bn Tud (0924 05)

FUDI, “ABDALLAH B. MUHAMMAD

vol. 2; Louis Pouzet, Une herméneutique de la
tradition islamique. Le commentaire des Arba'in
al-Nawawtya de Mulyt al-Din Yahya al-Nawawt
(m. 676/1277), Beirut 1982; Muhammad
Muhsin Agha Buzurg al-Tihrani, al-Dhari‘a
ila tasanif al-Shi'a, 25 volumes in 28, Tehran
1968; Sahl al-Ud, al-Mu'in ‘ald ma‘rifat kulub
al-arba‘tn min ahadith Sayyid al-Mursalin, Beirut
2005.

Scorr C. Lucas
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Fadi, ‘Abdallah b. Muhammad

‘Abdallah b. Muhammad Fadi
(1766-1828) was the younger brother of
Shaykh ‘Uthman b. Muhammad Fadr
(d. 1817), who established the extensive
reformed Islamic state known now as
the Sokoto Caliphate. He was primarily
a scholar and a mujghid in the jihad that
established this state. With the jihad won
in 1808, the conquered territories, now
to be governed as Islamically as possible,
were divided into four quadrants, of which
the western and southern were allotted to
‘Abdallzh, with his nephew Muhammad
al-Bukhart (d. 1839 or 1842) in charge of
the south, under ‘Abdallah. ‘Abdallah’s
headquarters were initally at Bodinga,
and then, after 1817, at Gwandu; around
him settled many poets and Siifis who
preferred to the huge city of Sokoto, with
its traders, soldiers, and fortune-seekers,
the exceedingly scholarly atmosphere that
‘Abdallah encouraged.

‘Abdallah was born on 2 Jumada II
1180/5 November 1766 and died on
6 Muharram 1245/8 July 1829. Traditon-
ally described as “tall, fat, and black,” he
.was a brave, able commander in the jihad
and was wounded twice. He wrote all his
life—his first dated poem was written in
1774 (when he was eight years old) and
his last work in 1828—and he is said to
have practised writing every night. He

wrote two biographical works in Arabic,
Ida“ al-nusukh (“The repository of texts”)
and Tagyin al-waragat (“Ornament of
pages”), in which he records his teachers
and collects his own poetry written before
and during the jikad, but his major books,
all in Arabic, in both prose and verse,
were on lofsir (Qur'anic commentary)
(e.g., Dya’ al-ta’wil, “The long light,”
2 vols., 1815—6) and Arabic grammar and
morphology; several of his eighty-eight
known works are on wgitl al-figh (principles
of jurisprudence) and Islamic government

(e.g., Diya” al-hukkam, “light-ef tire rulers,”
g., Y » 1g

written for the jihad leaders in Kano in
1806), as well as on hadith and Stfism—
for instance the Qadiriyya, a widespread
Sofi order, of which ‘Abd al-Qadir Jilani
(d. 561/1166), a Hanball scholar actve
in Baghdad, became, after his death, the
namesake and patron.

‘Abdallal~was less willing than his-
brother, Shaykh ‘Uthman, to compromise
on matters of governance and law—he
permitted only Maliki rulings—to the
extent that he not only disagreed openly
with him (e.g., on ‘Uthman’s use of takfir,
the Muslim declaration of another’s
Muslim apostasy) but also became so
disillusioned with the indiscipline of the
mujahidiin that he abandoned the jihdd in
1806 to leave for Mecca. However, he
stopped en route at Kano (in present-day
northern Nigeria), in order to perform for

his hosts the nightly fgfsir in Ramadan

and to write for them a book on govern-
ment (Dipa’ al-hukkam); in response, they
persuaded him to return west and rejoin
the jihad.

