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The most important figure in the integration of the teachings of Ibn “Arabi into
the Shi'i intellectual world was Sayyid Haydar Amuli. He was born in Mazandarin
in 720/1320 to a distinguished family and it was there that he received his earliest
education, as we learn from two autobiographical accounts which he has left us
at the beginning of his major Qur'anic commentary al-Muhit al-a’zam (The Su-
preme Ocean) and Nags al-nusis (The Text of Texts). We also learn that he went to
Khurasan and Isfahan to pursue advanced studies, returning aged twenty-five to
Amul where he became an important public and political figure. He even rose to
the position of wazir to the Bawandid king Fakhr al-Dawlah, enjoying every pos-
sible success in worldly life. But he had a religious conversion and a new yearning
for God. So he left everything behind, departing from Amul with a simple cloak
on his back.

He went to Isfahan in 750/1349-50 with the aim of making the Hajj and stayed
for a while in the city frequenting only Sufi circles and becoming the disciple of a
Sufi master by the name of Nir al-Din Tihrani. Then in 751 Amuli set out for Iraq
and from there to Mecca and Medina where he was planning to remain. However,
for health reasons he returned to the holy Shi‘i cities of Iraq where he passed the
rest of his life. There he spent some time studying with a number of Shi‘i authorities
especially Fakhr al-Muhaqgiqin, the son of ‘Allamah Hillf and a student of Nagir
al-Din Tisi and Dabiran-i KatibL. Amuli himself became a leading theological
figure of Shi‘ism in Iraq. He never returned to Persia and it was in Iraq that he
died some time after 787/1385. His life was, therefore, clearly divided into a Persian
and an Iraqi period. '

Some thirty-four works were written by Amuli in Arabic and Persian and three
or four others are attributed to him though their attribution is not certain. Most of
his writings are, however, lost. The major theme of his works is to demonstrate that
in their essential reality Sufism and Shiism are the same. He also provided a Shii
version of Ibn “Arabian doctrines. Therefore, while praising Ibn ‘Arabi, the Shaykh
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AL-AMIRI, Abw’l Hasan Muhammad ibn
Yusuf (d. 381/992)

Abwl Hasan Muhammad ibn Yusuf al-
‘Amiri came from eastern Iran and was a
pupil of aL-Knvpr. He went to the court at
Rayy where philosophy was officially sup-
ported by the Buyid vizier Ibn al-‘Amid.
Apparently he made visits to Baghdad but
was not highly regarded there given his
provincial background, and he did not stay
long. Toward the end of his life he came into
favor in Khurasan and Transoxiania with the
Samanid regime, and lived in both the capi-
tal city Bukhara, dying in its most important
city Nishapur.

Al-*Amiri is known to have written at
least twenty-five books, for which we have
the titles, and six of these survive. Although

it is true that al-Kindi did not often write on_

religious topics, it is also true that he argued
there was no discrepancy between religion
and philosophy. This is a point that his
pupil takes up vigorously in his al-I'lam bi-
managqib al-Islam (Exposition of the Merits
of Islam), arguing that Islam is a supremely
rational faith, a faith that repays rational
examination. The simplicity of the style and
the lack of technical language make one sus-
pect that this book was intended for a‘wide
audience, by contrast with the other philoso-
phers in the Baghdad region who seemed to
wish to keep their philosophical work as far
as possible from their religious lives. This
comes out nicely in al-‘Amiri’s account of the
afterlife, which seems to accord with Plato’s
Phaedo supplemented by the Islamic account
of bodily resurrection. The Greek views on
immortality are all very well as far as they
go, he argues, but at their limits we should
go to religion to find out how to proceed.

It is clear from examining al-*Amiri’s work
that he had available to him a remarkable
amount of Greek material falling within the
Peripatetic and Neoplatonic areas. If one
has to align him with any theological move-
ment, it i$ Maturidism that comes closest

AL-AMULI

to representing his views. He clearly has in
mind in some of his books a whole variety
of contemporary intellectual targets, ranging
from Ash‘arism and Mu‘tazilism to Sufism
and the Isma‘ilis.

BIBLIOGRAPHY

Kitab al-I'lam bi-manaqib al-islam
(Declaration of the virtues of Islam), ed.
A. Ghurab, Cairo, 1967. A translation
of most of Chapter 1, “The Quiddity of
Knowledge and the Appurtenances of its
Species,” appears in E Rosenthal, The
Classical Heritage of Islam, Berkeley:
University of California Press, 1973,
pp. 63-70. A translation by F. Rosenthal
of Chapter 7, “The Excellences of Islam
i Relation to Royal Authority,” appears
in “State and Religion According to Abu -
-Hasan al-‘Amiri”, Islamic Quarterly 3,
pp. 42-52.

Further Reading

Rowson, E., A Muslim Philosopher on
the Soul and its Fate: al-*Amiri’s Kitab
al-Amad ‘ala l-abad, New Haven:
American Oriental Society, 1988.

Vadet, J. C., “Une Défense philosophique
de la sunna: les Managib al-islam d’al-
‘Amiri”, Revue des études islamiques 42
(1974}, pp. 245-76 and 43 {1975),
pp- 77-96. :

OLIVER LEAMAN

AL-AMULI, Sayyid Haydar
(719-787/1319-1385)

Sayyid Haydar al-Amuli was an influential
mystical scholar in northern Persia during
the eighth/fourteenth century whose chief
importance consisted of integrating the meta-
physical and cosmological doctrines of Ien
AL-‘AraBI with those of Twelver Shi‘ism.

2117

The Biographical Encyclopedla of Islamic Phs!@sophy, edlt, lever .
Leaman, London. Bloomsbury Academic, 2015. ISAM DN. 240682,
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iMULI, Sayyid Haydar

Le texte des textes = Nass al—nosus :

A-256
11

comentaire des
- "Fostis al-hikam" d'Ibn “Arabi. Les prolegomenes /

Sayyed Haydar Amoli ; publiés avec une doublc's intro— -
duction et un quintuple index par Henry Corbin et Osman

Yahia. —— Paris :

Institute Frangais de Recherche en

Iran [etc.), 1988. — 46, 32, 545 p. ; 25 cm. —— (Bi-

bliothéque iranienne ; 22)

R. 31.881

88 LANDOLT, Hermann.

Haydar-i Amuli et les deux

XJ . mi'rajs. StudiaIslamica, 91 (2000) pp.91-106

~ *‘}‘ (Grand admirateur shi‘ite d'Ibn ‘Arabi ... au VIIle/
Q¥ w\ XIVe sigcle.)

&

372

86-931568

AmY, Haydar.
al-tgeddamat min kit3b Nass al-nusis £I sharh
Fusiis al-hikam li-uhyl al-DIn ibn al-‘Arabl /
az tasnifat Haydar Amull ; b3 tashihit va dg
mugaddamah va fihrist'ha Hinrl Kurbin va ‘Ugman

Ismdil Yahyd. — Tihrdn : InstItit-i Iran va
Faransih~1 pizhthisWha-yi ‘IimT, 1975
P > : facsims., ill. ; 25 em. —

(Ganjinah-"i nivishtah'hi-yi frant ; 22-

vol. 1 rec'd this month. '

In Arabic; intred. in French & Persian;
romanized record.

Title on added t.p.: Le texte des textes,
_{Commentary on Fusis al-hikam, a book on the
wisdom of prophets, by Ibn al-‘Arabl, 1165-1240)

AMOLI, SEYYED HEYDAR:

AMULI, Sayyid Haydar: Jami al~asrar éé.ﬁby

bin & 0. Yahya as La philosophyv Shi'ite. Téhéran

Paris 1969.
AMULI, Haidar:

Nass al-nosus. 1: Les prolégoménes.

Publiés avec une double introduction et un quin-
tuple index par H. Corbin et Osman Yahia. Tome
Téhéran et Pa-

1: texte et double introduction.
47 p.,
1.

ris 1975. 545,

que iranienne, 22,

mentaire des Fosflis al-hikam d'Ibn

AMULI, Haidar:

30 planches.--- Bibliothé-
[Le texte des textes.
'Arabi.]

