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IBN KHAFTF
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IsmaTl Salim ‘Abd al-‘Al, Jbn Katlir we-manhajuh
St Lafsir, Cairo 1984; Norman Calder, Tafsir
from Tabart to Thn Kathir. Problems in the
description of a genre, Hlustrated with refer-
ence to the story of Abraham, in Gerald R.
Hawting and Abdul Kader A. Shareef (eds.),
Approaches to the Quran (London 1993), 101-
40; Muhammad b. ‘Abdallah b. Salih Falih,
Haoyat Ibn Kaithir wa-kitabuhu lefitr al-Qur'an
al-‘azim, Riyadh 2004; Gautier H.A. Juynboll,
al-Mizzi, Djamal al-Din Abo’l-Hadjdjadj
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al-Kalbt al-Kuday, E72; Henri Laoust, Ibn
Kathtr, E72; Henri Laoust, Ibn Katir histo-
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La biographie d’Ibn Taimiya d’aprés Ibn
Kaftir, BEO 9 (1942-5), 115-62; Younus Y.
Mirza, fbn Kathir (d. 774/1373). His intellectual
circle, major works and Qur'dnic exegesis, Ph.D.
diss., Georgetown University 2012; Younus
Y. Mirza, Was Ibn Kathir the “spokesper-
son” for Ibn Taymiyya? Jonah as a prophet
of obedience, Journal of Quranic Studies 16
(2014), 1-19; Younus Y. Muza Ishmael as
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Kathir on the intended victim, Isfam and Chris-
tian—Muslim Relations 24 (2013), 277-98; You-
nus Y. Mirza, Remember the umm al-walad,
in Matthew 8. Gordon and Kathryn Hain
(eds.), Concubines and courtesans. Women, slavery
and social mobility in the Islamic world, Oxford
2016; Mas'ad al-Rahman Khan Nadwi,
al-Imam Ibn Kathiv. Siratuh wa-mu’allafaiuh wa-
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Erik Ohlander, Tbn Kathir, in Joseph E.
Lowry and Devin J. Stewart (eds.), Essaps
tn Arabic hterary biography (Wiesbaden 2009),
147-59; Walid Saleh, The formation of the clas-
sical tafsir fradifion. The Qur'an commentary of
al-Tha'labt (d. 427/1035), Leiden 2004; Walid
Saleh, Ibn Taymiyya and the rise of radical
hermeneutics. An analysis of an introduction
to the foundations of Quranic exegesis, in
Yossef Rapoport and Shahab Ahmed (eds.),
Ibn Taymipya and his times (Karachi 2010),
123-62; ‘Adnin b. Muhammad b. ‘Abdallzh
Al Shalash, al-Imam Ibn Kathir wa-atharuh, fi hm
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tatbigiyya ‘ala tafsir al-Qur'én al-‘azim, Amman
2005; Rebecca R. Williams, Ibn Kathir, in
John L. Esposito (ed.), The Oxford encyclopaedia
of the Islamic world online; Rebecca R. Williams,
Muhammad and the supematural. Medieval Arab
viaws, London 2013.
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Ibn Khafif

Abii ‘Abdallah Muhammad b. Khafif
b. Isfalcshﬁdh (Iskafshadh) al-Dabbt
al-Shirazi (c.268-371/882-982), known
as Ibn Khafif, was a Safi, ascetic, and
prolific writer of Shirazi origin with an
Ash'arT orientation. By virtue of his many
encounters with the great masters, his
immense achievements, and his long life,
he was considered the “seal of Sufism”
(khatam al-safiypa; Junayd, 38-9).

1. LiFe

His mother was of Nishapiiri descent,
and his father, mostly absent, served as a
Daylami commander in the army of the
Saffarid ‘Amr b. Layth (r. 265-87/879—
900) (al-Daylami, Swat, 9) (the Saffarids
ruled 247/861 to 393/1003, and the cen-_
tre of their power was in Sistan, with an
empire extending at times into Persia and
eastern Afghanistan; the Daylamis inhab-
ited the mountainous regions of northern
Iran, on the southern coast of the Caspian
Sea, and were long employed as soldiers).
Among the principal features of his spiri-
tual method were renunciation, fasting,
prayer, poverty, and a literalist observance
of the Prophet’s Sunna (cf. Junayd, 44f).

The main source on his life is the biog-
raphy compiled by his disciple al-Daylami
(fl. late fourth/tenth century), extant as a
Persian translation (presumed Arabic title
Strat Muhammad b. Khafif) by Ibn Junayd
Shirazi (eighth/fourteenth century; note
that this a different person from the
Junayd, who wrote after 791/1387, who
is the author of Shadd al-izdr) dted Sirat-
Abii Abdallah b. al-Ehafif al-Shirazi. The
exchange with the Safi masters he met—
at home and on his extensive travels in
Hijaz, Iraq, and Syria—is one of the
major subjects of the Siat. Al-Daylami
names mystics with whom the youthful

The Encyclopaedla of Islam Three, 20 16-5, Leiden: E. J.
Brill, 2016. iISAM Dn. 250413
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IBN KHAFIF:

A.: Ibn Khafif an early representative

R98  Ibn Hafif a§-Sirazi und seine Schrift zur
Ilgoggzeneme}mngjdu'ﬁbers'F‘SObieroj' Beirut & Stuttgart, [D/ of Sufism, Journ. Pakistan Hist. Soe. 6. 19538,
i . ~-73.
Lory, Pierre. Arabica, 47 (2000), pp.133-134 (F) [@ pp. 147-7
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83 IBN KHAFIF, Shaykh. Ibn Hafif a3-Strdzi und seine
Schrift zur Novizenerziehung (Kitab al-Igtisad):
biographische Studien, Edition und Ubersetzung
F.Sobieroj. Beirut: Crient-Institut der Deutschen
Morgenlindischen Gesellschaft; Stuttgart: Steiner,
1998 (Beiruter Texte und Studien, 57). 500pp.
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240. Sami, ‘A. «Seyx-e kabir Abu ‘Abdallah Xafif». Yadndme-ye sepahbod Fara-
jolldh Aq Owla, Téhéran, 1356, pp. 64-95.
Biographie du célébre soufi de Chirdz, Seyx-e¢ kabir Abu ‘Abdalldh Mohammad b.

Py U“J  Xafif Sirdzi al-Safe'i, & I'origine de I'ordre des Khafifiyya. L’A. rassemble dans cet article
,\-J,.J'J I'essentiel de ce qui a été rapporté dans la tradition soufie sur cet homme, dont la tombe
! n¢' Qreste vénérée & Chirdz. Par sa mére, Seyx-e kabir dut étre lié aux Karramiyya de Nisapur;
: Pl .
- A {mais lui-méme fut dépendant de I'école soufie de Bagdid, dont il est un éminent représentant
;/?‘ \§ (il est mort vers 371/981). Il est donc & unt grande charniére de I'histoire du soufisme en
. - f‘,@} Iran. Abu Ishq Kézeruni a été trés vraisemblablement son disciple. Sur la sirat du 3eyx,
i« BYLUL —euu ‘\Q(" voir Dane§-Pazuh, Fehrest-e mikrofilm-ha, vol. 1, Téh., p. 481. Aucune référence n’est donnée
i & a son édition & Ankara en 1955. L’A. aurait di signaler que Sadd al-izdr, de Juneyd Sirazi,
' a été édité en 1328/1949 a Téh. par Qazvini et Eqbal. C.F.
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‘Abdalizh b. Chafif ash-Shirazi.” Welt des Orients
(Gottingen) 1955, 193-99. Survey of data on the
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EDIT. N. HANIF, BIOGRAPHICAL ENCYCLOPAEDIA OF SUFIS: Central Asia
and Middle East, New Delhi 2002, iSAM Ktp.84588. p. /77-Zof

Ibn Khafif (d. 982)

Ibn Khafif, Abu ‘Abd Allah Muhammad
al-Shirazi, also called al-shaikh al-Kabir or al-
Shaikh al-Shirazi, was a famous mystic of
Shiraz, who died 371/982 in his native town. It
is said at a very great age (Yakut, S.V. Shiraz).
His works (26 titles preserved in the Shadd al-
Izir, 42) are lost, with the exception of some
sentences transmitted mainly by al-Sulami, Aby
Nu‘aym and al-Kushayri, from a biography
written by his disciple, the Halladji ‘Philospher’
Abu ’l-Hasan al-Daylami and later re-written
and translated into Persian by Ibn Djuyd, the
author of the Shadd al-izir (Sirat-Ibn Khafif ed
A. Schimmel, with-two professions of faith).
But this work is more reliable for information
on the life of the master than on his teaching.

