Natural-Philosopher Djahiz (+ 869), who demanded
wine scholar that he should combine the study




IBRAHIM AL-NAZZAM

SA VIE

Abi Ishdq Ibrdhim ibn Sayyér al-Nazzdm fut un client de Band Ziad
et fils de négre, comme dit al-Sayyid al-Murtada!, ou client de Banii
Bujair ibn al-Harith ibn ‘Abbad al-Duba‘i, comme dit Ibn Hazm?. Il fut
surnommé : « al-Nazzdm », ou bien parce qu’il est enfileur (= nazzdm)
de la prose et de la poésie, « comme prétendent ses amis mu‘tazilites»,
ou — ce qui est beaucoup plus vraisemblable — parce qu'il exercait le
métier d'enfiler les pierres précieuses dans le marché de Bassorah3,

Il est né & Bassorah, mais nous ne savons pas en quelle année; de
méme nous ne savons pas exactement I'année de sa mort :

a) Ibn Nubatah? dit qu’al-Nazzim est mort en 221 h. & Page de
trente-six ans ; il serait né alors en 185 h. ;

b) Al-Dhahabi dans son Tdrikh al-Islim le met dans la 23e classe
(labagah), qui comprend ceux qui sont morts entre 221 et 231 h. ;

¢) Ibn Hajar al-‘Asqalini® dit qu’al-Nazzdm est mort pendant le
califat d'al-Mu‘tagim, en deux cent vingt et quelques. Nous savons
qu’al-Mu‘tasim est monté sur le tréne du califat le 12 rajab 218 eb son
califat continua jusqu’d sa mort le 18 rabi® premier 227 h. ;

d) Tbn Shikir al-Kutubi® dit qu’al-Nazzdm est mort en 231 h.

Nous ne pouvons pas accepter ce que dit Ibn NubAtah concernant
I’age d’al-Nazzdm, s'il est vrai que :

} Al-Sayyid al-Murtada : al-Amdli, I, p. 187.

?) Ibn Hazm : al-Figal, IV, p. 193.

) 1bn al-Murtadd : Tabagdl al-Mu‘tazilah, p. 49. Beyrouth, 1961.

} Sarh al-‘uyin Sharh risdlal ibn Zaidin, p. 122, Le Caire, 1278 h.
) Lisdn al-Mizdn, 1, p. 67.

) ‘Uyiin al-Tawdrikh, m. Paris, n. 1588, f. 67 b.
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1) al-Nazz&m, étant jeune, a rencontré al-Khalil ibn Ahmad (m. en
170 ou 175 h.)};

2) A participé aux réunions chez Yahyd ibn Khalid al-Barmaki, le
vizir d’al-Rashid, avec quelques théologiens, et aux discussions qui s’y
déroulaient?. Nous savons qu’al-Rashid a nommé Yahyd ibn Khalid
al-Barmaki en 170 h., que la catastrophe des Barmakides est survenue
en 187, que Yahy4 est mort en 190 h. ;

3) Abh Nuwis (mort en 195, ou 196, ou 198 h.) visa al-Nazzim dans
son attaque contre «celui qui prétend étre philosophe en science» et
son ironie sur les partisans du saut (al-lafrah).

Si ces notices sont justes, Al-Nazzdm devrait étre en vigueur d’age
avant 190 h., c’est-a-dire autour de trente ans, ce qui permeltrail
d’affirmer sa rencontre, étant jeune, avec al-Khalil ibn Ahmad (m. en
170 cu 175), sa présence aux réunions du vizir Yahya ibn Khalid al-
Barmaki dans les années 80 du e siécle de I'hégire.

C’est pourquoi nous penchons 4 fixer la date de sa naissance en 160 de
P’hégiré ou méme un peu plus tét.

Quant A fixer la date de sa mort, le fait que la plupart des historiens
le représentent comme une grande autorité pendani le califat d’al-
Mu‘tasim (218-227 h.) nous fait opter pour la dale donnée par 1bn Shikir
al-Kutubl comme date de sa mort, & savoir 231 L., 4 un 4ge entre 70
et 75 ans. :

[
+ »

Nous savons peu de choses concernant ses voyages ; toul ce que nous
savons, ¢’est qu'il est venu 4 Baghdid?, et assistait aux réunions de chez
Yahy4 ibn Khélid al-Barmaki, le vizir d’al-Rashid?. Quant & ce qu’affirme
M. Abh Ridah®, & savoir qu'al-Nazzdm est venu 4 Kdfah «et y rencontra
Hishdm ibn al-Hakam et un groupe d’adversaires avec lesquels il engagea
une polémique autour de quelques points subtils du kaldm, et il les a
réduits 4 I'impuissance », et il se référe & Tabdqdt al-Mu'lazilah (p. 29,
éd. Arnold = p. 44, 1l. 8-9, éd. Susanna-Wilzer, Beyrouth, 1961) — ce
qu'il affirme, dis-je, est faux, car cette nouvelle concerne Abl al-Hudhail
al-‘Allaf et n’a rien & faire avec al-Nazzdm. Il s’est trompé encore en se
basant sur cette nouvelle pour fixer la date de naissance d’al-Nazzdm?®.

(1) Tabagdt al-Mu'tazilah, p. 51, 1. 3 sqq.

(2) Mas“udl : Murilj al-dhahab, VI, pp. 368-372, ¢d. Barbier de Meynard, Paris.

(3) Al-Khatib al-Baghdadt : Tdrikh Baghddd, V1, p. 97.

(4) Al-Mas'Gdi : Murdj al-dhahab, VI, pp. 368-372. Paris.

(5) M. “‘A. Abd Ridah : Ibrdhim ibn Sapydr al-Nazzdm wa drd’uh al-kalémyyah wu
al-falsafyyah, p. 6. Le Caire, 1946,

(6) Tbidem, p. 4.
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AL-NAZUR — aL-NAZZAM

£/ i/

1057

on the post-1956 Route de 1'Unité running from
Ketama (Kutama) in the north to the city of Fez (Fas).

In Spanish place-names, al-ndziir has survived, both
singly and in compounds, either in barely disguised
garb (e.g. Anador, Castillo Afador, Anaor) or in less
obvious attire resulting from contamination of one
sort or another (e.g. Daiiador, Torre del Andador,
Cala (<tkal‘a) del Nadador).

Bibliography: In addition to references given in
the article, see J.D. Latham, The strategic position and
defence of Ceuta in the later Muslim period, in 10, xv
(1971), 189-204, esp. 189 (on al-Ansari), and also
in idem, From Muslim Spain to Barbary, London,
Variorum Reprints 1986; E. Terés, ““An-Nzzir”’,
“al-Manzar” 'y  “an-Nazra” en la toponomza
hispanodrabe, in Al-Andalus, xxxvii (1972), 325-9; P.
de Alcala, Petri Hispani de Lingua Arabica libri duo, ed.
P. de Lagarde, Gottingen 1883, 107 s.v. atalaya; cf.
F. Corriente, E! léxico drabe andalusi segiin P. de Alcald,
Madrid 1988, 128 col. a, lire 5; L. Brunot, Notes
lexicologiques sur le vocabulaire maritime de Rabat et Salé,
Paris 1920, 143 (on ndzdr: in use at Mustaghinim,
western Algeria, but unknown in Rabat-Salé).

# (J.D. LatHam)
NAZWA [see n1zwa).
AL-NAZZAM, AsG Isyig IsrAuim b. Sayyir b,
Hani’, Mu‘tazili theologian, who died between
220/835 and 230/845 while still, as it seems, at the
height of his powers. He had been trained in Basra,
mainly in the circle of his maternal uncle Abu ’I-
Hudhayl al-‘Allaf [g.0.], but he succeeded in getting
access to the court at Baghdad after 204/819 when the
caliph al-Ma’min [q.0.] had returned from Marw. He
may have owed his career to his poetical and
rhetorical talent as well. His poetry, though not
copious, was highly appreciated for its modernity.
Like Abdi Nuwis, whom he admired, he excelled in
celebrating wine and the ethereal beauty of youths.
His poetical style combined an imaginative use of
metaphors with a certain intellectual touch which was
due to the introduction of abstract terms taken from
theology and metaphysics. While still in Bagra, he had
already taken part in debates which were arranged in
bourgeois circles and which went far beyond a mere
theological purpose; this is why he appears in al-
Djahiz’s K. al-Hayawéan as one of the two speakers
who, in the first part of the book, vie in defending the
precedence of the dog and the cock respectively.
Al-Djahiz was his pupil also in theological matters.
But in this field, al-Nazzam’s reputation waned rather
quickly. He fell victim to his own wit and imagina-
tion; some of his ideas were regarded as wild, and
even al-Djahiz rejected them. He had built his
theology on a broad speculative basis of natural phi-
losophy which was more elaborate than and differed
from that of Abu ’l-Hudhayl. Abu ’I-Hudhayl had
been an atomist; he had regarded bodies as aggregates
of juxtaposed, isolated particles which are held
together merely by God’s omnipotence. Al-Nazzam,
on the contrary, thought that the elements which
make up the body permeate each other and may be
cither visible at its surface or hidden in its interior [see
KUMUN]. God created them all at once; when bodies
undergo a change they do normally not add on a new
accident but rather bring a hitherto hidden compo-
nent to the surface. Change is therefore not abrupt,
but slow and imperceptible. The only accident which
al-Nazzam acknowledged was movement; here the
transition’ from rest is abrupt. Even rest, though,
results from an inherent force (i%mad) which may be
interpreted as movement without locomotion and
which sets the body in motion once all obstacles are

removed. Movement has a wider range than locomo-
tion, anyway; it comprises ‘‘all actions depending on
man’s will: Praying and fasting, acts of willing, know-
ing and ignorance, speech and silence (M), etc.”’. Al-
Nazzim thus makes a sharp difference between the
realm of man, which is dominated by free will, and
the realm of nature where everything acts and reacts
be-idiab  al-khilka, i.e. according to an inherent
mechanical impetus which was added to it by crea-
tion. His idea of locomotion, however, was affected by
his rejection of atomism. If a finite distance cannot be
subdivided into a finite number of fractions but is sub-
Ject to infinite divisibility, locomotion has to include
a leap (fafra) since not every imaginable point on the
surface on which it proceeds can be touched. This
concept which, as many of his other ideas, was sug-
gested to al-Nazzam by speculations prepared in
Asiatic Hellenism did not catch on in Islam; it was
rejected by the theologians (mutakallimin) as well as by
philosophers like Ibn Sina.

