———the underrepresented, such as women, Arabs,
H
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ground as a young man, he fled to > Iran and
was later sentenced to death in absentia. Air-
~ lifted to Israel in 1949, he joined the editorial
. staff of the Arabic newspaper al-Ittihdd and
published stories in the journal al-Jadid under
the name Samir Marid. After completing his
'compuisory army service, he joined the Israel
Hydrological Service, where he worked until
taking early retirement in 1981. Michael gradu-
ated with a-degree in Arabic literature and psy-
chology from the University of Haifa in 1970.
Other than five years on kibbutzim and eleven
years in the Galilee town of Ma‘alot, Michael
has made Haifa his home. In 2002, he became
president of the Association for Civil Rights in
Israel.
Although he has written plays, nonfiction,
and children’s literature, Sami Michael is best

known for his novels. The materials of his fic-

tion are based on personal experience, but for
the most part are not autobiographical. The cit-
ies of Baghdad and Haifa figure prominently in
his works. He is celebrated for giving voice to

. MIDRASH AND AGGADA—ACTIVITY AND RECEPTION IN THE ISLAMIC ERA

In addition to the foregoing works, which all
pertain to Israel, Michael has written two nov-
els set in Baghdad that recapture its lively and
truly multicultural society on the verge of great:
changes. In Hofen shel ‘Arafel (1979; A Handful
of Mist) the protagonist Ramzi moves easily
among his Jewish, Christian, and Muslim
neighbors, friends, and comrades. His Com-
munist politics, however, do not save him from
the upheavals of the late 1940s, and at the end
he is forced to flee from his homeland. Victoria
(1993) returns to an earlier time, and tells the
story of a young girl, based on the author’s
mother, growing up in a poor courtyard in
early twentieth-century Baghdad. Its great
achievement is in bringing a lost world to life
and insisting that it is part of the Israeli national
narrative.

Sami Michael has received three honorary
doctorates, as well as numerous other awards
for his writing, including the Prime Minister’s
Award, the President’s Award, the Brenner
Prize, and the Emet Prize.
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immigrants, and Mizrahim, and for bringing
the immigrant experience to the center.
Michael’s first novel, Shavim ve-Shavim Yoter
(1974; Equal and More Equal), portrayed the
difficult conditions of the ma'abara (transit
camp) and the discrimination faced by new
immigrants to Israel. Labeled by critics as a
protest novel, it was embraced by many readers
who saw it as portraying their reality. Hasut
(1977; Eng. trans. Refuge, 1988) takes the reader
inside the Communist Party in Haifa during
the 1973 Yom Kippur War. A redefinition of
the political novel, it presents a variety of Jew-
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ish and Arab characters, and explores the -

meaning of Israel as a place of refuge. Hasosra
be-Vadi (1987; Eng. trans. Trumpet in the Wadi,
2003) centers on an unusual love story between
an Arab woman and her Jewish neighbor, a
recent immigrant from Russia. Mayim Noshgim
“le-Mayim (2001; Water Kissing Water) draws
from Michael's work for the Hydrological Ser-
vice to reexamine the “Little Israel” of the
1950s. Yonim be-Trafalgar (2005; Pigeons in
Trafalgar), written as a continuation of the
1970 Arabic novella ‘A’id ila Hayfa (Return to
Haifa) is, in effect, a dizlogue with its Palestin-
ian author, Ghassan Kanafni,

Midelt see > Atlas Mountains (Morocco)
Jned 031584

Midrash and Aggada—
activity and reception in the
Islamic era
a o= Wioshe. Levi,ve d50-
Aggadic midrash is a Jewish literary form
which encompasses Bible-related rabbinic

teachings arranged in anthological collections.
This literary type was originally created and

Encyqlopedia of Jews in the Islamic world, vol. III, Leiden: E. J. Brill, 2010, ISAM DN. 252661.
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> Tetouan to become its rabbi and teacher
(Heb. marbis Torah). At least eight of his
descendants succeeded him as religious leaders
in Tetouan and -> Salé, but in the late eigh-
teenth century the family moved to Gibraltar,
where Judah seems to have been born in 1780.
Judah Bibas was schooled in Gibraltar and
-+ Leghorn (Livorno), obtaining a secular as
well as a religious education, including a uni-
versity doctorate. He also lived for a time in
London and gained a reputation as a scholar.
Two years after the death of Shem-Tov Ama-
rillo, the chief rabbi of Corfu, in 1830, Bibas
was invited to succeed him as chief rabbi of the
island’s four-thousand-strong Jewish commu-
nity, which included both > Romaniots and
Sephardim. Bibas spoke fluent English and was
proud of being a British subject. Corfu, like
Gibraltar, was a British colony, having been in
British hands since 1815. It was an export cen-
ter for etrogim (the citrons used in Sukkot wor-
ship), shipping them throughout the Diaspora;
Bibas used the income from selling this fruit

442——45%:

aliyah to Palestine and settled in Hebron, where
he died in 1857.
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for hakhnasat orhim—hospitality to visitors to
the island. The organizational and educational
reforms he introduced in Corfu met with oppo-
sition from some of the communal leaders.
Inspired by the Risorgimento in Italy and the
Greek uprising against the Ottomans, Bibas
broke with the traditional rabbinic quietism
which advocated waiting for the messianic
redemption and instead advocated Jewish
resettlement of the Land of Israel, by force if
need be (“even were it by the bayonet’).
The most original element in his thought was
his reinterpretation of the notion of teshuva
(return), which in spiritual terms meant repen-
tance. For Bibas, Israel’s redemption was not
exclusively dependent upon spiritual teshuva
(return to God, i.e., repentance), but upon an
actual physical return to the Holy Land. He did
not commit these ideas to writing, but preached
them in Corfu and on his travels throughout
the Ottoman and Austro-Hungarian empires
in 1839. During this time, he met Judah
Alkalay (1795-1894), the rabbi of Semlin
(Zemun) in Serbia, and made a tremendous
impression upon him, judging from Alkalay’s
writings (e.g., his Darkhe No‘am, Minhat
Yehuda, and Qol Qore’). In 1852, Bibas went on

Stillman, Norman A. Sephardi Religious Responses to
Modernity (London: Routledge, 1995).
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Bible Exegesis
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1. Rabbanite

Jewish scholarship in Muslim lands was
deeply enriched by its absorption of Arabic and
Greco-Arabic learning, which included gram-
mar-and philology, poetics, hermeneutics, his-
tory, science, and philosophy, all of which
contributed profoundly to forging substantially
new methods of biblical interpretation. While
Scripture had long been central in Judaism,
earlier interpretation was dominated by cre-
ative midrashic ways of rewriting the Bible,
which by the Muslim period had been consoli-
dated in rabbinic literature (such as Talmud
and Midrash). From the ninth century onward,
however, Karaite scholars in the Muslim East,
rejecting rabbinic authority, spearheaded a
new, philologically oriented exegetical method.
Spurred by this challenge, and inspired by par-

Encyclopedia of Jews in the Islamic world, vol. I, Leiden: E. J. Brill, 2010, ISAM DN. 252659.
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' Incil'siz bir Hiristtyanhk distinilemez. Bugin elimizdeki Incil, i
ne bir ginde yazilmig, ne de Tann katindan bir melek tarafindan

yeryiziine indirilmigtir. O, ilk Hiristiyanlarnn bir Girinadir ve O'nun
uzun bir tesekknl tarihi vardir. .- : i

| ’By\cii (@Hﬁ%) L o . ESKI ARIT

Eski Ahit'in olusum tarihi asag: yukan bin yilhk bir zaman
Surecini icermektedir.O, Hz. MasA'nmn ismini tasiyan bes kitapla’
baslamaktadir. Bununla birlikte bu kitaplar sadece Miisa'mn bizzat
kendisi tarafindan yazilmammstir. Ciinkil Masa'mn kendi 8limi de o
! kitaplarda haber verilmektedirAncak bu kitaplarm ahkama ait

| boliunleri Hz. Miisd'ya dayanmaktadir. tsa'dan 13 asir dnce yasayan

Hz. Misa Israil hallkam Misir'dakd esaretten kurtarmustrr. Incil'de ise

bu manidar olaylardan haber verilmelktedir. Eski Ahit'in en yeni

kitaplarindan birisi Daniel kitabidir. O, ilk olarak 2. Hiristiyan

yizylindan énce ortaya qikmustir Eger sdzli rivayetler de onun

kapsamu i¢erisine almacak olursa, o zaman Eskl Ahit'in olusum

- ' o tarihi bin yildan daha fazla bir zamani kapsar. M.0. 9. yizyildan 7.

yuzyila kadar olan zaman zarfinda bir ¢ok peygamber, tarih, krallar,

hakimler ve Samuel'in kitaplan kaleme almmstir. Israilliler

strginden ddndiikten sonra Esra Peygamber2 tahminen M.0. 450

, yihinda bazi yaz: rulolarmm bir araya getirerek -"Kural", "Norm"-

. anlamimna gelen yazi tomarlanm Eski Ahit'in Kanun Kitabi'nda

10. Say1 . toplad. 90 yilnda -Kudis'in tahribinden 20 yil sonra- Yahadi

: ' lahtyatqilan, Esra'nin bu Kitab'mu yeniden gozdemn gecirdiler ve O'nun
metnini kati bir sekilde kaidelestirdiler. :

Esasen o zamanlar Ibrani dilinde sadece sessizler yazihyordu.

Ik olarak seslilestirme -seslilerin flave edilmesi- ¢ok sonralan icra

edilmeye baslandi. Eski yazilann anlagilmas: biiyik gicliklere

; sebebiyet vertyordu ve bazi yanhs anlama keyfiyetini de beraberinde’

T o L -getiriyordu. Michelangelo Roma'daki II. Pius mezan iizerinde

1 Bu yaz1 Gerhard Blail'in, Meine Evangelische Kirche (Quel Verlag, -
~ Stuttgart, 1983, 5. Auflage) adh eserinin 51-56. sayfalar: arasinda -
- - yer alan "Die Bibel" -Incil- adh bSliimiinin terciamesidir, . -% <3
2 Esr:;: Eski Ahit'te Esra diye adigecen Peygamber, Uzeyr (A.S.)'dir.
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Christians in Society: Luther, the Bible, and Social Ethics
William H. Lazareth

Forlress Press, Minneapolis, 2001, 274 5. (ISBN 0-8006-3292-3)

William M. Lazareth'in Lutheran 8gretilere ve kutsal metne da-
yanan dinsel dlgitlerin Hiristiyan yagamindaki sosyal etigin olug-
mastndaki etkisini ele aldify ¢aliymas {i¢ kisim iginde sckiz alt bo-
liimden olugmaktadir. Birinci kisimda bazi Proteéstan diigiiniirlerin
Lutheran etife iligkin yorumlanna deginilmektedir. Daha cok 19.
yizyil rasyonalizmi il sindirildigi dile getirifen  Alman
Lutheranizmi'nin terimleriyle yapilan Lutheran etik tanimiamalan
clegtirilmektedir. Nazi dénemi sonrasinda Lutheranizm’in toplum-
sal  sorumluluk anléyl;‘mm yeniden  kesfi  baflaminda,
Lutheranizm’e ydneltilen “sosyal tutuculuk”, “Hukuk-incil aym-
mina  dayanan mistisizm”, iki krallik doktrini bajglaminda
"Augustinci Dualizm” ve dinsel gelenck agisindan "kiiltlirel yoz-
fagma” gibi suglamalar gerevesinde E. Tro-elstch, K. Barth, J.
Heckel ve R. Niebuhrun goriigleri degerlendirilmektedir. Bu bdlim
Lutheran etifin 20. yiizyildaki yanlis yorumlanna birer cevap nite-
ligini tagimaktadir. Ardmdan kilise yagami ve kilise misyonu konu-
sunda Luther'in kutsal metin merkezli evangelik prensipleri deger-
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236 PARTIE I

{Puis Nous avons donné & Moise I' Ecriture en tant que complément pour celui
qui fait bien, et en tant qu’ explication détaillée de toutes choses, bonne direc-
tion et bienfait, espérant qu’ils croient en la rencontre de leur Seigneur!}*.

Elle est aussi qualifiée de «messages» (risdlat)" et de «parole» (kalam)®.
Elle contient des éléments juridiques, notamment le talion®, I’ obligation
d’ observer le sabbat¥, des interdits alimentaires. La tawrdt contient une
parabole sur les croyants musulmans, comparés au bon grain®.

En leur donnant la tawrdt, Dieu a passé une alliance (mitdgq, ‘ahd)® avec
les Fils d'Isragl, lesquels sont par ailleurs trés présents dans le texte. La
tawrdt est I'Ecriture donnée 4 Moise”. Cela semble d’ailleurs étre la parti-
cularité des juifs: ils sont ceux qui ont recu par Moise la tawrat (puisque
les envoyés précédents, eux, ne semblent pas étre désignés comme juifs, et
Abraham est dit étre hanif — adepte d’'un monothéisme primitif qui est déja
la bonne voie®): la tawrat est I Ecriture des Fils d’ Israél — méme si Jésus, qui
aune autre Ecriture, est lui-aussi envoyé vers ceux-ci®. Par ailleurs I'Ecriture
des juifs ou de Moise est désignée explicitement aussi dans le Coran par le
terme kitab dix-sept fois (au moins), qui désigne la tawrat car il est indiqué
qu'il s'agit de I'Ecriture descendue sur Moise ou donnée aux Fils d'Isra€l.
De nombreux autres emplois de kitab faisant référence & une Ecriture anté-
rieure au Coran peuvent également porter sur la tawrdt — et il semble que
ce soit souvent le cas.

1.2. Qu'est ce que 'ingil selon le Coran?

Le terme ingil, mis pour « Evangile », apparait en douze versets.
Les lexicographes anciens donnent sa définition:

Q6,354 5 5% 245 o r«u B3 535 o0sb K Yoty st ol Jo Ul Ol ot s E 0

Q7,144

2 Q7,144

5 Qs 45.

4 Q4,154

15 Q48, 29.

16 Q4, 154-155.

17 Le verbe est plutét « donner» que «faire descendre » quand le prophéte est nommé. Le
texte dit d'une part que Dieu a «fait descendre» la Torah (sans préciser sur quel prophéte
mais en indiquant parfois que ¢ est sur les Fils d’Isragl), et d’ autre part que Dieu a «donné»
la Torah & Moise. Toutefois plusieurs passages laissent entendre que Dieu a «fait descendre »
la Torah «sur Moise »: cf. Q6, 91; Q46, 30.

18 Qg, 6567

1 Q3, 49. 03 Mart 2019

ﬂ/f/ n/ij/‘o([/‘.f Calapioue a/l?éare,/grpn f//// leilin: [I /?r/'// .QO/G :.Mé 238 _ ©3458L,
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B. LE DISCOURS SUR LES ECRITURES ANTERIEURES 237

Al-ingd est!’ Ecriture sacrée (kitab) de Jésus — que Dien bénisse notre prophéte
et lui, et les salue.?’

A propos de I’ origine du nom, certains lexicographes affirment que ingil est
un nom arabe et qu'il dérive de n-g-/, racine ayant divers sens mais aucun
lié & «évangile», et qui par ailleurs ne se trouve pas dans le Coran. Mais
la plupart écrivent qu'il a une origine étrangére. Certains notent qu'il se
prononce angil, et que ce schéme 1’ est pas arabe. Par exemple:

Ingil est un nom hébreu ou syriaque.

Al-Hasan a [u {Que les gens de I'Evangile ]ugent}z‘ avec une fatha sur la
hamza (soit angil et non ingil); ce n'est pas un schéme de la langue des
Arabes.

Al-Zaggag a dit: «On peut dire: “C’ est un nom étranger” »; et on ne nie pas
que sa hamza porte une fatha: en effet beaucoup d’ exemples étrangers ont
des formes différentes des formes arabes, comme par exemple dgarr, Ibrihim,
Habil et Qabil»

Les philologues anciens et contemporains sont unanimes dans le fait que
le terme ingil désigne I Evangile des chrétiens, les contemporains le ratta-
chant au grec edoryyéMov®, Sa transmission pose davantage de questions™:
les chemins les plus probables semblent étre le syriaque oul’ éthiopien, mais
pour certains il est passé directement du grec & I'arabe, et pour d’autres
par I'hébreu, ou par la langue des Sabéens, voire par le persan manifesté
dans la variante angil®. Selon des hypothéses fort intéressantes®, le fait
que le Coran utilise le singulier signifierait que son auteur n’aurait efit
connaissance que de «1’Evangile unifié », le Diatessaron (terme grec signi-
fiant « quatre-en-un», «& travers quatre» ou encore «I'accord»%). Il s’ agit
d’une concorde des évangiles composée & partir des quatre Evangiles, éta-
blie par Tatien en Syrie au I* s. (en 179 environ), probablement en syriaque,
sinon en grec, et rejetée comme hérétique par I’ Eglise officielle notamment
par Irénée (II° s.) mais néanmoins utilisée en Syrie jusqu’ au IV** ou Ve 5.

20 LA, racine n-g-L
Q5,472 J£0 31 Koy
22 LA, racine n-g-L
23 JEFFERY, Foreign Vocabulary, pp. 71-72.
24 JEFFERY, Foreign Vocabulary, pp. 71-72.
25 CARRA DE VAUX, «Indjil», E2
26 Cf. VAN REETH, « L Evangile du Prophéte».
27 VAGANAY, AMPHOUX, Initiation a la critique textuelle du Nouveau Testament, p. 151
28 VAN REETH, « L Evangile du Prophéte», p.159; cf. p. 156.
29 VAGANAY, AMPHOUX, Initiation d la critique textuelle du Nouveau Testament, p. 151
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174 CHAPTER V

some polemicists before him, that “The Torah incites to bad morals.”” And
of the Jews he claims that their Law was “taken from the Jewish ‘ulama’; not
from Moses. They follow neither Moses nor the Torah, but the Rabbis.”” As
for the Torah itself, he says that the Christians, in contradistinction to the
Muslims, “do not believe in the corruption (takrif) of the Torah. Rather,
they believe only in its abrogation (naskh).””

The apologetic/polemical horizons defined by the interreligious contro-
versies between Jews, Christians, and Muslims, as well as between rival cir-
cles of thought within the Jewish communities themselves must have been
an important factor in Jewish projects to translate the Bible into Arabic
from the ninth to the thirteenth centuries, The translations then provided
the first steps in the larger enterprise of biblical exegesis that flowered in
Arabic in these centuries and became in that language one of the all-time
monuments of Jewish scholarship. The inter-communal dimension to this
achievement, while it may not have been of the essence, was nevertheless
not one to be ignored by historians in search of a fuller appreciation of the
accomplishment.

7Bacha, Hawashi, p. 96.
"8 Bacha, Hawashz, p. 101.
""Bacha, Hawdshi, p. 123.
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% CHAPTER VI ¥

Muslims and the Bible in Arabic

IN THEIR QUEST to articulate and commend a distinctive Islamic religious
view of the world and of the Muslim’s place in it, Muslim scholars in the
early Islamic period were quick to take their cue from the Qur’dan’s mul-
tiple recollections and reminiscences from the Torah, the Prophets, the
Psalms, and the Gospel. In addition to articulating principles of polity and
government for the new political reality,' they constructed a view of sacred
history that subtly and perhaps somewhat subconsciously wove traditional
scriptural language, with its characteristically Jewish and Christian idiom,
into an Arabic expression of a distinctively Islamic narrative. As John Wans-
brough pointed out so clearly, early Muslim Qur'an interpretation, the
earliest Muslim historical works, the early biographies of Muhammad and
his companions, and the genealogies linking the early Muslim heroes to
the preexisting biblical and folkloric record, all utilized the biblical idiom
and exegetical strategies familiar from the lore of the Jews and Christians.
But they did so with a new hermeneutical purpose, namely, to define the
religious identity and underwrite the legitimacy of nascent Islam in terms
that would resonate with the scripture-based theologies of those whom the
Qur’an, some fifty-four times, pointedly calls ‘People of Scripture’ (ahl'al
kitab).2 Within this horizon we find the earliest Muslim interest in the text
of the Jewish and Christian Bible.

MUSLIMS AND THE AUTHENTICITY OF THE BIBLE

Already in the Qur'an, disparities between the interpretations given the
scriptural narratives by the several communities of Jews, Christians, and
Muslims gave rise to the charge that the text of the Bible was corrupt. The

1See Patricia Crone, God’s Rule: Government and Islam (New York: Columbia
University Press, 2004).

2See J. Wansbrough, Quranic Studies: Sources and Methods of Scriptural Interpretation
(London Oriental Series, vol. 31; Oxford: Oxford University Press, 1977); idem, The
Sectarian Milieu: Content and Composition of Islamic Salvation History (London Oriental

s 17513 —



Lol gan VRWVNESY (B B Sl e g gl e d
Sty ATAY B8 (28 Bdeses Sl N g iLole W 0B S
Dol Ciltsn ant VRVE (5 ealeddls ST ol adle iy
(silpls o e VTRV (5 day 2] p L
hn Do ool il fily cpan £VEVD (5 olazy!
o (oldl] sdos (e dasl (a3 gamea VEVNERD (5 Sl
obert L6 e gt S bty gy (Sl omee
ol S o e P ell plaell 5 e
r)LA'I r;Lr.: cOlas 515 damms ppritbens L5 ] Sl s[5 0]
sl Gl p LY 5 LLadll g plyondl 5 S5 S5 5
([l 3] ol Dl NAFONAPY] a0 b il e
o Dol filws b pLy VISl (o e daoms ol
M S PS> s S 1R ATYANTVD o5 o=l
i gye) (LS VAAINT 0 dp S il 2] ::,.:Ij o b
AP gy o Sl 3135 e Sl b2 Tyt p S
coslissf e s pbesrt VP 03 TZEN (s s odaos
i D o3V oLyl 75 Ols ;| g S5l oo
t o VWWPE 3 ‘fcslj‘l@i_al &35 e 3 sl ey e e
(YIRS o (i p S Y ke ¢ Lols (530 o pdams
pl S SR VI RPE VIR FESIENT IS I E) g Rt
ot oSl G (G o et ATVF (5 8 g il
(33 WS e VAT NTFA Sogpns o b il
L6501 S8 105 ek 5 i pazead

/&AT@.:—:-V.;JA/

5 el e 45,55 283540 28355
las3 551 213,875 p 3 03 5331, 53 Sheolod olla ot
355 33) Olgr S35 aslne gl Jlal 5l sy S5
000 o o g w3 A STV o F 1 esibol3) 31 (el
Lils 49385 elmdlay S a2l LS5 e by g5 b \VJL"
D34 (3Le b 35 ooy pPlal> ) Clons
53 S Blate b iy b 31 6OV e o F )
YOOYOF o) C;(_g.u.i.ili ) Cles S
SIe 5 4355 55 355 a3 Ol S cdugyee oy
e g bzl o 4 Lo BLEH Ll o g ey slgilendd
0F.0V o F C‘éJialjs) 35 035} Cdan 3,0 355
OV VA Gl ileas 558108 o) £ oS le
(eslansl 219) (55l 5ol daxrd o AN oM 53 455 g0
O GialenUl 5 Gty 5 Gy (5 Obels 43 855 51 S
5 Hlas gpR) Ay S3lsal 255 Lo S

1. Halm

O3(gsy

01 Tenmy 2019

439,88 o043 9,55

LV 55 75 Sl o jlmall3) L350 cpalop
Pl Sl OISz Y Gllaeat AVANTAL S il by
caalalpt Ve e NEVY S ogna Ao dames s lhs dase
e 3038 V) glieal NAAY /VET g Bl 2l
R AR STAL ALY P ;fl;J..\.:..- dexm o 33 ol i
T T e P A rLA/I.u_..A eJim
el bl Jpots doa izl Oile ﬁ.k.‘.”r.ea- it (goladass
Oettlams fa i a VAFF NNYAD Ui OV 2 el I
sl s Sty dao i 2 VRV (8 (SIS LS g il
S £ AVEVAYEY (5 5 a Lkl 3z ell p LS 5 5,500
a5 S s M gl gy Liendl o zan o2
03 Ve Sl pLaV do g pa 55 ] 2 oot e s
Gt s oo geas Y VEVY (3l LB e A
(el ez Sl ‘étJYI e oo gLl LS e
1Syt oSS el (it G pdemt VAV VRIA 2
el 2 5 e I s wgha g (e e L1 Sl
AAAY NVFeY Sy cOlate dases Oles Jlie Ol oY 1 cpmmeal]
el 3l A e3iles sl b gylles spzrle Jloollpri s
35 5 e w3y e dases (63513, LES o lixs
:Cl:ha.ll e dtar fr fesla sl S AVVA (Dl ol
OYVE ol llae ) idline daod Ol Ly pellloes &b
Sl ol il des oo VBV Cagpy il Dl
N8R0 NEVF Sy cbeas U, S5 Sl o Ll s =02
Bl Glen & pan o gl i st e dasd s
Bl S ol S e iy A5 NADANTVY [o 28] ;EL;:..,JI
Gl demn e SO VFVVER (B Sl ol n 55
s[5, Kt 1o gy z):_,?{” o | &= s
QAR NFWATF 3 2as cazsl g oDl VT addll (L35 ans
Laly o g6 SI LN 0 gomms dins caeIte £198Y
S e e o e Mae o S e o i
doeot bz s L6 o] Doy Sl Pl AYYY o pal5
e gises NAAF NEF oy ob el QLS (e
i ol oy il pLSo VI 6 D plall o s 3
celgfdll Lioed (gi5 o Aol cpdases VTAT o3 ‘u;,gl e
A Y Sls g gt o il VTN oy
o3 caddllely glo ao dasea AFVANTAY (3 .rJLAH &S i
Pl Ol (F Jileodl ks (S e dasea: op do VTV
Zle (5 bl ddaces ATAT o5 Oz (FYUL
CrpBdame e VAT NTVD Dy oy B e
o5 VRN (5 8l 3 g el ga5 JUBLD o laallae
YEY s oo darl Sl o pcllpaten i daoms
s iz (g dgadases Wil NS S agb o pptass

IsAM DN. 268567 (90 (1.7, 1. dlg, | iz L

IR

e )

FAY




ONIS2 L

342" GREIFENHAGEN,F.V. Scripture wars: contemporary

' polemical discourses of Bible versus Quran on the
internet. Comparative Islamic Studies, 6 1-1i (2010)
pp-23-65.

Q9 SYLr
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and generally viewed by Christians within the .

framework of their efforis to bring Christianity to India.]
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78. JOWAYNI, (Abi-1-Macali al-Haramayn al-), Shifa> al-ghalil, édité )
avee introduction ct notes par Ahmad Hijazi I-Saqqa, Le Caire, Maktabat

al-Koliyyat al-azhariyya, 1979, 16,5 x 23,5 cm, 80 pages. é’};’
Sur Imam al-Haramayn, cf. MIDEO (références Supra au n° 71). 8 E

Le titre complet du livre est Shifa® al-ghalil fi bayan ma waqa®a fi I-Tawrdt wal- | % S

w1 o

3 .

Injil min al-talirif; A la toute premicre page, le shaykh Hijazi adresse cette remarque
au lecteur: ««Mets la Bible devant toi, et quand tu liras {ce livre], pour que tu
puisses te rendre compte que I'autcur n’a pas menti aux juifs ni aux chrétiens
quand il leur a montré qu'il y a cu falsification (tahrif) conscicnte dans la Tawrdt et
I'Evangile. Le Livre Saint s trouve dans les églises, 4 la librairie al-Mahabba, Rue
Faggala au Caire. C’est un livre qui contient la Tawrat hébraique, le Zabir (les
Psaumes) et]'Evangile». Leleitmotiv dulivre de Jowayni est celui-ci: «la Fawrdt qui
est entre les mains des juifs maintenant est celle qu'a écrite Ezra le scribe aprés leur
persécution par Nabuchodonosor. Cette copie, Ezra I'a écrite avant la venue de
Jesus, — que paix soit sur Juin. Et le shaykh Hijazi d’cxpliquer dans une

5 DES ANNEES 1981 a 1984",
2999 , 1986 BE

4L

dissertation préliminaire les contradictions entre les différents textes du
, .

Pentateuque et I'affirmation que le Messie annoncé, c'est Mohammad. 1l ne

manque pas d'invoquer I'Evangile de Barnabé contre I'Evangile de Jean (p.19)

» (p-19).

Anawati, " TEXTES ARABES AN(

EN EGYPTE AU COUR
MIDEO, Vol XVII, pp./

G.C.

. Le texte df-jowaym' vade la page 29 3 Ia P-57. Il est suivi par un ta‘qib de
Moi}axllmad “Isa b. ‘Abd al-Qadir al-Shafi‘i en 629 H./1584 (pp. 58-78) insistant
sur ['attitude de ‘Ozayr, «latinaho Alldh.. » corr

, ompant le text k
sur des 1égendes. ! S sppayane

Pasd’index, simple table de matiéres. Le ms utilisé est cclui d’Aya Sofya 2347/2
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Making Quires Speak: An Analysis of Arabic
Multi-Block Bibles and the Quest for a Canon”

Ronny Vollandt Oﬁt 5 g L"

Ludwig-Maximilians-Universitit Miinchen ) L
ronnyvollandt@lmu.de Ene g %

Abstract

The present investigation aims at a reconstruction of the mise-en-livre of four Arabic
manuscript Bibles, each of them containing a complete set of biblical books, and
the workshop that crafted them. Collecting the relevant codicological details—as, for
example, the dates given in the colophons, the names of scribes and their characteristic
traits, and references to the place of production—makes it possible to distinguish the
various steps in production. The combined evidence allows for a surprisingly detailed
glimpse into the work methods of the scribes and especially the liberties they took
with regard to some aspects of transcribing, In concluding remarks, the question is
addressed as to how to explain the practice, which is uncommonin the Christian Arabic
context, of binding al! biblical books together into one manuscript.

Keywords

R

Bible in Arabic — multi-block Bibles — workshop — scribal formulae — liberty of scribes

The medieval Islamicate societies were among the world’s most bookish. In
different times and in different contexts, a phalanx of scribes produced anever-
ending stream of hand-copied books. These manuscripts, in the Arabic lan-
guage, constitute in many respects the primary sources for research in this

* In this contribution I benefited greatly from the weekly discussions within the DGF-DIP
Project Biblia Arabica at the Ludwigs-Maximilians-Universitit, Munich, especially with
Miriam Lindgren-Hjlm, Vevian Zald, and Nathan Gibson.

© KONINKLIJKE BRILL NV, LEIDEN, 2016 DOT; 10.1163/2212943X-00401010




Aasd
dolosal) Ndady)
etel) pdlaa Ghedia 34l
3ty Al [y o slal s

,Ad"p’PA‘»Y’"" Va;,; 3 é‘ﬂ;' th.
o S entd] i) (rfgns iy

i N

i h.-\!-;laui,mgng whg' au‘)“'ﬁ W, ‘;ﬁ

o] Sty Syl 5 0 ks
gl olgao
JIY st

E N ARTIRRL




IMADDE , YAYIMLANDIKTA N

o
, ,,?,'ONRA GELEN Dok » 21 g 2008 .
" Black, Krysta L. "Bible illustration ifl 8hth-century Iberia - reconsidering
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. the role of Al-Andalus in the Ledn Bible of 960". - 2012. - En\: Ar

" Orientalis. ISSN 0571-1371. 42 (2012), p. 165-175. Y & o2\ 584y
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Hartbat, Muhammad.

Al-muwaffa fi marifat asma wa-nu‘Gt al-mustafa : min al-quran wa-l-sunna wa-l-tawrat wa-I-
ingil / Muhammad HurGbat. —- T. 1. — Marrakus : Al-Matba‘a wa-l-Warraqa al-Wataniya, 2008. -
335p.; 24 cm %L

Bibliografia: p. 315-331. {\@1 r
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. EACH OTHER’S SCRIPTURE: THE MUSLIMS’ VIEWS
OF THE BIBLE AND THE CHRISTIANS” VIEWS OF ’

THE QUR'AN o

CATE, Patrick O’Hair, Ph.D.
The Hartford Seminary Foundation, 1974 )

The purpose of this thesis is to observe how Muslims and
Christians have understood each other’s scripture, to detect
any patterns in the thirteen centuries of this dialogue and to
deduce any lessons for the future understanding and usage of
each other’s scripture. Its style is intended to be fair and
truthful for either a Muslim or a Christian reader.

The introduction lays a foundation of Muslim and Christian
views of their own scriptures. Under the Muslim’s scripture,
the Qur'anic self-concept and the Muslim concepts of the

. Qur'an are considered. Under the Christian’s scripture the
- _Biblical self-concept and the Christian concepts of the Bible
are examined.

The thesis is divided into two parts: Muslim concepts of
the Bible and Christian concepts of the Qur'an. Muslim con-
cepts of the Bible include: Qur'anic concepts of the Bible,
historical Muslim concepts of the Bible and contemporary

. Muslim concepts of the Bible. Christian concepts of the Qur'-a:n
include: Biblical concepts of extra-Biblical revelation, his-
torical Christian concepts of the Qur'an and contemporary’

- Christian concepts of the Qur'an.

The Qur'anic concepts of the Bible show a polar view, On
one side the Qur'an confirms the Bible and instructs' Muslims
to consult it. On the other side it says the Bible has been
- concealed, corrupted, and partly forgotten. The Qur'an is a
. corrective fulfillment of the Bible. Historical Muslim con-

- cepts of the Bible continue this polar attitude. On the affirma-

. tive side predictions of Muhammad are found in the Bible and

on the critical side the Bible is found to be corrupted (tahmf)
either in text or in interpretation., The contemporary (the last
half of the nineteenth through the twentieth century) Muslim
concepts of the Bible continue the acceptance-rejection attitude
toward the Bible. The period is unique in its acceptance of and

. clarity of understanding the Bible while the critical side has

¢ capitalized on liberal Christian interpretations of the Bible.

. A third group arises in this period, the Ahmadlyya who be-

lieve that the Bible has been completely abrogated and cor-

* rupted and yet they find many predictions of both Muhammad
and Ahmad, their founder, in the Bible.

The second half of the thesis dealing with Christian con-

cepts of the Qur'an begins with Biblical concepts of extra-~
Biblical revelation. The Old and New Testaments, of course,
do not speak of the Qur'an; Some believe it is included under
the natural revelation spoken of in the Bible. Some believe it
is included under Satan’s influence, an angel of light. Others
believe it is impdssible to make a Biblical theological judgment
on the Qur'an. Historical Christian concepts of the Qur'an in-
clude a polar attitude of simultaneously rejecting the Qur'an
as revelation, while trying to defend one’s Christian theology
by it. Contemporary Christian concepts of the Qur'an rise to
new heights of phenomenological understanding of the Qur'an.