According to al-Hudjwiri (456/1063)
however, Ibn Khafif was the founder of an
independent school of mysticism. He had a
lasting influence on the Kazeruni movemet and
he figures in the mystic genealogy of the
Suhrawardiyya. As a result the name of Ibn

Khafif found a place in the genealogical trees

of the futuwwa. Ruzabahan Bakli (d. 606/1209),
who was the author after Ibn Khafif of (d. 606/
1209), Kitab al-I ghana and who reproduces
in his Jasmin a long extract from the ‘Alf of

al-Daylami, receives the Khirka at the hand of
a descendant of the Banu Saliba, who were
formerly proteges of the Daylami dynasty and
among whom the office of Khafifi was haded
on from father to son.

Finally, in the time of Ibn al-Djawzl (d.
597/1200), the ribat founded by Ibn Khafif at
Shirza was still flourshing. Ibn Khafif’s
teaching, together with the more or less occult
influence of Halladism thus penetrated deeply
into the mystic life of Fars until just before the
Mongol invasion. The question arises as to
whether the historical personality of Ibn Khafif
was such an important role. It is known for
certain that he was Zahiri in fikh, an Ash‘ari in
kalam, and an anti-Salim in mystical theology.
More simply, the life and the thought of this
illustrious Shirazi can be said in principle to
divide themselves into two successive periods.

The first is dominated by the practical
problems of the mystic life (Mu ‘amalar) which
pre-occupied greatly the ascetics of Fars, who
often showed definite tendencies to Aahirism
and particularly to nascent Malamtiyya or
futwwwa (examples are Abu ‘Amr al-Istakhri,
Ali b Sahl Bundar b. al-Hasan al-Muzayyin and
especially Abu Dja‘far al-Hadhdha’, who
enjoyed great prestige among them; Shadd, 96).
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IBN KHAFADJA — IBN KHAFIF

EOPAEDIA OF ISLAM [Kew Edition], ¥ol.lll, 1871 LEIDEN, pp.

s W b

presence of ruins, or when he recalls with nostalgia
and melancholy the days of his youth with the
well-known theme of repentance. )

Ibn Khafidia drew much of his inspiration from
Eastern poets such as al-Sharif al-Radi, ‘Abd al-
Mubsin al-Siri or Mihyar al-Daylami, and probably
also from al-Bubturi and al-Sanawbari, although
in the case of the last two he does not admit it
(ci. H. Pérés, Poédsie andalouse, 36). He in his turn
influenced a series of Andalusian poets, beginning
with his nephew Ibn al-Zakkak, with whom, together
with another poet, Ibn “A’isha, he is said to have
competed, upon an occasion described by al-
Makkari (Analectes, ii, 424). He has been described
as the creator of a *“School of Levante, Garcia
Gomez states that the khafddsi style continued until
the end of the kingdom of Granada.

Bibliography: In addition to references in

Brockelmann, II, 272, S I, 480-1, see: Makkari,

Analectes, index; Ibn Dihya, Mufrib, Cairo ed.

1954, 111-7; Ibn Sa‘id, Mughrib, ii, 367-71; R.

Nykl, Hispano-Arabic poetry, 227-31; H. Pérés,

Poésie andalouse, index ; E. Garcia Gémez, Poemas

ardbigoandaluces, Madrid 1943, 35. The best

edition of the Diwadn is that by Mustafi Ghazi,

Alexandria 1960. (F. pE LA GRAN]A)
XIBN KHAFIF, As0 “ABp ArLinm MUHAMMAD
AL-SHIRAzI, also called al-Shaykh al-Kabir or al-

O e ooy

Shaykh al-Shirazi, famous mystic of Shiriz, died”
351982 in his native town, it is said at a very great
age (Yakit, s.v. Shiraz). His works (26 titles
preserved in the Shadd av;;g”z_é‘_g%4z-3) are lost, with
the exception of some sentences transmitted ainly
by al-Sulami, Abfi Nu‘aym and al-Kushayri, from
a biography written by his disciple, the Halladji
“philosopher” Abu 'I-Hasan al-Daylami and later
re-written and translated into Persian by Ibn
Diunayd, the author of the Shadd al-Izdr (Sirai-i
Ibn Khafif, ed. A. Schimmel, with two professions

* of faith). But this work is more reliable for information

on the life of the master than on his teaching. ‘ =

According to al-Hudiwirl (456/1063) however, Ibn
Khafif was the founder of an independent school of
mysticism (Kaghf, GMS, xvii, 247; cf. Tadhkiral al-
awliyd®, ii, 135). He had a lasting influénce on the
Kazeriini movement (Vita Kazeriini, ed. F. Meyer,
Istanbul 1943, 17), and he figures in the mystic
genealogy of the Suhrawardiyyva (Depont and
Coppolani, Confréries religicuses musubmanes, 534).
As a result, the name of Ibn Khafif found a place in
the genealogical trees of the fyﬂzgzm (Golpinarly, in
Iktisat fakiiltesi mecmuass, xi, 34). Rizbahan Bakli
{d. 606{1209), who was the author after Tbn Khafif of
a Kitab a&i é_{fpa and who reproduces in his Jasmin
{ed. Corbin, 9) a long extract from the ‘4ff of al-
Daylami, receives the khizka at the hands of a
descendant of the Band Siliba, who were formerly
protégés of the Daylami dynasty and among whom
the office of kkafifi was handed on from father to son
(Shadd, 299; Shiriz-nama, 113; cf. dbid., 117;

Massignon, Passion, i, 374). Finally, in the time of .

Ibn al-Djawzi (d. 597/1200), the ribdt founded by Ibn
Khafif at Shiraz was still flourishing {Shadd, 58).
Ibn Khafif’s teaching, together with the more or
less occult influence of Halladjism, thus penetrated
deeply into the mystic life of Fars until just before
the Mongol invasion. '
The question arises as to whether the historical
personality of Ibn Khafif was such as to justify his
filling such an .important role. It is known for
certain that he was Zahiri in fikh, an Ash®ari in
kaldm, . and an anti-Silimi. in *mystical theology

(L. Massignon, Essai, 315). More simply, the life and
the thought of this illustrious Shirdzi can be said in
principle to divide themselves into two successive
periods. The first is dominated by the practical
problems of the mystic life (Mu#%@maldt) which
preoccupied greatly the ascetics of Firs, who often
showed definite tendencies to Zahirism and parti-
cularly to nascent Malamafiyya or fuluwwa (exam-
ples are Abil “Amr al-Istakhri, “All b. Sahl, Bundar
b. al-Husayn; al-Sulami, Tabakat, ed. Shariba, 467,
Abu ’l-Hasan al-Muzayyin, and especially Abi
Dija‘far al-Hadhdha®, who -enjoyed great prestige
among them: Shadd, 96). The second period, which
came under the Djunaydi influence of the Baghdad
school, is more speculative; it was during this period
that the master finally settled in Shirdz, that his
written work appeared and that he playeq a political
role at the court of the Daylami “Adud al-Dawla
(who was ruler of Shiraz from 338/949), when his
eminent position may have enabled him to offer
protection to the Halladjis who were returning to
their native country from ¢Irdk, where they had
been persecuted. It seems preferable to suppose his
thought to have developed in harmony with these
two broad phases of his life, leading him towards
increasingly intellectualist theses (Djunaydi and
semi-Halladii), than to attribute to him an eclecticism
as vague as it was persistent. There are various
indications to corroborate this hypothesis: Ibn
Khafif used in turn two initiatory isndds, the one.
purely Shirazi with the names of Dja‘far al-Hadhdha?®
(Sira, 149, 178, 202) and of Abl ‘Amr al-Istakhri
(Sira, 33, 35, 87, 152), the other artificially linked to
al-Djunayd (L. Massignon, Essai, 129, rejected by
the Kazeriinis, op. cit., 25); Ibn Khafif retracted at
the reading of a dissertation of al-Diunayd (*4}f, ed.
Vadet, 3), he hesitated between the school of al-
Dijunayd and the teaching of his first Baghdadi
master Ruwaym, a Zahiri mystic of Malimatiyya
tendencies who had close links with Ab@i “Amr al-
Istakhri -but was on rather bad terms with al-
Diunayd (I. Goldziher, Die Zdhiriten, 179; al-
Sulami, op. cit., 462; al-‘Afifi, Malimatiyya, 60;
Ta’rikh Baghdid, viii, 431; f. Shirdz-nima, 95-6).

