1793 DIENG BallaNar. Cheikh Maurabz mesau
Dramé: un pélerin éternel. Dakar:

ﬁ)/) a/ - .. l'Harmatian-Sénégal, 2016. 192pp. "Enl'espace.
LEEACI 120 g iecle, il a fréquenté deux grands saints

4380/ 5 - inspirateurs de deux courants spirituels qui ont pris
I . mcine en Affique et comptent parmi les plus

T & importants du soufisme: son guide Cheikh Ahmadou
050y R Ramba (fondateur du Mouridisme) et Cheikh

e " Hamahoullah (fondateur du Hamallisme)."

MADDE YAYIMLANDIKTAN

30 Hisan 2013 e orbote SOKDRAN
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11 ne saurait étre question de présenter la figure du cheikh Hamahoullah
Co La photog{aphie de la page précédente ne peut qu’évoquer '
l'homme du désert mauritanien oy le Sahel que le saint a traversé
pour atteindre la Céte d’Ivoire
o il a connu la détention.
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Le cheikh Hamahoullah
ou la résistance pacifique
d’un cherif mauritanien

Alloune Trooce

L’évocation du seul nom de Cheikh
Hamahoullah souléve aprés tant d’années
questions et passions. Elle suscite selon les
milieux, sympathie ou haine. Nul n’est
indifférent. Vénéré ou adoré par les uns,
ignoré volontairement ou détesté par les
autres, comme tous les grands hommes,

1Cheikh Hamahoullah connut non seule-

ment ‘les’ oppositions les plus acharnées
mais aussi les fidélités les plus légendaires.

Ces diverses réactions souvent opposées -
constituent 4 nos yeux un témoignage de-

Pimportance historique du personnage.
Résistant farouche au maintien du
systéme colonial, Cheikh Hamahoullah
n’avait d’arme que la spiritualité et la
dignité, et de programme politique que son
comportement de tous les jours. Or, il est
difficile de venir par la répression & bout
d’une résistance spirituelle, pacifique, celle
qui tire sa force de la foi, comme le
tentérent les colonisateurs frangais. Les
déportations, les humiliations, les menaces

ques de la période qui nous intéresse

1(1909-1943) ce qui suit : « Chérif Hamal-

lah est un agitateur soudanais » (gouver-
neur général Boisson) ; « Chérif Hamallah
est un marabout dangereux » (comman-

:dant Chazal).

Chef d’une véritable confrérie reli-
gieuse refusant la collaboration avec les
autorités coloniales, Cheikh Hamahoullah
ne connut que la persécution. Une quaran-
taine de ses fidéles et deux de ses fils furent
sommairement exécutés aprés une parodie
de justice a Yélimané (Mali actuel) sur les
ordres du gouvernement frangais.

Tous ceux qui ont écrit peu ou prou

'de mort ne changérent en rien Iattitude-
‘hostile du Chérif Hamahoullah a Pégard
.des tenants du systéme colonial frangais au
‘Soudan et en Mauritanie. Il n’est donc pas
‘étonnant de lire dans les rapports politi-

85

sur le hamallisme n’ont pas toujours saisi
la réalité hamalliste. Ils nous ont laissé
dans ’école historique frangaise un visage
déformé du Cheikh. C’est plus que-jamais
le mot du professeur Vincent Monteil : « Il
est une branche de la voie Tijine sur
laquelle on a beaucoup écrit, pas toujours
avec discernement. Il s’agit du hamal-
lisme. »*

I! nous parait donc urgent de tenter
de présenter Cheikh Hamahoullah sous un
visage nouveau, son visage naturel et vrai,
débarrassé du masque monstrueux que lui
modelérent les correspondances officielles
et les écrits d’historiens d’inspiration admi-
nistrative. C’est aussi le moment de lever le
voile de merveilleux dont le couvrirent la
légende et I’hagiographie africaines.

Qui est Cheikh Hamahoullah ?

Ahmedou Hama-hou-llah (littérale-
ment .Ahmedou que Dieu a protégé), plus
connu sous le nom de Cheikh Hamallah
est de la tribu des Ahel Moh’ammad Sidi
Chérif de Tichitt en Mauritanie. Il est
d’ascendance chérifienne. En effet, sa gé-
néalogie fait remonter ses origines 2 la fille
du Prophéte de l'islam?,

Son grand-pére Seydna Oumar quitte
la limite septentrionale de I’Aouker® pour
s’établir a Djigué-Diarisso, hameau situé a
60 km au nord de Nara (Mali actuel).

