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at Shi‘b Diabala. Hanzala were part of the forces of
Tamim on the second “day of Kuldb”, when they
successfully repulsed an attack. Among the first of
the tribe to become a Muslim was al-Akra® b. Habis
[gv] of Dirim. It was among Tamim that the
prophetess Sadjih appeared in .the ‘‘wars of the
ridda”; among those supporting her was Milik b.
Nuwayra (Yarbi®), who was put to death by Khalid
b. al-Walld. To Hanzala belonged Asma® bint
Mulharriba, mother of Abi Diahl [g.0.]. After the
conquests many of the tribe settled in Basra and
elsewhere in ‘Irak, and to them the Zutt [g.v.] and
Saydbiga [q.v.] became clients (Pellat, Milieu
Bagrien, 37, 41). Some Khiridil leaders came from

Hanzala, notably “Urwa b. Udayya who led the’

opposition to ‘Ali at Siffin and was executed in
Basra about 58/678; also his brothér; Abd Bilal
Mirdas (killed 61/681).

Bibliography: Caussin de Perceval, Les
arabes avant UIslamisme, index; Mufuddaliyydt
(ed. Lyall), 1221, 428-36; Yakiit, Mudiam,
index; Tabari, index, s.v. ‘Urwa b. Udayya, etc.;
Montgomery Watt, Muhammad at M. edina, 137-41,
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&hHANZALA B. SAFWAN, one of the people of
e Interval (fatra [g.v.]), regarded as a prophet
sent to the Ashab al-Rass [¢.1.], who maltreated and
killed him before being destroyed themselves. The
formation of the legend apparently began in the 3rd/
9th century (cf. al-Diahiz, Tarbif, ed. Pellat, index)
but Ibn Kutayba does not mention Hanzala arnong
the prophets of the faira, and al-Mas‘ddi, in the
Muridj (i, 125, iii, 105), devotes only a few* lifes* to
him. Later on, the necessity felt by the exegetists to
explain the Kur’anic expression Ashib al-Rass
(XXV, 40/38, L, 12) brought about a widespread
development of the legend, which finally attributed
to Hanzala the role played by Khalid b. Sinin [g.v.]
in the removal or destruction of the fabulous bird
called “ankd’ [g.v.], which was ravaging the Ashiab
al-Rass (al-Kazwini, “d4ja’b, ed. Wiistenfeld, 367).
Furthermore, the verse (XXII, 44/45): “how many
stone-built wells, how many powerful palaces [are
abandoned]!” inspires a commentary in which
Hanzala appears and, once more, the Ashab al-Rass,
The latter, near ‘Adan, had a well which supplied
them with abundant water and a king who governed
them with justice and assured their happiness; when
the king died, his people embalmed him in order to
preserve his image and, urged by Satan who had
entered the king’s dead body and had proclaimed that
he was not dead, began to worship this idol, which
Satan had ordered to be concealed by a veil. However,
God sent to this people the prophet Hanzala b.
Safwan al-‘Absi (who received his inspiration only
while sleeping) to reveal to themn Satan’s deceit and
to turn them from their worship of him, but the
Ashab al-Rass had no faith in his words, killed him,
and cast him into the well. Divine retribution soon
followed, the people were destroyed and their country
was given over to diinns and wild beasts.

Bibliography: besides the references in the
text: Tha‘labi, Kisds al-anbiyd®, Cairo 1292,
129-33; Damiri, s.v. ‘ankd’; Makdisi, Création, iii,
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origines russes, St.-Petersburg 1852, 15-16, 87,
and accompanies it with a comparative study of
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of one deceased. (CH. PELLAT)
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general and governor of the Umayyads who, in
Shawwil 102/April 721, was appointed by the caliph
Yazid II governor of Egypt in place of his brother
Bishr b. Safwin, who had been sent to Ifrikiya.
During his three years-in Egypt (Shawwal 10z—
Shawwal 105/April 721—March 724) he had statues
destroyed and paintings effaced, on the orders of
Yazid. Hisham, after removing him from office, was
obliged to send him back to Egypt (7 Sha‘ban 118/
20 August 736), as the incompetence of his successor,
‘Abd al-Rahman b. Khilid, was causing this pro-
vince to be in danger of recapture by the Byzantines.
He had been governing it for five years and eight
months when Arab rule in the Maghrib was seriously
threatened by the revolt of the Khiridiji Berbers, who
completely destroyed an Arab army on the banks of
the Subii and killed Kulthim b. ‘Iyad, the governor
of Ifrikiya (123/740-1). Hanzala, on Hisham’s orders,
arrived in Safar 124/December 741-January 742, in
time to repel the Berbers who had invaded Ifrikiya
and were threatening Kayrawin. After establishing
his headquarters in the capital, Hanzala made a sortie
and defeated successively “Abd al-Wihid b. Yazid-
al-Hawwarl, at al-Asnim (Djalila ?), and ‘Ukkasha
b. Ayyib al-Fazari, at al-Karmn (the chronological
order of these two victories varies according to the
sources); ‘Ukkdsha was then arrested and put to
death (Djumada II 1z4/April-May 742).