The mystic theology of Ibn Khafif, worked out
from actual experience but rapidly codified at a later
stage in a circle of theoreticians, reconciles after a
fashion the two basic aspects of his life, It seems to
have been governed by the following propositions:
(1) The necessity of poverty (fakr) and the pre-
eminence of this poverly over wealth {“poverty” is
an imitation of the Prophet, it is also *'to rid oneself
of one’s attributes”, Tadhkirat al-awliyad®, 131; hence
it is like a negative realization of tawhid, ‘‘unification
of the Divine names and attributes with verification
in the heart”, AbG Nu‘aym, x, 386). (2) The *“‘poor
man” is not 4pso facio a siifi, any more than the sifi
is himself a wali. (3) The impression of the ‘*‘moment”
{gkalaba) is not enough to constitute ecstasy (wadid),

‘just as the latter is an insufficient basis for sanctity

(wildya). (4) Sanctity is much more a condition, and
one not clearly defined, than a transitory and
unstable “‘state” (hdl). Certainly, in the eyes of Ibn
Khafif the “station” is preferable to the *‘state”, in
the same way that “‘sobriety” is of more worth than
“drunkenness’l. It is difficult to say whether Ibn
Khafif gave anywhere in his works a valid definition
of this ‘“sanctity” which he considered to be the
true end of “‘poverty’. It has been defined for him
by his Halladji disciples or pseudo-disciples on the
basis of their conceptions of “ishk and makabba. Ibn
Kbafif contented himself with an incomplete

J 1 Evi0oi®yges
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Ibn Khafif': An early Representative of Sufism
By ' :
PRrROFESSOR DR. ANNEMARIE SCHIMMEL, ANKARA

In the process of the development of early Sufism, numberless un-
known, or little-known, personalities have played an important
role. Though their words and deeds perhaps may be lacking of
the splendour and depth of those of the famous great sufis, like

-
it

R s

1 Abii ‘Abdallah ibn Khafif (al- Khafif) is mentioned by Brockelmann GAL, 1

 358/59; Wustenfeld in his book ‘“‘Der Imam Schafei, seine Schiiler und
Anhangerbis zum Jahré 300 d.H. Gottingen 1890/91, tells, on p. 185 No. 198
that he had made long journeys in order to visit the pious, monks, and her-
mits . . . and accepted the mystic doctrines (sic?) and customs from al-Ash-
‘ari.”” M. Schreiner quotes him in “‘Beitraege zur Geschichte der theologischen
Bewegungen im Islam” (ZDMG 52/489) as a witness for Ash'ari’s method
of lecturing. Goldziher in his article “Zur Gottesliebe in der islamischen
Theologie' (Islam 9/152), in his book—**Die Zahritien und ihr Lehrsystem”
and in. his famous “Vorlesungen fiber:den- Islam’ has shown some of the
peculiarities of Ibn Khafif’s mysticism; Amedroz in his “Notes on some
Sufi lives” JRAS 1912/556 quotes two stories from his life according to the
work of Dhahabi, and Mez, in the “Renaissance des Islam’ °copies both
these and the story of Ibn Khafif’s marriages which Amedroz had taken from
Hujwiri. R. Hartmann mentions the Shirazian $iafi several times in his
“Studies on Al-Kuschairis Darstellung des Sufitums’’. Butthe most important
notices are contained in the works of L. Massignon in ''La Passion d'al-
Hallaj, martyr mystique de P'Islam’’ his name is mentioned, in theBibliography
Hallajienne Nr. 141 his books, and in the same work 8. 363 the peculiarties
of his doctrimes are explained. In the ‘“Essai sur les origines du lexique
technique (98f, Nr. VII), in the “Receuil des textes inedits ** (62ff, 80 Nr. 12)
and the ““Akhbar al-Hallai” (Nr. 68) we find excerpts from the Sirat Ibn
al- Khafif, and in his article on Riizbihiin al-Baqli (Festschrift J. Pedersen)
Massignon has shown the importance of Ibn Khafif as one of the spiritual
teachers of Bagli. M. Rirter has, in his article on “‘Arabische and Persische
Schriften Giber die mystische Liebe” (Philologica V11, Islam 21/1933) point-
ed out the importance of Ibn Khafif and his pupil Daylami for the history
of mystical love in early rasawwuf, and F. Meier has, in his edition of the
Firdaus-almurshidiya of Abu 1shiq al-Kazariinj, given some details on
1bn Khafif's life and thought.

Asto theoriental sources from which we can try to find some information
about our shaykh, the most important one is his Sirah which was ‘written
by his pupil Daylami, who is also the author of a booklet on mystical love

LJ)J’J.:.@” Yl - ks , in the University Library, Tubingen
9
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Darar: Ibn Hagar al-“Asqalani, ad-Durar al-kdmina fi ayan al-mi’e l-thamina.
Together with Dhayl ad-Durar al-kdmina, ed. ‘Adnan Darwis. Cairo (Ma‘-
had al-Mahtutat) 1412/1992.

Fihris. Had.: Muhammad Nisir al-Din al-Albani, Fikris malkhtatat Dar al-kutub
al-Zahiriyya, al-Muntakhab min makhpitat al-hadith. Damascus 1390/1970.

Fihris Maj. 3: Yasin M.as-Sawis, Fikris Majami® al-Madrasat al-TUmariya fi
Dar al-Kutub al-Zahiriya bi-Dimashg, Kuweit 1408/1987.

‘Ibar: al-Dhahabi, al-Tbar fi khabar man ghabar, 1-5, ed. S.al-Munaggid, Fu*ad
Saiyid. Kuwait 1960-66.

Ibn Kathir, al-Bidaya wal-nikdya, ed. Beirut (Dar al-Kutub al-“Timiya) 1407/
1987.

Ibn Ra&fi° as-Sallami, al-Wafayat, ed. Salih Mahdi ‘Abbas, Bashshar ‘Awad
Ma‘raf, 1-2, Beirut 1402/1982.

Ibn Taltn, Qudat Dimadq, al-thagr al-bassim fi dhikr man wulliya qadd ash-
Sham, ed. S.al-Munajjid. Damascus 1956.

‘Igd al-juman: al-“Ayni, Tgd al-jumdn fi tartkh akl az-zaman, ed. M.Muham-
mad Amin, vol.2 (Hawadith wa-tarajim 665-688/1266-1289). Cairo 1408/
1988. vol. 3 (Hawadith wa-tardjim 689-698/1290-1298). Cairo 1409/1989.

Mirat: Sibt Ibn al-Gauzi. Mir’at az-zaman fi ta’r7kh al-aan. 8,1-2. Haidera-
bad 1370/1950.
al-Nu‘aymi, al-Diris f7 ta’rikh al-madaris, ed. Ja“far al-Hasani, 1-2, Damascus

1988.

al-Nuway1i: Nihdyat al-arab fT funiin al-adab. vol.27-31. Cairo 1992.

Qalg’id; Ibn Talan, al-Qald’id al-jauhariyya fT iartkh al-salihiyya, ed. Muham-
mad A.Duhman, 1-2. Damascus 1401/1981-1982.

Siyar: adh-Dhahabi, Siyar aTam an-nubald@’, 1-23,
1988.

Shadharat: Ibn al-Imad, Shadharai adh-dhahab fi alhbar man dhahab. vol.1-8,
Cairo 1351.

Tardjim: Abd Sama ‘Abdarrahman b}gmanxle jim_. .. (=
datayn ). ed. M.Zzhid ibn al-Hasah 4K utharl Cano To47.

al-Suqa’™ Fadlallzh ibn Abl lF(/Lhr “Tali kitah W afaydt al-a ')an Ed., trad.
Jacqueline Sublet. Damascus 1974. \

Tadhkira: al-Dhahab, Ta(lklt@a! al- huffa’ ‘Haiderabad 1376/19')6

Ta’rikh al-Islam: al-Dhahabyi, V{I’a 7kh al-Islam wa- zoafayal al—mag?zakm wal-a*
lam, al-labaga al-thaniya wal: &ttun 611 620, ed: Ba' AaV’Auvc ad Ma‘raf
et al., Beirut 1408/1988. ™ L

Wafl: al Safadl, Khalil ibn Aibak: al-1 dﬁ bzl—wafaydl. vol. 8, ed. Muhammad
Yisuf Najm, Wiesbaden/Beirut 1971; vol.11, ed. Shukit Faysal, Wiesba-
den/Beirut 1891.