Son pére, Mohamedou Ould Seydna
Oumar, fin lettré, réputé pour son rigoris-
me en matiére de religion, s’installe, pour

1. V. Monteil, l'Islam noir, Paris, 1964, éd. du Seuil, p.
128.

2. Pour la généalogie de Hamahoullah, cf. notre thése de
doctorat de 3¢ cycle (sous presse) intitulée : « Contribu-
tion. & Pétude de Ilslam en Afrique occidentale : le
mouvement tijanien de Cheikh Hamahoullah. » (Univer-
sité de Dakar, 1975.)

3. Lareégion de Tichitt en Mauritanie.
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toAt/he"Gayor, Walo, and Jolof regions, but security under French rule ™} .-  Jalon which led to the conversion of the whole of the Susut and smaller
" completely changed the situation and they burst out of their confines. " " peoples during the nineteenth century, but since then the progress of
Stimulated by the impulse of the Murid movement they have colonized | Islam has been steady and has reached the coast. In Sierra Leone it has
and exploited arid lands in Ferlo, forcing the Fulbeswho had reduced - 'gained half-the Temne and Mende, the two fargest tribes, All over

it to desert to withdraw. They colonized the no-man’s-land lying
between the various Serer groups, and have become numerous in Sin, ¢
Salum, and even Gambia.? Small groups of peoples have been‘absorbed. . Hundreds of villagesare a mixture of pagans, Muslims, and Christians.
Many became active traders, founding colonics in all the towns of “The break-up of traditional religions is apparent everywhere, as is the
Senegal. The Islam of the ordinary people, based as.it is on Murldism, “{ " fact that the abandonment of their African religious heritage is only
is unique in Negro West Africa, whilst the ¢voluds exhibitanother type | partial and thz;lt the springs of conduct of those who have joined one or
of secularized Islam and are very scornful of the saint worship of the | 1 "other of the two available world religions is still that of the old animis-
murids. Wolof traders in Nyoro in the Sahil supported Muhammad b. ' '

.. tic heritage.’ P ; . .
Ahmad and his disciple, Hamahu 'llih, against the persecution of the " . Nigeria under British occupation witnessed one of ‘the greatest
‘Umarian Tijini shaikhs. ' S

. _ .“»¢ advances$ In the north the traditional confessional neutrality of ‘the
The spread of Islam in western Guinea, French Soudan, and the - '

4+ British had given way to partiality. Islam appealed to the administra-
central Mande regions, although not so spectacular, has been none the

. tors who were fascinated by the Fulbe state system, and wherever
less steady. Islam had already beén accepted by many- Mandinka, and . Muslims were found in authority, even over a pagan majority, they
even though large numbers were pagans. in practice it was inevitable

;‘.;recognizcd_ Tslam as the religion of the state. Through the policy of
that under the new conditions most of them would be ready to claim

.. indirect rule vast numbers of pagans were left under Muslim rulers
it as their religion. Even the Bambara in' French Soudan have been . * and insulated against influences such as Christian- missions which,

‘.~ this vast area (Portuguese Guinea,? independent Guinea, and Sierra
Leone)* we find today an extraordinary picture of religious change.-

; . I Eate | . Mol :
influenced and at least 20 per cent. would claim to be Muslim.2. ~ -} though they would not have converted Muslims, would have intro-
vAlthough Mande traders were active cvcrywhere throughout “.il + . 1.7 The Susu number 320,000 in Guinea and 50,000 in Sierra Leone, The branch known' as
western Guinea the Pﬁmary impulsé had come from the Fulbe of Futa =] the Yalunka (Jalonké) was the centre of Susu resistance to the Futa Jalon theocracy and

cl “'today the real penetration of Tslam among them is relatively moderate, From the Susu Islam
FE e
i

. . o " R ) o idly gaining the Mani on the coast of southern Guinea and Sierra' Leone.