For al-Nazzim, this outline of physical theory was,
in spite of very elaborate discussion, not a purpose in
itself but part of his theology. He shared a good
number of the aforementioned axioms with Iranian
dualism, especially with Manichaean opponents
whom he used to attack, but he differed from them in
assuming that the ingredients contained in " the
physical bodies do not mix by themselves but through
an independent force which brings them together, in
spite of their diversity and opposition, namely God.
Therefore he called the element which guarantees the
identity of acting bodies khilka and not only fzbia
“‘nature’’. In the same way, it is God who is responsi-
ble for good and bad effects in the things He has

created. His omnipotence only stops in front of man’s v

free will. But even man’s ability of choosing between
good and evil is only a result of an enforced mixture
between his body and his ‘“‘soul” or “spirit” (rih)
which is a ““body”’; i.e. a material entity, too. For if
the spirit were left alone it would only perform the
good; it is merely through the integration into the
body which acts as a harm (@fa) to it that it discovers
the possibility of evil and is able to do it. Permeation
implies that not only is the body penetrated by the
soul, but the soul, for its part, invaded by “‘bodies”’
perceived by the senses, e.g. sounds contained in the
air. The soul therefore serves as a sensus communis. It
is not located at a specific place, e.g. in the heart; it
has rather to be equated with life which is
“interlaced”” with all limbs. Life guarantees
capability of acting (istita%a), but during the actual
performance man has to take into account the khilka of
the object which is affected by it, for instance by pro-
fiting from the weight or the ‘“movability”’ of a stone
when throwing it.

-The act of knowing is a ““movement’’, too; as an
accident it has no permanence. But it may lead to rest;
this is why al-Nazzam defined truth as ¢ ‘tranquillity of
the heart” (sukin al-kalb). His criterion of truth was
therefore a subjective one, namely, inner certitude.
But the truth itself is completely independent of the
person pronouncing it. Therefore an isolated saying
of the Prophet (khabar al-wahid) may well be true,
whereas a tradition of multiple attestation (mutawatir
[g-0.]) may be false if external criteria prove it to be
so. Man should argue on the basis of free tgitihad; even
the fatwds reported from the Companions are not
binding. Al-Nazzim showed that they contradict each
other; the material he collected was later on especially
appreciated by Shi‘l writers.

In his concept of God, al-Nazzim advocated a
rigorous via negativa. He did not therefore develop a




NAZZAM VE DUSUNCELERI

Do¢. Dr. Kemal ISIK

Hayati ve Kigiligi:

Ibn el-Murtadi’ya goére, Ibrahim b.Seyyar en-Nazzim, Mu’tezile’-

Yoo

nin altinc1 tabakasindan olup, Ebu’l-Huzeyl el-Allaf ve Bisr h.el-Mu’te-
mir ile aym tabakay1 paylasmaktadir'. Bununla beraber, onun ikinci ta-

bakadan oldugunu ileri siirenler de vardir>. Hangi tabaka veya dereceden
olursa olsun, onun mu’tezile’nin biiyiiklerinden, ileri gelenlerinden oldu-
gunda siiphe yoktur. Nazzim, H.160 /M.776 yilinda Basra’da dogmug
ve 71 yasinda iken H.231 /M.845 yilinda hayatinin son devresini gegirdigi
Bagdad’da 6lmiistiir. Bazilarma gore ise, Harlin er-Resid’in hilafeti s1-
rasinda H.185 /M.801 yilmda dogmus ve H.221 /M.835 yrahnda daha 36
yasinda iken vefat etmigtir’.

Nazzim’m gézde bir sair, iyi bir dilci ve 6zellikle son derece zeki ve
ince bir cedelci olmasi, onun Abbasi kiiltiiriiniin en 6nemli sahsiyetleri
arasinda yer almasina sebeb olmugtur. Bir riviyete gire, nesirde ve cim-

" leleri dizmekte (tanzim etmekte) iistiin bir kabiliyete sahip oldugu ve

diger bir rivayete gore ise, pazarda boncuk nevinden baz maddeleri di-
zip bir diizene sokmakla ve onlar satmakla mesgul oldugu igin kendisine
diizenleyici, tanzim edici anlaminda Nazzim adi verilmistir®, Nazzam,
Mu’tezile seyhlerinin en biiyiiklerinden oldugu gibi, gerek séz san’at1 ve
gerekse felsefi konularin inceliklerine vikif olmasi bakimindan da onla-
rin en ileri gelenlerinden biridir. Biraz 6nce de s6yledigimiz gibi, kendisi

1) Bk.Ahmed b.Yahyi b.el-Murtadd, Kitdbu'l-Munye ve'l-Emel, ﬁ serh Kitabi’l-Milel
ve’n-Nikal, 5.28, T.Arnold negri, Haydarabad 1316 /1902.

2) Bk.Ali Mustafa el-Gurdbi, Tariku'l-Firak el-Islimiyye ve Neg'et Ilmi’l-Kelim Inde'l-
Miislimin, s.187, Kahire 1959.

3) Bk.Zuhdi Hasan Carullah, el-3Muw’tezile, 5,120, Kahire 1947; H.S.Nybherg, Nazzam, Is-
lam Ansiklopedisi, Ciz 91, s.148, [51.1960; el-Gurabi, Tarihu'l-Firak el-1slimivye, s.187.

1) Bk.el-Isferdying, er-Tabsir fi*d-Din, .43, Kahire 1940; el-Bagdadi, el- Fark beync'l-Fi-
rak, «.79, Kahire 1948.




'ABU ESHAQ EBRAHIM B. SAYYAR B. HANE™ AL-

NAZZAM (ca. 165-221/782-836), famous adib and
Mau “tazilite theologian. He was of lowly birth; one of
| his ancestors had been a slave. He was by the most
| reliable accounts (e.g., Ebn Hazm, Kerab al-fesal fi'l-
melal wa'l-ahwa@ wa’l-nehal, Cairo, 1317/1899-1500, 1V,
¥ 5. 193.13f) a mawla of the Bani Bojayr b. al-Harel.
i e.. the descendants of Bojayr b. al-Haret b. “Obad
al-Zobi I. who was killed during the war of Basus
between Bakr b. Wa’el and Tagleb b. Wa'el (see, e.g..
Agani® V. p. 46.2ff., and Ebn Hazm, Jamharat ansab
al-“Arab, Cairo, 1948, pp. 305.2f., 320.11T). During
his youth he lived in Basra in poverty (Jahez, Ketab
al-hayawan, Cairo, 1938-45, 111, p. 451 .5ff.). He seems
to have worked for the Ziadiyiin, the influential descen-
dants of Ziad b. Abih who kept an open house for
intellectuals, among them the grammarian Qotrob (d.
206/821), who became one of Nazzam's followers
(Jahez, al-Bayan wa'l-tabyin, Cairo, 1960-61, i, p.
214.13fF.: 1I, pp. 330.10ff, etc.). He followed the
‘lectures of his maternal uncle Abu’l-Hodayl (q.v.),
leader of the Basran branch of the Mo ‘tazela at that
time. His astounding precocity became legendary, but
his famous performance in front of the grammarian
Kalil b. Ahmad (d. 175/791 at the latest) seems fabrica-
ted from older stories connected with Abu ‘Obayda
(d. 200/824-25; cf. Jahez, Hayawan 111, p. 471311, and
VII, p. 165.13F, against Saril al-Mortaza. Amali 1,
Cairo. 1954, p. 189.11f, and Ebn al-M ortaza. Tabagat,
Cairo, 1954/Beirut, 1380/1961, p. 51.3ff.). His glib
refutation of Aristotle in the presence of the Barmakid
Jafarb. Yahya (executed in 187/803), however, reveals
only premature self-confidence (cf. Qazi “Abd-al-
Jabbar. Fu?l al-e“tezal, ed. F. Sayyed, Tunis, 1974,
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practice. In the twenty-first century this development com-
plements a continuing focus on the plight of African Americans.

See also Farrakhan, Louis; Malcolm X; Muhammad,
Elijah; Muhammad, Warith Deen; United States, Islam
in the.
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Awminab Beverly McCloud

Nawruz, literally “new day,” is the Iranian holiday that
celebrates the beginning of spring. Nawruz was observed in
Zoroastrian Persia and has long been celebrated in areas
influenced by Persian culture. Nawruz begins at the vernal
equinox on the first day of Farvardin, the first month of the
Iranian solar calendar, and lasts thirteen days. Renewal of
home and of social ties are evident in the housecleaning that
precedes Nawruz and in the visits paid to relatives and
friends, in order of seniority, throughout the holiday. People
wear new clothes at Nawruz, and children receive presents
of money. '

Central to the Nawruz celebration in Iran is the sofreb-e
baft sin, or “cloth of the seven £'s”—a decorative arrangement
of seven objects whose names in Persian begin with the letter
s. These are usually sumac (somaq), hyacinth (sombol), garlic
(sir), vinegar {(serkeb), apple (sib), sorb tree berry (senjed), and
sprouted wheat or other greens (szbzs), all of which are
displayed together with a mirror, candles, colored eggs, a
goldfish in a bowl, and the holy book of the family that is
celebrating the holiday.