Yet some in this period continue to reject it as the World of

God, while quoting from it to prove their Christian theology.
The conclusion summarizes the results and suggests les- -
sons for the future. The self-contradictory positions of both
Muslims and Christians are rejected. Careful understanding
of each other’s scripture is encouraged for the future dialogue,
but the use of each other’s scripture as authority in witnessing
is rejected. An appendix is included which analyzes data
common to the Qur'an and to New Testament apocryphal lit-
erature. Order No. 75-13,870, 322 pages.
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BLULLET/IN D ETUDES ORIENTALES < XXX, 1977, Damas,

e

5. 269-235.

QUELQUES REFLEXIONS
SUR LES CITATIONS DE LA BIBLE
DANS LES PREMIERES GENERATIONS ISLAMIQUES
DU PREMIER ET DU DEUXIEME SIECLES
DE L'HEGIRE

PAR

R.G. KHOURY

Avant d’aller a la découverte des traces de la Bible dans 'Islam primitif, essayons d’élu-
cider certaines questions se rattachant aux textes eux-mémes que l'on veut ou l'on peut analyser
dans ce domaine. Or, disons-le dés le début, les textes originaux et cent pour cent authentiques
ne nous sont pas arrivés tels quels. Toute la littérature archaique de I'Islam, le Coran et quelques
autres fragments sur papyrus... mis a part, nous est connue dans des versions tardives qui ont
été retravaillées plus d'une fois par les générations postérieures. C'est une difficulté de départ
avec laquelle il faut compter. Cependant on ne devrait pas pour autant se croiser les bras et
attendre la découverte trés peu probable de vestiges anciens plus considérables, remontant aux
premiéres époques islamiques et transmis dans leur état original. Des miracles peuvent avoir
lieu. Pourquoi pas ? Pour le moment il n'y a rien qui annonce ou laisse pressentir la découverte
de tels documents, au détriment de la réalité historique.

Drautre part quoi prendre comme textes pour une telle analyse ? La aussi les difficultés
sont innombrables et ne peuvent pas étre de sitdt éclairées d'une maniere exhaustive et définitive.
Tout au plus peut-on essayer d’étudier les ceuvres importantes des générations postérieures,
pour en montrer la teneur historique et partant le degré de confiance qu’on est capable de leur
accorder, dans la reconstruction du passé islamique primitif. Car nolens volens il ne nous reste
somme toute que cette voie a suivre pour découvrir les traces des premiers lettrés, et ticher
d’établir une idée approximative de leurs opinions et ceuvres qui ont dil exister d’une maniére
bien plus considérable qu'on ne le croit communément. La raison en est bien simple : rien ne
peut naitre ex nihilo; donc il faut un travail de préparation que seules les premiéres générations
islamiques ont pu avoir fourni.

Or tout spécialiste de I’Istam primitif se rend compte qu'il a a faire avec des contours flous,
souvent contradictoires. Bien sir, il y a encore beaucoup & faire pour que nos idées la-dessus
deviennent plus précises et méme plus plausibles. Mais ceci ne s’applique pas seulement a une
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10 Interpreting the Bible through the
Qur’an

Andrew Rippin

It is commonly stated that Muslims approach the Bible with the attitude
that when the biblical text agrees with the Qur’an, the statements may
be accepted, but when it disagrees, the Qur'an is to be preferred.! The
aim of this paper is to sketch out the ramifications this attitude has had
in practice and to put it in historical perspective. This paper is no more
than an attempt to outline a field of study and investigate some of its
potential directions.? Clearly, there is a lot of work to be done here, both
conceptually, in discovering new approaches to the material, and
constructively, in bringing disparate sources together for analysis. It is
significant to note that Muslims themselves have generally not separated
out this field of biblical interpretation-allusion within their own
intellectual systematizations; this is not a ‘genre’ of tafsir. From a Muslim
perspective, it may well be said that this question cannot be separated
from the notion of quranicinterpretation in general. Yet, from a modern
academic perspective, such a topic seems to have legitimacy by virtue of
the way in which it reflects an investigator’s own interests and
construction of reality. That is, quranic studies as a modern, academic
discipline cannot, even must not, stay within the intellectual constraints
(as it often does) of what are frequently the medieval Muslim efforts
towards the categorization of knowledge (as represented, for example,
in the works of al-Suyiti). Our intellectual efforts to make sense of the
world around us must reflect our own understandings and form our
knowledge into meaningful elements of our own world view.

I

There are essentially three areas of literature which need to be covered
under the rubric of Muslim interpretation of the Bible: the use of biblical
material in the Qur'an itself, its use in tafsir material especially the gisas
al-anbiya’, and its use in polemical literature. The modern context
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B1. The Early Development of the Muslim
Attitude to The Bible

A study of the Muslim attitude to the Bible must commence with the

\ML@% ‘ . I. THE QUR’AN

j ‘ T % . A R 2 . Qur’an, but in doing so it must try to limit itself to what the Qur’an
e ALY St " actually says and exclude all later interpretations. There are four
‘ assertions of the Qur’an that have to be specially considered.

(1) The general position of the Qur’an is that it confirms previous

revelations, and in particular (to adopt a convenient rendering of the
Arabic terms) of the Torah and Evangel. This position ought to have
1 had as its corollary an acceptance of the Old and New Testaments, but
the Muslims soon discovered that there were serious differences between
these and the Qur’an. The Jews of the time, too, could not or would not
find a place for Muhammad in their doctrinal system, and the same later
held of the Christians. This made it difficult for the Muslims to reconcile
their presuppositions about the Bible with the actualities of the situation.
(2) The Qur’an often implies and in one verse (7.157/156) definitely
states that Muhammad was foretold in the Bible. It seems probable that
the Muslims had some grounds other than the words of the Qur’an for
thinking that this was so. It may be, as is suggested by some of the stories
to be considered later, that the men of Medina had learned something
of the Messianic hopes of the Jews and thought that Muhammad was the
expected Messiah. On the other hand, such stories may be mainly later
inventions. Yet, whatever the explanation, the Muslims certainly
i believed that there were references to Muhammad in the Bible.
| (3) There are a number of verses in which the Jews are explicitly or
implicitly accused of concealing some part of their scriptures, or are
commanded not to do so.” The primary reference in these verses is to
passages of the Old Testament allegedly foretelling Muhammad’s
coming, but the Muslims who first heard them may have had other matters
in mind also; one point frequently mentioned is the Mosaic prescription
of stoning for adultery, but it is open to grave suspicion (as will be seen
later). The accusation of ‘inventing falsehood about God™ is perhaps
only the corollary of the charge of concealing things, since concealing
one thing often implies asserting something else that is false; but, since
more is said about inventing falsehood than about concealing, it may

i
i

77

t
i

1

i

¢

i

t

L




—aye Vhraner
10‘*‘ I Ve‘; >

Kutuphanesi hd
. P
+®

s
lglo 050,015 Zo13Y1 sl ole gl
| Gle MYl LIS, Slaul 4_
HIWp LAY @ty Sllydl sgas 5olsl Ll yas
bl 25,1 One 13 agae Jo it Gl

Tirkiye Divanet Vakf
fslam Arastiwmalarnt Merkezi
Kituphanesi

s v 1 35500

n L
o

TAY. E

S
7
i

Tasnif Mo’ l

7 n
SR
—_—

el
7 /Ii&/fme




Sz

LJJLU J/’ 924

Aozt JLa.u“i)

Tarkiye Divonet Yaih
Islarm Ansitilepedisg f

e v
Pt he oo

;anL éS

“asnif \0

e

WLl - s I 1t

1972




g

25

- ! o /I K
=g > ‘
P R iy o ARG
3 i - .

2557,

o o

ot

o A D oS U
1 (s g

(g.,ﬂ:J-:-J\ u‘.\ih) L?J.iu C__.Li Jac rlif

oSBT ES 7 Bl LB s e e § ol

r‘)L.N\ )}Gl;f é; KJL-\ cdd _;:jit;) { 1,:1.&“‘;\ J-.ac.\ ‘:.; QJ-H l:
‘tu\: é;J) ¢ Sline O )}'b/) A>\:;‘~.JL.—-\) 4 4ed _,:H._.\) )
)_1_.& ‘_L\ { 4_“:9 *—,JJ"“ 6)\,;: Yo ‘__Q.LH )_).,\H_j ¢ o et 'JNJ}’J &—d‘ Lol
RS VIR e S S ot emz Gl LS FHIRURRE
ey« Tl Tl ode g2y Y Jles e b cia e 2ol
5ol Lmgiy L) P e e A B OV B Yol 3 Lo
il e T Uy Sk L € g sk L by pBl Al odse
O ¢ NI P I gy gt 1he 3 14 ol b e il

3 ©

)\J};)\‘-M" Lot T




Olomouc Bible (1417),

St. John writes the Apocalypse ~
(Olomouc, SVK, MIII 1,
vol. 2, fol, 282a)
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164 fsmail Albayrak

tebligcisinin hayatinda kaydedilen ve onun vefatindan sonra bir veya bir buguk yilhik
bir aradan sonra iki kapak arasina getirilen egsiz bir kitaptr. Burada dikkatleri geken
anemli bir nokta da daginik, tlkesiz ve otoritesiz Yahudi ve Hiristiyanlann aksine,
Kur'sin-1 Kerim'in Islam’in hakim oldugu ve Mislimanlarn halifesinin otoritesi altinda
toplatildigy gergegidir. Bu nedenle MislGmanlar, Kur'an-1 Kerim'i okurken O'nun tarihi
seriiveni hakkinda Batililann kendi Kitaplan hakkinda tagidiklan kaygilann higbirisini
tagimamaktadirtar. Hdzd min fadli Rabbi :

marife, yil. 2, sayi. 3, ki 2002, 5. 165-169

iINKULTURASYON:
KULTURLER KARSILASMASINDA INCIL

Yazan: Ary A. Roest CROLLIUS
Geviren: Mehmet AYDIN

. jnkulturation” terimi, &zellikle lictincli diinyanuin ve "Mission'un” problem-
leriyle meggul olanlar tarafindan kullanidmgtir. Bugin,' inkulturation terimine atfedi-
Jen anlam oldukca yenidir. Inkulturation sézi, incit ve kiltirin kargifagmastyla ilgili-
dir. Bircok insan, kiiltiir deyince, Incil'in niifuz etmedigi eski kiilturleri akla getirmek-
tedir. Fakat Inkulturation, toplumlarda insanlara Incil'in hitap ettigi her yerde olmak-
tadir. Hakikatte kaltir, toplumun bir fonksiyonu ve bir ifadesidir. Bu kisa makalede,
inkulturation problemi aciklanmaya gahgilacaktir. Bu agiklama, tezahirlerin goklugu-
na ve bu siirecin durumuna igaret edilerek ve insanin Hiristiyan imajinin araci ve mer-
kezi pozisyonu gdsterilerek yapilacaktir.

incil'i Yayma ve Inkulturation: Incil'in her ilan tarzi bir Inkulturation hareketi de-
gildir. Resullerin igleri VIl bolimiinde anlatildig gibi Philippe’in ve Habeglilerin kargi-
lagmas: olays, bir Incil'i yayma olayidir. Ancak burada, inkulturation olayinin oldugunu
sdyleyemeyiz. Pentecote sabahinda ayn: inangta birlesen dillerin ve kiilttirlerin goklu-
gu, Inkulturationun bir sembolii olarak telakki edilebilir. Fakat bizzat bu vaaz,
inkulturationa bir dmek olamaz, inkulturation, incil’in ilani ile temasa gegen bir top-
lumia kurulan iligkidir. Burada yeni bir aynm yapmak zorundayiz. Toplumun bitin
vechelerinin, direkt olarak Inkulturationla iligkisi yoktur. Inkulturation olayini incele-
mek igin, kiltlr konusunda agik bir fikre sahip olmak gerekir.? Burada kullanilan kiltiir
kavramy, tiyatro ile, miizikle, plastik sanatlarla sinirlt degil; bilakis begerin gercekles-
tirdigi bitiin ifadeleri iine alacak gekilde genigtir. Oyle ki bu kiiltir, beger toplulukla-
nnin karakteristigi olarak nakledilmig tutarl: bir birlik olarak takdim edilmistir.

Kiiltiirler: Bu muhteva icinde “kiltir"den bahsederken, bugiinkii cemiyette
“kiiltiir” terimini daima gogul olarak dikkate almak gerekecektir Bir toplum iginde
incil’in yayilmasi, daima, farkh kiiltiirlerle temasa girerek olmaktadir. Gergekten, mis-

* Prof. Dr.. Selguk Universites! lahlyat Fakiltesi, mhaydin@selcuk edu.tr
| Bak: What is so New about Inculturation? Rome, Gregorion Unlversity press, 1985, s, 1-18.
23.ge, 5, 33-54. .




Norman L. Geisler, Baker Encyclopedia of Christian Apologetics, 2002 Michigan, pp. W{/ﬂgg

Bible, Alleged Errors in

extramental and nonmental reality is not elimi-
nated by any of Berkeley’s arguments.

- His Basic Arguments Fail. Berkeley's arguments
for idealism are at root based on the mistaken
notion that knowing involves a sensing of ideas
rather than sensing things through ideas. But this
begs the question. If ideas are not the formal ob-
ject of knowledge, but really the instrument of
knowledge, then Berkeley’s view collapses.

His Ingenious Solutions Are Contrary to Experi-
ence. To speak of bodies, matter, and nature we
all experience as mere ideas that God regularly
excites in us is clever but counter-intuitive. It is
possible, but not credible. Indeed, it.is harsh to
speak of eating ideas. It does undermine the res-
urrection to affirm that God merely raised up a
cluster of ideas.

His View Charges God with Deception. Indeed,
Berkeley appears to charge God with deception
(see GoOD, NATURE OF; MORAL ARGUMENT). If it is
simply a matter of God’s power, there is no ques-
tion but that God can excite the idea of matter in
our minds without matter actually existing. But
it is not simply a matter of power. God is more
than all powerful. He is all perfect. He cannot de-
ceive. But exciting in us regularly the idea of an
extramental world when there is no word out
there is deception.

Sources

“Berkeley, George,” EP

G. Berkeley, A Treatise Concerning the Principles of Human
Knowledge

, The Analyst; ov, A Discourse Addressed to an Infidel

Mathematician

, Three Dialogues Between Hylas and Philonous

J. Collins, A History of Modern Europearn Philosophy

Bible, Alleged Errors in. Critics claim the Bible
is filled with errors. Some even speak of thou-
sands of mistakes. However, orthodox Christians
through the ages have claimed that the Bible is
without error in the original text (“autographs”;
see Geisler, Decide for Yourself). “If we are per-
plexed by any apparent contradiction in Scrip-
ture,” *Augustine wisely noted, “it is not allowable
to say, ‘The author of this book is mistaken’; but
either the manuscript is faulty, or the translation
is wrong, or you have not understood” (Augus-
tine, 11.5). Not one error that extends to the orig-
inal text of the Bible has ever been demonstrated.

Why the Bible Cannot Err. The argument for
an errorless (inerrant) Bible can be put in this log-
ical form:

God cannot err.

The Bible is the Word of God.

Therefore, the Bible cannot err.

God Cannot Err. Logically, the argument is
valid. So, if the premises are true, the conclusion

is also true. If the theistic God exists {(see Gop,
EVIDENCE FOR; THEISM), then the first premise is
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true. For an infinitely perfect, all-knowing God
cannot make a mistake. The Scriptures testify to
this, declaring emphatically that “it is impossible
for God to lie” (Heb. 6:18). Paul speaks of the
“God who does not lie” (Titus 1:2). He is a God
who, even if we are faithless, “remains faithful;
he cannot deny himself” (2 Tim. 2:13). God is
truth (John 14:6), and so is his word. Jesus said
to the Father, “Your word is truth” (John 17:17).
The psalmist exclaimed, “The entirety of Your
word is truth” (Ps. 119:160).

The Bible Is the Word of God. Jesus, who is the
Son of God (see CurisT, DEITY OF) referred to the
Old Testament as the “Word of God” which “can-
not be broken” (John 10:35). He said, “until
heaven and earth disappear, not the smallest let-
ter, not the least stroke of a pen, will by any
means disappear from the Law until everything
is accomplished” (Matt. 5:18). Paul added, “All
Scripture is God-breathed” (2 Tim. 3:16). It came
“out of the mouth of God” (Matt. 4:4). Although
human authors recorded the messages,
“prophecy never had its origin in the will of man,
but men spoke from God as they were carried
along by the Holy Spirit” (2 Peter 1:20).

Jesus said to the religious leaders of his day,
“You nullify the word of God by your tradition”
(Mark 7:13). Jesus turned their attention to the
written Word of God by affirming over and over
again, “It is written” (for example, Matt. 4:4, 7,
10). This phrase occurs more than ninety times
in the New Testament, a strong indication of di-
vine authority. Stressing the unfailing nature of
God’s truth, the apostle Paul referred to the
Scriptures as “the word of God” (Rom. 9:6). The
writer of Hebrews declared that “the word of God
is living and active. Sharper than any double-
edged sword, it penetrates even to dividing soul
and spirit, joints and marrow; it judges the
thoughts and attitudes of the heart” (Heb. 4:12).

Therefore, the Bible Cannot Err. If God cannot
err and if the Bible is the Word of God, then the
Bible cannot err (see BIBLE, EVIDENCE FOR). God
has spoken, and he has not stuttered. The God of
truth has given us the Word of truth, and it does
not contain any untruth. The Bible is the unerr-
ing Word of God. This is not to say that there are
not difficulties in our Bibles. There are, or such
books as this would be unneeded. But God'’s peo-
ple can approach difficult texts with confidence,
knowing that they are not actual errors; God did
not err.

Errors in Science and History? Some have sug-
gested that Scripture can always be trusted on
matters of faith and life, or moral matters, but it
is not always correct on historical matters. They
rely on it in the spiritual domain, but not in the
sphere of science (see SCIENCE AND THE BIBLE). If
true, this would render the Bible ineffective as a
divine authority, since the historical and scien-
tific is inextricably interwoven with the spiritual.

jsawy 92854
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Thabyon dakr Sumela Meryerm-PAna Manastn ndan
Sekapin Yallaik Elyayman Bir Dan va‘lwfw

SUMELA INCILI

SINASIi BASEGMEZ

eri lizerine siyah miirekkeple yazilnmg

bu kitap dért Incil’i ihtiva eden bir

Tetraevangelion’dur. 14x19.5 cm

ebadmda 213 yapraktan olusan kita-
bm tek siitun iizerine tertip edilmis metni, Incil
baglangiclar: ve sonlari harig, biitiin yapraklarda
daima 26 satirdir. Gayet diizgiin ve okunakh bi-
¢imde yazilimg, egit arahkl satirlar halinde diizen-
lenmis bu metin; Matta, Luka, Yohanna Incille-
ri'nde yapraklarm hemen daima 9x13.5 santimlik
bir kismum kaplamakta, Marko Incili'nde ise biraz
biiyuyerek 9,5x14,5 santime yitkselmektedir. Bu
olcii degisikligine ragmen biitiin kitabin, bagtan so-
na kadar aym islapta bir yaziyla devam ettigi ve
dolayisiyla aym elden ¢tkimg oldugu goriilmekte-
dir.

Kitabm icinde, renkli ve altin yaldizh olarak ya-
pilmis zengin siislemeli aln mutabakat cedveli
“Kanonion”, dort sahife baslig1 ve bunlarin disinda
dordii Incil yazarlarini gosteren altt minyatur bu-
lunmaktadir. Tam sahife halindeki bu minyatirler-
den ikisi renkli ve altin yaldizh olarak iglenmis, di-
gerleri boyanmadan taslak halinde birakilmiglar-
dir. Ayrica, her Incil’in metin baglangiemdaki bii-
yiik satirbag harfleri, resimli yahut nakigh olarak
cizilmiglerdir.

Kitabm kimin tarafindan hangi tarihte ve nere-
de yazildigma ve resimlendigine dair herhangi bir
kayit yoktur. Bizans Incilleri’nin biyiik gogunlu-
gunda bu kayitlanm bulanmadigy gézénime alnir-
sa bu yoklugu tabii karsilamak gerekir. Ancak,
minyatiirlerin tislibuna, kenarlari hayvan tasvirle-
riyle donatilnug mutabakat cedvelleri ve sahife
baghklarma ve yazimmn karakterine bakildigmda
kitabm, onbirinci ylizyil ikinci yansindan baslayip
ontiglinel yiizyll ortalarina kadar devam eden bir
zaman igerisinde yapimus Inciller smufina
belli olmaktadar.

Kitabin baginda sonradan ilive edilmiy kagit

girdigi

Mutabakat cedveli, 2. yaprak 6n ytiz (Fol. 2r).
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NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 1981). vol: II, s. 3 81-3£DN: 42267

He was beatified Jan. 22, 1893, by Leo XIII, and can-
onized Oct. 21, 1951, by Pius XII.

Bibliography: A. BaraveLLy, Vita del b, F. S. M. Bianchi (2d
od. Rome 1893). F. T. MoLTEDO, Vita del b. F. S. M. B. (Florence
1893). F. M. SaLa, L'Apostole di Napoli (Rome 1951). G.
BOFFITO, Serittort Barnabiti, 1 (Florence 1933) 212-217.

[U. M. FASOLA]

BIANCHINI, FRANCESCO, historian, astrono-
mer, antiquary; b. Verona, Dec. 13, 1662; d. Rome,
March 2, 1729. After study in Bologna and Padua, he
settled at Rome, remaining a deacon all his life. He was
highly regarded all over Europe for his learning in his-
tory, chronology, mathematics, and astronomy (he
drew the meridian, or gnomon Clementinus, still visible
in the church of St. Mary of the Angels, Rome). He was
tibrarian for Cardinal Peter Ottoboni {later Pope *Alex-
ander VIII), a member of the commission for *calendar
reform under Pope *Clement XI, historian for the
Council of Rome in 1725 under *Benedict X111, and an
associate of many European academies. He had a repu-
tation for moral integrity and modesty. His principal
works include Istoria universale (5 v. Rome 1697),
De kalendario et cyclo Caesaris ac de pascali canone s.
Hippolyti (Rome 1703), Solutio problematis paschalis
(Rome 1703), *Liber pontificalis (4 v. Rome 1718,
1723, 1728. 1735; PL v.127, 128).

Bibliography: L. M. O. DUCHESNE, Etude sur le Liber pon-

tificalis (Paris 1877) 118-119. M. T. Dispier, DHGE 8:1381-82.
G. Bovini, EncCatt 2:1542-43.

[A. CONDIT]

BIBER, HEINRICH JOHANN FRANZ VON,
baroque church composer influential in the develop-
ment of violin technique: b. Wartenberg, Bohemia, Aug.
12, 16442 d. Salzburg, Austria, May 3, 1704, Biber was
raised to the nobility by Emperor Leopold . and spent
manyv vears with the archbishop of Salzburg, in whose
service he composed Masses, Requiems, litanies, and
Vespers in the concertaro style prevalent in the late
baroque era. His Missa Sti. Henrici (1701), e.g., 1s
scored for five-part chorus and orchestra of strings,
brass, timpani, and organ. The text is set with care,
though there are many textual repetitions. The voice
parts contain florid operatic sections, but only to drama-
tize specific words. Biber revolutionized violin playing
in Germany through his virtuoso violin writing, which
employs such innovations as double stops, wide skips.
and scordarura (the tuning of the strings to other than
usual pitches for special effects), as exemplified in his
sonata cycle honoring the “15 Mysteries of the Life of
Mary” (1674).

Bibliography: Selected Works in DenkmTonkOst v.11, 25, 49,
59, 92, 97, see introd. to each vol. P. NetTL, H. F. von Biber
(Reichenberg 1926). T. RussiLL, “The Violin Scordatura,”
MusQ 24 (1938) 84-96. A. LEiss, MusGG 1:1827-31.

[w. C. HOLMES]

BIBLE, I

The term Bible is derived, through the Latin Biblia
(OFiginally a neuter plural, but treated since the early
Middle Ages as a feminine singular), from the Greek
™0 BrBAla, literally “the books,” with the word icpc
(SaCred) expressed or understood. The singular of this
Greek word, B.8\ov (2 diminutive in form, but with
the diminutive force lost), occurs in Lk 4.17 in refer-

BIBLE, II 381

ence to the “*scroll” of Isaia from which Jesus read in
the synagogue at Nazareth. The earlier form % B:SAos
(the book, i.e., the Bible), which occurs in 2 Mc 8.23,
as does its plural, ai B{f\os, in the Septuagint of Dn 9.2,
comes from an original form, § B¢fBAes, designating
Egyptian papyrus, first known to the Greeks as writing
material imported from the Phoenician city of *Byblos.
Synonymous terms for the sacred book(s) are af ypagai
(the writings, the Scriptures) and 3 ypags) (the writing,
Scripture, the Bible as a whole), which are used in Mt
21.42;22.29; 26.54; etc. and Acts 8.32; Rom 4.3; 9.17;
etc., respectively.

The use of the singular number in these terms to des-
ignate the many writings that constitute the Bible
comes from the regarding of the coliection as 2 singie
unit that, despite its many human authors, has God as
its chief author. Therefore, all who regard the Bible as
a sacred book consider it, in some way, as written under
divine inspiration and as establishing a norm of religrous
faith, whether alone or, as Catholics do, together with
divine tradition [see TRADITION (IN THEOLOGY}].

The whole Bible possesses both its sacredness and its
unity also by reason of its subject matter, which is *sal-
vation history (Heilsgeschichte). From beginning to
end the Bible is concerned primarily with the acts of
God for man's salvation, wrought through His cove-
nants with man, particularly His covenant with Israel,
through the mediatorship of Moses, whereby He assured
Israel of ultimate salvation: and His covenant with the
new people of God, the Christian Church, through the
mediatorship of Jesus Christ, whereby He achieved this
definitive salvation. Those who do not accept this New
Covenant, i.e., the Jews, have a Bible consisting only
of the books of the Old Covenant or Old Testament,
whereas Christians have a Bible made up of the books
of both'the Old and the New Testament. See COYENANT
(IN THE BIBLE); TESTAMENT (IN THE BIBLE).

All matters concerning the Bible as a whole are
treated here under the general heading of BIBLE. After
this first article on the concept and nature of the Bible,
the following articles, some with many subdivisions, are
presented.

II. Inspiration
III. Canon
IV. Texts and Versions
V. Textual Criticism
VI. Exegesis
VII. Papal Teaching

Bibliography: B. HESSLER, LexThK? 2:335-336. G. RIcCIOTTL,
EncCatt 2:1545-47. EncDictBibl 238-241, Robert-Tricot 3-6.
G. Scurenk, Kittel ThW 1:613-617, H. HoeFL, DBSuppl 2:457-
465.

BIBLE, II (INSPIRATION)

By inspiration of the Bible is meant a unique divine
influence in virtue of which the men responsible for the
OT and NT were so moved and enlightened by God that
their work may truly be called the Word of God. The
present article discusses the existence of inspiration, the
nature and extent of it, the effects of inspiration in the
Bible and the Church, and Protestant thought concern-
ing inspiration.

Existence of Inspiration. It has been the ‘constant
belief of the people of God both before and after the
time of Christ that their Sacred Scriptures have been

[L. F. HARTMAN]
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APOKRIF PETRUS INCILI

Prof.Dr. Ekrem SARIKCIOGLU

Onsoz ve Terciime

Kilise literatiiriiniin ilk devirlerinde, muhtevasi ve kaynag: belirli ol-
mamakla birlikte stk stk Petrus Incilinden séz edilmisti. Ancak bu lite-
ratiirde, bu Incil'den yapilan hig bir iktibas'a da -rastlanmiyordu. Nihayet
1886/87 kisinda Yukar1 Misir'da, Ahmim'de bir kesisin mezannda baz el
yazmast kitaplar bulundu. Daha sonra bu el yazmalarnin 8./9. yiizyillardan
kaldig, hayret verici bir gekilde agiklandi. 1893 de yaymnlanan bu el yaz-
malarindan birinde kayip bir Incil'in parcalarinin bulundugu goraldi. Bu

Petrus Incili idi. Pilatus'un el yikama sahnesiyle bagliyor, [sanin dliimii ve
hagriyle son buluyordu.

Petrus Incili'nin 2. y.y. sonunda ve 3. y-y- basinda Misir'da kullaruldig:
anlagiimaktadir. {lk devir yazilarindan edinilen intibalara gbre MS. 190

yillan 6ncesinde ortaya gikmis olabilecegi ihtimali tizerinde durulmaktadir.
Paulus'un goriisleri paralelindedir.

Asagida terciimesini verdigimiz metin, Kopt dilindeki (Kaptice)
ashndan Christian Maurer tarafindan Almanca' ya ¢evrilmistir. Metnini
verdifimiz terciime Wilhelm Schneemelcherin  “Neuteestamentliche
Apokryphen” 5. Baski I. cilt, sayfa 185-188 arasinda bulunmaktadir.

PETRUS INCILI
Ny (Metin)
96 MO (Ahmim Sayfalarinin Terciimesi)

;
%Q&M
|
|

D 1. Fakat Yahudilerden hi¢ kimse, ne Herodes ne de Hakimlerinden
biri, ellerini yikamadz. Ve yikamak istemediklerinde Pilatus ayaga kalkt. 2.

Ve Kral Herodes Ustad'mn tutuklanmasimi emretti ve dedi: "Ona yapilmasini
emrettigimi, yapin!”.
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FILIP INCILI
Prof Dr. Ekrem SARIKCIOGLU

Giris ve Terciime

Filip Incili ismiyle bir incilin mevcudiveti Hirstiyanlgn ik devirlerinden beri
biliniyordu Ancak gtiniimiize kadar. ulagan herhangi bir nishasma rastlanmamti
Nihayet Misir'da 1945 yilinda Nag Hammadi bolgesmde bulunan Koptca el yazmalan
arasinda bu Incil’e rastandi.

Halen Kahire Kopt mizesinde korunan Il numarah Nag Hammadi Papirus
mecmuas! icinde (Coptic Museum, Department of Manuscripts, inv. 10544), Tomas Incili
sonrasinda bulunmaktadir. Uzmanlarin kanaatina gore metin 4.y.y. ik yarsindan kalmadr.
Yunanca yazilmis bir metinden Kipti diline tercime ediimis olabilecedi tahmin edilmektedir.
Yunanca telifi ile terctimesi arasinda ne kadar zaman olabilecedi sorusuna verilen cevaplar
da tahminlerden ileri gitmemektedir. Ancak bu Inci’'de Gnostik mezhep kurucusu
Valentinus'un gorlsglerine paralel bazi distince unsurdarinin bulunmasindan hareketle,
yaklagik 2. yizyd sonlar veya 3. yizyil basglarinda kaleme alinmis olabilecegii tahmin
edilmektedir. Bu tahminleri daha éncelere gétiren bilim adamlan da vardir. Metinde
Stryanca kelimelerin bulunmasi ve dogu Qyinleriyle ilgisinden dolay), metnin Suriye
bdgesinde ortaya ¢ikmis olabilecedi de hatira gelmektedir.

Terctimesini sundugumuz metnin ash Kipti dilindedir. Pek ¢ok kisimlan, kelimeleri
ve harfleri tahrif olmusg bir haldedir. Okunamayan, silinen, kaybolan kelime ve harflerin
bosluklan Bati Kiliselerine mensup Hiristivan arastimaciar tarafindan doldurulmaya,
yorumlanmaya calisimistir.  Tercimemizde iki metinden faydalandik. Biri Wilhelm
Schneemelcher'in "Neutestamentliche Apokrypen" 1. Cilt 5. Bask: sayfa 155-173 de
bulunmaktadir; Hans-Martin Schenke tarafindan Almancaya gevrilmistir. Digeri genel
editorligini James M. Robinson’'un yaptii "The Nag Hammadi Library in English”,
Second edition, 1984, Leiden ; Newyork, Kopenhavn, Kéln 1988, sayfa 141-160 da
bulunmaktadir; Wesley W. Isenberg tarafindan Ingilizceye ¢evrilmistir.

Metin icinden okdnamayan yazi bozukluklart ve agiklanmaya muhtag kisimlar { )
parantez isaretleri icinde, climle ve kelime eksiklikleri (...) ivaretleriyle gosterilmistir.

Baz1 ayet ve cimlelerde goriilen mudlaklk ve anlama gucliikleri metinden
kaynaklanmaktadir. Koptca bilmedidimiz ve orjinal metni kontrol imkanindan yoksun
oldugumuz igin Almanca terciimeyi esas almakla birikte, Ingilizce terciimeden de biyiik
olctde yararlandik. Hatta yer yer Ingilizce metni benimsedik.

Bu Incil’i terctimeden gayemiz, konu ile igili arasticiarmzi konudan haberdar
etmek, dzellikle geng arastimacilart kaynaklara inmeye dzendirmekdtir.

1
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26 BIBLE (TEXTS AND VERSIONS)

i

Joseph Cardinal Beran (Giordani)

rest in his palace in Prague. After resisting the govern-
ments’ pressure to resign as archbishop, he endured
repeated transferrals from one place to another calcu-
lated to destroy every trace of his actual whereabouts.
He was freed by the president’s amnesty in October
1963 and was transferred to the village of Mukafov
and then to Radvanov near Tabor, where he remained
until Feb. 17, 1965; at that time he was made cardinal
by Pope Paul VI and went to Rome where he was
forced to remain in exile.

Beran, speaking at the fourth session of Vatican
Council II, became a champion of the Declaration on
Religious Freedom. On Sept. 20, 1965, he brought to
the attention of the Council the principle of the inde-
pendence of the Church and received a standing
ovation. As cardinal he made a trip to the United
States in 1966, where he received several honorary
academic citations and was enthusiastically accepted
by the hierarchy and the people. His headquarters
during his exile was the Pontifical Nepomucene
College in Rome, where he died and was buried in the
crypt of St. Peter by the Pope himself.

Bibliography: L. NeMec, Church and State in Czechoslovakia
(New York 1955); “The Communist Ecclesiology during the Church-
State Relationship in Czechoslovakia, 1945-1967," ProcAmPhilS
112, 4 (August 1968) 245-276. D. O'GRaDY “A Meeting with
Archbp., Beran" U.S. Catholic (Dec. 1965) 34-36. *“‘Cardinal
Beran's 15-year Ordeal™ Herder Correspondence 2, 8 (August 1965)
260-261. F. ANDERSON, ed., Council Daybook Vatican 11, Session
4, Sept. 4, 1965, to Dec. 8, 1965 (Washington D.C. 1966) 35-36.
Velka Mse (the Great Mass, Rome 1970).

{L. NEMEC]

NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 1981). vol: X VI, s.

BIBLE (TEXTS AND VERSIONS)

A number of continuing projects centering on the
original text and the principal ancient versions are
currently furnishing fuller critical data for Bible
study. These projects are listed here in roughly the
order of the series of articles in the New Catholic
Encyclopedia (NCE) 2.414-462; where appropriate,
volume and page references in parentheses are given
for the earlier articles.

