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jodrnal of Abbas: dies Y ned, 20/7 Jacden s . /32-36/
Umayyad and Abbasid caliphs, it was bound to surface-as a symbol of power doubt on the existence of the burda in Umayyad times or may reflect the dy-
very naturally. It was probably with the Abbasids, however, that the term gadib nasty’s reluctance to honor a relic that belonged to the Prophetic family with
emerged to refer to the staff, instead of the term sa, under the refining influ- whom they were fighting.
ence of Perso-Arab Baghdad. We may find a remnant of this gradual change in Mu‘awiya's interest in acquiring the burda appears therefore as an excep-
terminology in a story about the caliph al-MahdI where he recounts a dream tion to later Umayyad behavior, and may need to be understood in the light
he had in which he learned of the longevity of the reign of his son and second of source-critical problems. Although a political figure and founder of the
successor, Hartin al-Rashid, compared with that of his other son and first suc- Umayyad dynasty, Mu‘awiya was also a Companion of the Prophet, which
cessor, al-Hadi. “I saw myself in a dream,” al-Mahdi said, “giving a rod (gadib) made his image susceptible to embellishment. The tendency for such embel-
each to Miis (al-Hadi) and Harin (al-Rashid), and Masa’s rod put forth leaves lishment increased under the Abbasids, especially after the famous Mifna or
for a little way at the top only, whereas Hartin's sprouted leaves from one end inquisition begun by al-Ma’min in 217/832 had been lifted during al-Muta-
to the other”?3 The usage of the term gadib instead of ‘sd in this anecdote al- wakkil’s reign (232-247/847-861). In an effort to strengthen the place of fadith
= most certainly refers to the gadib of caliphal insignia, but with the naturalistic science and orthodox doctrine, the ulama’ emphasized the probity and ex-
X fmage used of leaves sprouting from it, one also reads evocations of ancient cellence of Muhammad’s entire circle of Companions. Mu‘awiya's association
< .7 &reco-Roman laurel leaves and the role of wreaths in the mythology of power.2* with the second caliph, ‘Umar, to whom he served as governor in Syria, added

luster to his legitimacy and pious image, culminating in his expressions of pur-
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orted regret at the end of his reign over having attained caliphal power.2”
ter Mu‘awiya there is a lengthy hiatus of references to the burda until the
of the Umayyad period when a new leaf of political pretension turns with

ThéMantle of the Prophet”

; JI‘ he object that receives more emphasis than the staff in the sources, however,
~2and becomes more evocative of radiating blessing is the mantle (burda) of the
ZProphet. The sources consistently mention it as a signifier of the legitimate
= ¢Prule for its wearer. A famous story describing the first caliphal acquisition of
the burda states that the founder of the Umayyad dynasty, Mu‘awiya, bought
it from the poet Ka®b b. Zuhayr who had received it as reward for a panegyric
poem that he delivered in the presence of the Prophet.? This story has tended
to be accepted without questioning by historians as the entry point for the
burda into the Islamic insignia of power. And yet in spite of this story, the
Umayyad caliphs are not reported to have worn the burda in public, and court
poets, such as Jarir and al-Farazdag, never mention it in their panegyrics for
the caliphs.26 This scarcity of Umayyad interest irrusing the burda either casts

23  Tabari, Tarikh, 1, 577; trans. Bosworth, The Abbasid Caliphate, 54-55.

24 Fears, Princeps a Diis Electus, 57, 212, 222.

25 Ibn Sa‘d, Tabagat, 111, 262.

26  Al-Farazdag's poetry generally preserves little mention of the relics of the Prophet. In a
poem praising Yazid b. ‘Abd al-Malik, he provides the only clear mention of the staff of the
Prophet ( @sd, not gadib), and of a ring (khatam), not so much associated with the Prophet
as with kingship and the inheritance of ‘Uthman to whom he refers a lot (Diwan, 11, 124).
In a poem praising Hisham b. ‘Abd al-Malik, al-Farazdaq speaks of “the one who holds
power and has inherited the two wooden objects” (Diwan, v, 59: wa-man waritha I-udayn
wa-l-khatam alladhi lahu l-mulk; and Diwan, 11, 302: ‘asa al-din wa-{-‘udayn wa-l-khatam

JOURNAL OF ABBASID STUDIES 4 (2017) 62-96

03 Husts

e transition to the Abbasids.?® With their pretensions to being imams and

alladht yu'ti bini Allahu mulkahu kulla g@’imi). The editor of the poem comments that

al-udayn (“two wooden objects”) refers to the staff and the pulpit of the Prophet in

Medina. References to the sword of the Prophet are also questionable. Al-Farazdaq re-

peats the line about “the caliph striking with a sword used by Muhammad at Badr against

the infidel” in poems praising Yazid b. ‘Abd al-Malik (Déawan, 11, 353), Hisham b. ‘Abd al-

Malik (Déwan, 11,189) and al-Walid b. Yazid (Diwan, 11, 92), and often speaks of the caliph

or commander using the sword figuratively (when he speaks of sayf jama‘a [Diwan, 1, 12]
or of sayf Allah [Diwdn, 1, 71, 231; 11, 42]). In most of his poetry, al-Farazdaq dwells more
on terminology of kingship than caliphate.

27 A famous story describes how.Mu@wiya asked on his death bed to be shrouded with a
shirt that the Prophet had once clothed him with and to be buried with nail clippings of
the Prophet, hoping that this would hefp him receive divine forgiveness (Tabari, Tarikh,
11, 200-202; Dhahabi, Styar, 111,158-59). Without the relic reference, the story of Mu‘awiya’s
final regrets greatly resembles that in the biography of ‘Amr b. al-As (Ibn Sad, Tubagat,
IV, 259-260; V11, 494). Al-Dhahab¥’s version, going back to a tradition based on the author-
ity of Ibn ‘Abbas, states that Mu‘awiya had preserved hairs of the Prophet, rather than
nail clippings, and that he asked for these relics to be included in his burial. A similar
pious representation is attributed to the Umayyad caliph ‘Umar b. ‘Abd al-‘Aziz (Ibn Sa'd,
Tabagat, v, 406).

28  If Mu‘awiya’s claim to have acquired the burda from Kab is true, then it is possible that
the burda was buried with Muawiya (Qaramani, Akhbar, 1, 255 11, 10). However, the cred-
ibility of such a story is dubious in the light of a pious gloss on it in hadith literature. In a

JOURNAL OF ABBASID STUDIES 4 (2017) 62-96
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DICTIONNAIRE DETAILLE

e

NOMS DES VETEMENTS

CHEZ 1LES

ARABES

OUVRAGE COURONNE ET PUBLIE PAR LA TROISIEME CIASSE

DE L'INSTITUT ROYAL DES PAYS-BAS

PAR

R. P. A. DOZY.

»Qu puiser sur le costume de tant de contrées
»étrangires des renseignements précis et exacts? —
. Dans les manuscrits de nos bibliothbques si pea
» consultée , dans les voyages anciens et méconnus.”

