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MELA is the first organization of Middle Eastern librarians in the
USA. To be sure, a "Sub-Committee on Middle East Library Resources" was
convened on April 11, 1960, by parallel action of the American Council of
Learned Societies and the Social Science Research Council, on recommenda-
tion of their Joint Committee on the Near and Middle East, and the Asso-
ciation of Research Libraries, through its Sub-Committee on the Farmington
Plan. That sounds cumberscme, and it was, and its life was brief. Its
flaw was that the people involved were almost all top-level administrators:
it lacked working-level librarians and bibliographers with practiecal
knowledge.

In conclusion, I should like to paraphrase the aforementioned letter
of September 3, 1971 (and beg the indulgence of readers for the continual
personal reference): We represent but a very small proportion of MESA
membership, yet our problems are those which directly affect the present
and future of Middle Eastern studies. Compared with other area groups,
ours shows a perplexing lack of continuing concern for library matters.

I hope that through MELA a sense of community will develop among us, and
that a clearer idea of our proper role in the advancement of knowledge
will be achieved.

David Partington is Middle East Librarian-at-Harvard.

"Gustave Von Grunsbaum and the Near Eastern Collections at UcLA,"
by Robert Vosper

The Near Eastern Studies program at UCLA began as recently as 1955
with the appointment of two professors, for Arabic and Hebrew. The follow-
ing year Dr. Miriam Lichtheim was appointed Near Eastern Bibliographer,
and the Library began an acquisitions program so carefully focused and so
forcefully pursued that in a mere fifteen years the collections have become
of international stature. Several learned and enthusiastic members of the
faculty and Library staff played a crucial part in this remarkable collec-
tion development effort, but all--and most assuredly myself--would proclaim
that the prime mover was the late Professor Gustave von Grunebaum,
who came to UCLA in 1957 as Professor of Islamic History and Director of
the Near Eastern Center.

I was not surprised when one day he t0ld me that before entering onto
his academic career he had gone through the training program for scholar
librarians at the Austrian National Library in Vienna. That insight into
librarianship assured the UCLA University Iibrarian of an especially sup-
portive colleague, for Gustave von Grunebaum not only pursued books avidly
and shared generously in the search for funds to buy them, he also shared
generously in the search for funds to catalog them. Most faculty members
consider that effort to be the Librarian's task, and they generally groan
with disbelief at the costs involved in effective cataloging., Our Near
Eastern holdings, in all their exotic languages, are not only substantial
in themselves, but they are also substantially cataloged because, to a
degree unmatched in my experience, the Near Fastern Center Director chan-
neled the Center's external grant funds to Library staff support as well
as to book purchase support. I suggest Professor von Grunebaum!s biblio-
thecal background as proper prerequigite for similar academic appointments.
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GUSTAVE E. VON GRUNEBAUM

(1909-1972)

Deux ans et demi apres la brusque disparition du Professeur

J. ScHAcHT, le décés prémature, le 27 février 1972, du Profes-

, seur G. E. von GRUNEBAUM, qui depuis 'an dernier assumait

a son tour les fonctions de co-directeur des Studia Islamica,

endeuille & nouveau notre publication. La perte est cruelle

également pour l'ensemble des études islamologiques, ou ces

deux éminents savants occupaient, chacun & sa maniére, une
position hautement et unanimement respectée.

Gustave E. von GrRuNEBAUM était né a Vienne, le 1¢r septem-

> bre 1909, et avait fait ses études en Europe Centrale. Clest en

1938, a la suite de '« Anschluss », qu'il émigra aux Etats-Unis

olt il devait prendre la nationalité américaine et mener une

brillante earriére universitaire, dont les principales étapes ont

! été un poste de professeur a I'Université de Chicago, puis, &

dater de 1957, sans négliger des taches d'enseignement, 'orga-

nisation et la direction du trés important Near Eastern Center

! de 'Universite de Los Angeles (UCLA). Son aclivité fut consi-

dérable, autant dans le domaine de la recherche qu’au titre

’administrateur. Il a participé a la mise sur pied et au déroule-

ment de colloques internationaux, effectué de nombreux voyages

. scientifiques, multiplié les contacts en tous pays, regu et décerné

. a des confréres de hautes récompenses honorifiques. Homme

d'une culture vaste cb raflinée, d'unc parfaite distinction de

- Pesprit et du cceur, d’une courtoisic amicale appréciee de tous,

il savail allier I'élégance des formes & la rigueur de 'érudition,
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140 ISRAEL GERSHONI

Islam as a modern culture and an authentic collective identity.** But none
of these extenuating circumstances dulled the edge of Gibb’s trenchant crit-
icism. He mercilessly lashed out at the modernists, describing them as “the-
ologically null”; “that intellectual confusion with which the whole modernist
movement is burdened”; “the intellectual confusions and the paralyzing
romanticism which cloud the minds of the modernists of today”; “the
superficiality of its historical method”; “in their historical outlook there is
no external control to restrain the exuberance of the romantic imagination”—
these are but a few examples of Gibb’s critical rage.” Thus, the creative mod-
ernism of the 19205 had deteriorated into destructive romanticism by the
19408. “By this, too, we can realize more clearly the profound disservice done
to Islam by the modernists. So far from guiding Muslim thought into this
creative channel, they have fastened on it still more firmly the shackles of
the romantic imagination and encouraged it to interpret history in terms
of the capricious impulses of the moment.”? )

Whatled Gibb, in the late 1940, to hurl this venomous criticism against
modernism and to express such profound disillusionment with the Egyp-
tian modernists, who, in the 19205, had embodied for him the great prom-
ise of:the creation of a modern culture in Egypt and throughout the Arab
world? Gibb, interestingly, made no serious attempt to-explain either the
historical changes that occurred in the Middle East and Egypt in the 1930s
and 19405 or the reasons for the change in his own attitude toward Islamic
and Egyptian modernism. In the 1940s, Gibb began to emphasize in his
writing the anti-Western mood that he believed was spreading through-
out educated Arab publics. In his view, Arab nationalism, to which he
devoted increasing attention, was a clear reflection of this anti-Western trend.