La philosophie Shi'ite.

Com-

1. Somme

des doctrines ésotérique (Jami' ‘al-asri3r). 2.
Traité de la connaissance de 1'8tre (FI ma'rifat
al-wojdd). Textes publiés avec une double intro-
duction et index par H. Corbin et Osman Yahia.

Téhéran et Paris 1969. 76, 895 p.--- Bibliothé&-

que ‘iranienne, 16.

'CORBIN, H.:

Sayyed Havdar Amoli (VIIIe siécle)

théclogien shi'ite du soufisme.Mélanges H. Mas-

88 1963, pp. 72-101.
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" Amuli, Haydar ibn ‘All, b. 1320 or 21.

(Jami' sl-asrfir wa-manba* al-anwiiry

Kit&b-i jAmi‘ al-asrr va manba‘ sl-anvir, bih in-
zimam-i Risilat naqd al-nugid I ma‘rifat al-vujod /
az tasnifat-i Haydar Amull ; bi tashihat va do
muqaddamah va fihristh&-yi HinrT Kurbin va ‘Ugman
IsmAT! Yaby4. — Teheran : Qismat-i Irdn'shinasi,
Instito-i Ir&n va Faranseh, PazhOhish’'h-yi ‘Iimj,
1969.

62, 832, 76 p. ; 25 cm. — (Ganjlnah-'i nivishtah'ha-yi Iranr

H

Added 1p.: La philosophie shi'ite: 1. Somme des doctrines
ésotériques (JAmi' al-asrfr); 2. Traité de Ia connaissance de
; it I'¢tre (FI ma’rifat al-wojld)
i b Arabic text; introductions in Arabic and French.
: 1. Amulr, Haydar ibo ‘All, b. 1320 or 21.  Risslat naqd al-
nugtd ff me'rifat al-wujad. 1969. 1I. Cerbin, Henry. Il
Yaby4, ‘Uthmin IsmaTl. IV, Title: La philosophie shi'ite.
V. Title: Risklat naqd al-nuqed fY ma'rifat al-wujod / Amuly,
Haydar ibn Al b. 1320 or 21.
BP194.A42 1969 73-200342  nef 7-11813
DLC CLU MH MiU NIC NjP NNC PPT TaU UU
Wall Wl

\é Amauli, Haydar ibn *Alf, b. 1320 or 21.

al-Muqgaddimat min kitib Nays al-nusQs fT sharh
Fugts al-hikam L-MubyT al-Din ibn al-‘Arabl / az
tasoift-i Haydar Amull ; bs taghthat va d0 mugad-
damah va fihristh&-yi Hinrf Kurbin ve '‘Usmén Is-
mi'T Yabhyh ~— (Teheran; : Qismat-i Irinshinssy,
Instno-i Irin va Farfinsah, Pazhthish’h#-yi ‘lmf,
1674-

N v, : facsims. ;
Iranr; 22)

Added Lp.: Le texte des textes (Nass al-nosus), commen-
taire des “Fosos al-hikam™ d'Tbn ‘Arabi, les Prolégoménes.

Arsbic text; introductions in Arabic and French.

1. Corbin, Henry. 1I. Yahy4, ‘Uthmin Isma. 1. Title.
JV. Title: Le texte des textes (Nass al-nosus), commentaire
des “Fosts al-hikam™ d'Ibn ‘Arabl, les Prolégoménes.

H
|
|
\\ nef 7-13801

26 cm. — (Ganjinah-i nivishtah'hi-yi

MH MiU NNC OU PU WU

j,;fm

AMOLT,

Heydar:

CORBIN, H.: Sayyed Haydar Amoll (VIII e siécle)
theologien shi'ite du soufisme. Mélanges H.Massé.
1963, pp. 72-101.
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,?\ CORBIN, HENRY. La science de la balance et 1es

k Correspondances entre les mondes en gnose is! ami-
que ( dpaprés PPoeuvre de Haydar Amoli, Vlle/XIVe
sitcle). EranosJahrb., 1973 (pub. 1975).42:
79-162.
1002

de la balance et
03247 CORBIN, H. La science
les correspondances entre les mondes en gnose
islamique (d’aprés I'oeuvre de Haydar Amcglzl,
Ville/X1Ve sigcle. Eranos 42 (1973), pp. 79-162.

\;\qj,iw Al

Amuiqugy;ar ibo ‘AL b. 1320 or 21
al- ma‘rif; :
ceapolod f1 nfat al-wujad. 1969
Kitab-; i ¥

o ;u_:ixm 2l-asrir va manpg* al-anvar, bih ip-
iy Risalat naqd al-nuqod fr ma'rifat aj
13120 o.:‘c;;cb under KmuII Haydar ibn ‘Al b-

i* al-asrar va manba" al-

-i Risglat n2qd al-nuqud fr

Risalat nagd

ma'rifat BI‘VUJﬂcL

 CORBIN. HENRY. La science de lz balance et les
com:spondanccs entre les mondes en gnose islami-
que (d"aprds l'ocuvre de Haydar Amoli, Vilie/XIVe
sidcle). Eranos Jahrb., 1973 (pub. 1975). 42:

79-162.

yyyyyy vHA D e Anaol )
CORBIN, H. La science de la
correspondx-mces entre

/+ . 1islamique (d'eprés 1'
VIIIe/XIVe sidcle.
79-162.

balance et les
les mondes en gnose
oeuvre de Haydar Zmolf,
Eranos 2 (1973), pp.
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Amull, Haydar ibn QIT, b. 1320 or 21.

£

Jami al-asrir ua—manbé'al—anuﬁ:, bih 1ind{-
widm Risdlah naqd al-nuqud £ ma‘rifar al-wujid
/ Haydar AgulT i ba tashIhic wa-da nuqaddamah,
HanrT KurbIn wa-“Uthni3g Isma‘fl Yahyd ; tarja-
wah FarsIl muqaddamah’hi az Jawdd Tab3rabi’l. --
Chap 2., b3 tajdid nazar, -~ Tihr3n, Ir3n :
Anjuman Trﬁnshinist Farinsah wa-Shirkac Inti-
sharit ‘I1m7 wa-Farhangl, wibastah bih Wizarae
Farhang wa Rmuzish ‘A17, 1989,

L, 825, 76 p. : 111, : 25 cm. -— {GanjInah
nivishtah'hd-y4 Irdaz | shumdrah 16)
In Arabic; introds. 1ip French ‘and Persian,
Titls on added t.p.: La philosophie Shi’ite.

‘Includes bibliographical referencas and .

indexas. g:x
4200,001Ir ($38.18 U.s.) )

For Fequesting libraries ealy.

{0n’ the philosophy of Islam; Shiice {nter-
pretation)
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Perer ANTES: Zur Theologie, der
Schi‘a: eine Untersuchung des Gams’

.. al-asrar wa-manba’ al-anwdr wvon
oo Sayyid Haidar Amoli. (Islamkund-
liche Untersuchungen, Bd. 16.) [vii],
= 3 142 pp. (Freiburg im Breisgauy Klaus
T3 Schwarz Veﬂag,%l.‘i)ﬂlj DM T

) Thls work is based on an examination of the
e o Jami® al-asrdr wa manba’ al-anwdir and Risdlat
- nagd al- nuqad ft ma‘rifat al-wujad of Sayyid
Haydar Amuli (published by H. Corbin and
v Osman Yahia in La philosophie shi‘ite
(Bibliothéque Iranienne, xvi), Tehran, Paris,
1969) and the light these texts throw on the
development of Shi‘f theology. The author’s
conclusion is that Imami theology was subject
in Mongol times to two major influences,
"2, Mu‘tazili doctrines, as exemplified in the works
of Mutahhar al-Hilli, and the thought of Tbn
‘Arabi coming through Sifi circles as seen
in the works of Sayyid Haydar Amuli. The
latter was born in Amul in 720/1320. He
studied -in Astarabid and Isfahin and for a
time held office under Fakhr al-Dawla Hasan,
the last of the Bawandids. In 750/1348-9 he
abandoned public life to become a Sufi. After
carrying out the pilgrimage and visiting
various cities, where he established contact
- with the local Sifis, he took up residence in
“g Baghdad, and studied under Nasgir al-Din
Kashani Hilli (d.765/1354) and Fakhr al-Din
Muhammad b. Hasan b. Mutahhar Hilli d.771/
- 1370). After discussing the dogmatic develop-
ment of Shi‘ismm and its relationship with