M. Feromxaxo Denis.

(Journal asiatique, tom. XI, pag. 320).

Imprimé au Liban

152 s

.

»une petite chaine. La plupart des femmes portent ce Aaik surle
»corps nu. — — Les ouvertures sont aux ctés, et quand une mére
»veut allaiter son enfant, elle fait sorlir la mamelle par cette
»ouverture, ce qui est aussi le plus commode pour l'enfant
»que la mére porte ordinairement sur le dos; d’ailleurs elles
»ont les mamelles trés-grandes, tant qu’elles sont jeunes.” Au
rapport du méme voyageur quelques femmes portent 1°. la che-
mise, 2°. le kaftan, 3°. la x_»)MM, 4. le kaik avec le ha-
zem ‘J)-é.

Le s ou W5ls est mentionné également par Lempriere
(Tour to Marocco, pag. 39, 293, 295, 386) qui écrit Aaick,
et par Ali Bey (Zravels, tom. I, pag. 16, 29, 73, 80) qui écrit

. #haik. Enfin plusieurs voyageurs qui, de nos Jjours, ont visité
le Magreb, tels que Riley (Loss of the dmerican brig Commerce,
pag. 407, 492), M. Jackson (ALccount of Marocco, pag. 138),
M. Griberg di Hemsd (Specchio geografico e stalistico dell’
Lmpero di Marocco, pag. 81), le colonel Scott {(Journal of a

Je veux parler du terme \..:'LE_?&’; Sclon Pedro de Alcala (Vocabulario Espariol
Araligo, aux mots anzuelo (garavato), garavato) on applique le nom de Gl
i un morceaw de fer recourbd, i un petit crochet, i un hamegon. En effet Ibn-
Batoutah (Poyages, man. de M. de Gayangos, fol. 284 vo) rapporte que les esclaves
des négociants de PInde portent 3N _e | é,) A da é) P h.\l.c O).c
75 Leade Eoie BEs o= Wy Lef 106 d0s Glb s
FIVIN'S WO ul.c, Ué)jl"’ g:))_h »un gros biton, garni d’une pointe de fer,
»et en hant d’un crochet du méme métal. Ainsi, quand le portenr est fatigué ev qu’il
»ne lrouve point de banc pour s’y reposer, il fiche son biton en terre, et pend son
»fardean au crochet.” Le mot Sllaze désigne encore un bdton armd & Pune de
ses extrémités d'un morceau de Ser pointu et recourbé (Alcala an mot cayado

de pastm), el aussi une ancre (Alcalﬂ. aux mots ancora, C‘lﬂglll! (gl“f'lo de ﬂal’é’),

garfio; Dombay, Gramm, ling. Maure-Adrab, pag. 101).

LIBRAIRIE DU LIBAN
Riad Solh Square
BEIRUT

s — K¥po 9163 — (S5

residence in the Esmailla of dbd-el-Kader,pag. 5) et Lady
Grosvenor (Narrative of @ Yacht Foyagein the Mediterranean,
during the years 1840—1841), ont parlé de ce vétement, en

écrivant haick, hayk, hhatk ou haik.

fop ()

Ce mot désigne I’habit, ou le manteau grossier, que les
fakirs ct surtout les Sofis portent en Orient. Al-Makkari (H:is-
toire d’Espagne, man. de Gotha, fol. 201 1r°) dit d’'un des Sofis
qu’il était: x5, 2

)
la Biblioth¢que de Leyde, et qui renferme plusieurs opuscules,

Y ao}_, Dans un manuserit que posséde

relatifs aux Sofis, (man. persan 1038, fol. 22 v°) on trouve:

ks L cindal 5l G paye Ly 00 iy x5y OLH;)Q

(1) Le mot &.9;.5;., avee le plariel U)/'b/’ figrxiﬁe encore! une pioce d'dtogfe.
Je lis daus Nowairi (/Mistolre d&'Egypte man. 2 m, fol. 204 yo): U)'> -_— SU:.L:‘
&')O LSJSL» tESf ULQ/ »Il lui donna deux cents aunes de pitces d’étoffe
»de lin &Europe.” Dans les Mille ot une Nuits (éd. Macnaghten, tom. I, pag. 269):
L@ L@,.bo d“;) w’).i‘ é‘ Qe 11 prit la pidee d’étoffe et en fit une

»bourse.” Dans le Dictionnaire Biographique d’Ibn-al-Khatib (man. de M. de Gayan-

gos, fol 61 v0): cx;? Lo 535)..[:.: oo ol due oo ool JW
wlily elie, &ty Grs fs'L_:‘o) Gs s po 30
8‘)_{; (lis. g—'_g‘._';‘))»(]n dit qu’aucun de ses éganx wavait rassemblé une si grande

»quantité d’argent monnayé et non monnaye, de livres de mise et de recette, de pitees

-y

ad’¢tofles, de vases, de meubles, d’astensiles et de chevaux.” A Malte le mot X352

a le méme sens et il y désigne en outre un mailiot d’enfant. Voyez Vassalli, Lexicon
Melitense, col. 279.
Celui qui vend les U):_f? est nommé wa"))b' Voyez Makrizi (Description de
I Egypte, tom. TI, man, 372, pag. 354, 357).
20
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HIRKA 1 SERIF ZIYARETI
s

o
o
e

o

M’m
Zeynep Tarim Ertug*

Hirka-i Serif, Hz. Muhammed'in ¢esitli vesilelerle meghur Arap sairi
Kaab ibn-i Ziiheyr'e, Veysel Karani'ye ve Eyle §éhri halkina hediye ettigi
hirkalarn i¢in kullamlan bir tabirdir. Kaab'a verilene "Sami", Veysel Karani'ye
verilene "Yemani" adi ver11m1§t1r Eyle sehrine hediye edilen hirka ise

"Abbasi halifelerinin eline gegmisse de Mogol istildsi esnasinda imha

ed1lm1§t1r Mevcut iki hirkay: biribirinden ayird etmek igin "Sami" olana
Hirka-i saddet, "Yemani" olana da Hirka-i gerife denilmistir!. Topkap:
Sarayinda bulunan hirkanin Ibn Ziiheyr'e hediye edilen hirka oldugu
diigtiniildiigiinden Hirka-i saddet adi verilmektedir?. Bilinen diger hirka ise
1027 tarihinde Istanbul'a Siikrullah Efendi tarafindan get1r11m1§ olup,
kendisinden sonra ¢ocuklarma intikal etmistir. Uzun siire kendilerine "hirka-i
serif seyhleri” adi verilen bu dilenin elinde muhafaza edilmistir3. S6z konusu
olan Hirka-i gserif bugiin Fatih'de aym isimli semtde Sultan Abdiilmecid
tarafindan yaptirilan Hurkaigerif Camiinde muhafaza edilmektedir.

