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4.1. HISTOIRE MEDIEVALE

283. AFSAR, L. «Sanadi dar bare-ye boq'e-ye Seyx-¢ morsed Kézeruni». Ayandé,
5, 1-3 (1358), pp. 137-147, dont 7 facsim.

En 1978, une partie d’un document concernant le mausolée d’Abu Eshag Kézerupi
(voir E.I2, TV, pp. 884-3), daté de 826/ 1423, a été acquis par I’'Organisation des Documents

Nationaux de I'Iran & Téhéran. L’A. propose une. lecture de plusieurs points difficiles du

document. C. F.

10623 AIGLE,D. Un fondateur d’ordre en milieu rural: le
Cheikh Abi Ishaq de Kazartn. Saints orientaux. Sou
la dir. de D.Aigle & A.Vauchez. Paris: De Boccard,
1995 (Hagiographies Médiévales Comparées, 1),
pp-181-209 =
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KAZERUNI, Shaykh Abii Es'haq:

ARBERRY, A.J.: The biography of shaikh Abu Ishig
al-Kizarini. Oriens, 3, 1950, pp- 163-82.

KEPRULUZADE, M. Fuid: Abu Ishag Kdzeriinil und die
Ishaqui-Dcrwische in Anatolien {Translated into .
German with an additional note by P. Wittekl.
Tslam 19, 1931 pp. 18-26; Note by W. Caskel pp.

284-85.
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— Vézepint Eho ihek

Meier, Fritz: Die Vita des Abi Ishaq al-Kazarini. Nach dem arabischen
Grundwerk von Hatib Imam Abi Bakr Muhammad b. ‘Abdalkarim. Persisch
bearbeitet von Mahmad b. 'Utman. Hrsg. und eingeleitet. Leipzig: Brockhaus
1948. 88, 561 S. Diss. Basel 1936. (Bibliotheca islamica. 14.)
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226 NEGUIN YAVARI

The relative (to Christianity) speed with which the message of Muhammad and the
sword of Islam altered the religio-political order of the Near East and North Africa
convinced modern scholars that conversion, of the individual, spiritual type, could not
have happened in this context. Muhammad’s first revelation is dated to about 610; he
left his hometown to establish the first Muslim community in 622, and he died in 632,
never naming a successor. More king than prophet, he was more interested in the
spreading of the empire than of faith. Pillage and conquest, under the tutelage of
Muhammad himself, substituted suffering for faith and martyrdom. Blood and booty
thirsty, the Muslim armies established a vast empire in less than twenty years.
Spirituality was apparently in short supply. Hence Alfred C. Underwood’s celebrated
characterization, ‘[hjow superficial the conversion of the Arab tribes was is seen by the
widespread apostasy that followed the prophet’s death: while the subsequent conversion
of millions of non-Arabs was the work not of the apostles, but of generals’.?

Most scholars of medieval conversions, including James Muldoon and Karl F.
Morrison, have found Nock’s model of ‘peripety conversions’ inadequate for explaining
corporate conversions of the medieval period.* The problem, more than a definitional
disagreement, lies also in that medievalists often find themselves with precious little in
medieval chronicles and histories to illuminate the causes and conditions of conversions
of entire peoples. Moreover, there are few individual accounts of a change of faith. The
works of these scholars demonstrate that if narrative histories are to be read with
empathy for medieval religiosity, then conversions are rarely represented by lightning
events. Rather than a process of change, or an abrupt abandoning of one belief system,
the conversion narrative represents, more accurately, a catalyst for change, or a
metaphoric harbinger of the actual act of conversion. In other words, stunning spiritual
conversions of the Pauline type,’ or confessional autobiographical accounts such as St
Augustine’s,’ or baptisms for that matter, do not encapsulate completed conversions. St
Paul saw a vision but his conversion was only completed after it was explained to him.
‘New research demonstrates that St Augustine was not only raised in a Christian milieu,
but that he was probably born one himself. [. ..} His Confessions narrates changes of
heart and mind of a sensitive and intellectually gifted young adult, but they do not
directly explain Augustine’s conversion to Christianity. So in effect his conversion in
the garden at Milan can actually be seen as a reconversion, or as a series of connected

* Alfred C. Underwood, Conversion: Christian and Non-Christian (London, 1925), p. 15.

* On the inadequacy of these paradigms for the study of historical conversions, see Karl F.
Morrison, Understanding Conversion (Charlottesville, 1992); Varieties of Religious Conversion
in the Middle Ages, ed. by James Muldoon (Gainesville, 1997); Carole M. Cusack, ‘Towards a
General Theory of Conversion’, in Religious Change, Conversion and Culture, ed. by Lynette
Olson (Sydney, 1996), pp. 1-21.

3 Morrison, Understanding Conversion, pp. xiii~39.

® James Muldoon, ‘Introduction: The Conversion of Europe,’ in Varieties of Religious
Conversion in the Middle Ages, pp. 1-12.
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events within his narrative’.” Far from describing a ‘crisis’, Augustine wrote the book
as an apology, defending himself against enemies who denied the orthodoxy of his
teaching and the legitimacy of his title as bishop.® Rather than a normative definition
of an identifiable event, against which all conversions are measured, the new research
focuses on the hermeneutics of conversion in the medieval period, which is protean and
manifold. The task at hand is to uncover the truth of medieval conversions as opposed
to unearthing instances of true conversions.

There is no thematic monograph on conversion in the corpus of medieval Islamic
historiography. Modern scholars of Islam have combed through world or local histories
and dynastic accounts to arrive at the ‘historical truth’ of the process of conversion in
the conquered lands. They seem to agree that conversion to Islam was rarely forced, that
the process was slow and varied, and that although the sources chronicle the execution
of Zoroastrian priests and the destruction of fire-temples—in other words, of outward
manifestations of the creed—social and economic considerations were more important
than coercion in inducing significant numbers of conversions. Elton Daniel has further
argued that it is clear from the sources that members of the Persian aristocracy—
dihqdans, marzubdns, and the like—accepted Islam in order to preserve their social status
and to avoid the stigma of paying certain taxes from which they had traditionally been
exempted as a privileged class.” Jamsheed Choksy, too, agrees with Daniel that
commoners converted simply to avoid taxation by the conquerors.'® Touraj Daryaee has
modified Choksy to claim that lower class Zoroastrians converted to Islam also to
escape the burden of Zoroastrian ritual, priestly abuse, and a class-based society."’ The
social liberation theory is thwarted by evidence from the Bengal. In studying rural
conversion to Islam in that region, Richard Eaton has observed that there is abundant
evidence that Indian communities failed, upon Islamization, to improve their status in
the social hierarchy. On the contrary, most simply carried into Muslim society the same
birth-ascribed rank that they had formerly known in Hindu society. Paradoxically, and
against the grain of conventional wisdom, Eaton found that large numbers of rural
Muslims were not observed until as late as the end of the sixteenth century or afterward,
whereas contact with Arab and Central Asian Muslims began in the late tenth céntury.
Moreover, mass Islamization occurred under aregime, the Mughals (r. 1526-1858), that

7 Frederick H. Russell, ‘Augustine: Conversion by the Book’, in Varieties of Religious
Conversion in the Middle Ages, p. 14; see also, Nock, Conversion, pp. 259-63.

® Russell, ‘Augustine: Conversion by the Book’, pp. 14-15.

