- 5707. Kurdi al-Irbili, Muhammad Amin Ibn-Fathallih Za-
dah al-: Kitab Tanwir al-qulib fI mu‘amalat ‘allam al-guyib /
2'lif Muhammad Amin al-KurdT al-Irbili Ton-Fathallzh Zadah
a3-8afi'T an-Nag3abandi. Harraga ahaditahi ... nagl al-mu’allif

Nagm-ad-Din Amin al-Kurdi. - Tab‘a 1. — Halab: Dar al-

"Qalam al-‘Arabi, 1991 = 1411 h, — 622 S.

Uberarb. und Erg. zu: Muhammad Amin Ibn-Fathallzh Zadah
al- Kurdi al-Irbill: Al-‘Uhid al-watiga fi "t-tamassuk bi’§-8ari‘a
wa’l-haqiqa; — In arab. Schrift, arab, 33 A559%

K;,M iWAwawm@J Emia 110-507-7f- 20 |
. u-xunn';‘ (Muhanmad n'm)i: ‘
Tenwir al-kulub fi mu'ssalat ‘Ané- al=ghuyub,

[A mystical treatise, With a life of the
author by his successor, Salamah al-‘Azzami,

Eighth edition.]
PP, 56, 600, .

Cairo, 1949. 8.
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ANNEXE IX

i i URDI AL-TRBILI
(m. 1332/1914)

ECRITS DE

Bien que la période d'activité de ce soufi en Egypte (1895

environ & 1914) soit extérieure a4 la période étudide ici, nous

croyons utile de domner dang cette annexe les titres de ceux

de
(1)

(2)

(3)

(4)

{6)

seg écrits que nous avons pu nous procurer.

Tanwir al-qulib fT mu‘8Smelat all@m al-juylb, le Caire ,

édité par NaZm ad-dTn Amin al-KurdI (fils de 1l'suteur), 9e
éd. 1372/1953, 55 p. biographie de l'auteur + 560 p. de
texte, 14x20 em. - Manuel de la voie nag¥bandiyya, précédé
d'une profession de foi (i‘tigqadat) et d'un traité des
actes cultuels (‘ib&dat). ‘

Traduction du persan en arabe d'un petit traité mystique
de GazalT : Hulfsat at-tas@nif fi t-tasawwuf, le Caire,
Impr. as-Sa‘ada, 2e¢ éd. 1327/ 1910, 32 p. 14x27 cm.

Path al-masdlik fI Idah al-mandsik ‘a1d l-maddhib al-arba‘a,
le Caire, Impr. as-Sa‘Bda, 1329/1911 (3e éd.), p.1-179,
suivi d'al-Hidaya al-hayriyya du méme auteur, p.l180-207,

en tout 207 p. 14x20 cm. - Exposé des rites du pélerinage

3 la Mekke, selon les quatre madhab, et des régles de la

visite pieuse & Médine.

al-Hid8ya al-hayriyya f1 t-tariga an—naqébandiyya, imprimé
3 la suite de Fath al-mas@lik, p.180-207. ~ La régle de la

voie des naqﬁbandiyya.

Irsad al—mubtéé 1i-huqiq al-azwdg, le Caire, Impr. as-
Sa%dda, 1332/1914, 48 p. 14x20 cm. - Petit traité du
mariage.

Hidayat at-talibin li-ahks&m ad-din, le Caire, Impr. as-
Sa‘8da, 1331/1913, 104 p. 14x20 cm. - Traité des actes
cultuels selon le madghab malikite, terminé par un exposé

du tasawwuf selon la voie nagqSbandiyys. Le texte est
intégraiement vocalisé,
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EDIT. N. HANIF, BIOGRAPHICAL ENCYCLOPAEDI i
Ly o . A OF SUFIS:
Europe, New Delhi 2002, ISAM Ktp.84587.p. /77-/7 % Africa and

Al-Kurdi, Muammad Amin (d. 1332/1914)