KSO;@% 56.c. 5 2875,
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300. LANDOLT, Hermann. Recherches en spiritualité iranienne / PaZihest
dar bab-e ma ‘naviyat-e trang. Tehran, Markaz-e najr-e daneSgahi / Institut
Frangais de Recherche en Iran, 1384/2005, xxiv + 403 p- (Bibliotheque
iranienne, 60),

This collection of studies by the Swiss scholar Hermann Landolt (b. Basel, 1935),
complements the festschrift published for him in 2005 (Reason and Inspiration in Islam,

ed. B. Todd Lawson), and provides access to fifteen of Landolt’s scholarly articles
Spublished over a 30-year period in a variety of academic journals and in several
\; languages (English, French, German and Persian). Each one of these articles contributes
something substantive and original to our knowledge of its subject. Part One collects six

3 articles (5 in English, 1 in French) on various aspects of the philosophy of Nagir al-Din
N ThsT (Ismailism and ESragr philosophy, pp. 3-24); Abii Hamed Mohammad al-Gazaly
& (notes on Religionswissenschaft from the Meiat al-anwar, pp.25-82 [note the typo in
Q the title on pp. v and vii]); Sohravardt (“Tales of Initiation™, pp. 83-106, as well as are-
‘s @ppraisal of the intersections between philosophy, Sufism and Ismailism, pp. 107-18);
Q.and ‘Aziz-e Nasafi (the debate on Essence vs. Existence, Pp. 119-26, as well as esoteric
\\ monism and the paradox of “the face of 'God”, pp. 127-54). Part Two includes nine

Htolofort

ot

wacliyy
et
S/ q/

Q/:r
7

I
4
22047

v

. ! ¥ Ly studies (in French, except as noted below):, Iranian mysticism as revealed through a
P Ay 0 comparison of Sohravardr and ‘Ayn al-Qodat of Hamadin (pp. 157-75); Heydar-e Amoly
Y . on the physical and spiritual me ‘rj of the Prophet (pp. 177-95); Najm-¢ Razi’s theory of

/;__‘,
gl pites:
o

~ mystical cognition and his praise of folly (pp. 301-327, English); the distinction between
N the realm of the sacred (defined by Rudolf Otto) and the mystical realm as conceived by
Q Najm-g Kobra, Nir al-Din Esfara’ent, Ahmad Gazalf, and Mahmiid-e O3nohi (pp. 327-
55, German): Henry Corbin’s understanding of Molla Sadra (pp. 357-64, English); and -
Ql three articles dealing with ‘Alz al-Dawle SemndnT: his views on the *“double échelle” of
Ebn ‘Arabi (pp. 197-210), the Persian text and French introduction (including partial ~
% translation) of two of his short works (a letter of 689/1290 and an epistle of 6§99/1300
entitled Resale dar tahgig-e andnivar) about the theophanic “I” (pp. 21 1-43), and an
extended examination (in German) of an exchange of letters between Semnint and .
Kamal al-Din K#¥nT on the concept of wapidar al-wujid (Pp- 245-300). This section is
capped off by Landolt's Persian introduction (here unpaginated) to his critical edition of
%deef al-asrar by Niir al-Din ‘Abd al-Rahman Esfara’en.
Included in the volume are: a list.of Landolt’s publications, stretching from 1958 to
R 2005 (pp. xv-xxiv), along with a Persian preface by Nasrollah' Pairjavadi, useful indices
of proper names and techmical terms (pp. 379-403), and a brief note from the author,
indicating that the articles are here re-published without change, except for the
correction of one error. ‘ EL,

Lhudot
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Revue Studia Iranica,

ABSTRACTA TIRANICA: Supplement a la
voL.XXVIIIL, 2005 TAHRAN. pp. (36—737% .
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THE REALISM AND SYMBOLISM OF COLOURS

the nabi sent with a Book, the nabi sent to a village, to a community or to a
family. There is also the nab? sent to himself. And it is this, perhaps, that
the prophetic wisdom of the theory of colours re-affirms, in so far as this
theory permits us to see the relationship between light and colour as that
between rabb and marbith. This, too, is what a great mystic of the Arabic
language discloses to us, in a couplet with which we will conclude this
study:

“I was a prophet sent to myself from Myself,

And it is myself who, by my own Signs, was guided towards Myself.”*!

Thus sang the mystic, Ibn al-Fand ...

aris, July 26, 1972.

uanm{a, C/m\m\n

———

London , 4086, 5. 55131

41 Ilayya rasilan kunty minn mursalan—uwa-dhaty bi-ayatt ‘alayya istadallas.
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The Science of the Balance and the Correspondences
Between Worlds in Islamic Gnosis
according to the work of Haydar Amuli, 8th/14th century

1. The Science of the Balance

In Islamic gnosis, the metaphysical and mystical basis of the science of
correspondences is called the “science of the Balance” (%lm al-Mizan).
This science, with which the name of Jabir ibn Hayyan is particularly
associated, was practised par excellence by the alchemists. This being the
case, it is important to free as far as possible the actual concept of alchemy
from the ambiguities surrounding it; for only thus can we understand how
the alchemical process, and the hermeneutical processes that are the
subject of this study, both pertain to the “science of the Balance”.
To be sure, we know from Jabir that “the 1dea of the Balance comprises
a number of aspects, and varies according to the objects to which it is
applied. There are balances for measuring the Intellect, the Soul of the
World, Nature, Form, the Celestial Spheres, the stars, the four natural
qualities, the animal world, the vegetable world, the mineral world, and
lastly there is the Balance of letters, which is the most perfect of all.”!
There will be occasion to study here several examples of this last type of
Balance. But there is something still more important: if “the Balance is the
principle that measures the intensity of the Soul’s desire during its descent
through Matter”, or if, in other words, the Balance “is the principle which
measures the quantities of the Natures that the Soul has appropriated for
the purpose of forming their bodies”,? then it seems to us both exaggerated
and improper to take the word “measure” in the sense in which 1t is used
by the science of today, and to regard the science of the Balance as
1 Cf. Paul Kraus, Jabir ibn Hayydn, I1: ‘Jabir et la science grecque” (Cairo, 1942),

pp.187-188.
2 Ibid., p. 161.
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RODRIGUEZ-MANAS

this behaviour but had to conclude, ruefully, that he was before a swindle.
Zawiva leaders sought to make a profit out of the “morsels of food they gave %
away”’ -borrowing again a phrase by J. Berque (**)-; they pleaded financial - 4
constrictions to cajole clients into giving them assistance. Their greed (hubb kR |
al-dunyd) had led them to contrive such a cunning scheme. For al-Yusi, this i
was a wrongdoing (zaygh) similar to that perpetrated by those shaykhs who '
levied the tithe from client tribes (al-"ashshar) ('").

But was the lure of lucre, al-Ytsi wondered, the only factor that compel-
led heads of Sufi households to act as they did? He noted that the prospect
of social promotion was also an important incentive. Thus, according to him,
contemporary shaykhs supplied ‘free’ meals to their adepts to fulfil the “ar,

a tacit obligation or code of honour that bound those in the higher echelons

of the social hierarchy to make gifts -in this case food handouts- to their
‘inferiors’ regularly in order to secure their backing and preserve their pres-
tiee and respectability ('®). They had to cultivate assiduously the support of *
their clients and chose to do so through ‘commensality’. For al-Yasi, the fact
that charity had ultimately become subservient to propaganda was lamen-
table. His work was but an attempt to reverse that trend.