Beirut 1401/1981-1409/

Dhayl ‘ala I-rau-

Addendum:

Shakir Mustafa: Madinatun lil-‘ilm. Al Qudama wal-Salihiyya. Damascus, Dar
Tlas, 1996. This survey of the history of Salihiyya was published after the
typesetting of this article.

Eine neue Quelle fiir die Biographie Ibn Hafif’s
Die Vita Ibn Hafif's in-ITbn “Asdkir’s Ta 77k Dimadq

S

i

Florian Sobieroj (Jena)

Die bedeutendste Quelle fiir das Leben des Sirazer Saff's Abi “Ab-
dallah Muhammad Ibn Hafif (gest. 371/982) ist die Sirat Abi “4bdallah

392/1001-1002) in arabischer Sprache verfaBt hat. Diese Vita ist ver-
mutlich vollstdndig nur in einer persischen Ubersetzung des Ibn-i Gu-
nayd-i Strdzi aus dem 7.Jh./14.Jh. erhalten. Fragmente der arabischen
Szra finden sich in dem hagiographischen Lexikon des Abii 1-Q&sim
éuna.yd as-Sirazi,’) Sadd al-izar,®) sowie in den Stfthandbiichern Ibn
Mulaqqin’s' (gest. 804/1401-2), Tabaqgat al-awliya’ und offenbar auch
Abt n-Nagib as-Suhrawardrs (gest. 563/1168), Adab al-murt zdm } Dem
Umfang nach werden aber diese Textzeugen weit ubertroffen durch die
Biographie Ibn Hafif's, die Abf 1-Qasim ‘Alf Ibn al-Hasan Ibn Hiba-
tallah, bekannt als Ibn ‘Asahlr ad-Dima8qT (gest. 571/1173), in seiner
Geschichte von Damaskds (Ta 17k Dimadg, Abk. hier: TD, Band 15.
$.291.11-301,16) dem persischen Mystiker gewidmet hat.*) Der TD
ist als Facsimile-Edition (um 1988)%) verdffentlicht worden. Der TD

‘) G‘unayd aé»Sﬁ'Ezi, ein Vorfahr von Ibn-i G‘unayd, schrieb nach 791/
1387.

2) Siehe Sadd 45, 116,3-6 (= Strat 22,24-28), 138,11f. (= Strat 131, fasl
4).
k ’ 3 Vgl dazu 4dab, Nr.90 (= Strat 75,3-17), Nr. 144 (= Sirat 130, fasl 2).
Abii n-Naglh hat die Neigung, seine Geschichten aus der Siral in gekiirzter
Form wiederzugeben. Von den.beiden genannten Ausziigen aus der Sira sind
mir keine weiteren arabischen Varianten bekannt.

*' Der Duktus des Schreibers der Biographie ist ein sorgfiltig geschrie-
benes, eher kleines, zumeist punktiertes Nashi.

%) Weder Ort (lediglich: ,, Dar al-Basir® [{Amman?]) noch Jahr der Verdf-
fentlichung werden mitgeteilt. Ein Scheich Mubammad Ibn Rizq Ibn a-Tar-
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Ion Haftf, die sein Schiiller Aba 1-Hasan “All ad-Daylami (gest. nach __



"QUSTA IBN LUQA ON SLEEPLESSNESS

vinegar, and placed onto a shect of papyrus, relative to the width of

the two temples, at the time for going to sleep; because that consti- |
pates the two arteries which are in the two temples, and cuts off the‘
smoky vapour which ascends to the brain and then dries it out so:
that from this dryness sleeplessness occurs. Sometimes sleeplessness
in this condition is treated with snufﬁng up moistening oils, as fol-:
lows: take a peg, or what may be used in its place, then wrap cotton |
around it, immerse it in nenuphar oil or violet oil, and let it enter
the nose until the moisture of the oil reaches the remotest part of ei-’
ther nostril; there the moisture comes into contact with the brain.?’ |
And this is sufficient with respect to what the master — may God
give him strength — asked; may God provide him with the neces-
sary, and may He of His mercy shelter him from any adversity. :

Finished is the treatise — praise be to God, and His blessing upon!
Muhammad and his family. :

2 As to the ingredients referred o in Qustd's recipes as specifically ‘moist by
nature’ (cf. note 14 above), Yisul b, "Umar al-Ghassin in his al-Mu'tamad fi al-
adwiyah al-mufradah, cd. M. al-Saqqa (Beirur 1402/1982 [reprint]), provides the
following information: ‘violet’ = moist in the Ist and 2nd degrees (35), ‘violet oil’ =
soporific (165); ‘rose’ = cold in the 1st and dry in the 2nd degree (545), ‘rose oil’ =
balanced between dryness and moisture (166); ‘nenuphar’ = cold and moist in the
3rd degree, soporific (530-31), ‘nenuphar oil’ = cold and moist (166); ‘lettuce’ =
cold and moist in the 3rd degree, soporific (126); ‘poppy’ = cold and moist in the
2nd and 3rd degrees, soporific (127-8); as to the food products which furcher
‘make a good chyme': ‘young goats’ = balanced berween moisture and dryness, eas-
ily digestible (453); ‘pigeons’ = hot and very moist, useful against flaccidity of the
body (106). On the various soporifics and ‘hypnotica’ used in the Latin Middle
Ages, sec LdM V11, 1472-4. In connection with some of QustZ’s recipes, cf. Further

Budge, Medicines 1, 567:
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«9@(1\1 KHAFIF'S KITAB AL-IQTISAD AND ABU AL-NAJIB

AL-SUHRAWARDT'S ADAB AL-MURIDIN

A COMPARISON BETWEEN TWO WORKS ON THE
TRAINING OF NOVICES

FLORIAN SOBIERQ]

JENA

Dedicated to the memory of
Norman Calder

Sufism, from its beginnings in the second/eighth century until the
present day, has changed its appearance in a number of ways.! One
of the most salient features of this change is to be seen in the emer-
gence in the sixth/twelfth century of the brotherhoods and family
enterprises in which Sufism came to be organized. In order to in-
crease the influence of the nascent Sufi orders on society, lay mem-
bers (mubibbiin) — as distinct from and in addition to full mem-
bers — were affiliated to the brotherhood. To ease this affiliation of
lay members special dispensations (rukhsa, pl. rukhas)* were built
into the rigours of the Sufi discipline as an incorporation of ‘human-
ity’. It has been argued that this loose affiliation of ‘tertiaries’ to the
Rule of one of these new Sufi orders, the Suhrawardiyya, accompa-
nied by the phenomenon of dispensations, represented a decline
from the high ground of the spirituality of early, ‘classical’ Sufism.?
The Adib al-muridin® of Abii al-Najib “Abd al-Qahir al-Suhrawardi®
(d. 563/1168 at Baghdad), on ‘the good manners of novices, has

' For these changes, with a special emphasis on the change of the nature of the
master—disciple relationship, sce E Meier, “Hurdsin und das ende der klassischen
sufik', Accademia Nationale dei Lincei, Asti del Convegno Internationale ;ul Tema: La
Persia nel Medioevo (Rome 1971), 545-53.

2 For a short account of the term in law and in Sufism sce £ art. “rukhsa’
(R. Petess, J. G. J. Ter Haar). -

31, R. Netton, ‘The Breath of Fclicity: Adab, Abwail and Magamat and Aba.
Naij al-Suhraward?, in L. Lewisohn (ed.), Classical Persian Sufism: From its Ori-
gins to Rumi (London 1993), 457-82. For a general discussion of the validity of this
assessment of the development in question see Netton, n. 109.