Nawruz is a national Iranian holiday, celebrated by mem-
bers of all religious groups, and a marker of ethnic identity
armong groups associated with Persian culture outside Iran.
Nawruz ends with a picnic (sizdab beb dar—“thirteenth out-
-side”), at which each family’s sabzi is tossed away, preferably
into running water, to take with it any lingering unhappiness
of the past year.

See also ‘Tbadat; Ritual; Vernacular Islam.
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Anne H. Berreridge

Abu Ishaq Ibrahim b. Sayyar al-Nazzam was an early
Mu‘tazilite thinker. He was born in 782 c.k. and grew up in
Basra, was trained by his maternal uncle Abu "I-Hudhay! al-
‘Allaf, and took part in scholarly debates there in his early
youth. He moved to Baghdad in the early 820s, where he ‘

received the support of the Abbasid caliphs until his death

sometime between 835 and 845. He taught many Mu‘tazilite
scholars of the ninth century, among whom was his follower
al-Jahiz,

In addition to his skills as a poet, Nazzam was interested in
Greek philosophy and ancient Iranian culture. Though he
had various discussions with Muslim scholars, most of his
work was directed against Christians, Jews, dualists, and
naturalists. He wrote many books (estimated at thirty-nine),
all of which are lost with the exception of some fragments,
mostly relating to scientific or philosophical issues, includin
a refutation of Aristotelian logic. '

Nazzam disagreed with Abu ’l-Hudayl’s atomist theory of
physics by rejecting the existence of isolated particles within
the created bodies, and their change through accidents.
Changes occur in bodies, according to Nazzam, with the
appearance of hidden (kumun) interior components by a leap
of motions (1frs). Acting bodies are subjected to infinite
divisions by their created nature (kbilga), though not all
motions are perceptible. Nazzam did not focus on the attrib-
utes of God in his theological system. Regarding the protec-
tion of Quranic revelation, he developed the theory of its
being prevented (sarfiz) from challenges of unbelievers by
God rather than earlier theories about the linguistic impossi-
bility (i5az) of its being imitated. He also recommended a
critical approach toward the acceptance of transmitted re-
ports and traditions (zkbbar). The original views of Nazzam
gained support and elicited reactions both inside and outside
of his school. Thus, he created an intellectual liveliness in the
Muslim scholarship of that era.

See also Kalam; Mu‘tazilites; Mu‘tazila.
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An-Nazzam als Experimentator
| Von Rupi Parzr.

In dem ,,Tierbuch® des Gahiz (gest. 869 n. Chr.) findet sich ein
ziemlich langes Kapitel iiber den StrauB'). Der Verfasser weifl allerlei
Merkwiirdiges tiber diesen Vogel zu berichten. Er beginnt mit einer
Abhandlung dariiber, dafl der Straufl Kieselsteine fresse und in seinem
Magen regelrecht verdaue?), wobei er sich gegen die Behauptung wen-
det, die Verfliissigung der Steine beim Verdauungsprozel erklire sich
aus der Intensitidt der Hitze des Magens (IV, 102—6). Im AnschluB}
daran folgt eine Stelle, die es verdient, in wortlicher Ubersetzung
wiedergegeben zu werden (IV, 106): ' \

Ein anderes Kapitel, das meiner Meinung nach noch wunderbarer
15t als das erste. Ich meine die Tatsache, daf er (der Stroufl) Kohlen
verschlingt (und ganz hinunterschluckt ), bis sie in seinen Bauch hommen,
worauf donn sein Bauch wirksam ist, indem er sie (die Kohlen) zum
Erldschen bringt, und nicht (etwa wmgekehrt ) .die Kohlen wirksam sind,
indem sie thn (den Bauch) verbrennen.

Es berichtete mir Abi Ishiq Ibrahim ibn Seijar an-Nazzam [gest.
zwischen 835 und 845 in Bagdad ] — wund wir bezweifelten seinen Bericht

1) Katab al-Hojawdn, IV, Kairo 1324/1906, 8. 102-——47. Siehe C. BROCKEL-
MANN, Geschichte der Arabischen Litteraiur, 1, 153, Supplement 1, 2411.

%) Vgl. dazu und zum Folgenden Brehims Tierleben (3. Aufl. in 10 Binden,
Leipzig-Wien 1890—93), VI, 8. 695: ,,... in der Gefangenschaft wiwgt er (der
Strauf}) alles ihm Erreichbare hinab. Er scheint einen unwiderstehlichen Hang
zu besitzen, nach allemn, was nicht niet- und nagelfest ist, zu hacken und es wo-
moglich aufzunehmen und in den Magen zu beférdern. Ein ihm vorgeworfener
Ziegelbrocken, eine bunte Scherbe, ein Stein oder ein anderer ungeniefbarer
Gegenstand erregt seine Aufmerksamkeit und wird ebensogut verschlungen,
als ob es ein Stiick Brot wire, Dafl StrauBle zu Selbstmérdern werden kénnen,
indem sie ungeléschten Kalk fressen, steht mit meinen Beobachtungen im Ein-
klange. Wenn wir in Chartuin etwas verloren hatten, das fiir eine Straullenkehle
nicht zu umfangreich und fiir den kréftigen Magen nicht zu sehwach war, suchten
wir regelmiaBig zuerst im StrauBenkote nach dem vermiBten Gegenstande und
sehr oft mit Gliick. Mein ziemlich wmnfangreicher Schliisselbund hat den ange-
gebenen Weg, wenn ich nicht irre, mehr als einmal gemacht. Berchon fand bei
Zergliederung eines Straufles in dem Magen Gegenstinde im Gewichte von
4,228kg vor: Sand, Werg und Lumpen im Gewichte von 3,5kg und 3 Kisenstiicke,
9 englische Kupfermiinzen, 1 kupferne Tiirangel, 2 eiserne Schliissel, 17 kupferne,
20 eiserne Nigel, Bleikugeln, Knépfe, Schellen, Kiesel ete.*
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nicht, wenn (Immer) er ouf Grund eigenen Hérens oder eigenen Sehens
erzdhlle!) —, er sei selber dabeigewesen, wie Muhammad ibn ‘Abdallih?)
Steine ins Feuer gelegt und sie, nachdem sie (so heiB) wie Kohlen ge-
worden waren, ihm (dem Strauf) vorgeworfen habe, worauf er sie ver-
schlungen habe so wie er Kohlen verschlinge. Ich hatte ndamlich zu ihm
(dem Mukammad ibn <Abdaliah) gesagt (so erzihlte N azzam wortlich,) :
»Kohlen sind schwach und erléschen schnell, wenn sie auf Feuchtes
treffen. Und wenn man sie mit etwas zudeckt, das sie von der [frischen
Luft abschneidet, gehen sie aus. Steine halten die Wirme, die sie durch-
dringt, eher fest. Sie sind schwerer, und kompakter (alzaq luziger ), und
langsamer i Erlischen. Willst Du nicht einmal Steine hei3 machen
(und dem Straufy vorwerfen)?* Da machie er welche heifs und warf sie
dann vor ihn hin. Und da verschlang er den ersten, worauf ich im Zweifel
ber ihn war (nimlich ob er nun damit fortfahren wirde J). Als er es aber
mit dem zweiten und dem dritten ebenso machte, wunderte ich mich sehr
Uber thn. lIch sagte doraufhin zu ihm (Muhammad ibn <Abdallah ):
,» Willst Du nicht einmal einige Unzen Eisen heify machen, etwa Sticke
von einem viertel oder einem halben Pfund? Er (Muhammad ) tat das,
und da verschlang er (auch)-dies. Da sagte ich: ,,Das ist nockh merk-
wirdiger als das Eyste (das Fressen von Kohlen) und das Zweite (das
Fressen von heifien Steinen). Jetzt bleibt uns nur noch eines iibrig,
ndmlich zu sehen, ob er das Eisen ebenso verdaut wie die Steine. Jedoch
ern dummer Einfaltspinsel liefi uns nicht die Moglichkeit, dies im Lauf
der Tage festzustellen. Ich hatte nimlich die Absicht gehabt, ihn (nach
ein paar Tagen) zu schlachten und seinen Bauch und seinen Magen 2u
untersuchen, (wobei sich dann) vielleicht (gezeigt hiitte) daf das Eisen
dort geblieben war, ohne sich zu verflissigen und abzugehen. Aber da
nakm  einer von seinen (Mubammads) Gesellschaftern ein Messer,
machte es (am Feuer ) heif und warf es ihin hierauf hin. Er (der Strauf)
verschlang es. Bs ging aber nicht weiter als bis in die Gurgel, und gleich
kam es mit der Spitze vorn an seiner Kehle heraus (eigentlich: an seiner
Schlachtstelle, d. h. da, wo man beim Schichten da,zg_ Messer ansetzt).
Hierauf fiel er tot zu Boden. Und so machte er (dieser Gesellschafter
Muhammads ) es uns mit seiner Dunnheit unndglich, das zu erforschen,
was wir hatten erforschen wollen.

Dal} es sich hier um eine in wissenschaftlich-methodischer Hin-
sicht ganz bedeutende Leistung handelt, wird einem auf den ersten

1) Vgl. dazn die Bemerkung des (Gahig iiber Nazziams Glaubwiirdigkeit,
I1, 83.