Although Gibb himself expressed qualified support for the ideal of Arab
unity (albeit warning against the “irrational,” “intolerant,” and “destruc-
tive” potentials it embodied) and often criticized the patterns of British impe-
rialistic rule, he still found it difficult to accept growing Arab criticism of
Western culture as an imperialistic foreign culture.” Beyond his disap-
pointment with the intellectual luminaries, Gibb was also discouraged by
the failure of the broad “westernized classes” to transmit the modernist mes-
sage to the masses, who remained alienated from and hostile toward West-
ern culture. To his dismay, Gibb found that this anti-Westernism often
included criticism of him, other Orientalists, and Oriental studies itself,
which had all come to be seen as by-products of an imperialistic mentality.
‘Whatever the reasons for this change, however, the result was that in Mod-
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(AB2L4Y4_) o
ern Trends in Islam Gibb laid the foundation for the theory of crisis and the
>« »26
narrative of the intellectuals’ “moral bankruptcy.™

CANONIZING THE NARRATIVE!
VON GRUNEBAUM, W. C. SMITH, AND SAFRAN

Gustave E. von Grunebaum’s work on “the culture” of “modern Islam,” pub-
lished in the second half of the 1940s, the 19508, and the early ;?6?5, c'c.m'—
stituted an elaboration on some of the central themes of Gibb’s crisis
narrative and a kind of preliminary canonization of them. Yon Gfunjl)aun:
was engrossed in a systematic study of what he defined as “Islamicc tlzlre t
and a perusal of the ideas, basic premises, ap.proa.ches, e.md concelgs 1a—
comprise it. While Gibb can be regarded asa hlsFonan of 1f1eas, von Grune
baum was a sociologist and an anthropologist of ideas and, in a certain sense,
iologist of religion and culture.

als?na i(:)iioéfunebaum"gs work, historical time and intellectual changes
carried little weight. The general intellectual history of thfa 1940 and 1351:5
hardly influenced him. Nonetheless, one can.not help bemg 1anllpres.se1 Z
the profusion and diversity of the philosophical, psycllolc?glf: ; solcm 'Oﬁl —
cal, and anthropological theories and insights that shaI')ed his research me1
ods and that he introduced into the field. The symbolic cultural approaches
of Ernest Cassirer, the phenomenology of Edmond Husserl Fvos G_run.ebaulm
learned from him that “there is no world, only a world—we'w and th t u}
study of culture is the study of worldviews and thfa collective self-views o
those who belong to the culture and experience 1t?, and later, thf struc':~
turalism of Claude Lévi-Strauss, greatly influenced his treatm.ent of “Islamic
culture” in its encounter with “Western culture.” Follqwmg them, VOTI
Grunebaum defined culture as “a ‘closed’ systen'l of q'uestlons and answe1§
concerning the universe and man’s behavior in it which has been accepte
as authoritative by ahuman society.”? “Culture,” he assumefd, was an fesseln-
tialist, coherent, and homogeneous system. In order. to interpret .1t, the
scholar needed first to identify and isolate its self-view and s‘ellf-lm.ag.e,
based on the “value judgment” of the individuals and groups hvm.g 1r} it.
The “cultural self” and.a knowledge of it were believed to be the key to true
internal understanding of a culture. For von Grunebaum, c1.11ture was n;anfl-l
factured by elites. Hence, he studied it through an alzfllyms of the cudtma”
discourse of elites and the selective texts written by intellectual 11)ea ers.
Lovejoy’s unit-ideas were defined and analyzed by von Grunebaum in
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BOEKBESPREKINGEN — ORIENS CHRISTIANUS : 307

there are two natures, but one only Son (naturae duplices,
sed Filius singularis, orat. 18). In the chapter on the
Eucharist the two curious baskets with fish, bread and
wine from the Lucina-crypt in the catacomb of S. Cal-
listo could have been mentioned. In my opinion Henry
Moore's group of the Virgin and Child in the Victoria
and Albert Museum (ill. 14) should not be compared
with so many impressioning and moving Gothic and Ita-
lian Virgins according to the complete difference in
period and style. The book supposes some knowledge
and much serious interest in the history of theology and
of art; on this condition it will be used with much succes
even by modern church artists.

Leiden, J. N. BAKHUIZEN VAN DEN BRINK
October 1972

”~ »
*

Werner FOERSTER, Gnosis. A Selection of Gnostic
Texts, English translation edited by R. Mcl. Wil-
son, 1. Patristic evidence. Oxford, Clarendon Press,
Oxford University Press, 1972 (8vo, VIII + 367
pp.). Price: £ 6.00. -

There has been a time when Werner Foester in Miin-
ster and Henri-Charles Puech in Paris were practically
the only students of Gnosticism in the whole world.

At that time Foerster wrote his valuable book Von
Valentin zu Herakleon (Giessen 1928) in which he
showed that the latter, a pupil of the great Valentinus,
somewhat modified his master’s views and reflected the
doctrines of the Occidental school of Valentinianism also
represented by Ptolemaeus, the author of the famous
Letter to Flora. This study is topical in our days now
that the Fourth Treatise of the Jung Codex seems to
have been written by the same Heracleon: this book
shows many anticipations of the doctrine of the Alexan-
drine Christian doctor Origen. Foerster’s book has been
very helpful in discovering this new perspective.

After the last war the same Foerster founded a “Gnos-
sis Centre” at the University of Miinster, in which many
excellent scholars participated. This certainly stimulated
Gnostic studies in Germany. Very good studies were
published by the “auctor intellectualis” about the Gnos-
tics Basilides (1962) and Ptolemaeus (1959), but he
never wholeheartedly accepted the views that the Gospel
of Truth, discovered at Nag Hammadi, reflects an early
stage of Valentinian Gnosis or that the Gospel of Tho-
mas contains an independent tradition of the Sayings
of Jesus.

After bis retirement in the sixties at last he had the
time to make a German translation of Gnostic fragments
in the Fathers of the Church, with short introductory
remarks. This was published in 1969 and was very well
received by the critics (see the review of Robert Haardt
in Kairos XIII (1971), 297-304).

Professor Wilson of Saint Andrews (Scotland),
known to all students of Gnosticism for his precision
and caution, has now translated this work into English,
with the help of others. and he has done remarkably
well. Sometimes his texts have a sense different from
that of the German original, this because the English

translators offer another interpretation of the same Greek
original. This only shows how meticulous their work has
been, based both upon the German text of Foerster and
the Greek of the Church Fathers.

Through no fault of the translators, the select biblio-
graphy is poor: the works of the Spanish expert on Va-
lentinianism, Antonio Orbe, or of the French editor of
the Corpus Hermeticum, A. ]. Festugiére, are not even
mentioned. This reveals some of the idiosyncrasies of the
author.

This first part is soon to be followed by a second vo-
lume, in which Martin Krause offers a translation of
original Gnostic texts from Nag Hammadi and to which
Kurt Rudolph has also contributed translations from
Mandean sources. ‘

Both books are excellent, but for an outsider Robert -
Haardt's Die Gnosis, Wesen und Zeugnisse, now also
published in English by Brill of Leyde, seems preferable
because it is cheaper and more selective.

Bilthoven, January 1973 G. QUISPEL

NECROLOGIE

Gustav Edmund von Grunebaum
1.9.1909-27.2,1972
Mensch und Gelehrter

In dem am 27. Februar 1972 verstorbenen Gustav Ed-
mund von Grunebaum (eigentlich: Griinebaum) hat die
Orientalistik einen ihrer fiihrenden Vertreter verloren.
Von Grunebaum war eine Personlichkeit, in der sich
Forscherqualititen mit jenen des Organisators, Verwal~
ters und Gentlemans zu einer gliicklichen Symbiose ver-
einigten. Er war, wie ihn einer seiner Verehrer — A. A.
A. Fyzee — beschreibt, ,an elder brother to a large
number of students”, ,,a master of masters among scho-
lars, both: permanent teachers and visiting professors”,
..a product of Vienna, a city of art, culture and scholar-
ship”, deren freundliche Tradition er geerbt hatte.