1 Wolof in the Gambia numbered 36,200 in 1950, The Gambia must be linked with the R \'j fapt 4 A g N .

Sencgal 5o far as the spread of Istam is c'onccmed. 1t is an obvious political anomaly, cut off B 2 In Portugucse G“}"ﬂ {pop. 510,777 in 1950) the M“f"m' arc ma.mly Fulbe (known as

from its natural hinterland where the main bodies of its people live. The official figures of .~ 2y Fula, 108,000), Mandinka (64,000), Susu, snd the majority of the Biafada (12,000). The
s st fotlows . LR o . o 'Manjaco, Batante (except for the Man& who are Muslim), island Bijago, and smaller peoples

religious profession are as follows: R ; "' remain pagan. - Co Ca T R

0

s

* Protectorate Animists Muslims Christians Total ". ! d .'
1947 . 46,907 178,000 . 45t 225,358 1, ©, Guinea” U1 rgrr © 1953

1948 48,045 180,695 544 229,284 . 1 Mushims! .0 . L. 899,400 §1% 1,381,000 65% o
1949 49236} 197,150 - S0 246,886 . 94 “Total population ', . | 1,763,000 "7 2,131,000 L
1950 19,382 230,649 1,530 251,561 - _ f
Bathurst . : : ] I ! ‘ In Sierra Leone the 1931 census gave 193,650 Muslims out of a total of 1,667.790,'0r ol

1946 . .29y 15,866 4995 L2015 . 146 per cent., but the proportion of those who would claim Tslam as their religion today
a ’ : . ywould seem to be nearer 25~30 per cent, - ‘ : :
:w:‘. R vty IR ..:.. . .‘v'..':.': . .
Soudan. Lo o :u
Frangais | Animists % Muslime .} % | Christions % Total. . Northern R R . . 5
1921 La13s89 | §7 1,061,000 | 43 o B 2,474,389 | Nigeria '} Animists * Muslims . Christians Total ] ‘
1940 | 1,580,000 | 53 1,370,700 | 4651 11,700 o | 2,962,400 1921 .. .| 3,278,068 6,686,362 | 67% 13,685 9,978,122 g
1949 | 1,438,700 '} 44°5 1,782,750 | 5§ 16,230 o5 | 31237.680 1952 . .1 4,616,000 | 11,661,000 | 69%- 558,000 16,835,000 ;

g
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THE TIJANIYYA

A Sufi Order in the Modern World

MIDDLE EASTERN MONOGRAPHS JAMIL M. ABUN-NASR

N order to illuminate the background to international relations in the
area, the Royal Institute of International Affairs proposes to publish
from time. 1o time under this general title studies of the modern socie
of fhe Middle East—its ideas and beliefs, its economic activities ig
social and political institurions and important aspects of its reéem
history, All will be based on first-hand investigation or origM thought,
and all will be concerned, in their different ways, with a single thegme: g
the vnst,'rupid, and continuing change in Middle Eastern society m. :
modern times, and the problems it poses for the Middle Eastern peoples
and for those who have interests among them. PP

The following have already been published in the series:

1 The Labour Movement in the Sudan, 1g46-1 B <
; , . th i€
Saad éd din Fawzi (1957, out of print). HTIESS: By e lafc ;o

Egypt in the Sudan, 1820-1881. By Richard Hﬂl‘ (1959).
3 The Intéllectual Origins of Egyptian Nationalism. By Jamal
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Mohammed Ahmed (1960). Kayit Ko, ; |
. s :
4+ 04 Hz.stmy of Landownership in Modern Egypt, 1800-1950. By — l 123 ~
Gabriel Baer (1962). : Tusnif N I 96 ¢
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5 The Kurdish Republic of 1946. By William Eagleton, Jr.
6 The National Income of Irag, 1953-61. By K. Haseeb. i
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22 The Tijaniyya

Ahmad al-Tijani could live in the town in great comfort. As he
promised Paradise to every person who did him a favour, or gave
him something to eat,3 his income from the contributions ‘of his
followers, in Fez and elsewhere, was substantial. The Sultan
Mawlay Sulaiman paid him a salary;* and besides the donations
of his followers in Fez, who were rich if only few, Ahmad al-Tijani
had a regular income from followers who were scattered on the
fringe of the Algerian desert. He had a herd of camels which were
reared for him in Abi Samghun,¥ and one of Ahmad al-Tijani's
most trusted licutenants, a man called Sidi Mahmud al-Tunisi, was
responsible for bringing to Fez the money which accrued to the

folnder of the Tijaniyya from his property in the southern districts

of Algeria. It is related that al-Tunisi brought to Fez a considerable

sum of money every year from the sale of sheep, wool, butter, and -

dates.®® During Ahmad al-Tijani’s liferime the people in the town of
Gummar (Guemar), in the valley of Suf (Souf) in south-eastern
Algeria, started to make offerings to him in the form of palm trees,
the dates of which they gathered and put aside for his agents to

collect.b?

