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“ON THE HEYKEL, A KIND OF MUSKA”

Absract .
In this article, the particular meanings of the word "heykel" accepted as an Arabic word

. . : n n :
in many dictionaries have been given. Later, different meanings of "heykel" as magic,
witch, and chann (talisman) that are not used in modern Turkish have been studied

and supported by some sample couplets of Ottoman poetry. Finally this meaning of
"heykel" has been designated to have very comimon usage in Ottoman poetry.
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Di\;aaf Siirinin Mitolojik Kuslar::
HUMA, ANKA VE SIMURG

H. Dilek BATISLAM

OZET

Divan siirinin kaynaklar arasinda niitolofi Snemli bir yere sahiptir. Ancak
divan siiri-mitoloji iligkisi konusundaki salgmalar syurlidir, Divan iirinde
kullanslan mitolojik Ggelerin neler oldugu ve bu felerin divan sifrindeki
yerini belirleyen ¢aligmalara ihtiyag vardir. Bu tir galigmalar divan giirinin
daha iyi anlagiimasina katkida bulunacakur, .

Yazimizda divan giiri-mitoloji iliskisiyle ilgili olarak divan siirinde sézii
edilen il mitolojik kug iizerinde duracagiz. Divan siirinin mitolojik kuglar
Hiimd, Anka ve Simurg'un divan giirinde hangi 6zellikleriyle, ne sikeliketa
ve nasil ele alindiklar taranan degigite yiizydlara ait on beg divandan segilen
drnek beyitler araciligiyla verilmeye caligld,

Anahtar Kelimeler
Hiima, Anka, Simurg, Divan giiri, mitolofi, ku;lar.

Divan siirinin mitolojik kuglarindan ligiinii ve bunlarin divan siirin-
deki kullanim 6zelliklerini ve sikligini incelemeye yénelik bu galigmada,
cesitli kaynaklarda verilen bilgilerden yola cikarak Hiimi, Anka ve
Simurg'u kisaca tamittiktan sonra taradigimiz Seyhi, Ahmet Paga, Neciti,
Cem Sultan, Mesihi, Usili, Fuzili, Hayali, Biki, Nefq, Nedim, Naili,
Nibi, Seyh Galip divanlarindan sectifimiz 6rnek beyitler aracihgyla di-
van siirinde Hiim4, Anka ve Simurg'un hangi 6zellikleriyle, nasil ele alin-
d1g1n1 tespit etmeye galisacagiz. Ayrica bu kuglarla ilgili gesitli tamlama ve
ifadelerin kullanim sikligin: verecegiz.

Divan siiri, beslendigi kaynaklar agisindan zengin bir siirdir. Gele-
nek, giinlitk hayat, din, masal, destan, efsane ve menkibeler, mitoloji vb.
divan giirinin kaynaklar ve kullandigi malzemeler arasinda yer almakta-
dir. Divan giirinin tam olarak degerlendirilebilmesi i¢in divan siirinin
beslendigi kaynaklar, yararlandig malzemeler tespit edilerek incelenmesi
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4
rebuilt on a smaller scale and it is now known as
Sar-i Pul-i Phuhiab, '

Bibliography: further to references in the
text: Bibl. Geogr. Arab.,, ed. de Goeje, index;
Yakit, ii, 316; Le Strange, 191; B. Spuler, Iran,
index. (L. LocKHART)

X HULWAN, town situated twenty five kilometres

south of Cairp, four kilometres from the right bank
of the Nile and approximately 35 metres above bank
level, Hulwin is linked by road and rail with Cairo
and is a rapidly growing industrial complex, contain-
ing a large steel works and the electricity generating
plant for south Cairo. At the 1960 census, its in-
habitants numbered about 95,000.

mineral springs. It would appear that the site was
settled in Pharaonic times, for during the excavations
" of 1946 graves and pottery dating from the First
Dynasty were uncovered; remains of Roman baths
were also discovered. However, it was not until the
period following the Arab-conquest and the governor-
ship of ‘Abd al-‘Aziz Ibn Marwan that substantial
settlement occurred upon the site. According to al-
Makrizi, when ¢Abd al-‘Aziz Ibn Marwin was forced
to evacuate Fustat during the disastrous flood of the
yvear 70/6g9o, he moved south towards what is now
Hulwin. The position pleased him, possibly because
of its proximity to Fustat and its being above the