G. E. von Grunebaum wurde am 1. September 1909
in Wien geboren. Die Matura bestand er am 6.7.1927
mit Auszeichnung am Piaristengymnasium. Hierauf
nahm er an der Wiener Universitit das Studium der
orientalischen Philologie und Geschichte auf und wurde
am 13.1.1931 zum Dr. phil. promoviert. Schon damals
besass er gute Kenntnisse in Arabisch, Persisch und Tiir~
kisch. Nach einem 1-jahrigen Poststudium in Berlin und
dem abgeleisteten Militardienst arbeitete er kurzfristig
im Osterreichischen Bundesamt fiir Statistik. Im Novem-
ber 1935 trat er als Ausbildungskandidat in die Oster-
reichische Nationalbibliothek ein, wo er — mit Aus-
nahme eines kurzen Gastspiels am Orientalischen Insti-
tut der Universitit Wien — bis zu seiner erzwungenen
Auswanderung in die Vereinigten Staaten von Amerika
wirkte. Damals schon beherrschte er ausser den ange-
fiihrten drei orientalischen Sprachen noch Franzosisch,
Englisch und Italienisch. Mit etwas geringerer Sicher-
heit konnte er sich noch des Portugiesischen, Spanischen,
Neugriechischen und Danischen bedienen. Zu dieser
Zeit beanspruchten auch schon die russische, ungarische



Int. }. Middle East Stud, 7 (1976). 124-128 Printed in U.S.A. 123

qp—

G. C. Anawati

DIALOGUE WITH
GUSTAVE E. VON GRUNEBAUM

In 1970, 1 published in Meélanges de I'Institut Dominican d'Etudes Orientales
(MIDEQ) a long article entitled ‘La civilisation musulmane dans Peeuvre du
Professeur von Grunebaum” which was part of a study in preparation for
publication. This study although sympathetic was a very objective approach to
the works of Gustave E. von Grunebaum. He appreciated it but urged me to
make a personal eritical evaluation of his work, without hesitating, if necessary,
to contradict any of his opinions. As a close friend, I accepted willingly. 1 com-
posed it under the form of ‘some questions posited to M. Grunebaum . He read
my essay and found the questions provocative and interesting enough to answer.
But alas, death snatched him before the essay was published. As tribute to
his memory and as a historical document I thought it would be Interesting to
publish it as is, without any recasting.

In the original essay, Mr von Grunebaum’s words took precedence, while
I concentrated primarily on synthesizing and, at times, systematizing frequently
subtle and somewhat abstruse ideas, a task I think I performed without distortion.

As a result of that presentation, it seems appropriate to engage the author of
Medieval Islam in a fruitful dialogue. I use the term ‘dialogue’ because it is
certainly not my intention to criticize this or that position of Mr von Grune-
baum; it would be somewhat embarrassing to do so given the extreme prudence
with which he moves in an area where decisive choices are inevitable. Perhaps,
rather, it is this very prudence, that is the avoidance of direct confrontation with
certain thorny problems, which provides an interesting level on which to
question Mr von Grunebaum.

Let us begin with what seems the simplest issue, or more precisely, the least
explosive, in the sense that it is confined to the area of aesthetic options (and
‘one does not discuss tastes and colors’), that is, Mr von Grunebaum’s analysis
of the Arabic aesthetic, that of the pre-Islamic period and also that represented
by the I'dz al-Our’dn of Bagillani. Without meaning to be skeptical, we must
accept the fact that this aesthetic area, even In a domain as homogeneous as the
European world, inheritor of Greco-Latin civilization, is a mined feld where
contradictory theories collide.,

What is beauty and what are its criteria’ How can we grasp them?

P vol. 10 (1970), 37-82.
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Gibb’'s view of Islam leads inevitably to a vicious circle. Islam is based
on a noble but unattainable ideal. Should then Muslims accept their
plight as colonized people unable to turn to Islam for a way out, or
should they abandon the ideal altogether? No doubt Gibb would not
have prescribed cither of these drastic measures. [n the end, Muslims
must either try to go beyond the present or die. Not only Muslims must
so choose, but all of us in this materialistic and alienating world. We

are all, as Gibb rightly says, ‘‘fellow Voyagers... even tho’ our ways
diverge.’'(18)

[V. Gustav E. Von Grunebaum: Islam Between Syncretism
and Stagnation

We began our discussion with Sir Hamilton Gibb because he could serve
as a model for an honest, meaningful and constructive intellectual
dialogue with and about [slam. The primary condition for meaningful
dialogue, in our view, is appreciation of the faith of Islam and respect
for those whose lives and history have been shaped by it. Minimally,
this means regarding Muslims and their faith as fellow humans with
fellow-feelings and.aspirations...

Gibb admits the difficulty of avoiding the introduction of one’s
subjective ideas, preferences and biases into such dialogue, He wisely
observes: ““We can be on our guard against two frequent causes of
misunderstanding.’”” The first is the all-too human tendency to
exteriorize the feelings and beliefs of others. He thus cautions that when
we discuss other people and their faith, *“‘we ought at least be aware
that we are exteriorizing and that to that extent we are doing violence
to the intimate personal element which constitutes the mainspring of
the religious life,”” The other cause is one from which many Western
scholars of Islam suffer. It is, the tendency of ‘*surveying the religious
life of Muslims from some superior height.”*(® Unfortunately, as we
shall see, the approach of our two remaining scholars manifest both

of these tendencies.

Gustav Von Grunebaum [1909-1972] had a traditional classical
education in Europe before immigrating to the United States where
he had a highly productive and prestigious career. His first interest in
Islamic studies was Arabic literature, specifically pre-Islamic poetry.
Later he widened his scope of research to include Islamic history and
society,

Von-Grunebaum was a prolific-writer. His many works include notable
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studies of classical, Medieval and modern Islam. His approach to Islam
rests on a few basic presuppositions which he repeats in so-many slightly

- different words in all his works. Islam for him is a retarded process

of the failure to fulfill the spiritual and ethical demands of the
monotheistic faith of the Abrahamic tradition. From the start, he
further argues, Islam was beset by as dramatic a decline as its burst
onto the scene of world history. :

" Von Grunebaum attributes this failure to the nomadic mentality of

Islam’s Arab founders, and hence the incipient lack of an urban
civilization with a firm, but flexible foundation of socio-political and
economic development. In other words, Islam’s failure is due to the
fact that it is neither a post-enlightenment Western phenomenon, nor
more specifically, German idealism of the 19th century.2® Rather,
Islam is an altogether derived religious tradition and civilization.