Although formally the amir at Gwandu,
he left much of the later campaigning
to his nephew and co-administrator,
Muhammad al-Bukhari, preferring to
write and teach. Some 750 students and
companions (ashab) of his are known. Asa

The Encyclopaedia of Islam(Three), 2016/2, Leiden 2016.
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L'OEUVRE DE ABDULLAHI DAN FODIO ET SON
IMPACT SUR LA VIE SOCIALE ET CULTURELLE DE
SA REGION

: SIDI MOHAMED MAHIBOU
‘Sa naissance

Abdullah naquit dans un village de Gobirl qui s‘ap?elait Maganjmiz. Le pére de
Abdullahi s'appelait Muhammad dit Fdi ou Fodio” b-Uthman b. Salih b. Hariin
b. Muhammad Gurtu b. Muhammad Thambo b. Bba Baba b. Masiran b.
Ayylb b. Miisa Jokollo.

Sa date de naissance

Les opinions des auteurs divergent sur sa date de naissance. Pour Abd Bakr
Aliyu Gwandu®, il serait né en 1186/1772; tandis que, selon le Shaykh Abd
Bakr Gomi’, il serait né en 1179/1765. Cette derniére opinion parait plus
probable, car elle est soutenue par d'autres théses.

Sa formation

Abdulahi entama sa formation 2 I'dge de sept ans environ. Il a commencé par
l'apprentissage de la lecture auprés de son pére. I a terminé la récitation du
Coran par coeur a I'dge de 12 ans. La formation de notre personnage passe par
trois’ étapes qui pourraient correspondre aux trois cycles de I'enseignement
moderne.

1- La/prerniére étape: c'est 1'apprentissage de la lecture du Coran.
2- deuxi®me étape: cette étape concerne I'étude de toutes les disciplines arabo-
islamiques hormis le tafsir et le hadith.

Gobir était une région qui se situait au Nord-Ouést du Nigeria et Sud-Est du Niger. 11 était un des Etats
~haussa qui se sont opposés & l'action du Shaykh Uthman dan Fodio et contre lesquels ce dernier a mené

le jihad,
R voir 1da"al-nustikh man akhadtu min al al-ShuyQkh, p.3
3 Voir M. HISKETT, Tazyin al-Waraqat, Ibadan 1963.

D'aprés Abdullah, lui-méme, le terme Fdi veut dire en peul; lettré. voir Ida'al nusitkh, P.3. Quant & Al-
Jabarti, en parlant de Muhamad Fadi, révéle que le mot Fadi désigne le grand, mais sans préciser la
langue dans laquelle il a cette signification (voir, Ajd'ibal-athér, 2/31), Le Caire 1959,

It s'agit d'un universitaire nigérian dont nous parlerons plus loin.

C'était un juriste du droit islamique qui fut le chef des cadis au nord du Nigéria.

365~ 3 Fb
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quest for knowlede,

conquest of nature.

Nature has a cure for everything. It simply
needs a compassionate heart, an
observant eye and an indomitable wilt to
unfold its secrets — and harness them for
the well-being of mankind.

Man's constant search and research
combined with ingenuity and intellect
accounted for a remarkable advancemant
in the domain of medical science.

Eastern Meadicines owe much o Nature.
And Muslims contribution to it 1s
unguestionably great.

Hamdard benefits from the accumulated
knowledge of centuries, blends it with the
latest scientific technology and convarts it
into efficacious herbal medicines to cure
the suffering humamity all over the world.
It aims at various aspects of human
welfare by way al imparting health
education through ils health literature,
holding seminars and symposiums on
health and diseases, conducting research
on the therapautics and drugs of Eastern
medicine, extending philanthropic services
through Hamdard Mobile Dispensaries
and creating health awareness through
books and journals.

o LN Yy L RAARUEEN

RS Anpyaam A s

Hamdard earns to spend in the pursuanca
of noble objectives. is resources are now
mainly directed towards materializing the
long chenshed dream of bullding Madinat-
al-Hikmat — a city of knowledge and
learning. By the Grace of Aliah, the dream
is taking a concrate shape, Madinat-al-
Hikmat is coming up fast over 1000 acres
in the lush environment of Hub River near
Karachi. It's a gigantic project of global
significance and 1s intended to serve as a
fountain-head of learning for the world in
general and the Muslim Ummah in
particular,
Hamdard has an unwavering belief that
man's quest for knowledge would one
day. result in man’s conguest of nature —
promising to the mankind a happier world
and a sociely. Iree of disease, infirmity,
ifliteracy and poverty.