From the Second World war, we have no
information on the activity of the Nagshbandis
in the Tatar region, nor do we know if the
brotherhood is still alive in this territory. The
approved Soviet Islamic establishment there is
relatively influential, more so in the Middle
Volga than in many other Muslim areas of the
Soviet Union. Under these conditions Sufi Islam
cannot play the role of the fore-most preserver
of religious tradition. However, a Tatar author,
A. Kalaganov, recently mentioned “vagabond
Muslim preachers operative among rural
population in violation of Soviet laws
concerning religious cults”. The ‘vagabond
fanatics’ may well be Nagshbandi adepts.
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Al-Kurdi, Muammad Amin
(d. 1332/1914)

Al-Kurdi, Muammad Amin was one of
the leading figures in the recent history of the
Nakshbandi order, and author of several
influential works. Born in Irbil, he made early
acquaintance with Sufism, for his father, Fath
Allah-zada, wa a Kadiri shaykh. His own
intiation was at the hands of a Nakshbadi
shaykh of the city, Shaykh ‘Umar, who was
separated by only one link in the initiational
chain from the great renewer of the
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" KURDS, KURDISTAN — aL-KURD]

ment, whose no. 1 came out in April 1971 and which
continues to appear regularly (in 1978).

The different Kurdish groups abroad publish
ephemeral bulletins, at times simply typed. In 1949,
there appeared in French Dengé Kurdistan “'la Voix
du Kurdistan”, organ of the D.P.K. in Europe.
Since 1958, the Association of Kurdish Students in
Europe has published in English each year Kurdistan,
in Kurdish and in Latin characters, some annual
issues of Hiviya welét “Hope of the homeland” in
1963-5, and similarly Ciya “*The mountain’ in 1965-7.
The Commission for the Advancement of Kurdistan
(CAK) of the United Kingdom published in English a
single issue of Kurdica. In English also there exists
one of the best publications of this genre, The Kurdish
Journal, from December 1963 to September 1969,
published by the Association of the Kurdish Students
in U.S.A. Finally, in Kurdish and Turkish, Ronaht,
“The lamp”, organ of the Kurds of Turkey in Europe,
since August 1971; this is now (1978) at its 8th issue.

Bibliography: The bibliographies of Edmonds
and MacKenzie; R. Lescot, La presse kurde, in

Roja nf, no. 1 {(May 1943); Bishop M. L. Ryan,

Bibliography of the Kurdish press,in JRCAS (1944),

313-14; Secadi, Mejo-i ..., 55I-7; Nerevan, Notes

sur la presse kurde d'Irak. Publication d'un hebdo-

madaire kurde en Iran, in Orient, no. 10 (1959/2),

139-48; I. C. Vanly, Le Kurdistan irakien ...,

394-5; and especially, Jamal Khaznadar, Kurdish

journalism guide, in Kurdish, Arabic and English,

Ministry of Culture, Baghdid 1973, published on

the occasion of an exhibition of the Kurdish press
for the 75th anniversary of the first Kurdish news-

ous towns and villages. He encountered opposition
from the followers of other orders and from ad-
herents of the Salafl movement, but soon came to
gather a large following. In his instruction, he placed
emphasis on two particular elements of Nakshbandi
practice; silent dhikr and the recitation of a litany
known as the khatm-i kheidiagin. He died in Bilik
in 1332/1914 and was buried in the Karifa cemetﬂry
of Cairo.

He left behind him numerous kkalifss, the most
prominent of whom was Shaykh Muhammad Yusif
al-Sakki; many contemporary Nakshbandis of Egypt

numerous. writings is Tanwir al-kulib fI mu‘dmalat
‘allim al-ghuyib, a compendium of religious know-
ledge of which the third part is devoted to Sifism.
The eighth edition of this book was printed in Cairo
in 1368/1949. He also wrote a biographical dictionary
of Nakshbandi saints (al-Mawdhib al-sarmadiyya f3
mandkib al-Nakshbandiyya, published in Cairo in
1329/191%, as well as manuals of Shafi‘i and Maliki
fikh.