In its faith and spiritual achievements, Islam is dependent on the Judaio-
Christian tradition. In its theological, philosophical and scientific
accomplishments, it is dependent on ancient Greek thought and -
civilization. Hence, without originality or creative impulse, Islam has
survived as a parasite on world civilization, o

The-logical conclusion of this analysis is that the primary cause of the
failure of Islam as a world civilization is its very structure and nature
as a religious system. Because Islam is based on a sacred law, there
is no room for change in Muslim society to meet changing conditions
both within and without its borders. Von Grunebaum argues that by
the mid 10th century the central authority in Baghdad was virtually
ruined. Therefore, the gap between the ideal of normative law and
morality and the reality of power politics grew even wider, so that the
people had to pledge allegiance to anyone who could exercise power
regardless of religious legitimacy or moral scruples. Islam thus, sank
into an oriental repose from which it never recovered.(2!

Like social science ideologues such as Marx and Weber, many
orientalists have reduced the wide diversity of Muslim society to the

. vague stereotype of an oriental state of repose, or ‘‘the Arab and

Muslim mind.”’@ Islam is oriental, hence backward,: exotic and
romantically - other.(?3) .Islam, moreover, lacks integrality and
individuality, and hence real diversity. Let us briefly illustrate some
of these presuppositions with Von Grunebaum’s own words.

While for Gibb the Islamic order at its best existed under the Umayyads,
for our present author, Islamic civilization reached both its zenith and

~ - 47
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1406 Amin Banani

IL7G.E:VON GRUNEBAUM: TOWARD RELATING
ISLAMIC STUDIES TO UNIVERSAL CULTURAL
HISTORY

It is too soon to measure the influence of G. E.'von Grunebaum on developing
trends in JIslamic scholarship. But it is not too soon to assess the legacy of his
writings. The assessment is bound to suffer from subjectivity and perhaps even
border on the presumptuous. And I must confess at the outset that in this
paper I have not ruled out 2 degree of inferential and impressionistic judgment,
which in the end may only reflect my own limited vantage.

It is to offset this subjectivity that I choose to begin my review of the nature
and scope of von Grunebaum’s contributions to the study of Islamic civilization
with a lucid and self-revealing quotation from his essay called ‘Islamic Studies
and Cultural Research’ written in 1952:

It has been demonstrated often and by many writers how the scrutiny of the scholar
will expand the available contexts; new visions and directions open up new aspects
of the known; new tendencies in interpretation make possible the delineations of facts
hitherto ungrasped or unsuspected. From the logical point of view each fact, to be
made completely meaningful, ought ultimately to be assigned its position within
universal and even cosmic history; the tact of the scholar, guided by the dominant
interests of his time, will restrict the study, in deference to heuristic and pragmatic
considerations, to directly observable relations. As a limit of his work he may accept,
for instance, the confines of the culture within which a phenomenon was observed, a
self-restriction for whose artificiality he may fruitfully compensate by integrating his
observations into the supplementary cross-sectionings of comparative sociology or
comparative religion.

In a necessary reversal of his method, the scholar must attempt to extract from the
individual facts every indication that will permit him to define the nature of the
contexts determining them.

It is possible to view the life work of von Grunebaum in the light of that
statement and to see 2 coherent and purposeful pattern of self-fulfillment.

"The scholarly traditions, the intellectual ambience, and the temperamental
make up that combined to motivate the creative career of G. E. von Grunebaum
should be touched upon before reviewing his accomplishments. It has become
fashionable in recent times to cast aspersions on Orientalism as a discipline.
Much of the criticism, particularly that aimed at the ulterior motives, precon-
ceived biases, narrow visions, and isolation from other branches of learning, is
well taken; but it tends to obscure the distinctive flavors of the various schools
of Orientalism. It is probably fair to say that even before the demise of the
Austro-Hungarian Empire the Vienna School of Orientalism was already more
removed from Biblical parameters and drawing closer to humanistic classics.
What political impetus existed down to World War I was no longer relevant in
postwar Vienna. What remained, however, was the intellectual insularity of
Orientalists. This insularity was particularly pronounced in a city that was
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IN MEMORIAM

GUSTAVE E. VON GRUNEBAUM, 1909-1972

The first President of the Middle East Studies Association and one of its
principal founders, Gustave E. von Grunebaum, died of cancer in Los Angeles,
California, on 27 February 1972, at the age of sixty-two. Born in Vienna on
1 September 1909, he belonged to a family well established in the economic and
intellectual life of the old Austrian Empire, which was soon to pass into history
but not without leaving to some among the younger generation the legacy of an
open-minded cosmopolitanism, a wide participation in Europe’s multilingual
structure, and a keen enjoyment of style and elegance in the material and
spiritual pleasures of life. Von Grunebaum was not given to speaking much
about himself, and I do not recall that he ever mentioned to me why he chose
Oriental studies as his subject at the University of Vienna, nor did I meet him
when he, a Ph.D. recipient not yet 22 years old, came for a year of postgraduate
study (1932-3) to Berlin where I had just begun my studies. Soon the second
 collapse of the world that had nurtured him came with the infamous Anschluss
of 1938. Because of his clear perception of the new barbarism as completely
antithetical to all the values he cherished, he left for the United States to join
the Asia Institute in New York, where Arthur Upham Pope (1881-1969) was
making an heroic, and greatly successful, effort to give displaced European
Orientalists 2 new start. While his first five years in the United States were not
easy, they brought such compensations as sharing in the intellectual atmosphere
of 2 New York so different, yet in certain respects similar, to that of Europe,
uninterrupted work in the quiet of the Oriental Reading Room of the New York
Public Library, small and cramped but friendly in addition to containing what
was then the best collection of Arabic books in America and, above all, getting
married to his Austrian sweetheart Giselle Steuerman as soon as she was able
to reach this country.

Academic fulfilment was not long in coming. In 1943 he was called to the
University of Chicago, where he became a full professor of Arabic in 1949. In
1957 the University of California at Los Angeles appointed him Professor of
Near Eastern History and, at the same time, Director of 2 Near Eastern Center
to be built up by him. Those were the years after World War I when America,
drawn, as it were against its will, into world affairs on 2 global scale, finally
awoke to the importance of having command of the solid theoretical knowledge
of other civilizations which only university trdining could provide. Von
Grunebaum was ideally qualified to organize national and international coopera-
tion to achieve his goal of making the study of Islam a ranking university
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FOR A METHODOLOGY

OF ISLAMIC STUDIES

ISLAM SEEN BY G. VON GRUNEBAUM

It is certainly not casy to decide whether Moslems are right
ot wrong to take ws a point of departure for an analysis of
their culture the works of “Oriontalists.” As it happens,
“Ovricntalists” are Westerners, and can be defined by foreigners as
those whose topic of rascarch s Islam.