ORIGINAL TEXTS AND PRINCIPAL ANCIENT VERSIONS

1. Biblia hebraica stuttgartensia is a remaking of
the earlier Hebrew text editions by Rudolf Kittel.
Principal editors are K. Elliger and W. Rudolph, with
the collaboration of H. P. Riiger, J. Ziegler, and a
number of other scholars for individual books of the
Old Testament (OT). The text is basically that of the
Leningrad Codex (NCE 2.415-416) and there is a
concise critical apparatus. A new feature is a system
of numerical references throughout the text to the
data furnished by the large Masora (9.411) which has
been edited separately by G. Weil. Genesis, the
writing Prophets, and Psalms appeared between 1968
and 1971.

2. The Hebrew University Bible Project (2.413)
under the guidance of M. H. Gottstein has issued
(1965) a sample edition of three selected chapters of
Isaia; the full volume for the book of Isaia has been
ready for the press for some time.

3. Paralleling their New Testament (NT) edition
(2.424-425; this article, 7) the united Bible societies
have a committee of scholars working to produce a
concise critical apparatus for the Hebrew OT. This
was some years from completion in 1973.

4. The G&ttingen project for a critical edition of the
Septuagint (2.427) has been expanded to include in its
scope not only the few books still not represented by
modern editions (Job, Proverbs, Canticle of Canticles,
Ecclesiastes), but also new editions of the books
(Genesis to Chronicles, Tobia, Judith, Esther)
contained in the larger Cambridge Septuagint. Esther
(ed. R. Hanhart) appeared in 1966; Genesis is ex-
pected next. A wider international collaboration
marks this stage of the undertaking; scholars from the
English-speaking world have been enlisted to edit a
number of books. An offshoot of the International
Organization for the Study of the Old Testament
(2.544), and related societies in the various countries,
is the International Organization for Septuagint and
Cognate Studies; this concerns itself with philological
and critical works supportive of research on the text.
Seminal publications of importance for the new phase
of Septuagint (LXX) criticism, inaugurated by D.
Barthélemy (2.430) on the basis of Dead Sea Scrolls
materials, are three Harvard Semitic monographs,
originally doctoral theses directed by F. M. Cross,
Jr.—they are by J. D. Shenkel (1968) on Samuel-
Kings; K. O’Connell (1972) on Theodotion in Exodus;
and G. Janzen (1973) on Jeremia.

5. The Peshitta Institute in Leiden is currently pro-
ducing, for the International Organization for the
Study of the OT, a much-needed critical edition of
that standard Syriac OT text. Thus far (1972, 1973)
two fascicles and a general preface have been issued,
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The Gospel of the Twelve
Apostles: A Syriac Apocalypse
from the Early Islamic Period

Han J.W. Drijvers

(Rijksuniversiteit Groningen)

AS WITH SO MANY other Syriac texts, the Gospel of the Twelve Apos-
tles, published by J. Rendel Harris in 1900, has not received the atten-
tion it deserves.! Apart from Harris’ short introduction to his edition,
only Harald Suermann has studied the work, and then only in a rather
superficial and unsatisfying manner.? But since this Syriac apocalyptic
text, short though it is, reflects the thought of Syrian Christians in
northern Mesopotamia in the early Islamic period, it merits more de-
tailed study, the more so since the ideas it contains were not restricted
to northern Mesopotamia.

The Gospel of the Twelve Apostles occupies folios 47t to 58r of Syriac
Ms. 85 of the Rendel Harris collection, now in the Harvard College

1J. Rendel Harris, The Gospel of the Twelve Apostles Together with the Apoc-
alypses of Each of Them (Cambridge, 1900). Cf. Friedrich Haase, Literarkritische
Untersuchungen zur orientaltsche-apokryphen Evangelienltteratur (Leipzig, 1913),
30-35; Baumstark, 70.

2Harald Suermann, Die geschichtstheologische Reaktion auf die einfallenden
Muslime in der edessenischen Apokalyptik des 7. Jahrhunderts (Frankfurt am Main,
1985). Cf. the reviews by Sebastian Brock in BO 44 (1987), 813~16, and G.J.
Reinink in Le Muséon 104 (1991), forthcoming.
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BIBLICAL LITERATURE: Hebrew Scriptures

does, however, have its limits: archaeology illuminates, but
cannot confirm; it brings understanding, but not necessarily
belief. Yet, a grasp of the material reality of ancient Israel,
in all its variety and vitality, can make the Bible both acces-
sible and credible.

The dialogue can be viewed from the opposite perspec-
tive, that is, what can biblical studies contribute to Syro-
Palestinian archaeology? It can interpret the texts of the Bi-
ble in the light of the best modern tools of philology,
literary-critical, exegetic, and hermeneutic principles. Be-
cause this is a complex, highly specialized task, teamwork
among specialists is required. Here the contribution of bib-
lical scholarship to archaeology is essential because the He-
brew Bible is virtually all the literature there is for Iron Age
Palestine. Despite the limitations of theological biases, bib-
lical literature provides a wealth of information on condi-
tions in Palestine, as well as an outline of its political history
and ideology—at least of the ruling classes, scribal schools,
and theological circles that produced the Bible in its final
version. Archaeology is not “mute” without texts, as biblical
scholars such as Martin Noth and others have long main-
tained; however, its voice is amplified considerably when
textual records are available and happen to accord well with
the interpretation of material culture remains.

There is little to be said about archaeology and New Tes-
tament studies in this context. Biblical archaeology has been
almost exclusively the province of scholars of the Hebrew
Bible—largely because of the long sweep of biblical history,
the vast setting of the ancient Near East, the paucity of direct
extrabiblical historical testimony, and the complex histori-
ographic issues involved. By contrast, the New Testament
covers a brief, extremely well-documented period in Roman
Syria-Palestine and Asia Minor. In addition, the theological
issues involved in the study of Christian origins have not
been thought amenable to archaeological investigation in the
same way as the origins of early Israel.

{See also New Archaeology. In addition, the sites mentioned
are the subject of independent entries.]
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WiLLiaM G. DevER

BIBLICAL LITERATURE. [To survey the chrono-
logical range and literary genres of the books of the Bible and to
discuss the formation of the formal canon, this entry comprises
1wo articles: Hebrew Scriptures and New Testament.]

Hebrew Scriptures

The dramatic changes in biblical scholarship during the late
twentieth century have shattered the relative consensus that
much of the field had enjoyed since the advent of historical
criticism in the late 18cos. Feminist, reader-response, de-
constructionist, and other new approaches have challenged
understandings not only of individual books and passages
but indeed of the Bible's very nature and origins.

These heated and on-going debates center on a collection
of documents, most of which are believed to have been Writ-
ten in Hebrew, that are accepted as religious canon by Ju-
daism and Christianitv. The modern Jewish canon has a tri-
partite organization: the Torah (the first five books, also
called the Pentateuch); Prophets, subdivided into Former
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The Medieval Karaite Tradition of Translating the

Hebrew Bible into Arabic: Its Sources, Characteristics

and Historical Background

MEIRA POLLIACK

The expansion of Islam and the proliferation of the Arabic language and culture
throughout the Near East during the seventh and eighth centuries created a growing need
amongst Jews living within the Muslim empire for translating the Hebrew Bible into
Arabic, their spoken tonguce and the lingua franca of their age.

Most of the cxtant Arabic Bible translations produced by Jews date from the tenth
century onwards.! So far, thesc have largely been investigated by scholars from the
perspective of Rabbanite sources, especially, those attributed to Sa'adyah Gaon (882—942)
and his followers within Rabbanite tradition. Very little attention has been given to the
Arabic Bible translations that were produced by members of the Karaite sect. This hitherto
uninvestigated sectarian translation tradition may hold one of the keys to our understand-
ing of the origins of Jewish Arabic Bible translation as a whole. ”

This article summarizes aspects of my doctoral research into the Karaite translation
tradition, with the intention of highlighting its main sources, general characteristics and the
background to its historical development.?

The Karaite translations are contained in a large number of manuscript sources, mostly
dating from the twelfth to the fourteenth centuries, which are found in the Oriental and
Karaite collections of the major European libraries, in particular the British Library, the
Biblioth¢que Nationale and the Russian National Library. The translations are usually
written in Hebrew script and less frequently in Arabic script, and normally tend to appear
in threc-laycred compositions, sandwiched between a section of the Hebrew source text
and a lengthicr Arabic commentary.>

Many of the translations contained in these manuscript sources are attributed to Karaite
authors who resided in Palestine during the tenth and eleventh centuries. These include
prominent Karaitc exegetes such as Yefet ben 'Eli, Yeshu'ah ben Yehudah, David ben Bo'az
and 'Ali ben Suleiman, as well as some anonymous Karaite translators. Some of these

! For a general survey of Arabic Bible translations and their history, see . Blau,* Targumin 'arabhiyim™, in Bible
Transtation: An Introduction, ed. C. Rabin (Hebrew; Jerusalem, 1984), pp. 157-63. On Arabic translations of the
Bible that are referved to in Muslim sources, see H, Lazarus-Yafeh, Intertwined Worlds: Medieval Islam and Bible
Criticismn (Princeton, 1992), pp. 111-20.

2 For the full study, see M. Polliack, The Karaite Translation Tradition of the Pentateuch into Arabic: A Linguistic
Study of Karaite Translations of the Pentateuch from the Tenth to the Eleventh Centuries C.E. (doctoral dissertation,
University of Cambridge, 1993).

P Om the datdng and provenance of the Karaite manuscripts see, for instance, R. Hoerning, Six Karaite
Manuseripts of Pertions of the Hebrew Bible in Arabic Characters (London, t889), pp. v—xit; G. Margoliouth, Catalogue
of Hebrew and Samaritan Mamiscripts in the British Museum (London, 1899), 1, pp. 233-64.

JRAS, Series 3, 6, 2 (1596}, pp. tRy-106 LQ i’!C’iGﬂ
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JOHN, GOSPEL ACCORDING TO ST.

ments (2.3—4; 3.24; 5.3); (2) since no man can say
that he is not a sinner (1.10), each one is to admit his
sin and seek forgiveness through Jesus Christ (1.7-9;
2.1-2, 12); (3) God is love (4.16), and so man has to
prove his love for his brothers, just as Jesus showed His
love for man by giving His life (3.16-18; 4.9-12);
therefore, the great Christian commandment is the love
of one’s brother (3.23; 4.21), and anyone who hates
his brother does not love God (2.7-11; 3.10; 4.7-8,20);
(4) no one honors God who does not hold that Jesus
is the Christ come from God (4.2-3, 14-15; 5.1).
Judged by these principles, the false teachers belong
to the *antichrist (2.18) and to the devil (3.7-10).
The writer's “children” have been anointed by the Holy
One (2.20) and need no instruction from such as these
(2.27). They should adhere to what they were taught

from the beginning (2.24), and by their faith they will”

be victorious (5.4-5).

Special Problems. In 3 Jn 9 the presbyter attacks
Diotrephes, who seems to be in charge of a church but
does not recognize the presbyter’s authority. Identifying
Diotrephes as an example of the emerging monarchical
episcopate, some see in 3 John the author’s opposition
to this institution. This theory goes beyond the evidence;
the Epistle need concern no more than the personal
contentiousness of one minor authority.

On the question of the authenticity of the well-known
Trinitarian text in 1 Jn 5.7b—8a, see JOHANNINE COMMA.

Bibliography: A. E. Brookg, ICC (1912). C. H. Dopp, The
Johannine Epistles (New York 1946). J. BONSIRVEN, Les Epitres
de saint Jean (3d ed. Paris 1956). R. SCHNACKENBURG, Die Jo-
hannesbriefe (2d ed. Freiburg 1963).

[R. E. BRCWN]

JOHN, GOSPEL ACCORDING TO ST.

After a discussion of the unity of the Fourth Gospel,
this article considers the questions of historical tradi-
tion in the Gospel, influences on the Gospel, its destina-
tion and purpose, the date of its writing, and the
problem of authorship and concludes by propesing an
outline of the Gospel.

Unity of the Fourth Gospel. Is John as it now stands
the work of ne man? The solution commonly accepted
before the advent of criticism was that this Gospel was
the work of John, son of Zebedee, composed shortly
before his death. Leaving the problem of the author’s
identity for a later section, we note here that there are
indications of more than one hand in the Gospel. The
Prologue has a formal poetic style and theological
stresses, e.g., the personified Word, not found elsewhere
in the Gospel. Coming after 20.30-31, ch. 21 is clearly
an addition, narrating Resurrection appearances totally
independent of those narrated in ch. 20 and exhibiting
a Greek style somewhat different from the rest of the
Gospel. Within the body of the Gospel there are breaks
in sequence difficult to reconcile as the work of one
writer, e.g., one ending for the public ministry in 10.40-
472 and another ending in 12.37-43; two endings for the
*farewell discourse of Jesus in 14.31 and 18.1; un-
attached speeches that ill fit the context, such as 3.31-36
and 12.44-50. There is no need to dwell on the problem
of the story of the adulteress (7.53-8.11), which is cer-
tainly not Johannine in style, does not fit the context,
and is missing in the early Greek MSS. (It was an inde-
pendent morsel of Gospel tradition that in later wit-
nesses was inserted in John or sometimes in Luke; ac-

NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 19815;"vol: VI, s. DN 42267

cording to Tridentine norms it is inspired Scripture.) All
this has led both Catholic and Protestant scholars to
posit that, besides an author or Evangelist who was
chiefly responsible for the tradition of John, there was a
subsequent editor (or a series of editors), perhaps the’
Evangelist’s disciple(s), who added material to the body
of the Gospel narrative, material stemming in one way
or another from the author.

Source Theory. Many critics suggest that, leaving
aside the editorial additions, even the body of the Gospel
is not a unity but is a combination of sources, The most
articulate formulation of this theory is that of R. Bult-
mann, who posits three sources that were combined by
the Evangelist. First, there was, according to him, a col-
lection of revelatory discourses. Composed originally in
Aramaic, this source began with the Prologue and con-
tained poetic discourses wherein-a revealer from heaven
announced himself under the formula, “I am . ..” (Jn
6.35; 10.7, 11; 15.1) and demanded faith in himself as
the condition for man’s salvation. Bultmann connects
the *Gnosticism of these discourses with the thought of
the Mandaeans, a syncretistic baptizing sect living in
Iraq, somehow related to John the Baptist (see MAN-
DAEAN RELIGION). Second, there was a collection of
Jesus’ miraculous signs. Written in Greek with strong
Semitic affinities, this source had as an introduction the
call of the first disciples (1.35-51) and enumerated the
signs done by Jesus (2.11; 4.54; 20.30). Finally, there
was a narrative of the Passion and Resurrection,

For Bultmann, the first and second sources had no
real historical value as a memory of the actual words
and deeds of Jesus. The Evangelist combined them,
Christianized the Gnosticism, and made the composite
work the vehicle of a personal,” somewhat existential
theology. His hand may be seen in certain additions to the
sources. For Bultmann, a final stage in the composition
of the Gospel was the work of “the ecclesiastical redac-
tor,” a primitive censor who adapted the Evangelist’s

* work to make it acceptable to orthodox authorities in the

Church. The redactor corrected the antisacramental
tenor of the original by adding sacramental references
(“water” in 3.5; the Eucharist in 6.51-58; the Eucharist
and Baptism in 19.34). He adapted the Evangelist's
realized eschatology [see ESCHATOLOGY (IN THE BIBLE) ]
by adding references to the second coming of Christ

(5.28-29), and he harmonized John with the Synoptic

tradition.

“logy

Fig. 1. Fragment of the Gospel of John, 2d century
(Rylands Gr. Pap. 457), inscribed with In 18.31-33, 37-
38.
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O\CTIONNAIRE ENCNCLoPEDIQUE DU JUDATSHE

Dete 1993 <. 1SL=VH

BET OLAM

taires talmudiques classiques, ainsi que de lieu de
priere & 'usage de ceux qui y étudiaient. En
raison de I'importance supréme de I'étude de la
Torah, le bet midrach est considéré comme étant
plus sacré encore que la synagogue, et il est
permis de vendre une synagogue dans le but
d’acquérir ou de construire un bet midrach. La
légende veut que le premier bet midrach ait été
celui du fils de Noé, Sem, et de son fils Eber. Le
Midrach énumeére une série de personnages
bibliques dont il est dit qu’ils ont étudié dans un
bet midrach, ou qu'ils en ont fondé un.

Un des premiers exemples attestés est celui de
*Chemayah et Avtalyon, les sages du 1 sié-
cle av. &.c. Il fallait payer un droit d’entrée pour
pénétrer dans leur bet midrach, et faute d’avoir
pu s’en acquitter, *Hillel, qui devint par la suite
I'un des plus grands sages de lhistoire juive,
monta sur le toit pour en écouter le cours.

Au Moyen Age et ultérieurement, il existait un
bet midrach dans chaque ville, géré le plus sou-
vent par la communauté, ot les hommes pou-
vaient passer toute la journée a étudier le Tal-
mud, tandis que ceux qui travaillaient pour
gagner leur vie pouvaient s’y rendre avant ou
apres le travail afin d’y étudier pendant quelques
heures. Le bet midrach était parfois installé dans
la synagogue, qui se confondait avec lui. Aujout-
d’hui, le bet midrach communautaire a prati-
quement cessé d’exister, mais certaines synago-
gues entretiennent leur propre bet midrach. De
méme, chaque yechivah posséde un bet midrach,
o se concentre I'étude, et celui-ci est souvent
utilisé par les membres de la communauté qui
viennent y étudier. En allemand, le bet midrach
porte le nom de &laus, ou, dans les communautés
hassidiques, de *shtibl. Dans les pays musul-
mans, on le désignait le plus souvent par le
simple mot de nzidrach.

BET OLAM voir CIMETIERE.

BETA ISRAEL voir ETHoPE, JUrss D.

154

BETSAH
« Euf »

Septiéme traité de I'ordre *Moed de la *Mich-
nah. Ses cing chapitres traitent de la distinction
opérée entre ce qui est considéré comme un
« travail » interdit le chabbat et autorisé les jours
de fétes (le Nouvel An, la Pique, etc., voir
Ex 12,16; 20,10). La disctinction concerne sur-
tout la préparation de la nourriture, qui est
permise les jours de fétes avec certaines restric-
tions. Le traité expose les lois de *mougtseh (sur
les choses qu’il est interdit de toucher le chabbat
ou un jour de féte), la préparation de la nourri-
ture pendant les jours fériés et le concept de
chevout (la restriction rabbinique concernant le
travail). Le nom de ce traité est inhabituel, en ce
que son premier mot lui sert de titre et non pas

- son objet. Cependant, on I'appelle aussi Yom

Tov («jour de féte») conformément i son
contenu. Son texte est développé dans les deux
*Talmuds et dans la *Tossefta.

BIALIK, HAYYIM NAHMAN
voir WISSENSCHAFT DES JUDENTUMS.

BIBLE

_ Terme usuel par lequel le frangais désigne les
Ecritures hébraiques. Le mot « Bible » dérive du
grec biblion (litt. « le livre »). Cette appellation
est I'équivalent exact de 'hébreu ha-sefarim
(« les livres »), formule par laquelle la littérature
rabbinique qualifie souvent les écrits saints. A
Iévidence, cette habitude de langage s’est ré-
pandue dés I'époque hellénistique, lorsque les
Juifs traduisirent leurs livres saints dans la langue
vernaculaire.

On trouve d’autres noms hébraiques de la
Bible : Sifré ha-qodech (« les livres de sainteté »)
ou bien Kitvé ha-qodech («les écrits de sain-
teté »). On en fit usage durant toute I'Antiquité
et le Moyen Age. Ils expriment deux caractéres
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whom attained eminence in the Congress party; this
position still holds.

Until 1940 the Muslim League endeavoured to gain
special rights to safeguard the interests of the Mus-
lims as a minority; from 1940 it asserted that
Hindus and Muslims were two different nations and
that the Muslim League, and it alone, represented
the national aspirations of the Muslims which aimed
at the establishment of a national home. The Congress
rejected the equation of religion with nationalism
and accused the Muslim League of working up
religious animosity for political ends. However, the
1945 communal riots widened the gulf between the
Muslim League and the Congress, and the schism
reached its climax in 1947 in the partition of India
and the foundation of Pakistan.

Bibliography: Lajpat Rai, Young India, New
York 1917; Surendranath Banerjea, 4 nation in
making, London 1925; B. P. Sitaramayya, Hsstory
of the Indian National Congress, Madras 1935;
W. C. Smith, Modern Islam in India, Lahore 1943}
H. Bolitho, Jinnah, London 1954; Abul Kalam
Azad, India wins freedom, Calcutta 1959; Ram
Gopal, Indian Muslims 1858-1947, New York 1959;
C. H. Philips (ed.), The evolution of India and
Pakistan, London 1962; Aziz Ahmad, Studies in
Islamic culture in the Indian enmronment, London
1964; idem, Islamic modernism in India and
Pakistan 1857-1964, Oxford 1967.  (D. Arcov)

(ANDIAN OCEAN [see BAHR AL-HIND].

' —INDIGO [see ~iL].

X INDJIL, Arabic transcription of_ the word -
ayYéhoy, gospel, through the Ethiopian wingel
(Noldeke, Neue Beitrige, 47; Grimme, in Festsch.
Goldziher, 164; Jefferv, Foreion Vocabulary of the
Qur’dn, 71-2), The variant andjil may arise from a
Mesopotamian Persian influence.

The word indjil occurs twelve times in the Kur’in
(111, 2, 43, 58; V, 50, 51, 70, 72, iro; VII, 156;
1X, 112; XLVIII, 29; LVII, 27) and refers to the
Revelation transmitted by Jesus. The word also
means the scripture possessed and read by the
Christian contemporaries of Muhammad (V, 51;
VII, 156), i.e., the four Gospels, often extended in
current usage to mean the whole of the New Testa-
ment. The confusion to which this gave rise in later
controversies was often solved, on the Muslim side,
by accusing the Christians of having “corrupted”
the original Gospels {cf. especially Mingana, Wood-
brooke Studies, ii, (1928}, 35-6).

In this article there will be studied successively:
1. The relations between the Kur®in and the Gospels;
11. The place of the Gospels in hadith: I111. The know-
ledge of the Gospels possessed by Muslim writers;
IV. The place of the Gospels in Stfism:; V. The
Istamo-Christian controversy over the Gospels.

I. The Gospels and the Kur’an. There
appear in the Kur’in a certain number of Gospel
characters: Jesus, Mary, S$t. John the Baptist
{Yahya), Zacharias, the Apostles, and a certain
number of facts (the Annunciation, the miracles of
Jesus) whose resemblance to the (zospels is striking,
so that the question arises of how exactly they are
related to the (ospels, which preceded them.

For believing Muslims this question presents no
difficulties: it is the same God \Who reveals both
books, and the Prophet Muhammad, having received
the Revelation directly from God, had no need to
consult, directly or indirectly, the Seriptures in
order to be able to reproduce some of the features
which are found in them.

The historian of religions Lowever fecls abliged

! by his discipline to seek for possible historical

connexions. The first question is therefore: what
knowledge could Mubammad and the first Muslims
have had of the Gospels? This leads to the question
of the translation of the Gospels into Arabic, since
any knowledge of Greek, Syriac, or Coptic on the
part of Muhammad and his Companions may be
excluded.

In a memoir presented to the Reale Accademia
dei Lincei in 1888 (see Bibl), Ignazio Guidi raised
the question whether the Gospels had been translated
into Arabic before the advent of Islam. Sprenger
(Das Leben und die Lebre des Moh., 1, 131 £.) thought
be recognized in a passage of Muhammad b. Ishak
{ed. Wustenfeld, 149-50) a fragment from a trans-
lation made before the time of Mubammad. The
fragment contains John XV, verses 23-27, and the
word which is used in them to translate wapdxintog
15 al-m-n-h-mnd, which is neither Arabic nor Syriac
but Palestinian and probably quite early (cf. Gilde-
meister, De evang. in arabic., 35). According to a
text of Bar Hebraeus (Chron. eccles., ed. Abbeloos
and Lamy, i, 275; Assemani, Bibl. orient., ii, 335;
cf. Gildemeister, op. ¢it., 30, note 1), a translation
was made between 631 and 640 A.D. by the Mono-
physite Johannes on the instructions of an Arab
tuler, ‘Amr b. Sa‘d. But these first translations, if
they existed, amount only to isolated and disputable
details.

On the other hand, extant manuscripts attest that

. from the 2nd/8th century, Arabic versions of the

Gospels were in the hands of the Christians of Syria.
The many manuscripts of the Gospels in Arabic may
be divided into six classes: (A) Thosé ‘which were
translated directly from the Greek. They originate
from the monastery of Saint Sabas or from mnear
there; two of them (Vatic. arab., 13, of the 8th cent.
and manuscr. Borgia, K. 11, 31 8th or gth century)
are the oldest known. (B) Texts translated from the
Peshitta, or at least revised on the basis of this

+ Syriac version. These are of different periods

{Tischendori manuscript at Leipzig, 8th-gth century;
Codex Vaticanus, 13). The translation of the Diates-
saron of Tatian was made in the sthfrrth century by
Ibn al-Tayyib. (C) Texts translated from the Bohairic
Coptic translation or modified according to it (Codex
Vaticanus, copt. g). The passages from the ‘Gospels
mentioned in the History of the patriarchs of Egypt
by Ibn al-Mukaffa[g.9.] (4th/10th century) are based
on the Coptic translation, perhaps in the form of
lectionaries. The same or a similar Coptic version
seems to have been used by al-Ghazali in al-Radd
al-djamil (cf. R. Chidiac, Réfutation excellente de la
divinité du Christ, Paris 1939). (D) Texts of eclectic
recensions, made in the 7th/i3th century in the
patriarchate of Alexandria to become the canonical
versions. The first work on this was done circa
650/1250 by al-As%ad Abu 'l-Faradi Ibn al-tAssil,
{E} Texts which are distinguished by their more
particularly literary form (Leiden MS 2348 and
those in the Vatican, cod. arab. 17 and 18). The two
latter, in a translation into hymed prose, date
from the end of the 4th/roth century. Other versions
in the same genre were made later. (F) Arabic versions
of Western origin (cf. H. Hyvernat, in Dict. de la
Bible, 1, col. 851-6). -

We may thus conclude, with Graf (Geschichle, i, 41)
that in the present state of knowledge it cannot be
asserted that Muhammad and his first conipanions

| could have had a direct knowledge of the Gospels in
i Arabic.

In addition to the canonical Gospels, there exist
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This is the third of a series of articles on the prophecies about the advent of Prophet Muhammad
in the Old and New Testaments of the Christian Scripture. These articles are the outcome of a
life-long Tesearch by a prominent Christan priest who was raised and educated in the Christian
faith. He spent the major part of his life in study and contemplation, and when he realized the Truth
he was as brave as all men of God to identify himself with it.

These valuable articles were published in the form of &8 book by the Presidency of Shariah
Courts and Religious Affairs in the State of Qatar. With this tribute and acknowledgement, we take
the liberty of republishing the material in its original form, because we believe that Truth is never oid
or ohsolete, that it should never be obscured and that it ought to be presented to all generations.

— H.R.A.

In this article, as the title
shows, I shall try to give an
exposition of the ancient Heb-
rew Cult of Stone, which they
inherited from Abraham, their
great progenitor, and to show
that this Stone-Cult was insti-
tuted at Mecca by that Pat-
riarch and his son Ishmael; in
the land of Canaan by Isaac and
Jacob; and in Moab and else-
where by the other descendants
of Abraham.

By the term “Stone-Cult,”
Jlet it be understood, I do not
mean stone-worship, which is
idolatry; by it I understand the
worship of God at a specially
consecrated stone meant for
L‘Eat purpose. In those days of

yore, when the chosen family
was leading a nomadic and pas-
toral life, it had no settled
habitation where to build a
house, especially dedicated to
the worship of God; it used to
erect a particular stone around
which it used to make a hajj;
that is to say, to turn round
seven times in the form of a
dancing-ring. The word hajj
might frighten the Christian
readers and they might shrink
at its sight because of its Arabic
form and because of its being at
present a Muslim religious per-
formance. The word hajj is ex-
actly identical in meaning and
etymology with the same in the
Hebrew and other Semitic lan-

guages. The Hebrew verb
hagag is the same as the Arabic
hajaj, the difference being only
in the pronunciation of the
third letter of the Semitic
alphabet Gamal, which the
Arabs pronounce as j. The Law
of Moses uses this very word
hagag or haghagh.' when it
orders the festival ceremonies
to be performed. The word
signifies to compass a building,
an altar or a stone by running
round it at a regular and trained
pace with the purpose of per-
forming a religious festival of
rejoicing and chanting. In the
East the Christians still practise
what they call higga either dur-
ing their festival days or at

i
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One of the few religious phe-
nomena I have not been able to
explain is this: How is it that the
well-known Saba’ites (Sa-
bians), so predominant in the
Arabian peninsula and Meso-
potamia, did not embrace
Christianity if the Prophet John
the Baptist had really and open-
ly declared and presented Jesus
as the ‘‘more powerful”
Prophet than himself, and the
Messiah whose shoes he was
not worthy to unloose? If, as
foretold by John, Jesus was the
Apostle of Allah who came to
baptize with the Holy Spirit and
with fire the myriads whom he
“dyed” in the water of the
Jordan and elsewhere, why did
not Jesus baptize them instantly
with the Spirit and with fire and
then purge of idolatry all the
lands promised by Allah to the
seed of Abraham and establish
the Kingdom of God by force
and fire? It is absolutely incon-
ceivable that the disciples and
the believers in the Divine mis-
sion of John should not follow
Jesus if he had been presented
t0 the public as his Lord or
Superior on the spot. The fol-

lowers of John might have been
excused for their refusal to en-
ter into the Christian Church if
Jesus Christ had come, say, a
century later than the Baptist,
but happily such was not the
case. They were both contem-
poraries and born in the same
year. They both baptized with
water unto repentance, and
prepared their penitent con-
verts for the Kingdom of God
that was approaching but not
established in their time.

The Saba’ites, the “Dyers”
or “Baptists,” were the faithful
adherents of John. They may
have fallen into error and
superstition; but they knew per-
fectly well that it was not Jesus
who was intended in the
prophecy of their Prophet.
They embraced Islam when
Muhammad came. The people
of Harran in Syria are not — as
they have been supposed to be
— the remnant of the old Saba-
‘ites. In the promised lands only
three non-Muslim religions
were recognized and tolerated
by the Qur’an, namely, Juda-
ism, Christianity, and Sabian-
ism. It is stated that the Harra-

nians pretended to be the rem-
nant of the old Saba’ites, and
they were, therefore, permitted
to practise their peculiar reli-
gion without molestation by the
Turkish Government.

The Christian conception of
the Holy Spirit is entirely diffe-
rent from the Islamic and the
Jewish. The Holy Spirit 1s not a
divine person with divine attri-
butes and functions not belong-
ing to this or that other divine
persons of a triple god. The
Christian belief that this same
holy ghost, the third divine
person, descends from his (or
her, or its) heavenly throne at
the bidding of every priest —in
his daily celebration of some
sacrament — to consecrate its
elements and change their ess-
ence and qualities into some
supernatural elements is ex-
tremely repugnant to the reli-
gious sentiments of every Un-
itarian, whether Jew or Mus-
lim. Nothing could horrify a
Muslim’s feeling more than the
belief that the Holy Spinit —
always at the intervention of a
priest — changes the water of

baptism into the blood of/\aj
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the Bible — |

Prophecies in the New Testament

Prof. Abdul Ahad Dawud

Two very extraordinary
events have been recorded by
two Evangelists in connection
with the birth of Sayyidna Jesus
Christ (upon whom be peace
and the blessings of Allah). The
Evangelist Mattai (Matthew)
has left to us an account of the
wonderful pilgrimage of the
Magi, who were guided by a
star from Persia to the manger
at Bethlehem, where the new-
born Jesus, who they “worship-
ped” and presented with rich
gifts of gold, myrrh, and in-
cense, was lying. The conde-
nsed material in this historical
event or fictitious story of the
“Wise Men” from the East is in
itself a plausible legend consist-
ing of more than half a dozen
miracles, which the Christian
Church alone has been able to
create and to believe in. The
Church has preserved the very
names of the Magi, who,
headed by the King Caspar,
were ‘“‘inspired by God,” and
knew that the little Babe of
Bethlehem was God, Lamb,
and King, and therefore they
offered him incense as to a

| Herod, are

sacrifice, and gold for his royal
treasury!

That the Zoroastrian magi-
cians, or the astrologian Chal-
dees, through the astral divina-
tion and guidance, traversed all
that distance to Jerusalem, and
there lost the sight of the star;
that the Jewish reigning
sovereign Herod and the in-
habitants of Jerusalem shook
and trembled at the news of the
birth of a new king; that only an
incoherent passage in the writ-
ings of the Prophet Micah (v. 2)
could solve the problem of the
locality where the nativity had
taken place; and finally that the
astrologers were informed by
God in a dream not to return to
indeed some
wonderful miracles which only
the Christian superstition can
swallow. The royal retinue of
the pilgrims proceeds to Beth-
lehem only at a few miles’
distance from Jerusalem, and,
lo! the old guiding star again
appears and leads them on until
it stops exactly above the spot
where the infant was born. The
prodigious rapidity with which

Bethlehem was completed
while the babe was still in the
stable (Luke ii. 4-7) shows the
importance of the miracle.
Another miracle connected
with the birth of Christ is the
fact, or the fiction, that after all
those demonstrations at the
Court of Herod and in the
educated classes at Jerusalem,
nobody knew the address of the
Holy Family; and that this mys-
tifying ignorance cost the mas-
sacre by Herod of hundreds of
infants at Bethlehem and its

suburbs. The last but not the

least miracle insinuated in this

i narrative is the fulfilment of

another prophecy from Jere-
miah (xxxi. 15), where Rachel

| is represented as weeping and

lamenting over the slaughter of
the Ephraimites at Ramah and
not at Bethlehem, and this, too,
some seven hundred years ago,
when the descendants of
Rachel were deported into
Assyria while she herself was
dead long before Jacob, her
husband, descended into
Egypt! St. Matthew, who alone
among all the ancient archivists

deity, myrrh for his burial as'a | the long journey from Persia to | and historians knows this eventj
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“Eudokia” Means “Ahmadiyeh”

Prof. Abdul Ahad Dawud

To retranslate a masterpiece
of an eminent author from a
foreign version if he left other
writings in his own language
would not be very difficult. For
thus the translator could study
the mind, the technicalities,
and the expressions in his
works, and do his best to re-
translate the book into its ori-
ginal language. But how far he
would be successful is a ques-
tion which only able translators
can decide and determine.
Similarly, if there were at Jeast
a couple of epistles or writings
of St. Luke in the Hebrew, his
Gospel could with comparative-
ly less difficulty be translated
into that tongue than it can now
be done. But unfortunately
even such is not the case. For
nothing is extant of the ancient
Wwritings in the language of
Jesus from which St. Luke
translated the angelic hymn;
nor has he himself left us
another book in a Semitic di-
alect.