4 Edited by M. Milson: Ab@ al-Najib al-Suhrawardi, Kizdb Adib al-muridin (Je-
rusalem 1977). :

5 Por thxs author see EP art. ‘al-Suhrawardi, Abu "l-Nadjib’ (F Sobieroj).

5 F‘I 327



i

BEIRUTER TEXTE UND STUDIEN
HERAUSGEGEBEN VON

UND SEINE

PROF. DR. ANGELIKA NEUWIRTH SCHRIFT ZUR NOVIZENERZIEHUNG
BAND 57 (KITAB AL-IQTISAD)

BIOGRAPHISCHE STUDIEN, EDITION UND UBERSETZUNG

FLORIAN SOBIEROJ

PPty

[~ Tarkiye Diyanet Vake:
Islam Arastirmalan Merkezi
Kiittiphanesi

Dem. No: '\-FS 4 ?)%
257 3
S0R. T

Tas. No:

BEIRUT 1998 -
IN KOMMISSION BEI FRANZ STEINER VERLAG STUTTGAR




) - I'; /én ,%ﬂ/f\'/
.";'L;‘/ o

¥
?v

¥

i

o S .9 @.3\9 »
« gz ol 0P <53
|

t

Tlrkiye Diyanet Vaki: i
s18m Aragtirmalar Mecrkezi |

Kiitiiphanesi

aléy Jesxo TN




syl i O,

iy Golio s g o ST G o oyl a8 (6,106 551, 4 (@ I By 3 45 sus
Coned Uy (g ol i sy
£ 4 Ll sl cwlaas 5 (o)
il 10 a8 L Gl sl b el oy 351 0T 5 Ko o 2 S Ul iy o
ysjijjagdq»a\g;wa),lLi‘wijwaﬁ@q»&%&ué@»qwjl
dol g0 450 ke o o8 g g 5 o2 gt 3Tl i 2gslol ] e
Ml ozm aslors S3T ouslip sgin 5 Calsy 0 51 1 oy Ul el Y
Canlodds |8 2350 g2 8Ly (o) S Jswr bl s ol o5
Fa3 5,5kl bl 31656 Sl o S cad ol Jus 5 s Jol 37 s pow ol
(02)p ST el 4 003 5
e Jali ) S
bl Jols o8 (22 cul el ol 5 bl Wl 55 5 58 Gt 5o 2l

P8 by 5148l 55 sl ol 53 s

E a2 bh Calsy Cdn g 3 Ol icdaas S5

el kﬁjj)&b@‘)J\O‘\S&u‘Cﬂwa

Ll s 5 il 5l 2y \,)Y Jolis S el Sl wm\wsuwﬁw b

6345 Cl é‘;&L«' 305, JJL’ 23 fash 63)_)‘ 3l .3*&’- Al s <l r\-“‘.ﬂ
: aﬁyj)sbszcs_,hcﬂ.wlw!azﬁbd.élw\g\j

odal alilay o sl hcadons J8 ol 5 Olal il ) X PRI G YO
e 5 5le gl 318l Je ol oy 3l T 41 il candy Bl ColS oS
Lh obls, 6800wk e cal 3l 35k r e (O sl 0 Sl g iyl JB s Sleely
5 liael s o oy oS 05 s 503 580 LT 05048 550 03 5 i b
el (6 5 dat 51 8 iy gy 3 s 093 Jol ey o\l 5 ST o g5 fal
Lol gs5)0 5 &b oldle a8 g2 555 b 5l 5351035 4S5 o dis 2wl
ey mda il )3 ol 5 o galol s ST i ol sl 51 oSk RSN
ol azils g Ay Calie 0)lie o pl glien 5 Ll 4y 4S0 5 oo s pll

)553?3‘;5“~3Lr'5jgé-1:~°~":’.i‘_5‘L;})J*Z‘ST}C?W’th?‘*QUEA’:D}SbAJLWJOi‘
Ceolodd ag oyl il 5 calie b glgiol (Gli gy Jo dagti SlalsS ) 45;“«" ole

aq

S s by Sl

©.325

199D/ WVA o33 ) Byled ins s 550 4 har

[ehran

¢ .38~ 122.

o1 2401 B 33 Wy

(s optl) i g3 oz At ot Ll
B bl 22

ol sl o a5 w58 b5 4 4 el il Sloile ol 1 1S i ot AL
b4 35a2 [ aas] oy g play (m i Cansty G 5 52 G 4 Al
Mjujﬂdjjuuéwh.mf.luub B 53 o O35 Cansd ot ntils 8
JlJCJ“\id.BSL}sLSLKLU-”-’W;-’%JLL‘-'U‘%;“J'.‘.S‘““)b‘ ool ss2 S i
|

f}gf}&\jjmhvas\r&mibgﬂymvba RU TR S TN v f
u&uujsjb)éujxah;a)zb_)_,su\;‘)“_g.&a\sta‘ wujﬁéjju\.uidjb
Ssdign f0pm ] gna s Cats .
Cﬁi.w\a;)ifjhygigjm&,g)y%byuUJ!wbj).su.mkféljw}\
.c,.uhmo.sbc,aj;@ujamaﬁ_,,.mé\_sll\:sjiy

2 A6 e a5 DLl ol iy cad s S bl 1 BV Al s il oy

; “!\.btb‘u:‘ub_g_}ﬁ‘ AJLuJ:O bbu\:‘.\‘.\m\aw 053_)5 \.«-‘jb‘m.\?ﬂ‘ﬁ}ﬂ
* j LJJ‘JJLUJ a_)\.x;Lgabqu_,uch)sa .).'\.C-m))&.;nb stﬂtésdhdub‘bc}a}b



0 -939

4933/ Yy b‘.‘fi-o:_:_u) AR RTIP) Lr‘)}ﬂ.‘\ 090 tedjles

T 5780 (TekEmD)

aldall Lo Lol b Wl

(s @!)J@&@Mdﬁ‘%:yldgﬁ'

e aabls 15 Sy
S rmsd)&*‘“ (S

A

T oo
;JS_;&z..Jbo»);ﬁ_,_')\sf-3JJSU“AUL}MJE}LJ\4;@).>ASL5\”§3L,é\.‘.‘..o_)‘é
ik g et i o o 3y BS80S

D P A K SN LS B PON PP RS B PRSP R ST ORE PR P
i 5Ll 5 pLed 5 gl 5 e cal 05 S s ik o) S BE 2y 222
5t L gas 48Ty iy Sle By 5 e 5 ol sl ) 055 0005 S 6 st
AT sl o325 6l Ssly 5 o Saugli 53558 515 ) g0 )3 1S 0 35')[»5 b ol w8l

ol by 2 e 53 ol sl a8 i
25 sl o et s o5l 55 200 iy Slige o) S5 5 g5l ]

GoLal ol S die 4S5 ol 4y les ol oo 5h ol 534S G e 522 IS el G5

- .JJ)L)

i

£

O ——

Bt ! Jloor! o paim fi 3
08 p phan by o 82038 48l ooy ol 03,5 B 355 Wy 53 o gabos by b
(VOYE 3502 sl AN ke cazhs)

(\A) .
g, £yl dm Asliadl s 3
o 4338 53 0y gy prly )l s ook 45 gl by a8 i
pLAPINEIE > AFRENRARIKIIS R alowol y il gyuemin b S
TN TSN Y ez bge ppte U5 s g L sz

bt 5 Czxntt

L Cod A 3_)\4__)) (] g'.»‘.a z—\hJ” u\f) 4}:\.‘0}‘ e S Sade U‘-’-;

| loat (o J gl

A:.Sfc»b\.,.c_gab\baﬁﬁﬁ)aqc?b‘_\.aéoa_s):@,f}éb té\.\:.-,u&f‘y_i

: | k51 3 Sble b A alin e
by S35 S g aztaoid 5 S5 e by Bl g Jas 5 ol b o e
JB Y ol piag e 3L o o Alllie szl Wus L SU5 § gl
4y il Sadl 52 IS il el el b JB 6 1o o lllae 8
iy ace gl oy e Lth b Sl Y oSy 4 AT s S8 S5,
(V18 a2 WA - ke cazada) J ol S S35

s L (FFY o 08 3a) Ll 15 ol Ay 3 b by e o Jo U3

ol 423 3 ooy 3 5T ol b Al s ol 03 5 J85 Copline (g

Al (VY4 Q) h&f@i.\g&ﬁ‘.ymluf&Q}Jimdﬁy&d‘&us

LT AN ady : WD



lbn H‘“F%

>LE.3¢,U3_, ‘téj.:wbr-:&ayb ‘-',__;;s.l:—j\-
sl odeeds LesS A it ol 8,0 e
Jidﬂ:.b.; LWJ]' uﬂ,b s‘é.u.\.g_JJ\ U“"‘H :
a5y codkel ad) Hlaedt aeadl pt w1

b ol 12 s pay adl ObsT -

L:‘a';' d}.a.ﬁ\..4 ‘.’L:-in CnL’-_3 ‘:CJJ.”'\

IR DYV | [ S S P

PN
82 /1 ciaslall olib (guulle
$49 /2 (o el L eslundle
-385/10 celd¥lid> cpons@

B aadt Dl g il @ 1387
6 /2 ciwdad) LLsGY e 37

1421 (Sl s iola be

476 /37 ol il Lomdle
o1 € £350 /3 Ol ns cogle
vgsball @ ¢112/7 cplizall gl
£594 /1 (Uadony ciyydl o518
<466 . 462 qu_ql olibe
€266 /9 «oreiliadl pmsin (WlmS @
-84 tagUasls Uy i rl.:—» oS e
el O 5580l ¢ Joad @685
3805 @ £1955 o al cinis (ol 5o
el (0] 2 b iDL Ulad)
J.C. (&, (824 _823/3 .Ibn Khafif
: . Vadet
Oldes o wrexdl uie o
N T T