and vineyards. He also ordered the construction of
a nilometer; this was replaced by the nilometer
constructed on the island of Rawda in g6/715.
During the governorship of “Abd al-®Aziz Ibn
Marwin, Hulwin continued to prosper and its fame
was celebrated in verse by the poet Ibn Kkavs al-
Rukayyat. After Umayyad times, its position
declined and, by the Mamlik period, the palaces and
mosques had disappeared and the source of the
mineral springs had become filled with sand. During
the reign of the Khedive ‘Abbas, the springs were
uncovered and_a centre was established at Hulwan
for the treatment of soldiers suffering from skin
diseases and rheumatism. Under Isma‘il and Tawfik,
Hulwin continued to grow and Ismi‘il built there
a palace for his mother (Kasr al-Walida). Baths were
built at the springs in 186g and, during the con-
struction, the remains of the Umayyad baths were
discovercd. The present baths were completed in
1892, On the banks of the Nile, adjacent to Hulwan,
King Yarouk (Fartk) built for himself a sunumer

Hulwin and became a museum and public park.
Bibliography: Ahmad ‘Abd al-Aziz JWudih
al-burhan fi fada’il wa mazayd Hulwdn, Caio 1894;
Youad Farag, Tae’rikh al-mudun al-kadima wa
dalil al-madina al-haditha, Cairo 1943-6, 1221.;
Hulwan, Ministry of Social Affairs, Cairo 1964;

Cairo 1963, 117 f.; al-Makrizi, Khiat, Cairo 1324,

ley and Los Angeles 1951, i, 10; Yakit, i, 321.
(J. M. B. Joxgs)

AL-BAYCA, pisnKasH].

* argest of the birds of prey of the Old World,
which—is—usuallyfound—in—the regionsof perpetual
<now; it carries off the bones of dead animals, breaks
them on rucks and eats the fragments, which led the

to all the other birds because instead of feeding on

Historically, Hulwan derives its fame from its !

level of the Nile flood. He set up his residence there,
built palaces and mosques and planted palm gardens |

residence; this was subsequently known as Rukn

Souad Maher, al-Kahira al-kadima wa ahya’uha, |

i, 337 f.; W. Popper, The Cairo nilometer, Berke- |

~HULWAN, “douceur”, “donative’ [see IN“AM, MAL -

”\%{A (p.}, the bearded vulture (Gypaetus barbatus), L

Persian poet Sa®di to say that the hwmmad was superior |

living flesh it ate only bones (Gulistan, i, story 15).
It was thought that anyone who intentionally killed
a humd would die within forty days. That this bird
was considered to be of good omen is illustrated by
another verse of the Gulistan (i, story 3): **Nobody
will go to seek for the shadow of the owl, even if
there were no huma in the world”; it was believed in
the ancient world that the shadow of the huma
falling on a person’s head predicted his elevation to
royalty: thus this verse of the Bustan (ed. Furughi,
26, v. 15): “I wished that, thanks to myv fortunate
star, the wing of the huma should be spread out over
my head”. Hence the epithet humayiin {g.v.] meaning
| ‘‘august, royal, fortunate, of good omen”, and
humdy with the same meaning, which has become a
proper name: e.g., Humiy, the mobadh of Bahram
Gir, and Humay, daughter of Gushtasp (Wolff,
Glossar, s.v.), Humay, sister of the hero Isfandiyar
(Shahnama, Tehran 1935, vi, 1613-4, v. zo071; tr.
Mohl, iv, 428), Humay (Ar. Humaiya), daughter and
wife of Bahman (Artaxerxes) son of Isfandivar and
mother of Darab (Tehran ed., vi, 1755 fi.; tr. Mohl,
v, 11-36; see DARAB). Humay is the name of the
prince of Zaminkhavar and Humayun that of the
princess of China in the verse romance by Kh*idji
Kirmiani [see wirMANI]. The humd is mentioned
several times in Firdawsi's Book of kings: the royal
crown is sometimes ornamented with huma feathers;
a steed seems like a huma in full flight; the wings of
the huma cover a fortress with their shadow; a place
is so terrifying that even the humd is afraid to fly
over it (for other examples, see Wolif. s.v.); in short,
the poet makes use of the huma to create striking
images, but does not attribute to it the magical
powers which he gives to the simurgh [g.2.]. On the
statement of the Fihrist that the Thousand and one
nights were written for the queen Humay, daughter
nf Bahman, see ALF LAYLA Wa-LAYLA, col. 361a.
Bibliography: Gr.r.Ph, ii. index, s.vv.
Humaiy, bumayin; ‘Attar, Manfik al-fayr. tr.
Garcin de Tassy, 49; Husayn Wa‘iz, Anwdr-i
Suhayli, Calcutta 1824, 363; A. Christensen, Les .
Keyanides, 149 {Arabic sources in notes).