To make myself better
understood, and in order to

make the English readers better ‘

appreciate the extreme import-

ance of this point, I venture to
challenge the best scholar in
English and French literature to
retranslate from a French edi-
tion the dramatic work of
Shakespeare into English with-
out seeing the original English
text, and to show the grace and
the elegance of the original as
welil.

The great Muslim philo-
sopher Iba Sina (Avicenna)
wrote in the Arabic, and some
of his works were afterwards
retranslated from the Latin into
the Arabic because the origin-
als were lost. Are these repro-
ductions the exact texts of that
Muslim Aristotle? Certainly
not!

In the previous article in this
series,! on “Eiriny,” we discus-
sed this translational point to a
certain extent; and we had no
difficulty in finding its equiva-
lent Hebrew word “Shalom,”
because both are identical in
the Septuagint and Hebrew
texts. But the Greek compound
word “‘Eudokia’ does not
occur, to the best of my know-
ledge, in the Septuagint Ver-
sion, and it is extremely diffi-

cult to find out its equivalent or
Synonymous term in the origin-
al. St. Barnabas does not men-
tion in his Gospel this angelic
hymn and the story of the
Shepherds of Bethlehem; nor
do the other Synoptics or the
Epistles in the New Testament.

The modern Greeks fre-
quently adopt “Eudokia” and
“Eudoxia” for their feminine
proper nouns; and both these
nouns are composed of two
elements; “eu’ and “dokeo,”
from the later being derived
“doxa’ which means “glory” or
“praise” and so on. In order to
discover the original Semitic
word in the song that the pious
Shepherds heard and related,
and which the evangelist Luke
has formulated into “Eudo-
kia,” we are compelled to ex-
amine and trace it right from its
Greek root and derivation. But
before doing so, it is necessary
to criticize and expose the
€rroneous versions which have
eclipsed the true meanings of
Eudokia and concealed its
prophetical bearing upon
Ahmad or Muhammad,

There are two principal ver-

y
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John on Prophet Muhammad

Prof. Abdul Ahad Dawud

John the Baptist, according
to the narratives of the four
Evangelists, was a cousin and
contemporary of Jesus, being
only about six months older
than the {atter. The Qur’an
does not mention anything ab-
out the life and work of this
Prophet except that God,
through the angels, announced
to his father Zachariah that he
would have a son name Yahya,
who would bear witness to the
word of Allah, and that he
would be an honourable per-

righteous prophets (Qur’an, iit.
—). Nothing is known about his
infancy, except that he was a
Nazarite living in the wilder-
ness, eating locusts and wild
honey, covering his body with a
cloth made of camel’s hair, tied
with a leather girdle. He is
believed to have belonged to a
Jewish religious sect called the
“Essenes,” from whom issued
the early Christian “Ibionites”™
whose principal characteristic
was to abstain from worldly
pleasures. In fact, the Qur’anic
descriptive term of this hermit

Cl;r\ophet — “hasura,” which

son, chaste, and one of the:

means ‘‘chaste” in every sense
of the word — shows that he led
a celibate life of chastity, pover-
ty, and piety. He was not seen
from his early youth until he
was a man of 30 or more, when
he began his mission of
preaching repentance and bap-
tizing the penitent sinners with
water. Great multitudes were
drawn to the wilderness of
Judea to hear the fiery sermons
of the new Prophet; and the
penitent Jews were baptized by
him in the water of the River
Jordan. He reprimanded the
educated but fanatical Phar-
isees and the Priests, and
threatened the learned but
rationalistic Saduquees
(Saducees) with the coming
vengeance. He declared that he
was baptizing them with water
only as a sign of purification of
the heart by penance. He prom-
ulgated that there was coming
after him another Prophet who
would baptized them with the
Holy Spirit and fire; who would
gather together his wheat into
his granaries and burn the chaff
with an inextinguishable fire.
He further declared that he

who was coming afterwards was
to such an extent superior to
himself in power and dignity
that the Baptist confessed to be
unfit or unworthy to bow down
to untie and loose the laces of
his shoes.

It was on one of these great
baptismal performances of
Hazrat Yahya (St. John the
Baptist) that Jesus of Nazareth
also entered into the water of
the Jordan and was baptized by
the Prophet like everybody
else. Mark (i. 9) and Luke (iii.
21), who report this baptism of
Jesus by John, are unaware of
the remarks of John on this
point as mentioned in Matthew
(iii), where it is stated that the
Baptist said to Jesus: “I need to
be baptized by thee, and didst
thou come to me?” To which
the latter is reported to have
replied: “‘Let us fulfil the right-
eousness’’; and then he bap-
tized him. The Synoptics state
that the spirit of prophecy came
down to Jesus in the shape of a
dove as he went out from the
water, and a voice was heard
saying: “This is my beloved
son, in whom I am well
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Prof. Abdu! Ahad Dawud

Introduction: This is the second of a series of articles
Prophet Muhammad in the Old and New Testaments of th
the outcome of a life-long research b
the Christian faith. He spent the m

on the prophecies about the advent of
e Christian Scripture. These articles are
y a prominent Christian priest who was raised and educated in
ajor part of his life in study and contemplation, and when he
realized the Truth he was as brave as all men of God to identify himself with it.

These valuable articles were published in the form of a book by the Presidency of Shariah
Courts and Religious Affairs in the State of Qatar. With this tribute and acknowledgement, we take
the liberty of republishing the material in its original form, because we believe that Truth is never
old or obsolete, thatitshould never be obscured and that it ought to be presented to al! generations.

— H.R.A.

Muhammad in the Qld
Testament

“*And the Ahmed of all pations
will come.”” — Haggai, ii7.
Some two centuries after the
idolatrous  and  impenitent
Kingdom of Israel was over-
thrown, and the whole popula-
tion of the 10 tribes deported
into Assyria, Jerusalem and the
glorious temple of Solomon
were razed to the ground by the
Chaldeans, and the wunmas-
sacted remnant of Judah and
Benjamin was transported into
Babylonia. After a period of 70
years' captivity, the Jews were
permitted to return to their
country with full authority to
build again their ruined city and
the temple. When the founda-
tions of the new house of God
were being laid, there arose a

tremendous uproar of joy and
acclamation from the assembly;
while the old men and women
who had seen the gorgeous tem-
ple of Solomon before, burst
into a bitter weeping. It was on
this solemn occasion that the
Almighty sent His servant the
Prophet Haggai to console the
sad assembly with this impor-
tant message:

“And I will shake all nations,
and the Himada of all the
nations will come : and I will fill
this house with glory, says the
Lord of hosts. Mine is the silver,
mine is the gold, says the Lord of
hosts, the glory of my last house
shall be greater than that of the
first one, says the Lord of hosts;
and in this place I will give
Skalom, says the Lord of hosts.”
(Haggai, ii. 7-9)

I have translated the above
paragraph from the only copy of
the Bible at my disposal, lent to
me by an Assyrian lady cousinin
her own vernacular language.
But let us consult the English
versions of the Bible. which we
find have rendered the original
Hebrew words himda and
shalom into ‘“desire” and
“peace” respectively.

Jewish and Christian com-
mentators alike have given the
utmost importance to the dou-
ble promise contained in the
above prophecy. They both
understand a messianic predic-
tion in the word Himda. Indeed,
here is a wonderful prophecy
confirmed by the usual biblical
formula of the divine oath, “'says
the Lord Sabaoth,” four times
repeated. If this prophecy be

8 The MWL Journal, May 1982
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From what has been already
discussed in these pages it will have
been that the appellation *“‘Bar-
nasha,” or “‘the Son of Man,"” is
not a title like “Messiah,” that
could be applied to every prophet,
highpriest, and legally anointed
king; but that it is a proper noun,
belonging exclusively to the Last
Prophet. The Hebrew Seers,
Sophees, and the Apocalyptists de-
scribe the Son of Man, who is to
come in due time as appointed by
the Almighty to deliver Israel and
Jerusalem from the heathenish
oppression and to establish the
permanent kingdom for “the Peo-
ple of the Saints of the Most High.”
The Seers, the Sophees, foretell
the advent of the Powerful Deliver-
er; they see him — oaly in a vision,
revelation, and faith — with all his
might and glory. No Prophet or
Sophee ever said that he himself
was “the Son of Man,” and that he
would “‘come again on the Last
Day to judge both the quick and
the dead,” as the Nicene Creed
puts it on the pretended authority
of the Sayings of Jesus Christ,

The frequent use of the appella-
tion in question by the evangelists
indicates, most assuredly, their ac-
quaintance with the Jewish Apo-
calypses, as also a firm belief in
their authenticity and divine origin.
Itis quite evident that the Apocaly-
pses bearing the names of Enoch,
Moses, Baruch, and Ezra were
written long before the Gospels;
Cn"d that the name “Barnasha”

therein mentioned was borrowed

by the authors of the Gospels;
otherwise its frequent use would be
enigmatic and an incomprehensible
— if not a meaningless — novelty.
It follows, therefore, that Jesus
either believed himself to be the
Apocalyptic “Son of Man,” or that
he knew the Son of Man to be a
person distinctly other than him-
self. If he believed himself to be the
Son of Man, it would follow that
either he or the Apocalyptists were
in error; and in either case the
argument goes most decidedly
against Jesus Christ. For his error
concerning his own personality and
mission is as bad as the erroneous
predictions of the Apocalyptists,
whom he believed to be divinely
inspired. Of course, this dilemma-
tic reasoning will lead us to a final
conclusion unfavourable to him-
self. The only way to save Jesus
from this dishonour is to look upon
him as the Qur’an pictures him to
us; and accordingly to attribute all
the contradictory and incoherent
statements about him in the Gos-
pels to their authors or redactors.

Before discussing further the
subject, “the Son of Man” as de-
picted in the Jewish Apocalypses, a
few facts must be carefully taken
into consideration. First, these
Apocalypses not only do not be-
long to the canon of the Hebrew
Bible, but also they are not even
included among the Apocrypha or
the so-called ‘‘Deutro-canonical”
books of the Old Testament.
Secondly, their authorship is not
known, They bear the names of

8

Enoch, Moses, Baruch, Ezra. but
their real authors or editors seem
to have known the final destruction
of Jerusalem and the dispersion of
the Jews under the Romans. These
pseudonyms were chosen, not for
fraudulent purposes, but out of a
pious motive by the Sophees or
Seers who composed them. Did not
Plato put his own views and dialec-
tics into the mouth of his master,
Socrates? Thirdly, “these books.”
in the words of the Grand Rabbin
Paul Haguenauer, “in an enigma-
tical, mystical, supernatural form..
try to explain the secrets of the
nature, the origin (sicj of God, the
problems of good and evil, justice
and happiness, the past and the
future. The Apocalypse makes
upon all these questions some re-
velations which surpass human
understanding. Their principal per-
sonages are Enoch, Moses,
Baruch, Ezra. These writings are
evidently the product of the painful
and disastrous epochs of
Judaism.”! Consequently they can-
not be fully understood any more
than the Apocalypse which bears
the name of St. John the Apostle.
Fourthly, these Apocalypses have
been interpolated by the Christ-
ians. In the Book of Enoch ‘“the
Son of Man" is also called “‘the Son
of Woman" and *“'the Son of God,”
thus interpolating the Church
theory of Incarnation; surely no
Jewish Seer would write *Son of
God.” Fifthly, it would be noticed
that the Messianic doctrine is a
later development of the old
prophecies concerning the Last
Apostle of Allah, as foretold by
Jacob and other Prophets. It is only
in the Apocrypha and the Apocaly-
pses, and especially in the Rabbi-
nical writings, that this “Last De-.
liverer” is claimed to descend from
David. True, there are prophecies
after the Babylonian captivity, and
even after the deportation of the
Ten Tribes into Assyria, about a
“Son of David" who would come
to gather together the dispersed
Israel. But these predictions were
fulfilled only partly under Zoro-
babel — a descendant of King \

36 The MWL Journal, Dhul Qa'adah 1403
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identify himself with it.

Introduction: Here is the first of a series of articles on the prophecies about the
advent of Prophet Muhammad in the Old and New Testaments of the Christian Scripture.
These articles are the cutcome of a life-long research by a prominent Christian priest who
was raised and educated in the Christian faith. He spent the major part of his life in study
and contemplation, and when he realized the Truth he was as brave as all men of God to

These valuable articles were recently published in the form of a book by the
Presidency of Shariah Courts and Religious Affairs in the State of Gatar. With this tribute
and acknowledgement, we take the liberty of republishing the material in its original form,
because we believe that Truth is never old or obsolete, that it should never be obscured
and that it ought to be presented to all generations.

— H.R.A.

I propose through this article
and the ones which will follow
to show that the doctrine of
Islam concerning the Deity and
the last great messenger of
Allah is perfectly true and con-
forms to the teachings of the
Bible.

I shall devote the present
article to discussing the first
point, and in a few other papers
I shall attempt to show that
Muhammad is the real object of
the Covenant and in him, and
him alone, are actually and

Andul Abkod Dawud

literally fulfilled all the prophe-
cies in the Old Testament.

I wish to make it quite clear
that the views set out in this
article and those which will
follow it are quite personal, and
that I am alone responsible for
my personal and unborrowed
researches in the Hebrew
Sacred Scriptures. 1 do not,
however, assume an authorita-
tive attitude in expounding the

teachings of Islam.

I have not the slightest inten-
tion nor desire to. hurt the
religious feelings of Christian
friends. I love Christ, Moses
and Abraham, as I do Muham-
mad and all other holy prophets
of God.!

My writings are not intended
to raise a bitter and therefore
useless dispute with the Chur-
ches, but only invite them to a
pleasant and friendly investiga-
tion of this all-important ques-
tion with a spirit of love and
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THE BIBLE AND MOSLEMS

Throughout the world of Islam, in evangelism the Bible
should be our inspiration, our textbook, our tool, and our
guide. In asking Christians, who had formerly been
Moslems, what first attracted their attention to Christ and
what finally brought about their conversion, I discover that
in a large majority of cases the Bible had much to do
with the process. That being the case, it lays upon those
of us who would lead Mohammedans to Christ, the
responsibility of making the Bible central in all our work
and becoming expert in'its use. As we do so we find,
in ever increasing measure, that we have in the Old Testa-
ment a matchless reference library and in the New Testa-
ment a perfect handbook for evangelistic work with
Moslems,

Missionaries who work with Mohammedans know that
there are three ancient and standard objections to the
Bible. 1. It has been abrogated by the Koran. 2. It has
been changed and corrupted by Christians. 3. Christ took
the genuine /njil or New Testament back with Him when
He returned to heaven. Of course it is naturally incumbent
upon one who makes such charges against the Bible to
substantiate his assertions. I think we also know good
answers to each of the above claims.

In spite of this, it is our policy not to take up these
arguments in general discussion in our evangelistic room.
We do have pictures on the walls of our room, of Bible
manuscripts written long before the inception of Islam.
"The fact of the matter is we do not hear these old objections
nearly so often as we once did. When a man raises one
or more of these points and we find that he is genuinely
troubled by the question, not merely desirous of starting a

237
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version of the same New Testament they could read any
day in their own language. Fortunately Khoobyar knows
the ancient Syriac; and how beyond price it is that
practically all literate people in the world of Islam can
read the Bible in their mother tongue!

We have found it a good point to urge with Moslems
that as God has created all men, so it is natural to suppose
that He would make His revelation available to all men
in their native tongue. As on the .day of Pentecost in a
miraculous way all heard the Gospel in their own speech,
so now the Word of God is available, by a modern
miracle of translation and publication, to people all over
the world in their own tongue. We have the Bible in a
dozen languages always at hand in our evangelistic room,
and in this cosmopolitan city it is surprising how many
versions we have occasion to use.

I

It will make us better evangelists if we realize at the
outset, that no matter how well we know our Bible or how
much we strive to make it the foundation of all our work,
we are at best very poor instruments of clay. We can no
more apply the truth of the Bible to a Moslem heart than
we can raise the dead. Only the Holy Spirit can bring a
certain versé or passage into the particular crisis of the
individual and make it for him the very Word of God. I
have in mind four converts from Islam. The Spirit used
to bring about their conversion such various passages as:
Isaiah 42:3; Zechariah, chapter 13; Luke 4:18, 19; and
the Epistle to the Romans. No man can tell what Word
will answer the deepest problem of the Moslem heart. It
is the Word of God, not the word of man, that saves.
How necessary, then, that we present the Bible to Moslems
under the direction of its real Author—The Holy Spirit.
Only He can make it in very fact to them the Word of
God for their particular need.

You might build the pyramids or the great walls and
temples of Baalbek or the mighty platform of Persepolis



No matter how old it is, Truth is never obsolete

Muhammad in
the Bible — XViI

“The Son of Man,” Who is He’

Prof. Abdul-Ahad Dawud

The Holy Qur’an presents to us
the true Jesus Christ as “‘the Son of
Mary;” and the Holy Gospels, too,
present him to us as “the Son of
Mary;” but that Gospel which was
written on the white tablets of the
heart of Jesus and delivered to his
disciples and followers orally, alas!
was soon adulterated with a mass
of myth and legend. “The Son of
Mary’’ becomes ‘‘the Son of
Joseph,” having brothers and
sisters.’ Then he becomes ‘‘the Son
of David;”? “the Son of Man;"
“the Son of God;™ ‘“the Son”
only;* “‘the Christ;* and “the
Lamb.™

Many years ago, one day 1 vi-
sited the Exeter Hall in London; I
was a Catholic priest then; nofens
volens 1 was conducted to the Hall
where a young medical gentleman
began to preach to a meeting of the
Young Men’s Christian Associa-
tion. “I repeat what I have often
said,”" exclaimed the doctor, *“Jesus
Christ must be either what he
claims to be in the Gospel or he
must be the greatest impostor the
world has ever seen!”” I have never
forgotten this dogmatizing state-
ment. What he wanted to say was
that Jesus was either the Son of
God or the greatest impostor. If
you accept the first hypothesis you
are a Christian, a Trinitarian; if the
second, then you are an unbeliev-
ing Jew. But we who accept neither
of these two propositions are natur-
ally Unitarian Muslims. We Mus-

lims cannot accept either of the two
titles given to Jesus Christ in the
sense which the Churches and their
unreliable Scriptures pretend to
ascribe to those appellations. Not
alone is he “the Son of God,” and
not alone “the Son of Man,” for if
it be permitted to call God
“Father,” then not only Jesus, but
every prophet and righteous believ-
er. is particutarly a “son of God.”
In the same way, if Jesus were
really the son of Joseph the
Carpenter, and had four brothers
and several married sisters as the
Gospels pretend, then why alone
should he assume this strange
appellation of “the Son of Man”
which is common to any human
being?

It would seem that these Christ-
ian priests and pastors, theologians
and apologists have a peculiar logic
of their own for reasoning and a
special propensity for mysterics
and absurdities. Their logic knows
no medium, no distinction of
terms, and no definite idea of the
titles and appellations they use.
They have an enviable taste for
irreconcilable and contradictory
statements which they alone can
swallow like boiled eggs. They can
believe, without the least hesita-
tion, that Mary was both virgin and
wife, that Joseph was both spouse
and husband, that James, Jossi,
Simon, and Judah were both
cousins of Jesus and his brothers,
that Jesus is perfect God and per-

fect man, and that “the Son of
God,” “the Son of Man,” “the
Lamb,” and ‘“‘the Son of David”
are all one and the same person!
They feed themselves on hetero-
geneous and opposed doctrines
which these terms represent with
asd greedy an appetite as they feel |
for bacon and eggs at breakfast.
They never stop to think and pon-
der on the object they worship;
they adore the crucifix and the
Almighty as if they were kissing the
bloody dagger of the assassin of
their brother in the presence of his
father!

[ do not think there is even one
Christian in ten millions who really
has a precise idea or a definite
knowledge about the origin and the
true signification of the term “‘the
Son of Man.” All Churches and
their commentators without excep-
tion will tell you that *‘the Son of
God” assumed the appellation of
“the Son of Man" or *“the Bar-
nasha’ out of humility and meek-
ness, never knowing that the Jew-
ish Apocalyptical Scriptures, in
which Jesus and his disciples heart
and soul believed, foretold not a
“Son of Man”’ who would be meek,”
humble, having nowhere to lay his
head, and be delivered into the
hands of the evil-doers and killed,
but a strong man with tremendous
power and strength to destroy and
disperse the birds of prey and the
ferocious beasts that were tearing
and devouring his sheep and lambs!
The Jews who heard Jesus speaking
of “the Son of Man" full well
understood to whom he was allud-
ing. Jesus did not invent the name
“Barnasha,”” but borrowed it from
the Apocalyptical Jewish Scrip-
tures: the Book of Enoch, the
Sibylline Books, the Assumption of
Moses, the Book of Daniel, etc.
Let us examine the origin of this
title “*the Barnasha™ or “‘the Son of
Man.”

1. "“The Son of Man" is the Last
Prophet, who established *‘the
Kingdom of Peace” and saved the
people of God from servitude and
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Tandis que le theme coranique de la falsification des Ecritures restait, sous une forme rajeunie
par I'usage séiectif de la critique biblique occidentale, le théme central de la polémique musulmane
contre le christianisme au XIX® siécle, un transfert de 1'accent se manifeste dés le début du xx°
siécle. Le centre du débat porte maintenant sur la personne du Christ. A savoir sur sa personnalité
(parfois directement critiquée). sur le sens que le christianisme reconnait a sa vie et 4 sa mission
(notamment 2 sa crucifixion, dont traite ici un long chapitre, p. 357-382), sur I’histoire et les récits
de son existence. La intervient 1'écrit qu’on appelle Evangile de Barnabé. Ce texte, découvert en
italien et en espagnol au tout début du XVII® sigcle, attira I'intérét de plusieurs Occidentaux avant
de recevoir sa premiére édition compléte & Oxford en 1907, immédiatement suivie par une traduction
arabe publiée par Radid Rida au Caire en 1908. Madame Schirrmacher y consacre toute la seconde
partie de 1"ouvrage, clairement divisée en quatre chapitres :

I. Les écrits de Barnabé dans 1’histoire de 1’Eglise ;

11. Histoire de la réception de I’Evangile de Barnabé jusqu’a la parution de I’édition arabe ;

II1. L’édition arabe par Muhammad Rasid Rida ;

1V. La discussion sur [ ’l‘fvangile de Barnabé aprés Muhammad Rasid Rida.

L’ouvrage s’achéve, avant I'index général, par une bibliographie monumentale et classée
(p. 386-428). Celle-ci comprend de trés nombreuses pi¢ces inédites. Elle peut étre considérée comme
quasi compléte & ce jour sur les trois sujets centraux de la thése. (Mais bien sir, elle ne veut pas
éire, et n'est pas, une bibliographie générale sur I’histoire des relations entre le christianisme et
Iislam, ni sur 1'étude comparée de ces deux religions). Au total, nous avons ici un livre de
premiére importance. L’auteur y étudie de maniére originale et approfondie trois débats hautement
représentatifs de 1'islam moderne. A bon droit, elle souligne en plusieurs occasions que les objets
et méthodes de 1'apologétique musulmane en ces deux derniers siécles la renouvellent sans doute,
mais s’inscrivent dans le droit fil des combats intellectuels de I'islam classique, nullement surannés.
L’étude de Madame Schirrmacher amorce de plus un double rééquilibrage, ou plutdt confirme une
double tendance qui s’affirme dans I'étude scientifique de I'istam. D’une part, remettre 2 sa juste
place, qui est premiére aujourd’hui comme hier, I'étude des divergences doctrinales et de leurs
expressions, lesquelles ne sont ni supprimées ni diminuées par I'entreprise, au demeurant louable,
du dialogue islamo-chrétien. D'autre part, se rendre a 1'évidence que I’Asie du Sud n’est pas
seulement le centre de gravité du monde islamique, mais aussi, a I’épogue modeme et contemporaine,
un champ exceptionnel de culture et de confrontation pour les idées et valeurs musulmanes.

Guy MONNOT
(EPHE, Paris)

“GRIC, Ces Ecritures qui nous questionnent (La

er le Coran). Centurion, Paris, 1987.

14 %21 cm, 159 p.

Avec ce livre, fruit d’études conjointes menées au cours des années 1978 2 1982, e Groupe
de Recherches Istamo-Chrétien (GRIC), né a Tunis en 1977 sur 'initiative de Robert Caspar et
d’ Abdelmajid Charfi, propose les premiéres conclusions de ses réflexions sur les textes fondateurs
du christianisme et de I’islam. Le GRIC regroupe des amis chrétiens et musulmans, de formation
universitaire moderne, qui sont conscients des exigences du dialogue interreligienx et s’y engagent
a titre personnel, qui ont de leur propre tradition religieuse une connaissance approfondie en méme
temps qu’ils cherchent & étre mieux informés de celle de leurs partenaires, qui restent attachés 2
I’essentiel de leur foi et se veulent solidaires de leur propre communauté et, enfin, qui travaillent
dans des groupes ol la parité absolue est maintenue entre les participants musulmans et chrétiens 3
tous les niveaux de responsabilité. Depuis plus de quinze ans, les quatre groupes de Tunis, de
Rabat, de Paris et de Bruxelles, ont successivement développé leurs recherches dans le domaine
des « Ecritures », puis dans celui de la « sécularisation » (1982-1985) et, enfin, dans celui des
rapports entre « foi et justice » (1985-1990). Le champ de leurs recherches actuelles est celui du
« péché et responsabilité £thique ». La charte fondatrice du GRIC a été publiée dans Islamochristiana,
PISAI, Rome, 4 (1978) 183-186 (avec traductions anglaise et arabe dans la méme revue 6 [1980]
230-233 et 10 [1984] 20-24). Le rapport annuel de ses travaux est également reproduit dans
Islamochristiana 4 (1978) 175-186, 5 (1979) 289-290, 6 (1980) 228-233, 7 (1981) 246-247, 8
(1982) 238-239, 9 (1983) 265-266, 10 (1984) 213-215, 11 (1985) 220-221, 12 (1986) 204-206, 13
(1987) 198-200, 14 (1988) 283-285, 15 (1989) 208-210, 16 (1990) 233-235, 17 (1991) 214-215 et
18 (1992) 258-259. Son travail sur la « sécularisation » a été partiellement publié sous le titre Erar
et religion dans Islamochristiana 12 (1986) 49-72.

(Euvre de franchise et d’audace, sinon de témérité, ce livre se présente en trois parties d’inégale
longueur. La 1™ partie, Parole de Dieu, Ecriture, lecture (23-39), est eeuvre du groupe de Paris. On
y insiste d’abord sur « I'événement inaugurateur et ses objectivations », car la Parole de Dieu est lide
i I’événement de la révélation, lequel est « intervention de Dieu dans I’histoire des hommes » : ceite
Parole s’insére dans un « systéme historico-social » et devient « référent initial et récurrent » pour
toute la tradition religieuse. Les « objectivations textuelles de la Parole de Dieu » se situent donc &
trois niveaux : « I"Ecriture comme consignation du témoignage prophétique, I'Ecriture comme témoin
des premiéres communautés de foi, I'Ecriture comme source renouvelée de sens ». A cela s’ajouteraient
les « objectivations institutionnelles de 1a Parole de Dieu » : quelles y sont les « instances de régulation,
de légitimation, de transmission, de définition normative (orthodoxie) et d’interprétation » ? Mais le
groupe de Paris rappelle que « le Livre est aussi un livre » et que ses lectures sont donc multiples : il
y a « une lecture qui tend & faire apparaitre le sens source, une lecture qui déchiffre la finalité du texte
dans un décodage de ses effets historiques, une lecture qui s’attache & une fonction de discernement
du sens pour aujourd’hui ». Comme on le voit, les auteurs ne craignent pas d'y revendiquer
Iapplication des méthodes modernes d’analyses historico-critiques et sémiologiques, ainsi que des
principes d’herméneutique moderne, pour faire face au « repli fondamentaliste et littéraliste ».

Rédigée par le groupe de Rabat, la 2¢ parrie, Accueillir IEcriture en communauté (43-69), se
veut plus concréte. analysant d'abord «les modes de transmission de I'Ecriture (& travers les
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Prof. Abdul Ahad Dawud

In my previous article I showed
that ““the Son of Man” foretold in
the Jewish Apocalypses was not
Jesus Christ, and that Jesus never
assumed that appellation for him-
self, for thus he would have made
himself ridiculous in the eyes of his
audience.

There were only two courses
open to him: either to denounce
the Messianic prophecies and the
Apocalyptical visions about the
Barnashka as forgeries and legends,
or to confirm them and at the same
time to fill, if he were that lofty
personage, the office of the “*Son of
Man.” To say: “The Son of Man
came to serve and not to be
served,”! or “The Son of Man shall
be delivered unto the hands of the
Chief Priests and the Scribes’? or
“The Son of Man came eating and
drinking (wine)” with the sinners
and the publicans,? and at the same
time to confess that he was a
beggar living on the charity and
hospitality of others, was to insult
his nation and its nation and its
holiest religious sentiments! To
boast that he was the Son of Man
and had come to save and recover
the lost sheep of Israel,* but had to
feave this salvation to the Last
Judgement, and even then to be
cast into the eternal flames, was to
frustrate all the hopes of that
persecuted people, who alone in all

mankind had the honour of being
the only nation that professed the
faith and religion of the true God;
and it was to scorn their prophets
and Apocalypses.

Could Jesus Christ assume that
title? Are the authors of the four
Gospels Hebrews? Could Jesus
conscientiously believe himself to
be what these spurious Gospels
allege? Could a Jew conscientious-
ly write such stories which are
purposely written to disconcert and
foil the expectation of that people?
Of course, other than a negative
answer cannot be expected from
me to these questions. Neither
Jesus nor his apostles would ever
use such an extravagant title among
a people already familiar with the
legitimate owner of that surname.
It would be analogous to putting
the crown of the king upon the
head of his ambassador, the latter
having no army to proclaim him
king. It would be simply an insane
usurpation of the rights and pri-
vileges of the legitimate Son of
Man. Consequently, such an unjus-
tifiable usurpation on the part of

Jesus would be equivalent to the

assumption of the epithet of “the
Pseude Son of Man” and of the
Antichrist! The very imagination of
a similar act of audacity on the part
of the Holy Christ Jesus makes my
whole nature revolt. The more |

read these Gospels the more |
become convinced to believe that
they are a production — at least in
their present shape and contents —
of authors other than the Jews.
These Gospels are a counterpoise
to the Jewish Revelations — parti-
cularly as a counter-project against
the Sibyllian Books. This could
only be done by Greek Christians
who had no interest in the claims of
the children of Abraham. The au-
thor of the Sibylhan Books places
side by side with the Jewish
prophets Enoch, Solomon, Daniel,
and Ezra, the names of the Greek
sages Hermes, Homer, Orpheus,
Pythagoras, and others, evidently
with the object of making prop-
aganda for the Hebrew religion.
These books were written when
Jerusalem and the Temple were in
ruins, some time before or after the
publication of St. John's Apocaly-
pse. The purport of the Sibyllian
Revelation is that the Hebrew?® Son
of Man or the Messiah will come to
destroy the power of Rome and to
establish the religion of the true
God for all men.”

We can produce many sound
arguments to prove the identity of
“the Son of Man™ with Muhammad
only, and shall divide these argu-
ments as follows:

Arguments from the Gospels,
and from the Apocalypses

In the most coherent and signifi-
cant passages in the discourses of
Jesus where the appellation “*Bar-
nasha” — or “the Son of Man’™ —
appears, only Muhammad is in-
tended, and in him- alone the pre-
diction contained therein is literally
fulfilled. In some passages wherein
Jesus is supposed to have assumed
that title for himself, that passage
becomes incoherent, senseless, and
extremely obscure. Take for inst-
ance the following passages: ““The
Son of Man came eating and drink-
ing, and they said, Behold...m®
John-Baptist was a teetotaller, he
fed himself only on water, locusts,
and wild honey; they said he was a
demoniac; but “‘the Son of Man.”
id est Jesus (?), who ate and drank
wine, was branded as “‘the friend of

34 The MWL Journal, Shawwal 1403
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No matter how old it is, Truth is never obsolete

Muhammad in the
Bible — XIV

The

In this article we can now discuss
the famous “Paraclete” of the
Fourth Gospel. Jesus Christ, like
John-Baptist, announced the ad-
vent of the Kingdom of God. in-
vited the people to repentance, and
baptized them for the remission of
their sins. He honourably accom-
plished his mission, and faithfully
delivered the message of God to
the people of Israel. He was not
himself the founder of the King-
dom of God, but only its herald,
and that is why he wrote nothing

Holy Gospel that was inscribed in
his mind. He revealed the Gospel
which meant the **good news” con-
cerning the “Kingdom of God ™ and
the “Pereiklitos™ to his followers,
not in writing, but in oral dis-
courses, and in public sermons.
These discourses sermons, and pa-
rables were transmitted by those
who had heard them to those who
had not. Later on, it was the

that were reduced to writing. Jesus
was no longer the Rabbi. but the
Logos — the Divine Word; no
longer the Forerunner of the Para-
clete but his very Lord and Super-
ior. His pure and true words were
adulterated and mixed with myth
and legend. For a time he was
expected at any moment to come
down from the clouds with legions
of angels. The Apostles had all
passed away; the second coming of
Jesus Christ was detayed. His per-
son and doctrine gave rise to a

“Paraclete’

Prof. Abdul Ahad Dawud

and authorized no one to write the’

sayings and teachings of the Master

variety of religious and philo-
sophical speculations. Sects suc-
ceeded one another: Gospels and
Epistles different names and titles
appeared in many centres; and a
multitude of the Christian scholars
and apologists combated and criti-
cized each other’s theory. If there
had been written a Gospel during
the lifetime of Jesus, or even a
book authorized by the College of
the Apostles, the teachings of the
Prophet of Nazareth would have
preserved their purity and integrity
until the appearance of the Periglit
— Ahmad. But such was not the
case. Each writer took a different
view about the Master and his
religion. and described him in his
book — which he named Gospel or
Epistle — according to his own
imagination. The high-soaring
flight of thought concerning the
Word: the prophecy about the
Periglit; the inexplicable discourse
of Jesus upon his flesh and blood;
and a series of several miracles,
events, and sayings recorded in the
Fourth Gospel were unknown to
the Synoptics and consequently to
a great majority of the Christians
whe had not seen it at Jeast for a
couple of centuries.