A recapitulation

This article traces the evelution of the ir"am, a practice that in Morocco is
commonly associated with the activity of Sufi lodges, for over five centu-
ries. It begins with Abll Ya'za (d. 572/1177), whom oral tradition and legend
regard as its originator, and concludes with al-Yusi (d. 1102/1691), himself
a leading Sufi ideologue but, nonetheless, also one of its main detractors.

Although the chronological limits selected for this analysis may seem too
vast, methodological exigencies did not leave any other option. To grasp the
multifaceted nature of this practice and its adaptation to different historical
contexts made the choice of a longue durée approach not only convenient
but epistemologically sound. This article describes both the formal imple-
mentation of a welfare service and the ideological motivations that under-
pinned it. It outlines its several metamorphoses, from a ritualised modality
of charity to an instrument of propaganda and a means of asserting cliental
forms of social organisation. It shows, in sum, how philanthropic institutions
-zawiyas in this particular case- manipulated the exercise of charity to per-
petuate their hegemony over dependent groups.

Francisco RODRIGUEZ-MANAS -
(CSIC, MADRID)
(114) See Al-Yousi, (« ils... font commerce de bons morceaux »).

(115) See al-Yist, Muhddardt, 134: ibid., Rasa’il, ed. F. Khalil al-Qabli. Casablanca. 1981, 2 vols.. 2:389f.
(116) Rasa'il. 2:372. On the notion of “dr see E. Westermarck. Ritual and Belief in Marocco, London, 1926.
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Haydar-i Amuli et les deux mi ‘rdjs

ecrmomn LANDOLT

e

- m————

Dans son ouvrage monumental sur 1"« Islam iranien » Henry Corbin sou-
ligne la signification exemplaire de I’ceuvre de Sayyid Haydar-i Amuli, ce
grand admirateur shi‘ite d’Ibn ‘Arabi (ob. 638/1240) au VII/XIVe sigcle,
pour toute une tradition de pensée €sotérique qu’il convient d’appeler ‘irfan-
i shi‘T ("). Comme le montre Corbin en effet, si la métaphysique de 1’€tre pro-
fessée par Ibn ‘Arabi est parfaitement intégrée dans I’ceuvre de cet auteur, la
doctrine de la waldya s’y trouve étre modifiée d’une maniére subtile, et cor-
rigée dans le seul sens que permet de lui donner la conscience d’un shi‘ite
duodécimain. Bien qu’ Amuli traite Ibn ‘Arabi avec le plus grand respect, et
qu’il accepte notamment le Fusiis al-hikam comme un livre « émané » sur
son auteur au plus haut niveau de 1'imagination absolue (khayal mutlaqg) de
la main du Prophéte lui-méme (%), il ne peut s’empécher de manifester en
méme temps son profond désaccord avec 1’éminent Shaykh (car c’est ainsi
qu’'il appelle souvent, al-shaykh al-a‘zam, et non al-shaykh al-akbar) sur
la question délicate de savoir qui est le « sceau de la waldya ». Bien des
pages des deux livres édités par Henry Corbin et Osman Yahya, le Jami* al-
asrar (%) et les Prolégoménes du Commentaire au Fugsiis al-hikam intitulé
Nass al-nusis ou le « Texte des textes » (*), sont en effet consacrées a un
débat déchirant avec Ibn ‘Arabi et certains de ses diciples sur cette question,
dont I’ analyse approfondie constitue comme on sait I’'un des €léments de la
phénoménologie de Henry Corbin lui-méme. Rappelons ici simplement la
conclusion d’Amuli : le « sceau » de la waldya « absolue » ou « générale »
ne saurait étre Jésus comme le croyait Ibn ‘Arabi, puisque le cycle de la

* (Version revue de I'exposé présenté 4 la 4° conférence européenne d'études iraniennes (SIE) Paris, 6-
10 septembre 1999).

(1) Voir principalement les chapitres consacrés 4 Haydar Amoli par Henry Corbin dans les tomes I et 111
de En Islam iranien (Paris, 1971s.) ainsi que les articles par J. van Ess, EF s.n. Haydar- Amuli et E. Kohl-
berg, EIr s.n. Amoli.

(2) Al-Mugaddimar min Kitab Nuss al-nusis/Le Texte des textes : Les Prolégoménes &ds. Henry Corbin
¢t Osman Yahya, Bibliothéque Iranienne vol. 22, Téhéran/Paris 1975, texte arabe p. $1ss. (ci-dessous = NN).
L"auteur fait ajnsi allusion a la vision en songe du Prophete rapportée par Ibn ‘Arabi dans le prologue du
Fusis al-hikam. -

(3) Kitab Jami* al-asrdr wa-manba* al-anwar/La philosophie shi’ite éds. Henry Corbin et Osman Yahya,
Bibliotheque Iranienne vol. 16, Téhéran/Paris 1969 (ci-dessous = JA). ~

4) = NN (voir la note 2 supra).
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Sayyed Haydar Amoli

(VIIIe [XIVe sigcle)

théologien shi‘ite du soufisme

H. Corbin

1. L’AUTEUR ET SON EUVRE

a personne et Pceuvre de Sayyed Haydar Amoli ont été trés peu
L étudices jusqu'ici en Occident(r). Pourtant cette csuvre est
éminemment “représentative”, comme l'on a coutume de dire de nos
jours. Elle est par excellence de celles ot se peut étudier un shi‘isme
conscient d’étre en son essence l’ésotérisme de PIslam. Comme tel,
Haydar Amoli n’est nullement un isolé en son temps; ses livres sont
fréquemment cités, chez les auteurs qui suivent la méme voie; pourtant
ils sont restés jusquici A Pétat manuscrit. La qualification que lui
donne le titre de la présente étude, essaye de fixer la signification

propre de son effort et de son ceuvre. Nous dirons qu’il est émmems-

1. Nous avons traité plus longuement de lceuvre de Haydar Amoli dans notre
étude sur Le combat spirituel du shi‘isme (Eranos-Jahrbuch XXX), Zirich 1962,
et nous lui avons consacré deux cours 2 I'Ecole des Hautes-Ftudes en 1960-1961
ct 1961-1962; cf. Ecole pratique des Hautes Etudes, Section des Sciences religieuses,
Annuaire 1961-1962, pp. 73-78; Pétude du Fdmi® al-Asrdr conjuguée avec celle du
Kéft de Kolayni et de son commentaire par Molla Sadra Shirdzi nous a révélé
les aspects essentiels de la prophétologie et de Pimémologie shifites; les résultats de
cette enquéte seront publiés ailleurs..Pour la présente étude, remarquons que
les mots arabes terminés en af sont ainsi transcrits selon l'usage persan, et que
les références qoraniques sont foujours données non pas d’aprés édition du Caire,

mais d’aprés le type d’édition qui a cours en Iran.

12

on désigne couramment sous le terme de
“irfén-¢ shis, la gnose mystique, la théosophie shi‘ite, I'un et 'autre
termes devant étre entendus dans Pacception que leur donne leur
contexte islamique. _

Dans son application & rappeler quelle est la véritable situa-
tion du soufisme par rapport au shi‘isme, Haydar Amoli exprime une
conception du shi‘isme dont la tradition remonte aux origines mémes,
et qui, aprés avoir affronté'Ihostilité et les malentendus, de siécle en
sitcle, est parfaitement vivante, fermement professéc dans I'Iran de
nos jours. Pour les nombreux Spirituels iraniens professant tradition-
nellement cette conception, ’ceuvre de Haydar Amoli a la valeur
d’une puissante synthése personnelle; elle n’est pas une nouveauté. En
revanche, elle pourra signifier pour les études de soufisme en Occident
quelque chose qui n’a guére été envisagé jusqu’ici, soit parce qu’elle
appartient & un ensemble d’ccuvres d'un accés longtemps peu aise,
soit tout simplement parce qu'un certain conformisme a négligé
Pintérét de la théologie et de la pensée shi‘ite, si méme il n’était pas
entendu d’avance que tout devait y étre tenu pour “tendancieux”.