(Cr. Huart-[H. Massg])
~—HUMAM 5. YUSUF [see nawwira {Egvpt and
i the Sudan)].

i HUMAM aL-DIN B. ‘ALA®> TABRIZI, Persian
i poet of the Mongol period who was for some time
vizier of Adharbaydijan. He was held in great esteem
i by contemporary men of standing such as Rashid
al-Din Fadl Allih and Shams al-Din Muhaminad
Djuwayni, the Sdahib-Diwan. In 686/1287-§ he
accompanied the latter to RGm for the sequestration
of the property of the Parwana Muin al-Din—an
event to which he alludes in his poems. Towards the
end of his life he became the disciple of Shaykh Sa‘id
Farghani, and after performing the hadjdi, retired
to the Aiankdh which he had founded at Tabriz with
some financial assistance from the Sdakib-Diwan.
Several sources state that he died in 713/1313-3 but
in the Mudjmal-i Fasihi it is mentioned thathisdeath
took place in 714/1314-5 at the age of 116. His poems
were collected on the instructions of Rashid al-Din
Fadl Allih and edited posthumously with a preface
in which his age at the time of his death was given
as 78. He was buried in his khdnkdl at Tabriz.
Humim has left a Diwdn of 2,000 verses including
some-Arabichasidas in praise-of Nadim-alDinAbd
al-Ghaffir, the KNddi al-Kudat Muhyi al-Din, Shaykh
Tbrihim b. Sa‘d al-Din Hamawi, Kutb al-Din
Shirazi and the Sahib-Diwédn. Some of his Persian
poems are in praise of Ghizian Khian. His ghazals.




HUMA

al-Isfahani, Hilyat al-awliya’, Cairo 1932—
8, 10:245, no. 568). He is also presented
as competent in the science of hadith and
is said to have transmitted the Tradition
reported by the Prophet’s companion Ibn
“Umar (d. 73/693) that tells the story of
a man who had died while performing
the fast of Ramadan, after having been
instructed by the Prophet to have his ben-
eficiaries feed a poor person untl a certain
date. The rest of the account consists of a
paltry moralising corpus that Abti Nu‘aym
reproduces mostly word for word, accord-
ing to al-Sulami. Thus, rather than a truly
organised mystic tendency, the promotion
of the ever so discrete movement attrib-
uted to the first Malamatiyya may have
been but a ficdon initated by al-Sulami
himsell and subsequently taken up and
promoted by other authors, ranging from
Abt Nu‘aym to al-Ghazali (d. 503/1111),
the scholar, theorist, and mystical and
pastoral theologian from Khurasan, who
reproduces some of its aphorisms in the
Itya’ ulim al-din (“Revitalisation of reli-
gious disciplines™), as, for example, to
illustrate the theme of patience (sabr). The
Hanbalr Ibn al-Jawzi from Baghdad (d.
397/1201) again presents the ascetic fig-
ures of Nishapiir's Malamatiyya in the
Sifat al-safwa (“The characteristics of the
most excellent”), which, under the pre-
text of correcting certain supposed errors,
aims to reinterpret Abli Nu‘aym’s Hifya.
Several ascetic and mystical movements
of the seventh/thirteenth century, some of
them well organised and eflective, such as
the Qalandarivya and the Nagshbandiyva,
would claim ideological affilliation to the
teachings of the Nwshaptr Malamatiyya
and to figures such as al-Hnii, whom the
ascetic-mystical literature stemming from
al-Sulanmt had probably appropriated and
creatively “re-invented” as Malamatis

two centuries earlier (the Qalandariyya,
consisting mostly of celibate mendicant
ascetics and sometimes characterised as
antinomian, is of Central Asian origin and
appears in fifth/eleventh-century sources;
the Nagshbandiyya, whose eponymous
founder, Baha’ al-Din Nagshband, died
in Bukhara in 791/1389, is now wide-
spread).
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JacgueLIxe CHaBBI

Huma

The Humia (Persian, from Avestan
homdio) is a mythological bird in ancient
Iranian sources and later widely used in
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