® Elton Daniel, ‘Conversion II. Of Iranians to Islam’, Encyclopaedia Iranica (1993), 1V,
229-32.

19 Jamsheed K. Choksy, “Zoroastrians in Muslim Iran: Selected Problems of Coexistence and
Interaction during the Early Medieval Period’, Iranian Studies, 20 (1987), 17-30.

u Touraj Daryaee, ‘Review of Jamsheed K. Choksy, Conflict and Cooperation: Zoroastrian
Subalterns and Muslim Elites’, International Journal of Middle East Studies, 32 (2000), 158-60.
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Prophet,” would terminate saintship forever. The
last of the saints is the ‘seal’ with whom the
world will come to an end.

This world of matter, however, being the
locus of God’s manifestation (tajalli) cannot
come to an end at all. There shall be no time
when the manifestation of Haqq can be said to
have ceased. The present world and the world

to come will meet and there is no dividing line

between the two. The next world is something
ever in the making. What we usually call this
world and the next are mere names, for what
Shabistari, following, ibn ‘Arabi, calls the ever-
new process of creation, an enduing cycle of
annihilation and re-creation.

In the life to come, man would be without
body but it would be something subtle and
transparent. Our deeds and mental disposition
of the present life would take concrete shape
and become materialised in some tangible form.
Good disposition will take the shape of light
(paradise) and bad the Shape of fire (hell).

After death, the individuality of man shall
vanish at last and many shall be dissolved into
one. Man shall be vouhsafed the beatific vision,
but it will not be something external; it will be
a manifestation within himself.

BIBLIOGRAPHY

Abu ‘Abd al-Rahman al-Sulami, Tabakat al-Sufiyya,
ed. by Shariba, Cairo 1953. ‘

Abu Nu‘aym al-Isbahani, Hilyat al-Awliya’, Cairo
1938, Vol. 8, pp. 336-360.

Lewisohn, Leonard (ed.), The Legacy of Medival

Persian Sufism, London: Khaniqahi
Nimatullahi, 1992

Lewisohn, Leonard (ed.), Classical Persian Sufism
Jrom its Origins to Rumi, London: Khaniqahi
‘Nimatullahi, 1994.

Katz, Steven T. (ed.), Mysticism and Language,
Oxford: Oxford University Press, 1992.

and Middle East, New Delhi 2002, iSAM Ktp.84588. p. 477 -¢/J¢ .

Ty

Biographical Encyclopaedia of Sufis

Diez, E. Diez, Die Kust der islamicshgn Volker,
Berlin 1917.

Abd al-Rahman Badawi, Shatahat al-Sufiyya, 1,
Cairo, 1949. .

Singh, N.K., Islamic Mysticism in India, Delhi,
1996.

‘Attar, Tadhkirat al-Auliya’, Nami Press, Lucknow,
1914.

‘Ali Hujwiri, Kashf al-Mahjub, English translation
by R.A. Nicholson, Luzac & Co., London,
1911.

Qushairi, al-Risalah, Egypt, 1330/1911.

al-Kalabadhi, Kitab al-Ta‘arruf li Madhhab Ahkl -
al-Tasawwuf, translated into English by A.J.
Arberry (the Doctrine of the Sufis), Cambridge
University Press, Cambridge, 1935.

Sarraj, Kitab al-Luma, ed. R.A. Nicholson, London,
1914.

Zaki Mubarak, al-Tasawwuf al-Islami fi al-Adab w-
al-Akhlag, 2 Vols., Dar al-Kutub al-‘rabi,
Cairo, 1954.

Margaret Smith, Ribi‘ah the Mystic, Cambridge,
1925. ,

R.A. Nicholson, The Mystics of Islam, ‘London,
1914,

Studies in Islamic Mysticism, Cambridge, 1921.
The Idea of Personality in Sufism, Cambridge, 1923.

Smith, M., Reading from the Mystics of Islam,
No. 34.

Kalabadhi, Kitab al-ta’arruf, Arberry’s translation,
1977.
EB

Shahriyar, Kazaruni, Shaikh Abu
Ishak, Ibrahim b. (963-1033)

Kazaruni, Shaikh Abu Ishak, Ibrahim b.
Shahriyar, founder of a Sufi order variously
known ‘as the Murshidiyya, Ishakiyya and
Kazaruniyya. He was born in Kazarun, near
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THE BIOGRAPHY OF
SHAIKH ABU ISHAQ ar-KAZARUNI

by
AT Arberry

An excellent edition of the Firdaus al-murshidiya fi asrar al-samadiya,
a biography of the famous S@fi Abii Ishdq Ibrahim b. Shahriyar al-Kazarani
(352-426/063-1033) by Mahmiid b. “Uthman, was published in 1948 at
Leipzig by Fritz Meler of Basle!. The interest of this 511-page text i3
extremely varied. First, it is an inflated Persian translation of an Arabic
original by Aba Bakr Muhammad b. “Abd al-Karim b. “Ali b. Sa<d al-
Khatib (d. 502/1109) which has not survived; thus, although Mahmad b.
<Uthman himself completed his book in r28/1327, it is based upon much
older materials and therefore has the right to be considered one of our
carliest full-length S@ifi biographies. Secondly, the hero of the narrative is a
personality of much importance and significance; he was a very practical
mystic, and his utterances are charactised by a refreshingly rugged common-
sense. Thirdly, the volume includes quotations in prose and verse from many
of the older mystics whih do not appear to be recorded elsewhere. And

Tast

but by no means least—the author has transcribed out of his original a
considerable number of Abii Ishdq’s apophthegmata in the authentic Ka-
zarini dialect.

A copy of this publication, whose value is enhanced by an extensive in-
troductory study including lists of the dialect-words, came into my hands
tirough the good offices of my friend Professor H. Ritter, who invited me
o review it for the periodical Oriens. 1 had actually completed my notice
when, by one of those extraordinary comcidences which brighten the scholar’s
Hic. 1 chanced upon a manuscript in Mr Chester Deatty’s library which

U Bibliotheea Tslamica 130, veroifentlicht under der Tizenz Nro 344 der Sowietischen
Mibitiradministration in Deutschland”. Ready for publication in 1041, the stocks of the
ook were destroved noan air raid; the present edition is u photographic reprint.
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" fartka—which had ramifications as far as India and
China, played a great role in the Ottoman empire
in the gth/15th century and in pre-Safawid Iran—was
rich and influential (protection of sailors and mer-
chants in the Indian Ocean; political and economic
role). Because of its Sunnl obedience, the order was
persecuted by the Safawid Shah Isma‘il [q.v.].

Despite having suffered dissensions between Zand
pretenders at the end of the 12th[18th century, the
town profited from the development of the port of
Baghahr, which assured an outlet for its exports in
the 19th century (Curzon, Fars-Nama-i Nasiri, 247).
Ouseley estimates its population at 4-5,000 inhabit-
ants in 1811, Curzon at 2-2,500 inhabitants (18g2);
reports and later censuses indicate an increase
(12,000 in 1913; 25,328 in ca. 1950; 36,659 in 1956;
39,902 in 1966). Apart from the Sasinid remains and
a Kadjar bas-relief, one may see in the region and
the town numerous Islamic mausoleums and tombs
of descendants of Salman-i Farsi (Iklim-i Pars, 108,
110; Fars-Nama-i Ndsiri, 249). The plain is adorned
with the small lake of Famdir, full of fish, to the
east of the town, and with the orange groves of
Bagh-i Nazar (Fars-Nama-i Ndsiri, Iklim-i Fars,
110). Apart from its mausoleums, the town has no
remarkable historical remains. It is divided into
four quarters (mahalla); Bazar, Bal3, Gunbad,
Musalld or Sufla. There is still an industry there for
the shoes of canvas and leather (giva) that Mac-
Gregor recommended for the Indian Army (Curzon).
The present economic recession of the region is linked
with the decline of the port of Bughahr, which has
removed from Kaizaran its role of principal stage on
the route from Shiriz and deprived it of outlets for
its products.