Or, c’est la signification religieuse du shi‘isme comme
phénomeéne spirituel, et simultanément les implications du soufisme,
que cet ensemble d’ceuvres nous fait apparaitre sous leur vrai jour.
Et partant, c’est toute une région de la conscience islamique qui nous
échappe, tant qu’on ne les prend pas en considération; et partant, il
s’est produit une altération radicale de la phénoménologie religieuse
appliquée & cette conscience.

A trés grands traits, 'on peut distinguer quatre grandes
périodes dans 'histoire de la pensée shi‘ite.

1) La période qui est celle des saints Imims et de leurs
familiers, dont plusieurs, tel Hishim ibn al-Hakam, avaient composé
des ceuvres ou des recueils de leurs propos, aujourd’hui perdus. Cette
période va jusqu’a la date qui marque la “grande occultation” (al-

ghaybat al-kobrd) du XIle Tmém (329/940), c’est-a-dire la date méme

13
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SUFIMEISTER UND HERRSCHER IM ZWIEGESPRACH:
DIE SCHREIBEN DES FADL AHMAD AUS PESCHAWAR

ANAMIR HAYDARIN BUCHARA

von
Anke von KUGELGEN, Bern/Bochum!

Fadl Ahmad (st. 1231-2/1813-7) war jahrelang einer der einflufireichsten
Scheiche der NagSbandiya mugaddidiya am Bucharer Hof, von wo aus die
Mangiten tber viele Gebiete Transoxaniens und einen kleinen Teil von
Khorasan herrschten. Er war der chronologisch zweite Sufimeister von Sah
Murdd (reg. 1785-1799/1800)*, dessen Sari‘a-orientierte Religionspolirik
Buchara einerseits zwar wieder zu einem Zentrum islamischer Bildung
werden lie, andererseits aber Schiiten der Verfolgung aussetzte und be-
stimmte Sufis diskreditierte,® vor allem jene, die Gottes mit vernehmlicher

Mehreren Kollegen méchte ich meinen herzlichen Dank aussprechen. Michael Kem-
per (Bochum), zu dessen Projekt Islamische Bildungsnetzwerke im lokalen und
transnationalen Kontext (18.-20. Jahrhundert) die Studie einen Beitrag darstellt,
unterzog den gesamten Text in seinen verschiedenen Versionen einer kritischen
Durchsicht, Florian Schwarz (Bochum) und Jiirgen Paul (Halle) lasen den Appendix
Korrektur, z.T. unter Vergleichung mit den Originaltexten. Florian Schwarz und
seine Frau Dildora Rahmonova-Schwarz (Bochum) gaben mir auBerdem wertvolle
Aufschliisse tber sprachliche Besonderheiten und Briduche der Bewohner von
Buchara. Felix Konrad (Bern) half bei der Literaturbeschaffung und las ebenfalls
Korrektur.

Uber das Todesdatum Sah Murdds und respektive das Datum der Thronbesteigung
Amir Haydars finden sich in den zeitgendssischen Quellen unterschiedliche Anga-
ben, Sie variieren zwischen 1214/1799 und 1216/1801-02: Charles Schefer / [Mir
‘Abdalkarim], Histoire de I'Asie Centrale par Mir Abdoul Kerim Boukhary, Texte
persan publié¢ d'aprés un manuscrit unique, avec une traduction frangaise, Paris 1876,
Reprint: Amsterdam 1970, Text S. 66, Ubers. S. 151 (im Ragab 1214/Nov.-Dez.
1799); dieses Datum korrespondiert, wie Yuri Bregel jingst bemerkte, genau mit
dem des Hofchronisten Amir Haydars, Muhammad Sarif, (Yuri Bregel, The Admini-
stration of Bukhara under the Manghits and some Tashkent Manuscripts = Papers on
Inner Asia No. 34, Bloomington, Indiana 2000, S. 2 Anm. 6); Muhammad Ya®qib b.
Amir Daniyal, Risala, Ms. Sankt Peterburgskiy filial Instituta vostokovedeniya
Rossiyskoy Akademii Nauk [fortan: SPFIVRAN], Inv. Nr. C 1934, fols. 9b-10a (im
Ragab 1215/Nov.-Dez. 1800); Xumili, [Tdrix-i Xumuili}, Ms. Institut vosto-
kovedeniya Akademii nauk Respubliki Uzbekistan imeni Beruni [fortan: IVANRUZ],
[nv.-Nr. 37/VI, fols. 259a, 260 (im Jahre 1215); Mu®in, Dikr-i ta‘dad-i padisahdn-i
Uzbak, Ms. IVANRUz-1, Inv. Nr. 4468/1V, fol. 152a (im Jahre 1216/1801-02). Da
die erste bekannte Miinze Amir Haydars von 1215/1800 datiert (R. Burnaseva,
"Moneti Buxarskogo xanstva pri Mangitax [seredina XVIII-nagalo XX v.}, in: Epi-
grafika vostoka 18, Leningrad 1967, 8. 123; Bregel, The Administration, S. 2 Anm.
6), kann seine Thronbesteigung nur 1214 oder 12135 erfolgt sein.

von Kiigelgen, "Die Entfaltung der Nag$bandiya mugaddidiya im mittleren Trans-
oxanien vom |8. bis zum Beginn des 19. Jahrhunderts: Ein Stiick Detektivarbeit”, in:
Muslim Culture in Russia and Central Asia, vol. Il: Inter-Regional and Inter-Ethnic :
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HAWKING — HAYDAR-T AMULL! 363

— HAWKING [see BavZARA]

HAWSAM, the earlier Arabic name of the mod-
ern town of Radisar in eastern Gilan on the coast
of the Caspian Sea. It is an Arabisation of the local
name, which appears to have been Khosham or
Khdésham. Thus the name is given by al-Mukaddasi
(51, 355, 360) and probably by Abl Dulaf b. Muhalhil
(ed. Minorsky, Abia-Dulaf Mis‘ar b. Muhallil's
Travels in Iran, Cairo 1955, 23) as Kh-sh-m; by al-
Birini (al-Kdnin al-Mas%idi, Hyderabad 1954-6,
569) as Khawsam; and by Asil al-Din Zawzanl (ed.
H. L.. Rabino, in J4 (1950), 327, 330) as Hawsham.
The rendering of the initial 24 as » in Arabic corre-
sponded to the pronunciation of Arabic hd> by the
Gil as kkd’> and the shift of Persian shin to Arabic
sin occurred frequently. The identity of al-Mukad-
dasi’'s Kh-sh-m with Hawsam, rejected by Muham-
mad Kazwinl and Minorsky, is ascertained by his
reference to it (360) as ‘‘the town of the da.”” The
itinerary given by him elsewhere (372), which places
a Kh-sh-m at a two davs’ trip west of the Safid-rad,
appears to refer to a different town also mentioned
by Asil al-Din Zawzanl (332).