The disadvantages can be detected almost at once: such
rescarch often turns out to be an ideological critique, in the
Jullest sense of the tarm. The result of considerable intellectual
cffort is almost invariably valucloss, Western oticntalism s not
western “ knowledpe” applied to m_speaific_subject; in it one
can observe a marcowmyp of_the methods used clsewhere. This
tan Do attnibuled to various rcasons: the structute- of the

rescarch, the choice of postulates, the objectives Deing sought
ot The ‘caste’ of the Omentalist, which constitutes a part of

the butcauctacy, is accordingly subject to broad determinations
which conspicuously  limit the possibilitics of creating new
methiods of approach, or even the application of already cxisting

Translated by Simon Pleasance,

],v

o]

methods.! The end result of this s that any critique of
Otientalism by Moslems rarely manages to isolate the meth-
odological bases of the specilic viewpoints, with a view to
rejecting, adopting or using them for other objectives; it remarks
upon certain analyses, judgements and descriptions in a specific
sense, and Wssociatos them directly either with the major political
debates which currently separate the West from Islam, or with
religious controversies of yesterday. Consequently, and by
implication, it adopts the restrictive epistemology-—which is
often far behind the general evolution of western knowledge—
of what it is superficially analysing. Just as the Oricntalists arc
independent of the Church and of modern universitics, so theit
Moslem critics, be it modernist or apologist, form a ispecial ‘castc’
which iis not the Ulama class, and cven less the active intclligentsia
of Moslem countries.

There is, however, one advantage to the critical scrutiny of
the work of Oricntalists, if one considers it at a certain level.
This is that it inevitably steers towards a new form of mundzara
(dialectical controversy), towatds an awareness of the conditions
favorable to the achicvement of a truth which can be
universalized, Without, at this stage, embarking on a lengthy
discussion about the existence or non-existence of such a truth,
onc can nevertheless state there ate only two possibilities in
this wrea: oither the defitition of this truth, or mn infinite
diversification of the vatious viewpoints. One can of coursc casily
isolate those non-Moslem Oricntalists who have imperialist
designs. But what should one make of those Oricntalists who
are scattered more or less all over, and whose intcrnational
standing increases year by year, in Eastern Europe, China, Fapan,
and Latin Admerica? Within the body of Islam itsclf, how is
onc to_reconcile the Shiite and_the non-Shitte vicwpoint? o
the Turkish viewpoint on_Amab Islam with the Arab vicwpoint

on the Ottoman Caliphate? Again, within the Arab camp, the
samc cultural fact can be, and already is, the object of differing
cvaluations.? If we do not want the fragmentation of rescarch

' What C. Wright Mills says in The Sociological Imagination, 1959, chap, V.
about sociologists in general can be applicd more particularly to the Oricntalists
as a specilic group,

* As cxamples ol these differences of perspective: Fazlu Rahman, Islam,
London, 1966; Heati Corbin, Histoire de la philosophie islamique, Paris, 1969;

Lo -
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NOTICE NECROLOGIQUE

<‘
- GUSTAVE E. VON GRUNEBAUM .
- 4 1. . L’orientalisme et I’islamologie ont été ces derniers temps durement
| CONOMIC frappés. Aujourd’hui, de facon encore il y a2 quelques mois presque
? inimaginable, c’est G. E. v. Grunebaum qui vient de nous quitter,
AND VN ’un des trois ou quatre chefs de file de nos érudes, pour nous ici 'un
des initiateurs de notre Journal.
' < 1l est 2 peu prés impossible de retracer sa carriere scientifique et
SOCI AL / de dire le vide que son départ laisse. N¢ 4 Vienne en 1909, ou il allait
- N faire une grande partie de ses études et commencer sa carriére profession-
‘ T nelle, établi aux Etats-Unis depuis I’annexion de I’ Autriche par les nazis,
- HISTORY \TO il 8’y était fait naturaliser et avait désormais occupé des postes aux
, ZZ08 Universités de New-York, Chicago et, last but not least, depuis 1957,
}F Los Angeles. Son ceuvre scientifique est originale et considérable,
OF THE = mais plus encore son ceuvre professionnelle et humaine. Comme
WE savant, il a été fondamentalement occupé, 4 propos de lislam, de

préciser et définir un climat mental, mais surtout I'image changeante
que peut avoir d’elle-méme une civilisation. Mais ce qui frappe surtout
dans cette recherche, c’est la facon dont elle est conduite. Peu d’hommes
ont eu une culture plus étendue, en méme temps que pleinement
assimilée, que G. E. v. Grunebaum. Sans parler de Péventail des
langues qu’il lisait, écrivait et parlait chaque fois presque comme un
autochtone, il était ouvert 4 tous les courants des sciences sociales et
humaines de tous les pays, et c’est 4 I’aide des notions qu’il y découvrait,
et qu’il repensait sur son objet propre, qu’il progressait dans sa,,quéte
d’une identité” o, il faut bien ’2vouer, certains d’entre nous, moins
richement doués, avions quelque peine 4 la suivre. Son Medieval Islam,
plusieurs fois réédité, refondu et traduit, reste, malgré beaucoup
d’importants compléments, ouvrage classique auquel des générations
de chercheurs continueront 4 se référer; ’Islam moderne ne Pintéressait

JOURNAL DE I’HISTOIRE pas moins.

Mais ce n’est peut-étre pas la, nous l'avons dit, essentiel, et la
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1gb8l Yaghma'l, "Madrasah-i Dar al-Funin," Yaghma (Tir,
1348/1969), p. 223.

Leonard Binder, Iran: Political Development in a
changing Society (Berkeley, 1962), p. 105.

* * *
IN MEMORIAM
. i - 1 : . - . . -
Volume #5810y |/ 2-7 ) GUSTAV "EDMUND VON GRUNEBAUM

'O : Professor Gustave Edmund von Grunebaum died

|.).:}) on 27 February ry 1972, after a short illness, at the
age of 62. White~Kis brilliant and original scho-
larship spanned the widest reaches of Islamic
culture, he was always particularly responsive to
the phenomena of human imagination and creativity.
It-was in this context that he performed an in-
estimable service as friend and promoter of

Iranian studies.

4s Director of the Near Eastern Center at
UCLA he gave ample evidence of his genuine and
sympathetic interest in Iranian culture by co-
sponsoring with The Society for Iranian Studies,
and generously playing host to the International
Conference on "The State and Society in Islamic
Iran" in June of 1969.

The members of the Society for Iranian

Studies join all the lovers of excellence and
virtu in mourning his irreparable loss.