Btblzography {1). For the
raphers, see: Schwarz, Iran, repr. New York
1969, i, 33 and index; Le Strange, 266 ff. and index;
B. de Meynard, Dict. de la Perse, 472 1f.; (2).
Persian sources: Zarkub-i Shirdzi, Shiraz-
Ndama, ed. Isma‘ll Djavadi, Tehran 1350/1971,
28 ff., and index; Ibn al-Balkhi, Fars-Nama, ed.
Le Strenge and Nicholson, 145 ff. and index;
Hamd Allah Mustawfi, Nuzha, 165 {f., trauns, 125 {f.;
Amin Abmad, Haft Iklim, ed. Calcutta 1939, i,
207 ff.; Hafiz-i Abrd, Diughrafiya, man. Ch.
Adle, f.298 (repeats lbn al-Balkhi); Hadjdii
Mirza Hasan Fasd’l, Fars-Nama-1 Nasirl, Tehran
lith. 1313/1895-6, 2461f.; (3). Travellers:
W. Francklin, Observations made on a Tour from
Bengal to Persia. .., London 1790, 244 {f., 341 ff.;
E.S. Waring, 4 Tour to Sheeraz, London 1807,
22; Morier, Second Journey, London 1818, 49;
Quseley, Travels, london 1819-23, i, 271-8;
G. N. Curzon, Persia and the Persian Question,
London 1892, ii, 205 ff.; (4). Studies: Rapport
du Ministére de IIniérieur sur le Fars, Tehran
1913, 118ff.; Mas‘Gd Kayhan, Diughrifiya-yi
mujfassal-i Iran, Tehran 13101932, i
index; Farhang-i Diughrafiya’i-i Irin,
1330/1951, vii, 180ff.; M. T. Mustawfi, Iklin-i
Pars, Tehran 1343/x964, 108 ff. 5nd index; M.
Dj. Behriizi, Shahr-i sabz ya.. . shahristan-i Kazirin,
Shiraz 1346/1967; F. Meier, Die Vita des Scheich
Aba Ishak al-Kazardni (edn. of Firdaws al-
murshidiyya, . .), Leipzig 1948; A. K. S. Lambton,
Landlord and Peasant in Persia?, London 1969,
index. (J. CALMARD)
KAZARUNI, suavkn ABU 1SHAK I1BRAHIM B.

SHAHRIYAR, founder of a Sufi order variously
known as the Murshidiyya, Ishakiyya and Kaiza-
runiyya. He was born in Kiazariin, near Shiraz in

Tehran

Arab geog- .

i, z27ff. and

i

Fars, in 352/963, and died there in 426{1033. He
left his birthplace only once, in 388/998, to study
kadith and to perform the kadidj. His initiation into
the Safi path was at the hands either of Ibn Khafif
of Shirdz (d.371/981), or of one of his disciples,
Husayn Akkar. Several features give a distinctive
aspect to Kazariini's life and work, among them his
proselytisation among the unconverted population of
Kazartn and its environs: he is reputed to have con-
verted no fewer than 24,000 Zoroastrians and Jews
to Islam, thus establishing the Muslims as the
majority in the area (Farid al-Din “Attar, Tadhkirat
sl-awliyd’, 244-54; Mahmid b. ‘Uthman, Firdaws
al-murshidiyya fi asrar al-samadiyya, 416). In this
endeavour, he faced and vanquished the hostility of
Kharshid, the Zoroastrian governor of Kazarin. He
was also concerned with extending the frontiers of
Islam, and organized the annual dispatch of ghazis
to fight on the Byzantine frontier, an activity that
earned him the title of Shaykh-i ghdzi. The khanakah
that he estabhshed in Kazariin had an important
social function, and provided regular charity for the
poor and for travellers. Sixty-five similar khdnakdhs
were established elsewhere in Firs by Kazarini’s
disciples during his- lifetime, and formed the nucleus
for the later expansion of the order.

All the branches of the order were to show the
same charitable concern for the poor that had
marked KazarinDs life, and the distribution of soup
at one Ishiki khanakdh, that at Bursa, continued
sporadically into fairly recent times (Mehmed
Shems el-Din, Yadigar-i Shemsi, 220). - By the
8th/14th century, the order had spread westwards into -
Anatolia and eastwards as far as China. In Anatolia,
the followers of Kizaraini were known as Ishakis: they
had centres in Erzurum, Amasya, Konya (founded

{ 821/1418: Abdiilbaki Golpinarl, Mevldnd'dan sonra

Meuvlevilik, Istanbul 1953, 11) and Bursa {founded
884/1479: H. Adnan Erzi, Bursa’da Ishaki dervis-
lerine mahsus zaviyenin vakfiyesi, in Vakiflar Dergisi,
il (1942), 423). It may be presumed that, drawing
upon the example of their founder, they played a
great part in the conquest and Islamisation of
Anatolia. From Anatolia, the Ishikiyya spread into
Rumelia (there was a tekke at Edirne: see Ewliya
Celebi, iii, 454) and south to Aleppo (W. Caskel, in
Isl., xix, 284 {.). The eastward expansion of the order
to India and China seems to bave been seaborne, and
connected with the protection afforded to voyagers by
Kazariini's baraka, and, after his death, by the soil
from his grave. A gift of money would be vowed to
the Kazarln Rhdnakah as guarantee of safe passage,

: and the sum was then collected by agents in foreign

. ports:

»n Battata, ii, 88-¢92; iv, 10,3 mentions
Calicut, Cambay and Kolam in India, and Zaytun
(Canton). This system appears to have been for-
malised by “Umar b. Abi ’l-Faradj al-Kazarioni
{d. 704/1304). The soil from Kizarini's grave was

reputed to be able to calm stormy waters when cast
into the sea, as well as having the properties of a
panacea and a talisman. The central kkanakdh at
Kazariin was suppressed by the Safawids at the

' beginning of the roth/r6th century (Mirzi Hasan

Fasa’, Farsnama-yi Nasiri, Tehran 1314/1896,
249), and the Anatolian branch of the order appears
to have faded out in the following century, although
traces of it persisted much later. Mention may also
be made of a derivative of Kazariini's order, the
Rizbihdniyya, founded by Razbihan Bakii of
Shiraz (d. 606/1zog): this was restricted to Fars
and did not last for much more than a century.