Stifling as the atmosphere of Fez was to the new order, it suc- -
ceeded nevertheless in striking root there. Its followers in the town

remained féw, but the friendliness of the Sultan 1o the Founder was

" an inducement to many of the high government functionaries to
attach themselves to the order. While in Fez Ahmad al-Tijani’s™ ~
missionaries preached the Tijaniyya in neighbouring countries; he
sent a man called Abu Hafs ‘Abdul-Rahman to spread the orderin ** -
Oran and Algiers,*® and sent another trusted follower, ‘Abdul- - "}

Salam al-Wadghiri, to preach it in the-district of Constantine, south

of Algeria, and other parts of this country.** When Ahmad al-Tijani
succeeded in winning to the order a trustworthy man froma distant
town or country, he usually appointed him mugaddam of the order

so as to preach it to his home people. By this means the Tijaniyya

spread in the Algerian and Tunisian Jarid districts through the
efforts of Muhammad b. Fuwaidir al-‘Abdallawi (d. circa 1821);%
and in Mauritania, through Muhammad al-Hafiz (d. circa 1830),

both of whom met the Founder in Fez. : _

3 Yaewahir, 1. 100. 3¢ g1.Nasiri, Kitab al-istigsa’, viil. 104-35.

31 Sukairij, Raf* al-nigab, iv (in MS.), {. 46. 3 Bughyat, p. 191.

a¥ Suknirij, Kashf al-hijab, pp. 359-60.

40 Tbid. und Sukairij, Raf* al-niqubd, i. 221, 8t Raf* al-nigab, i. 170.
4 Sukuirij, Kashf al-hijab, p. 175.

The Founder 23

Of Ahmad al-Tijani’s male children only the two mentioned
above, both called Muhammad, survived him; but before he died
he had appointed to succeed him as supreme head of the order
Sidi ‘Ah aléTammasini'(from ‘the town of Tammasin in the valley
of Suf), whose piety and devotion he had always extolled. On

»

appointing Sidi *Ali as his successor, Ahmad al-Tijanistipulated that
the lezdership of the order after him should be held by the eldest
male‘ixxember of his own family and that of Sidi ‘Ali alternately.
As will be seen later this stipulation was not followed, and a quarrel
betweien the descendants of Sidi ‘Ali and those of Ahmad al-Tijani
took place and resulted in rupturing relations between the branches
of the| order, the one directed from ‘Ain Madi and the other from

Tammasin. After the Founder’s death Sidi ‘Ali persuaded his two

sons to leave Fez and to take up residence in ‘Ain Madi, in spite of

the opposition of the other leaders of the order,® who probably

feared that their zawiya would thereby lose its importance. When

six months after the Founder’s death his sons returned to I'ez to

carry gtheir father’s body for interment in ‘Ain Madi and had it

exhumed, the chiefs of the zawiya of Fez, especially one called Musa

b. Ma‘zuz, intervened so as to avert the complete loss of the

presti'ge‘ of their centre and prevailed upon them to return the body

to irs mausoleum. ‘ L

' .»‘&lglimough Ahmad al-Tijani’s body remained in Fez, to make the
zawiya there the object of veneration and pilgrimage for devout
Tijanis all over Africa, the titular leadership of the order shifted to
Algeria, and the mugaddams of the zawiya of Fez could not claim
jurisdiction over the entire order. At the same time the widespread
diffusion of the order, the rivalry between the chiefs of the zawiyas
in Tammasin and *Ain Madi which will be discussed below, and
the appearance of important branches of the order in distant

lands, especially in the Western Sudan (under Hajj “Umar Tall)

and in the Senegal (under Hajj Malik Si and his descendants),
as wefﬂ as the appearance of such dissident ‘Tijani movements as
the’}iamalliSwa, prevented the appearance of one central autho-
rity to direct the general affairs of the order after its Founder’s

death. ‘

The Founder of the Tijaniyya did not leave on his death any
treatise on the general subject of Sufism which his followers could