Amin Banani

Ali Banuazizi, Editor
Jacqueline W. Mintz, Associate Editor
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GUSTAVE E. VON GRUNEBAUM
AND THE MIMESIS OF ISLAM

Bryan S. Turner

he Orientalist version of Islam is defined by a limited, but

! highly persistent, bundle of interpretative themes which have
the effect of bringing into question the authenticity of Islam as
religion and culture.! There is firstly the dominant theme of historical
decay, retreat and decadence because of which the explosive rise of
Islamic society was followed by an equally rapid and total decline. The
consequence is that Islam is a religion which either fails to {ulfill some
latent promise or which represents some retardation of the prophetic
monotheism of the Abrahamic faith. The *failure’ of Islam is secondly
located within a broadly teleological conception of history in which the
unfolding. of Islam and its interruption are explained by reference to
certain innate and ineradicable features of the ‘Muslim mentality,’ the
favored characteristic being Leibnitz’s ‘Mahommedan Fate.” In its socio-
logical version, this conception of an inherent flaw in Islamic social
structure concentrates on alleged gaps in the “civil sociery” of Islam. The
social stationariness and economic stagnation of Islamic society are thus
connected with the absence of autonomous urban communities, a bour-
geois capitalist class, achievement motivation and a systematic, but
flexible, legal system.2 Thirdly, there is the Orientalist notion that
Islam, if not exactly a defective form of Pauline Christianity, is then at
least a parasitic and arid religion. The expansion and appeal of Islam can
thus be partly explained by its alleged simplicity, both in theological
formulation and ritual practice. While Islam is typically held to be
merely dependent on the Judaeo-Christian tradition in spiritual terms,
Islamic philosophy and natural theology are themselves highly depend-
ent on Greek philosophy. In addition, Islamic philosophy is dependent
on decadent forms of Hellenism, namely the Neo-Platonic compilations
of Plotinus. Finally, while the Orientalist is professionally immersed in
his subject, there is characteristically an emotional gap and cultural
hostility which alienates the Orientalist from Islam, producing a covert
antipathy towards the Orient. The personal distance between Oriental-
ist and Orient serves to reinforce the notion of the uniqueness of the

193
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The Professor of Arabic Was\éustav E. von Grunebaum.”® Joachim

Wach, the professor of the history of religion at the Divinity School, once
introduced him with the following words, "Like so many beautiful things,
von Grunebaum hails from Vienna". He should have added that intellectu-
ally von Grunebaum hailed from Vienna by way of Berlin, having
integrated the aesthetic and scientific traditions of the two great capitals.
As Professor of Arabic, he taught a course in elementary Arabic; those
students who did not know any Arabic could engage in the formal study of
the elements of the language, using a reprint of an old grammar.’” In

- addition, he taught a course in elementary Persian; he did not have to do
this, but he was interested in Persian literature. Otherwise, he did not have
to teach anything in particular - one of the great conveniences of being a
Professor of Arabic in a Western research university. He did offer many
additional courses, usually on matters he was writing about. The students
knew that he had many interesting ideas about Islam and Islamic civiliza-
tion, and they heard about some of them from occasional public lectures
and in conversation with him. But these ideas, such as the ones that had
been presented in public lectures in the spring of 1945 and first published
in 1946 as Medieval Islam®™ were not things he taught his students or that
students could learn from him in the course of their studies; there was no
systematic way in which a student could make the transition from the
course in elementary Arabic or Persian to the conclusions found in a book
like Medieval Islam. - ;

Von Gruenbaum was knowledgeable and helpful, willing to give the
student references to books and articles where he could pursue a particular
subject. The "field" was there for you to study, to learn what others had
written. But there was no systernatic way in which a student could learn
from him how to understand or interpret Islamic civilization as he did,
which is what he took to be his lifework, except perhaps by reading his

books and articles. As a result, there is, as far as I know, no student who
can claim to be following in von Gruenbaum's footsteps intellectually, or
to have learned from him how to master the comparative cultural method
or the rhetoric that characterizes his writings. He had many!admirers, and
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there were many younger scholars whom he helped in many other ways,
of course. Many were pleased to be around him and talk to him. When he
published a book, students would read it, and they had simply to accept it
as his, not knowing how it was related to the extracts of Arab authors that
they had been reading with him. And I must add that it was not merely the
callow young student who did not understand the transition I have been
speaking of. ‘There was a story going about at the time that, at a meeting
of a committee sponsored by the American Social Science Research
Council of which he and H.A.R. Gibb* were members, von Grunebaum
read a paper on Islamic civilization after which Gibb looked at him and said
something to this effect: "You know, this is like a steel ball, what you
said. There is no way to get inside it at all. There is no way to open it and
see its internal structure. And if you let it fall on you, it will hurt your
feet. So you have to handle it with care". Since then there has been at least
one serious attempt to get inside the steel ball, which is well worth your
while to ponder on.” I have often wondered about his attitude to his
American students and why he did not find it possible to train them to
follow in his footsteps. This is only an educated guess, but I do think that
he realized that the kind of intellectual formation that produced men like
Becker or Schaeder could not be transplanted to the United States, at least
not in the context of Oriental Studies, and that students who were serious
about their intellectual formation had to seek it elsewhere.

Here then were the two models of scholarship in Islamic Studies at the
Oriental Institute of the University of Chicago. On the one hand, great
distinction in narrowly-based basic research, leading the student step by
step, teachable and learnable. On the other, impressive, comprehensive,
panoramic studies of Islam in which the relationship between the general
ideas and the particular examples, the text and footnotes, was not suffi-
ciently clear to the reader. The overarching idea in the latter case, one that
my friend and colleague Marshall Hodgson shared, was that the time had
come for a new synthesis; that is, many scholars had already done so many
individual and specialized studies - editions, translations, monographic
studies, and so on - and the task now was to take what had been done, put

ﬁ.v_-‘lr
11 ¥4

i)

LA
& f

i n

RSB E O PR

i
o ot

Gn
<D
-

Be Ewinv s



Jean Jacques Waardenburg, Islam: Historical, Social and

Political Perspectives, Berlin 2002, s.[;—«f JISAM 88477.

4 Introduction

on Islam as a “religion” from the perspective of the science of religions,
since it fell outside the official “laicistic” order of French society. The
only exception was the Cinquiéme Section of the Ecole Pratique des
Hautes Etudes, which had been created explicitly for the scholarly study
of religions. French sociologists of religion during those years paid hardly
any attention to Islam. One exception was Jacques Berque (d. 1995), but
he was not an ordinary sociologist.

After submitting my dissertation at the University of Amsterdam (1961),
I'had the chance to pursue post-doctoral work at the Institute of Islamic
Studies of McGill University, Montreal for a year (1962-63).

The Institute, founded by the Canadian scholar W. Cantwell Smith, was
a novelty in Islamic studies. Its staff and its graduatmm both
Westerners and Muslims, with courses and seminars in common. It had an
excellent library, with immediate access to the stacks. My main duties were
to carry out my own research project and participate in the Institute’s
seminars, with a little teaching besides. In a way, this year at McGill brought
me back on the track of Islamic studies, something that would have been
much more difficult in the Netherlands at the time.