Bibliography: Farid al-Din CAttdr, Tadhk-




Ebu ishak Kazer(ni imareti
Prof. Dr. Mefail Hizlr . :
fBursa il Merkezinin

ursa Devlet Guzel Sana_tlar Galerisi
fUsur Ozan Ozen |

gazi Ermenileri Nasil Devlete Kafa Tutar Hale Geldi
Sinan Culk

imaret, Yildirim Bayezid tarafindan Ebu ishak Ka-
zer(ni adina yaptinimistir. [ran’da bulunan Kaze-
rOn kasabasindan olup asil adi Sehriyar oglu
Ibrahim olan Ebu ishak, buraya nispetle “Kize-
rini” olarak s6hret bulmustur. SOfiyy(n tarikati
seyhlerindendir. Alim ve fazil bir zat idi. 1034'de
yine bu kasabada vefat etmis ve ayni yere defne-
dilmistir. Oltimiinden yaklasik 300 yi sonra
Bursa’nin fethedildigi distintlirse, Ebu ishak’in
Bursa’ya gelmedigi ve sevenleri tarafindan kendisi
i¢in bazi hayrat eserlerinin yapildigi sonucuna va-
ritir. Bilindigi gibi Turkiye'de hircok yerde bu zat
adina tlrbeler yapimuistir.

Sahip oldugu fikirleri isidm diinyasinda genis yanki
bulan Kazerdniyye tarikatinin dervigleri, bu arada
Anadolu’ya da gelmisler ve halktan ve hiikiimdar-
lardan biyuk ilgi gérmuslerdi. Birgok Osman ta-
rihgisinin de bahsettigi gibi, Vildinm Bayezid “Ebd
ishak alemddrlarina mahsus bir zGviye-i Gfi” tesis
etmisti. Bu imaretin Yildirim tarafindan yaptiril-

med ibn Murdd Hén -halleda’lléhu milkehi ve
sultdnehd- (3) ve se‘a’l-‘abdi’l-fakiru Ibn iftihdr
MuTn el-Mrsidi el-Kuras? f7 tecdidih@ ve hilve min
ash@bi’s-seyhi’l-kebir ve ekdribihi fT sehri Cemdzi’l-
evveli seneti erba’a ve sem@nine ve semdni mie”
Anlami: Bu serefli mekani ulu sultan Bayezid Han
-Allah onu cennet bahgelerine yerlestirsin- yapti
ve sonra da Seyh Ebu ishak Kazer(ini’nin -Allah’in
rahmeti lzerine olsun- ashabina vakfetti. Daha
sonra kara ve denizlerin hakani, Murad Han oglu
Sultan Mehmed -Allah onun milkin{ ve saltana-
tin daim eylesin- yenilenmesini emretti. Bu arada
biyik seyhin ashabi ve yakini olan ibn iftihar
Muin el-Miirgidi el-Kuragi 884 yili Cemaziye'i-ev-
velinde yenilenmesi sirasinda bizzat katkida bu-
lundu.

Kitabe, Ebu Ishak miiridleri icin yaptirilan zaviye-
nin hangi tarihte insa edildigine agikhik kazandir-
miyorsa da, Fatih Sultan Mehmed'in bu yapiyi
Temmuz-Agustos 1479 tarihinde tamir ederek ye-

L “Sen COk Yasa Tankut Abi : = cigy, cami girigi Ozerindeki su kitdbesinden de  yadig antastlmaktadir.
- . acik lasiimaktadir: N

Nevzat Callk su — LLi ”cl ¢aan a§1“maﬂ é.jr o _ Bursali ismail Belig'in Gildeste adli eserinde, bu
; ro s %3 (1} Ka‘ibi’m fmz:h/ I:bukAatuis—,senfetu es~5u{ta— imaretin Ebu Ishak adina yapiimakla birtikte Bag-
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ABU ESHAQ EBRAHIM B. $AHRTAR KAZA-
RUNI, Sufi and eponymous founder of the Kazaria-
niya/Eshaqiya selsela. Abu Eshaq was born in 352/963

.. in Kazariin, the environs of which were still only thinly
islamized as late as the mid-4th/10th century. Though
the future shaikh’s parents were converted to Islam,
is paternal grandfather remained a Zoroastrian and
was opposed to the young boy’s tutelage in Koranic
studies. ' Abl Eshdq persisted, becoming proficient in
the traditional sciences and increasingly drawn toward
the pursuit of tasawwaf. His father at first doubted that
Abii Eshdq could maintain the rigorous discipline of
the Sufis but was gradually persuaded to let him
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continue ( “Attar, Tadkerat al-awhia, Lahore, 1295/
1878, p. 423). The exact moment of his entrance into
the company of dervishes is debated; though both
Haret Mohdsebt and Abl ‘Omar are said to have
i;lﬂuenced Abil Eshaq, in all tikelihood it was Abil ‘Al
Hosayn b. Mohammad Firiizabadi Akkdr, a disciple
of the famed <Abdallah b. Kafif, who became his
morsed (Jami, Nafahat [Bombay}, p. 141). One source
suggests that Abli Eshaq was dramatically converted
to the Sufi way of life by a single, overpowering glance
from Abil ‘Al (Yamani, Lata’ ef, pp. 87-88).

Once initiated into Sufi meditation and ascesis, Abi
Eshaq surpassed his mentors in the adulation and fame
he received, not only during his lifetime but also after
his death in 426/1033. His encounters with other saints
and tersely phrased insights are repeatedly cited in
medieval tadkeras (e.g., “Attar, Yamani, Jami, and
Sarvar). Many of the anecdotes about him concern his
proselytizing activity among the Zoroastrians and Jews
of his native region: <Attar (p. 427) gives the total of
his converts to Islam as 24,000, though one may doubt
that the ranks of his disciples swelled to 100,000 as
Sarvar has reported (p. 879). The kanagah at Kazarun
was the center of Abll Eshaq’s activity; from there he
directed his disciples to establish other kanaqahs. per-
haps totalling as many as sixty-five, throughout Fars.

Legends about the saint are almost inseparable from
the facts, Popularized accounts in secondary sources
consist of extracts, often embellished, from the two
principal biographies of Abl Eshagq, Ferdaws al-morse-
diya by Mahmiid b. ‘Otman and Marsad al-ahrar by
Mohammad Kazarini. Both tadkeras are late. being
inflated 8th/14th century Persian translations of a no
tonger extant Sth/! 1th century Arabic original by Abt
Bakr K atib (Arberry, pp- 163-64). In nearly ail accounts
the saint is portrayed as a fully orthodox, charismati-
cally aggressive Muslim. He was both typical and
atypical of the great shaikhs of his age. Like many Sufis.
he eschewed the company of kings, upholding charity
and indigence as twin virtues incumbent on true Sufis
(Jami, Nafahat, p. 141). On the other hand, he was a
strict vegetarian, reportedly refusing to eat meat even
in the company of fellow Muslims on the pilgrimage
to Mecca ( ‘Attar, Tadkerat al-awh@ , p. 424).

It seems likely that from an early date magical
properties were associated with the tomb of Abii Eshaq.
‘Attar suggests that during his lifetime the saint had
augured the beneficial effect of visiting his tomb, and
immediately after his death appeared in a dream to
assure his devotees that all who came to pay their
respects to him would obtain their wishes (pp. 427,
432-33). His kanaqah, tll its- destruction during the
Safavid period, remained a major exemplar of institu-
tional Sufism. Ebn Battlita mentioned incidents of
voyagers from as far away as India and China seeking
buraka (blessing) from the saint’s tomb for safe passage
and then paying sums of money to kanaqah representa-
tives at their journey’s conclusion (Ebn Battuta, tr.
Gibb, p. 97). In time. even a handful of soil from Abu
Eshaq’s grave was said (0 possess the same miraculous

prophylactic power as a visit to the tomb complex at
Kazarun.