4 Ibid. p. 339. s Ibid. p. 3635.
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THE SUFI TEACHING OF TIERNO BOKAR
SALIF TALL

BY

L.OUIS BRENNER

(Boston University, U.S.AL)
1. i
Although numerous studies of West African Sufi orders ha\'fc
appeared in recent decades, the spiritual dimensions of Sufism have
received relatively little attention from scholars. This situation h:fs'
resulted in an unfortunate gap in our knowledge and underst: m(lm;,
not only of Sufism itself, but also of the nature of a broad spLLtlum
of West African Islumic belief and practice. This paper leplu('nh
an effort toward beginning tu il this gap. Twa primary themes are
developed here: the first centres on efforts to define, cunce )tu.xlize
and understand Sufism both as a set of idens and as a method nl
spiritual training. The second theme centres on one specific ex .m\plp
of Sufi teaching in West Africa, that lc;newntul by Tierno Dokay

Salif Tall, a Tijani shaikh who died in Bandiagava, Mali, in 19:40.

Dorn in 1873, Tierno Dokar was « great nephew of (ll [uji “Umar
it L

Tall and was therefore an established member of the Teader ship of
the Umarian hranch of the Tijaniyya order. 1) Dut late in his life,
in 1937, Tierno Dokar publicly ‘converted’ (o the Hamalliyya, or
reformed, branch of the Tijanivya which hid been introduced int
West Africa in the late nincteenth century by Sidi Muhamnd h,
Almad b, Abdullah al-Akhdar, At the time of his ‘conversion,’ thé
Hamallivva_was led by Tamallah b, Muhammad b, Sidna Omar, the

Thaikh from whom the new order derived its name. 2) Tierno Dokar

1) See A, Hampaté Ba and M. Cardaive, Tierno Bokar, e Sage de DBawndias
gara Paris: Présence Africaine [1937]. According (o B and Cardaire, Tiernd
Bokar was the son of Salif b, Tierno Bolkar b, Seydou Tall (father of al-Haj
Umar). On the maternal side he was the grandson of Tierno Sevdou Fum
a Quadiri scholar who accepted Tijuni indtiation from al-1Tajj cUmar and was
appointed & mugaddan of the order, The hackground of Seydou Hum is vague
Ba and Cardaire say in one place hie was of Torodbe background; in anather
they eall him o Hausa, They also suggest that his fiest wile, the grandmothies
of Tierno Bokar, was a daughter of Uthman b, Fodive; this stdement e
quires confirmation, See Ra and Carduire, 14-18; 121, '

2) TFor background informition on the Hanmlliyya order, see ). M. Abun-

-~

Tivrno Bokar Salif Tall g(x)v

made this conversion after considerable agonizing over the issue, and
only after travelling to Nioru to meet Shaikh Hamallah for himself.
After offering his allegiance, Tierno Bokar made no effort to prose-
Iytize for the Hamalliyya, nor to eritize persons fur continuing to
adhere to the “Umarian form of the Tijaniyya; but because of the
highly politicized context of competition among the adherents of the
two branches, Tierno Dokar was ultimately ostracized by the Umarian
leadership of Bandiagara, that is by his own family. A few loyal
followers continued to attend him, but he lived out the remaining
months of his life virtually alone, no longer a centre of religious and
spiritual attention that he had onee been, furbidden even to pray in
the mosque.

This, in any case, is the picture portrayed by the major published
source on Tierno Dokar's life, co-authored by Amadu Hampaté Ba
and Marcel Cardaire. 3) One should be aware that Hampaté Ba,
himself a member of the Hamallivya, may well have written this book
[or its propaganda value. A number of scholars who have read the
book have dismissed it as a highly idealized and therefure not very
useful portrait of a Muslim holy man. The spiritual qualities of Tierno
Bokar are certainly very much emphasized in the book, and other
aspects of his life are ignored. But because of this, the text and even
organization of the book can lend insight into Sufi values. However,
this paper does not rely on the text of the book as written by Ba and

Cardaire for its data and interpretations. Rather, the cnsuing analysis
rests almost exclusively on traditions about, or quotations attributed

, Tierno Dokar, as collected and recorded by Ba and Cardaire in
Bandiagara, 4) One major argument in this paper is that these tradi-
tions are vehicles for Sufi teaching. The justification for this conten-
tion should become more clear as the paper proceeds: various local
traditions will be interspersed with references- to Abd Himid al-
Ghazili, whose work appears to have been a fundamental influence

Nasr, The Tijuniyya, Tondon: Oxford University Press 1065, 150-1335; and
P Alexandre, A West African lstamic Movement: Hamallism in French West
Africa, in R, 1. Rotberg and Al A, Mazrut (eds)), Protest and Power in
Black Africa, New York: Oxford University Press 1970, jo7-312.

