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YUSUF, ‘ALI — YUSUF KARAM

In 1912 ‘Al Yusuf resigned from al-Miu’ayyad to
succeed his brother-in-law ‘Abd al-Hamid al-BakrT as

head of the Saff order al-Wafd’ivya (de Jong, 187 n.). !
only to die a yecar later, on 25 October 1913, of
¢ him, despite his reticence, to take part in the mission-

heart {ailure.

Bibliography: A comprehensive biography of ‘All |

Yasuf and his influental newspaper is Sulayman
Salih, al-Shaykh Al Vasuf wa-diaridat al-Muayyad.
Ta’sikh  al-haraka al-wataniyya fi b kam, 2 vols.,
Cairo 1990. An English study is the unpubl. Ph.D.
thesis of Abbas Kelidar, Shaykh Al Yusuf, political

Journalist and Islamic nationalist. A study of Egyptian pol-

itics, 1889-1913, Univ. of London 1967 (unseen);

and idem, Shaykh ‘AL Yusuf, Egyptian journalist and

Islamic nationalist, in Marwan R. Buheiry (ed.),

Intellectual life in the Arab FEast, 1890-1959, Beirut

1981, 10-20. For a contemporary view, In partic-

ular of the marriage scandal, see A. Goldschmidt,

Jr. (), The memoirs and diaries of Muhammad Farid,

an Egyptian nationalist leader (1868-1919), San Fran-

cisco 1992, 112-14; see also Ahmad Baha’ al-Din,

Ayvam lahd ta'1ikh, *Cairo 1967, 63-85; Salama Miisa,

al-Sthafa, hirfa wa-risala, Cairo 1963, 22. An excel-

lent recent work on journalism and the press is

A. Avalon, The press in the Arab Middle Fast, a his-

tory, New York 1995. For the Sufi orders in Egypt,

F. de Jong, Turug and turug-linked institutions in nine-

teenth century Egypt, Leiden 1978.

(PER1 BEARMAN)

YOUSUF a-BARM, sc. Yiisuf b. Ibrahim, a mawla
of Thakif, rebel against ‘Abbasid rule in east-
ern Khurasan during the caliphate of al-Mahdj,
d. 160/777 or shortly afterwards.

Yasuf’s rising was only one of a series of revolts
by both Arabs and local Iranians in Transoxania and
eastern Khurasan during the early ‘Abbasid period.
Whilst the sources impute certain religious motives to
Yasuf, including use of the traditional slogan sum-
moning to al-amr bl l-maraf wa l-nahy ‘an al-munkar,
it seems that the revolt was basically political and
directed against the arbitrary power of the caliph and
his governors. From GardizI’s account, it appears that
its epicentre was northern Afghanistan, the regions of
Badhghis, Marw al-Rudh, Guzgan and Talakin [g.00.].
It was suppressed, largely by al-Mahdi’s general Yazid
b. Mazyad, with Yisuf being captured and then cru-
cified at Baghdad. A further revolt in Khurasan, by
a grandson of Yasuf’s, is mentioned during al-
Ma’mun’s caliphate.

Bibliography: The main sources are Ya‘kubi,
Ta’rikh, i, 478-9; Tabari, iii, 470-1; and Gardizi,
Layn al-akhbar, ed. ‘A.H. Habibi, Tehran 1347/1968,
126-7. Of studies, see Barthold, Turkestan down to
the Mongol invasion®, 198, 201, 208; E.L. Daniel, The
political and social history of Khurasan under Abbasid rule
747-820, Minneapolis and Chicago 1979, 166-7.

_ - _ (C.E. BosworTH)
YUSUF KANDHALAWI DIHLAWI, MAwLANA

MunaMmap, the son of Muhammad Ilyas
(1885-1944), the founder of the Tablight
Djama‘at [¢.0], whom he succeeded in the leader-
ship of this movement (d. 1965).

He was. born in his ancestral village of Kandhala
in 1917. He studied exoteric religion with his father
at Nizamuddin (Dihli), and then later at the semi-
nary of Sahéaranpur, which is associated with Deoband
[g.2.), where his maternal uncle, Muhammad Zakariyya
Kandhalawi (d. 1982), also taught. The latter was his
teacher of hadith, whose two daughters he married.
He devoted himself firstly to studying hadith and wrote
the Tmant al-Akhbar, an unfinished commentary on the

 Sharh ma‘ani al-athar commentary on the hadith of Imam

al-Tahawt. 3
He was initated into the Sabirivya Cishtiyya broth-
erhood by his father, who from 1938 onwards forced

ary journeys of the Tablighi Djama‘at, where he
showed his talents as an orator. On the death of his
father in 1944 he was elected amir of the movement
and lived in its headquarters at Nizamuddin. He made
five pilgrimages to Mecca (1938, 1955, 1959, 1961 and

1964), firsdy with his father and then with hundreds

of Tablighis. He died at Lahore (Pakistan) on 12 April

1965, and his body was interred at Nizamuddin.

The name of Muhammad Yiisuf remains connected

with the worldwide expansion of the Tablight Djama‘at
[g.v., where further details are given]. He systemati-
cally, applied ideas which his father had tried to put
into practice at the time of the pilgrimage in 1938.
He firstly consolidated the enterprise of the move-
ment in the subcontinent by creating secondary cen-
tres in Western Pakistan and then Eastern Pakistan
(now Bangladesh). He then established it worldwide
by sending missions to the Arab countries from 1946
onwards, to Western countries from 1950 onwards,
and to Afro-Asian countries from 1956 onwards. The
essential structure of his worldwide network was in
place at the time of his death in 1965, however little
this was recognised in that period.