In the islamization of Anatolia the Kazariiniya
selsela undoubtedly played a significant role that can
be charted with reference to its centers at Erzerum,
Amasya, Konya, and Bursa (Mehmed Fo’ad, passim;
Algar, in EI* 1V, p. 851). However, in south and
southeast Asia the order never penetrated beyond the
enclaves of mercantile Muslims residing in the coastal
cities, though as late as the 10th/16th century it is
included among the fourteen selselas which were alleged
to have had distinctive Indian branches (Abu’l-Fazl,
Tin-e Akbari, tr. 11, p. 204).

Bihliography: Mahmid b. “Otman. Ferdaws
al-mor3ediya fT asrar al-samadiya: Die Vita des
Scheich Abii Ishag al-Kazarant, ed. F. Meier. Leipzig.
1948. Nezam-al-din Yamant, Lat@’ ef-e Asrafi, Dethi.
1295/1878, 1, pp. 87-88. Golam Sarvar Lahari, Kaz-
nat al-asfia’ Lahore, 1284/1867, pp- 878-80. Kopri-
lizade Mehmed Fo’ad, “Abil Eshaq Kazarun: und
die Eshagi-Derwische in Anatotien,” Der Islam 19,
1931, pp. 18-26. A.J. Arberry, “The Biography of
Shaikh Abu Ishiq al-Kazarani,” Oriens 3, 1950,
pp- 163-72.
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been practical and in the service of either state law or
political opposition. There has been a corresponding lack
of interest in the theological, philosophical, and cultural
messages that were embedded in the traditional modes of
discourse. These remain, however appropriately valued,
in the university systems of modern Muslim states, and it
is there that the task seems likely to be attempted of re-
interpreting theirmessage for the needs of the 2 1stcentury.
Bibliography (for cited works not given in detail,
see “Short References™): N. Calder, “Ikhtilaf and
Ijma“in Shafi'i’s Risala,” Stud. Isl. 58, 1983, pp. 55-
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Iran 25, 1987, pp. 91-105. Idem, “Doubt and
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of Ijtihad,” Stud. Isl. 70, 1989, pp. 57-78. Idem,
Studiesin Early Muslim Jurisprudence, Oxford, 1993.
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Tradition,” Journal of Islamic Studies 3/2, 1992, pp.
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587-605. U. Heyd, Studies in Old Ottoman Criminal
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The Islamic Law on Land Tax and Rent, London, New
York, and Sydney, 1988. Ahmad b. ‘Al Katib
Bagdadi, Ketdb al-faqih wa'l-motafaggeh, ed. E.
Ansari, 2 vols., Damascus, 1400/1980. A. K. S.
Lambton, State and Government in Medieval Islam,
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FERDAWS AL-MORSEDIYA £ AsrRAR AL-
SAMADIYA, amajor hagiography of AbtiEshag Kazarni
(b.352/963,d.426/1033; q.v.), afamous Sufi and founder
of a selsela variously referred to as Kazarliniya.
Eshagiya, or MorSedTya. The original Arabic text, by
Abii Bakr Mohammad b. ‘Abd-al-Karim b.‘AlT b. Sa‘d
al-Katib (d. 502/1109). the third kallfa of the order, is
no longer extant. but evidence of direct textual
borrowings from it can be found in the Tadkerat al-
awlia’ of ‘Attar (Meier, p. 3). Although Ferdaws
al-mor§ediya almost certainly follows the structure of

the Arabic original, it was compiled at amuch later date
(728/1328) and contains additional material and
interpolations. The name of the translator, Mahmiid b.
‘Otman, does not appear in the text itself but his
authorship is attested in the two extant copies of an
abridgment of the book entitled Anwdr al-moriediya fi
asrdr al-samadiya, which he himself compiled.

Fritz Meier prepared an edition of the Ferdaws al-
morSediya based on the manuscripts Aya Sofya 3254
and Konya 1513 (see Golpinarli, pp. 193-94;
Kopriiliizade). The first printing (Istanbul, 1943} was
destroyed during World War II and reissued in 1948
with an informative introduction (pp. 1-86). A
subsequent edition by Iraj AfSar was based on Meier
but also included an edition of the abridgment, Anwar
al-morSediyafiasrar al-samadiya; Persian translations
of Meier’s preface and an article by A. J. Arberry; and
other essays (AfSar, 1980; ‘Aqili). A manuscript of
Ferdaws al-morSediya was reportedly included as part
of an important illustrated Sufi miscellany copied in
821/1418 for the famous Timurid prince Ebrahim Soltan
b. Sahrok (q.v.). At one time in the ‘Abd-al-Hosayn
Bayatcollection, this manuscript may have been donated
to the Madrasa-ye Samsamiya in Ardk (see Gol¢in-e
Ma‘ani, pp. 63-64), but its present location is not
known. The manuscript of another translation of the
Arabic text, Marsad al-ahrar eld siyar al-morsed al-
abrar, was in the private library of A. Chester Beatty
(Storey 172, p. 1343; described by Arberry), but its
current whereabouts are also unknown.

Ferdaws al-morSediya belongs to an -important
category of hagiography which focuses on a single
charismatic life (see HAGIOGRAPHIC LITERATURE). It
shares many structural similarities with other important
works in the same genre, including Sirat-e Ebn al-Kafif
(see EBN KAFIF) and Asrdr al-tawhid (q.v.). The value
of these works, not only for the history of the formation
of the Sufi orders, but also for a better understanding of
daily life and urban and rural structures, is gradually
becoming apparent to social historians (Aigle, 1995).
Furthermore, Ferdaws al-moriediya contains several
conversion stories and anecdotes about Muslim-
Zoroastrian relations in 11th century Fars, describing
the local history of the Kazariin region in the context of
the triangular relationship between the central Buyid
administration in Shiraz, the still considerable and
influential local Zoroastrian community in Kazarfin,
and the emerging power of the mostly rural Muslim
population under the shaikh’s shrewd and patient
leadership. The work is also an invaluable source of
information on regional dialects and geography.

Bibliography: Editions. F. Meier, ed. as Die Vita
des Scheich Abit Ishaq al-Kdzariini in der Persischen

Bearbeitung von Mahmiid b. ‘Utmdn, Leipzig. 1948.

1. AfSar, ed.. Ferdaws al-morsediva fi asrar al-

samadiva. Tehran, 1333 §./1954: 2nd ed.. Tehran,

1358 $./1980.

Studies and articles: M. A. Adib Tus1, "Lahja-ye

Kazariini-ye qadim,” NDA Tabriz 7, 1334 $./1955, pp.