3) Ba and Cardaire, Tierno Bokar; see also: T. Monod, Un Homme de
Dieu: Tierno Bokar, Présence Africaine, 8-9, 1930, 149-157; and T. Monod,
Ul podime mystique soudiads, Le Monde non-chréticn, 2 1947, 217-228,

) Professor Williaun AL Drown, University of Wisconsin, has commented
tr personal  communication  that he congiders  these traditions 10 have been
aceurately recorded by Ba ind Cardaire. IMis opinion derives from his own
field work in Mali and his personal contact with Hampaté Ba,
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AL-HAMADHANI — HAMALIYYA

Istanbul 12981880, Beyrut {(ed. Muhammad
¢Abduh) 1889, 1908 (?), 1924, 1958, Cairo (ed.
¢Abd al-Hamid) 1342/1923; tramslations by
S. de Sacy, Chrestomathic arabe, iii, 7B ff. (6
Makamat), by Grangeret de Lagrange, Anthologie
arabe, 153 ff. {3 Makamadt), by O. Rescher in
Bestrdge sur Magamen-littératur, v, Leonburg 1913,
by W. Prendergast, The magamat of Badi®ax-Zaman,
Madras-London 1915, by F. Gabrieli in Rend.
Lincei, 1949 (1 Makdma). Studies on the genre and
the author: Z. Mubarak, La prosz arabe au IV*
sidcle de U'Hégire, Paris 1931, 148 ff.; R. Blachére,
Etude sémantique sur le nom Magima, in Machrig,
1953, 646 ff.; R. Blachére and P. Masnou, Choix
de magamal, traduites de Uarabe avec une éude sur
le genre, Paris 1957 {with the rest of the biblio-
graphy); of. Brockelmann, I, 93 ff. and S I, 150 ff.
(R. BLACBERE)

HAMA’IL [see SIHR, TAMA’IM, TILASM].
AL-HAMAL [see NUDIUM].

AMALIYYA, or Hamiiiivya, Hamallism,
an-African Islamic movement which is named
after Sharif Hamallih, whose name was thus trans-
cribed by the first French writers (P. Marty, Etude
sur DIslam et les tribus du Soudasn, Paris 1920, V);
others have rendered it as Hama Alldh, or Hamala.
His followers call themselves {kkwan, and they are
also known as Hamalliyyin; ¢heir Tidjani adversaries

~call"them “‘eleven-beads”; sapo-¢-g6 (in-Tukolor);-and-

regard them as heretics.
" This doctrine made its appearance in Mali at the
beginning of this century, not as a new confraternity
‘but as an attempt to reform the teaching of the
Tidjaniyya, especially in regard to the recital of the
prayer diawarat al-Kamil; according to the Hama3l-
lists, this has to be recited eleven times and not
twelve, as the Tidiani wird lays down.

The founder of this movement was Shaykh Sidi
Mubammad b. “Abd Allah, known as Sharif al-
akkdar, a native of Touat, who is said to have

_ received ‘the Tidiani wird from Tahir b. Aba Tayyib

(Thaar ben Bou Tayeb), wakil of the Tidjani zdwiya
of Tlemeen (Algeria). He settled at Nioro in 1904 and
determined to restore the Tidjaniyya to its pristine
purity; he caused the chaplet with eleven beads to
be adopted, but he died in 1gog without being able
to spread his dnctrine, despite the help of some ‘Wolof
merchants in Nioro.. ) ‘

His disciple, Sharif Amadou Hama Allah Haydara,
‘born in 1886 and 26 vears of age when his master died,
took over the teaching with much greater success.
Hamia Allah belonged to the tribe of the Ahl Sidi
Sharif of Tichit. His grandfather and his father
Mubhammad iild {(wslad) Sayyidna “Umar, of a
Sharifian family, were traders who had settled in the