Bugiin Topkap: Saraymda buluna.n hirka iizerinde ilk incelemeyi yapan
ve kumaglar iizerinde k1ymet11 calismalan ile tanman Tahsin Oz, Hirka-i
saddetin 124 cm boyunda genig kollu olup, siyah yiinli kumagdan yapildigini,
icinin krem renkli ylinlii kumasla kapli oldugunu sdyledikten sonra hirkanin,

Dr., 1. U. Edebiyat Fakiiltesi, Tarih Bolimii.

Hz. Peygamber, Kaab ibn Ziiheyr tarafindan kendisine takdim edilen Kaside-i Banet'den
cok memnun kalarak hirkasimi gaire hediye etmistir. Hirka, sairin 6liimiinden sonra
Muaviye tarafindan varislerinden satin alinmustir. Kaab ibn Ziiheyr'in ad1 Ziibeyr olarak
da kaydedxlm1§t1r Ismaﬂ H. Baykal, Enderun Mektebi. Tarihi, Istanbul 1953, s. 118, 119 ;
René Basset, "Biirde”, /4, 11, (1986), 837, 838: Kasim Kufrali, "Hirka-i Serif", IA, V11,
(1986), 450- 452.

Topkap1 Saraymnda bulunan hwkadan ve ziyaretten bahseden birgok arsiv vesikasi ve
tesrifat defteri "hirka-i serif” tabirini kullanomslardir. Diger hirkadan da aym sekilde
bahsedilmesi bu ayrintimn fazla gdz 6niine alinmadigini gosteriyor.

Kasim Kufrali, a. g. m, s. 451.




166 : VETHADIPA.

like krfra. 1t is an oblique cuse of o verbal noun, and the

word implies no voice, But the history of the use renders -

it certain that the real rendering as felt by the users is
either ‘the people huving been removed ' or *room having
been made,’ tuking the word us an impersonal passive, the
passive sense being in either cuse retuined, just as I hold
that the active sense of the Sanskrit gerund is never lost.

A. Berrigpare Keiru,

VETHADIPA.

In this Journal, 1906. 900, note 1, Dr. Fleet has men-
tioned as highly probable, with the reservation *“if the
true spelling of the modern name is such as to justify the
connexion,” n suggestion by Dr._Iloey that V&thadipa
might be recognized in the Bettial, Bettia, or Bettii of
the present duy, in the Champiiran district.

But Betiyd (sfagr or fafaqr) can hardly be Véthadipa
(@3F), for the & in Wfamy is dental. The name of the
town often occurs in literature, as it was the birthplace
of Vallabbdchiirya, Thus, from Ilurischandra’s Vallabbi-
chiirya- jivana-charitra, p. 31: — wew W (Vallubho's
father) started from Aysdhyd for Kiéi, and w®TH ¥
fafmr @ @ ¥ . . ... . WEIW (ie, YEH(W)
# Vallabha was born.

G. A. Grienrson.

A Nore oN taE Nasabu'l-Khirga.

I wish to take the earliest opportunity of correcting an
error, which Professor Margoliouth has kindly pointed out
to me, in my rendering of the words <otS i _sleadl JU
u)sh -l (p. BO6 supra, line 3 from foot)., The «wi
:Ujs'“ is not, as I supposed (p. 799, . 1), 2 work of Sha‘rawl
or Sha‘rini, but refers to the document showing the descent
of Ibnu’l-‘Arabi’s khirga (religious habit) from the Prophet
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al-Khidr through certuin intermediaries (whose names
Professor Margoliouth informs me, are mentioned in the
Futthdt al-Makkiyya, i, 242) down to himself. Professor
Margoliouth adds that the passage to which these words
refer is to be found in Shu‘réni’s Lawdqibu'l- Anwdr
(Cairo, 1291 a.m.), i, 251, and runs as follows: g
a3, i g b ayl) WS gy xdl, “al-‘Arabi, with
the definite article, as I Lave seen it in his own handwriting
in the pedigree of his khirga.” Such pedigrees frequently
occur in Sifi biographies; cf., for example, the nasab of Abi
Sa‘id b. Abi’l-Khayr (Asrdre’l-Tawhid, ed. by Zhukovski,
p- 35, 1. 18 sqq.) and of Abu'l-‘Abbds Quesdb (ibid., p. 69,
1. 5 8qq.). 'The same work supplies some interesting details
concerning the significance of this investiture (p. 55, 1. 4
8qq.): *'T'he Pir, by luying his hand on the disciple’s head
and clothing him in the kAfrge, indicates to all and sundry
that he knows and has verified the fitness of that person
for companionship with the Safis; aud if the Pir is famous

-und enjoys credit among them, they all put confidence in

his act of investiture no less than in the testimony of an
approved witness or in the decision of a judge who is
qualified to decide points of law. It is for this reason that
the Safis, when a dervish whom they do not know comes
into the convent or desires 1o nssocinte with a party of
dervishes, enquire of him: ‘Who was thy *“Pir of com-
panionship ** ? ' (Pir-i suhbat), and * From whose hand
didst thou receive the hhirga?’ 'The Sifis hold these two
nasabs in very high regurd: indeed, there is mo nasab in
the Puth (Zurigut) except these two. If anyone should
fuil to estublish thess two relutionships to a Pir who is
exemplary (mugladd), they drive him forth and will not
sdmit him to their society,”

Reverting to the lives of Tbun'l-Férid and Ibnu’l-*Arabj,
T may perbaps bo allowed to mention thut Professor B,
Moriz has compared the doybtful rendings in my MS. with
the copy in the Khediviul Library—*u quite modcrn one,
transcribed in 1889 from a copy belonging to the library of
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Diinyanin en bahtiyar ve miistesna emanethanesi:

Hirka-| Saadet Dairesi

Mukaddes emanetlerin en degerlisi Hirka-i Saadet'in de

bulundugu daire, Yavuz Sultan Selim’'den sonra 400 yil

belirli giinlerde biiyiik bir hilrmetle ziyaret edilmistir.
iste bir Ramazan ziyareti...