26-40. T. Af¥ar, “Sanad-T dar bara-ye boq‘a-ye Sayk
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this. Taken together, these factors explain
why it was that Abt Ishaq was a popular
poet (Aba Ishaq, 13). Nevertheless, despite
his intellectual and artistic Hlnitaﬁons, and
his moderate talent and inspiration, his

poetry-has certain innovative and original

features which should not be overlooked:
the expression of certain human states of

mind and susceptibilities, the use of some

striking imagery and the portrayal of facual
expressions (‘Abbas, 136-139). '

‘Abtu Ishaq’s poetry apparently had

numerous admirers, many of whom learnt
his poems by heart (Ibn Khayr al-Ishbil,
418; Abu al-Hajjaj, 1/13; Ton Sa‘d, 2/133).
A manuscript of Abi Ishaq’s Dizvan, dating
back to the 7th/13th century, was edited
by: Garcia Gémez, with an introduction,
an%i explanatory notes. It was published
for the first time in Madrid and Granada
ini :1944; then it was edited and published
b}:ijuhammad Ridwan al-Daya who also
added a further introduction and explana-
tory notes (Beirut, 1396/1976).
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DEPARTMENT OF ARABIC LITERATURE
Tr. Hassan LauouTr

Abu Ishaq Kazartini, Ibrahim b.
Shahriyar b. Zadan Farrukh b. Khurshid
known as shaykh-i murshid (the Guiding
Master) (352—426/963—-1035), born in
Nuward in Kazaron, was a gnostic (‘anf),
poet, commentator on the Quran and
traditionist and also the founding shaykh
of the Kazartiniyya or Ishaqiyya Sufi si/-
sila (Mahmiud, 58; Jami, 260). His parents
were originally Zoroastrians who had con-
verted to Islam before his birth, but his
grandfather, Zadan Farrukh, died a Zoro-
astrian (Mahmaud, 11; see also ‘Attar, 763;
Zarkub, 145). His family was very poor and
expected him to learn a profession in order
to earn a living, but his thirst for learning
the Qur’an was so great that his parents
and his grandfather allowed him to go to

ENCYCLOPAEDIA ISLAMICA, Veol. IT, LEIDEN 2009. I:SAM 190005
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The Conversion Stories of
Shaykh Abu Ishaq Kazarani
(963 1033)

NEGUIN YAVAR!

century, when normative paradigms of spiritual conversion were outlined by

William James and Arthur Darby Nock. Influenced by James’s psychology of
religion approach,' conversion was defined as an individual action of the will, the
turning of a soul. Nock saw it as ‘the reorientation of the soul of an individual, his
deliberate turning from indifference or from an earlier form of piety to another, a
turning which implies a consciousness that a great change is involved, that the old was
wrong and the new is right’.” His concern was with conversion from paganism to
Christianity, away from primitive religion, toward a higher truth. His model was that
of St Paul, who chose Christianity because of spiritual conviction and moral decision.
More importantly, the conversion happened in one decisive and self-conscious moment.
Paul experienced a change of heart, a turning of the soul, and that altered the course of
his life.

T he academic study of conversion has come full circle from the early twentieth

! James asserts, “To be converted, to be regenerated, to receive grace, to gain an assurance,
are so many phrases which denote the process, gradual or sudden, by which a self hitherto
divided, and consciously wrong, inferior and unhappy, becomes unified and consciously right,
superior and happy, in consequence of its firmer hold upon religious realities. This at least is what
conversion signifies in general terms, whether or not we believe that a direct divine operation is
needed to bring such a moral change about’. William James, The Varieties of Religious
Experience (1902; repr. New York, 1997), p. 160.

ZA.D. Nock, Conversion (Oxford, 1933), p. 7.
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cekti. Bu yolda bir telgrafin her an gelmesi ihtimaline binaen bankada
uzun geceler bir memur bekletildi.

‘“Konferansin zabitnamesini tanzim eden Hariciye Nazir Shishkin
kararlarin oybirligi ile ahndigim yazmigti, Bu kararlarin memleketi
felakete siiriikleyeceginden, tarih huzurunda bu yolda bir maceraya
igtirak mesuliyetini kabul edemiyecegimi bildirdim. Bu yolda bir kayit
ilavesi hakkinda Imparatordan miisaade alinmasini rica ettim.

“Shishkin bir mektupla Imparatora miiracaat etti. Imparator da :
‘Maliye Nazin Witte’'nin kanaatine gore diger biiyiik devletlerle
anlasmadan Bogaz1 isgale tesebbiis etmek vaziyeti hazira dolayisiyle
memleket igin felaketi mucip olur’ ciimlesinin dercine miisaade etti
ve kendisi de ‘ekseriyetin kararlarina igtirak ediyorum’ tarzinda bir

derkenar ildve ederek zabitnameyi imza etti.
“Imparatorun itimadini haiz en yakinlarindan baz: kimseleri ve

bunlar arasinda bilhassa Gran Diitk Wladimir Alexandrovig ile Sen
Sinod Miiddeiumumisi Pobiedonostzev’i endigelerime istirake galigtim.

“Bunlarin tesiri ile mi, yoksa kainat1 idare eden ve Allah ismiyle
yad ettifimiz o muazzam kudretin iradesiyle mi, Imparator fikrini

degistirdi, Istanbul’a avdet eden Nelidov’a ittihaz olunan karardan
sarfinazar edildigini bildirdi.”

Istanbul’'un Ruslar iizerinde icra ettigi cazibe, siyasi havanin
tebeddiilii ile niiks eden marazi bir haleti ruhiye oldugundan siiki-
net devrinin uzun miiddet devami beklenemezdi.

Birinci Cihan Harbinde Rusya igin maglabiyet belirdigi ve
memleket dahilinde Carlik idaresi aleyhinde ayaklanmalar bagladig
bir devirde umumi karargihta, hariciye nezareti miimessilinin de
igtirdkile inikat eden konferansta, fiilen bagkumandanhk vazifesini
ifa eden Genel Kurmay Bagkani General Alexiev, harbin neticesinin
bat1 cephesinde taayyiin edeceginden bahisle Kafkas ordularmin bu
cepheye aktarilmasmin yerinde olacagim ileri siirerek, bunu temin icin
gayet miisait gartlar teklifiyle Tiirkleri bir miinferit sulhun akdine ikna
etmek tavsiyesinde bulunduktan sonra ‘Bu tavsiyemin ezeli emelimiz-
den sarfi nazar ettiimiz manasina alinmamasini hasseten rica ederim.
Umumi sulhu miiteakip, istedigimiz zaman herhangi bir vesileyle
Tiirkiye ile bir hadise gikarmak ve kolayca hedefimize ulagmak miim-
kiin olur’ sdzlerini ilive etmesi Ruslarin marazi haleti ruhiyeleri
hakkindaki teshisi teyit eder3,

* Gaston Gaillard, The Turks and Europe. London 1ga1.
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ABU 1SHAK KAZRUNI ve ANADOLU’DA
ISHAKI DERVISLERI

Prof. Dr. FUAD KOPRULU
Almanca’ya Ceviren : P. WITTEK

Tiirkge ash bulunmadifindan, Almanca’dan Tiirk¢e’ye Ceviren :

CEMAL KOPRULU

Der Islam dergisi (C. XIII., Nu. g1, not-2, Taeschner-Wittek,
Candarlizide Vezir Ailesi), H. HiisameddIn’in zikrettigi Vakyf~-Ndme
vesllesiyle Seyh Abii Ishik Kazriini’den bahsetmektedir. Hiisimed-
dIn, A. I. K.’nin Bursa’nin Saray Stfileri’'nden oldugunu, Murad I.
ile Yildirim zamanlarinda vezirlerle Alimleri ve umiéimiyetle her
ziimre mensuplarindan birgoklarim etrifina topladigimi, vezir Can-
darli ‘All Paga’nin da onun adina tekke inga ettirdigini ve tekkeyi
biiyiik hayrat te’sisleriyle techiz ettigini soylemektedir (T4 TEM,
XVI., g72). HiisdmeddIn ayrica, “Sehzade Bayezid Bey’'in fudala-i
mesayihten Abii Ishik Kiazriini denmekle meshur Mevlini Seyh
Semseddln Mii’eyyed Celebliye ..... izhdr-i meyl ve mahabbet
ettigini (Bk., Amasya Tarihi, c. I11.,s. 144) iddid etmektedir. Bu iddiaya
gore, Yildinnm’in Bursa’da inga ettirdigi Abii Ishak-hane’nin —ki S$iik-
ri’llah (SEIF basimi), MOG, 11., 98 20; ‘Asik Pagazdde (Giese basimu,
s. 59, 193; Nisanct Mehmed Paga (Ist., 1279), s. 133 ve ‘Ali, Kinhi’l-
Ahbar (Ist., 1277-85, c. V., s. 107) *da da zikredilmektedir— A, 1.
Kazruni miiridleri igin te’sis edilmis oldugu anlasiimaktadir.