%) Ich kann nicht feststellen, wer von den vielen Trigern dieses Namens
hier gemeint ist,

14 Talarm WYYV
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ditions from the Shi'i imams (in Bthar al-anwar, vol-
ume 14, the section on nayriz), who report that it was
on Nawraz that Adam was created, that God made a
covenant with humankind, that Abraham destroyed the
pagan idols, that the prophet Muhammad took his
young son-in-law ‘Ali, on his shoulders to smash the
idols in Mecca, and, most important of all, that he chose
‘Alf as his rightful successor. The Muslim rulers of Iran,
continuing the Sasanid tradition, celebrated Nawrtz
with pomp and circumstance. The ceremonies generally
included the recitation of congratulatory panegyrics,
feasting, the reception of dignitaries, music and dance,
and the exchange of gifts. From about the middle of the
sixteenth century, when Iran came into the possession
of firearms, the onset of Nawrhz was anncunced in
larger cities by the firing of cannon.

As a religious feast, Nawrtiz apparently began as a
one-day celebration, but calendar reforms, combined
with the popular tendency of observing the festivals ac-
cording to the old calendar, seem to have stretched it
first to six days, with its division in Sasanid times into
Lesser Nawriiz (the first day) and Greater Nawrtiz (the
sixth day), and eventually to its present length. In or
about the year 1006, the first of Farvardin fell on the
first day of spring, and a calendar reform, in which the
poet ‘Umar (Omar) Khayyam participated, fixed the
date of the feast on the first of Farvardin and arranged
for keeping it constant by intercalating one day before
the New Year festival every four years.

Preparations for Nawrtaz begin well in advance of the
holiday. Although there are local variations, some prac-
tices are fairly general. A week or two before the New
Year, grains of wheat or lentils are soaked in water and,
after they germinate, are spread over a dish to grow.
The resulting fresh mass of green blades (sabzeh) is an
essential and symbolic decoration of the festival. In ad-
dition to the sabzeh and the haft-sin, the Nawrtz table
is adorned with a mirror, a copy of the holy book of the
household’s faith, a bowl of water in which green leaves
or flower petzis may float, and colored eggs, as well as
fruits, fresh herbs, cakes, and candies. The “‘turn” of the
year is awaited with eagerness and excitement, partic-
ularly by the young. A few moments before the solemn
announcement of Nawriiz, the members of the family,
by this time all bathed and clad in new or clean clothes,
gather around the table, ready to embrace and ex-
change greetings and gifts. The visiting of relatives and
friends is a common Nawrtz activity. In villages young
men often engage in wrestling and other athletic games.

On the thirteenth day of Nawriz, the ceremonies are
brought to an end with a picnic in the countryside. The
sabzeh must now be taken out and thrown into running

water, which is thought to take away with it any bad
luck of the previous year. Wishes are made, especially
by young girls, for a happy future. The Parsis of India,
who left Iran in the tenth century in order to preserve
their Zoroastrian faith, also continue to celebrate
Nawriz (jamshedi Navroz) as a major feast,

BIBLIOGRAPHY

For Nawriiz in ancient Iran and its religious significance see
Mary Boyce's accounts in the Cambridge History of Iran, vol. 3,
pt. 2, edited by me (Cambridge, 1983), pp. 792-815 and the
bibliographical section; for Nawraz in Islamic sources and bib-
liography see Parviz Azka't's Nawriz, tarikhchah va marja -shi-
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nies with bibliography will be found in my “Now Ruz: The
New Year Celebrations in Persia,” Iran Review 4 (March 1959):
12-15. Jivanji Jamshedji Modi gives an account of the rites and
ceremonies of the Farvardigan, the holidays for the remem-
brance of the dead, among the Parsis (Zoroastrians) of India in
his Religious Ceremonies and Customs of the Parsees, 24 ed.
(Bombay, 1937). On the historical development and religious
purport of Nawriiz in general, with comparative data, see Josef
Marquart's “Das Nawruz, seine Gechichte und seine Bedeu-
tung,” in Dr. Modi Memorial volume (Bombay, 1930), pp. 709-
765, translated by Manilel Patel as “The Navraz: Its History
and Its Significance,” Journal of K. R. Cama Oriental Institute
(Bombay) 31 (1937): 1-51; Arthur Christensen’s Les types du
premier homme et du premier roi dans histoire légendaire des
Iraniens (Stockholm, 1917), pp. 85ff., 138-160, and Mary
Boyce, above. For calendrical aspects of Nawruz, see S. H. Ta-
gizadah's Gahshumari dar Iran-i gadim (Tehran, 1937), pp.
53ff., 115ff,, 154-157, and 191.

EHSAN YARSHATER

NAZZAM, AL- (d. between aH 220 and 230, 835 and
845 cg), more fully Aba Ishaq Ibrahim ibn Sayyar al-
Nazzam; Muslim philosopher and theologian of the
Mu‘tazili school. Born and raised in Basra, al-Nazzam
was accepted, despite his poverty, in wealthy and intel-
lectual circles, originally because of his ability as a poet
and a wit. He studied theology with his uncle, Abua al-
Hudhay! al-‘Allaf (d. 849/50?). Later he moved to Bagh-
dad, where by 819 he was established as one of the
leading Mu'tazili theologians at the court of the caliph
al-Ma'miin {(d. 833). He wrote extensively on philosoph-
ical, theological, and juridical topics and against both
diverse non-Muslim doctrines and the teachings of
other Muslim thinkers. Although none of al-Nazzam's
works is preserved, he is so extensively quoted by later
writers, particularly by his pupil al-Jahiz (d. 868), that
his teachings are better known than those of any other
Muslim theologian of the same period.



508 "( Journal of the American Oriental Sociely 953 (1975)

The selections are relatively short. One longer plece
is divided into two selections. Another is given within a
single selection, but divided into Lhree parts. As a result,
each segment is a manageable teaching unit.

The selectlons, notes, glossaries, and exercises reflecit
a great dent of work on the part of the editors. There are
4 few errors and imprecistons and the carelul Instructor
should go through the hook and identify these before
he starts using the baok in class. For example, the
Faenity of Letters und Humanities of the Unlversity of
Tehran is not the “equivalent roughly of the Coliege of
Arts and Seienees in the American System” as statled
on p. 31, sinee It excludes all the hard sciences. Mow-
red-¢ bahs is defined as “object of discussion,” and mour-
red-¢ nazar as “objeet of consideration:” mowred thus
would seem to mean “object.” A more precise rendition
of the two phrases would be “under discussion” and “that
which one has/had in mind/ ov which one refers/ referred
to."  Vagl sar| kardun means “to spend(time).” not “lo
uge up (Hme)” The pronunciation of some words, most-
Iy Arablc loanwords, is given incorrectly: mdyodidf for
1;1fig/n{1117;’, mozdhamat {or mozdhemal, molzem for mal-
cam, mo”arrafi for mn"urrefi, ete. One disturbing tradition
the editors follow in their representation of Persian
in‘nnunciuliun is the use of the falha sign Lefore an alef
representing the sound &, a kasra slgn hefore a pd repre-
senting I, and o zemma sign before a wawe reprenting o,
a8 b the words pmlmum;ml ndmesd’ed, benahiol, and vojud
respectively.  In Lhe first ol these, the fulha sign is
redundant. In the other two case$, the use of the vowel
signs in question wonld, striclly speaking, represent the
pronunciations penahivey and vejowd respectively. What-
ever justificalion there is for using thls system in Arabic,
it Is not justified for Persian.

The cHed objections, nnd olhers nol mentioned, do
nol deteact from the vatue of the book. It is a solid
plece of work, well planued, [lnely executed, neatly
printed, and, in short, a very uselul and welcome teaching
lonl. 1 congratulale the editors and recommend the ook
te all teachers ol Prersian, who will have to decide in-
dividually at what stage In Lhe teaching-learning progres-
sion ihey can use it ymost profitably. The work is far
more than just another reader. o Lhe toples of the
selections, IL supplements other readers, iy the organiza-
tion of Lhe materials and the study alds provided Jt goes
far beyond most of them. [ loek forward 1o future
improved editious, and to Lhe recording of the selections
promised by the editors (p. xi).

Mouamsian Ant JAZAVERY

URIVERSITY 0F THXAS AL AUSTIN

Diwan of Hassan ibn Thabil,  Lidited by Wario N.
"ARSFAT. Volume Oue: Introduction, Texts, Varlants,

and Ciltations. Volume Two: Notes and comments.
(E. J. W, Gibb Memorial Serles, New Series NXV)
Pp. xxxt -+ 527 4 439, London: Luzac, 1971,

Splendidly arrogant, foulimouthed, sometimes witly,
Hassfin ibn Thabit owes his share of the limelight some-
what more to the broadsides he fired at the Quraysh of
Mecca than to the titeracy excellence of his verse. Never-
theless, he was a good poet, and students of Arabic
literature as well as Islamic historians must acknowledge
their Indebtedness to Professor "Arafal whe has prepared
a thorough new editlon of Elassan's dinin,

As a scholarly reference work, Lthese two volumes
replace the various printed diwdns previously available,
ingluding DBarqiiqi 1929, and Flirschfeld 10810 (Gibbh
Series XIIT). Professor "Arafat usces several manuseripts
1hat were not consulted for Lhe previous cditions. The
most important among these manuscripts is Ahmet TIT
2534 In the Topkapi Library, which differs In many delails
from the standard recension of Jbn Elabib and which
atso Includes many pocis not in (b Labib,

Vohune One contains the poems, over Lhree hundred
of them, arranged inte three sections according Lo source:
(I) pieces from Ibn Eabib's recension, (II) pieces not in
Ibn Habih but attributed to Flassdn in Ahmet HI 2534,
(I1D) pieces from other sources, A manuscript of the lbn
Eabib recension is used as the basic text for the first
part, but extra Hnes from other sources are included so
that the fullest verslon is printed. The procedure is
reasonable, since a detailed (akfirij fotlows each poem,
giving variant orders of lipes, the sources for the lines
not found in the principal manuscript, and the works
which cite parl or a\l of the poem. The Lakhrif is lotlowed
by a list of variant readings, Volume Two confains
schoella feom the manuseripts and olher sources, as well oy
notes by the editor. The printed lext was carefully
proofread and there is a list of corrigenda. The prinling
is most attractive; despite the variety of matter, the
pages are uncrowded and easy to scan. This editlon s
far superior in precision and range Lo the previous ones,
although the 1929 one by ‘Abdarrahmin al-Bargiigi
will be more useful to the student just beginning to
acquire some familiarity with Iiassin's poelry because
al-Barqgiql supplies a goad many lexical noles over and
above the manuseript schobla available In Professor
‘Aralat’s edition.