In his Modern Islam in India {1943), Smith had shown the extent to
which the newer Muslim interpretations and presentations of Islam in
nineteenth and twentieth-century India had been conditioned by the
political and economic context of the time and served the interests of
particular groups. A few years later, at the Institute, he would start
addressing the study of Islam as a religion in a more direct way. This
resulted in his Islam in Modern History (1957). ,

In his book The Meaning and End of Religion, which appeared in
1964, Smith conceptualizes Islam as a “cumulative” religious tradition in
which people (Muslims) think about general problems to which they give
answers in Islamic terms, developing prescriptions with reference to
scripture {Qur’an) and early tradition (Sunna) as sources of the cumula-
tive tradition. The impulse to look for solutions to given problems by
referring to this cumulative tradition rests on what he indicates by the
category of “faith”. Consequently, to study a religion like Islam ad-
equately, we have to view it in terms of a continuing interchange between
the data of its cumulative tradition and the faith of given people in given
contexts. In fact, Smith wants to drop the concept of “religion” alto-
gether, contending that it obstructs an adequate understanding of the
concerns of the people involved. ~

In this view, “Islam” is ultimately an ideological force that moves
people and makes them see meaning in life and significance in history and
current reality.

Looking back, the initiative of the McGill Institute of Islamic Studies
was unique. It created an experimental situation among researchers of
different backgrounds. Since the early 1950s it has offered an opportu-

Introduction 5

nity to Muslim students to pursue Islamic studies on a graduate level in
the West and in this way contributed to preparing a certain small Muslim
elite for positions of broader responsibility.

My third experience, after Paris and Montreal, was a stay of four years
(1964-68) at the Near Eastern Center of the University of California at
Los Angeles. The founder and director at the time was Gustav E. von
Grunebaum (d. 1972). UCLA and McGill are among the few North
American universities that offer PhD programs in Islamic studies.

Von Grupebaum bad studied in Austria and represented a Central
European Orientalist tradition.

For von Grunebaum, Islam essentially was a culture and civilization
that had reached its peak in the high Middle Ages. A specialist in medieval
Arabic literature, he had not only conducted historical studies but also
presented an analysis of the components of this civilization, including its
political structure, social organization, and religion.

A next point of interest was to compare medieval Islamic civilization
with the contemporaneous Byzantine and Latin ones, to look at their
mutual relations and distinct features. In fact, von Grunebaum’s ambition
was to study medieval Islamic civilization both from a historical and from
what he called a cultural-anthropological perspective. By combining the
two perspectives, he wanted to develop a more abstract theory of culture
(Kulturlebre).

For contemporary Islam, von Grunebaum’s key concept was that of
Westernization. When he spoke of “modern” Islam, this was in fact an
Islam based on a Western, probably largely American model. He thought
this model had to be followed because Western technology, economics,
and social behavior would impose themselves on the Muslim world,
followed by Western ideas, ideals, and norms. For von Grunebaum, the
West was exemplified in the USA, although he remained attached to
European culture. He thought that imposing Western economic and
political hegemony was initially a Western interest, but that in the end it
would also be in the interest of the Muslim world itself. One could read
in his texts a kind of cultural self-assurance that combined a European
superiority syndrome with American political pragmatism. During the
1960s, he also became interested in forms of Islamic piety.

I sometimes had the impression that, for von Grunebaum, Islam
constituted the counterpoint to the West as he projected or constructed
it and with which he identified. He could sometimes call Islam anti-
humanistic and anti-modern, and he stressed the differences between
Islam and “the West™. It is fascinating to speculate on the American need
for expertise on Islam and the way in which von Grunebaum’s view of
Islam corresponded with and answered this need at the time.

When I had the opportunity to see some other centers of Islamic

- studies in the USA, I could admire the “stars” brought together in the
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requires a fundamental attack on the theoretical and episterological roots of
Orientalist scholarship which creates the long 1j:radin'on of Oriental Despotism,
mosaic societies and the “Muslim City.” Mode“rn Margism is fully equipped to
do this work of destruction, but in this very activity Marxism displays its own
internal theoretical problems and uncovers those analytical cords which tie it to
Hegelianism, to nineteenth-century political eéonomy and to Weberian sociol-
ogy. The end of Orientalism, therefore, also requires the end of certain forms of

Marxist thought and the creation of a new type of analysis.!”

Abdallah Laroui’s The Crisis of the Arcfzb Inrellectual, first published
in French, appeared in English in 1976. Laroui criticized the tradi-
tion/modernity dichotomy central to modernization theory and stll
widely deployed in many scholarly analysefas of the contemporary Arab
world, but also devoted an essay to the Austrian-born Orientalist scholar
Gustave von: Grunebaum; who as noted in Chapter 4 assumed the direc-

torship of UCLA’s Center for Near Eastern Studies in 1957. While

expressing respect for von Grunebaum’s etf*udiﬁon, Laroui criticized his
depiction of Islam as a unitary culture, a closed system whose “essential
pattern . . . must be reproduced in space by the city, in words by the
written work, in time by politics, and in eternity by theology.™ For von
Grunebaum as for his fellow Orientalists, Liaroui argued, “there is no dif-
ference between classical Islam and medieyal Islam or simply Islam . . .
There is . . . only one Islam: an Islam that mutates within itself when
tradition takes shape on the basis of a reconstructed ‘classical’ period.
From that time onward the actual succession of facts becomes illusory;
examples can be drawn from any period or source whatever . . .»18

Our last example comes from the field of Ottoman studies, in which two
young scholars — Huri Islamoglu and Caglar Keyder —sought to intervene
with a 1977 article titled “Agenda for Ottoman History,” which appeared
in the very first issue of the journal Review. This new journal was pub-
lished by the Fernand Braudel Center for t:he Study of Economies, His-

torical Systems and Civilizations, founded ithe previous year at the State

University of New York at Binghamton ana named for the great French
historian (1902-85) who was a central ﬁgljlre in the school of historical
analysis which took its name from its journal, Annales.’® The Braudel
Center’s founder and guiding spirit was Ijmmanuel Wallerstein, whose
1974 book, best known under the title The Modern World-System: Capi-
talist Agriculture and the Origins of the European World-Economy in the Six-
teenth Century, put forward an influential argument about the emergence
of a new kind of global capitalist economjic system and its differential
impact on various regions of the world. Wallerstein’s analytical frame-
work shared a great deal with those of Andx;'é Gunder Frank, Samir Amin
and others, but there were also significant and much-debated differences

among them. Wallerstein’s approach, often referred to as “world—systen?s
theory,” had a significant intellectual impact among critical scholars in
the mid-1970s, as it gave them an accessible and comprehensive way of
understanding the origins and key dynamics of the structurally unequal
global political and economic order that continues to prevail in most of
the world down to the present day.?