Al e e oy lases’ (S ikl Cagiai- gyl

8 za s Opadsal} g2l £y N g slalaly e)\.ai Ae g ga
ISAM 143859 39 - jgj ué 1426/2005 HJJA.}

389

Sl 3 L gl N s g

L)"L"‘“ M(-Lh_ll_,ebgll} V.L-.H ‘és a5
cpladl 3 ol aias ol iy celdls

Aada cBBYN o 1 peaie ale) sl Sl

:.J:oioLéS}dl LA 4 oS3 T tade B ul; 1§k n(:.,lx.x‘!

o 85 S S

«‘u-—bju LA.!)

d’Lu-t.Ul‘,\;Ld” dbu_wu.du.p_g
Tl gl Yl el AL
sl SOl O LAty Lill
NPPEEU PR UNS 1t U SOV [ PRERIF
PR CRRPE R JE N DU | P A
DI gl s i JG ot L LS
[PRIESI RS SRR [F- S FOUSR REERE
SR FERPET VIR N F R AP
“r-“-‘i’" Q)SL:».: r:l_,,,..a Ll

A‘_n.,a,JW ‘_.a)qa..J oF i ol JU

B )liey T2l Bl ¢y i Bdaas
il lis slastly cingdalt 33!
eliall Djley Ll g5leddl Cins
15, gLl pplay Glazlly il I

oo ol Lhest Ly ol Gaias Ol
-y el 5l UYL el
(’JS L5 Ll CL.SJI slom g cdmgall

LL.aJJ}?_,.:)L:...:..uYI Aidoy ¢ go el
Mode 5 Ao g

)

_y\;y)
é.;,uﬂ ;,T wm'u&l «')USH La L; flr
uu@@l‘;ﬁc&mg&c&y\.{_ﬁ

Cedgeslzal L .

~ Byy® ugiiy

B C}b:.” LsLe

C A ‘LJ'LJJ-.:-PLML qeslia e
RS 1 PRSNG| WA B S WS |
L4126 /2% il
el e udla-so tp1951 1955

;L«}l)b LL.JJJ..—: ¥ ,.bdj_a_”
w154 12 L77/3 ‘del ul_).Jl

o Al

Sl 5 i (5 s 515 i |

B Aena o a5l Cagas eyl

3l Y s e eV
Gtend B - B LSL razes Loy lan

. eh 13 pie S.‘ ‘L’S_)u‘.}';di @t

Sl ¢ Slpe Y g padl 30

srembladly sbadadl dhyal 5 ol

¢135 Lo e—al381 Ol ¢.b 2 b
,_J-Fn.);.—».lzj‘;&.._s c‘5>-L>- i s e

IS gy Ol SN ‘_,.,L,T
61428 /2 ¢212/1 1992 cialall

Sty @wn»-;};a.ui,;_wuqu Ls
R TOY LD;\JTJ slae ey !..,._l_>" i =3 g FL P
: c.:.a.lS L.,uj..:a-.o E)LSJ'LJW«&.: &:.._.’.Ji
s 'l,.ng;,v‘_;.é:JLg.ovw- il saie ol ‘
ol eds el sl ol )
QCJJQJLA’J&LLZJ T Olaedly
et daras tdus
. a‘.é.ﬂg,da_!o-jﬂ ,...>4..:L.9 ‘L..l.ccf- )
‘;L;r._b_,.a 1543 JU}HJ Al de

R o I S| P PR

s

‘55 _)b...._: k-d.d!.?-*u.: L;9JJJ “)l”.»
i s R 95 e 0982 (4371 Ols,

u*“" CJL LJi _)ji?a

"_;JJJI 50 teds b eni ol JU

cuu).lzﬂ x_a...n.>J fsns Y-y Lade
bl Gl cdeigsdg-.eAJ'l

(982 /-4371 - 2899 /.2286)

L;-.Q_HJW u.:wo.;

“_;JJ, calll u,,T ¢85l
'uf cols, -¢889 /2286 sz,,_w

CJL"“‘JlC“‘”‘wU" UEJ 4-’.)_}-’L-—-’
L.A-"Lnﬁ L—J_g-p OLSJ U"’JL’ ('_..-LQLJ 45y

':'¢Jip, Ll prln Ll colaliny Jipat

Lg...a.sj {.A_M.S‘J ULSJL: s ¢ "Lbd‘

) u.nu..a...n:-u.»l ulSJ u.v..eLJQ t..,..&.\.aul;

JJL;.L;.LQ.L.:J c..\.nj.a mﬁj PIJ.AN‘.SYJT
e AL ol b Sl we JB

_ (,.L,LJI gsvé__,i,_uv-(,,n_;_n_ ExY) C’_;_,L.:._«,Jl
g LeL;b O s ()LS_, copdls
X u.J;-u.v‘ e «-‘ub..bg,...’d ,l:a.,......:

JJL.OJ LL:}S;J bj.u_)sL»j Ld‘?.)” ub)
ub;..piuﬁuuj Uu:bu‘uo ,,..Q.,JI

Teelber < LJ’"L*“ ‘._SJTJ (.L-SJ._I-JP&”J 6(,4_})

IR ey




o 'e) vs.481-Y4RL b

480 Biicherbesprechungen

hervor. 1140 iibersetzte er die Grofle Einfithrung, von der sieben Jahre zuvor bereits Jo-
hannes von Sevilla eine lateinische Fassung angefertigt hatte. In manchen Handschriften
ist diese mit dem De magnis coniunctionibus vergesellschafter. Wenn auch der Uberserzer
dieses Textes nicht bekannt ist, steht seine Rezeption doch klar in demselben Zusammen-
hang der ,Schule von Toledo’. Die Bezugnahme des Ubersetzers auf den Toledaner Dia-
lekt gibt einen zusitzlichen Hinweis auf diesen Kontext. Verweise auf andere arabische
astrologische Werke, die von Johannes von Sevilla iibersetzt worden waren, deuten auf
diesen als Ubersetzer, ebenso seine Zusammenfassung der Konjunktionslehre in seinem
Quadripartitum von 1142. Diese Zuschreibung verkompliziert sich allerdings durch das
Vorhandensein zweier Versionen unterschiedlicher Personen. Wihrend die erste Person
ihre Version nur spirlich kommentierte, stammen von der zweiten die Erwihnung des
Toledaner Dialekts ebenso wie umfangreiche Glossen.

Im Unterschied zu den arabischen Handschriften beschreiben Burnerr und Yama-
MOTO die lateinischen Manuskripte recht derailliert. Umstinde und Zeitpunkte der
Abschrifren werden in einigen Fillen diskutiert, ebenso wie die Vergesellschafrung mit
anderen astrologischen Texten. Die Edition des lateinischen Textes verstehen die Her-
ausgeber als Rekonstruktionsversuch. Entsprechend orientieren sie sich am arabischen
Text und wihlen die der Vorlage am nidchsten stehende lateinische Fassung. Nur kurz
angeschnitten wird die Frage der Ubersetzungstechniken.

Der kritische Apparat ist ausfiihelich und dreigeteilt. Er enthilt Hinweise auf die latei-
nische Manuskripttradition, die arabische Uberlieferung und Verinderungen durch die
Editoren zu Zwecken der Rekonstruktion.

Auf den Text folgen eine Edition der lateinischen Glossen mit englischer Ubersetzung
sowie Editionen kiirzerer verwandter lateinischer Texte:

Dixit kankaf Indus (S. 342-344) enthilt Passagen, die der lateinischen Ubersetzung
des Kitab al-Mawalid von “Umar ibn Farruban angefiigt wurden. Zu De magnis coni-
unctionibus bestehen terminologische und inhaltliche Parallelen, was auf einen Zhnlichen
Entstehungshintergrund schliefien 13ft. Die dlteste Handschrift stammt aus dem 12.Jahr-
hundert und gibt Johannes von Sevilla als Ubersetzer an.

Die Passage von Ma$a’allah iiber Saturn und Mars in Dreierkonstellationen (S. 345-347)
in seinem De revolutione annorum mundi, dessen arabisches Original bislang nicht iden-
tifiziert werden konnte, weist ebenfalls Parallelen zu De magnis coniunctionibus auf. Der
lateinische Text enthélt allerdings durch den langen Transmissionsprozefl zahlreiche
Abkiirzungen und Liicken.