‘The author proposes to deal wilh the problem of the
authenticity of klassdn’s pocms in a separate book. Ile
is singularly qualified to address himself Lo that problem,
and the work shoutd be of great Inlerest. Several nrticles
dealing with the subject have already been published by
DProfessor “Arafat, cf, “An Aspect of the Forger's Art
in Early Islamic Poetry,” BS0OAS 1965; “The Historical

Revicws

Significance of Later Ansari Poctry,” BS0AS 1966, elc.
In his introductory remarks to the ﬂlw(ln, I'rolessor
"Arafat points out that much of the Inferior verse he
must print under Hassdn's nalme is falsely atlributed
(e.4,, poem 14, on the siege of Medina). He casts as
jikely forgers maghfizi writers and later Ansiris who,
when their fortunes had diminished, recalled a more
glortous past.  This Is a sensible and likely working
hypothesis. !

The medieval authorities hedge o bIL In thelr cvalua-
tion of Eassdin, According lo some (Ab ‘Ulbayda for
cxample) Hassin was the first poeel produced by city
dwellers, ash'ar ahl al-madar (Aghdni 4, 3). Al-Asma’i
thought that Elass@in’s work was a clear case of poetry
going soft on crossing the threshold of the Gord—on
converting to Islam. {Marzubdni, al-Muwashshah,
Calro 1065, 76), The hedging sceins justified. There are
vivid passages in LTassan’s fakhr, but he does not seem to
kave bad the gift of passionate precision thal distingulshes
ihie best of the pre-Istamic poets. s value 1o the early
Istamie communily ity in Lhe sharpness of his tongue,
He vejoices (Agh. 4, 4 and 1, 15) that bis tongue cuts a
swath from San’a to Bostra, aud he certainly had cause
to brag. (Curiously enough, metaphor is tuened into
analomical fact in Agh. 4, 4 where the reader learns that
the famous tongue could Louch (he tip of its owner's
nose.) .

“Write satires uguinﬂ them,” the Prophet said to
Flassan, “and Gabriel will come to your aid.” (Agh. 4, 7).
Gabriel, the rah al-quds, supplanted the poet's personat
inspiratory demon, but the matter of the poctry changed
little. Abii 1-Faraj noles that while "Abdallih ibn Ra-
wiiha mocked the Quraysh for their unbelief, Hassin
sluck to the old style in his satires, which was more
effective at the thme. (Agh. 1, 4). Much of the hijd’
ascribed to Ilassan is nol at all funny, although his
surrealisticnlly scatological lines can still astonish (e.q.,
poem 11, ¥ne 9 in the reading in Lisdn), The language is
anylhing but restrained; so much so thal Ibn Iiishim
refused Lo copy down seme of Llassfin’s lines (ef, schollon
to poem 211). On oceasion, his salire passes from the
anatoutically or functionally direeted leer to the more
cangeninl staged insuit:

idha qa‘adil was{a e-nadiyl tajdwabi
tajdwuba  Tiddfint r-rabli s-sawdfldl (Poem
48)
Whenever they sit in counsel, they answer back and
forth like geats in heat in springtime.

I3ut Lhe sharp tongue is kept to the genre to which it
I8 appropriate, It s Ioteresting thal in Ylassan's fakhe
about battles-—just as ln IKhirifi poetry—the rellglous
coloring of the causes of war does not lead to an aban-
donment of heroic decorum:

|

|

of Books |

|
wa-kan qad qatalnd min Karfin murazzajn

hhﬂ hasaln I gqawmihi nabihl dh-dikri

{Pacm 42) .

How niapy noble, generous men we killed, sons of
great families, men of rénown!

The old mnarthiya also endures, nobly in the opening Hne
of Lhe elegy for the murdered "Uthjuin:

man sarrahu Lmawtu sicfan Wi nizija luhi
fa-t-ya'ti ma’sndatan 1 dirt “Whadand (Poem
2n)

Lel the man who delights in Hure, unmixed gealh
come Lo a place where lohs rage, in the house
of ' Ulhmin, ‘

The Titerary stiudy of carly Islamie !Fmvlry wiil certainty
Bhenefil. enormously from an invesigation of Iassin's
authentic poems. Unfortunately, he was an obvious
figure to father pocins on. The Prophet's fighter amony
poels, he beeame the archetypal mr‘:l.‘fmr]rr'm, alleged to
have lived seventy years in the FifHya and seventy In
Istam. (Agh. 4, 3). To sort aut lim: gootl coin fron{lhv
counterfeit witi nol he ensy, but Hrofesyyr

‘Arafal has
now prepared the ground for Uhe seridus study of ilassiin’s
work by giving us an exeellent wlili{‘m aof the diwin.

]
| A, Hasmonr
PrincEron UNivessity

|
il)us KAl an-Nak] des Nagzam unlt scine Rezeplion im
Kitab  al-Futya des 4:‘r‘:{nl;. frine Sammlung  der
Fragmente mit l'f(rcrsalrlllrgf und  Kemumeniar, Von
Josrr Van Lss.  'p. 151, (Abhandlungen der
Akademie der Wissenschaften in Gottingen, Philolo-
gisch-1listorische  Klasse,  Dritte Folge, Nr. 79).
Gollingen: Vannusonorek & Bypnearr, 1972, DA
12.00,

Abfi Ishiig Ibribin i Sayvyar al-Nagzam, of rl-Basru
in ITraq. who died In. Baghdad around 2I5/840, is con-
stdercd by Fual Sezgin to have been Lhe most importaut
disciple of Abuw'i-Hudhayl al-"AJlSf, the cenlral figure In
the carly phase of My tazilite theology (see 17, Sezgin,
(ieschichle des arabischen Schrifttums, vol. b, 1087, p. 618).
Notre of al-NazzAm's works seem (o he oxtanl 3ul to the
cxtent one may judge by the siataments attributed Lo
hint In the doxologies and In the works of his pupii, the
well-known adib and theologlan al-Jihiz, as well as by
fragments from al-Nazziam's hooks quoted in the wnri{s
of al-Jahiz and olher Avabic anthors, al-Nazgam emerges
a5 a somewhal exceptional figare within the Mu"tazilite
sehool, ns well ns within the frmmework of Islpmie Lheghit
as a whele. Innany aspects of hig philosophiy of nature,
which betrays Greek antecedents, as woll as in other
respects, al-Nazzam’s religious thoughl seems 1o differ
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360 ZOOLOGIE - TIERHEILKUNDE

Quellen von AL-GAHIZ gehoren. Ihre zoologische Bedeutung hebt
al-Gahiz besonders hervor und widmet ihnen lange Kommentare.

al-Hayawan VI, 283-2q97, Kmt. eb. 297-442; s. G. VAN VLOTEN, Ein
arabischer Naturphilosoph im 9. Jahrhundert, a. a. O. S. 24.

AN-NAazzAM VL

Abi Ishaq Ibrahim b. Saiyar (st. zwischen 220/835 und 230/845,
s. GAS I, 618) war ein berithmter Mu‘tazilit und Naturphilosoph.
Von seinen naturphilosophischen Ansichten bewahrt uns Ar-GZAmiz
etliche auf, die in das Gebiet der Zoologie gehéren. Einige Ausfith-
rungen des K. al-Hayawan zeigen uns, daB an-Nazzam das wissen-
schaftliche Experiment im echten Sinne des Wortes kennt. Das
Verdienst, auf die Bedeutung eines von an-Nazzim durchgefiihr-
ten Experimentes hingewiesen zu haben, kommt R. PARET zu. Es
yandelt sich dabei um Experimente, um festzustellen und zu erkli-
ren, ob und wie der StrauB Kieselsteine friBt und in seinem Magen
verdaut?.