Hilmi Aydlh

dyiik Tirk cihangiri Yavuz
. ). Sultan Selimle birlikte Topka-
. pt Saray1 yeni ve giizel bir gele-
=" nefe daha sahit olmaya basladi.
1517 yili ve onu takip eden senelerde
her Ramazan, 15. giin yaklasirken bii-
tiin saray erkaminda bir telas, bir kosus-
turma, bir harekettir gézlenirdi. O giin
herkes icin ¢oskuyla beklenen biiyiik
bir gtindii. Pasalar, Vezirler, Seyhtilis-

Has Oda’nin muhtesem gizel-
likteki ginilerinden bir dmek.

lam, Vezir-i a’zam gibi devlet ileri ge-
lenlerinin mekanlarinda bir hareketli-
lik olurdu. Hirka-1 Saddet dairesindeki
telas, heyecan ve kosusturma ise baska
bir dlemdi. Uzun ve genis kollu hir-
ka'nin icerisinde yer aldifi sanduka
Revan odasi’'na nakledilerek, dairenin
her tarafr siipiirliliir, silinir, duvarlar
giilsuyu ile yikanmr, misk ile kokulan-

< dinlirdr. Dairenin siitunlan cilalanip,

0d agaci ve buhurlar yakildiktan sonra
icinde mukaddes emaneti tasiyan san-
duka 15 kadar hane-i hassa agasinin
refakatinde dualar ve Salavit- Serife-
ler ile tekrar esas yerine konulurdu. Ni-
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DESCRIPTION AND RESEARCH

S. E. Grigoryev

AFGHAN HISTORICAL SOURCES ON THE KHIRQA
OF THE PROPHET MUHAMMAD

The halting, gradual spread of Islam in Afghanistan, spaced
over nearly a thousand years, led to an abundance of popular
Islamic forms of worship there. Because of Afghanistan's dis-
tance from the Islamic centres of Arabia, Syria, Iraq and
other regions of the Near East, it was not visited by any of the
four so-called Rightly-guided caliphs or other great saints of
Islam. Yet the country is bursting with graves, mazars, the
ziyarats of caliphs and Muslim saints who, however, never
saw those places, local saints, shahids, hadrats, miillds,
hajjts, etc. The population venerates various passes, moun-
tain summits, valleys, rivers, cliffs and rocks, groups of
trees and simply spots on the map. Today they are linked
with the activities of local or pan-Islamic saints; in fact,
they are usually throwbacks to past beliefs held by the in-
habitants of this poly-confessional and poly-ethnic country.

Afghanistan contains an enormous number of sacred ob-
jects linked by the local population with one of the four
Rightly-guided caliphs — ‘All b. Abi Talib, traditionally
called there Shah-i mardan (Lord of Mankind). Among the
holy places considered by the Afghan population to have a sa-
cred tie with the Prophet Muhammad, two stand out. These are
the Friday mosque in the southern Afghan city of Jalalabad,
with its hair from the beard of Muhammad, and the mazar of
khirga-yi sharif in the city of Qandahar (see fig. 1), which
holds one of the greatest holy relics in Islam, the khirga (cloak,
hair-shirt) of the Prophet (see fig. 2). Abmad-shah Durrani —
founder of the Durrani empire and one of Afghanistan's most
brilliant rulers — was buried in the mazar in 1773.

Here is how the well-known Afghan historian ‘Aziz
al-Din Wakil PupilzayT describes the khirga of the Prophet:
“The khirga is of thick wool, with two short sleeves that are
shorter than the flaps. It is made of fine, shining bluish
camel's wool. It fits a short man. It has no lining. The two
front panels are moth-eaten and hemmed” [1]. According to
Afghan legend, the khirga was made by the Prophet himself
with the help of his family. The Prophet wore the khirga
during his fatal illness. Before his death Muhammad be-
queathed it to ‘Umar b. al-Khattab al-Fariiq, the future sec-

ond caliph, as well as to his father-in-law, the future fourth
caliph, ‘Ali b. ‘Abi Talib. After the latter's death in 661, the
khirga was given to sayyid ‘Umar b. al-‘Amr al-Qurani.
The khirga was later taken to Yemen, then to Baghdad, and
then to Central Asia. Wherever it was taken, the khirga was
usually kept in a specially constructed house that almost
immediately became a place of worship.

A number of motifs connected with the appearance of
the khirga of the Prophet Muhammad in Afghanistan are, in
my view, of special interest. Local Afghan historical sources
contains a wealth of information about the complex fate of
this relic, which the Afghans so revere. The most important
among them is considered the Siraj al-T¢ awdrikh (“Lantern of
History”), which contains the main explanations for the ap-
pearance of the khirga of the Prophet in Afghanistan. It is the
official historical chronicle of Afghanistan, written by Fayd
Muhammad-Khan Katib, court historiographer to the amir
Khabiballzh-khan, who reigned in the early twentieth cen-
tury. This three-volume work describes the history of Af-
ghanistan from 1747 to 1896; it was published in Kabul in
1913—1915. The second — most significant and valuable
materials on the odyssey of the khirga in Afghanistan —
are found in the historical manuscript Tarikh-i Badakhshan
(“History of Badakhshan”), written by the Badakhshan au-
thors Sang Muhammad Badakhshi and Mirza Fadl ‘Ali-Bek
Surkhafsar at the turn of the nineteenth — twentieth cen-
tury. It is held at the St. Petersburg Branch of the Institute
of Oriental Studies (call number B 2311). A facsimile edi-
tion of the manuscript text, a work of regional Afghan his-
tory that narrates the history of Badakhshan, an inaccessible
mountainous region in north-eastern Afghanistan, was pub-
lished in 1959 by Professor A.N.Boldyrev (Leningrad
State University). In 1997, a facsimile of this manuscript
with a translation from the Persian, introduction, notes and
appendices was published by Professor Boldyrev and by
the author of the present article.

We read the following about the appearance of the khirga
in Afghanistan in the first volume of Sird@ al-tawarikh:

“In 1172 (1758) Ahmad-shah sent the wazir Shih Wali-khan with a force of six thousand to Balkh and Badakhshan, where the
local populace had revolted. Murad-Bek, the ruler of Bukhara, went to help the inhabitants of Balkh and Badakhshan. The Afghan
forces moved from Herat to Bukhara through Meyman, Balkh, Andkhoi and Shibergan (cities in northern Afghanistan— S. G).

© S. E. Grigoryev, 2002
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OSMANLI DEVLET TESRIFATINDA
HIRKA-I SERIF ZIYARETI

Zeynep Tarum Ertug*

Hirka-i Serif, Hz. Muhammed'in ¢esitli vesilelerle meshur Arap sairi
Kaab ibn-i Ziiheyr'e, Veysel Karani'ye ve Eyle géhri halkina hediye ettigi
hurkalart i¢in kullanilan bir tabirdir. Kaab'a verilene "Sami", Veysel Karani'ye
verilene "Yemani” adi verllmlgtlr Eyle sehrine hediye edilen hirka ise
Abbasi halifelerinin eline gegmigse de Mogol istildsi esnasmnda imha
edilmistir. Mevcut iki hirkay: biribirinden ayird etmek igin "Sami" olana
Hirka-i saddet, "Yemani" olana da Hirka-i serife denilmistir!. Topkapt
Sarayinda bulunan hirkanin Ibn Ziiheyr'e hediye edilen hirka oldugu
diigiiniildiigiinden Hirka-i saddet ad1 verilmektedir?. Bilinen diger hirka ise
1027 tarihinde Istanbul'a Siikrullah Efendi tarafindan getirilmig olup,
kendisinden sonra ¢ocuklarma intikal etmistir. Uzun siire kendilerine "hirka-i
serif geyhleri” ad1 verilen bu ailenin elinde muhafaza edilmistir3. S6z konusu
olan Hirka-i gerif bugiin Fatih'de aym: isimli semtde Sultan Abdiilmecid
tarafindan yaptirilan Hirkaigerif Camiinde muhafaza edilmektedir,

Bugiin Topkap: Sarayinda bulunan hirka iizerinde ilk mcelemeyi yapan
ve kumaglar iizerinde kiymetli ¢aligmalan ile tanman Tahsin Oz, Hirka-i
saddetin 124 cm boyunda genis kollu olup, siyah yiinlii kumasdan yapildigmi,
i¢inin krem renkli yiinlii kumagla kapli oldugunu séyledikten sonra hirkanin,

* Dr, LU Edebiyat Fakiiltesi, Tarih Boliimii.