The Fourth Gospel, too, like
every other book of the New Testa-
ment, was written in Greek and not
in Aramaic. which was the mother-
tongue of Jesus and his disciples.

is not the Holy Spirit

Consequently, we are again con-
fronted with the same difficulty
which we met with when we were
discussing the “Eudokia™ of St.
Luke,! namely: What word or
name was it that Jesus used in his
native tongue to express that which
the Fourth Gospel has translated as
“the Paraclete” and which has
been converted into “‘comforter” in
all the versions of that Gospel?
Before discussing the etymology
and the true signification of this
unclassical or rather corrupt form
of the Paraclete it is necessary to
make a brief observation upon one
particular feature of St. John's
Gospel. The authorship and au-
thenticity of this Gospel are ques-
tions which concern the Higher
Biblical Criticism; but it is impossi-
ble to believe that the Apostle
could have written this book as we
have it in its present shape and
contents. The author, whether
Yohannan (John) the son of
Zebedee, or someone else under
that name, seems to be familiar
with the doctrine of the celebrated
Jewish scholar and philosopher
Philon concerning the Logos
(Word). It is well known that the
conquest of Palestine and the
foundation of Alexandria by Alex-
ander the Great opened up., for the
first time, a new epoch for culture
and civilization. It was then that
the disciples of Moses met with
those of Epicurus, and the mighty
impact of the spiritual doctrines of
the Bible on the materialism of the
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' Bible, Islamic View of

recorded in their own style and language exactly
the message God wanted them to give to hu-
mankind. The writings of the prophets and apos-
tles claim to be the unbreakable, imperishable,
and inerrant words of God. The evidence that
their writings are what they claimed to be is
found not only in their own moral character but
in the supernatural confirmation of their mes-
sage, its prophetic accuracy, its amazing unity; its
transforming power, and the testimony of Jesus
who was confirmed to be the Son of God.
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Bible, Islamic View of. Muslims believe that the
Qur'an is the Word of God, superseding all previ-
ous revelations. To maintain this belief, they
must sustain an attack upon the competing
claims of their chief rival, the Bible.

The Attack on the Bible. Muslim accusations
against the Bible fall into two basic categories:
first, the text of Scripture has been changed or
forged; second, doctrinal mistakes have crept
into Christian teaching, such as the belief in the
incarnation of Christ, the triunity of the God-
head, and the doctrine of original sin (Waarden-
burg, 261-63).

Praise for the Original Bible. Strangely, some-
times the Quran gives the Judeo-Christian Scrip-
tures such noble titles as: “the Book of God,” “the
Word of God,” “a light and guidance to man,” “a
decision for all matters,” “a guidance and mercy,”
“the lucid Book,” “the illumination (al-furgan),”
“the gospel with its guidance and light, confirm-
ing the preceding Law,” and “a guidance and
warning to those who fear God” (Takle, 217).
Christians are told to look into their own Scrip-
tures to find God’s revelation for them (5:50).
And even Muhammad himself at one point is ex-
horted to test the truthfulness of his own mes-
sage by the contents of the previous divine reve-
lations to Jews and Christians (10:94).

The Bible Set Aside. This praise for the Bible is
misleading, since Muslims hasten to claim that
the Qur'an supersedes previous revelations,
based on their concept of progressive revelation.
By this they hope to show that the Qu#'an fulfills

96

(I

and sets aside the less complete revelations, such
as the Bible. One Islamic theologian echoes this
conviction by stating that while a Muslim needs
to believe in the Torah (Law of Moses), the Zabur
(the Psalms of David), and the Injil (Gospels),
nevertheless “according to the most eminent the-
ologians” the books in their present state “have
been tampered with.” He goes on to say, “It is to
be believed that the Qur'an is the noblest of the
books. . . . It is the last of the God-given scrip-
tures to come down, it abrogates all the books
which preceded it. . . . It is impossible for it to
suffer any change or alteration” (Jeffery, 126-28).
Even though this is the most common view
among Islamic scholars, still many Muslims
claim to believe in the sacredness and truthful-
ness of the present-day Bible. This, however, is
largely lip-service due to their firm belief in the
all-sufficiency of the Qur'an. Very few ever study
the Bible.

Against the Old Testament. Muslims often show
a less favorable view of the Old Testament, which
they believe has been distorted by the teachers of
the law. The charges include: concealing God’s
Word (sura 2:42; 3:71), verbally distorting the
message in their books (sura 3:78; 4:46), not be-
lieving in all the parts of their Scriptures (sura
2:85), and not knowing what their own Scrip-
tures really teach (sura 2:78). Muslims have in-
cluded Christians in these criticisms.

Due to the ambiguities in the qur’anic ac-
counts, Muslims hold various views (that are
sometimes in conflict) regarding the Bible. For
instance, the well-known Muslim reformer,
Muhammad Abduh writes, “The Bible, the New
Testament and the Qur'an are three concordant
books; religious men study all three and respect
them equally. Thus the divine teaching is com-
pleted, and the true religion shines across the
centuries” (Dermenghem, 138). Another Muslim
author tries to harmonize the three great world
religions in this way: “Judaism lays stress on Jus-
tice and Right; Christianity, on Love and Charity;
Islam, on Brotherhood and Peace” (Waddy, 116).
However, the most typical Islamic approach to
this subject is characterized by comments of the
Muslim apologist, Ajijola:

The first five books of the Old Testament do
not constitute the original Torah, but parts of
the Torah have been mingled up with other
narratives written by human beings and the
original guidance of the Lord is lost in that
quagmire. Similarly, the four Gospels of Christ
are not the original Gospels as they came from
Prophet Jesus . . . the original and the ficti-
tious, the Divine and the human are so inter-
mingled that the grain cannot be separated
from the chaff. The fact is that the original
Word of God is preserved neither with the Jews
nor with the Christians. The Qur’an, on the
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of including some examples of traditions where the remark is
added that the Prophet’s words are verified by the Qur’an,
but while this has its interest as showing the strong belief that
the Qur’an comes from God and not from Muhammad, it is not
quite relevant to our present purpose. '

In what is presented in this article only a selection of the
passages I have collected has been given to illustrate the type of
material available. As said earlier, no attempt is here made to
prove anything ; the purpose of the article is simply to ndicate
a line of research which could possibly produce some results.
Before any attempt could be made to reach conclusions it would
first be necessary to make collections of traditions which represent
different types so as to make a general review of the situation.
When this was done other lines of research would need to be
undertaken to separate the wheat from the chaff, for however
much one may hope to be able to detect sayings genuinely coming
from the Prophet, there can be no question that much of the
material belongs to a later date. What is required, and what we
do not possess, is some criterion by which to form a judgment.
The approach indicated above may lead somewhere; it is
therefore hoped that someone will undertake it and that when
he does so he will not have the disappointment of finding himself
in a blind alley.

THE EARLY DEVELOPMENT OF THE MUSLIM
ATTITUDE TO THE BIBLE

By taE Reverexp W. Montcomery Wartr, B.Lirr., Pr.D.
§1. THE QUR'AN

A sTUDY of the Muslim attitude to the Bible must commence
with the Qur’an, but in doing so it must try to limit itself to
what the Qur’an actually says and exclude all later interpretations.
There are four assertions of the Qur’an that have to be specially
considered.

(1) The general position of the Qur’an is that it confirms
previous revelations, and in particular (to adopt a convenient
rendering of the Arabic terms) of the Torah and Evangel. This

TrnsacHens wd XN e led a5

THE MUSLIM ATTITUDE TO THE BIBLE 51

position ought to have had as its corollary an aceeptance of the
0ld and New Testaments, but the Muslims soon discovered that
there were serious differences between these and the Qur’in.
The Jews of the time, too, could not or would not find a place
for Muhammad in their doctrinal system, and the same later held
of the Christians. This made it difficult for the Muslims to
reconcile their presuppositions about the Bible with the actualities
of the situation.

(2) The Qur’an often implies and in one verse (7.157/156)
definitely states that Muhammad was foretold in the Bible.
It seems probable that the Muslims had some grounds other than
the words of the Qur’an for thinking that this was so. It may be,
as is suggested by some of the stories to be considered later,
that the men of Medina had learned something of the Messianic
hopes of the Jews and thought that Muhammad was the expected
Messiah. On the other hand, such stories may be mainly later
inventions. Yet, whatever the explanation, the Muslims certainly
believed that there were references to Muhammad m the Bible.

(8) There are a number of verses in which the Jews are
explicitly or implicitly accused of concealing some part of their
scriptures, or are commanded not to do so.! The primary reference
in these verses is to passages of the Old Testament allegedly
foretelling Mubammad’s coming, but the Muslims who first
heard them may have had other matters in mind also; one
point frequently mentioned is the Mosaic prescription of stoning
for adultery, but it is open to grave suspicion (as will be seen later).
The accusation of “ inventing falsehood about God ’ 2 is perhaps
only the corollary of the charge of concealing things, since
concealing one thing often implies asserting something else that
is false ; but, since more is said about inventing falsehood than
about concealing, it may also have been applied to other matters,
such as the Jewish oral law.?

(4) There are four passages which speak of the Jews deliberately
“ corrupting ”’ or ‘‘altering” the scriptures.. The meanings
asg,ribed to the word yuwharrifine in commentaries and

2 7162/.'%/39’ 140/134, 146/141, 159/154, 174/169 ; 3.71/64; 5.15/18 ; 6.91°
2e.g. 11.18/21 ; cf. concordances. .
% cf. 3.78/72 ; 10.59/60; 16.116/117.
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to a certain Izzat Pasha in Beirut. The affair had finally to be referred to
Istanbul where the French Ambassador asked for, and obtained the meeting
of a legal council to decide the case. The final decision, however, did not
confirm the sale and the French merchants consequently endured a great
loss 18,

The return of anarchy and insecurity with the return of Ottoman rule,
and the resulting commercial stagnation and general improverishment
gave Sayegh the occasion to give his frank and final assessment of Ibrahim
Pasha’s rule. Although various burdens were imposed on the people, Sayegh
thought that sufficient economic activity existed to allow both rich and poor
to live and to be contented. If one were to place the good deeds of Ibrahim
in one side of the balance, and his bad actions in the other, the good, accord-
ing to Sayegh, would outweigh the bad, because no one can live under an
irresponsible government that cannot insure security. As a Christian, Sayegh
might have been influenced in his final appraisal by the return of Muslim
intolerance and the difficult situation in which the Christians found them-
selves after the withdrawal of Egyptian forces. Yet, Sayegh has indicated
at the end of his account that many Muslims at the time he wrote, expressed
a feeling of dissatisfaction, and even disgust, with Ottoman rule, and that
some of them were heard saying, «I prefer the rule of Ibrahim to this type
of rules s

Sayegl’s folios on Ibrahim Pasha’s rule in Syria agree largely with what
1s known about his administration and the causes of rebellions against him.
Sayegh, it must be remembered, was not learned and sophisticated enough
to go beyond a description of what he saw and heard. Yet, if we make an
exception of his omissions, which are excusable in his case, his remarks and
comments, and his details on certain points are valuable and they help
clarify, not only the picture of Ottoman and Egyptian rule in Syria, but
also that of the Syrian inhabitants and their attitudes towards their rulers.

18 Ibid. fol. 87b.
19 Ibid. fol. 89a-b.

DIE BIBEL ALS EINE KANONISCHE QUELLE DES
ISLAMISCHEN RECHTS

von

Mubhammad Hamipurnam, Paris

Wir stiitzen uns auf zwei fast gleichzeitige Arbeiten d 7 gk
ein “{erk des Mu‘taziliten Abu’l-Husain al-Bi_ari (st. 432l I?[l'egraf‘).su(fllazlﬁftzl;
al-mu t.amad {Damaskus 1964/65), ein anderes des sunnitische’n Juristen
Sal'-abm (st. 483 H.) : Tambid al-fusdl f7 al-usil (Haiderabad-Deccan 1372 H)
Bfnde .Autoren widmen ein besonderes Kapitel der Aufgabe, die Rolle d .
Bibel in der islamischen Gesetzgebung zu beurteilen (bei Al;u’l—Husain I;r
899~907 und bei Sarahsi II, 99-105). Beide Arbeiten sprechen lvon ihrer.;
Vorgingern, die ihre Studien derselben Frage gewidmet haben : ob nimlich
der Prophet des Islam verpflichtet war orausgonn,

, dem Gesetz der ih _
genen Propheten zn folgen oder nicht. oF tim vorausgegan

50 h:ftben die einen mit ‘nein’, die anderen mit ‘ja’’ geantwortet, und and
end'hch haben sich jeder Antwort enthalten. Der qidv’l-qudar ‘Al;d al-Gabl?fe
l.)‘emchtet, dass der Scheich Abi Hagim sich der‘ Antvs;ort auf ¢ eWis:
Ausserungen’ (oder : ‘an gewissen Stellen’, — der Sinn ist unklar) en%halten
h.abe. Beziiglich der Zeit, zu der Muhammad Prophet wurde sagen die
elnen : ‘].ﬂr musste sich dem Gesetz derer, die jhm vorauscregan’gen waren
unterwerfen — ausser dem, was durch irgenwelche Merkr:aale davon aus-’
genommen war’. Die anderen sagen : ‘Er war keinesfalls diesem Gesetz
verpflichtet’. Diejenigen, die da glauben, dass er dem alten Gesetz unter-
worfen war, unterscheiden sich untereinander. Die einen sagen : ‘Er war
dem Gesetze Abrahams unterworfen’, die anderen : ‘dem des Moses’ »
Saralsi berichtet uns iiber die sunnitischen Juristen (11, 99) : « Die .ée-'
lehrtc?n sind sich in diesem Fall nicht einig. Die einen sagen ): J e&es Gesetz
das ein Prophet verkiindigt, bleibt fiir die Ewigkeit in Kraft — eg sej denn,
dass ein giiltiger Grund fiir seine Ausserkraftsetzung besteht. Und 'eder,
neue Prophet muss es wie sein eigenes Gesetz beachten — eg se.i denn, ]dass
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insanlifin giinahina kefaret olmak iizere ca-
nini fedd ettigini, insanlart muhakeme etmek
ve sonucu bildirmek icin goge yiikseldigini,
babasinin (Allah) sag yanina oturdugunu ..,
vb. ilk o6nce yayan Pavius'tur., Allah-u Taala
onlarin dediklerinden ¢ok daha ylice cok da-
ha biyiktir.

Pavlus’un fikirleri batida putperestler ve

Yunanhlar arasinda, dogu bat1 miicadelesinin
kizigtifn swralarda yayildi. Bu konuda Pav-
lus, talebesi Timoteos’a yazdifi mektupta
soyle diyordu : :

Asya’da olanlarin hepsinin benden don-
diklerini bilirsin, Fegelos ve Ermogeis on-
lardandir.s”

Hal boyle olmakla beraber Pavlus, iilke
tlke dolasmafa, kiliseler insa etmege, ko-
nusmalar yapmaga, Hiristiyanlifin esasim
teskil edecek mektuplar gondermege devam
etti. T4 ki miladi 66 veya 67 tariiinde Ne-
ron’un icra ettifi biiyik katlidmda oldiiri-
Iinceye kadar...

Incil ve Degistirilisi

Incil, Yunanca bir kelimedir ve lugatta
~«aniijde» manisina gelir.

67) Timoteus’a II, Mektup, 1, 15.

2

Cagdas Diinya Dinleri

Istilahta, «Isa’ya indirilen Allah'in kita-
bina» denir. :

Allah-u Taalé bu Incil’i su ayeti ile tay-
Sif etmigtir :

«Arkadan da bu peygamberlerin izlerince
Meryem oflu Isa’yi, kendinden evvelki Tey-
rat’in bir tasdikcisi olarak gonderdik. O’na
da i¢inde bir hidiyet, bir nir bulunan in-
cil'i, ondan evvelki Tevrat'n bir tasdikeisj ve
takva sahipleri icin hidayet ve 0glt olmak
tizere verdik,»oe '

Ancak Kur'an’m bildirdigi bu Incil sim-
di hiristiyanlarin elinde yoktur, hicbir tarih
&limj de bu Ineilin bir niishasimi gérdugiini
sOyleyememistir, Bu incil’i Hz 1isa yazma-
mig, ancak Israil ogullarina miijdelemistir. '
Bu Incilin adi, Hz. Isamin semaya cikarili-
sindan sonra yazilan incillerde gecmektedir.
Matta, kendi yazdif1 incilde konu ile ilgili
olarak soyle diyor :

Isa havralarinda Ggreterek ve melekfitun
mujdesini vazedip halk arasindaki her tiirli
hastalif1 ve her tiirli Zayiflifl iyi ederek
hiitlin Galile’de dolasiyordu.se ‘

68) el-Maide, 46,
69) Matta, 1V, 23.
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Evangels in Herbrew scripts should be destroyed. An Edict was

issued that any one in possession of these Gospels will be put to
death.

UNRELIABILITY OF THE GOSPELS Barnabas was born in Cyprus. His name was Joseph and due
to his piety and devotion he was given the title of Barnabas by {the
other disciples. His was 8 magnetic personality and any one tor-
mented by the clashes of creeds found solacc and peace in his com-
pany. When he rose to speak he could kcep his hearers spell bound
and any doubits about Jesus disappeared when he explained his leaph-
ings. Hisenimence as2 man and his love of Jesus made hi
very prominent member of the small group of disciples in Jerusalem.
When the disciples decided to send out missionaries 1o preach the
Gospel, Baanabas was the obvious choice to lead the first ever missjon
because he had sufficient authority in the Jerusalem Church and ihis
insight in spiritual matters was recognised by all. He decidedi to
take Paul with him. Both Barnabas and Paul were born Jews. Paul
drank deep in the fount of Greek Philosophy while Barnabas under-
stood the teaching of Chirst better due to his close association with
Jesus. Paul looked at Jesus against the background of Platonic
philosophy. Barnabas wanted to preach what he learnt from Jesus
himself. The result was a life long enmity between Barnabas and
Paul and consequently the two sides have been locked in a bitter qnd
violent feud ever since. , }

For the knowledge of the teachings and mission of Jesus Christ, w
.the Christians depend on the Gospels. There are four Gospels ‘
included in the Bible — the Gospels according to Matthew, Mark,
Luke and John. These Gospels do not faithfully present the inspired
message or Gospels of Jesus. For the inspired words of Jesus were
altered and mixed with the intrepretations of later writers, No written }
records of the sayings of Jesus were made during his lifetime. Sev- .
eral years after his supposed crucifixion a few glorified memory-notes
were made of the sayings and doings of Jesus. Even those early writ-
ings have not survived in their original form, but their existence has
been inferred by the modern schalors from a study of the Gospels.

Fﬁrthermore the Gospels were composed after the early Christians .
‘had become divided into different sects. The Gospels were in fact com- =~
posed to propagate the special teachings of the different schools of thou-
ght. The Gospel of St. Matthew{represented the point of view of James.
The opposite faction— that of St. Paul was represented by the Gospel
of St. Luke. The Gospels of Mark expressed the. point of view of St.
Peter. Ther}- were many other Gospels but Mark, Matthew, Luke and
John were included in the canon, while others were either declared apo-
cryphal or condemned by the Church councils. Before they were cano- i
nised, the Gospels did not have that sanctity which they have now and
no cne felt any compunction in altering them if anything contained

The followers of Barnabas never developed a central organisa-
tion. Yet due to the devotion of their leaders their number incrcaa;;ed
very fast. These Christians incurred the wrath of the Church and
systematic effort was made to destroy them and to obliterate ali tracfes
_ of their existence including books and churches. The lesson of hlstqry
in them did not meet with his approval. Even after they were in- however is that it is very difficult to destroy faith with force. Their

cluded in the canon, changes continued to be made in them, asis ; - lack of organisation became a source of strength because it was qot

clear from the different early versions now available. L‘ 50 easy to pick them up one by one. ‘

The Gospel of Barnabas was accepted as a CANONICAL
GOSPEL in the Chruches of Alexandria till 325 AD. In this year
Nicene Council was held and then it was ordered that all Original

The leadership of this sect later passed in the hands of Arius
(250-366) who believed that howsoever much Christ may surpass other
created beings he himself was not of the same substance as God. He

44 was as human being as any other man. The teaching of Arius spread
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from the 2nd to the 4th centuries. All are in
Greek, but the majority draw on Semitic
material. The Gospel according to St Mark
is based on Aramaic traditions. Those of
Matthew and John are also based on
Semitic traditions, probably in a Hebrew
language. The Revelation (Apocalypse) of
St John the Divine is written in Greek
which is often unintelligible without know-
ledge of the Semitic expressions it is based
on. The Epistle of James keeps closely to
the Jewish tradition of the Twelve Patri-
archs. From the literary point of view the
langnage of the Gospels represents the
Aramaic way of teaching in rhythmic
sentences, using many illustrations from
nature and from the work of man. The
narrative in the Gospels reflects the style of
folk story-tellers. In all the books of the
New Testament themes, expressions and -
direct quotations from the Old Testament
(qv) play an important part, while the
Revelation also makes use of earlier apoc-
alyptic visionary material from the ancient
East. Scholars have devoted much study to
the linguistic and literary aspects of the
Semitic basis of the New Testament books

(3. Wellhausen, C. C. Torrey, M. Black),
but their results have not yet been applied
as they deserve in the literary translation of
the texts. See also Bible.

Trans.: HBKJV; HBRSV; NEB.

Good News for Modern Man (New York 1966);
V. Marxsen, Introduction to the New Testament
(Oxford 1968, Philadelphia 1970). SZS
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to be published in the proceedings of the Fourth Workshop of the Late antiguity

world of Islam,
rly Islamic Near

and early Islam projects “Parterns of communal identity in the late antique and e2
East’, The Wellcome Trust 57 May 1994. ;

82. For a wider view than time or space allow here see Samir Khalil, La tradition arabe chrétienne et
la chrédenté de Terre-Sainte, in: D.-M. A. Jaeger (Bd.), Tanwur Papers on Christianity in the Holy
Land (Jerusalem, 1981), 343-432. See also the bibliographical surveys in successive issues of
Islamochristiana, Starting with R. Caspar et al.,, Bibliographie du dialogue islamo-chrétien; auters €t
ouvres du VIle au Xe siécle, Islamochristiana 1 (1975), 131-181.

83. See Adel-Théodore Khoury, Les Théologiens byzantins et PIslam; textes el guteurs (VIe-XIlIe S.)
(Louvain & Paris, 1969); idem, Polémique byzantine conire Pislam (VIIe-XIlle siecle) (Leiden,
1972); Norman Daniel, Islam and the West: the making of an image (Edinburgh, Edinburgh
University Press, 1960, reissued, Oxford, One World, 1993): idem, The Arabs and Medieval Europe
(London, Longman, 1975).

84. Jules Isaac, The Teaching of Contempl: Christian roots of anti-Semitis
Winston, 1964). In this connection see also the interesting study
Elmquist Cutler, The Jew as Ally of the Muslim: Medieval roots of anti-Semitism (Notre Dame, IN,
University of Notre Dame Press, 1986).

85. See Sidney H. Griffith, Christians, Muslims, and neo-martyrs: saints’ lives and Holy Land history,
to appear in the proceedings of the conference Interactions between religious communities in the
Holy Land (1st-15th Centuries)’, Jerusalem, Yad Izhak Ben-Zvi, 2-5 October 1994.

86. See P. Peeters, 1a Passion de s. Michel le sabailte, Analecta Bollangiana 48 (1930), 65-98.

87. See P. Pleeters], La Passion de s. Pierre de Capitolias (+ 13 janvier 715), Analecta Bollandiana 57
(1939), 299-333.

88. See Sidney H. Griffith, The Arabic account of ¢ Abd al-Masih an-Najrani al-Ghassani, Le Museon

98 (1985), 331-374.
89. See P. Pleeters), S. Romain le néomartyr (+ 1 mai 780) d’aprés un document géorgien, Analecta

Bollandiana 30 (1911), 393-427.

90. See F. F. Combefis, Christi Martyrum Tres: Hyacinthus Amastrensis, Bacchus et Elias Novi Martyres

Agarenico pridem mucrone sublati (Paris, 1666), 61-126; P. Ap. Demetrakopoulou, Hagjos Bakchos
O Neos, in Epistemonike Epeteris tes Philosophikes Scholes tou Panepistemiou Athenon (Athens, 1979),
331-362.

91. See Ignace Dick, La passion arabe de s. Antoine Ruwah, néomartyr de Damas (— 25 déc. 799),
Le Muséon 74 (1961), 109-133; Samir Khalil Samir, Saint Rawh al-Qurashi, srude d’onomastique
arabe et authenticité de sa passion, Le Muséon 105 (1992), 343-359.

92. See Giacinto Bilus Marcuzzo, Le Dialogue d’Abraham de Tibériade avec ¢ Abd al-Rahman al-Hasimi
& Férusalem vers 820, Textes et Etudes sur 'Orient Chrétien, 3 (Rome, 1986).

93. Ignace Dick is reportedly preparing a critical edition of this important text. See Bulletin Arabe

Chrétien 6 (1990), 8.

94. See the forthcoming study, S. H. Griffith, The monk in the emir’s majlis: 3 study in the literary
forms of Arab Christian literature.

95. See Richard Gottheil, A Christian Bahira legend, Zeitschrift fiir Assyriologie 13 (1898), 189-242, 14
(1899) 203-268, 15 (1900), 56-102, 17 (1903), 125-166; Stephen Gero, The legend of the monk
Bahira: the cult of the cross and iconoclasm, in: P. Canivet & J.-P. Rey-Coquais (Eds), La Syrie
de Byzance @ PIslam (Damas, Institut Frangais de Damas, 1992), 47-57- See also S. H. Griffith,
Muhammad and the monk Bahird: reflections on a Syriac and Arabic text from early Abbasid
times, Oriens Christianus, in press.

96. See the remarks of Gilbert Dagron, Formes et fonctions du pluralisme linguistique 2 Byzance
(TXe—X1le) siecle), Travaux et Mémoires 12 (1994), 228-230.

97. See Andrew Jotischky, The Perfection of Solitude: hermits and monks in the Crusader states (University
Park, PA, The Pennsylvania State University Press, 1995), 83-85.. "

08. See the remarks of the bishop on this subject in Jacques de Vitry, The History of. j’emsalem: A.D.
1180, trans. Aubrey Steward (London, 1896), 68-69. :
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The Bible in Early Muslim Anti-Christian Polemic

DAVID THOMAS

ABSTRACT During the early centurie
. s of Islam, the Bible did 1
J— . 8 id not usuall ;
et ZOZZGA;I?:Shm polemicists. Among those who did refer 1o it, some re.;)ec:‘Ziet:})ze zeaﬁc
it was corrupt, and developed ac origi o
i ‘ counts of how the original injil
g nozpa;;ee ! :JJ;O ti}zle canomca{l Gospels. The majority, however, have lejé,"z no exp’resfe‘:i b_ee” o
B e s :,Z;—S e:z;nmcez ;iqﬁculty in employing suitable verses in their arguvr:ZI;sb:.:
‘ : . A few scholars were in a positio bli
Srano b s _ m to use the Biblical texts to
in ther r-frrlur;tzer;ts. The Chn.‘man convert “‘Alf b. Rabban al-Tabari employed d'go'Od e'ﬂea:
Mt ;t od ;fl' exegesis, and demonstrated how pr"edicnons' of th: ““"_‘””ely
mad and Islam are scartered through bl comine
Y amma: Isla . ghout the biblical books. The T 7
MaQn ;;:Z:;ZI Ib;a_hzm d—Rmst Jfollowed a more radical method in traf_:g;i' e
Marhon ™ ¢ Z:fe- z:lto Arabic, and altering words and phrases and omitting sectgfzseamdz{
ginal conform to Islamic beliefs. This Islamicization of the Gospel s oom
el is symp-

tomatic of the confident early third/ni .
reachings. ly third/ninth-century belief that Islam provided the criteria for true

The polemical wo i
rks written by Muslim i isti
e PO . ‘ s against Christianity in the fir i
am [;Zrdsorg?nated by the twin themes of the Trinity and the divinity osft]:enmges' o
S reason\}oie:; app.eal:l, and none is treated as fully as either of these twosals }'mSt.
s quickly becomes a inity 1 i e
o Teason : ick o pparent. The Trinity is usually att i
o of trpe ;rea;g ci divine entities or as a logical contradiction, whﬁe thiciei\?inu'l o
aniting of vt and; form ofbthe completely human son of a divine Father or ;;ytlcl)f
. uman subjects in one bei i .
o Ot eing. According to these formulati
e rt; eunderstoc_»d and attacked as deviations from the Muslim teac;iionsl’athe
abso_lu,tdy Oth;e}rlxse either that as a unity God cannot be divided, or Lhatg : ‘:1‘]“
ey e ’c_annot be related to creatures. They are confront ’d i o the
g g 0 the Qur’an, and refuted on that basis e s rhvals fo e
is important to note that in th jort .
© rebur b0 1 : e majority of the surviving works the ar,
e ma;e ccl)?i;nnes ra.rely myolve the Bible or the Qur’an as their soliutfgsr?(tis u'sed
ety third/niith_ em scripture is not fnentioned at all. The Radd ‘ala al-nasara a?(t);:’
brobably mont m;enm master' Abi “Isa al Warraq, which is the most sust-aineg c?l
Cele et il .uennal polemical work from the early centuries,’ does not cont 'an
e ’ -
o suppor,dng exl:lm:f;ks \tz‘vher.e they do appear they are usually used as illustraa:ilcr:rjsl
o .
o points which have already been established on other
This procedure i
: re is, of course, no accid i 1
eriprant s , ent, since in the absence of agre
e ﬂcllirslty% tex.t—based arguments lack cogency. But there are alsirn::::n;ao'n
Qs o hOIdin. ﬂ;)r in the .early period most Muslims followed the teaching of t:C
o have oo, mg he athQnty of the Bible in some doubt, and many do notg ;
uch curiosity about its contents. In fact, later Muslims thougfxplz}elar
t that
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46 STUDIES IN ISLAMIC AND JUDAIC TRADITIONS

) . - . . - akk]
4 e same examples are cited in proof of prye_clsely’ the same point in M '
al-g:l:ssi (d. 1045), gl-]ddh li-Nasikh al-Qur an wa l-M_arfs ullcfll;hthg;li);a(%.
Kulliyyat al-Shari‘a, 1976), 339. Also see At?d al-Qahir al- ag't 2 ff.
1037), Kitab al-Nasikh wa’ l-Mansitkh, manuscript, Istanbx{} Bey_amb a;jn .
45b-4,6a, where he discusses Qur’an 58:13-14 and concludes: “In this afrgg wh%)
verse [i.e., verse 13] is proof of the soundness of the statement oI he

permits abrogation of a legal verse of the Qur’an prior to the arrival of the time

of its application.” -
4“4 Wansbrough, Sectarian Milieu, pp.110-14. . .
4 g:: 1. Goldzihfr, “Bada’,” Encyclopedia of Islam; 1st ed., vol. 1:550-52; al
Nahhas, Kitab al- Nasikh, pp.10-11.
46 “Al-Nahhis, ibid., p. 8. ‘ . o
47 ?ee e.g., al-Kisa'i, Qisas al-Anbiya’ (Leiden: E. J. Brill, 1922), 150 se1li
al-Nah,hés Kitab al-Nasikh, p. 211; the vocabularc}; of the_se {)fassages is w
Faly y ! ‘ s N 4 . tse :
aring to that of Sa‘adya’s translation of enesis i .
Z\gorg;ec (X?I;%lmlgann, “Saadya’s Conception of the Law, Bulletin of the John
ds Library 28(1944): 3-24. o
f"’yl%,:’hsed\ler q’Zrbdn can be suggested to have lost some of its ?sacnfxcedf
meaning and perhaps be intended more 'in the (New Testament?) sense O
“dedicated” may be worth further investigation. ) B
50 eThis is prob);bly to be connected to the charge of tahrif also; in .gene;ral s.ie
Ibn Kammiina, Tangih al-Abhdth Ii’ I-Milal al-Thal dath (Berkeley: University
of California Press, 1967): 27-33, tr. by M. Perlmann, pp. 47-54.
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New Approaches (o “Biblical"’/;Materials in the Qur’an

Marilyn Robinson Waldman!

When scholars investigate the apparent transmission of material from one
monotheistic scripture to another, they tend to assume that earlier materials are
normative and later ones derivative. This tendency, if unmitigated, makes it
difficult to appreciate either earlier or later materials in and of themselves; and it
affects scholars’ attitudes to the whole of the Judeo-Christian-Islamic tradition
and each of its various parts. Often the recipient of the “transmitted” materials is
assigned a relationship to the transmitter not unlike the one established in a
certain Mulla Nasruddin story: Nasruddin had waited in vain all day in a
qdadt’s court for a gold coin of reparation to be brought back by a man whom
the gadr had fined for slapping him across the face in a public market, Finally,
exasperated, he went up to the gddr and slapped him hard across the face,
saying, “Here’s the slap. When he gets back, you get the gold coin.”

A promising complement to influence and transmission studies is to be
found in the analysis of narrative, or narratology. A narratological approach can
elucidate “biblical” material in the Qur’an so as to clarify not only the
relationship of Bible to Qur’an, but the art of Qur’anic narrative itself.2 The
Strat Yusuf, the twelfth Qur’anic chapter, will serve as a specific example
which has wider implications for the fields of history of religion and literary
history as well.

When non-Muslims look at this sira or any other Qur’anic chapter
containing a story that appears in another scripture, they naturally tend to place
it in a dependency relationship, to see it as a “version,” as something passed on
in altered, if not debased, form. Consider, for example, the conclusion reached
by one biblical scholar of Genesis 39, after reading the Qur’anic Joseph
narrative. A reader of the Qur’an would have to be familiar with the biblical
version to be able to understand the Qur’anic version fully,

Both the OT and Qur’an make special claims for the
narratives contained within their pages. Each insists
that the reader accept the stories given there as the
“original version” in the deepest sense. Stories which
include this claim to authority must be interpreted
differently from texts which make no such-claim.
The situation presented by the Qur’anic and OT
Joseph stories is especially complex, because both
stories assume that the reader will accept their
authority as given and final. Nevertheless, the
situation is not “balanced,” for only the Qur’an
recognizes the existence of other “versions” of its
stories, and self-consciously takes a polemical stance
toward those versions. That is, the Qur’an is
admittedly “dependent” on the OT, even if the

47




Norman L. Geisler, Baker Encyclopedia of Christian Apologetics, 2002 Michigan, PP £ 576

Bible; Alleged Exrors in

tees. Rather, they express truths that provide
helpful advice and guidance by which the indi-
vidual should conduct his daily life.

Proverbs are wisdom (general guides), not law
(universally binding imperatives). When the
Bible declares “You shall therefore be holy, for I
am holy” (Lev. 11:45), then there are no excep-
tions. Holiness, goodness, love, truth, and justice
are rooted in the very nature of an unchanging
God. But wisdom literature applies God’s univer-
sal truths to life’s changing circumstances. The
results will not always be the same. Nonetheless,
they are helpful guides.

