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In 44/664, Mu‘@awiya dismissed him for
being too lenient; it seems that he retired

“to Mecca, where he died between 57/678
~and 59/680.

‘Abdallah b. ‘Amir is associated with
several early development projects in Basra,
including two canals, as well as the canal of
al-Ubulla, wells and date groves at al-Nih3j
and al-Qaryatayn, and improved water
supplies for the pilgrims at ‘Arafa.
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MicraeL MoroNy

‘Abdallzh b. ‘Awn

‘Abdallah b. ‘Awn. b. Artaban al-
Mugzani (c. 66-151/686-768) was a promi-

‘ABDALLAH B, ‘AWN

nent proto—SunnT traditionist from Basra
and is considered one of the founding
fathers of Sunnt Islam. Reports suggest
that he was born in the year 66/686,
though the date might be later, given the
many attempts in early Islam to push back
a figure’s date of birth in order to validate
his transmission of fadith from individu-
als he otherwise could not have met. Ibn
‘Awn’s education began in his hometown
of Basra with notable scholars such as the
semi-legendary al-Hasan al-Basi1 (d. 110/
728) and Muhammad b. Sirin (d: 110/729).

" He became a specialist in the study of

hadith, and toward the end of his life he
travelled to other towns in Iraq as well as
to Syria and the Hijaz. He is reported to
have studied with, among others, al-Sha‘bt
(d. after 103/721) in Kufa, Makhal (d. c.
115/733) in Damascus, and al-Qazsim b.
Muhammad b. Abi Bakr (d. after 105/
723) in Medina. '

Ibn ‘Awn was a staunch opponent of- the
Qadariyya (proponents-of “the_doctrine of

—free will) and the early Mu" tazila. Flis ¢ofi-

victions made him emphasise a particular
system of belief—legal, theological, and
political—that, among other things, op-

_poses the doctrine of free will and denies

Muslims the right to partake in uprisings
against their rulers. He sided with the sup-
porters of the assassinated caliph ‘Uthman
(r. 23—-35/644-56) in the controversy that
led to the first civil war (fitna), the impact
of which was felt centuries later. This bias
on the part of Ibn “Awn made him project
back (according to the traditions attributed
to him) views and attitudes that corrobo-
rated his own to various earlier figures,
especially his mentors such as al-Hasan and
Ibn Sirin, and even to some Companions
and the prophet Muhammad.

“Tbn ‘Awn died in Rajab 151/July—August
768. :
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Egypt. He is said to have embraced Islam before his
father and to have died in 68/687 or 69/688. There
are two elements in his biography that emerge time
and again: he is described as having had a sahifa,
nicknamed as-Sadiga (the Veracious one), in which

_ he is supposed to have written down sayings from

the Prophet. In Darimyi, I, pp. 136 f, there are two
bundle-supported traditions in which ‘Abd Allah b.
‘Amr’s safitfa is alluded to, see Sufyan b. ‘Uyayna
under Mz., X, no. 14800, and Yahya b. Sa1d al-
Qattan under VI, no. 8955. The traditions in this
vein in IS, IV 2, pp. 8 f, are all SS-supported and
thus, for the time being, tell us nothing definite. Sec-
ondly, in a large MC, Ibn ‘Amr is widely identified
with an ascetic lifestyle, entailing continuous fast-
ing (siyam ad-dahr) and Qur'an recitation and night
prayers lasting the entire night, an artitude which is
recorded to have met with disapproval on the part
of Muhammad, who is said to have taken him to
task for overdoing it. It could not be established
with any measure of certainty who could possibly
have been the first to bring a tradition of this purport
into circulation. In any case there is no hint of this
supposed lifestyle of his in the Sfra or in Wagid’s
Maghazr. The oldest published hisiory currently
available in which it is described is IS, IV 2, Pp-
9 f, where we find a large MC. Several CLs seem
identifiable in the isnads of this MC which, to make
matters even more complicated, is at the same time
a composite. These feasible CLs, the one probably
copying from the other, will be dealt with in their
own farjamas. Shuba seems among the oldest CLs
to have ventured an opinion on the issue laid down
in traditibns, see his tarjama under no. 8896 but
especially no. 8635, which consists of a number of
separate bundles superimposed upon one another.
Other (S)CLs discernible in no. 8635 are Ibn
Jurayj, Mis‘ar b. Kidam and Sufyan b, ‘Uyayna (cf.
also no. 8897). Furthermore, see AwzaT under no.
8961, Rawh b. ‘Ubada under no. 8960, ‘Abd Allah
b. Wahb under no. 8645, and Khalid b. ‘Abd Allah
under no. 8969. Malik has only one tradition deal-
ing with the discouragement of excessive fasting,
namely the ban on the wisal method, i.e. fasting
two consecutive days without eating and drinking
in between, but in his Miwarta' there is no trace
of the voluntary fasting traditions associated with
‘Abd Allah b. ‘Amr. The components of this com-
posite MC are sawm (or siyam) ad-dahr or sawm
al-abad, defined as voluntary fasting all the time,
and siyam Dawid, i.e. fasting one day and breaking
it the next, amounting to fasting half of the time.
According to Malik sawm ad-dahr is perrnitted,
provided that it does not include the days during
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which fasting is expressly forbidden: the days at
Mina, the day of sacrifice, and the day on which the
fast of Ramadan is broken (cf. I, p. 300). Further
components are (nocturnal) Qur'an recitation and
supererogatory night prayers.