~ town of Nioro at the end of the 1gth century; his

mother Alssa Diallo was a Fulani from Niamina.
Shaykh Hami Alldh traced back his genealogy to
€Ali, the Prophet’s son-in-law, through ‘Abd Alldh
b. al-Hasan b. al-Hasan b. ‘Ali. He was thus a des-
cendant of the Hasaniyya Sharifs. He studied at
the Kur’an school of his tribe with Shaykh @4 Sidj,
and then with al-Hadidj Muhammad iild Mukhtar
who later became his enemy, and finally with Shaykh
Sidi Muhammad. Seldom going out and always
wearing white, be dedicated himself to devotions,
mortification and ecstasy; he was a mystic who had
ecstatic visions which, it was said, put him in direct

communion with Allih or the Prophet and on which’

his reputation was based; he was visited by large
numbers of mystics who shared his ideas and, at the
‘beginning, by some Moors from the locality.

In about 1925, he took the title Shaykh and
appointed mukaddams. Without leaving his zdwiya,
he was able to employ zealous propagandists who
spread his teaching to Nioro, Walata, Kiffa, Kayes,
Timbreda, Nara and Nema. In a few years his doc-
trine, which bhad not had much success with the
Moors, had spread over'a wide area among the negroes
inhabiting the river basins of the Senegaland Middle
Niger; he also had mukaddams among the Awlad
Zayn, Ahl Terenni, Ahl Togba, Ladoum, Awlad
Nasir, Awlad Mbarek, Ahl Sidi Mahmid and Laghlal.
He preached the purified Tidiani wird, his followers
vowed themselves for life and could mnot adopt
any other creed; the obedience of his ikhwan had to
be absolute. He was reputed to be a wali, and by
some regarded as mahdi. Among his disciples he
had officials of the administration and some’ of
the local police. His prestige spread throughout
the Sahel, but he lost control over the most
turbulent of his followers. N

The preaching of Ham3 Allah soon came up against
very lively resistance from Tidjani circles, especially
among the Kaba Diakité and the Silka, disciples of
al-Hadidi “Umar [¢.v.]; it was also challenged by
the Kadiriyya and several Moorish tribes. The
origin of this hostility, apart from the matter of the
eleven beads, lay in the fact that his preaching was
given in Nioro, the fief of powerful ‘Umarian families,

-and-that-it revealed-a social-aspect that.was opposed.

to the structure of society of that period. .
-Shaykh Hama Alldh granted the wird to women,
prisoners (Haritin [g.v.]) and young people, releas-
ing them from paternal authority or that of their
masters; finally, he-authorized women tfo take part .
in ceremonies which brought men together without
any distinction of caste. He criticized the depravity
of women and recommended the wearing of decent
garments; secular and social problems he ignored.
1t is certain that although Ahmad al-Tidiani had

prescribed the recital of the prayer Diawarat al- A

Kamil eleven times on the instructions of the Pro-
phet whom he saw in a dream, which was in conform- -
ity with-the mystique of numbers, he had the same
Pprayer recited twelve times, for reasons not explained,
at a period when he was compelled to struggle against
the Turks (“Ayn Mahdi was captured by the Turkish
forces in 1197/1783 and in xzo1/1787); it is possible
that the innovation derives from his son Muhammad
al-Kabir, The Hamillist chaplet consists of eleven
beads on each side, counting from the pendant.
Al-Hadidi “Umar Tall, initiated in 1835, practised
the~eleven recifations until the moment when he

Toceived the wird, for the second time, from Shaykh
a Ghali, in Mecca; but, in his work al-
Rimdh, he wrote that the true number of recitations
was eleven.

Hamia Aliah’s disciples preached the equality of
castes, and of men and women; they made recruits
among the opponents of the Tall clan, among people
of caste, slaves, and also certain families with mystical
tendencies. The doctrine was exalted by the mukad-
dams, some of whom disturbed public order by ex-
travagant hero-worship of the Shaykh; one of the
most active was Yacouba (Ya‘kiib) Sylla of Kayes.
The conflict passed swiftly from the social sphere to
the political. The French adnfinisiration tried to
temporize and to avoid becoming involved in a reli-
gious quarrel, but was compelled to intervene when
incidents became more serious: in 1923, politico-
religious conflicts broke out between the Laghal and
Tenouadjiou tribes; starting a vendetta which lasted
for several years: In 1924, the Hamillists -attacked

—Homalivye .
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