Die Handschrift aus der Universititsbibliothek Leipzig (S. 348-351) iiber historische
Astrologie enthilt eine Passage aus De magnis contunctionibus, aber auch Parallelen zu
anderen zentralen Texten.

Am Ende des zweiten Bandes steht ein sehr umfangreiches arabisch-lateinisches Glos-
sar mit 2477 Stichwdrtern und ein lateinisch-arabisches Glossar zur weiteren Hilfe. Die
Zeilenangaben neben den lateinischen Begriffen gehen jeweils vom arabischen Text aus,
sind aber auch am Rande des lateinischen Textes zu finden. Weitere Glossare sind Orten
und Volkern sowie Personen und unterschiedlichen Themen wie Berufen, Krankheiren,
Tieren, Pflanzen und Farben gewidmet.

CrarLes BurNerT und KE1y1 YamamoTo haben somit fiir die Erforschung der Wis-
senschaftsgeschichte im hohen Mirtelalter und insbesondere des iiber Jahrhunderte wih-
renden und mehrere Kulturen und Sprachen umfassenden Prozesses des Wissenstransfers
zentrale Quellen in beeindruckendem Umfang erschlossen. Eine solche Edition ist uner-
laflich fiir eine weitere Rekonstrukrion der einzelnen Transmissionsstufen, eine Einschit-
zung des historischen Stellenwertes und eine Analyse der sozialen und institutionellen
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Charakteristika der jeweiligen Rezeptionskontexte. Fiir den lateinischen Westen sind

dabei neben der ,Schule von Toledo® die Héfe von grofier Bedeutung fiir die Wissensver-
mittlung, wie der Hof Alfons des Weisen mit dem dort vorherrschenden besonderen In-
teresse fiir Astrologie zeigt. Auch die philosophiehistorische Debatte iber die Moglichkeit

bzw. Zuldssigkeit der Erkenntnis aus astrologischen Beobachtungen wird von der prizisen

Prisentation dieser Texte und den umfangreichen Vergleichsméglichkeiten profitieren.

AnNNa Avse Axasoy, Frankfurra. M.

.Sq:...!"' Ar\ elilea %ﬂro.\-.rse_a FAS-2 R TN

FLORIAN SOBIERO}: Ibn Hafifo und’seine Schrift zur Novizenerziehung (Kitab al-
Igtisad): biographische Studien, Edition und Ubersetzung. Stuttgart: Steiner 1998. X1,
500 S. (Beiruter Texte und Studien. 57.) ISBN 3-515-06450-8. € 83,—.

Die Entwicklung der islamischen Mystik im vorsafawidischen Persien ist untrennbar mit
dem Namen Abii ‘Abdallzh Tbn Hafif a§-Sirazis (gest. 371/982) verbunden, der dort die Rich-
tung des Bagdader Kreises um al-Gunayd konsolidierte. Diesem berithmren Mann widmete

FLORIAN SOBIERO] seine 1990/1991 fertiggestellte und 1994 iiberarbeitete Dissertation. Wie

der Autor in der Einleitung (A., S. 2-11) darlegt, sind wir iiber Leben und Werk Ibn Hafifs

verhdltnismifig gut informiert. Einer seiner Schiiler und Tradenten nimlich, Abii -Hasan

‘Alf ad-Daylami, har eine Biographie zu ihm verfafit. Der arabische Urtext dieser Lebensbe-
schreibung ist zwar verlorengegangen. Jedoch fertigte im friihen 14.Jh. Ibn Gunayd-i 8irazi

eine persische Ubersetzung an, die erhalten ist und 1955 von A. ScHIMMEL ediert wurde.

Haben bisher nur Fragmente aus dem Schrifttum Ibn Hafifs vorgelegen, so bietet
Sosreroy mit der Edition des Kitab al-Igtisid, einer Schrift zur Novizenerziehung, die
Darstellung einer vollstindigen Schrift. An der Echtheit der Abhandlung, die in zwei
Manuskripten Giberliefert wurde, diirften kaum Zweifel bestehen. Das literarische Genre
des ,,Handbuchs zur Novizenerziehung® ist recht zahlreich vertreten. Der Autor nennt als
Beispiele neben Ibn Hafifs Schrift noch al-Muhisibis Adab an-nufis und Bad’ man aniba
ila llah, al-Hakim at-Tirmidis Adizb an-nafs vnd Manazil al-qéasidin, as-Sulamis Manabig
al-Grifin, al-Quayris Wasiyya und Tartih as-suliik, al-Ansiris Manizil as-s@’irin, Pseudo-
Kubras (Ansarischiiler) Adb al-muridin bzw. Mubtasar fi idab as-sifiyya wa-s-salikin -
tariq al-haqq sowie AbTi n-Na§ib as-Suhrawardis Adab al-muridin. Das Kitab al-Igtisad
unterscheidet sich jedoch von den anderen Schriften dieses Genres in mehrerlei Hinsichr.
Zunfchst einmal legt sein Verfasser offenbar geringeren Wert auf die Darlegung dufierer
Verhaltensmafiregeln. Vielmehr geht es ihm um die spirituellen Haltungen, die fiir ihn die
eigentlich wichtigen Punkte der Existenz eines Sufis sind. Desweiteren tritt die Bedeutung
des Scheichs als Lehrer der Novizen zuriick. Er erscheint bei Ibn Hafif als weiser Lehr-
meister, aber weitergehende segensreiche Eigenschaften werden thm nicht zugeschrieben.
Als letztes Charakreristikum nennt SoB1groy die Beobachrung, daf Ibn Hafif fast nur aus
Koran und Sunna zitlert, jedoch so gut wie nie aus den Schriften anderer Sufis.

Die Edition wurde auf der Grundlage der beiden erhaltenen Manuskripte Princeron
Nr. 2654 und Pertev/Istanbul Nr. 652 (unvollstindig) erarbeitet. Diese Edition samt
kommentierter Ubersetzung bezeichnet der Autor als einen Hauptschwerpunkt seiner
Arbeit. Als anderen Hauptteil sieht er den Versuch, eine kritische Biographie Ibn Hafifs
zu schreiben.

Dieser Einleirung folgr als Teil B. eine Darstellung zu Leben und Lehre Thn Hafifs
(S. 13-33). Dabei werden besonders Ibn Hafifs Auslegungen von Koranversen hervorge-
hoben, die as-Sulami in seinen Haqa’iq at-tafsir iiberliefert. Als weitere fitr die Forschung
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58. IBN FAND (Shikib al Din a. FThani® Mahmiid b. Sul.Jou Salmin) al-
Halabi al-Dimishyi), Manizil al-ahbib wa mandvih al-afbab, éd. *Abd al-Rahim |
M. "Abd al Rahim, Le Caire, diffusion Dir al-Ma'irif, s. d. (d. 1. 1989), 359 p.;,f
10,5%23,5 cm. :
H
Pour PA, m. 725/1345 (J-C. Nadew, Llesprit courtois en Opient..., Paris,’
1968, 8 sub 1 Lalabi indigue par erreur 644[1246, avec ms. AS 2407), o Gul, 11,
443 S I, pi g2-33; Kahh, NII, 167-68. Ahlwards, 8369, donne la 1able des
matiéres de Pouvrage gui est parfois faussement attribué i 1hn al-Nagib (al-H.:
b, Siwar al-Ninini, m. 087/1288, r. Gal § 1, 467).
Parmi les ouvrages qui traitent de «Pamour courtoiss er moins «courtoisy,

et plus généralement de I passion amoureuse, on mentionnera notamment:
1. Ibn Dawid (a. Bakr M. al-Isfabini, m. 297/909), K. ay-Zabra, 1, The Book
of the Flower, éd. A. R, Nykl, en collaboration avec lbr. Tigan, Chicago, 1922
(Beyrouth, Imprimerie Catholique), 1932, 8§+ 406 p.; reimpr. Bagdad, al-
Muthanna, 1968; 11, éd. Ibr. al-Samarra’i, Nar7 al-Qaysi, Bagdad, v305/1975.
2. al-Khara'ity (a. Bakr M. b. Jafar al-Simarsd, m. 329/939, 4 Asca'on, r Ga/
51, 250), K. I'tilsl al-gulith, Vadet, ep. cit., 8, a utilisé le ms. de Brousse Uly

cam. 1535.
3. al-Daylami (a. I-H. “A. b. M., disciple d’Ibn al-Khafif, lequel est mort en
371/982, 1. Cal S L 359), K. "Atf al-alif al-ma’lif “ali I-lim al-ma ‘1if (e Lirre
sur L'inclinaison de Lalif uni mrm/ incling), éd. J.-C. Vadef, 1e ( Za“i:'c, IFAQ,
(«Textes et traductions d’aureurs orientaux», 20), 1962, 140 P '
4. al-Sarraj (a. M. Ja'far b. A. b. al-Hus. al-Baghdadi al-Qari’, m. 5001106,
r. Gal, 1, 431 et S 1, 594-95), Magdri® al- ‘ushshag, Constantinople, 1301/1883, al-
Jawd’ib, 432 p. Nous ignorons si Péd. A. Yis. NajatT et A. Murst Mashali (. |
Mideo, 3, n° 13, avec mention de Pancienne éd, cairote), a été achevée. i
5. al-BigaT (Burhan al-Din a. }-H. Ibr. b, "U. al-RibiltT al-Shaf's, m. 885/
1480, r. Gal, 11, 142; 5 11, 177-78), Aswdg al-ashwag min masdri’ al-"ushshig,
«abrégé» du précédent. Vader, op. cit., 7, a utilisé le ms. d’Istamboul, Reis.