ADARTS-HMD Y88

Hamdard Islamicus ‘ 59 =65

Vol. XIV No. 4 ({464 )

THE SIGNIFICANCE OF AL-MIFTAH LIL-TAFSIR TO
THE MUSLIM UMMAH

Suraman Musa

INTRODUCTION

Shaykh ‘Abd Allah bin Fodio {d. 1829)! is the younger brother of
the celebrated Islamic reformer of West Africa Shaykh ‘Uthman Dan
Fodio {d. 1817).7 He was an erudite scholar and a prolific writer. He
contributed immensely to Arabic and Islamic literature. More than
one hundred works have been attributed to him.? Some of his major
works on Arabic 1anguage are: Tazym al-Waragat,* al-Bahr al-Muhit,®
and al-Hisn al- Rasin fi im al- Tasnzf‘; His works on Islamlc Studies
include: Tafsir Diya’ al- Tawzl 7 Tafsz.r KLfayat al-Du afa and al-Fara’id
al-Jalilah.®

One of the major contributions of Shaykh ‘Abd Allah bin Fodio
to Islamic Studies was his work titled al-Miftah Uil TafSLr (key to
commentary of the Qur’ an). In the work the essential “elements of the
two books of Jalal al-Din ‘Abd al -Rahman al- Suyutl titled al-Itgan fi
‘wlum al-Quran and al- thayat were summarised in verses to make
up the work. The work is in verse and comprised one thousand two
hundred and two verses, all of them dealing with the various sciences
that will aid one’s understanding of the Glorious Qur’an.

As we all know the knowledge of the science of the Holy Quran
is the cornerstone of all Islamic sciences that each and every Muslim
aspire to acquire in his life-time, the work al-Miftah Uil Tafsir gives
us a simple guide towards achieving that goal.

In this paper an attempt is made to bring to light the significance
of Kitab al-Miftah Uil Tafsir and its essence to the Muslim Ummah.

The Author of al-Miftah Uil Tafsir

He is Shaykh ‘Abd Allah bin Fodio bin Muhammad bin Salih bin

Fodic. He was born in 1766 A.D. (1180 A.H.) to a Fulani tribe called,

Torodbe in the village of Maganimi.
He started his Isiamic education at an early age from his father
Muhammad Fodio. From him he learnt the recitation of the Holy

K@%‘ﬁ“\&” ?\;
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CHAPTER THREE

THE FODIAWA: (2) ©

‘ABD ALLAH b. MUHAMMAD FODIYE b. “‘UTHMAN b.
SALIH, known as Abdullahi dan Fodio, and in Sokoto writings as

al-Ustadh, b. 1178/1764-5 or 1180/1766-7, d. 6 Muharram 1245/8
July 1829.

GAL, S 11, 894; Infaq, passim; Tazyin, 5-24 et passim; Haraka, 126 ff.; Thagafa,
passim; Hiskett (1957); Last (1967a); Hiskett (1973); Ayagere (1974); Zahradeen
(1976); Gwandu (1977); Hamid (1979); Hamid (1980); S.U. Balogun (1983);
Abdullahi (1984); MSS: °Abd al-Qadir b. “Uthman, al-Anis al-mufid (see S.U.
Balogun (1983), 89-96, 156-61); Omar Bello (1994), 5-8; Sa® d °Abd al-Rahman,
Tartib al-ashab wa-tajmi® al-arbab. '

Somewhat overshadowed by his elder brother Sh. *Uthman and, after
the latter’s death, by his nephew Muhammad Bello, °Abd Allah was
nevertheless distinguished by his personal piety, his valour and his
intellectual skills. He received his early education from his father
and then from his elder brother, with whom he studied a wide range
of Islamic disciplines. He also studied with uncles of his, including
Muhammad Raji and “Abd Allah b. Muhammad Sambo. In his Jda°
al-nusitkh he gives a fairly full account of his education and men-
tions a number of other local shaykhs, of whom we otherwise know
little. The exception is Jibril b. “Umar, with whom he studied works
of usal al-figh. His pupils included al-Mustafa b. Muhammad, father
of the better-known °Abd al-Qadir b. al-Mustafa.