‘Abd Allah b. ‘Awn, a Basran mawla who died in
151/768. When he married an Arab woman, he was
flogged by the Basran governor-cum-gadr Bilal
b. AbT Burda, cf. IS, VII 2, p. 26. He had a pri-
vate prayer site in his house which had no milrab,
a niche indicating the direction toward which
Muslims must perform their saldts; there he led
many people in communal prayers, while a mawla
of his called out the adhan, cf. IS, VII 2, p. 28. He
appears occasionally in traditions copied from, or
modelled on, those of contemporary traditionists.
Judging by the rijal literature, he is a well-known
figure. For someone whose expertise in sunna
is emphasized time and again', his hadith output
found in the collections is surprisingly meagre,
not at all commensurate with his supposed fame.
In Hilya, 11, pp. 43 f, there are various traditions
supported by more or less deep dives via Ibn ‘Awn
onto Nafi' / Ibn ‘Umar / Prophet strands, for which
the traditionists who used Ibn ‘Awn in their dives
are taken to task, exculpating Ibn ‘Awn from any
blame.

With a strand on the authority of Abii Ramla
‘Amir b. Abi Ramla—Mikhnaf b. Sulaym:

® “While we were staying in ‘Arafat, the
Prophet said: ‘People, every year for each
household a sacrifice (udhiya) and a propi-
tiatory immolation (‘atira) are obligatory.
Do you know what is meant with a ‘arrra?
That is what the people call a rajab offer-
ing (rajabiyya)”,
cf. Mz., VI, no. 11244 (d, ‘Awn al-ma‘bad, V11, p.
340, 1,1V, p. 99, 5, g, confirmed in IHL., IV, p. 215).
Ibn "Awn is (S)CL, but the tradition is generally
recognized as strange (gharib), a roundabout way
of expressing suspicion. As an afterthought d added
that the ‘afra was abolished and that the obligation
had to be seen as revoked. Both the companion

and the successor of the isnad strand are labelled %2

as completely unknown, which amounts to saying
that they were fictitious, cf. Ibn al-Qayyim cited in
‘Awn al-ma'biid.

1. Ibn Mahdi is reported to have said that he knew of no
one in Irag who was more knowledgeable in sunna than
Ibn ‘Awn, cf. Hilya, 111, p. 40. ;

Leiden 2007. pp. g

Juynboli, G. H. A., Encyclopedia of Canonical Hadith,

. ISAM 186969.
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‘Abdallah b. ‘Awn b. Artubdn (d. 151/768') was of less distinguished lineage
than al-Sha‘bi or al-Zuhri. Nothing is known about his father. His grand-
father, Artubdn, was a mawla of ‘Abdalldh b. Dharra al-Muzani, who took
part in the initial conquest of Iraq.> Artubdn was a generally unremarkable
figure, who is only remembered for his prominent grandson and for his
transmission of an anecdote about meeting ‘Umar b. al-Khattib while delivering
his zakat.® Ibn ‘Awn’s grandmother is mentioned as a captive in Khurasan
in 33/654.% Ibn ‘Awn’s ethnic and geographical origins are not explicitly
reported, but his connection to ‘Abdallah b. Dharra explains how his family

. came to be in Basra.