Forgetting That Later Revelation Supersedes
Earlier. Sometimes critics do not recognize pro-
gressive revelation. God does not reveal every-
thing at once, nor does he lay down the same
conditions for every period of history. Some of
his later revelations will supersede his earlier
statements. Bible critics sometimes confuse a
change in revelation with a mistake. That a par-
ent allows a very small child to eat with his fin-
gers but demands that an older child use a fork
and spoon, is not a contradiction. This is pro-
gressive revelation, with each command suited to
the circumstance.

There was a time when God tested the human
race by forbidding them to eat of a specific tree
in the Garden of Eden (Gen. 2:16-17). This com-
mand is no longer in effect, but the later revela-
tion does not contradict this former revelation.
Also, there was a period (under the Mosaic law)
when God commanded that animals be sacri-
ficed for people’s sin. However, since Christ of-
fered the perfect sacrifice for sin (Heb. 10:11-14),
this Old Testament command is no longer in ef-
fect. There is no contradiction between the later
and the former commands.

Likewise, when God created the human race,
he commanded that they eat only fruit and veg-
etables (Gen. 1:29). But later, when conditions
changed after the flood, God commanded that
they also eat meat (Gen. 9:3). This change from
herbivorous to omnivorous status is progressive
revelation, but it is not a contradiction. In fact,
all these subsequent revelations were simply dif-
ferent commands for different people at different
times in God’s overall plan of redemption.

Of course, God cannot change commands that
have to do with his unchangeable nature (cf. Mal.
3:6; Heb. 6:18). For example, since God is love
(1 John 4:16), he cannot command that we hate
him. Nor can he command what is logically im-
possible, for example, to both offer and not offer
a sacrifice for sin at the same time and in the
same sense. But these moral and logical limits
notwithstanding, God can and has given noncon-
tradictory, progressive revelations which, if taken
out of its proper context and juxtaposed, can look
contradictory. This is as much a mistake as to as-
sume a parent is self-contradictory for allowing a

80
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sixteen-year-old to stay up later at night than a
six-year-old.

After forty years of continual and careful study
of the Bible, I can only conclude that those who
have “discovered a mistake” in the Bible do not
know too much about the Bible—they know too
little about it. This does not mean, of course, that
we understand how to resolve all the difficulties
in the Scriptures. But we have seen enough prob-
lems resolved to know these also admit answers.
Meanwhile, Mark Twain had a point when he
concluded that it was not the parts of the Bible
he did not understand that bothered him—but
the parts he did understand!

Sources

G. L. Archer, Jr., An Encyclopedia of Biblical Difficulties

W. Arndt, Bible Difficulties
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Augustine, Reply to Faustus the Manichaean, in P. Schaff, ed., A
Select Library of the Nicene and Ante-Nicene Fathers of the
Christian Church

N. L. Geisler, “The Concept of Truth in the Inerrancy Debate,”
Bib. Sac., October-December 1980

and T. Howe, When Critics Ask

and W. E. Nix, General Introduction to the Bible
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H. Lindsell, The Battle for the Bible

J. Ory, The Problems of the Old Testament Considered with Refer-
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J. R. Rice, Our God-Breathed Book—The Bible

E. Thiele, The Mysterious Numbers of the Kings of Israel

R. Tuck, ed., A Handbook of Biblical Difficulties

R. D. Wilson, A Scientific Investigation of the Old Testament

Bible, Canonicity of. Canonicity (Fr. canon, rule
or norm) refers to the normative or authoritative
books inspired by God for inclusion in Holy
Scripture. Canonicity is determined by God (see
BiBLE, EVIDENCE FOR). It is not the antiquity, au-
thenticity, or religious community that makes a
book canonical or authoritative. A book is valu-
able because it is canonical, and not canonical
because it is or was considered valuable. Its au-
thority is established by God and merely discov-
ered by God’s people.

Definition of Canonicity. The distinction be-
tween God's determination and human discovery
is essential to the correct view of canonicity, and
should be drawn carefully:

The Authority Relationship Between
Church and Canon

Incorrect View Biblical View

The church is The church is
determiner discoverer

of the canon. of the canon.

The church is mother The church is child
of the canon. of the canon.

The church is The church is
magistrate minister

of the canon. of the canon.




Norman L. Geisler, Baker Encyclopedia of Christian Apologetics, 2002 Michigan, PP-%gwﬁé-

Legitimate Editing Ilegitimate Redacting

Changes in content
Substantive changes
Changes in the truth

Changes in form
Scribal changes
Changes in the text

The redaction model of the canon confuses le-
gitimate scribal activity, involving grammatical
form, updating of names, and arrangement of
prophetic material, with illegitimate redactive
changes in actual content of a prophet’s message.
It confuses acceptable scribal transmission with
unacceptable tampering. It confuses proper dis-
cussion of which text is earlier with improper
discussion of how later writers changed the truth
of texts. There is no evidence that any significant
illegitimate redactive changes have occurred
since the Bible was first put in writing. On the
contrary, all evidence supports a careful trans-
mission in all substantial matters and in most de-
tails. No diminution of basic truth has occurred
from the original writings to the Bibles in our
hands today (see OLD TESTAMENT MANUSCRIPTS;
NEW TESTAMENT MANUSCRIPTS).
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Bible, Evidence for. The Bible claims to be and
proves to be the Word of God. It was written by
prophets of God, under the inspiration of God.

Written by Prophets of God. The biblical au-
thors were prophets and apostles of God (see
MIRACLES, APOLOGETIC VALUE OF; PROPHECY AS
PROOF OF BIBLE). There are many designations for
prophet, and these are informative about their
role in producing Scripture. They are called:
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1. A man of God (1 Kings 12:22), meaning cho-
Senness.

. A servant of the Lord (1 Kings 14:18), indi-
cating faithfulness.

. A messenger of the Lord (Isa. 42:19), showing
mission.

. A seer (ro'eh), or beholder (hozeh) (Isa.
30:9-10), revealing insight from God.

. A man of the Spirit (Hosea 9:7 xyv; cf. Micah
3:8), noting spiritual indwelling.

. A watchman (Ezek. 3:17), relating alertness
for God.

. A prophet (most frequently), marking a
spokesman for God.

The work of a biblical prophet is described in
vivid terms: “The Lord has spoken; who can but
prophesy” (Amos 3:8). He is one who speaks “all
the words which the Lord has spoken” (Exod.
4:30). God said to Moses of a prophet, “I will put
my words in his mouth, and he shall speak to
them all that T command him” (Deut. 18:18). He
added, “You shall not add to the word which I
command you, nor take away from it” (Deut.
4:2). Jeremiah was commanded: “This is what
the LORD says: Stand in the courtyard of the
Lorp’s house and speak to all the people. . . . Tell
them everything I command you; do not omit a
word” (Jer. 26:2).

A prophet was someone who said what God
told him to say, no more and no less.

Moved by the Spirit of God. Throughout Scrip-
ture, the authors claimed to be under the direc-
tion of the Holy Spirit. David said, “The Spirit of
the Lord spoke through me; his word was on my
tongue” (2 Sam. 23:2). Peter, speaking of the
whole Old Testament, added, “Prophecy never
had its origin in the will of man, but men spoke
from God as they were carried along by the Holy
Spirit” (2 Peter 1:21).

Not all prophets were known by that term.
David and Solomon were kings. But they were
mouthpieces of God, and David is called a
“prophet” in Acts 2:29-39. Moses was a lawgiver.
He too was a prophet or spokesman for God
(Deut. 18:18). Amos disclaimed the term
“prophet,” in that he was not a professional
prophet, like Samuel and his “school of the
prophets” (1 Sam. 19:20). Even if Amos was not
a prophet by office, he was one by gift (cf. Amos
7:14). God used him to speak. Nor did all
prophets speak in an explicit “Thus says the
Lord” first-person style. Those who wrote histor-
ical narrative spoke in an implied “Thus did the
Lord” approach. Their message was about the
acts of God in relation to the people and their
sins. In each case God made the prophet a chan-
nel through which to convey his message to us.

Breathed Out by God. Writing about the entire
Old Testament canon, the apostle Paul declared:



Norman L. Geisler, Baker Encyclopedia of Christian Apologetics, 2002 Michigan, pp. 54 -3 .
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Bible Criticism .- -

R. C. Sproul, “The Internal Testimony of the Holy Spirit,” in
N. L. Geisler, ed. Inerrancy
B. B. Warfield, The Inspiration and Authority of the Bible

ible Criticism. Criticism as applied to the Bible
nply means the exercise of judgment. Both
conservative and nonconservative scholars en-
gage in two forms of biblical criticism: lower crit-
icism deals with the text; higher criticism treats
the source of the text. Lower criticism attempts
to determine what the original text said, and the
latter asks who said it and when, where, and why
it was written.

Most controversies surrounding Bible criticism
involve higher criticism. Higher criticism can be
divided into negative (destructive) and positive
(constructive) types. Negative criticism denies
the authenticity of much of the biblical record.
Usually an antisupernatural presupposition (see
MIRACLES, ARGUMENTS AGAINST, MIRACLES, MYTH
AND) is employed in this critical approach. Fur-
ther, negative criticism often approaches the
Bible with distrust equivalent to a “guilty-until-
proven-innocent” bias.

Negative New Testament Criticism. Historical,
Source, Form, Tradition, and Redaction methods
(and combinations thereof) are the approaches
with the worst record for bias. Any of these, used
to advance an agenda of skepticism, with little or
no regard for truth, undermine the Christian
apologetic.

Historical Criticism. Historical criticism is a
broad term that covers techniques to date docu-
ments and traditions, to verify events reported in
those documents, and to use the results in histo-
riography to reconstruct and interpret. The
French Oratorian priest Richard Simon pub-
lished a series of books, beginning in 1678, in
which he applied a rationalistic, critical approach
to studying the Bible. This was the birth of his-
torical-critical study of the Bible, although not
until Johann Gottfried Eichhorn (1752-1827)
and Johann David Michaelis (1717-1791) was the
modern historical-critical pattern set. They were
influenced by the secular historical research of
Barthold Georg Niebuhr (1776-1831; Romische
Geschichte, 1811-12), Leopold von Ranke
(1795-1886; Geshichte der romanischen und ger-
manischen Volker von 1494-1535), and others,
who developed and refined the techniques.
Among those influenced was Johann Christian
Konrad von Hofmann (1810-1877). He combined
elements of Friedrich Schelling (1775-1854),
Friedrich Schleiermacher (1768-1834), and or-
thodox Lutheranism with historical categories
and the critical methods to make a biblical-theo-
logical synthesis. This model stressed “superhis-
torical history,” “holy history,” or “salvation his-
tory” (Heilsgeschichte)—the sorts of history that
need not be literally true. His ideas and terms in-
fluenced Karl Barth (1886-1968), Rudolf Bult-
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mann (1884-1976), and others in the twentieth
century. Toward the close of the nineteenth cen-
tury, capable orthodox scholars challenged “de-
structive criticism” and its rationalistic theology.

Among more conservative scholars were
George Salmon (1819-1904), Theodor von Zahn
(1838-1933), and R. H. Lightfoot (1883-1953),
who used criticism methods as the bases for a
constructive criticism. This constructive criticism
manifests itself most openly when it considers
such matters as miracles, virgin birth of Jesus,
and bodily resurrection of Christ (see RESURREC-
TION, EVIDENCE FOR). Historical criticism is today
taken for granted in biblical studies. Much recent
work in historical criticism manifests rationalis-
tic theology that at the same time claims to up-
hold traditional Christian doctrine. As a result, it
has given rise to such developments as source
criticism.

Source Criticism. Source criticism, also known
as literary criticism, attempts to discover and de-
fine literary sources used by the biblical writers.
It seeks to uncover underlying literary sources,
classify types of literature, and answer questions
relating to authorship, unity, and date of Old and
New Testament materials (Geisler, 436). Some lit-
erary critics tend to decimate the biblical text,
pronounce certain books inauthentic, and reject
the very notion of verbal inspiration. Some
scholars have carried their rejection of authority
to the point that they have modified the idea of
the canon (e.g., with regard to pseudonymity) to
accommodate their own conclusions (ibid., 436).
Nevertheless, this difficult but important under-
taking can be a valuable aid to biblical interpre-
tation, since it has bearing on the historical value
of biblical writings. In addition, careful literary
criticism can prevent historical misinterpreta-
tions of the biblical text.

Source criticism in the New Testament over
the past century has focused on the so-called
“Synoptic problem,” since it relates to difficulties
surrounding attempts to devise a scheme of liter-
ary dependence that accounts for similarities and
dissimilarities among the Synoptic Gospels of
Matthew, Mark, and Luke. Theories tend to work
with the idea of a now-absent Q or Quelle
(“Source”) used by the three evangelists, who
wrote in various sequences, with the second de-
pending on the first and the third on the other
two. These theories were typical forerunners of
the Two-Source theory advanced by B. H.
Streeter (1874-1937), which asserted the priority
of Mark and eventually gained wide acceptance
among New Testament scholars. Streeter’s argu-
ments have been questioned, and his thesis has
been challenged by others. Eta Linnemann, once
a student of Bultmann and a critic, has written a
strong critique of her former position in which
she uses source analysis to conclude that no syn-
optic problem in fact exists. She insists that each
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BARTALOMEUS iNCILi

Yazan: W. SCHNEEMEL CHER
Ceviren: Prof. Dr. Ekrem SARIKCIOGLU*

Kilise Babalarindan Hieronymus havarilerden Bartolomeus
adma apokrif bir incilin varligimdan soz edet. Yine Pseudo-Dionysius
Areopagita isimli eserde de Bartolomeus Incilinin adi geger. Geg
devirlerde niishalani cogaltilmis Yunanca, Latince ve Silavea
niishalara rastlanir. Kopt dilindeki niishalarm sayilant daha goktur.
Bunlarn da 5. - 7. Yiizyllardan kalma metinler oldugu tahmin
edilmektedir. Bilim adamlari metin tahlilleriyle orijinal niishaya
ulagma ¢aligmalarindan kesin bir sonuca ulagamanuslardir.

Terciimesini sundugumuz metin Felix Scheidweiler’in cesith
kaynaklardan yararlanarak  hazirladigi, W. Schneemelcher’in
Neutestamentliche Apogryphen isimli eserinin 5. Baski, 1. Cildinde

" yaymlanan Almancasindan geviridir.

(Metin)

L 1- Carmih (Passion) oncesinde Efendimiz Isa biitiin
havarileri ile bir kere toplanmusti. Ona sordular ve rica ettiler:
Efendimiz gogiin sirlarimi bize agikla; dediler. 2- Isa cevap verdi: Bu
etten bedenimi biraktigimda, size higbir agiklamada bulunamam. 3-
Ama o 1stirap cekip ve dlimden dirildikten sonra, havariler ona soru
sormaya cesaret edemediler, ciinkii onun gorlinimi onceki  gibi
degildi, o tamamen tannsal tezahiiriini gostermigti. 4- Buna ragmen
Bartolomeus ona yaklasti ve dedi: Efendim, sizinle konusmak
istiyorum. 5- Isa ona cevap verdi: Sevgili Bartolomeus, senin ne
séylemek istedigini biliyorum. O halde sor! Senin istedigin seylerin
hepsine cevap vereceyim. Dile getirmedigin seyleri de sana
aciklayayrm. 6- Bunun iizerine Bartolomeus ona dedi: Efendi, sen
carmiha asilmaya gittiginde, ben seni uzaktan takip ettim ve carmiha

* Stileyman Demirel Universitesi llahiyat Fakiiltesi Dekam
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The Gospels in the Muslim Discourse of the Ninth to
the Fourteenth Centuries: an exegetical inventorial
table (part I)

MARTIN ACCAD

ABSTRACT Whereas it is generally accepted thar Muslim polemicists against Christianity
habitually condemned the Gospels as corrupt, a surprising number in fact quoted from all four
Gospels, and employed them in arguments that were both directed against Christian beliefs and
constructed to defend Islam. This article brings together in tabular form more than 1270 Gospel
references from 23 works by 20 Muslim authors, from the early third/ninth century o the early
eighth/fourteenth century, and by means of a system of keys shows how they were deployed in
support of a range of doctrinal points.

The article is divided into four sections that appear in the four issues of ICMR vol. 14
through 2003.

Introduction

At about the same time as I was completing my doctoral thesis on the Islamic exegesis
of the Gospels in Muslim—Christian dialogue (eighth—fourteenth centuries), at the
University of Oxford in July 2001, Professor Tarif Khalidi published a superb collection
of Muslim traditions about Christ in a book entitled The Muslim Fesus.* The sayings and
stories collected can be traced back for the most part to between the mid-first and
mid-second centuries of Islam (c. 700-800 AD).?> Comparable to the apocryphal
gospels that arguably arose in early Christian circles as a result of felt lacunae in the
canonical Gospels—lacunae attached to specific characters or intriguing passages in
want of further development—the ‘Muslim gospel’” probably arose, as Khalidi explains,
“from a felt need to complement and expand the Qur’anic account of his [i.e. Christ’s}
life’. Indeed, as Khalidi asserts, the Qur’an itself ‘was primarily concerned with
rectifying a certain doctrinal image of Jesus and had little to say on his ministry,
teachings, and passion’.> Thus, the tone of the ‘Muslim gospel’ collected in The Mustim
Fesus is serene from the perspective of Muslim—Christian relationships. It is more at the
level of intra-Islamic relations that it has an axe to grind, various parties attempting to
| ) champion their own cause by trying to gain the support of, among others, Jesus, or
| simply one group holding Jesus as a supreme model for piety or asceticism.

| The centuries that followed the beginning of the second/ninth century witnessed,
| apart from further redactions of the early Islamic sayings, new usages of ‘Christian’
| Jesus traditions. Much more in line with the early qur’@nic spirit that denounced
Christian ‘doctrinal heresy’ by cleansing Jesus of all supra-prophetic connotations,
Muslim authors of that second period were eager to exonerate Christ of all Christian
doctrinal ‘excesses’ through a thorough reinterpretation of the Christian Gospels. If
such treatises were often quite polemical against Christians, they were on the other
hand, for the most part, quite positive about the Bible. In the light of our common
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Hadis Kiiltiiriinde Yer Alan Incil Pargalari
Ignaz GOLDZIHER
Gev. Yrd.Dog. Dr. Sami SAHIN’

Mutercimin Takdimi

Batidaki bilim adamlari, dogu’nun dini, maddi-manevi kiifeira,
tarihi ve dilleriyle mesgul olmuslar ve bu alanda pek cok yazill nes-
rivat ortaya koymuslardir. Bu calismalar daha cok 18 ve 19. asir-
larda yoguniagmgtir. Ozellikie bu yodunlasma déneminde yazilip
nesredilen kitap, makale ve daha basgka arastirma yazilarina bakil-
difinda Islam’a ve Islam kiiltirtine karsi her Zaman objektif davra-
nilmadigi belirgin bir sekilde géze garpmaktadir. Calismalarin bi-
yiik cogunlugu Islam kiiltiiriinin kendinden 6nceki Hristiyan ve
Yahudi kiltirinden etkilenerek iktibas yapildidi vurgusunu tasi-
maktadir. Bu durum adeta bu hususiar arastiran ilim adamlar: icin
bir dnyargt olmustur. S6z konusu dnyargilarin gergeklestirmek icin
bir hayli performans harcamiglardir. Ancak buna mukabil insafli
olanlar da mevcuttur.

Islam hakkinda yazi yazan ve fikir beyan edenlerin en meshur
ve 6nde gelenlerinden birisi de Macar asilli ve ayni zamanda Muse-
vi olan Ignaz Goldziher'dir (1850-1921). Goldziher, kendinden 6n-
ceki miistesrikierin fikir ve diisiincelerinden de faydalanmak sure-
tiyle bu alanla ilgili dért kitap ve yiizlerle ifade edilebilen makaleler
yazmistir. Yazdigr makalelerin genelinde, Misliimanlarin o gline
kadar sahip oldugu dini kiltiiriin ve medeniyetin Hristiyvan ve Ya-
hudi kiltirlerine borglu oldudu ana temasina yer vermistir. Bu ba-
kimdan bu tir galismalardan istifade edilirken ihtiyatla yaklasmada
fayda vardir,

Goldziher’e ait olan makalelerden biri de “Neutestamentliche
Elemente in der Traditionslitteratur des Islam” basghdiyla 1902 vi-
linda yayinladidi ve bizim terciime ettigimiz calismadir. Bu makale-
nin tercime edilis sebebi, sadece ilmi kaygilara dayanir. Bu neden-

Cumhuriyet Universitesi Ilahiyat Fakiiltesi, Hadis ABD Odretim  (yesi
_(samisahin@cumhuriyet.edu.tr) . ‘
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KELAMI AGIDAN TEVRAT VE iNCIL’DE TAHRIF MESELESI

Dog. Dr. Arif YILDIRIM

OZET

Mukaddes metinlerde tahrifat meselesi kelam agisindan Gnemii problem
olusturmaktadir, Bu problemin dinler tarihinde ortaya ctkisinin bilinen ilk misebbipleri
Yahudiler ve Hiristiyanlardir. Insanhgr sapikiik karanhigindan kurtarmak icin insaniigin
Yaraticisimn segtigi elgiler aracihgl ile gonderdigi aydinlatici mesajlar olan mukaddes
metinlerin tahrifi cehalet bagnazliginin i§leftig’i bir cinayettir. Bundan daha cirkini ise
yaptmig olan tahrifat inkar efmek ve sahte begeri metinleri Insanhga llahi diye
sunmaktir. Makalemizde bu konuyu ele alip degerlendirmeye galigacagiz. s

Anahtar Kelimeler: Tevrat, Incil, Tahrif, Tashif

ABSTRACT
The Problem of the Distortion'in Holy Bible in Point of the Theological
The matter of the distortion in holy bible in point of the theological is very
important problem. In the religions history, the first known causers of this problem are
Jewish and Christians. The distortion of whole Bibles that Creator sent in humanity
for the sake of salvation is a serious crime originating from ignorance. The more

unbecoming than this crime s denial the made salvation and is presentation the
human texts as the divine texts. -

In‘this paper, we have dispute this distortion problem.
Keywords: New Testament, Holy Bible, Distortion, Misreading

* Atatiirk Universitest llahiyat Fakiltesi Kelam Ana Bilim Daii Ogretim Uyesi
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Today, there are many different ways in which people

construct their Heathenry. Some focus in general on the
deities of the Asir and Vanir, others have particular
associations with one or several deities. For all, the con-
cept of wyrd is important. Those who work shamanisti-
cally tngaging in seidr, deal with the tree Yggdrasill and
with Ji.rious wights, including ancestors, plant and animal
spirizi, land spirits, and their own fylgja (follower), a
helpe!-spirit often seen in animal form. Most Heathens
recogliize some parallels between their {reconstructed)
pract?:es and those of shamanic Eurasian peoples. In
particular, Heathens are coming to recognize similarities
with S4mi religion.

In Jenexral Heathen practitioners see their religion as
recongsu'ucted, and increasingly as shamanic or shaman-
- istic. While some practiioners make common cause with
adhereats of Western Pagan religions (Druidry or Wicca),
others do not, For models to “fill out the gaps,” practi-
tioners are likely to look to indigenous, particularly
Sdmij, :feligion, or to Shinto or Hinduism to indicate how
Heathtnry might have developed in the absence of “con-
versiot;,” The basis of practice however remains the
mytho'pgical stories from the Eddas, and from these
Heathgns draw ways of relating to their lving landscapes.

Jenny Blain

S
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Hebrew Bible

Scattered through the normative, parrative and wisdom
texts of the Hebrew Bible are many motifs now considered
“environmental.” Numerous laws refer to key categories
of modern environmental concern, including protection of
nature. The biblical laws should not be confused with
Jewish law as it is interpreted in the rabbinic tradition.
From Moses onwards, tradition believes that oral laws
were passed down through the generations which accom-
panied’ and explained the written Torah. In the Jewish
tradition, the written and the oral law are regarded as one,
even though the latter was written down in the Mishnah
early in the third century by Rabbi Judah the Prince. Since
then, Jewish law has continued to develop through
rabbinical interpretation.

Among these biblical laws is the prohibition against
destruction of fruit trees when laying siege to a city
(Deut. 20:19-20}. Jewish traditon derives from this
verse a prohibition against the destruction or waste
of any resource. Another commandment refers to
maintaining the constancy of species by forbidding the
mating of two different types of animals, or sowing
one's field with two different kinds of seeds (Lev. 19:19;
Deut. 22:9).

Several laws are concerned with animal welfare. In the
Decalogue, man is commanded not to work on the seventh
day; one's ox and ass must also rest (Ex. 23:12; Deut.
5:13-14). Farmers are forbidden to plough with an ox and
an ass yoked together, as this would impose hardship upon
the weaker animal (Deut. 22:10), .

The Jewish tradition relates a prohibition against eating
a limb from a living animal to Gen. 9:4 and Deut. 12:23,
which say ope should not consume an animal's life,
equated with blood, with its flesh. No animal should be
slaughtered on the same day as its young (Lev. 22:28).
When taking eggs from a nest, one must let the mother
bird go free (Deut. 22:6-7). On the other hand, animals
bear respomsibility: an ox that kills a human must be
stoned to death (Ex. 21:28).

Other biblical commandments refer to the preservation
of natural resources. These include the laws of the sabbati-
cal year: every seven years, the land must rest and lie

/1/‘\{ A

fallow (Ex. 23:10-11). In the Jubilee year, which marked - .

the end of seven sabbatical cycles, the same prohlbmons
apply (Lev. 25:23).

The Hebrew Bible also addresses land use: the Lewte
cities had to be surrounded by open space on which
building and growing crops was forbidden (Num. 35:2-5).
Several texts deal with the prevention of nuisance and
pollution. After the exodus from Egypt there had to be an
area outside the camp where one could relieve oneself;
one's gear was supposed to include a spike for digging a
hole and covering excrement (Deut. 23:13-14). After the
priest had dealt with certain offerings in the Tabernacle, he
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Earth Bible

The Farth Bible is an international project, initiated in
Adelaide, Australia, which attempts to read texts and tra-
ditiors from the perspective of Earth, by employing a set
of edo-justice principles. This five-volume series was
published in England by Sheffield Academic Press and in
the United States by Pilgrim Press. The central aims of the
Earthi Bible are ta: |

1. D~;’~?elop ecojustice principles appropriate for an eco-
ju?tice ‘hermeneutics (modes for interpretation) for

1

Siy=3

understanding the Bible and for promoting justice and
healing for Earth.
2. Publish these interpretations as contributions to
current debates on ecology, eco-ethics and ecotheclogy.
3. Provide a responsible forum within which the
suppressed voice of Earth and the Earth community can
be heard.

Following the hermeneutics of the project, interpreters
read the biblical text with the suspicion that it is probably
anthropocentric rather than Earth-friendly, but they also
allow the possibility of retrieving traditions in the text

1

[s7] Eco-justice Hermeneutics

This approach assumes that the posture of the reader
inﬂuences what is found in the interpretation process. In
anf eco-justice hermeneutic, the reader acknowledges
that he/she'is part of Earth and seeks to read from the
perbpective of Earth, This hermeneutics is the approach
employed in the Earth Bible project (see under Earth
Bible). As a guide to this reading process, a set of eco-
Juspice principles have been developed in dialogue with
ecalogists. These principles are not overtly religious and
do inot refer to God explicitly, but provide a basis for
diajogue with a range of disciplines and religions on the
wafr humaunity has interpreted Earth.

These principles are:

The principle of intrinsic worth; The universe, Earth
and all its components have intrinsic worth/value,
The principle of interconnectedness: Earth is a com-
munity of interconnected living things that are mutu-~
ally dependent on each other for life and survival.
Tne principle of voice: Earth is a subject capable of
raising its voice in celebration and against injustice.
The principle of purpose: The universe, Earth and all
its compomnents are part of a dyzamic cosmic design
within which each piece has a place in the overall goal
of that design.

The principle of mutual custodianship: Barth is a bal-
anced and diverse domain where responsible cus-
{odians can function as partners with, rather than
niders over, Earth to sustain its balance and a diverse
Earth community.

The principle of resistance: Earth and its components
not only suffer from human injustices but also
attively resist them in the struggle for justice.

~ goal of this approach is to retrieve the voice and value

When reading the text, the interpreter asks critical
questions rising from these principles to ascertain
whether there is justice for Earth in the orentation,
ideology or focus of the text. Typical questions are: Is
Earth viewed merely as a human resource or as a subject
with intrinsic worth? Is Barth treated as a subject with a
“voice” or as an object to be exploited?

Some of the biblical psalms, for example, acknow-
ledge the voices of Earth and call on Earth and its
creatures to celebrate {e.g., Ps. 148). Other Psalms (e.g.,
Ps, 8) reflect a hierarchical view of the cosmos in which
humans are on a level close to God and “all things” are
located “under their feet.” Employing a hermeneutics of
suspicion and retrieval, the reader may assume that both
the text and the interpreting traditions are likely to
be anthropocentric, giving priority -of voice and value
to humans, In such contexts, Earth is at the mercy of
human exploitation both by the original writers and
modern interpreters,

Another feature of eco-justice hermeneutics is a con-
sciousness that in the Western tradition patterns of
dualistic thought have tended to devalue much of the
natural world. Within dualistic oppositions between
heaven and Earth, humanity and nature, spirit and
matter, the material and natural world has been con-
sidered inferior. The task in, this approach is to ascertain
whether this dualism is maintained in the text and
expose how the tradition has assumed this dualism to
devalue Earth and the Earth community. Ultimately, the

of Earth in the context of the environmental crisis at the
beginning of the twenty-first century. :

Norman Habel
See also: Eco-justice in Theology and Ethics.
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Gospel ,\QJ

In Christianity, the “good news” preached
about Jesus Christ; in the Qur’an, part of
the divine message given to Jesus (q.v.). Of
the twelve times the Gospel (al-injil) is
mentioned in the Qur’an, in nine of them
it occurs in conjunction with the mention
of the Torah (q.v;; al-tawrdt), as a scripture
sent down by God (see SCRIPTURE AND THE
QUR’AN; BOOK). Together with wisdom
(q.v.; al-htkma), the Torah and the Gospel
appear to comprise the ‘scripture’ (al-kitab)
that the Qur’an says God taught to Jesus
(Q 3:48; 5:110). Twice the Qur'an says ex-
plicitly that God brought Jesus the Gospel
(@ 5:46; 57:27). And once the Qur’an in-
structs the “People of the Gospel’ to judge
in accordance with that which God sent
down to them (Q 5:47; se¢ CHRISTIANS AND
CHRISTIANITY).

In a number of passages the Qur'an
clearly presumes in its audience a prior
knowledge of Gospel characters and nar-
ratives (q.v.). In some passages the Qur'an
closely parallels narratives to be found in
the canonical, Christian Gospel (cf. e.g.

Q 3:45-7); in others one finds some motifs
familiar from the apocryphal Gospels of
the Christians, or other sources of early
Christian lore (cf. e.g. ¢ 5:110). A number
of qur'anic sayings of Jesus, and narratives
about him, have no known parallels in ex-
tant Christian texts, What is more, the
Qur’an clearly teaches that the future com-
ing of Muhammad was written in both the
Torah and the Gospel and was foretold by
Jesus himself (cf. ¢ 7:157; 61:6).

The Arabic word oyl is ultimately de-
rived from the Greek evangelion, but the

342

exact philological path by which the term
in its present form came into Arabic is un-
clear (see FOREIGN VOCABULARY). Noting
that all but one of the mentions of the
Gospel in the Qur’an are in siras tradi-
tionally designated as ‘Medinan’ (see
CHRONOLOGY AND THE QUR'AN), some
scholars have suggested that the Ethiopic
form of the word, wangel, is not only philo-
logically, but chronologically the most
likely ancestor of the Arabic term,
Conceptually, in the Qur’anic view, the
Gospel is a scripture that God gave to
Jesus, on the order of the Torah that God
gave to Moses (q.v.), and even on the order
of the Qur’an that God gave to Muham-
mad (cf. ¢ g:111). Contrariwise, in the usual
Christian view, the Gospel is the proclama-
tion in the human community of the ‘good
news’ of the salvation of all human beings
that God has accomplished in Christ. Most
Chrisuans have believed that the Gospel
was recorded under divine inspiration by
the four evangelists in the four canonical
texts: the Gospel according to Matthew,
the Gospel according to Mark, the Gospel
according to Luke, and the Gospel accord-
ing to John, all of them written originally
in Greek (see REVELATION AND INSPIRA-
TION). Qur’anic uses of the term znjif, how-
ever, are all in the singular and betray no
awareness of multiple Gospels. The con-
ceptual differences between the Christian
and the Islamic views of the Gospel soon
gave rise among Muslim commentators to
the charge that Christian have ‘distorted’
(al-takrif) the original Gospel of which the
Qur’an speaks, in the way that the Qur'an
suggests the Jews distorted the Torah (cf.
0 4:46; 5:13; see POLEMIC AND POLEMIGAL
LANGUAGE; JEWS AND JUDAIsSM). Some early
Muslim writers say that the original Gospel
was written in Hebrew, or in Aramaic,
both of them languages in use in the Jew-
1sh community at the time of Jesus. As for
the Gospel in Arabic, while one strand of

343

Islamic tradition credits Waraqa b. Nawfal
(see INFORMANTS) with a translation of the
text into Arabic, the remaining textual evi-
dence suggests that the earliest translations
were made after the rise of Islam, from
Greek originals, by Christian monks in
Palestine, in the late eighth century.

There is some evidence that the term
Gospel was also sometimes used in the
early Islamic period to indicate the whole
New Testament, in the same way that the
name of the Torah was used not only for
the Pentateuch, but for all the books of the
Jewish scriptures. While passages were lib-
erally quoted from the Christian Gospel by
some early Muslim writers, such as Ibn
Qutayba (d. 276/889) and al-Ya‘qab1 (d.
292/905), among others, in general, early
Muslim writers referred to Gospel charac-
ters and Gospel narratives in the forms in
which they appear in the Qur’an or in
other early Islamic texts. Many sayings of

Jesus current in Islamic texts have no
known Christian counterparts.

A text called the Gospel of Barnabas has
had a wide circulation in modern times. It
was discovered in an Italian manuscript in
Amsterdam in 1709. Since its translation
into Arabic in the early 20th century, some
have claimed that it preserves the original
Gospel, of which the Qur’an speaks. In
fact, the Gospel of Barnabas has been shown
to have its origins in the western Mediter-
ranean world, probably in Spain, in the
16th century.

Sidney H. Griffith
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Gossip &

Idie discussion of an absent party’s per-
sonal affairs. Although no exact equivalent
to the English “gossip” is to be found in
the Qur’an, there are several explicit con-
demnations of the closely related phenom-
enon of backbiting, that is, deliberately
spreading information, whether true or
false, to someone’s discredit; and two fur-
ther passages address, somewhat obliquely,
painful incidents of destructive talk involv-
ing the Prophet’s wives (see WivES OF THE
PROPHET).