! R. PARET, an-Nazzam als Experimentator in: Islam 25/1939/228-233.
Nach der Ubersetzung des Textes weist Paret auf verwandte Stellen aus der
mittelalterlichen zoologischen Literatur hin und vergleicht das Experiment
von an-Nazzim mit einem &dhnlichen Versuch von ALBERTUS MAGNUS (st.
1280 n. Chr.). Uber das fiir die Geschichte der arabischen Naturwissen-
schaften sehr wichtige Ergebnis seines Vergleiches duBlert sich Paret folgen-
dermaBen: , Albertus Magnus geht — wieder methodisch gesehen — dariiber
hinaus; er nimmt zu einem Sachverhalt, den er nur aus der Uberlieferung
kennt, kritisch Stellung und priift ihn mehrmals nach, und zwar jedesmal mit
negativem Erfolg, was er dann ausdriicklich, aber ohne weiteren Kommentar,
zur Kenntnis gibt. Ich méchte das allerdings nicht als Experiment bezeich-
nen, wie das Gustav Roethe in seinem Aufsatz iiber Oswald von Wolkenstein
beildufig getan hat, — wenigstens nicht als Experiment im engeren, natur-
wissenschaftlichen Sinn. Dagegen weist m. E. die Beobachtungsmethode, die
Nazzam in dem oben mitgeteilten Bericht des Gahiz anwendet, eben diejeni-
gen Ziige auf, durch die sich ein wissenschaftliches Experiment von der
blofen Nachpriifung eines Sachverhaltes unterscheidet. Der arabische Ge-
lehrte geht von der Tatsache aus, daB der StrauB unbeschadet heiBe Kohlen
friBt, und er versucht es nun auch mit heifien Steinen, wobei er von vorn-
herein bezweifelt, daB der StrauBenmagen auch das vertragen kann, denn in
heiBen Steinen sitzt seiner Ansicht nach die Wirme fester als in den leichten
Holzkohlen. Nachdem der StrauB die ihm vorgeworfenen heiBen Steine wider
Erwarten verschluckt und allem Anschein nach auch irgendwie verdaut hat,
erschwert Nazzam die Voraussetzung fiir eine erfolgreiche Tatigkeit des
Strauflenmagens noch mehr: er 148t dem Vogel heiBSe Eisenstiicke vorwerfern.
Nachdem der StrauB auch diese verschluckt hat, will Nazzam einige Tage
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Zoologische Lehrmeinungen von an-Nazzam s. al-Hayawan 1, 235,
281, 356, 11, 153-154, 230-231 (Experiment), II1, 257-260, 263265, 304—
395, 451453, IV, 15-17, 73 (Darwinistisches), 74, 222, 267, 320-321 (iiber
den StrauB), V, 318-319, 399, 568, VI, 256—259, VII, 203, 213.

S. noch Hayawan V, 7-23 (Experiment), 34-54, 81-86, 92—96, 100-102,
119-130.

zuwarten und hierauf das Tier schlachten und ihm den Magen 6ffnen, um
festzustellen, ob denn das Eisen der Einwirkung des Magens eher Widerstand
geleistet hat als die Steine (was er von vornherein fiir wahrscheinlich hilt,
aber eben nun durch Autopsie in Erfahrung bringen méchte). DaB er das
Experiment - oder man muf eigentlich sagen: die Experimentreihe — nicht
bis zum Ende durchfiihren kann, tut der methodischen Bedeutung gerade der
letzten Frage- und Aufgabenstellung keinen Abbruch.

Was ist nun aber der eigentliche Antrieb, aus dem heraus Nazzam in dieser
Weise am Straul herumexperimentiert? Ist es jene ,rein wissenschaftliche’
Neugier, die iiberall und immer die Dinge eben so sehen will, wie sie wirklich
sind, ohne sich des Grundes zu diesen neugierigen Fragen niher bewuBt zu
werden ? Oder steckt etwas anderes dahinter? Ich glaube, daBl auch in dieser
Hinsicht ein Vergleich mit dem StrauB-, Experiment’ des Albertus Magnus
einigen Aufschlu3 geben kann.

Albertus Magnus ist in erster Linie Beobachter. Er will die Vorgiinge im
Tierleben so sehen, wie sie wirklich sind, aus einem naiven Interesse am
Tatséchlichen, Lebendigen, das iiberall am Werk ist und ihm auf Schritt und
Tritt begegnet. Wenn er von einer merkwiirdigen Naturerscheinung gehort
hat (wie in unserem Fall von der Eigenschaft des StrauBen, Eisen zu fressen)
und Gelegenheit findet, sie auf ihre Richtigkeit zu untersuchen, tut er das.
Lauft die Untersuchung positiv aus, dann ist die Sache in Ordnung. Liuft sie
negativ aus, dann stellt er das einfach fest, ohne unnétig dariiber zu reflek-
tieren. So sehr er sich auch auf anderen Gebieten in spekulativem Sinn
betdtigt haben mag - im Bereich der Naturwissenschaft zeichnet er sich
gerade dadurch aus, da8 er mehr beobachtet und feststellt als theoretisiert.

Nazzim dagegen ist uns vor allem als Naturphilosoph und spekulativer
Theologe bekannt. In diesem Sinn ist letzten Endes auch sein StrauBexperi-
ment, zu verstehen. Er macht natiirlich auch die Augen auf, um zu sehen, was
tatsdchlich vor sich geht. Aber er tut das doch auf andere Weise als Albertus
Magnus. Die Vorginge in der Natur sind bei ihm viel mehr als bei Albertus in
einen weltanschaulichen Zusammenhang verflochten. Die merkwiirdige
Eigenschaft des StrauBenmagens, Steine usw. zu verdauen, interessiert ihn
nicht eigentlich als biologische Funktion. Er beniitzt sie vielmehr als eine
Moglichkeit, um sich iiber den Aufbau der stofflichen Welt Klarheit zu
verschaffen. Er spekuliert iiber die Natur der Dinge und kommt aus diesem
Spekulieren heraus zu einem Versuch am lebenden Objekt, in unserem Fall
am StrauB. Ihm geht es dabei um die Grundstoffe selber, um ihr Verhiltnis
zueinander, um ihre spezifische Dichte, um das Wesen der Wirme und des
Feuers. Schon allein aus der Formulierung, da3 die Warme den Stein eher
,durchdringe’ (jatadahal) als die Kohle, héren wir seine Durchdringungs-
theorie heraus (mudahala). Auch ist es schwerlich ein Zufall, daB Gahiz, der ja
ein Schiiler Nazzams ist und sick in den Gedankengingen seines Meisters
sicher gut auskennt, am Schlu8 des groBen Kapitels iiber den StrauB (im
AnschluB an eine sehr amiisante Geschichte, die ebenfalls von der merkwiirdi-
gen Wirkung des StrauBenmagens handelt, 1V, 1461.) den Satz bringt: ,Das

{
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well-known carpet types leave the Western art-historian
at a loss when it comes to discussing them. But the at-
tempt is unsuccessful.

The Map (20-1) is of dubious relevance to the text:
many names which appear on it are not cited there and,
more seriously, it omits some names mentioned in the
text (for example, Nigde, No. 41). The names Man-
zikert/Malazgirt and both Iranian and Afghan Sabzawar
are mis-spelled. The Chronological Table (30-1) is un-
necessarily explicit for 19th century Egypt while being
curiously deficient for 17th~18th century Turkey. In the
case of “Persia and Mesopotamia” two very curious
statements are made: '1256-1335 Mongoel rule” — what
happened there before? and which Mongols? —; and
“1369-1409 Capital at Samarqgand’. Timir established
his capital there in 1370, but not by the widest stretch
of the imagination could this be regarded as "“Persia and
Mesopotamia”, nor is there any relevance in the shape
of known centres of carpet manufacture in this area.
One gets the impression that both Map and Chronolog-
ical Table have been drawn up for some other study.
As it is, an editorial hand was plainly needed. These
criticisms are not captious: the catalogue >f an exhibition
is not only the memento of an occasion but is also a way
of demonstrating the range and content of the exhibition
to those who could not go to see it. Accuracy and
relevance, therefore, are not luxuries but essentials.

Mr. McMullan has generously presented the majority
of the carpets from his collection to a number of mu-
seums. The present exhibition with its catalogue is a
final gathering before the pieces are placed on permanent
exhibition in their new homes. The splendid colour
Plates of the catalogue show very well just how much
our museums have gained by his munificence.

Cairo, June 1973 J. M. ROGERS

*

Ali MERAD, Ibn Badis, Commentateur du Coran. Pa-
ris, Paul Geuthner, 1971 (in-8°, 267 p.) = Biblio-
theque d'Etudes Islamiques, tome quatriéme. Prix:

F. 48.—.

Pour compléter sa thése Le Réformisme musulman en
Algérie de 1925 a 1940. Essai d’histoire religieuse et
sociale (472 p., Paris-La Haye 1967), M. Ali Merad a
consacré cette étude au commentaire du Coran composé
par le créateur du mouvement réformiste algérien, c’est-
a-dire & l'exégése d'un certain nombre de versets, envi-
ron une centaine, publiée & Constantine sous forme d’ar-
ticles dans sa revue “al-§ihdab” (Le Météore) de 1929 a
1939 sous la rubrique “Magalis al-tadkir” (Séances
d’Edification) qui illustre parfaitement son dessein.

Aprés avoir présenté Ibn Badis: 'homme et son oeuvre
(p. 11-59), l'auteur examine le commentaire coranique
du “Sihab” (p. 61-91) puis en analyse les grands thémes
religieux, moraux, sociaux, politiques et culturels (p. 93-
227). La conclusion (p. 227-235) est suivie d'une table
des articles d'Ibn Badis autres que ses études coraniques,
d'une liste de repéres chronologiques. L'ouvrage se ter-
mine par une bibliographie, un index des versets com-
mentés et un index général. Le tout excellemment éla-
boré, rédigé et présenté.

o
S
e,

;!
|
o)
feo)
[€w]
Lad

J'ai eu beau faire, je n'y ai relevé que ces quelques vé-
tilles: p. 23 — “b. Ibn Badis”; b. ou Ibn est de trop; —
I'expression “la chronique d'Ibn Haldiin relative a Mu‘izz
b. Badis” risque de faire croire qu'il s’agit d'une oeuvre;
notice eiit mieux convenu; p. 46 — on apprend la mort
du fils d'lbn Badis sans qu'il ait été question, au pré-
alable, de son mariage.