He took a full part in his brother’s jihad and used his linguistic and
literary talents to praise its heroes and mourn its dead. He gathered
together his poetry relating to the movement and placed it in an
historical context in his Tazyin al-waraqat, a work that shares some
of the qualities of both the Ayyam al-‘Arab and the Sira literature.
Whereas Sh. *Uthman was inclined to overlook some of the faults of
his followers and in the interest of Muslim unity to look for broad
interpretations of legal rulings, Abd Allah was less inclined to
compromise. As a result, there were several of well-known dis-
agreements between them (see Elmasri (1978), 29-33). At one point,
in 1808, “Abd Allah was so disheartened by what he saw as laxity on
the part of some members of the community that he determined to
dissociate himself from the jihad, at least temporarily, and seek
solace in the pilgrimage to Mecca. However, he got no farther than
Kano, and was persuaded to return and rejoin the struggle.

\ | . s .86-773
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In 1813 °Abd Allah was appointed chief administrator for the
western territories of the Islamic state established by the jihdd. His
territory included areas as distant as Liptako and even, in theory
Masina, whose ruler Sh. Ahmad Lobbo had been given a flag by Sh.
¢Uthman, as well as areas to the south such as Nupe. “‘Abd Allah
built Bodinga as his headquarters, but after Sh. *Uthman’s death in
1817 he moved to Gwandu. During the Shehu’s lifetime he had
functioned as his wazir and on his death he seems to have expected
to succeed him as head of the community. However when he arrived
at Sokoto, after receiving news of the Shehu’s death, he found the
gates shut, and Muhammad Bello within them. There followed a
period of cool relations between nephew and uncle that only returned
to their customary cordiality after “‘Abd Allah helped Bello defeat
the rebel °Abd al-Salam at the B. of Kalambaina in 1818.

¢Abd Allah’s literary output was wide-ranging and it is difficult to
categorize it. Like his brother *Uthmin he wrote on the theory of
Islamic government, but less to justify the jihdad than to lay down
actual principles of state. Like him, too, he wrote on Sufism and figh,
but again, as regards the latter, more extensively on principles (usil
al-figh) than on specific issues. The two fields in which he was
distinguished were Arabic language and tafsir. His special linguistic
interests are seen not only in his several works on Arabic grammar
and morphology, but in his poetry where he delights in displaying
his philological skills. His interest in tafsir led to the voluminous
Diya® al-ta®wil which has been widely used in West Africa, and
which he abridged under the title Kifayat du‘afa” al-siidan, as well

as several works on Qur’anic sciences. He also wrote on hadith,
asceticism, Logic, Prophetic ethics and Fulani genealogy, as well as
composing poetry in Hausa.

(A) WORKS FIRMLY ATTRIBUTED TO ‘ABD ALLAH

1. Adab al-°adat ‘ald sunnat al-rasil wa-tabi‘thi ’l-sadat.

MSS: Ibadan (CAD), 34, 416; Ibadan (UL), 255, 283, 342, 376, ff.
137-60, 376, ff. 161-69, 513; Jos, 55; Kaduna (NA), L/AR9/2,
P/ARG6/7 (copy of Jos, 55); Kano (BU), AF, 8/82; Sokoto (CIS),
2/1/2, 2/1/9; Sokoto (SHB), 2/8/36, 2/19/88; Sokoto (WJC), 4/54,
7/57, 8/80.

2. Adab al-mu‘dshara li-talab al-najat fi ’l-dunya wa’l-akhira.
On social relations, taken from the Ihya® of al-Ghazali.

ARABIC LITERATURE OF AFRICA &
Volume I The Writings of Central Sudanic Africa

CGENERAL EMITORS $ 1.0, HUNWICK ano R.S. O'FAHEY
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