Backbiting (ightiyab, lamz, hamz, namim)
At g 4g:11-2 the believers are enjoined to
avoid expressing disrespect for one another
in a number of ways — mockery (q.v.), def-
amation (12 talmizi anfusakum), the use of
offensive nicknames, undue suspicion (q.v.),
spying, and backbiting: “... and do not
backbite (1 yaghtab) one another — would
one of you like to eat the flesh of his dead
brother (see DEATH AND THE DEAD;
BROTHER AND BROTHERHOOD)? You would
hate that!” Although the specific term used
here for backbiting (from a root meaning
“to be absent”) does not recur elsewhere in
the Qur’an, the vaguer term for defama-
tion, lamz, is attested. In two instances

(@ 9:58, 79), concerning criticism directed
at the Prophet and the believers over the
distribution of alms (sadagat, see ALMS-
GIVING), it is generally understood by the
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The results obtained by the computer study
of this Ayar proved that the Qur'an could not
have been composed by any person except
Allah. The alphabetic study of this Ayat has
made startling revelation about this holy
scripture.

This Ayat comprises 19 alphabets. There
are some important properties of the number
19. For example this number consists of two
numbers that is 1 and 9. It is also an odd
number which cannot be divided by any other
number The results obtained by the number 19
which is total number of alphabet in this first
Ayat of the Qur’an are wonderful and
miraculous.

The word Ism (Name) came 19 times in
the Qur’an and the word Bism (with the name
of) came thrice. The computer study of the
Qur’dn disclosed that if the number of
repetition of word Ism is multiplied by the
number of word Bism, then the sum of the
multiple is the number of repetition of the word
Irrehman (Gracious) that is 57. In other words
Irrehman came 57 times in the [Holy Qur'dn
and this number is the sum of the muitiple of
3 and 19, 3x19=57.

Moreover, the word Irraleem (most
merciful) which is one of the different names
of Allah came 114 times in the Qur’dn and this
number is also the multiple of the number 19
that is 19x6=114. It is rare coincidence that the
total number of Surats in Qur’an is also 114.
The word Alldh came 2698 times in the Qur'an
which can also be divided by the number 19,
that is 19x142=2698. s

Other interesting thing is that the complete
Ayat Bismillah Irrehma Ner Raheem came 114
times in the Qur’dn which is the sum total
number of Surats in the Qur’dn. Although, the
Surat ‘Tauba’ is devoid of this Ayat, the other
Surat ‘Namel’ had compensated it in which this
Ayat came twice.

Encyclopaedia of the Holy Qur’an

The most important and amazing thing
discovered by the computersied study of the
Qur’an is that the first Ayat consists of 19
alphabets and the total number of each word
of this ayat in the whole Qur’an is also the
sum of the number 19 only. Only this discovery
proves that nobody else except Allah, who so
nicely, wonderfully and intelligently ordained
the different words and alphabets in the Qur’an
can write such type of scripture. Some people
may feel that the arrangements of verses and
alphabets of the Qur’én is a mere accidental
occurrence that has happened in a normal
course. But one does have to retrace one’s
conclusion when one finds that in the Qur’dn
this occurance is a regular feature spread over
the entire scripture. An accidental occurance
may be once or twice but cannot become part
of the regular feature that looks natural.

For further satisfaction take-the example
of the Ayat of Surae Bagr in which God says:

“Those who believed and those who suffered
exile and struggled in the path of Allah they
have the hope of the mercy of God. And Alldh
is oft-forgiving, most merciful”.

In this Ayat, the world Raheem has been
very intelligently and purposefully placed. This
becomes clear when we find that, had it not
been used, the total number of recurrences of
the word Raheem would have been 113 and
consequently the proportion and relation with

- the first ayat would not have been strictly

maintained:

Now we may consider a second instance
which invelves an ayat that comes only eight
ayats after the former ayat in Qur’dn:

“For those who take an oath for absention from

their wives. A waiting for four months is

ordained. If then they return God is oft
forgiving, most merciful”.

In this case the word Raheem (forgiving)
has been preferred by the Qur’an to the word
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Haleem (forbearing). Both Raheem and Haleen
which are the names of Allah could have served
his purpose. But the fact remains that the
substitution of the word Haleem for the word
Raheem would ahave greatly affected the
systematic arrangement of the words and
alphabets of the Qur’an.

The entire system of arrangement of words
and their construction in the book is based on
alphabets. The computerised study of the
Qui’dn has made many startling revelations.
The study has proved that the Qur’dn is a
divine revelation and could never have been a
work of human mind. It also reveals that it has
been free from any alterations even through the
flow of ages.

This study also proves that the subtle and
systematic arrangement of words and alphabets
was to serve as a safeguard against any attempt
in making alterations. It left no room for
changes to be effected in the Holy Qur’dn. In
the future also nobody will be able to make
any change in the Qur’an because God himself
said in this scripture “Inna Nah-no Nazzal-
nazzikra va innal-laha la hafezoon” (We have
surely sent down the Holy Book of advice
(Qur’dn) and we will certainly preserve the
same from corruption.)
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The Qur’4dn and the Bible

he Qur'an and the Bible are in agreement

on a number of details. These include the
story of creation, breathing of God’s spirit into
the first human being, Satan’s temptation of
Adam, the revelation of the Torah, the
uniqueness of Psalms, the blessedness of the
Virgin Mary, the divine birth of Jesus and the
miracles he performed, his second coming and
the Last Judgment. The Qur’dn refers to the
Torah as an earlier revelation and calls it the
Book:

“Lo! We did reveal the Torah, wherein is
guidance and a light, by which the Prophets
who surrendered (unto Alldh) judged the Jews,
and the rabbis and the priests (Judged) by such
of Allah’s Scripture as they were bidden to
observe, and thereunto were they witnesses.
So fear not mankind, but fear Me. And barter
not My revelations for a little gain. Whoso
judgeth not by that which Allah hath revealed:
such are disbelievers” (5:44).

The Qur’én agrees with the Bible in saying’
that the Torah was written by God with his own
hand: (Deut. 9:10, Sura 7.145). After revealing
his message to Moses and to the Prophets, God
took care of the Torah. God taught the Torah
to Jesus, when he was in his mother’s womb.
Jesus learned it and “became its master,
confirmed its teachings, and acted according to
it (Al-Tabari, 5:110, 3:48). The Qur’an has a
very high regard for the Hebrew and
Christian Scriptures, and refers to them as The
Book of God:
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a new his primordial nature, re-discover
himself and see clearly the path of salvation™.

Islam had a vital role in this renewal. Its
Tauhid was a total spiritual view of the universe
and within it man’s unity in Adam was a single,
noble essence to master earthly reality in
heaven-given wisdom. Surah 5:32 declared
the inclusiveness of humanity, both for good
and for ill. A private piety, nourished by
personal devotion and dhikr, might produce
deeply reverent persorality, but if, in pursuit
of its intimate Paradise, it repudiated the world,
then, it could well conspire with tyranny and
oppression.

Alternatively, the avid socialist who
sacrificed his whole being to that one idea
ignored whole dimensions of the human
meaning and blighted even his own ends for
lack of a spiritual vision. The existentialists did
stand for a total self-awareness and so were
delivered from illusion and pretension, but only
at the price of atrophy of will.

Shariati wanted to find a return to man, to
authentic humanity, by surmounting the
negative factors in religious devotion, socialist
action, and existentialist inaction, believing that
the positives in each would then be released in
unison. The mystic would save the socialist
from thinking only of economics and politics.
The socialist would save the mystic from
evading real responsibility. Both would give the
existentialist drive and purpose, while he would
give them the true measure of their freedom.

Islam, he thought, truly understood,
exemplified the harmony of spirit, action and
freedom which these three, mutually related,
could attain. It set man under God within a
spiritual universe. It summoned him to social
justice and communal responsibility. For did it
not hate the usurer even more than the mushrik?
It confronted man with his essential self-hood
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unconfused by enervating illusions whether or
from religion or from ideology. Deploring what
he called ‘the inherited religious sensibility in
both Shi‘ah and Sunni Islam’, Shariati
continued:

“To the extent that the man of Tauhid perceives
his poverty, he perceives his wealth: to the
extent that he feels humility, he feels a pride,
a glory within himself: to the extent that he
has surrendered to the service of God, he rises
against whatever other powers, systems and
relations exist. Thus, in Islam, there actually
exists a paradoxical relation between man and
God—a simultaneous denial and affirmation,
a becoming nothing and all, essentially an
effacement and a transformation into a divine
being during natural, material life”.

This remarkable passage in Marxism and
Other Western Fallacies may be thought to
bring Shariati, no doubt unawares, to close
approximation to the Christian understanding
of the paradox of baptism, of a self that dies in
order that a self may live. Paradox is deep in
the Christian faith but usually finds little
acceptance with Muslims. Some repudiate it
altogether. But Shariati sees clearly that the
claims of social righteousness are costly to fulfil
and require an end to the kind of insulation that
unworthy religion buys, and also disallow the
kind of impatient, merely activist, response
which socialism is ready to bring.

The question which arises is whether the
paradox demanded of the self may not be taken
truly and reverently into our understanding of
God. ‘Shall the creature outdo the Creator?’
Browning asked. The world in which self-
giving is alone the true realism in being rightly
‘on behalf of God as One’ in the human
situations is, surely, so constituted within the
divine intention. When man, in a true Islam,
must find ‘transformation’ only through
‘effacement’ it is so because God has made His
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will to turn upon the human readiness-—a
readiness which means this radical experience,
within the self. Since the readiness and the
experience, as Shariati shows, are crucial to the
realisation of Tauhid; they are, therefore, bound
up with the very nature of God, recognised by
man. In that sense Tauhid means human
regeneration, since it will not be operatively
acknowledged in the world, such human,
personal transformation apart.

May we not ask, then, whether there is not
in God and through Him some initative of grace
and love which might undertake the cost of just
that human remaking which His being all-in-
all, His Tauhid makes requisite? If so, may it
not mean a divine counterpart to that glory
through selfgiving which Shariati identifies with
a creature-hood truely and realistically doing
the Creator’s will? May not such a divine
counter-part be found to participate, to

exemplify the role, to give us the carnest of its

fulfilment and so to inaugurate a human
community to which its.reproduction can be
hopefully entrusted? If so, are we not close to
what the New Testament understands by the
reality of Christ and the society of His church?

Whether that sequence of thought is
acceptable or not, we are left firmly by
Shariati’s thought with the truth that Tauhid the
real Oneness, of God cannot be a bare assertion.
It has to be an enterprise. It is not a concept of
number but an issue of sovereignty. It is an
active subduing of ‘whatever powers, systems
and relations’ deny or defy it, and such
subduing does not happen, so Shariati
strenuously insists, without that active
commitment to inward righteousness and self-
transforming love which Christians call grace
and which they understand only to be feasible
in this human world by virtue of that same
divine Tauhid undertaking and enabling their
human cost.
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To urge that this is to take paradox into
our thought of God will not avil against it. For
the paradox is already there in what He has
willed of man and yet given into his
freedom, as the crux of His true worship in a
right society.

We can only guess what Ali Shariati’s
genius might have given to Qur’anic relevance
in the contemporary world had his life not been
tragically cut off in his prime.
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t is difficult if not impossible in discussing a
Isubject of this nature, to be completely
neutral. I should therefore state that in the
following article, when I refer, in regard to the
words of the Qur'dn to Prophet Muhammad
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Church College, Glasgow (1892-1909), Scotland, he deliv-
ered his Lyman Beecher Lectures at Yale University and
published them as Modern Criticism and the Preaching of the
Old Testament (New York, 1901). He was threatened with
a trial for heresy in Scotland for this application of new crit-
icism to biblical studies. He then published The Twelve
Prophets (Expositor’s Bible Series, 2 vols., 1896-1897) and
later another work on historical geography, Ferusalem (2
vols., 1907). During his tenure as principal of Aberdeen
University (1909-1935), he published The Early Poetry of
Israel in Its Physical and Social Origins, his Schweich lectures
(London, 1912) and commentaries on Deuteronomy (Cam-
bridge Bible, 1918) and Feremiak (1923).
[See also Historical Geography.]
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SOCIETY OF BIBLICAL LITERATURE. The
Society of Biblical Literature and Exegesis was founded in
1880. In 1962, it became the Society of Biblical Literature
(SBL). It is the world’s largest professional society devoted
to the academic study of the Bible and its cultural environ-
ment. The SBL grew in its first century from an initial mem-
bership of thirty-five to a total of nearly five thousand in
1980, with continual substantal additions. Most of its mem-
bers are teachers and researchers based in colleges and uni-
versiies in North America and, increasingly, elsewhere
throughout the world. Its annual plenary meeting, widely
attended by members, is supplemented with numerous
other meetings at regional and international levels. The
Fournal of Biblical Literature (¥BL) has been the society’s flag-
ship publication since it was launched in 1881. In addition,
a major publication program has flourished since the society,
together with the American Academy of Religion, founded
Scholars Press in 1974. The society also supports numerous
collaborative research projects, with members convening at
the annual meetings to advance their work.

Interest in the material culture of the Near East expressed
itself early in the history of the society, and articles dealing
with archaeological matters appeared in ¥BL from the start.
The impetus to start an American school of Oriental studies
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in Palestine came in 1895 from Joseph Henry Thayer, pres-
ident of the society, after the Archaeological Institute .of
America established the American School of Classical Stud-
ies in Athens (1882) and the School of Classical Studies in
Rome (1895). The SBL, joined by the AIA and the Amer-
ican Oriental Society, instituted the procedures that even-
tuated in the founding of the American School for Oriental
Study and Research in Palestine in 1900 (incorporated in
1921 as the American Schools of Oriental Research
[ASOR]). According to ASOR’s charter, these three soci-
eties continue to hold one seat each on the ASOR board of
trustees. There has always been considerable overlap in the
membership and interests of the SBL. and ASOR, although
in terms of historical scope the SBL is focused on biblical
antiquity and ASOR encompasses the range from prehis-
toric to modern tmes. The two societies hold a joint annual
meeting, thus affording members easy access to the latest
research in the respective fields.

[See also American Schools of Oriental Research; Archae- N .

ological Institute of America; and the biography of Thayer.]
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SOHAR (Suhar), coastal town located on the Gulf of
Oman, today located in the Sultanate of Oman. The seaport
is renowned for its Early Islamic heyday, reputed to have
been the home of “Sinbad” the sailor. The town occupies a
strategic position on the Arab Batinah coast leading to the
Straits of Hormuz and connects through minor wadis to the
Wadi al-Jizzi and the Omani interior.

Archaeological work approximately 4.5 km (3 mi.) south
of Sohar revealed an Early Iron Age town, Ghayl Shabul
(which has the site designation SH 11) (Humphries, 1974,
fig. 1; Kervran and Hiebert, 1991, p. 337; Yule and Kervran,
1993, pp. 84-89, 94-95; Potts, 1990, pp. 374-375; for other
Iron Age sites in the Sohar region, see Costa and Wilkinson,
1987, figs. 87-91; Potts, 1990, p. 272, n. 28). The ceramics,
soft-stone vessels, and metal suggest a first-miliennium BCE
date. The town of Sohar is an occupation tell some 2 km
long and 500 m wide. It was investigated in 1958 (Cleveland,
1959), 1975 (Peter F. Farries in Kervran, 1984), and 1984~
1986 (Kervran, 1984; Kervran and Hiebert, 1991). Sound-
ings in various locations along the tell, inside the fort, and
along the moat walls outside the fort yielded artifactual re-
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DEFINITIONS
Baril = B = Unité de mesure du pétrole brut = 159 litres

1 Tonne = 7.3 barils; Mt = Million de tonnes = 7.3 Millions de barils

1 Million de barils/jour = 50 millions de tonnes/an

Densité =09 = 14,3kg=0,140 T
=085 =13,5kg=0,135T
=08 =127kg=0130T e

T/an/hab = Tonne par an par habitant (unité de ration de pétrole)

Off-shore = au-dela du rivage (domaine maritime)

$ = Dollar Etats-Unis = 8 Dirhams

km2 = kilomeétre-carré; Mm3 = Millions de métres-cube; MB = Millions de

barils.
EQUIVALENCES
B/j m3/j /s T/j B/an
10 1.6 0.02 1.5 3.650
100 16 0.2 15 36.500
1.000 160 2.0 150 365.000
10.000 1.600 ° 20 1.500 3.650.000
20.000 3.200 40 3.000 7.300.000
30.000 4,800 60 4.500 10.950.000
40.000 6.400 80 6.000 14.600.000

B/j = baril/joour; m3/j = metre-cube/jour; I/s = litre-seconde;

T/j = tonne/jour; B/an = baril/an; T/an = tonne /an.

Mt/an MB
0.1 0.74
1.0 . 7.4
10 74
100 740
200 1.480
300 2.220

400 2.960

T/an
550
5.500
55.000
550.000
1.100.000
1.650.000
2.200.000
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LA SYMBOLIQUE DE LA LUMIERE
DANS LES ECRITURES SAINTES

R

(BIBLE ET CORAN)
ET LES TRADITIONS MYSTIQUES

Haim Zafrani

LA LUMIERE DANS LA BIBLE

Le substantif 'or y apparait 124 fois, sans parler des formes
verbales et d'autres formes nominales dérivées signifiant "éclairer.
illuminer, luminaires, grand et petit luminaires,” les lumidres de la
Genese et de la Création opposées 2 ténebres, la lumiere du jour et les
ténebres de la nuit, la lumiere du soleil et la lumiere de la lune. la
lumiere de la face divine, la lumiére semée sur les pas du juste (saddiq).
lumiére désignant la Torah "la Loi", I'dme de I'homme, celle

représentant Israél; il est méme fait allusion 2 une "lumiere des impies"
(Job XVIILS ) etc.

Toujours dans les textes bibliques, le mot ur signifie flamme. et
au pluriel, nous avons les urim et les tummim, les "lumiéres et les
perfections" qui appartiennent déja 2 un vocabulaire mystique. Il
s'agit de ces "choses” indéfinies, fixées au pectoral du grand prétre.
associées aux douze pierres précieuses représentant les douzes tribus
d'Tsragl. Le grand prétre s'en servait pour consulter Dieu; un mode de
consultation auquel il est référé dans plusieurs textes, les plus anciens
(Pentateuque et Rois ), comme les plus tardifs ( Esdras et Nehemie).
Ces " 'Urim et tummim” sont ainsi appelés, dit un texte talmudique
(Yoma 73 b) parce qu'ils délivrent des décisions, non ambigués
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BEVERS SAGA

Welsh Ystorya Bown de Hamtiwn. Statements in
some handbooks and survey articles to the effect that
Bevers saga is a translation of a Middle English text
are based on a tentative and incorrect suggestion in
the first edition of the saga (1884).

Bevers saga survives only in Icelandic manu-
scripts: two fragments (ca. 1350 and ca. 1400), two
almost complete texts (ca. 1400 and ca. 1470), and a
copy (1690) of a medieval manuscript that is now lost
(Sanders, 1979). Other copies in paper manuscripts
all derive from the surviving medieval texts.

Because Bevers saga belongs to the genre of
translated romances (riddarasogur) that is mainly
associated with Norway, it has been assumed to be a
Norwegian translation. In the absence of a Norwe-
gian text or any internal proof to support this as-
sumption, the possibility that Bevers saga was trans-
lated in Iceland cannot, however, be excluded.

Various suggestions have been made concerning
when Bevers saga was translated, but none of them
is satisfactory. Cederschidld’s adduction of linguistic
features is of limited help, since these may reflect the
norms of later copyists rather than the usage of the
translator. Kolbing suggested that part 2 of Karla-
magniis saga, Af fru Olif ok Landres (translated, ac-
cording to its prologue, in the winter of 1286-1287),
borrowed a number of features from Bevers saga,
which must therefore be the elder of the two works.
Later work on Olif ok Landres (by Smyser) suggests,
however, that it follows its lost original closely; thus
the common features in Bevers saga and Olif ok
Landres must also have been common to their re-
spective originals, and the one Norse work cannot
be proved to be dependent on the other.

The Anglo-Norman Boeve de Haumtone survives
in two manuscripts from the thirteenth and four-
teenth centuries; and at the points at which they
overlap, they are sufficiently similar for them to be
described as belonging to one and the same version.
Earlier scholarship (by K6lbing) has suggested that
Bevers saga was translated from a version of Boeve
de Haumtone different from the one that survives,
but an examination of the material suggests that the
text used for the Norse translation need have been
only slightly different from the existing Anglo-Nor-
man work.

The principal surviving texts of Bevers saga,

while consistently abbreviating the Anglo-Norman -

poem, reproduce its narrative content quite faith-
fully, with only a few significant deviations; there are
a greater number of changes in the second half of the

BIBLE

saga, where the narrative structure in the original is
in any case repetitive. The style of the surviving texts
of Bevers saga, with the exception of the text from
1690, is comparatively free of rhetorical ornament,
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THE HERITAGE OF THE BIBLE AT THE BEGINNING

OF THE MIDDLE AGES

The Masoretic text of the Hebrew OT. The canon
of the Hebrew OT was established in the second cen-
tury A.D. and is attributed to Rabbi Akiba ben Joseph.
The twenty-four books included in the text were di-
vided into three main groups: Pentateuch, Prophets,
and Hagiographa. The most ancient extant Hebrew
text is the Ben Asher manuscript, originally of
Aleppo, dating from the ninth century and based on
earlier traditions. The Masoretic (traditional) text
was widely diffused among Jewish communities,
serving liturgical and scholarly purposes. Its holy
character imposed uniformity on the text, making
possible the development of a common Jewish exe-
getical tradition.

Jewish translations. From the second century B.C.,
Bible texts were translated into Aramaic and Greek,
in response to the needs of those communities where
Hebrew ceased to be spoken. Gradually complete
translations emerged, such as the Aramaic transla-
tion of the Masoretic text by Aquila (Onkelos) and
the Greek Septuagint, produced in Egypt. The Sep
tuagint was a translation of a pre-Masoretic version
with differences both in the text and in the order of
the forty books included. Adopted by Christian corm”
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least part of the Bible seems to have been felt for the first time about
the VIIth cent. when their evangelizing zeal took Melkite*, Jacobite*
and Nestorian® wandering monks all over the Arabian peninsula
among the pagan Bedouin tribes. None of the manuscripts of Arabic
Bible texts, extant to-day can be ascribed with certainty to this period;

') but there are strong reasons to assume that a good many of them are

later copies of the work done in Syrian and Palestinian monasteries
for the use of those pre-Islamic missionaries. Yet before this early
translating activity could progress beyond the stage of sporadic and
haphazardly undertaken individual efforts, the triumphal advance
of Islam marked the end of evangelization. Thus vanished for the
translators most of the incentive to further development of those mod-
est beginnings.

Motives of a very impelling nature however brought about its revival
a hundred years later. By then Arabic was far on its way to superseding
in Syria, Palestine, Iraq and Egypt the native idioms in public as
well as every-day life. The Christian communities realized that the
rendering of the Scriptures into the new common language had become
a primary condition of self-preservation. The task was assumed, as

-before, by the monasteries, but this time systematically and on a

steadily increasing scale. Qf the New Testament (al-‘4kd ul-Fadid,
the New Cov enant) it was the Gospel (al-Injil, from the Greek euan-
gelion) and the Epistles of St Paul, of the Old Testament (al-<AAd al-
“dtig) the Psalms*, to which they first turned their attention, They
used Hebrew, Greek, Syriac and Coptic originals; often the final
elaboration in Arabic was preceded by a preliminary translation into
Syriac with which, as with Latin in the West, most of the learned clergy
were conversant. A similar work of translating, based on Latin texts,
set in simultaneously among the Mozarab Christians in Spain,

A number of such manuscripts written between the VIIIth and Xth
centuries, the majority fragmentary have come down to us. One of the
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62 CHRISTIANS AND CHRISTIANITY IN THE SIRA OF MUHAMMAD
Muhammad’s encounter with Bahirad the monk

Probably the most important story of encounters between Christians
and Muhammad is that of Bahird the monk™ It is said that when
Muhammad was a young boy, he accompanied his uncle Aba Talib,
one of the notables of Mecca, on a trading trip to Syria. The Meccan
caravan stopped on the outskirts of the city of Busra, south of Damas-
cus, near the cell of a Christian monk named Bahira. The monk, who
had never before paid any attention to Meccan traders, noticed an
extraordinary phenomenon occurring around the boy Muhammad
(depending on which story one reads, it was either a cloud following
him or a tree bending its branches to shade him). He spoke to the boy
and was further perplexed as he realized he was not talking to an
ordinary person. So the monk proceeded to examine Muhammad’s
body, and he noticed a mole between the boy’s shoulders. This was the
final proof that, according to what the monk had learned regarding
the descriptions of prophethood, Muhammad was to become a
prophet. Bahira informed Aba Talib that he was to take the boy back
to Mecca and protect him, especially from the Jews, who would con-
spire to kill the boy if they found out about him.*

A variant version of this story identifies the monk as Nestorius and
gives the age of Muhammad as 25.2

The description of Muhammad in the Gospel

Besides the legend of Bahira, there is the story that says Muhammad
is described in the Gospel.* This claim, to which there is a vague ref-
erence in the Qur'an (Q ’7:157), is first articulated in the Sira of Ibn

* On Bahira, see A. Abel, art, ‘Bahiri, in El2, which includes helpful references.
For an analysis of the legend of Bahiras encounter with Muhammad, see also Rubin,
Eye of the beholder, pp. 49-52, and B. Roggema, The legend of Sergius Bahira, Leiden,
2009, ch. 2.

2 This story and variant versions are recorded in Ibn Hisham, Sira, i, p. 147/The

- Life of Muhammad, pp. 79-81; Ibn Sa'd,-Kitab al-tabagat al-kubra, Beirut, 1958, i,

pp- 120-21; al-Tabari, Tarikh, i, pp. 519-20/The History of al-Tabart, Vi, pp. 44-46. See
also al-Baladhuri, Ansab, i, pp. 96-97.

5 Tbn Sa‘d, Tabagadt, i, 130-31.

*“ For an examination of Ibn Ishaq and his use of this Gospel narrative, see Grif-
fith, “The Gospel in Arabic, pp. 137-43; A. Guillaume, “The version of the Gospels
used in Medina c. A.D. 700, Al—Andalus 15 (1950) pp. 289-96; and J. Schacht,

Edit. David Thomas, Barbara Roggema, Christian ~ Muslim
Relations: A Bibliographical History, Leiden: EJ. Brill, 2009.
BU. Near BP172.C4196 2009 V.1.
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BIBLE, HEBREW

den: Franz Steiner, 1977. (A difficult work whose
serious scholarly study remains in its infancy.)

— (e.5th century AD) - Mahabhasyatika (Mahd-
bhisyadipika), ed. and trans. by V.B. Bhagavat, S.
Bhate, J. Bronkhorst, G.V. Devasthali, V.P Limaye,
G.B. Palsule, Poona: Bhandarkar Oriental Research
Institute, 1985-91, 8 vols. (Perhaps _the ecarliest
commentary on the Mahabhasya of Patafijali, which
survives only in part.) '
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Asiatische Studien/Etudes Asiatiques 46 (1): 56-80.
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and its link with the ‘middle’ school of Buddhism.)

—— (1996a) ‘Sanskrit and reality: the Buddhist
contribution’;- Ideology and Status of - Sanskrit:
Contributions to the history of the Sanskrit language,
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discussion of the Sanskrit language.)

—— (1996b) ‘Studies on Bhartrhari 7: Grammar as
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Oriental Research Institute 76: 97-106. (A discus-
sion of Bhartrhari’s system of grammar,) ~

* Houben, JEM. (1995) The Sambandhasamuddesa
{ Chapter on Relation) and Bhartrhari’s Philosophy
of Language: a Study of Bhartrhari
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padiya, with a translation of Helardja's commentary
Prakirnaprakasa, Groningen: Egbert Forsten. (Im-
portant study of Bhartrhari’s thought, taking as a

point of departure a chapter of the third book of

the Vikyapadiya.) N

Iyer, K.A. Subramania (1969) Bhartrhari, Poona:
Deccan College. (The most comprehensive study of
Bhartrhari, his works and thoughty

Ramseier, Y. (1993) ‘Bibliography on Bhartrhari’,
Asiatische Studien/Etudes Asiatigues 47 (1):
235-267. (A complete bibliography of Bhartrhari’s
work. Contains translations of the Vakyapadiya and
the Mahibhasyatika.) '
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Although the Bible is not a work of systematic
Philosophy, it none the less contains a wide variety of
philosophical and theological ideas which have served as
the framework for rabbinic speculation through the
centuries. Although these views about the nature and
activity of God are not presented systematically, they do
provide an overview of the ancient Israelite under-
standing of the Godhead, creation, divine providence
and human destiny. Throughout rabbinic literature
these notions served as the bedrock for theological
speculation, and with the emergence of systematic
Jewish philosophy in the Middle Ages, they came to
preoccupy a variety of thinkers. Similarly, in the post-
Enlightenment period until the present, scriptural
teaching has served as the starting point for philo-
sophical and theological reflection. o
Foremost among scriptural beliefs is the conviction
that one God has created the cosmos. As the
transcendent creator of the universe, he reigns supreme
throughout nature and is intimately involved in earthly
life. God is both ommipotent and omniscient and
exercises divine providence over all creatures — from
on high he oversees all the inhabitants of the earth. In
exercising his providential care, Scripture repeatedly
asserts, God is a benevolent ruler who shows compas-
sion and mercy to all. Furthermore, as lord of history,
he has chosen Israel to be his special people and has
revealed the Torah to them on Mount Sinai. The Jewish
people are to be a light to the nations, and from their
midst will come a Messianic redeemer who will
inaugurate a period of divine deliverance and eventually
usher in the world to come. Israel thus plays a central
role in the unfolding of God's plan for all human beings.

Divine unity
. Transcendence and immanence
Omnipotence and omniscience
“Creation and providence
. Goodness, revelation and sin - -
The chosen people
‘The Messiah

I Divine unity _ _ L

Pre-eminent among scriptural ideas is belief in the
existence of one God. In the Hebrew Bible, the
Israelites experienced God as the lord of history. The

vol.

Edit. Edward Craig, Routledge Encyclopedia of Philosophy,
4 ;1998 London. "} (L -3
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Dicenso, J. (1990) Hermeneutics and the Disclosure of
Truth: A Study in the Work of Heidegger, Gadamer
and Ricoeur, Charlottesville, VA: University of
Virginia Press. (A sound work on these important
figures.)

* Dilthey, W. (1981) Der Aufbau der geschichtlichen Welt
in den Geisteswissenschaften (The construction of
the historical world in the human sciences), ed. M.
Reidel, Frankfurt am Main: Suhrkamp. (Dilthey’s
main work on the application of hermeneutics to
history.)

* Ernesti, JA. (1761) Institutio interpretis Novi
Testamenti, Leipzig: Weidmann; trans. M. Stuart
as Elements of Interpretation, Andover: M.
Newman, 1827: trans. C.H. Terrot as Principles of
Biblical ' Interpretation, Edinburgh: T. Clark,
1832-3. (A work of biblical interpretation which
helped to refine grammatical analysis and influ-
enced Schieiermacher’s early lectures on herme-
neutics.)

Gadamer, H.-G. (1960) Wahrheit und Methode,
Tiibingen: J.C.B. Mohy; trans. W. Glen-Doepel as
Truth and Method, London: Sheed & Ward, 1975.
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historical understanding, and presents Gadamer’s
own ‘philosophical hermeneutics’.)

—— (1976) Philosophical Hermeneutics, trans. D.
Linge, Berkeley, CA: University of California
Press. (A selection of Gadamer’s essays on herme-
neutics, phenomenology and Heidegger.)

Grondin, J. (1994) Introduction to Philosophical
Hermeneutics, New Haven, CT: Yale University
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to Habermas.)

—— (1995) Sources of Hermeneutics, Albany, NY:
State University of New York Press. (A difficult but
rewarding work on the contributions to-hermeneu-
tics of Heidegger and Gadamer.)

* Heidegger, M. (1927) Sein und Zeit, Halle an der
Salle: Max Niemeyer; trans. J. Macquarrie and E.
Robinson as Being and Time, New York: Harper &
Row, 1962; trans. J. Stambaugh, Albany, NY: State
University of New York Press, 1996. (Heidegger’s

first major work, which initiated the modern g

interest in philosophical hermeneutics.)

—— (1988) Ontologie (Hermeneutik der Faktizitiit)
(Ontology (Hermeneutics of facticity)), ed. K.
Brocker-Oltmans, Frankfurt- am Main: Vittorio
Klostermann. (Volume 63 of Heidegger’s collected
works contains' his lectures from the summer of
1923, in which he examines Dasein’s self-interpreta-
tion.) :

Laks, A. and Neschke, A. (eds) (1990) La naissance du
paradigme hermeneutique,: Schleiermacher, Hum-

boldt, Boeckh, Droysen (The birth of the hermeneu-
tical paradigm: Schleiermacher, Humboldt,
Beoeckh, Droysen), Lille: Presses universitaires de
Lifle. (Collection of essays focusing on the lesser
known hermeneuticists, especially the linguist Wil-
helm von Humboldt.)

Moueller-Vollmer, K. (ed.) (1986) The Hermeneutics
Reader, Oxford: Blackwell. (A judicious selection of
hermeneutical writings in translation, from
Schleiermacher to the present.)

Palmer, R.E. (1969) Hermeneutics: Interpretation
Theory in Schleiermacher, Dilthey, Heidegger and
Gadamer, Evanston, IL: Northwest University
Press. (A good historical introduction, which also
discusses the philosophical problems in hermeneu-
tics.)

* Schleiermacher, F.D. (1959) Hermeneutik, ed. H.
Kimmerle, Heidelberg: Carl Winter,
Universititsverlag; trans. J. Duke and J. Forstmann
as Hermeneutics: The Handwritten Manuscripts by
ED. Scleiermacher, Missoula, MT: The Scholars
Press, 1977. (The definitive edition of Schieierma-
cher’s manuscripts on universal hermeneutics.)

* Spinoza, B. de (1670} Tractatus Theologico-politicus
(Theological-Political Treatise), in The Chief Works
of Benedict de Spinoza, vol. 1, trans. R.H.M. Elwes,
New York: Dover, 1951. (A pioneering work of
rational interpretation and criticism of the Old
Testament.)

Tully, J. (ed.) (1988) Meaning and C'cmtext Quentm
Skinner and his Critics, Cambridge: Polity Press. (A
collection of essays by and about Skinner, con-
cerned with interpretation in pohucal philosophy
and the history of ideas.) A

* Wolf, EA. (1831) Vorlesung iiber die Enzyklopddie der
Altertumswissenschaft (Lectures on the encyclope-
dia of classical studies), ed. 1D. Gurtler, Leipzig:
Lenhold. (A great classical scholar’s ideas about
the interpretation of ancient texts.)