Hz. Peygamber, Kaab ibn Ziiheyr tarafindan kendisine takdim edilen Kaside-i Banet'den
¢ok memnun kalarak hirkasini saire hediye etmistir. Hirka, sairin 6limiinden sonra
Muaviye tarafindan varislerinden satin alinmigtir. Kaab ibn Zitheyr'in ad1 Ziibeyr olarak
da kaydedxhn1§t1r Ismail H. Baykal, Enderun Mektebi Tarihi, Istanbul 1953, s. 118, 119 :
René Basset, "Biirde", /4, TI, (1986), 837, 838; Kasim Kufraly, "Hirka-i Serif", A, V/1,
(1986), 450- 452.

Topkapt Sarayinda bulunan hirkadan ve ziyareiten bahseden birgok argiv vesikast ve
tegrifat defteri "hirka-i gerif" tabirini kullanmiglardir. Diger hirkadan da ayni sekilde
bahsedilmesi bu ayrintintn fazla goz oniine alinmadifim gosteriyor.

Kasim Kufrali, a. g. m, s. 451.

(3]
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Hirami Ahmed Paga Mescidi'nin yukaridan
gorinimi.
Aras Neftci

beri yerlesmis bir goris vardir. Istanbul'un

- fethinden sonra, Patrikhane 1455'te Pam-
makaristos Manastir’'na (Fethiye Camii) ta-
sindiginda, kilise o vakte kadar burada
bannan rahibelere tahsis edilerek bir ma-
nasur kilisesi olmugtur. Buraya “kubbe”
anlamia gelen Trullos adinmn verilmesi
bazi yanlis gortislerin dogmasina yol a¢-
mugtir. “Quini sexte” denilen buytik dini
toplantinin 691’de Trullos ad: verilen yer-
de yapildig: diistintilerek, bu olay Ahmed
Paga Mescidi olan kiigiik kiliseye yakis-
tirilmak istenmistir. Halbuki mevcut bina o
kadar eski olmadigs gibi, icinde ylizlerce
metropolitin toplanmas: miimkiin olma-
vacak derecede kiiciiktiir. Aynca Trullos
denilen yerin, Biiyiik Saray’in(—) kubbe-
li salonlarindan biri oldugu bilinir. Mi-
marisi bakimindan bu kiciik kilisenin 12.
yy'da insa edilmis olabilecegi tahmin edi-
lir. Ayios foannes en to Trullo adi da 1456’
dan sonra ortaya ¢ikmistir.

Ayios loannes Prodromos Manastirt ve
Kilisesi uzun stire Rumlarmn elinde kaldik-
tan sonra, komsusu Pammakaristos Ma-
‘nastirr’'mun 1586’da patrikhaneligine son
verilip, kilisesi Fethiye Camii yapildigin-
da, Ayios Ioannes Prodromos Kilisesi de
Hirami Ahmed Pasa tarafindan mescide
gevrilmistir. Ahmed Pagsa 1598'de Olerek,
Edirne Kapis1 disindaki Savaklar kargisin-
da vakfettigi ikinci mescidinin haziresine
gomulmiistiir,

Mescidin Gzerinde Istanbul'un gecirdi-
8i deprem ve yangn afetleri fazla bir iz bi-
rakmamustir. Ancak 1930'larda kadro di-
§1 birakildig icin hizla harap olmaya bas-
lamugti, 1946'da, 6n holii (narteks) kismen
yikilmug durumda bulunuyordu. 1966-1968
arasinda Vakiflar Idaresi tarafindan tamir
edilerek tekrar ibadete acilmisur.

Distan, narteks ve apsis ¢ikimtist dahil
boyu 15 m'yi gecmeyen Hirami Ahmed

Pasa Mescidi olan kilise, Bizans mimari-
sinde “kapal: ha¢ planlt” olan yapilar tipin-
dedir, Evvelce tonozlu clan narteks bolii-
miini takip eden esas mekinda aslinda,
hacm kollari 6rten dort besik tonoz dort
stitun tarafindan tasmiyordu. Mescide d6-
niigtiiriildiigiinde, bu stitunlar kaldinlarak,
binanin 6rti sistemi, uclart yan duvarlara
saplanan kalin agac kirislere oturtulmugtu.
Son onarimda yeniden dort mermer situn
ve Korint tislubunda bagliklar ile birlikte
yerlestirilmis, bdylece binanin mekininin
orijinal goériinimuini almasi saglanmastir,
Ortadaki pencereli yiksek kasnakl: kub-
be, Bizans mimarisinin baslica ézellikleri-
ni korumusgtur. Binanun dogu tarafinda ¢i-
kint1 halinde disa tasan yarim yuvarlak,
ortada bir blyik iki de ki¢ik yan apsis
vardir. Son onarimda, evvelce 6rilmus pen-
cereler acilmug ve orijinal mimari belirtil-
meye caligidmigtir. Ancak dis duvarlarn &r-
glleri ve malzemeleri aslina uygunluk gos-
termemektedir.

Ahmed Pasa Mescidi, 16. yy'm sonla-
rinda Islam ibadetine uygun sekle sokulur-
ken, kdgir bir minare yapiimamustir. 20.
yy’in baslarinda narteksin giineybat: ko-
sesinde ezanin dort kiiciik pencereden o-
kundugu ahsap bir minaresi vardi. Sonra
bu da ortadan kalkmusur. Tiirk sanati ba-
kumindan dikkate deger bir 6zellik, kubbe-
nin i¢ yiizeyini dilimler halinde stisleyen
renkli “malakar” nakiglardir. Pek az 6me-
i kalabilmis olan bu stislemeye, bu dere-
cede iddiasiz bir mescitte rastlanmasi sa-
strticrdar.