Halbuki yukaridaki kaynaklar A. I. Kazrini'nin adindan hig
bahsetmezler; diger taraftan Niganci Mehmed, “Abii Ishak ‘alem-
darlarina mahsus bir zaviye-i ‘4li” den bahsetmekte ve bu arada,
“<alemdar” kelimesinden, Ishaki tarlkatine A4it sancagi tayiyanin
kasdedilmis olacagim soyledigine gére, “zaviye” Abii Ishik Dervis-
leri igin kurulmug oluyor; fakat ‘Ali de ayni gekilde ifadede bulun-
maktadir®. :

! fst, Universitesi Kiutiiphanesi, Ist., 2369/g94, Halis Efendi (Nu. 3736) ve
Belleten, C. XXXII, 15
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4. HISTOIRE PERIODE MUSULMANE
4.1. HISTOIRE MEDIEVALE

D. Aigle, J. Calmard, J.-P. Digard, C.-H. de Fouchécour, F. Grenet, R. Gyselen, P. Lory,
R. Matthee, J. Paul, Y. Ragheb, M. Szuppe, E. de la Vaissiére, Z. Vesel

285. AIGLE, Denise. «Le rayonnement d’une grande famille du sud de I'Iran et sa
contribution i la transmission du savoir shifi‘ite aux XIVe-XVe siecles», in: Jac-
queline Sublet & Nicole Cottart éds., Cahiers d’Onomastique Arabe 1988-1992.
Paris, CNRS Editions, 1993, pp. 105-161

L’A. utilise e Daw’ al-lami‘ f{ a'yan al-qarn al-tdsi‘, de I'Egyptien al-Sakhawi (830-
902/1427), pour étudier le parcours biographique de cinq générations d’une lignée de sayyids
shiéfi‘ites, originaires d’une bourgade du Fars, Ij. Les notices biographiques de prés de qua-
rante personnages permettent de dessiner I'arbre généalogique de cette famille de savants et
de reconstituer son parcours intellectuel et spirituel ainsi que son réle politique et social. A
coté de savants shéfi‘ites d’orthodoxie stricte, la famille des 1jis comportait une branche
d’orientation mystique, et plusieurs adeptes de I’alchimie. La qualité de savants en sciences
re]lgleuses des Ijis est attestée par les enseignements qu’ils dispensaient, & Shiraz et 1j, mais
aussi 4 La Mecque, Alep, Damas. Plusieurs personnages de la famille sont restés célebres
pour leur piété et pour leurs charismes, et leur autorité était reconnue par des souverains de
pays €éloignés de I'Iran. Par leurs voyages et leur reconnaissance dans I’ensemble de I'empire
musuaiman, les Ijis manifestent bien ’unité culturelle des hommes de savoir religieux dans le
Dar al-isldm & P’époque timouride. Leur ouverture 2 des enseignements d’autres écoles juri-
diques, de méme que leurs liens avec le soufisme, sont significatifs du shéfi‘isme a cette
période. Cette étude montre I’apport essentiel des sources arabes pour I’histoire sociale et
religieuse de I'Iran médiéval. En annexe 2 larticle figurent les notices individuelles des per-
sonnages, une liste des ouvrages étudiés et composés par les l_|1s ainsi que les tableaux généa-
logiques de la famille. P.L

286. AIGLE, Denise. «Un fondateur d’ordre en milieu rural, Le Shaykh Abl Ishaq™

de Kagzariii», in: Denise Aigle éd., Saints orientaux. Paris, De Boccard, 1995,
pp. 181-209, tabl. généalogique, bibliogr. (Hagiographies Médiévales Comparées, 1)

Le sheykh Abii Ishdaq Ibrahim b. Shahriyar Kazar(ini (963-1033) est connu pour avoir
fondé un ordre protecteur des marchands qui s’étendit au XIV® s. jusqu’en Anatolie, en Inde
et en Chine. Le récit de sa Vie en arabe est perdu mais sa traduction persane, Firdaws al-
murshidiya fi asrdr al-samadiya, datée de 1328, est une des plus anciennes biographies en
persan sur un saint personnage a nous étre parvenue. Dans cette étude, D.A. tire de ce maté-
riau hagiographique, complété par les données des géographes arabes et des chroniqueurs, le
portrait d’un sheykh rural qui se consacre pendant quelque cinquante ans & convertir les zoro-
astriens a l’islam, a construire des édifices religieux et a soutenir le jihdd contre les Byzan-
tins. Le sheykh Abfi Ishiq est originaire de Kazarfin, alors partiellement islamisée (son grand-
pere paternel était zoroastrien). Son hagiographe rapporte son zéle religieux précoce, soutenu
par des signes qui I’auraient présenté comme I’héritier spirituel du célebre saint homme de
Shiraz connu sous le nom de Shaykh Kabir, dont il aurait requ la khirga. Cet article témoigne
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de I'intérét d’utiliser, avec les précautions méthodologiques qui s’imposent face & une littéra-
ture & vocation €ditiante, les ressources de I’hagiographie pour retracer ['histoire religieuse et
sociale d’une petite ville comme Kazariin, dont on ne trouve gue peu de mentions dans les
sources historiographiques. Bien que soumis aux lois du genre, puisque les anecdotes sont
sélectionnées en fonction du portrait que ’hagiographe veut tracer de son maitre, le Firdaws
donne une image de I’atmosphere qui pouvait régner, au X® siecle, dans une petite bourgade
du sud de I'Iran.

287. ARJOMAND, Said Amir. «‘Abd Allah Ibn al-Mugqaffa‘ and the “Abbasid Revo-
lution”». Iranian Studies 27, 1-4 (1994) [1995] pp. 9-36.

L’auteur analyse ici la révolution abbasside en termes de «révolution intégrative», par-
tant de la constatation que les Iraniens qui ont participé a la révolution n’ont agi ni en tant que
groupe ethnique, ni par nationalisme, mais plutét comme des mawdlfs militants qui deman-
daient a étre intégrés dans la communauté politique. 1! distingue, d’une part, la masse des
sujets iraniens, rejoints par un nombre croissant de dihgdns et qui, aprés la mort d’Abldl Mus-
lim, formerent la base des mouvements politico-religieux, et d’autre part, les élites adminis-
tratives, les secrétaires (kuttdb) qui avalent joué un rdle croissant dans I’administration
omeyyade. L’auteur retrace la carriere de plusieurs de ces élites qui, sans étre converties a
I’islam, collaborérent pleinement avec les Arabes.