745. i
6. al-Anaki (Dawad b, “U. al-Darir; il vécur 4 Damas, au Caire et mourut i ;‘

|
l
]
i
i

La Mecque en 1008/1599, r. Gal, 11, 304 et 8), Tazyin al-aswayq bi-tafsil tartits |
aswdq al-‘ushshig, Baliq, avec en marge: Ibn a. Hajala (a. "Abbis A, b, Yahyi
al-TilimsinT, m. 7761375, r. Robson er Rizzitano, 11, 11, 707-08), Diwrdn al-
sabiba, 1391[1874. Ce Diwan appartient d’ailleurs également au genre, et il a
été plusicurs fois édité. Ibn a. Hajala y cite le Dy al- ashigin &'bn al-A'rabi ,
(M. b. Ziyad, m. 231/846 ou autres dates, ». Ch. Pellat, in Il 11, 728-29) qui |
est probablement I'un des plus anciens recueils du penre (r.Gal § 1, 186.‘). ?

927429

Claude GILLIOT, "Textes Arabes Anciens Edités en Egypte au

Cours Années 1990 a 1992°_MIDEO (Melanges Institut Dominicaln

d'Etudes Orientales du_Calre),V0l.21, 1993 Louvain. pp.385-562.
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Abstracta Iranica, XXII, 1999 Tahran. Ss. 152

334, IBN HAFIF, Abii ‘Abdallah Mohammad. « Resale-ye Saraf al-fugard’ ». Be
kaﬁc&e Fateme ‘Alaqe, Ma ‘aref, 16, 1 (1378/1999), pp. 98-132. c

AN Edition du traité d’Ibn Hafif (voir  son sujet J. C. Vadet, «Ibn Khafif / al-Shirdzi»,

%y Encyclopédie de 1 “Islam®, vol. 3, 1971, pp. 846-7) sur la pauvreté, sur la base d’un manuscrit
unique. Le traité a été écrit en arabe, traduit ensuite en persan par un nommé ‘Abd al-Rahim

\Qh b. Mohammad b. Mahmid. Il s’agit d’un recueil de versets coraniques, de hadit et de témoi-
\ gnages d’autorités sur la supériorité de la pauvreté. . - CE
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ABSTRACTA TRANICA, XXVI, 2003 TEHERAN, pp. 3,

5. DAFTARY, Farhad & MERI, Josef W. (eds.). Culture and Memory - in
- Medieval Islam. Essays in Honour of Wilferd Madelung. London, 1.B. Tauris, in
association with the Institute of Ismaili Studies, 2003, 464 p., fig., bibliogr., indeéx. |

Rassemble en trois parties 17 articles sur e theme de la.mémoire, de la mémorisation ou &C‘
~dela commemomtxon, precedes d’une bibliographie de I’muvre de Wilferd Madehmg (pp. 8- Q&\'\\},
40). A
1 The Transmission of Knowledge: G. Makdisi, « Universities, Past and Present» : L7
compare le développement des institutions d’enseignement =supérieur en Orient et en Q[\L N
Occident ; S. Schmidtke, « The ijaza from ‘Abd Allih b. Salih al-Samahij to Nasir al-Farddi
‘al-Qatift: A Source for the Twelver Shi’i Scholady Tradition of Bahrayn»; G{,\}‘ e
Martin J. McDermott; « Abw’l- Husayn al- Basn on God’s Volition » : I’A. traite ce point & J/_';\'} 195\
travers les ouviages de deux de ses dxscxples, le mii’tazilite al- Malahimi al-H " amezmi RN Q?I) :
(m. 1141) et'le shi‘ite imamite Sadid al- Din al-Finmas al-Rizl (m. 1204); A.J. Newman,
~~ Between Qumm and the West: The Occultation According to al-Kulaynt and al-Kitib al-
Nu'ménf » : alors que Kulayni puise chez les traditionnistes de Qumm, le recueil d'al-
Nu“mini refléte Ieffort deda communanté shi’ire extérienre pour rassembler d’autres hadit;
E. Savage-Smith, « Memory and Maps » (cf. cxr. n°207); Wadid-al-Qadi, « Abu Hayyan al-’
Tawhidi: A Sunni Veice in the Shi'i Céntury » : des passages d’Abii Hayyan al-Tawhidi,
cités ou paraphrasés par I"A., montrent Vascendance du shi'isme dans les cercles lettrés de
Reyy et Bagdad au 10° s. (exemples de controverses sur des ‘points d’histoire et de
théologie) mais aussi en milieu plus populaire (anecdotes vécues) et fournissent un
témoignage sur le climat socio-culturel de I’époque par un sunnite navré et irmité de
constater I'infiuence des admirateurs fanatiques d”*Ali g
1L Memorializing, Remémbering and-Forgetting : E. L. Daniel, « Bal’ami’s Account of; \ G
Early Islimic History » : PA. met en évidence la valeur historiographique du texte de\,
Bal'ami, détiille plusieurs passages'signiﬁcaﬁfs ol il différe de Tabari, en particulier sur la // \‘ 3
question de Ia chronologie, et fappelle que Bal'ami s’oppose & la vision implicite d’une fin | @
du monde imminente ; J. N. Bell, « “Say it Again and Make Me Your Slave’: Notes on al-
Daylami’s Seventh Sign of Man’s Love for God» : parmi les dix signes de Pamour de
I’homme pour Dieu énumérés par *Ali b. Mohammad al-Daylami (10° s, éléve d’Ton Hafif),
le septi®me est le plaiéir'ressenti par le mystique lorsqu'il est appelé par quelqunn d’autre 3

NE Al

SUNRA
se souvenir du Bien-aimé. Daylami commiente cette éape en citant deux. badit évoquant I'un
Abmham, I'autre e’ Prophete. L’A. montre le parti qu'a su tirer Daylami de ces deux
histoires, et la fagon dont elles sont présentées et interprétées par d’autres auteurs ; J. Bray,
AN e « Lists and Memory: Ton Qutayba and Mohammad b, Habib» ; D. J. Wasserstein, « A Jonah
\K " Theme in the Biography of Tbn, Témart»; A. Amanat, « Meadow af the Martyrs : Kas'yi s

@5 Persianization of the Shi’i Martyrdom Nzumuve in the Late Timfirid Hemt ».
/ “-Q\Q‘\ I Commemcrating Rulers, Dynasties and Conguests: M L.Bates, « Khurisini -
\ g\Rcvolunonaﬂes and al-Mahd?’s Title » (cf. cx. n° 184) ; L. Treadwell, « Shihdnshah and al-
\f)'\ ¥ Malik al-Mn’ayyad: The Legitimation of Power in Saminid and Bayid Iran» (cf. cx

n° 214) ; . K. Pooniawala, « The Begining of the Ismaili Da’wa and the Establishment of the
Fatimid Dynasty as Commemonted by al-Qadl al-Nu’ min »; P.E. Walker, «Purloined
Symbols of the Past: The Theft of Souvesirs in the Rivalry between the Abbasids and
Fatimids » ; S. A. Arjomand, « Conceptions of Authority and the Transition of Shi’ism from
Sectarjan to National Religion in Isan» ; P.Smoor, « “Uméra’s Poetical Views of Shiwar,
Dirghfim, Shirkih and Salih al-Din as Viziers of the Fatimid Caliphs ». MG.
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