Bibl. Ayvansarayi, Hadika, 1, 58; S. Eyice, “Ah-
med Pasa Mescidi”, ISTA4, 1, 437-440; Patrik
Konstantios, Constantiniade, 108; Paspatis,
Byzantinai Meletai, 1st., 1877, s. 303-304; Gur-
litt, Konstantinopels, 40; J. Ebersolt, “Rapport
sommaire sur une mission 2 Constantinople”,
Nouwelles Archives des Missious Scientifiques,
Paris, 1911, s. 14; Millingen, Byzantine Cburc-
hes, 201-206; Schneider, Byzanz, 60; R. Janin,
“Les églises byzantines du précurseur a Cons-
tantinople”, Echos d’Orient, XXXVII (1938),
s. 340-341; Eyice, Istanbul, 63-64; S. Eyice,
“Les églesis byzantines d’Istanbul”, Cors? di
Studi Bizantini et Ravennati, XII (1963), s.
295-296; ay, “Istanbul Minareleri”, Ttirk Sa-
nat Taribi Arastirma ve Incelemeleri, [ (1963),
s. 163; Janin, - Eglises et Monastéres, 441-442;
Miiller-Wiener, Bildlexikon, 144-146; T. Mat-
hews; The Byzantine Churches of Istanbul, A
Photographic Survey, Pennslyvania, 1976, s.

437-440.
SEMAVI EYICE

HIRAMI AHMED PASA MESCIDI
bak. CEMALEDDIN USSAKI TEKKESI

HIRKA-i SAADET ZIYARETI

Osmanli déneminde, ramazanin 15, glind
Topkapt Sarayi'nda ve Fatihteki Hirka-i
Serif Camii'nde yapuan iki ayri dini téren.
“Hirka-i serife ziyareti” de denmistir. {Iki-
ni padisah; ikincisini valide sultan bagla-
tirds. Gintimtizde ise Hirka-i Serif Camii'n-
de ramazamn 15-27. glinleri arasinda zi-
yaret gelenegi sirdiirilmektedir. I. Selim’
in (Yavuz) (hd 1512-1520) Suriye-Misir se-
ferinde (1516-1517) ele gecirip Istanbula
getirdigi kutsal emanetler denen egya, bir
siire harem dairesinde saklandiktan son-

pUNDEN BUGUNE ISTANBUL ANSIKLOPEDISI Cilt: 4, 1994,s. 6F ~6%

67 HIRKA-I SAADET ZIYARETI

ra hasodaya kondu. Bunlar arasinda bu-
lunan ve Hz Muhammed’in Ka'b bin Zi-
heyr'e hediye ettigi sanilan “btirde” (hir-
ka) bir anlamda “peygamberin halifesi ol-
manin simgesi” kabul edilerek 6zel bir
cekmece i¢inde korumaya alindi. Ayrica
saraya 6zgi bir i¢ torenle de her yil ziya-
ret edilmeye baslandi. Bu amagla, rama-
zan ayinin 12. gind hasodalilar, tekbir
ve selat U selam getirerek hirka-i saadeti
ve oteki kutsal emanetleri bir bagka daire-
ye (17. yy’m ortalarindan itibaren Revan
Kégki'ne) gotirirler; iki giin boyunca ha-
soday: giilsuyu ile silip yikarlar; buhurlar
yakarlar; ramazamn 14. giint kutsal ema-
netleri tekrar buraya getirirlerdi. 15, giin
ise padisah sabah namazin burada kidar-
d1. Onceden yapilan ¢agr uyarinca proto-
kole dahil tiim yoneticiler, din bilginleri ve
ocak agalari, saray meydaninda toplanir-
lardr. Ogle namazini Ayasofya'da kilan
sadrazam ve seyhiilislamin da katilim ile
“hirka-i saadet alay:” denen kortej, diizen-
li bir yiiriiylsle saraya girerdi. Alay, haso-
dada arzhaneye almur, bu sirada padisah
da hasoda agalarina giimis sandukayi,
yedi kat bohgaya sarili kii¢iik altin cekme-
ceyi agtirir, bunun icindeki “btirde-i sa-
adet” cikarlirds. Iikin, padisah tarafindan
sembolik bir bicimde hirkanin bir yeni
veya yaka digmesi altin tas icinde zem-
zemle yikanir, amberli ategdanla kurutu-
lur, bundan sonra sirma islemeli bir yas-
ik tizerine konur ve protokoldekiler igeri-
ye alinarak hirkaya yiz stirerlerdi. Toren
boyunca hasodalilar, hinkar imami ve
miuezzinleri, Sadirvanl Sofa’da Kuran o-
kurlardi. 1825’ten sonra hirkanmn bir boli-
miindn 1slatitlmast ve hirkaya ylz stirilme-
si ddetleri birakilarak lizerine Hirka-i
Hazret-i fabr-i Resiile / Atlas-1 gerb ola-

Bugiin Topkap: Saray1 Miizesi'nde kutsal
emanetlerin sergilendigi Hirka-i Saadet adi
verilenr hasodadan bir gériintnm:
Nazim Timurogiu, 1991
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KHIRKA -~ KHIRKA-YI SHERIF

may serve to define various categories or degrees of |

initiation to the mystical path. Thus khirkat al-irdda
*“the robe of free-will"” means, according to al-Suhra-
wardl, “he whom one asks personally, of his own
free-will, from the shaykh, having full knowledge . . .
of counting on passive obedience to whatever thing
he will be condemned to by accepting”, whilst the
khirkat al-tabarruk *‘cloak of blessing”, is that which
is “given officially by the shaykh to those whom it
seems to him useful to introduce to or guide along
the mystical path, without their giving an exact ac-
counting of the significance of the act of investiture”
(*Awdrif, quoted by E. Blochet, in L'Esotérisme
musulman, Louvain 1910, 153). Other authors speak,
in more general terms, of the “cloak of Safism”,
khirkat al-tasawwuf, always insisting on the close con-
nection created by this act of investiture betwe n
the disciple and his spiritual master, who penetrates
the most intimate thoughts and needs of the initiate
and becomes "*his real father”” (Ahmad Diya’ al-Din
al-Nakshabandi al-Mudiaddidi al- Khalidi, Mutimmat
Diami€ al-usil wa-karamdt al-awliya’, Cairo 1328,

100). Finally, the act of investiture with the “‘cloak .

of nobility”, kkirkat al-futuwwa, originally conferred
by the “Abbasid caliphs and then later by the Ay-
yibid sultans of Syria and Egypt, was one of the
features marking out the chivalric orders of the Is-
lamic world before they spread into Christendom.
Bibliography: In addition to references given
in the article, see the definition of kkirka given by
‘Abd al-Razzik Kishani, Istilahat, No. 492, and
G. Salmon, La Kherga des Dergaoua et la Kherga
Soufya, in Archives Marocaines, xxi (1905), 127-43.
(J.-L. MicHon)
KHIRKA-YI SHERIF, one of the mantles
attributed to the Prophet Muhammad, called
Knirga-y1 SuErlr or KuHIRKA-YI SA®ADET was
preserved at the Topkapt Palace in- Istanbul. It
wasbrought to Istanbul by Muhammad Aba Numayy,
son of the Sherif of Mecca, together with the key of
Mecca and other Islamic relics, after the conquest of
Egypt in 9231517 by the Ottoman ruler Selim I.
This black mantle, 1.24 cm. long with wide sleeves
and a cream-coloured woolen lining, was kept in a
throne made for Muridd IV by the father of Ewliya
Celebi, Derwish Zilli Mehmed, the head jeweller of
the palace. The throne, which resembled a canopied

teit, lost its function in Mahmad II's time when'

lattice work doors were made. Today the Khirka-yi
Sherif is protected by being wrapped in seven silk
velvet cloths, embroidered with gold thread; these
in turn are protected by a gold box with a double

lid, which is given further protection by being

placed in a gold casket that was made in the era
of “Abd al-‘Aziz. This is then placed on a silver
table in the silver throne,