La plus grande partie de Particle concerne la vie, la carriére et 'oeuvre d’Ibn al-
MugqaiTa’ que "auteur étudie dans le contexte de la révolution abbagside. Tbn al-Muqaffa‘, de
son vrai nom Dadhoye (ou Dadheb), €tait issu d’une famille de notables du Fars. II était au
service de I’administration fiscale de Hajjaj. Son fils Ruzbeh naquit a Jar en 720; il fut édu-
qué dans 'art de la chancellerie et servit également les Omeyyades. La carriére d’Ibn al-
Mugqaffa‘, qui fait le pont entre les périodes omeyyade et abbasside, est bien représentative du
role essentiel joué par les kutrdb, 4 la fois intermédiaires entre Arabes et Iraniens et transmet-
teurs de la culture persane a l’islam. Cependant, beaucoup de secrétaires furent accusés de
zandaqa, au nombre desquels figurent Ibn al-Muqaffa’ et plusieurs de ses amis qui gravitaient
dans Pentourage du calife. 11 fut reproché a Ibn al-Mugaffa® de provoquer les musulmans sur
I'inimitabilité du Coran: un ouvrage religieux, dont nous ne possédons que quelques {rag-
ments et qui est une sorte de parodie du Coran, lui est attribué. Cet article, intéressant et
fouillé, met bien en lumiére I'importance stratégique des régions du sud de I’Iran (Fars et Kir-
man) pour les gouverneurs arabes, ainsi que la complexité des relations entre les élites ira-
niennes et le pouvoir islamique. D.A.

288. BerApZE, Grigori G. «Zur Erforschung von Lokalgeschichten des mittelalter-
lichen Iran», in: Bert G. Fragner, Christa Fragner & Gherardo Gnoli eds., Proceed-
ings of the Second European Conference of Iranian Studies: Held in Bamberg, 30th
September to 4th October 1991, by the Societas Iranologica Europae. Roma, Istituto
Italiano per il Medio ed Estremo Oriente, 1995, pp. 97-102 (Serie Orientale Roma,
73)

[A la recherche des histoires locales de I’Iran médiéval]

L’auteur propose un projet de création de bases de données sur la toponymie dans les
dictionnaires biographiques de 1'Iran médiéval, sans toutefois évaluer le travail nécessaire et
les résultats escomptés.

289. BLaNKINSHIP, Khalid Yahya. The End of the Jihdd State: the Reign of Hishdm
Ibn ‘Abd al-Malik and the Collapse of the Umayyads. Albany NY, State University
of New York Press, 1994, x1u-399 p., cartes, annexes, glossaire, notes, bibliogr.,
index (SUNY Series in Medieval Middle East History)

Les livres publiés sur les premiers siécles de 1’islam ne sont pas trés nombreux et nous
ne pouvons que nous réjouir de la présente parution. L’auteur s’appuie dans cet ouvrage sur
la relecture d’un grand nombre de sources «islamiques», mais il exploite également les sour-
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ABSTRACTA IRANICA, XXVI, 2003 TEHERAN, pp. |

312. EBN °‘EBADI KAZERUNI, Jalil al-Din Mohammad. « Deyl-e ketib-e

Tohfat al-morSedin men hekdyat al-salehin dar dekr-e seyh Abi Eshiq Ebrihim ebn %;Z& @S;ij; o
Sahriyar Kizerini». Be tashih va mogaddame-ye *Aref Nowsahi va. Mo‘in g
Nezami. Ma‘dref, XX, 1 (1382/2003), pp. 97- 139.

Le texte publié ici est trés representanf des propos du fondateur de la grande fariga de la
mursidiyya, retenus par la tradition. L’introduction des detx auteurs 1 ce texte quils éditent
est une bonne récapitulation des textes connus concernant ce fondateur, maitre Abat Eshiq
Ebrahim de Kazeriin (352/963-426/1034). Aux pp. 105-111, on lira I'introduction arabe de
la Tohfat, par laquelle son auteur situe bien et sobrement son travail et ses sources. Le texte
persan du Deyl, ajout au téxte traduit, est aux pp. 111-135 de I'article. Pp. 111-124, ce sont
dix-neufs récits concernant le Sheikh, ses visiteurs, ses réflexions, ses réponses. Les
pp. 124-135 sont comme un condensé de son enseignemert (vasiyaf): conseils pour
s'instruire, pratiquer la piété, tout spécialement se dévouer aux pauvres, servir les frétes et
les visiteurs ; viennent enfin pnéres et exemples édifiants donnés par le maitre. On sait le
rayonnement considérable qu’eut la mursidiyya, depuis Kazerin et sur tout le continent, de
la Turquie  I'Inde, commie I'a rappelé-Hamid Algar dans son article de I’ EF (vol. IV, 1978,
pp. 884-85). Sur les sources qui nous restent de I'enseignement du maftre fondateur de la
murSidiyya, introduction dés auteurs ¥ leur article livre un panorama iiés utile. Pour en
rester au Deyl, disons que les auteuts notent que, 'si, au-5°/11° s, les pélerins en visite au
madusolée (bog ‘a) de Kazemn'comprenaiem les récits édifiants qui I’on faisait en arabe, il
wen était plus de méme A partir dii 8%/ 14 s Le travail de traduction & destination de '
I’auditoire commenga alors, un vrai travail recourant aux sources arabes encore disponibles &
cette époque, C’est ainsi que deux auteurs 3 peu prés contemporains, Jalal al-Din Kazeriini et
Mahmiid b. “Otmén usérent dé sources communes pour traduire, mais aussi pour compléter
leur traduction du Rawd al-rayihin de Yafi'l (ob. 768/1366). C’est ainsi encore que parurent
la Tohfat al-morfedin de Jaldl al-Din et 1€ Ferdows al-mordediyye fi asrir al-samadiyye
(publié en 1948 par Fritz Meier). Sensiblement contemporains furent atssi les Anvir al-
morSediyye (€dité par Traj AfSaren 1357/ 1978). 1Is ’appuyaient sur le texte arabe de Yafi'i,
dé ja noming, mais utilisaient aussi d’autres sources, en particulier deux livtes en arabe dont’
Jalal al-Din Kazeriini dit s'8tre servi, perdus depuis. I s'agit de Ia Tadkirat al-masdyif de
Abi Sujd’ al-Muqaridi al-8itazi (ob. 509/1115) et de la Sirat al-murSidiyya de Abl Bakr
Muhammad (...) b. Sa*d. Ce dernier fut le troisidme successeur du fondateur de la mursidiyya,

entre 458/1065 et 502/1108. Le premier, Muqdridi, connut personnellement Abli Eshdq
Ebrahim Kazeriini, L’ intérét de la ‘suite’, le Deyl, traduit par Jalil al-Din en complément & sa
: traduction du livre arabe de Yafii (le Rawd al-rayifiin), la Tohfat, est d’avoir sauvegardé un
texte certainement trés ancien et pris 4 une source sfire. Il reste i souhaiter que les deux
anteuss de Iarticle complétent leurs références dans la grande tradition érudite montrée par
Brockelmann, auquel ils se référent. CF
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