The disturbances which resulted in the fall of the
Umayyads had their repercussions in the Maghrib.
A usurper, “Abd al-Rahmin b. Habib al-Fihri, who
was descended from ‘Ukba b. Nifi¢, returned from
Spain, raised a revolt at Tunis, and called on Hanzala
to hand over Kayrawan to him; because of religious

scruples, the latter offered no resistance and left the
capital (Djuméada I 127/February 745) to return to
the East.
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(R. BAsSseT*)
~=HARA, “Quarter” or “ward’ of a town [see
MADINA, MAHALLA].
amer IARAFISH, HARAFISHA [see mARFUSsH].
X HARAKA wa-SUKUN “motion and rest”,
a technical expression used, on the one hand, in
philosophy and theology, and, on the other, in
gramimar.
I.—PuiLosoruy AND THEOLOGY

I.—The Faldsifa take the Greek theories for their
base. Thus al-Kindi exactly reproduces Aristotle’s
thought when he writes, like him linking time and
motion, that time is a duration that is counted by
motion (mudda ta‘udduhd 'l-haraka; cf. Phys. IV,
219 b:dpwBudg xvioeswe ... 6 8¢ ypévog doTi TO

dpifuoluevoy, that istosay that time is the counted
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Vmemia Matueson Hooksr

Hanzala b. Safwan
(the prophet)

Hanzala b. Safwan is a pre-Islamic
Arabian prophet about whom little is
known, although he is said to have flour-
ished “after the prophet Sulayman” or
“between Jesus and Muhammad.” There
iIs no consensus regarding his prophet-
hood, and many lists of pre-Islamic proph-
ets omit mention of him (Ibn Kathir,
al-Bidaya wa-l-nihaya fi I-ta’rikh, Beirut 1993,
2:269, 13:101). According to a Yemeni
tradition, Muhammad recognised the site
of the Sanaa mosque as the prayer site

. of the prophet Hanzala, where he is also

buried (al-Razi al-San‘ani, Ta’tkh madinat
San‘@’, ed. Husayn b. ‘Abdallzh al-‘AmT,
Sanaa 1981, 206, 210).

The rejection of prophets by disobe-
dient peoples and the annihilation of
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HANZALA B. SAFWAN (THE PROPHET)

those peoples is a recurrent theme in
the Quran. Islamic tradition relates that
God had sent 124,000 prophets before he
sent Muhammad. The Qur'an identifies
fewer than thirty prophets, five of them
Arabs: Had, $alih, Shu‘ayb, Isma‘l, and
Muhammad (Ahmad). Traditions men-
ton a few more, among them Hangzala,
who is associated with certain Quranic
verses and with a few legends. These
verses also have explanations that do not
involve Hanzala, and various versions of
the legends exist independently of both the
verses and Hanzala’s name.

The Qur'an (21:11-5) describes disobe-
dient people fleeing God’s wrath. Exegetes
say that two tribes are meant, Qadaman
and Ri‘t1, who klled their prophet
Hanzala and then tried to escape God’s
anger. Another story identifies the people
as the survivors of Thamiid in Yemen,
who fled to nearby Hadramawt with their
prophet Salih but began to worship idols
after his death. God sent Hanzala to warn
them and saved them from the %nga) a
mythical bird of prey. They nevertheless
killed Hanzala, whereupon God sent Nebu-
chadnezzar to destroy them. The protago-
nists of all of these stories are sometimes
identified as the People of Rass (see below).

The Qur'an (22:45) mentions towns
that perished and wells that were deserted,
as a result of God’s fury. Exegetes tell
of a people who used to worship God
and received a flowing well from Him.
Some identfy them as the survivors from
Thamitid who fled with their prophet
Salih to Hadramawt, or Aden. After their
prophet (or king) had died, they deified
him (or, they began to worship idols).
Hanzala was sent to warn them. They
intended to kill him (or actually did), so
God dried up the well and destroyed
them. These people, too, are sometimes
identified as the People of Rass.
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