The Khirka-yi Sherif had a special function in
Ottoman customs and ceremonies, In one of the late
Ottoman chronicles (‘Ata>, Ta’rikh, i, 93 cf. Hirka-i
Serif, in 14, by K. Kufrah) the author refers to the
Khirka-yi Sherif and says that a room iwas built
named the Khiss Oda [g.v.] to protect the sacred
relics 'when Selim I brought them to the palace.
It is not'really possible to accept this statement as
fact, because there is no other source of the same
century or subsequent ones that mentions it until
the 19th century. In fact; this room is most probably

the Khiss Oda built by Mehemmed I1. No information

about the mantle is known before Ahmed I's time;
his ¢mdm, Mustafa Safi Efendi, refers in his Zibdet al-
tewdrikh (Topkap: Sarayi, R. 1304, f. 128a) to the
mantle, and says that Ahmed [ had a shelf made

above his throne in the Khiss Oda and had the
mantle put on it, We also learn that Ahmed |
started the ceremony of dipping a part of the mantle
into water, thus making the latter holy; this custom
was later changed into dipping the fastenings and
then in Mabmad II's reign, to.placing scarfs on it.
We also learn from the Ziibdet al-tewdrikh that the
Khigs Oda did not contain all the relics in Ahmed I's
time. This room, with its roth/r6th century tiles,
was repaired by Mahmid 11, when a new fireplace
was built, the decorations of the dome. and upper
parts of the walls were redone, and the whole apart-
ment assigned to the keeping of the relics.

‘There were forty Khdss Odalis—the men in charge
of the Privy Chamber—who did the work of guarding
the Khirka-yi Sherif. The duties of the Kkdss Odalis
were to sweep the area, dust the Kur’ins and other
books, burn incense on special nights, sprinkle rose
water, clean and polish the gold and silver objects,
etc. (1. H. Uzuncarsith, Osmanls sarays tegkilats,
Ankara 19435, 325). The “silver’” water carriers,
thus named because they carried the water in silver
containers, washed the floors of the building (idem,
455). In the corner of the wall, where there was a
gate that opened into the third courtyard, there was
a pounding stone used to grind up incense; on the
other side of the same wall was a well where the
sweepings were disposed of. Four of the Khdss
Odalls stayed on duty at night and read the Kur’in
(tb1d., 32). The guarding of the Khdss Oda was the
duty of Aghas, whose spell of duty lasted for a
period of 24 hours before being relieved.

All the Ottoman Sultans believed firmly in the
sanctity of the Khirka-yi Sherif and tried to remain
near it; Ahmed I took it with him wherever he
went (ibid., 256). Findiklllf Mehmed Agha, a Khdss
Odali of the reigns of Mustafa II and Ahmed III,
speaks at length about the Khirka-yi Sherif.. Ac-
cording to him, Mustafi II took the mantle with
him in a private wagon to Cataldja where he went

" for Ramadan, had it kept in a special room and

visited it ceremonially on the 15th of Ramadan.
He also took it with him when he went to Edirne
(Nusret-name, ed. 1. Parmaksizoglu, Istanbul 1966,
ii, 45), and when the revolt that ended his reign took
place, he tried to escape to Edirne with the mantle
{tbid., ii 183). Ahmed III was also keen on keeping
the mantle with him. When he went to the Tersine
Béghdesi to spend the summer of 1127/1715, or to
the Walide Sultin's seaside palace to spend the
winter, and when he held a circumcision festivity
for one of his sons, the mantle always figured pro-
minently in what had to be taken with him (idewm,
213, 338-9, 397). :

Ewliya Celebi writes about Murad IV's sword- .

girding ceremony, after which he went to the
Khirka-ys Sherif at the Khdss Oda, paid humble
respect to the mauntle and then prayed (Ewliya
Celebi, Seydhat-nime, i, 227). We also learn from
Findikllll Mehmed Agha that, when Mustafi II
learned that he was going to succeed to the throne,
he went to the Takkt Odast (Khidss Oda), prayed in
front of the Khirka-yi Sherif, and then put on
suitable robes in order to take the oath of allegiance
{(Nugsret-name, i, 4). Subsequently, he visited the
Khirka-yi Sherif every Yriday (idid., i, 32). Ahmed
IIT's eldest son, Siileyman, after he finished reciting
the Kur’in, held a ceremonial session in the Tersdne
Bighlesi in front of the Khirka-yi Sherif, according
to FlndikHll (ibid., ii, 338). It had an even greater
importance in war-time. A good example of this is
the Egri campaign of Mehemmed III, which was

‘

£
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in Archaeology, viiifq (Winter 1955), 228-35; K. A. | Another well-preserved floor mosaic was discoverd

C. Creswell, Early Mustim archilecture, A.D. 622 | in 1959 in the western part of the mansjon, ,
750* Oxford 1969, if2,361-96 (with complete biblj- A fragmentary inscript.{oq with the mame of al-
ography). Studies of specific problems are by W. | Walld on 4 marble slab which ha.d been used as 5
Hartner and R. Ettinghausen, The congquering lion, | sill when the gatevyay was.rebuut centuries later
the lifs cycle of a4 symbol, in Oriens, xvii (1964), | supports an attribution of Minya to al-wilid 1 (86-
162-71; R. W. Hamilton, Who buily Khirbat al- 96/705-15), However, the p.al.ace Was apparently used
Mafjar?, in Levans, i (1969), 61-7; R. Ettinghausen, 'ﬁ.lmu.ghﬂut t.he'Umay.ya.d Period. Moreover, the stx:nt-
From Bysantium to Sasanian Iran and the Islamic | ification utabl}shed in t?e western part of the site,
world, Leiden 1972, 17-65; E. Baer, A group of | and the ceramics found. In the excavation in 1959,
north-Iranian crafismen, . - in Israel Exploration | have ShOWn_ that the. site was settled in the later
Journal, xxiv (1974); R. W. Hamilton, Khirbat al- Mam!ﬁk period when it served as ag impqmmt com-
Maffar ..., in Levant, x {1978). (E. Bagg) mercial post between Dfamascm and Cairo. It wag
0 AT AL-MINYA, in mediaeval times known abandoned at an uncertain date, but Jater temporarily