Hawsam is generally described as the eastern-
most town of Gilan, located at the border between the
Gil and the Daylam, whose territories extended west
of it to the coast. It is first mentioned as a resi-
dence of the Zaydi tmam al-Hasan al-Utrash [¢.v.] al-
Nasir Ii’l-Hakk, who was active in the region during
the last decade of the 3rd century/9o3-13 converting
the Gil and Daylam to Islam. After the collapse of the
Zaydi €Alid reign in Tabaristan in 316/928, it became
the chief seat of ©Alid rule in the Caspian region
and the centre of scholarship of the Ndisiriyva, the
school of al-Nasir in fikh and theology. It was ruled
from ca. 319/931 to 350/961 by Abu 'I-Fadl Dja‘far al-
Tha’ir fi 'llah [see” AL-THA’IR FI 'LLAH]}, grandson of
a brother of al-Nasir and; through his mother, of al-
Nisir himself. His descendants remained in control of
the town during much of the time until and beyond
the end of the century, though often in contention
with descendants of al-Nisir and other Alids, which
also involved efforts by the Zivarids and Buwayhids
to secure their suzerainty over the region. The
Tha’irids, though Zawvdis of the Nasiriyya school,
ruled as amirs without claiming the Zaydl imamate.
In 353 or 354/964-5, the Zaydi imdm Abi °Abd
Allah al-Mahdi li-Din Allah took the town from al-
Hasan Amirka, son of Abu’l-Fadl al-Tha’ir, and ruled
there, with a short interruption, until his death in
359/970. Ca. 380/9g0 the imdm Ahmad b. al-Husayn
al-Mu’ayyad bi'-llih staved in Hawsam for a year,
and some time later for another period of over two
years. He eventually took his residence in L.anga, west
of Hawsam, leaving that town to the Tha’irid Kiya
Abu 'I-Fadl who nominally recognised his imdmate.
In the early sth/rrth century, Abli Dja‘far al-Haw-
sami, the most famous collector and commentator of
the works of al-Nisir, was active there. Ca. 432/1041-2
the Nasirl ‘ulama® of Hawsam set up al-Husayn al-
Nisir, a descendant of al-Utriish al-Nisir, as tmadm,
and he reigned in the town until his death in 472/1079-
80. He was buried next to Abii ‘Abd Allah al-Mahdi,
and their tombs became a place of pilgrimage for
the Caspian Zaydis. Thercafter, Hawsam came under
the rule of the imdms Aba Ridd al-Kisumi (d. after
493/1100) and Aba Tilib al-Akhir (502-20/1108-28),
though they did not take their permanent residence
there. The town cvidently declined in the latter part
of the sth/rrth century and lest its rank as the chief
town of eastern Gilin to LahLijan f¢.r ). Around the
turn of the century, the Bawandid Ispahbad Husim

K

!
j

al-Dawla Shahriyar, after surrendering control of
Tabaristadn to his son Nadim al-Din Kairin, retired
to Hawsam, where he built a khdnakdh for himself.
He bought much land in the region and ordered the
construction of a market and shops. After he fell
ill and was brought back to Tabaristin by his son, he
put a former servant in charge of his property in
Hawsam (Ibn Isfandiyar, Ta’rikk-s+ Tabaristan, ed.
¢Abbas lkbal, Tehran 1941, ii, 37 f.). The report re-
flects both the decline of the town and its continued
attraction as a religious centre. The general decline
continued during the following century. In a letter
sent to the Yaman in 607/1210-11, a Zaydi scholar of
Lahidiin mentioned the deplorable condition of the
two shrines of Abd ‘Abd Alldh al-Mahdi and al-Hu-
savyn al-Nasir in Hawsam, expressing his hope that
the Yamanl imdm al-Mansir ‘Abd Allih b. Hamza
would restore them. In the early 8th/r4th century,
Hawsam seems to have regained some importance
as an administrative centre, for a coin was minted
there for the I1khan Abu Sa‘id between 733f1332 and
736/1335.1f the restoration of the name of the mint
proposed by Fraehn, De Ilchanorum seu Chulaguida-
rum numis, in. Mém. Acad. Imp. Sciences St. Péters-
bourg, 6th ser., il [1834], 530, 548, is correct. Zahir
al-Din Martashi (Ta’rikh-1 Gilan, ed. M. Sutiida,
Tehran 1347, 143 f.), however, describes the town as
having long fallen into ruin when Sayyid Radl Kiya
(789-829/1387-1426) of the Amir Kiya’ dynasty of
Lahidiian ordered its rebuilding and gave it the name
Radisar. Radi Kiva granted tax exemptions in order
to attract people to the town, brought shipbuilders
to the harbour, built a congregational mosque in a
large square, a market with shops, a bath, palace,
stable and hotel. The shrine and cemetry of al-Husayn
al-Nisir were preserved from the former town, and
several roval personages were buried there in the
oth/rsth and roth/16th centuries.

Bibliography: In addition to the references
given in the article, see Hudid ai-‘alam, 136, 388;
Yakit, iv, og6; H. L. Rabino, Le Guildn, in RMM,
xxxii (1916-17), 336-9; Mulhammad Kazwin],
notes to edition of Djuwayni, iii, 422-4; S. M. Stern,
The coins of Amul, in NC, 7th ser., vii (1967),
269-78; W. Madelung, 4bi Ishiq al-Sabi on the
Alids of Tabaristin and Gilan, in JNES, xxvi
(1967, 20f., 43-51; idem, The Alid rulers of Taba-
ristdn, Daylamdn and Gilan, in Atty del 111 Con-
gresso di Study Arabi ¢ Islamici, Naples 1967,
488-00; idem, The minor dynasties of Northern
Iran, in Cambridge History of Iran, iv, Cambridge
1975, 219-22; Manucihr Sutida, 4z Astara ta
Astardbdd, ii, Tehran 1351, 216-9, 304-8.

(W. MADELUNG)
HAYDAR-I AMULI, Bani®> au-Din HAYDAR B.
‘ALl B. HAYDAR AL-‘UBavDI (719/1319 Or 720/1320 —
after 787/1385), early representative of Persian
theosophy and commentator on Ibn ‘Arabi.

Our knowledge about his life is based on two auto-
biographical passages written in 777/1375-6 and 782/
1380 respectivelv. He originated from a family of

Husayni sayvids in Amul, Mizandarin, whose pop-

ulation had been known for its $hil leanings for a
long tinie. During his studies he left his home-town for
Astaribid and Istahiu. But in his late twenties he
returned and became a confidant, and afterwards a
minister of Fakhr al-Dawla Hasfn b. Shih Kaykhus-
raw b. Yazdauird, the last ruler of Tabaristin be-
longing to the Kinakh®irivya branch of the Biwan-
did dvnasty ‘¢.0.}. This period secms to have been
rather short, because in 748/1347 he was still in
Khurasin, as is attested by a vision which he had

T




~ L‘{j{gﬁ;ﬁ* = A~

st S IS el o e el aden; OLL 4 2 AYRYIGYEA
BoaS b 1) lal pand el 0 e GG bl
ngz@\u@yga\»:x_;a}&hﬂ. NUSLAY
OISO SVR VLIV [t PVRPRRTVE NP N WA H W PP 2 gL | R TY Y
s (Y 02) 0 h SV el 5 5 peel bl Gylhas 4l
JRRENS BPYRRH U PF ST AN DY) X W] U FA
s yuans gLl Glan 8 353 o al sl B Gilae o
G 3 4l Aol Ca b 8 b e 4 b ploay LS
5 ah g dislb 03y Cidio & bl e 4y b g ol (O
b (oS il s Wl lon g 300053 0] ga y ol s 5 Ol
sy oAb alaal s U Cade 815 IS Gl 5o s plasy 6 K
AV pleilss ¢ K e oo Sasluw bl 5 alb e 51,
Cdadad 51 ae geana A1 & 08 0 ) gar oG g, ) Ad g
paria dasl Jldad & & )lan a0 50 dand g Kl ole gl e
(340 () el Sl T ol ' ooyt & ol 03
el ¥ fast ol oy Jeol ¥ ol i Y e
Szt 53 s Jool 1] oSy e 5 s 5 3 e 5 o3l Joo!
ipy Jool tam 5 00100 gl s Wl Ll e 5 (1 28 4
Sl g 5 3 S 5 Sy b g G QL) l ) Jane
St (o olale 5 00 S G5l S S 4 O ol 4 by p
S € Glinll b Wl s Gl gl 55 2 PP
oot ¥l ol o s A VeI A )i 4y )
et oo 33 (ol slanel i st 3 ol 10, o LY
] N+ 425 I s o gV LY 150 G o] )
oo Sl gyl g gl lamd TN Y tam NN w1 S
ol 3 pli Voo el Jazite Al oal womislell ol
a,'U!ijagbfﬁLa,gift,!i}lgr Voo y ol
Wl Gados 50 i 2oMi y camad | LAY 1 wu\ Wlas
A.U Q\» s Luday «\:—\_): &y L‘..a)a AL..L« o f"» u..J...
o._,usu)bullmb \T‘wl««.\L,J, u.u..ala..e. A
2l NP £ uiil] ) Janl1 NG ks VI o e sl el K
3Pl 5 0l gy QLS 5 S e B s g0 0y s s
G $5\ps il Gk 5 il Y 1S4 ols 5 S s
e A1 GitS 5 5SS N Sty s vyl sl

WSS 55w Al slas Llys oball pany i sladl M

"\'}“‘u‘(““"“d.)"“.’d)."“‘“b \Y 4.\.4...\..; &‘ cndy
wl.abl_,m!.d!_,a,f,wluu LUJ‘.},,UIW Y.