Le tafsir du “Sihab” est de la méme veine que celui
du “Manar” (Le Phare) de Rasid Rida dont "éminent
réformiste algérien s'est d'ailleurs largement inspiré au
point d'en reproduire textuellement d'importants passa-
ges. Il est rigoureusement fidéle a la doctrine de la sala-
fiyya adaptée a la réalité algérienne pour les besoins de
la propagande réformiste (islah). Essentiellement prati-
que, polémique et moralisateur, se gardant de rationaliser
et de donner dans le néo-mu‘tazilisme ou dans le “mo-
dernisme”, il ressortit au néo-hanbalisme et ne saurait
étre rangé parmi les oeuvres originales renouvelant ou
enrichissant tant soit peu l'exégése traditionnelle, se con-
tentant d'y puiser de quoi justifier la “réforme” de la
communauté musulmane d'Algérie. Cet objectif limité
explique le choix des versets commentés et incite a pen-~
ser que si la guerre et la mort d'Ibn Badis n'avaient pas
tari la source de ces articles, il en eiit rédigé d'autres
mais non un tafsir complet, d’autant plus qu'il était avant
tout un homme d'action. D'ailleurs, le Sayh ‘Abduh “re-
commandait de se limiter aux passages coraniques repré-
sentant un enseignement indispensable pour la Commu-
nauté musulmane contemporaine”, (p. 99).

Ali Merad a su analyser le tafsir du “Sihab” avec per-
tinence et en montrer tout l'interét sans jamais se dépar-
tir d'une rigoureuse objectivité alliée au sens de la me-
sure.

Bordeaux, septembre 1973 HADY ROGER IDRIS

* *

*

Joseph van ESS, Das Kitab an Nakt des Nazzam und

seine Rezeption im Kitdb al-Futya des Gahiz, eine
Sammlung der Fragmente mit Ubersetzung und
Kommentar. Géttingen, Vandenhoek & Ruprecht,
1972, (8°, 151 pp.) = Abhandlungen der Akade-
mie der Wissenschaften in Géttingen, philologisch-
historische Klasse, 3., nr. 79. Price: DM 42.—.

Ibrahim an-Nazzam (d. 2d. quarter of the 9th century
A.D.) bas traditionally been taken as the archetypical
exponent of the theoretical opposition to the authority
of the “'tradition”, i.e., to the legitimacy of the religious
(juridical and theological) authority of the opinions and
judgements of the Companions of the Prophet and of
their alleged consensus and in the present work Prof.
van Ess continues, expands and refines his study of
an-Nazzam's teaching in this regard previously published
in the Spies Festschrift (“Ein unbekanntes Fragment
des Nazzam', Der Orient in der Forschung, Wiesbad-
den, 1967). The fragments of the K. an-Nakt are here
gathered from a number of sources (chiefly Ibn Qutay-
ba, ‘Abd al-Qahir al-Bagdadi, ai-Sayh al-Mufid, as-
Sarif al-Murtada, and as-Sahrastani), arranged in what
is plausibly their order in the original work, translated
and annotated so as to bring out the “intention and
structure’” of the work.
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Al-Nazzam

Abu Ishaq Ibrahim ibn Sayyar ibn Hani [-Nazzam

DATE OF BIRTH  Latter part of 8 c.
PLACE OF BIRTH Basra

DATE OF DEATH 836 or 845

PLACE OF DEATH Baghdad

BIOGRAPHY

Al-Nazzdm was born in Basra and lived there until 818, when he was
called to Baghdad by al-Ma'miin. In Basra he is said to have studied
under Hisham ibn al-Hakam, Ab@i 1-Hudhayl (q.v.) and Dirar ibn
‘Amr (q.v.). He in turn was teacher of al-Jahiz, who regarded him as
the most impressive theological and legal scholar of his day, and also
probably of Muhammad ibn Shabib. Little is known about his life.
It is often said that he was only 36 when he died, but this age seems
improbably young. There is also disagreement over the date of his
death; one of the few certain facts is that this was before 847, because

al-Jahiz (q.v.) in his Kitdb al-hayawan, which was finished in that year,
refers to him as already dead.

Al-Nazzam’s known works, none of which survives, show that he
was fascinated by the nature of the physical world, as well as other
matters more readily recognizable as religious. He wrote on the physi-
cal particles that according to early Muslim conceptions made up
the contingent universe (Kitab al-juz’, “The atom’; Kitab al-jawahir
wa-l-a'rdad, ‘Substances and accidents’), and on the nature of the
world (Kitab al-insan, “The human’; Kitdb khalq al-shay’, ‘The cre-
ation of the thing’; Kitab al-fawallud, ‘Generated effects’; Kitab
al-tafra, “The leap’). In addition, he wrote about specifically Islamic
concerns (Kitab ithbat al-rusul, ‘Confirmation of messengers’; Kitab
al-tawhid, ‘Divine unity; Kitab al-wa'id, “The divine threat’; Kitab

.al-fnakhlizg, ‘ald I-mujbira, “What is created, against the determin-
ists’), and entered into debate with other Muslims and non-Muslims
in the usual way of his times (Kitab al-ma'ani, ‘ala Mu‘ammar, ‘Deter-
minants, against Mu'ammar [ibn ‘Abbad]’; Kitab al-radd ‘ald ashab
al-ithnayn, ‘Refutation of the followers of dualism?). In turn, his ideas
were targeted by many of his contemporaries, including his teacher

Edit. David Thomas, Barbara Roggema, Christian - Muslim
Relations: A Bibliographical History, Leiden: E.J. Brill, 2009.
BU. Near BP172.C4196 2009 V.1.
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Ibrahim al-Nazzam

MADDE YAYIMLANDINT A8
09 MART 200 SONR A GELEN DORTMAN

Abi Ishaq Ibrahim ibn Sayyar known as al-Nazzam, who probably came from a
Persian background, was born and brought up in Basra where he studied with his
uncle Abu’l-Hudhayl al-*Allaf. After 204/819 al-Nazzam gained access to the Ab-
basid court in Baghdad and was respected by al-Ma’miin. It was in that city that he
died between 220/835 and 230/84s, still at the height of his intellectual powers.

Al-Nazzam was not only a theologian but also an accomplished poet whose work
was highly appreciated, especially by those at court. It combines sensuous imagery
with intellectual elements and reveals al-Nazzim to have been more at home in
the worldly circles of Baghdad society than many other Mu‘tazilites who kept away
from centres of power. His writings were well known, but like those of al-*Allaf are
nearly completely lost. What survive today are a few fragments mostly from his
Kitab al-nakth (Book of Breach of Compact). These pieces have been preserved in
the writings of later mutakallimiin and historians. Al-Nazzam also trained many
students, the most famous of whom was al-Jahiz who wrote extensively in many
fields including the defence of Mu‘tazili theses.

Al-Nazzam is known particularly as the ‘natural philosopher’ among the
Mu‘tazilites. Although he accepted al-*Allaf’s atomism in principle, he modified it
in a major way. He believed that bodies permeate each other. Change takes place
gradually and through it hidden components of a body come to the surface and are
externalized. He also developed a peculiar theory of locomotion which was rejected
by both Ibn Sina and the later mutakallimin. For al-Nazzam natural philosophy is a
part of theology. For example, he emphasized that bodies do not mix by themselves
but are in need of an independent force to bring about their mixture and this in-
dependent force is God. What guarantees the identity of each body in action is its
creation (khilgah), rather than its nature (fabi‘ah) as claimed by the philosophers.

Al-Nazzam considered even knowledge to be a kind of movement. This kind of
movement could, however, reach a state of rest (sukiin). He in fact identified truth
with the rest or tranquility of the heart (sukiin al-qalb). Man moves like the rest of
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J. LancHADE et M. Grinascar, Al-Farabi, Deux ouvrages inédits
sur la rhétorigue (Recherches publies sous la direction de I'LL.O,,
t. XLVIII), 274 p., Beyrouth 1971.

Depuis quelques années, grice & la découverte de manuscrits jusqu’alors ignorés,
les ceuvres logiques d’al-Farabi {m. 950}, dont seuls leg titres nous étaient parvenus, com-
mencent & 8tre mieux connues. Lans le présent volume, ce sont deux ouvrages inédits
sur !a rhétorique gui sont publiés. .

Le premier de ces ouvrages est le Kitdb al-Hatdba, édité et traduit par Ju Langhado
(p. 1-122). Dans son introduction I'autenr décrit d’abord les manuscrits qu'il a utilisés;
puis il présente une analyse détaillée de 'ouvrage qui lui parait étre incomplet et, pour
ceite raison, constituer le début de la grande auvre rhétorique d’al-Firdbi, inspirée
par la Rhéforique &’ Aristote, et a'étendant sur une vingtaine de volumes. L'édition critique,
soigneusement établie d'aprés les deux mss. de Bratislava et d'Istanbul, se recommande
par la clarté de sa présentation; la traduction frangaise parait étre rigourcusement exacte,
et e traducteur nous dit: « avoir fait son possible pour trouver la traduction la plus précise
dos termes techniques arabes, et avoir toujours traduit le ménie terme de la méme fagon ».
Dies sondages nous permettent de penser qu'il est parvenu au but qu'il se proposait,
et cela nous fait regretter d'autant plus qu'il n'ait pas cru bon devoir accompagner son
travail d’un lesique qui aurait rendu d'éminents services. Signalons enfin que cet ouvrage
a ét6 publié une premidre fois dans les Mélanges de UUniversité Saint-Joseph, t. XLIT
(1967), fasc. 3.