Bibliography: Muhammad Thani Hasani,
Sawanih-i Hadrat Mawlanid Muhammad Yisuf Kindha-
law?, Lucknow 1967; ‘Aziz al-Rahmin Bidjnawri,
Tadhkira-yi Mawlana Muhammad Yiswyf Sahib, amir-i
tabligh, Bhera (Sargodha, Pakistan) 1980; M. Gabo-
rieau, Muhammad Yasuyf Kandhalawi Dihlawi, in
M. Gaborieau, N. Grandin, P. Labrousse and A. Po-
povic (eds.), Dictionnaire biographique des savants et grandes
Sigures du monde musulman  périphérique, du XIX* siécle
Jusqu’a nos jours, i, Paris 1992, 19-20; idem, The trans-
Sormation of Tablight Fama‘at into a transnational move-
ment under the leaderstup of Muhammad Yisuf, 1944-1965,
in M.K. Masud (ed.), Travellers in faith. Studies of
Tablight Jama‘al as a transnational movement for faith
renewal, Leiden 2000. (M. GaBorizau)
YUSUF KARAM (1823-89), Maronite shaykh

and notable from the village of Ihdin (northern
Lebanon), who during the socio-religious hosdlities in
1860 emerged as one of the most prominent leaders
of the Christians—the other, very different one being
Tanytis Shahin [g.0.]—without, however, providing
effective military support to his coreligionists fighting
against the Druzes in central and southern Mount
Lebanon.

Impelled by far-reaching political aims, Karam
initially managed to be (alternately) on good terms
with French, British, and Ottoman representatives in
Lebanon. These relations rapidly deteriorated, when
in 1861, and after the establishment of a new admin-
istrative order which was to be permanently headed
by a governor (mufasarrif) of non-Lebanese origin,
Karam’s own hopes of appointment as governor over
all Mount Lebanon came to nothing. Though the first
mutasarrif, Dawid Pasha [g.0.], tried hard to win
Karam’s cooperation, the latter finally refused and
started a rebellion from his northern home, thereby
expressing a wide-spread discontent among the Maro-
nite Christians who had hoped for greater political
influence in the new system. After three years in exile,
Karam returned, only to start a new revolt against
the Ottomans who, on their part, avoided open fight-
ing as much as possible. When, therefore, Karam’s
actions gradually petered out, the Ottomans declared
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A PROPOS D'UN MEMORIAL: LOEUVRE PHILOSOPHIQUE
DU PROF. YOUSSEF KARAM (1886-1959)

Georges C. Anawati
(Le Caire)

Il y a quelques mois paraissait au Caire, sous Pégide du Conscil
Supéricur de la Culture un imposant volume de prés de 600 _pages
consacré 2 la mémoire du Professcur ¢gyptien Youssef Karam,

décede 1628 mai 1959. 11 est heurcux qu’un tel organisme existc au
Caire, capitale intellectuelle du monde arabe car il permet de
promouvoir les recherches dans le domaine de la philosophie, c¢n
suscitant des travaux sur tel ou tel auteur, en favorisant la
traduction  d'ouvrages  philosophiques  occidentaux  susceptibles
d’intéresser Ic lecteur arabe, en présidant A I'élaboration d’un grand
dictionnaire de penscurs 2 réputation mondiale, dont lc premier
volume a paru. Ce Conscil fut présidé des sa fondation par M.
Ibrahim Madkour, Ic doyen des études philosophiques en Egypte, ct
Président de I'Académic de la languc arabe, puis par le professcur
Zaki Naguib Mahmoud, le professeur El-Tawil enfin actucllement
par le professcur Hassan El-Sa“dti. Parmi les autcurs  qui un livre-
mémorial fut consacré, il faut citer Ibn °Arabi, Suhrawardi, Mustafa
‘Abd El-Razeq et Lutfi El-Sayyed.

A Poccasion du centenaire de la naissance de Yousscef Karam, il
fut décidé de lui consacrer un volume de Mclanges qui déerirait sa
vie, son oeuvre, sa contribution au mouvement philosophique dans
le monde arabe ainsi qu'unc séric d’articles philosophiques rédigés
par des professeurs des universités d’Egypte. La tache de réaliser un
tel projet fur confi¢e au professeur “Atef EL-°Irdqi, longtemps doyen
de la Faculté de philosophie A P'Université du Caire et dont lc
dynamisme ct l'efficacité dans de telles entreprises €tait une garantie
pour la réussitc dc cclle-ci. En plus de sa compétence philo-
sophique, M. El-“Iraqi pouvait compter sur la collaboration étroite
de ceux qui avaient 616 des disciples de Youssef Karam, cn
particulier le professcur Mourad Wahba, ou de ses plus intimes
amis, comme l'auteur de ces lignes.

De plus a Poccasion de sa mort, notre revue MIDEO (Mélanges
de I'Institut Dominicain d’Etudes Orientales) du Caire réunit un
certain nombre de témoignages de collegues et amis; traduits en
arabe, ils trouverent leur place dans le Mémorial. On y ajouta la
traduction decs conférences que Youssel Karam avait données cn
frangais, au Cercle thomiste du Couvent dominicain du Caire.
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