YN ol s Y Ll i il | oy SS aids b

o:\ ;J_,,-J’U_,u.u.va_,?,” Y uJ” 40,9".' u"‘"“” JLQ
3 S Gl 8 sdedda Gl S Aw y dedde S Juls

cr).\c;).d‘?‘*;é)&\{ér,)a‘dﬁ Os) .CJ.-B»_,C.LJL

YA u/ (

H w le’

A e

Sl
YY) G Sk e e ke il ool
drani 51 s alal gannd Gl (0 AT AT IG VAY 51
oo Jelin & olisl 5 ol 5y ol o ol Sz st
Sl y S sk 51505 0n 3 Lyl 3 cuds 4y il
Sy 4 plonil ey 23 8 5l e ol 515l o gl )
S48 ol g dal Aty ey 5o Jpmd S Y s s,
S5 deai 4 (63251 5 pud A8 4 50,8 LS (6 guia ol
gld 2y cala b, ol ol 5 cal; 5 ole 5 JUas
bbﬂ‘))@#}b—l)u\.‘.ﬂ—d‘b}#lu,ﬁ “L\Jl,.x...,a.‘_{

TV

{ wé(w.\)éks}u)‘ ULP"‘" U\J_}é t&a.}j L’JL.MIJJ Q‘J#

wba}a\m&lw A‘J;Ml*)lwlﬂ‘)‘)}‘)u)‘)‘
JﬁMUL&A\uM oablwbh\ ;.:_,)?bul..& u_)\.uﬂ)‘
u.ah.)‘)‘ ).} U"-’ Wil Ja-L bw})L‘m U“ LI qj)Luada ){u‘

M/J&.J)MJ-AM(up)ﬂLudLuj)‘.\aéu”bw J.ud.n\.n

G5 4 ol ol e 4 WS ol o ol Kol
Lo o cal g cel y ool 4 ol s 5o 5 e\
Aoy S Gl i ey Jo B 05 e oyl i
ot e 3 ol et 51y i 5 sl el plille ol
Db a (VY i) ci §oculyy bl gatla b
eyl S dmy i N il W, ol
by |y WY e

0] e e 4]y s 4 e cd S s Jl
Pyl p Jutia o S p \TYAIGYAY B (5 & ol p as
I G 1 S a8 g el 02y 0 i g g ol oSl
2ol JW T S ag gy o ol g oSl e 4
3022 0bla GYAY ja 50 S 5EIGEYAY j3 1) OIS oy Cami
VY dada ,JIJ..«YIC-L'-) «‘:"‘:‘Ku"rf“ Shdl sy r\g;h KB
2 Gl sl @23)s b ol 5 e el o) Ol
1 g kS Sl ) el 5 et Sk y e oS g0 29 (Gladid
Lr““'{'d‘f“\““")"u“r‘)u“*“ WS 50

ol gl 1 i S Al el ol ,| s U
b1 J\-P S gl W8 "JJ) Sl ol w\ Waa ‘uL‘-:Y’
Slably T p2lf Sl (Frci b Gl o st s
P Sl dama B S 4 O opl il Ll gl b
Lol g dem gl AL Al sy Ol & ol o 2 VPSR
M_,.w)huuﬂ‘,:-d.\ﬂfuuu,ljﬁﬂ\u) u.alwa.'u”
asili 0 ihbie ¥l Gl s i 2] ol (F A ) o
31341558 Ll oo Bl 5 4 ol S oo
» us b 1Y g s ol ple | Ford gl




4
A

[l

i

AMOLI, SAYYED BAHA -AL-DIN HAYDAR B. “ALl
B. HAYDAR AL- ‘OBAYDI AL-HOSAYNI, carly repre-
sentative of Imamite theosophy (b. 720/1320, or ’/g"‘ : /
perhaps 719/1319). He studied first in his home town of / L
Amol, then in Astarabad and Isfahan. Returning to "___:_____
Amol in his late twenties, he was made a confident, then
4 minister, of Fakr-al-dawla Hasan b. Keykosrow b.
Yazdegerd (734-50/1333-34 to 1349), the last ruler of
the Kink'arfya branch of the Bavandid dynasty. The
year of Fakr-al-dawla’s assassination coincided with
AmolT's conversion to the Sufi way in the wake of a
religious crisis. He abandoned his brilliant carcer, wore
a kerga, and set out on a journey to the Shi “ite shrines,
" then to Jerusalem, Mecca, and Medina, He was forced
to leave Medina due to ill health, and appears }(_)_hayg )
-spent the rest of his lifé in Iraq. In Baghdad he stud-
ied with Nasir-al-din Ka&ani Helli (d. 755/1354) and
with Fakr-al-mohaqqeqin Mohammad b. Hasan b. .
Motahhar Helli (d. 771/1370), son of the famous '\
‘Allama, from whom he obtained an efaza. He then %
settled in Najaf, where he lived for over thirty years. The . ;:
last notice of him: dates from 787/1385, when he %
completed his Resalat al-“olim al-‘aliya. =~
Amoli was a prolific writer. Of some forty works ‘
whose titles are known (see the Arabic [pp. 19-35] and
French [pp. 37-57] introductions by O. Yahya and H. g

Corbin respectively, in Sayyed Haydar Amoli, La . \>
philosophie shi'ite, Tehran and Paris, 1969), only seven \
are at present known to have survived. These are (in ~ N

chronological order): (1) Asrar al-yart ‘a wa apwar al-
tariqa wa anwar al-hagiga (ed. M. Kgjavi, Tehran, 1362 v
5./1983). Mentioned twice in Jame “al-asrar, this work /gf» (N

discusses each of the five principles of religion (divine b
unity, prophecy, eschatology, imamate. and justice) and &?‘)
the five pillars (prayer, fasting, zakdr, halj, and Jehad) .
from the points of view of people of the Sari‘a, the
tariga, and the hagiga. (2) Jame* al-asrar was manba ©
al-anwar (ed. O. Yahya and H. Corbin, in La philoso- ‘{\

phie shi‘ite, pp. 2-617). This work, completed about f"T v %
752/1351, is divided into three books (each called asl), "

every book consisting of four large chapters (g2 ‘eda). It ('i\

has become the best-known of Amoli’s writings, thanks *

to studies by Corbin (in Eranos-Jahrbuch 30, 1961, pp. . :
90ff.; 32, 1963, pp. 80T, ; La philosophie shi'ite, pp. S81L., {/
and elsewhere) and P. Antes (Zur Theologie der Schi‘a. .

Eine Untersuchung des Gami al-asrar ..., Freiburg,
1971). (3) al-Mas@ el al-amoliya (or al-haydariya), con-§
sisting of questions on theological and juridical matters
addressed by Amoli in 759/1358 to his teacher Fakr-al-
mohaqqegin; an autograph is preserved (Tehran,j
University Central Library, 1022). (4) Resdlat naqd al-
nogid fi ma‘refal al-woiud (ed. O. Yahya and H.
Corbin, in La philosophie shi'ite, pp. 620-710). This
work, completed in Nafafin 768/1367. is a summary of
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EXI2 Suppl.(ing), The Encyclopaedia of Islam Supplement, Leiden 1980-, pp.