Little about Ibn ‘Awn’s youth and scholarly training appears in the sources.
Most reports place his birth around 66/686, but include no details about his
childhood.> He apparently fought on the Byzantine frontier at some point.
One story, preserved in several sources, describes him defeating a Byzantine
soldier in single combat. His role as the Muslim champion in this formalized
combat suggests that he was respected for his martial abilities and that he was
no mere foot soldier. Presumably such heroics would have earned him a place
in the diwan and a pension to support himself. He does not, however, appear
to have made military service his career.

Like al-Sha‘bi, Ibn ‘Awn was one, of the qurra’. In fact, he is described as
the “sayyid al-qurra’™ of his time.” As discussed in Chapter 3, the significance
of this label is hard to determine. It is, however, striking that prominent pro-
Umayyad scholars in both Kufa and Basra were linked to this group during
the governorship of al-Hajjaj b. Yisuf. This cannot be coincidental and sug-
gests that at least some of the most prominent Qur’an reciters were Umayyad
supporters. The fact that the sources include praise for Ibn ‘Awn’s eloquent
voice suggests that the qurra’ were indeed Qur’dn reciters.? Whether or not
Ibn ‘Awn derived any financial gain from his status as “sayyid al-qurra™ is
not clear.

He did, however, appear to live a life of relative comfort, thanks in part to
his military pension, but perhaps augmented by other income. While Ibn
‘Awn did not live the extravagant lifestyle of al-Zuhri, he was not enthralled
with asceticism either. The sources are ambiguous about his degree of
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prosperity. Some reports indicate that he had significant financial resources.
For instance, he had servants and owned a horse, which he used for warfare
and for pilgrimage. He also reportedly used a silver seal and had gold fillings
in his teeth.® He had no objection to scholars engaging in commerce, since
they had to provide for themselves.!® The sources do not indicate how Ibn
‘Awn supported himself. While these reports suggest that Ibn ‘Awn was not
averse to wealth, others point to his disdain or indifference toward money. He
reportedly was never seen with significant amounts of money and had no
savings when he died. A number of reports indicate that he gave away sig-
nificant portions of whatever income he may have gained. Ibn ‘Asékir reports
that Ton ‘Awn paid double the normal zakar, once to the government and
once directly to the poor.!! Numerous reports demonstrate Ibn ‘Awn’s piety
and devotion, but they generally do not treat him as an ascetic or mystic,
focusing on his prayer and nightly Qur’dn recitations. The ambiguity of his
attitude toward asceticism is captured in a report in al-Dhahabi in which
Mu‘adh b. Mu‘adh is surprised to see Tbn ‘Awn in a woolen robe. Ibn ‘Awn
explains that the robe had belonged to Ibn “‘Umar and that he had purchased
it from Ibn Sirin.!? The report implies that it was unusual for Ibn ‘Awn to
dress in such an ascetic fashion. At the same time, it shows that he attached
value to this woolen relic and that he was willing to spend money to obtain
such a novelty. It is difficult to fathom what the report meant to convey about
Ibn ‘Awn’s character. Was it intended to show that he was an ascetic? That he
found some spiritual value in talismans and relics? That he spent his money
on frivolous novelties?

There is no such ambiguity about Ibn ‘Awn’s theological positions. His
contempt for the Qadarites and their Mu‘tazilite successors is a frequent
topic in his biographies. He reportedly refused to greet Qadarites or to
discuss doctrine with them in any forum.!® Instead of listening to them, he
simply recited Q 6:68:

When you see them argue about Our messages, withdraw from their
company until they begin to talk of other things.'*

He blamed Ma‘bad al-Juhani and a mysterious figure named Sunhoya for
originating the doctrine of human free will and was present at the execution
of the Qadarite heretic Ghaylan al-Dimashqi.!® His disdain for partisans of
free will extended to the Mu‘tazilites as well. He reportedly refused to greet
the early Mu‘tazilite thinker ‘Amr b. “‘Ubayd (d. ca. 144/761) and even got up
and walked away when ‘Amr sat next to him.'®

Ibn ‘Awn’s hostility toward ‘Amr b. “Ubayd illustrates the severity of scholarly
divisions in Umayyad Basra. Despite their prominence, these two scholars’
circles did not overlap significantly. It is possible to show the extent of this
divide in Basra by utilizing the approach introduced in Chapter 3 to analyze
the divergent networks in Kufa. The only teacher shared by Ibn ‘Awn and
‘Amr b. “Ubayd was, not surprisingly, al-Hasan al-Basri. The next generation

Steven C. Judd. Religious scholars and the Umayyads: piety-minded supporters
of the Marwanid caliphate, London: Routledge, 2014. ISAM DN. 236247.
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