as Minya or ‘Ayn Minyat Hisham, is the name for | resettled. ’ Co )

the ruins of an apparently unfinished Umayyad B:‘bh’ography_: 0. Puttf'w:h-l-lelgnard,_Dia Pg-

i

i
{

of Lake Tiberias. The ruins Were excavated in 1932 des Douischen Versins vosm Heiligen Lande, Hegt
by A.E. Mader and between 1936-9 by A. M. Schnei- | - 17-20 (1939); A. M. Schneider, Dig Bauinschrift von
i der and O, Puttrich-Reignard. During July-August Chirbet zLMinje,inOﬁemChriﬂiama,xxxﬁ(xgu),
1959 the western section of the palace was excavated 115-17; A. M. Schneider, & "'bd.d*M 2] am Ses

by O. Grabar in collaboration with the Israel Depart- Genesareth, in Annales Archdologiques de Syris, ii
ment of Antiquities, (1952), 23-45; 0. Grabar, J. Perrot, B, Ravani ang .
The building consists of an irregular rectangular Myriam Rosen, Sondages & Khirbey el-Minyeh, in =]
eaclosure (66.40 m. x 73 m, x 72.30m.) facing the Isracl Exploration Journal, x/4 (xg960), 22643; K. =l
four cardina] points. Like other Umayyad castles it 4 A. C, Creswell, Early Muslim architectursd, i/,
bas round towers at the corners, a semi-circular Oxford 1969, 381-9. (Eva Baeg)
X ‘‘rough cloak, scapular, coarse

Prophet. It can also be replaced, or accompanied, by
other rites with the same significahce; the handing-
over of a rosary (sibha), of the text of a litany (wirqd
[g.2.)) belonging to the mystical order (fariha fg.v.))
which is receiving the novige, Its value a5 « gar-
“ment of piety”, externa] and internal (acoorﬁng to
Kur’an, VII, 26), this latter implying hunility ang
detachment from worldly standards, is furtherstyes

came to speak of the Mxr[ca.y_sidliyya “investiture

"~y . 2 by al-Khidr" [see AL-EHADIR] to describe those £ases,
- <. M t f H . .
Khirbat al-Minya. Ground plan. mu.nerous in the his oFy of Muslim mysticism, in

rooms in the south, and residentia] quarters in the | aJ stages of tha bistory of Sufism, Abu '-Abbis 3.
" north, : | Murst, the disciple of the fmdpy al-Shadhilr (4. 656/
AS against the simple unpretentious decoration of | r238), was to derive his argumentg for demom;traﬁng
the mosque, the domed Bate-way chamber ang the | the superiority of the farika founded by his master,

'f the dome, and stone mosaics combined with glass his disciples directly to Mubhammaqg His prophet
‘ubes and set in geometric carpet-like Patterns on | (citeq by P. Nwiya, in Ibs A1 Allahk ot 1g nasssamce
he floor of the five. southern rooms indicate the | 4, la confrérie Sadilite, Beirut‘xgn, 31). ‘
fficial, Ippfesentational character of this section, The word khirga, followed by a noun Compiement, - -
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THE RELICS OF THE PROPHET MOHAMMED

The preference which the Moslem community main-
tained through many centuries for oral tradition, as against
written documents, accounts for the fact that not only the
Prophet’s correspondence was preserved by memory only,
but that even parts of the Koran when that work was
collected had to be got from men’s “breasts”. The personal
possessions which are called Relics could not be preserved
except in their original substance, and we should have
expected that such belonging to the Prophet would be care-
fully guarded. To the barakah' or mystic virtue which
attached to them there is a reference in Tabari’s account of
the first Umayyad Caliph Mu‘awiyah’s dying instructions. 2
“The Prophet”, he said, “once clothed me with a shirt,
which I put away, and one day when he pared his nails I
took the parings and placed them in a bottle. When I die,
clothe me in that shirt, and chop up and pulverize the
parings; sprinkle them over my eyes and into my mouth,
on the chance that God may have mercy on me through
their barakah”. Belief in the power of a relic could
scarcely exceed this. Only if the Caliph’s wishes were
carried out, the relic was destroyed for his benefit.

A list of relics is furnished by the Traditionalist
Bukhari in his “Section dealing with what has been
narrated of the Prophet’s cuirass, staff, sword, cup, and
seal, which of these were used by the Caliphs after him,
not having been shared by others; and his hair, shoe, and
vessels which were shared (according to another reading:
used for barakah) after his death by his Companions and

1 This subject is admirably treated by Westermarck in_ his ‘‘Pagan Survivals in
Mohammedan - Civilization”, London, 1933. For reverence paid to relics see Goldziher's
Muhammadanische Studien 1i:356-359.

t Leyden edition, ii:201.
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others.” * The title of this section is, as one of the com-
mentators observes, not in agreement with what follows;
for the traditions quoted deal with only four objects out
of this list, seal, cup, sword and shoes. Other traditions
which are cited in the section have to do with articles not
enumerated. A somewhat similar list of the Prophet’s
personal possessions is given by Ibn Sa‘d. ¢ ‘

The seal, as we shall presently find, was a precious
possession of the Abbasid Caliphs. Unfortunately, the
Traditionalists are agreed that the first three Caliphs used
it, only the third dropped it accidentally down a well, and a
search of three days failed to recover it. That in spite of
this it was in the possession of the Abbasids for some
centuries will occasion no surprise when we have traced
the history of a yet more famous relic.

This is the burdah (cloak), supposed to be preserved
in Constantinople, where, according to an ex-official of the
Ottoman government, it is so wrapped in napkins that
little of the fabric can be seen. Its worn condition gave
rise to a proverb ‘“shabbier than the burdah.” 5 The story
told about it is that when the poet Ka‘b b. Zuhair announced
his conversion to the Prophet, and recited his eulogistic ode
beginning Banat Su‘ad, the latter was so pleased that he
presented the poet with a cloak. The cloak itself was sold
by the poet to the Caliph Mu‘awiyah for twenty thousand
dirhems, and was worn by the Caliphs on the two Feast-
days.—This is the story told by Ibn Qutaibah (213-276
A.H.), who cites for it Aban, son of the third Caliph Uth-
man, without mention of the intermediate transmitters. ¢

It is noteworthy that the next person who tells the
story reduces the price to six hundred dinars, which at the
usual rate of exchange would give nine thousand dirkems. ’
Compensation for this is provided by a later writer who
doubles the earlier figure.

8 Ed. Krehl ii:276.

¢ Ed. Sachau, I. ii:162 seq.

S Freytag, Proverbia Arabum, iii:139,

® Liber Poesis, etc., ed. de Goeje, p. 69.

7 Tha‘alibi in Thimar al-guinb, p. 48.
® Abu'l-Fida, ed. Reiske i:175.
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