HAWKING — HAYDAR-T AMULI 363

— HAWKING [see BAYZARA]

HAWSAM, the earlier Arabic name of the mod-
ern town of Radisar in eastern Gilan on the coast
of the Caspian Sea. It is an Arabisation of the local
name, which appears to have been Khosham or
Khésham. Thus the name is given by al-Mukaddasi
(51, 355, 360) and probably by Aba Dulaf b. Muhalhil
{(ed. Minorsky, Abi-Dulaf Mis‘ar b. Muhalhil’s
Travels in Iran, Cairo 1955, 23) as Kh-sh-m; by al-
Biriini (al-Kdnan al-Masadi, Hyderabad 1954-6,
569) as Khawsam; and by Asil al-Din Zawzanl {(ed.
H. L. Rabino, in J4 (1950), 327, 330) as Hawsham.
The rendering of the initial kk as k in Arabic corre-
sponded to the pronunciation of Arabic h2’> by the
Gil as kha® and the shift of Persian skin to Arabic
sin occurred frequently. The identity of al-Mukad-
das’s Kh-sh-m with Hawsam, rejected by Muham-
mad Kazwini and Minorsky, is ascertained by his
reference to it {(360) as ‘‘the town of the da‘s.”” The
itinerary given by him elsewhere (372), which places
a Kh-sh-m at a two days’ trip west of the Safid-rid,
appears to refer to a different town also mentioned
by Asil al-Din Zawzani (332).

Hawsam is generally described as the eastern-
most town of Gildn, located at the border between the
Gil and the Daylam, whose territories extended west
of it to the coast. It is first mentioned as a resi-
dence of the Zaydi imdm al-Hasan al-Utrash [¢g.v.] al-
Nasir 1i’-Hakk, who was active in the region during
the last decade of the 3rd century/9o3-13 converting
the Gil and Daylam to Islam. After the collapse of the
Zaydi “Alid reign in Tabaristan in 316/928, it became
the chief seat of Alid rule in the Caspian region
and the centre of scholarship of the Nasiriyya, the
school of al:Nasir in fikh and theology. It was ruled
from cd. 319/931 to 350/g61 by Abu 'I-Fadl Dia‘far al-
Tha’ic fi "llah [see AL-THA’IR F1°LLAH], grandson of
a brother of al-Nasir and, through his mother, of al-
Nasir himself. His descendants remained in control of
the town during much of the time until and beyond
the end of the century, though often in contention
with descendants of al-Nisir and other ¢Alids, which
also involved efforts by the Zivirids and Buwayhids
to secure their suzerainty over the region. The
Tha’irids, though Zaydis of the Nasiriyya school,
ruled as amirs without claiming the Zaydi imamate.
In 353 or 354/964-5, the Zaydi imdm Ab@ €Abd
Allah  al-Mahdi li-Din Allih took the town from al-
Hasan Amirka, son of Abu’l-Fadl al-Tha’ir, and ruled
there, with a short interruption, until his death in
359/970. Ca. 380/990 the imdm Ahmad b. al-Husayn
al-Mu’ayyad bi’-llih staved in Hawsam for a year,
and some time later for another period of over two
vears. He eventually took his residence in Langa, west
of Hawsam, leaving that town to the Tha’irid Kiya
Abu 'I-Fadl who nominally recognised his imamate.
In the early sth/rrth century, Abd Dja‘far al-Haw-
sami, the most fanmous collector and commentator of
the works of al-Niasir, was active there. Ca. 432/1041-2
the Nisiri ‘ulama® of Hawsam set up al-Husayn al-
Nasir, a descendant of al-Utriish al-Nasir, as imam,
and Le reigned in the town until his death in 472/1079-
80. He was buried next to Abii ‘Abd Allih al-Mahdi,
and their tombs became a place of pilgrimage for
the Caspian Zaydis. Thereafter, Hawsam came under
the rule of the ¢mdms AbQ Rida al-Kisumi (d. after
493/1100) and Abh Talib al-Akhir (s502-20/1108-28),
though they did not take their permanent residence
there. The town evidently declined in the latter part
of the 5th/rith century and lost its rank as the chief
town of eastern Gilan to Lahidjan {q.v.]. Around the
turn of the century, the Biwandid Ispabbad Husim

al-Dawla Shahriyar, after surrendering control of
Tabaristan to his son Nadim al-Din Karin, retired
to Hawsam, where he built a khdnakdh for himself.
He bought much land in the region and ordered the
construction of a market and shops. After he fell
ill and was brought back to Tabaristin by his son, he
put a former servant in charge of his property in
Hawsam (Ibn Isfandiyar, Ta’rikh-i Tabaristan, ed.
¢Abbas Ikbal, Tehran 1941, ii, 37 f.). The report re-
flects both the decline of the town and its continued
attraction as a religious centre. The general decline
continued during the following century. In a letter
sent to the Yaman in 607/1210-11, a Zaydi scholar of
Lahidjan mentioned the deplorable condition of the
two shrines of Abi “Abd Allah al-Mahdi and al-Hu-
sayn al-Nasir in Hawsam, expressing his hope that
the Yamani imadm al-Mansir “Abd Allah b. Hamza
would restore them. In the early 8thfr4th century,
Hawsam seems to have regained some importance
as an administrative centre, for a coin was minted
there for the Iikhin Abd Sa‘id between 733/1332 and
736/1335 if the restoration of the name of the mint
proposed by Fraehn, De Ilchanorum seu Chulaguida-
rum numis, in Mém. Acad. Imp. Sciences St. Péters-
bourg, 6th ser., ii [1834], 530, 548, is correct. Zahilr
al-Din Martashi (Ta’rikh-i Gilan, ed. M. Sutuda,
Tehran 1347, 143 f.), however, describes the town as
having long fallen into ruin when Sayyid Radi Kiya
(789-829/1387-1426) of the Amir Kiya’l dynasty of
Lahidjan ordered its rebuilding and gave it the name
Ridisar. Radi Kiva granted tax exemptions in order
to attract people to the town, brought shipbuilders
to the harbour, built a congregational mosque in a
large square, a market with shops, a bath, palace,
stable and hotel. The shrine and cemetry of al-Husayn
al-Nisir were preserved from the former town, and
several roval personages were buried there in the
oth/rsth and roth/16th centuries.

Bibliography: ln addition to the references
given in the article, see Hudud ai-“alam, 136, 388;
Yikit, iv, 096; H. L. Rabino, Le Guildn, in RMM,
xxxii (1916-17), 336-9; Muhammad Kazwini,
notes to edition of Djuwayni, iii, 422-4; S. M. Stern,
The coins of Amul, in NC, 7th ser., vii (1967),
269-78; W. Madelung, .4b Ishiag al-Sabi on the
Alids of Tabaristan and Gilan, in JNES, xxvi
(1967}, 20f., 45-51; idem, The Alid rulers of Taba-
ristan, Daviamdn and Gilan, in Atti del III Con-
gresso di Studi Arabi ¢ Islamici, Naples 1967,
488-00; idem, The minor dynasties of Northern
Iran, in Cambridge History of Irasn, 1v, Cambridge
1975, 219-22; Manucihr Sutdda, 4z Astara ta
Astarabdd, ii, Tehran 1351, 216-9, 304-8.

(W. MADELUXNG)

K HAYDAR:I AMULI, Baui® aL-Din HavDAR B.
[4

ALI B. HAYyDAR AL-‘UBavYDI (719/1319 OT 720/x320—-
after 787/1385), early representative of Persian
theosophy and commentator on Ibn ¢Arabl.
Our knowledge about his life is based on two auto-
biographical passages written in 297/1375-6 and 782/
1380 respectivelv. He originated from a family of
Husayni seyyids in Amul, Mazandaran, whose pop-
ulation had been known for its Shi‘i leanings for a
long tinie. During his studies he left his home-town for
Astarabid and Isfahan. But in his late twenties he
returned and became a confidant, and afterwards a
minister of I'akhr al-Dawla Hashn b. Shah Kaykhus-
raw b. Yazdavird, the last ruler of Tabaristin be-
longing to the Kinakh*arivya branch of the Biwan-
did dynasty 7y.r.]. This period seems to have been
rather short, because in 748/1347 he was still in
Khurasin, as is attested by a vision which he had
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