MICHAEL INWOOD

HERMENEUTICS, BIBLICAL

Hermeneutics has traditionally been defined as the
theory of interpretation. Biblical hermeneutics concerns
the interpretation of biblical texts. But “interpretation’
tends to reflect the nature of the discipline only from
ancient times to about 1960. Increasingly it has come to
be.seen not as a tool used for difficult or obscure texts,
or even for the application of such texts to.the present,
but as a theory of understanding in the broadest sense.
It currently also relates to views of contextual theories
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The Gospel According

form of ancient biography, the gospel of

Matthew proclaims the “good news” of

God’s salvation of the world manifested in

 Jesus. The gospel does not identify its author. Sec-
ond-century Christian writers associate it with the
“name “Matthew,” but their reason is unclear. Twice
 the gospel identifies a Matthew as one of Jesus’ dis-
 ciples Matthew 9:9; 10:3); however, he is proba-
. bly not the author since the gospel was likely writ-
ten after his death. One theory proposes that the
_ name symbolicaﬂy evokes the similar Greek word
 for“disciple” or “learner” (mathetes) to suggest that
~ the gospel’s ideal reader is a disciple learning to
~ follow the ways of Jesus. Another theory argues

~ thatindeed the narme honors the disciple Matthew,
__ Whoplayed an important role in teaching and lead-
_ Ing the community of followers from which and
for whom the gospel was written after Jesus’ death.
Similarly the gospel does not identify its place of
Writing. Most scholars locate its origins in Antioch,
capital of the Roman province of Syria, though
S0me suggest Galilee. Support for Antioch comes
tom references the gospel itself makes to Syria in
lYfﬂtthew 4:24; the prominence it gives to the dis-
§1P1€ Peter, who was influential in the Antioch
curch (Galatians 1-2); and the gospel’s influence
on later Christian writings from Syria. Finally, the
SPel does not state its date of writing, Two clues
" 10 4 likely window. First, a couple of Syrian
Hristia writings from around 100 ¢.E—the let-

dts_of Ignatius and a teaching manual (Didache)—
ite

di : .

1Cates that it was written before 100. Second,
c ; ;
\ e;\/[atthew refers to Rome’s catastrophic bum-
‘0 : .
& of Jerusalemn 45, 70 ¢, Q27 it mwst have

- Material that appears only in Matthew, which -

to Matthew

been written after 70. Supporting this last deduc-
tion, Matthew reworks the gospel of Mark, which
was written around 70 cE. Allowing time for
Mark’s gospel to circulate and to be rewritten, a
date in the 80s C.E. seems likely. Given this date
of composition, some 50-60 years separate
Matthew’s story about Jesus from the time in which
Jesus lived.

Events in History at the
Time the Gospel Takes Place

Roman imperial rule. Matthew’s story of Jesus
takes place in a world dominated by Roman rule.
The Roman general Pompey took control of the
community of Jerusalem and the surrounding
territory of Judea in 63 B.C . Some three decades

later (in 37 2.c1), after 2 series of conflicts the
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No matter how old it i

s, Truth is never chsolete

<

Prof. Abdul Ahad Dawud

This is the fifth of a series of articles on the prophe
in the Old and New Testaments of the Christian Scripture. These articles are the outcome of a
life-long research by a prominent Chri
faith. He spent the major part of his life in study and contemplation,
he wae as brave as all men of God to identify himself with it.

These valuable articles were published in
Courts and Religious Affairs in the State of Qatar. With this tribute
the liberty of republishing the material in its original form, because we believe that Truth is never old

or obsolete, that it should never be obscured and that it ought to be presented to all generations.

cies about the advent of Prophet Muhammad

stian priest who was raised

the form of a book by the Presidency of Shariah
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In the previous discourse we
perused and commented upon
the marvellous vision of the
Prophet Daniel (Dan. vii.). We
saw how the four beasts that
represented the four kingdoms
succeeding one another were
the Powers of Darkness and
how they persecuted the Jews
and the early Church of Jesus,
which was constituted of true
believers in the One God. We
also remarked that those Pow-
ers were pagan and allegorically
described as ferocious brutes.
Further, we saw that the
“Eleventh Horn,” which had
eyes and mouth, which uttered
blasphemies against the Most
High had fought and overcome
| His Saints had changed the

times and the Law of God, could
be no other than Constantine
the Great, who in A.D. 325,
promulgated  his imperial
rescript proclaiming the creed
and the decisions of the Nicene
General Council.

In this article let us follow our

researches patiently with regard

to the glorious BARNASHA,
or the “Son-of-Man,” who was
presented upon the clouds to the
Most High, to whom was given
the Sultaneh (Sholtana in the
original text, 1.e. “dominion”’ or
“empire”’) honour and kingdom
for ever, and who was commis -
sioned to destroy and annihilate
the terrible Horn.

Now let us proceed forthwith
to establish the identity of this

“Barnasha.”

Before finding out who this
Son-of -Man i, it is but essential
that we should take into consid -
eration the following points and
observations:

(a) When a Hebrew Prophet
predicts that “‘all the nations and
peoples of the earth shall serve
him” (i.e. the Barnasha) or “the
people of the Saints of the Most
High.” we must understand that
he means thereby the pations
mentioned in Genesis xv. 18-21,
and not the English, the French,
or the Chinese nations.

(b) By the phrase “the peo-
ple of the Saints of the Most
High” it is understood to mean
first the Jews and then the Chris-

20 The MWL Journal, August 1982
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Islam is the Kingdom of God on Earth

Prof. Abdul Ahad Dawud

In examination of that mar-
vellous vision of the Prophet
Daniel (Chap. vii.) we saw!
how Muhammad was escorted
by the myriads of celestial
beings and conducted to the
glorious presence of the Eter-
nal; how he heard the words of
honour and affection which no
creature had ever been
favoured with; (2 Cor. xii.) how
he was crowned to the dignity
of the Sultan of the Prophets
and invested with power to
destroy the “Fourth Beast™ and
the “‘Blasphemous Horn.”
Further. we saw how he was
authorized to establish and
proclaim the Kingdom of God
on earth; how all that human
genjus can possibly imagine of
the highest honours accorded
by the Almighty to a beloved
Servant and to His most worthy
Apostle could be ascribed to
Muhammad alone. It should be
remembered that among all the
Prophets and Messengers of
Allah,” Muhammad alone fi-
gures like a tower above all;
and the grand and noble work
he accomplished stands as a
permanent monument of his

honour and greatness. One can-
not appreciate the value and
importance of Islam as the uni-
que bulwark against idolatry
and polytheism unless the abso-
lute unity of God is earnestly
admitted. When we fully realize
that Allah is the same God
whom Adam and Abraham
knew, and whom Moses and
Jesus worshipped, then we have
no difficulty in accepting Islam
as the only true religion and
Muhammad as the Prince of all
the Prophets and Servants of
God.

We cannot magnify the great-
ness of Allah by conceiving
Him now as a “‘Father,” now as
a “Son,” and now as a “Holy
Ghost,” or to imagine Him as
having three persons that can
address each other with the
three singular personal pro-
nouns: L. thou, he. By so doing
we lose all the true conception
of the Absolute Being, and
cease to believe in the true
God. In the same way, we
cannot add a single iota to the
sanctity of the religion by the
institution of some meaningless
sacraments Or mysteries; nor

can we derive any spirftual food
for our spirits from feeding
upon the corpse of a prophet or
an incarnate deity; for by so
doing we lose all idea of a true
and real religion and cease to
believe in the religion
altogether. Nor can we in the
least promote the dignity of
Muhammad if we were to im-
agine him a son of God or an
incarnate deity; for by so doing
we would entirely lose the real
and the historical Prophet of
Makkah and fall unconsciously
into the abyss of polytheism.
The greatness of Muhammad
consists in his establishing such
a sound, plain, but true rel-
gion, and in the practical ap-
plication of its precepts and
principles with such precision
and resolution that it has never
been possible for a true Muslim
to accept any other creed or
faith than that which is profes-
sed in the formula: ‘I believe
there is no god but Allah, and
that Muhammad is the Apostle
of Allah. And this short creed
will continue to be the faith of
every true believer in Allah to
the day of the Resurrection.
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Prof. ‘ Abdul Ahad Dawud

This is the fourth of a series of articles on the prophecies about the advent of Prophet Muhammad
in the Old and New Testaments of the Christian Scripture. These articles are the outcome of a
life-fong research by a prominent Christian priest who was raised and educated in the Christian
faith. He spent the major part of his life in study and contemplation, and when he realized the Truth
he was as brave as all men of Ged to identify himself with it.

These valuable articles were published in the form of a book by the Presidency of Shariah
Courts and Religious Affairs in the State of Qatar. With this tribute and acknowledgement, we take
the liberty of republishing the material in its original form, because we believe that Truth is never old
or obsolete, that it should never be obscured and that it ought to be presented to all generations.

— H.R.A.

Jacob, the grandson of
Abraham, is lying sick in bed;
he is in his 147th year, and the
end is approaching rapidly. He
summons his 12 sons and their
families to his bedroom ;and he
blesses each son and foretells
the future of his tribe. It is gen-
erally known as the “Testament
of Jacob,” and is written in an
elegant Hebrew style with a
poetic touch. It contains a few
words which are unique and
never occur again in the Bible.
The Testament recalls the var-
ied events in the life of 2 man
who has had many ups and
downs. He is reported to have
taken advantage of his brother’s
hunger and bought his right of

birth for a dish of pottage, and
deceived his blind old father and
obtained the blessing which by
birthright belonged to Esau. He
served seven years to marry
Rachel, but was deceived by her
father, being married to her
elder sister Liah; so he had to
serve another term of seven
years for the former. The mas-
sacre of all the male population
by his (Jacob’s) two sons Simon
and Livi for the pollution of his
(Jacob’s) daughter Dina by
Schechim, the prince of that
town, had greatly grieved him.
The shameful conduct of his
first-born, Reubin, in defiling
his father’s bed by lying with his
concubine was never forgotten

nor forgiven by him. But the
greatest grief that befell him
after the loss of his beloved wife
Rachel was the disappearance
for many years of his favourite
so Joseph. His descent into
Egypt and his meeting with
Joseph caused him great joy and
the recovery of his lost sight.
Jacob was a Prophet, and sur-
named by God “Israel,” the
name which was adopted by the
12 tribes that descended from
him. '

The policy of usurpation of
the birthright runs through the
records of the Book of Genesis,
and Jacob is represented as a
hero of this violation of the
rights of other persons. He is

20 The MW':,J?“"‘&‘_" July 1982 .
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OUR EVANGEL AND ISLAM
i

T g

The New Testament word for evangel very early
became a commonplace word in the Arabic Koran and in
the religious vocabulary of all Moslems. It occurs twelve
times in Mohammed’s revelation and refers either to
Christ’s teaching or to “a book” which He brought down
from heaven.! It does not occur in the earlier chapters,
but when Mohammed was in close contact with Jews and
Christians later in his life, the word was often on his lips.
“We gave (Jesus) the evangel (injil) and we placed in
the hearts of those who followed him kindness and com-
passion.” (57:27). “Ye rest on naught until ye stand fast
by the Law and the Evangel and what is revealed to you
from your Lord.” (5:72). Such is the high praise given
to the message of Jesus. It is a word of truth and produces
the spirit of adoration (48:29).

But although the Gospel is so highly spoken of and
declared to be the very word of God, yet neither in the
Koran nor in Moslem Tradition have we anywhere an
adequate account of the real content of Christ’s message.
On the contrary, both deny His deity, the finality of His
teaching, the fact of His death for sin on the Cross, and
His glorious resurrection. This is, therefore, at once an
invitation and a rebuff to evangelism among Moslems. An
invitation, because they too love Jesus the son of Mary
and are always glad to hear more about Him; a rebuff,
because the deepest truths meet with denial, and the Cross

1 Surahs 7:156; 3:2; 3:43; 3:58; 57:27; 48:29; 9:112; 5:50, 51; 5:70, 72; $:110 and
perhaps 19:31.
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weighty but they touch the very heart of the subject. He
wrote in the Church Missionary Intelligencer:

“The manifold and irksome ceremonies that constitute part of
the daily life of a Mohammedan, not only mean a return to that
bondage from which mature man should be free, but they are
thought to constitute an obligation to be repaid by the Deity. The
fact that a Mohammedan will probably have performed them
regularly from boyhood, constitutes a serious bar to missionary
effort; for it turns him who would fain bring good tidings into a
messenger of bad news. His message is that all this credit 1s
imaginary ; the sum amassed by such long exertions does not exist.
Go and tell the bankers in Lombard Street that the gold coin in
their vaults and those of the Bank of England is all counterfeit;
that the slightest test will expose it; that in a few days or hours
no one will give commodities in exchange for it. He who brought
such a message now would simply incur ridicule; for the owners
of the coin could immediately convince themselves that the tale
was false. But supposing that they knew in their secret hearts that
it was true; that they dare not go down into the vaults or test the
coin, for fear it should show base color; that numerous incidents
coming into their memory all confirmed the news. What in that
case would happen to such a messenger? Even today he would not
be safe from pistol or dagger.

“And it is precisely such a message as that which the Christian
missionary brings to those who all their lives have supposed that
the five daily prayers, and the fasting month, and the pilgrimage
to Mecca, are the service which God desires. They have to be told
that all this is of no value; that what God requires of them is
something very different, and far less flattering to their vanity; and
that even so, what their discharge of it will represent is not assets,
but a deficit. “When ye have done all, say, “We are unprofitable
servants.”’

“And if the message of the Gospel be in any case that of
bankruptcy before it can tell of the greater and truer riches, what
must be the character of the message to those whose lives have been
spent in discussing the minutiae of those childish rites, and whose
profession is thought to be the most honourable that a man can
follow? Truly it can only be the grace of God that makes the blind
to see and the deaf to hear.” :

The task of evangelism may be exceedingly difhcult
but it is increasingly imperative, for the heart of our
message is winning its way, in spite of all misunderstand-
ings, to the heart of Moslems. In this number of our
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“The Lord and,'theAp@sﬂe' of the Covenant

Prof. Abdul Ahad Dawud

The last book of the Canoni-
cal Jewish Code of the Bible
bears the name of “Malachai,”
which looks to be more a sur-
name than a proper noun. The
correct pronounciation of the
name is Malakhi, which means
“my angel” like the Arabic
“malak,” like the Greek term
“anghelos” from which the

English npame “angel” is
derived, signifies “a mes-
senger,” one commissioned

with a message or news to
deliver to somebody.

Who this Malakhi is, in what
period of the Jewish history he
lived and prophesied, is not
known either from the book
itself or from any other portion
of the Old Testament. It begins
with the words: “The ‘missa’ of
the Word of Yahweh the El of
Israel by the hand of Malakhi,”
which may be translated: “The
discourse of the Word of
Yahweh, God of Israel, by the
hand of Malakhi.” It contains
four short chapters.

The oracle is addressed, not
to a king and his courtiers, but to
a people already settled in
Jerusalem with the Temple and

its services. The sacrifices and
oblations are of the meanest and
worst kind; the sheep and cattle
offered at the altars are not of
the best quality; they are blind,
lame, and lean animals. The
tithes are not regularly paid, and
if at all paid are of the inferior
material. The priests, (oo,
naturally, cannot devote their
time and energy to perform
their sacred duty. For they can-
not chew the beefsteaks and
roasted mutton-chops of the
lean old, crippled sacrifices.
They cannot live on the scanty
tithes or insufficient stipends.
Yahweh, as usual with this
incorrigible ~ people,  now
threatens, now holds out pro-
mises, and at times complain.

This discourse, or oracle,
seems to have been delivered by
the Prophet Malakhi in about
the beginning of the fourth cen-
tury before the Christian era,
when the people of Israel were
also tired of Yahweh ; and used
to say: “The Table of the Lord
(Yahweh) is an abomination,
and His meal is contemptible”
(Mal. i. 12). “He who doeth
evils is good in the eyes of

Yahweh, and He is pleased with
them; or, where is the God of
the judgment?” (Mal. ii. 17).

The Book of Malakhi, not-
withstanding its being of a post
captivitatem date, is, however,
written in a seemly good Heb-
rew style, To say that this
“misa,” or discourse, has come
down to us intact and unadult-
erated is to confess ignorance of
the language. There are several
mutilated sentences, so that it is
almost impossible to understand
the exact sense they intend to
convey.

The subject of our discussion
in this article is the famous pre-
diction couched in Mal. iii. 1.
The prophecy runs thus:

“Behold, I send My Mes-
senger, and he shall prepare
the way before Me;and sud-
denly shall come to his tem-
ple the Adon whom y¢ are
seeking, and the Messenger
of the Covenant whom ye
desire, Behold, he cometh,
says the Lord of Hosts” (Mal.

iii. 1).

This is a well-known Messianic
prophecy. All Christian Saints,
Fathers, Popes, Patriarchs,

34 The MWL Journal, September 1982
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ULFAT AZIZ-US-SAMAD

HOOR PUE LISHING HOUSE
FARASHKHANA, DELHI-110 006

Chapicr I

THE GOSPELS AND THE QURAN

Both Cbristmmty and [slam clalm to be revealed
religions. Jesus Christ declared that the message he
was delivering was not his but God’s: “I have not
spoken of myself ; but the Father which sent ine, he
gave me a commandment, what { should say, and
what Ishouldspeak’ (5t John, X 11, 49, He described
himself as ““a man that hath told you the truth, which
Ibave heardof God"™ (5t John, VIII, 40}, In the same
way it is claimed in the Holy Quras that the revela-
tion which came to the Prophet Mohammad was
fromthe Lord of the Worlds : * Verily this is a Revela-
tion from the Lord of the Waorlds: with it came down
the Spirit of Faith and Truth—to thy heart and
mind (O Muhammad), that thou mayest admonish
in the perspicuous Arabic toogue’’ (xxvi, 152-95),
From this it follows that the truth of either religion
deperds on the accuracy with which the inspired
words of its founder have b@m recorded and on the
textual purity of its Scripture. If the message which
was revealed by God to a f‘mph&% hias not reached
us exactly as it was delivered, but has been mis-
reported and altered, then to that extent that religion

i
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5 DATE OF BIRTH  Unknown; probably 1‘%& of or mid-7®c.
Volume 1 (600-900) PLACE OF BIRTH Unknown '

DATE OF DEATH  Unknown; late 7 or early 8 c.
PLACE OF DEATH Unknown

_ ' 1 by 2otz Grewiger -2 o
Edited by BIOGRAPHY

David Thomas and Barbara Roggema Nothing is known about the life of the anonymous author. He was
probably a monk living in or near Edessa. Apart from the very scanty
£ Sala. Tohannes Pahlitzsch hints to be gathered from the Gospel of the twelve Apostles itself, no

with ﬁ?gkpseir aii\ggn}?g; an ’;631‘13 ¢, John Tolan A further information is available about the author.
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B The Gospel of the twelve Apostles fills 22 pages in the manuscript and
21 pages in Harris’s edition. The text is composed of four parts, begin-
ning with the Gospel itself, which is a summary of the four canoni-
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2009 lyptic prophecy (c. 10 pp.). The following three parts constitute the
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An Early Fragmentary Christian
Palestinian Rendition of the Gospels into Arabic
from Mar Saba (MS Vat. Ar.13, gth ¢.)’

Juan Pedro Monferrer-Sala
University of Cérdoba
ffimosaj@uco.es

Abstract

Our aim in the present paper is to show that the translator of the oldest portions of the
Gospels preserved in MS Vat. Ar. 13 used at least two texts, Greek and Syriac. Our analysis
is based exclusively in the fragment represented by Matthew 1:1-19. According to our
analysis of the translation strategies adopted by the Melkite translator the Greek text
was used as the base text for the translation into Arabic. At the same time, the Syriac
text/s was/were consulted for revising the previous translation made from Greek, a task
which may have taken place during the very translation process. As we shall attempt to
show in the present paper the revision made through Syriac text/s, together with the
exegesis added by the translator, influenced the final Arabic version in some concrete
parts of the texts.

Keywords
Melkite translation, Bible in Arabic, Arabic Gospel, Greek Vorlage, Syriac Interferences,
Exegesis

Introduction

The importance of the MS Vat. Ar. 13 has always resided, primarily, in its early
date. This feature was stressed from the outset, when Guidi in the nineteenth
century and later Mai—who catalogued the collection of which the codex
formed part—dated it to the eighth century ce.! This dating was initially ac-
cepted by the German scholar Graf,? although years later he placed it in the

) The present study was prepared within the framework of the Research Project FFl2011~25460:
‘Aramaic and Arabic manuscripts kept in the Maronite Library and the Fundation Salem of
Aleppo (Syria). Cataloguing and Study’, funded by the Spanish Ministry of Science and Innovation
(actually Ministry of Economics and Competitiveness). I wish to thank the two readers for the
valuable comments.

1 Guidi, “Le traduzioni degli Evangelii”

2 Graf, Die christlich-arabische Literatur, p. 10.

iy Koninklijke Brill NV, Leiden, zo13 DOL: 10.1163/2212943X-20130105
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An Early Copy of the Pentateuch and the
Book of Daniel in Arabic (MS Sinai—Arabic 2):
Preliminary Observations on Codicology,
Text Types, and Translation Technique’
Miriam Lindgren® and Ronny Vollandt®
a) University of Uppsala, milinsq@gmail.com
b) Research Unit Intellectual History of the Islamicate World,
Freie Universitiit Berlin, ronnyvollandt@gmail com
Abstract

This jointly written article provides a preliminary description of a Christian Arabic
manuscript, today preserved at St Catherine’s monastery. MS Sinai—Arabic 2 exhibits
ancient Arabic versions of the Pentateuch and Daniel. A codicological and palaeograph-
ical study of this unique manuscript is presented, along with an investigation into the
respective provenances, textual affinities and translation techniques of the two transla-
tions.

Keywords )
Christian Arabic versions of the bible, Pentateuch, Daniel, St Catherine’s

With its date 328 AH (939940 CE) MS Sinai-Arabic 2 (hereafter MS Sz), today
preserved at St Catherine’s monastery, contains the earliest dated representa-
tive of the Pentateuch and a very early version of the book of Daniel in Ara-
bic. The manuscript brings together in the most natural way our interests in
research and calls for collaboration in its study. This joint contribution there-
fore sets out to present a brief, preliminary account of the- codicology, text
types, and translation technique of this important, yet hitherto neglected, doc-
ument of Christian Arabic literature. Whereas the Pentateuch is based on the
Peshitta (with a few exceptions the textus receptus), Daniel was translated from
a Hebrew-Aramaic Vorlage of a Masoretic text type. At some point in its his-
tory, the narrative of Bel and the Dragon was translated from the Peshitta and

*) This contribution was written jointly. Much of the codicological and palaeographical details
were gathered by Vollandt and appended with additional observations by Lindgren, who exam-
ined the codex in situ in 2o11. The sections on the different parts of the codex were written sepa-
rately (Vollandt on the Pentateuch and Lindgren on the book of Daniel).

© Koninklijke Brill NV, Leiden, 2013 DOI: 10.1163/2212843X-20130104
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When Did the Bible Become an Arabic Scripture?

Sidney H. Griffith
The Catholic University of America
griffith@cua.edu

Abstract

‘While the circumstances were favorable to the translation of the Jewish and Christian
scriptures into Arabic in writing in pre-Islamic times, there is no compelling evidence
to support the conclusion that such a translation was ever made. Rather the evidence
of the Quran along with other considerations suggests that prior to the rise of Islam,
Jewish and Christian scripture texts circulated orally in Arabic and that the earliest
Arabic translations in writing appeared first among the Christians in the monastic
communities in Palestine and probably in part at least in response to the appearance
of the Arabic Qurian itself in writing at the turn of the seventh and eighth centuries.

Keywords
Bible, Qur’an, Arabic script, oral transmission, translation, Palestine

The study of the Bible in Arabic is in its infancy. There are hundreds of extant
manuscripts containing portions of the Bible in Arabic translations produced
by Jews and Christians in early Islamic times and well into the western Middle
Ages. Unfortunately, they have been of little interest to biblical scholars, most
of whom are of the opinion that the Arabic versions are too late to reward the
attention of those interested in the history of the text of the Hebrew Bible or of
the Greek New Testament. One nineteenth-century scholar is even quoted as
having said, “There are more Arabic versions of the Gospels than can be wel-
come to theologians, pressed as they are with other urgent tasks.” Happily, this
disinterest among scholars has begun to wane in recent years, if not yet among
theologians, at least among those who are interested in Judaeo-Arabic and so-
called “Christian Arabic”, the stages of Middle Arabic appearing textually in
early Islamic times that Joshua Blau and his colleagues have studied so helpfully
since the mid-1960’s.2 During the ensuing fifty years a number of scholars have
published detailed studies of the texts of Arabic translations of various books

) De Lagarde, Die vier Evangelien arabisch, p. ii, as paraphrased in Metzger, Earty Versions, p. 260.
2) One thinks in particular of Blau, Emergence and Linguistic Background; idem, Grammar of
Christian Arabic.

© Koninklijke Brill NV, Leiden, 2013 DOI: 10.1163/2212943X-20130102
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Some Historiographical Remarks on
Medieval and Early-Modern Scholarship
of Biblical Versions in Arabic:

A Status Quo

Ronny Vollandt
Research Unit Intellectual History of the Islamicate World, Freie Universitit Berlin
ronnyvollandi@gmail.com

Abstract

In this article I trace the modern study of biblical versions to its Medieval and Early-
Modern predecessors. My approach to this genre is largely historiographical, presenting
the means by which comparative medieval scholarship around Arabic translations of
the scriptures—Jewish, Christian and Muslim alike—was continued in Early-Modern
times in the form of printings and eventually became absorbed by the practitioners of
biblical textual criticism, as part of the larger historiography of biblical versions. After
the early, influential works of Ignazio Guidi and Georg Graf, however, scholarship stag-
nated in the 20th century, a situation that is beginning to change in recent years.

Keywords
Bible in Arabic, Judaeo-Arabic, Christian Arabic

In the field of Arabic translations of the biblical scriptures, much more is un-
known to us than is known. Although Arabic versions emerged over many cen-
turies, from a wide range of source languages, in varying contexts, used in lit-
urgy, studied, copied and transmitted by different communities— ewish, Sam-
aritan, and Christian, in their manifold denominations—, and even welcomed
and perused with great interest by some medieval Muslim authors, the most
basic research tools are still deplorably absent to date. There exists no compre-
hensive bibliography; critical editions are largely lacking; and an inventory of
manuscripts and penetrating studies remains a serious scholarly desideratum.

This is all the more surprising since the study of these versions has tradition-
ally occupied a prominent place, both in the Middle Ages and Early-Modern
times. Among Jews, the Tafsir of Saadia (b. 882, d. 942 CE), which had become
the authoritative translation among Rabbanite congregations, was subjected
to a close scrutiny and at times incurred severe critique by subsequent gener-
ations. The Iraqi scholar Mubashshir ha-Levi, a later contemporary of Saadia,

« Koninklijke Brill NV, Leiden, zo13 DOI: 1011632212943 X-20130103
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Saeced Masfer al-Malki Una lectura semdntica de la gasida La Ceguera. ..
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Cuando la ceguera sobreviene a un hombre que antes vio,
queda —aumque Vivo- como un muerto sepultado
v aguel que disfruta de una vida alegre y dulce
deja de estar alegre cuando se encuentra con la muerte,
Ella contempla a un hombre al que cambiaron sus gjos
por un lazarillo que lo conduce a donde quiere ir
v st no hay lazarillo que lo lleve, va con el bastén,
suplicando a las gentes que lo guien, cuando quiere caminar
Antes, cuando ventan las caravanas, era para ellas
el hombre fuerte que las guiaba en el desierto interminable

El uso que hace Abu I-Majsi de las particulas condicionales en el poema le ayuda
mucho a la hora de representar lo que sufre con la ceguera, describiéndola como una
experiencia humana general de todos aquellos afectados por la pérdida de la vista y
por la desgracia de la ceguera. Ninguna de las particulas condicionales del poema se
asocia a la propia persona del autor de una manera directa, sino que la expresion
alusiva es la tonica general, participando de manera activa el espacio seméntico que
dibujan las particulas condicionales en este significado que desea el poeta.

CONCLUSION

El dominio que tiene el poeta de sus herramientas poéticas, en especial con
aquellas que se refieren a la construccién lingiifstica y a la ingenierfa de las palabras
para su creacion poética, le proporcionan excelencia y riqueza para su experiencia
poctica. Esto es lo que observamos en la experiencia poética de Abu 1-Majsi. La
casida La ceguera o es la Gnica muestra de ello, sino que encontramos, en lo que
ha quedado de su produccién poética, 1o que confirma este punto de vista.

En mi opinién, esta lectura refleja algunos de los significados connotativos de
las palabras del poema La ceguera de Abu 1-Majsi, la excelente capacidad técnica
de nuestro poeta a la hora de emplear la mayor energia seméntica en las palabras
usadas en este poema. La casida La ceguéra se presenta en un molde técnico-
artistico excepcional a través del cual las palabras canturrean las palabras y sus
significados para componer una imagen técnica creativa que describe las diferentes
dimensiones de la amarga experiencia del poeta con la desgracia de la ceguera.

Traducciones arabes de ia Biblia

Axab Translations of the Bible

Hussein OMAR ZURGHANI
Universidad de Tripoli, Libia
anaquelestudiosarabes@filol.ucm.es

Recibido: mayo 2010
Aceptado: noviembre 2010

RESUMEN
Fl articulo trata de la las versiones arabes de la Biblia hechas después de la llegada del Islam. Las

traducciones arabes son estudiadas segiin las lenguas de origen, hebrea, griega, siria‘ca, que son la base
de la lectura ahora vigente, y segiin la linea samaritana. Enumero los manuscritos arabes que he

localizado en las distintas bibliotecas.

Palabras clave: Biblia, traducciones 4rabes, manuscritos de la Biblia.

ABSTRACT ) )
The article deals with the Arabic translations from the Bible made after the arrival of Islam. The study

is organized according to the three languages, Hebrew, Greek and Syriac, on which the {ranslations are
based, and according to the Samarian tradition. I enumerate the Arabic manuscripts that I have located

in the various libraries.

Key words: Bible, Arabic translations, Biblical Manuscripts.
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The Study of Religion and the Training of 5  The Historical Method of Biblical Interpretation:
its Nature, Use, Origin and Limitations

Muslim Clergy in Europe

Academic and Religious Freedom in the 21 Century Henk Jan de Jonge, Professor Emeritus of New Testament
Exegesis and Early Christian Literature, Leiden University

This paper will deal with what is called the ‘historical method’ of biblical
interpretation. It is the method now almost generally used in European

Edlted by ' and North American universities, but also in universities elsewhere. It
is certainly the most successful and prestigious form of biblical scholar-

\Wlﬂem B. DI'eeS, { ship at the present day. It used to be styled ‘the historical-critical method,
_ a term that originated in the seventeenth and eighteenth centuries and
Pieter SJ Oerd van I<Oningsveld became current in the nineteenth and twentieth centuries. But the desig-

nation of the method as ‘historical-critical’ is perhaps less fortunate since
N— ' any discipline that asserts a claim to academic standing is supposed to
. Tirkiye Diyanet Vakii _ be ‘critical, that is, designed to promote discriminating analysis and un-

Islam Aragstomalan Merkezd C N
Kiitiiphanesi derstanding.® Nowadays the historical method also goes under the name
Der. Non ,}) i, ‘Q; (\ ,z’_ (Wl ‘ of ‘conte?ctual interpretation, a rather hap‘pie'r term s'ince'the‘air‘n‘ of the
S — method is to understand ancient texts within the historical, social and
Tas. No: S cultural context in which they originated.
T The rest of this paper will be divided into five sections. In the first

section I shall discuss some important characteristics of the historical

A0 YHNOS method. In the other sections I shall say something about the origins, the
AYA S00Y use and the limitations of this method. I shall take most of my examples

from the Bible from its second part, that is, its more recent, Christian,
part, the so-called New Testament; but my methodological observations
apply equally to the first part of the Bible, known as the Tenach, the He-
; brew Bible or the Old Testament.
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Maftuh Basyuni (Mimster of Religious
Affairs, 2004-9), Hasyim Muzadi (leader
of Indonesia’s largest religious organisa-
tion, the traditionalist Nahdlatul Ulama,
2000-10), and Pin Syamsuddin (national
leader of the modermst Muhamnradiyah,
2007-15).
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Gospel, Muslim Conception of

The Muslim —eonception of the
Gospel (Ar. Ijil) is of a revelation origi-
nally given to Jesus for the Christian com-
munity but later either corrupted in some.
way or lost and reconstructed and there-
fore no longer accessible in its original
form. Muslims have adopted a range of
attitudes towards the Gospel as Christians
hold it, ranging from acceptance, depend-
Ing on proper interpretation, to wholesale
rejecion because the text is distorted
beyond recovery.

The Quran refers to the Imil (the
original, true Gospel) in several places,
always as a revelation sent down by God.
It was revealed in the same way as the
Torah and other scriptures, including the

GOSPEL, MUSLIM CONCEPTION OF

Quran (Q 3:3; 3:65; 5:66; 5:68; 7:157;
9:111; 48:29), and it was given by God

. to Jesus (3:48; 5:46; 5:110; 57:27) as “a

confirmation of the Torah that was before
him” (5:46). The Qur'an says little about
its contents—Q 3:49 and 5:110 recount
Jesus’s miracles of healing and reviving
the dead and touch upon his teaching,
but they do not connect these with the
Injil—although it implies that, because the
Gospel was revealed from the same source
as other revelations, it originally contained
effectively the same teachings. In general,
it comprised “guidance and light” (huda
wa-niar) () 5:46), and it mentioned, more
specifically, “the unlettered prophet”
(al-nabi l-ummi) (7:157), who—from Jesus’s
prediction- of a messenger “whose name
1s Ahmad” in Q 61:6—is identfiable as
Muhammad. It is dependable enough
for the People of the Gospel to be asked
to judge by what God has revealed in it
(Q 5:47).

From these scattered references it can
inferred that the Injil is understood, in the
Qur'an, as a single revelation given by
God to Jesus, confirming the Torah and
other previous scriptures and anticipating
the Qur’an. Jesus delivered_it to his com-
munity, where it was received in the form
of written scripture, kitab (Q 5:48), and
could be used as a source of discernment.
It also foretold the coming of Muhammad,
frequently prompting Muslims to search
the text and proveking them to reject the
Gospels when they were not successful in
that search.

In addition to these direct references to
the Jmil, the Quran also mentions ways
in which the People of the Book inter-
fered with their scriptures (e.g., Q 2:75;
2:140; 5:15; 5:41). While Christians are
not specifically named as perpetrators of
these fraudulent acts, they are implicated
circumstantially when they are accused
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