Lo second ouvrage publié dans ce volume est la version latine du Sadr L-Kilab al-
Hetaba, édité par M, Grinaschi (p. 123.274). Traduit au XIII¢ sidcle, par Hermann
I'Allemand, sous le titre de: Didascalia in rheforica Aristolelis, cet ouvrare n'est autre
que le « prologue» du commentaire 'al-Farabi sur la Rhétorigue d Aristote, intitulé:
Sarh Kitdd al-Hajaba. Le texte arabe de ce commentaire ne nous étant pas parvenu,
sa version latine revét une importance capitale pour la connaissance des ceuvres rhéto-
riques d'al-Firibl. Accompagné d'une abondante annotation, le texte latin est édité
de facon critigue, d’aprés 'unique manuscrit des Didascalia conservé & Paris, collationné
avec les deux éditions de la Declaratio compendiosa (remaniement des derniers paragraphes
des Didascalia opéré par Lancelot, 3 la fin du XV© sidole).

Fa conelusion, ce volume est un bon exemple de i collaboration qui doit 8'instaurer
entre arabisants et latinistes, pour faire connaitre les nombreux ouvrages philosophiques
et scientifiques arabes, traduits en latin au Moyen-gge, mais encore inédits.

A ed G. TroUPEAU
2_ — C [Tfr-—’t {Z »

[ pAMAazzmatt

R

Josef van Ess, Das Kitab an-Nakt des Nazzam 1 und seine Rezeption
im Kitdb al-Futyi des Gahiz. Eine Sammlung der Fragmente mait
Ubersetzung und Kommentar (Abhandlungen der Akad. der Wiss,,
in Gottingen, philologisch-historische Klasse, dritte Folge, Nr 79),
1 vol. in-8° de 171 p., Vandenhoeck et Ruprecht, Gottingen 1972.

Les écrits du Mu‘tazilite al-Nazzim ne nous sont point parvenus; son diaéiple al-

Gahiz en a reproduit des passages dans des ouvrages congervés ou perdus; des auteurs

Arabica, Tome XX, Fascicule 2
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Edited by Julie Scott Meisami and Paul Starkey
ENCYCLOPEDIA OF ARABIC LITERATURE
Volume 2 London o198 routedge  sAM-DN:6S27F L

al-Nazzam, Ibrahim ibn Sayyar

filling the notion of nazm with real content. He
defines it as ‘minding the meanings of syntactic
relations’, and in several tightly reasoned chap-
ters he exemplifies its workings by drawing
attention to the role of word order or the func-
tional meaning of certain particles. The
‘ordering’ creates a shape/form (sira) in the
mind and, parallel to it, in the language; through
it the semantic (ma‘'na) and the
syntactic—stylistic (lafz) side of a proposition
(kalam) become mirror images. The old and,
according to al-Jurjani, misunderstood dicho-
tomy of lafz and ma‘na is thus reinterpreted:
lafz is split up into the ‘word and sound mater-
ial’, on the one hand, and the syntactically
formed ‘wording’, on the other; likewise, ma‘na
is divided into a vague ‘intention’ and a strictly
formed ‘meaning’, mirrored by the ‘wording’.

The other meaning of nazm is ‘metrical
speech’ or, as a process, ‘versification’. If used
as the opposite of nathr, ‘prose’ (lit.
‘scattering of pearls’), it refers to any metrical
text, whether real poetry or didactic versifi-
cation. But not seldom it forms an opposition
with shi‘r, ‘poetry’, thus referring specifically
to didactic versification. As such, it can also be
used as an adverse criticism of what claims to
be poetry. With the ascendancy of strophic
poetry in the fourth/tenth century and after,
the term shi‘r is sometimes restricted to mono-
rhyme poetry, the most traditional and most
prestigious kind, with the result that nazm is
applied to strophic poetry. The various mean-
ings can be seen in the following diagram:

nazm = metrical speech

I —

shi‘r = true poetry nazm = didactic versification

I

shi'r = monorhyme poetry nazm = strophic poetry

The line between poetry and didactic versifi-
cation is sometimes not easy to draw. Mystical
poetry may belong on both sides. Even highly
educated authors tend to blur the distinction:
al-Safadi (d. 764/1363), wanting to refute the
idea that there are, in Arabic literature, no
really long poems like the Shahnama of the
Persians, points among other things to the
Shatibiyya, a long didactic poem on the Seven
Readings of the Koran; and Safi al-Din al-
Hilli (d. probably 749/1348) includes a selec-
tion of mnemonic verse in his diwan.

Text editions

*Abd al-Qahir al-Jurjani, Dald@’il al-i‘jaz, Mahmud
Muhammad Shakir (ed.), Cairo (1404/1984)

586

al-Bagillani, Kitab [I'jaz al-Qur’an, al-Sayyid
Ahmad Sagr (ed.), Cairo (1963), 35-48.

al-Khattabi, Bayan i‘jaz al-Qur’an, in Thalath
rasd’il fi i‘jaz al-Qur’an, Muhammad Khalaf
Allah and Muhammad Zaghlol Salam, (eds)
Cairo (n.d), 19-65, here 24, 33.

al-Khattabi et I’ inimitabilité du Coran, C.F. Aude-
bert (trans.), Damascus (1982).

Futher reading

Abu Deeb, Kamal, Al-Jurjani’s Theory of Poetic
Imagery, Warminster (1979), 24-64.

von Grunebaum, G.E., Kritik und Dichtkunst,
Wiesbaden (1955), see index s.v.

W.P. HEINRICHS

Wi

See also: poetry, classical )y,

Aba Ishaq Ibrahim ibn Sayyar al-Nazzam was a

theologian of the Mu‘tazili school with strong =

leanings toward the natural sciences inherited
from the Greeks. He was vigorously opposed by
many of his fellow Mu‘tazilis for holding the
view that God initially created the world with
hidden potentialities that would subsequently
become manifest. This way of thinking was in
conflict with the predominant tendency among
Mu‘tazilis and Muslim theologians in general to
view God’s creation as continuous, and it soon
acquired the character of a heresy.

Text edition

Das Kitdb an-Nakt des Nazzdm und seine Rezep-
tion im Kitdb al-Futyd des Gahz-, J. van Ess (ed.
and trans.), Gottingen (1972).

Further reading

Eberhardt, D., Der sensualistische Ansatz und das
Problem der Verdnderung in der Philosophie
Mu'ammars und an-Nazzams, Tiibingen (1979).

van Ess, J., Theology and Science: The Case of Abi
Ishaq an-Nazzam, Ann Arbor (1979).

———, Theologie und Gesellschaft im 2. und 3. Jh.
Hidschra, Berlin and York (1991-2), vol. 3,
296-419. ‘

B. WEISS

neo-Platonism see Platonism

neo-classicism

A school of poetry which emerged in the
second half of the nineteenth century, and
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a1-NAYZAM (Tbrahin) NaziZem

PAUL, of Antioch, Bishop of Sidon .} :
a_ il

(A
Maks1at dInfyah kadImah. Vingt traites
théologiques d'suteurs arabes chrétiens (IXe-

XIITe siboles), Publies par le P, Louis
Cheikho avec le concours des P, P. Louis

| Malouf et Conatantin Bacha, Deuxiéme edition

sugnentée, [Ten treatises by Peul of Antiooh:
(1) Sharh al-*af3dat al-nasranlyah, on the
prinsiples of the Christisn faith, (2
Kwilasat mu'tekad al-nadara £1 ’1-tauhiia,

on gnristian belief in Divine Unity, (3)
Risalah ila ba'd al-muslinin, an answer to
demands that Christians should embrace Islam,
(4)_ P4 ’1-firek al-mute'arifah min al-
nasdrs, on the tenets of the Melchites, the
Nestorians, the Jacobites and the Maronites,
(5) Fi’l-radd ‘ala *l-ardsls, a refutation
of Arian beliefs, (6-8) Thalath makalat
falsaflysh, three essays in refutation of the
opiniona of a oertain Shaikh on good and

ovil, mirscles and predestination, (9)
Risalsh ‘allfysh fi wujid al-Bari’ eto,, an
sxposition, in 22 chapters, of various points
of Christian dootrine:  (16) Pi mesrh shiciics
al-yahud, on the abrogation of the Jewish Law,

Followed by (11) Pi naskh al-shara’i‘, by
Ibrahin al-Nafzam, on God’s power to abrogate
religions without detriment to His glm
Imputability, (12) P4 aihhat i‘tikad al-
nadara fi ’1-Bari’, by Yahya ibn ‘AdI, on the
validity of Christian beliefs, (13) Fi
aibhat al-aln al-mailfI, by Theodoros Atu
furrah, on the same. (1) Fi ta’anmus All13h
al-Kalimah, by the same, on the Incarnation,
(15) faldkat i‘tikadi-na fi ’1-tathilth, eto.,
bty ‘Abd Yashu' of Nisibis, on the dootrine of
One God in Three Persons. (16) Fi_wafidan-
yat al-Khalik, by Elias bar Shinays, on the
same, (17) Fi na'In al-akhirah, the same,
on the joys of the next world, (18) Fi

aksdn a1-aIn, by Tea b, Yafys sl-Jurjacl, on
the principles of Christianity (i9) A commentary
on the last, by Ibn al'Assal. (20) KairIyat
idraik haldkat al~diyanah, by funain ibn
Ishak, on the oriteria of religious truth,
51-12, 15, 18-20) are odited by L. Cheikho,
13) by Rustantin al-Basha, and (1., 16, 17)
by L, Ma'lir, )
PPe 14, 1,9, 4.,

¢

Isprimerie Catholique: Beyrouth, 1920,