Bibliography: A comprehensive account of
Muhammad Amin's life is given in a 355-page
preface by Shaykh Salima “Azzimi to Tanwir al-
kulab (8th ed., Cairo 1368/1949). Some mention is
made of him by A. J. Arberry in his Sufism,
London 1950, 129-32, where Muhbammad Amin’s
description of Nakshbandi practices of dhskr is
summarised. The same passage from Tanwir al-
kulib is also to be found in French translation as an

~y appendix to Jean Gouillard's version of La petite
& Philocalie. (HaMID ALGAR)

are descended from him. The best known of his-
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of the leading figures in the recent history of
the Nakshbandi order, and author of several
influential works.

Borm in Irbil, he made early acquaintance with
Sdfism, for his father, Fath Allah-zida, was a Kadird
shaykk. His own initiation was at the hands of a
Nakshbandi shaykk of the city, Shaykh ‘Umar, who
was separated by only one link in the initiational
chain from the great renewer of the Nakshbandiya
in the western Islamic lands, Mawlinid Khilid
Baghdadi (d. 1242{1826). After several years spent in
the company of Shaykh ‘Umar, Muhammad Amin
received a licence himself to initiate disciples into the
Nakshbandi path, and he left his homeland, never to
return. He retained, however, a certain mode of
reverential awareness of Shaykh ‘Umar’s spiritual
presence through the distinctive Nakshbandi tech-
nique known as rabifa. He spent many years in Mecca
and Medina, enjoying numerous mystical and vision-
ary experiences; he compared his state while in Mecca
to that of Ibn ‘Arabi when he began the composition
of al-Futahat al-Makkiyya. Inspired by a desire to
visit the tombs of the A4l al-Bayt in Cairo, he left the
Hidjaz for Egypt, which was to be his residence for
the rest of his life, with the exception of a return visit
to the Holy Cities in 1323/1g05. He lived first in the
rawdk of the Kurdish students at the Azhar, later
moving to the village of Ambaba outside of Cairo,
and finally to Balak. Initially he concealed his
Nakshbandi affiliations and Safi interests, con-
centrating on the study of hkadith, tafsir and fikh at
the Azhar. Later he began to proclaim the path, and
to accept each year a small number of disciples. Upon
an indication from Shaykh ‘Umar contained in a
dream, he then decided to accept all who came to him,
and indeed vigorously to propagate the Nakshbandi
order throughout Egypt, travelling widely to numer-

")(AL-KURQ,L GurpJ, GURDJISTAN, the names in

slamic sources for the province of Georgia in
'\gvmtern Caucasia. Georgia comprises four distinct
regions: Mingrelia and Imereti in the north-west;
Samtaskhe in the south-west (adjoining the Black Sea
coastal region of Lazistin [see raz], inhabited by
a people closely related to the Georgians); Kartli
in the north, with the capital Tiflis {q.v.], Georgian
Thilisi; and Kakheti in the east. Topographically,
much of Georgia comprises mouatains, hills and
plateaux, with lowland only on the Black Sea coastal
plain and in the valleys of the River Rioni and its
tributaries, draining westwards into the Black Sea,
and of the River Kura (Georgian Mtkvari, Islamic
Kur [¢.v.]) and its tributaries, draining eastwards into
the Caspian.

The Georgian people (who refer to themselves
as Kartvel-ebi and their homeland as Sa-kartvel-o,
after a mythical, semi-divine agcestor Kartlos) are
linked with the Svans of northern Mingrelia and the
Mingrelo-Laz in the so-called “Ponto-Zagros” group
of Caucasian peoples, although over the millennia
their blood must have been much mingled with that
of other peoples who have invaded or have passed
through their country. Linguistically, the Georgian
language forms with Svanetian and Mingrelo-Laz the
southern or Ibero-Caucasian group of Caucasian
languages; for details, see AL-kaBX, languages. It is
written in an alphabet of considerable phonetic
exactness, which is traditionally considered to be the
creation of St. Mesrop, inventor of the Armenian
alphabet, but which apparently had two forms
originally; these must at all events have been derived
in the first place from Aramaic-Pahlavi scripts (see
D. Diringer, The alphabet, a key to the history of
mankind®, New York 1968, 252-4}.

Early history. From earliest times, Georgia has
been a meetingpoint for the cultures of East and

West and a place where the products of European

THE ENCYCLOPAEDIA OF ISLAM (New Edition), vol.5, 1379 Leiden, pp.
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