In this seminal article, which drew heavily on the work of both Waller-
stein and Gunder Frank, Islamoglu and Keyder proposed nothing less
than “a new reading (and writing) of Ottoran history,” deriving “from
certain concepts and theoretical constructions which form the basis of
an emerging paradigm in social sciences” and would, they hoped, “pro-
vide the conceptual framework in which new research problems may be
defined.” They began with a critique of Gibb and Bowen, along lines
similar to those sketched out by Roger Owen; of Bernard Lewiss The
Emergence of Modern Turkey, which they saw as rooted in mod‘erni‘za-
tion theory; and of what they saw as the prominent Turkish historian
Halil Inalcilc’s idealist interpretation of Ottoman history. In place of these
flawed approaches, Islamoglu and Keyder argued for a neo-Marxist inter-
pretation of Ottoman history that deployed the “Asiatic mode of pro-
duction” as its central analytical category. By analyzing that mode of
production and the impact upon it of the Ottoman empire’s incorpora-
fion into an emerging global capitalist market from the sixteenth century
onward, Islamoglu and Keyder sought to highlight what they saw as the
dynamics and contradictions of the Ottoman social forrnaﬁo.n., their con-
sequences for the empire’s independence, stability and viability, and jche
ultimate emergence and dominance of the capitalist mode of production
within it.

One other nexus of critical work needs to be mentioned here, as it

- would soon have the same tremendous impact on Middle East studies as
it had on all other area studies fields and disciplines. As mentioned earlier,
the late 1960s had witnessed the birth of a new women’s movement, and
this in turn brought into being the new academic field of women’s studies.
Feminist activists and scholars — there were many who were both — argued
convincingly that most scholarship, partly but by no means exclusively
because it had largely been conducted by males, had ignored women as
active participants in shaping the social world and proceeded as if they did
not exist, except in marginal roles. They insisted that gender should be
given as much weight as class and race (shorthand for identities based.r%ot
only on race but also ethnicity) as an analytical category in the humanites
and social sciences; without it scholars were simply ignoring an extremely
important dimension of human social, political, cultural and economic

life, past and present.
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Introduction

Gustave von Grunebaum died in 1972, 25 years ago, at the age of 62. Between

1964 and 1984, Mohammad Arkoun, Georges Anawati, Amin Banani, Abdallah
Laroui, Bryan Turner, and David Waines® analyzed Grunebaum’s understanding of
modern Islam. With the exception of Amin Banani, these scholars criticized Grune-
baum’s point of view, according to their temperament more or less severely, and they
criticized him as a historian of contemporary Muslim societies. Between 1976 and
1981, Dunning Wilson, by contrast, concentrated on Grunebaum the medievalist by
editing two selections of his articles on medieval Muslim societies and literatures®.
Franz Rosenthal also portrays Grunebaum the medievalist in an article published in
19954,
Rosenthal wrote it for a reference book on medieval scholarship among historians
in which Grunebaum is the only representative of Near Eastern studies. Grunebaum
himself, however, started his career with a Habilitationsschrift on pre-Islamic Arabic
poetry (Grunebaum, Wirklichkeitsweite), and Arabic and Persian literature never
ceased to catch his interest’.

11 would like to thank Giselle von Grunebaum, Franz Rosenthal, and Leon Zolondek for corre-
sponding with me on behalf of Gustave von Grunebaum and for their encouragement. I am also indebred
to Karin Hoerner, Fedwa Malti-Douglas, Hussein Kadhim, and Kevin Sushka for their helpful comments
on the earlier drafts of this paper.

2 Arkoun 1964, Anawati 1970, Anawari 1972 & 1976. I am greatly indebted ro David Frasier and
Tom Glastras for acquiring this publication for me. Badani 1975, Laroui 1973, Turner 1984, Waines 1976.

3 Grunebaum, Islam, Grunebaum, Themes.
* Rosenthal 1995. I would like to thank Franz Rosenthal for bringing this article to my arrention.

5 The most complete bibliographies of Grunebaum’s writings can be found in: Tikku 1971,

Grunebaum, Studzm
ni=2zZ
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DEVELOPMENTS OF THE QUARTER
Comment and Chronology

‘GUSTAVE VON GRUNEBAUM - -
1909-1972

February 27, 1972, Islamic scholarship has lost one of its outstanding

representatives. Born in Vienna, von Grunebaum devoted himself to
historical and Islamic studies at the Universities of Berlin and Vienna. He
received his Ph.D. from the latter in 1931. Von Grunebaum came to the
Asia Institute in New York City in 1938 where he became Chairman of the
Department of Arabic. From 1943 until 1957 he was Professor of Arabic
at the University of Chicago. In that year he was called to the University
of California in Los Angeles where he was Professor of Near Eastern History
and Director of the Near Eastern Center until his death.

One of the characteristics of von Grunebaum’s work was his interdisciplinary
point of view, combining the approaches of a humanist with those of a social
scientist, thereby presenting a more comprehensive picture of Islamic culture,
zs demonstrated in his Islam, Essays in the Nature and Growth of a Culzfz/ml
T'radition and in his Modern Islam, The Search for Cultural Idemfzty

Another hallmark of von Grunebaum’s scholarship was hi$ tivrough Kiuwi-
¢dge of other cultures and their development, enabling him to make broad

:mparisons and to trace outside influences on Islamic culture. Thus, in his
Aodieval Islam, A Study in Cultural Orientation, von Grunebaum showed not
-:-zi;\- his understanding of medieval Christianity, but his thorough familiarity
~1ith Greek literature, which made it possible for him to trace the influence

! the Greek novel on the Arabian Nights.

Gustave von Grunebaum was not only a gréat scholar hunself he also
-pired the work of others and, by helping to organize a large number of
" wctings and colloguia, he stimulated numerous scholarly exchanges. Many
"I remember the r6le he played in the proceedings of the XXVII Inter-
“:tional Congress of Orientalists at Ann Arbor, Michigan, doiug his best to
b this as:cmL;abe of prominent scholars a great success.

Now the voice of this eminent scholur will be greatly missed, by sI\eaalzsts ‘
"+ whom his works were a source of inspiration, and by all who are inter-
-ied in the study of the human spirit and its development,

EN THE UNTIMELY DEATH of Professor Gustave von Grunebaum on

161,
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Griifl, Max, born 26 March 1884 at Pinneberg, Germany, he was a private scholar and a traveller.
From 1922 to 1924 he edited the joumnal Simme des Orients. His writings include Faltboot-Safari in
Afiika; Fahrien durch blaue Meere am Rand der Wiste (1931), The Cifadel of Ethiopia (1932),
Abessinien, die Zitadelle Afrikas (1935), Abyssinia al bay (1935), L'lmpero del negus neghesfi (1935),
Agyptischer Sommer (1942), and Zum Kaisergoft von Kaifa; als Forscher auf eigene Faust im
dunkelsten Afrika (1938). KDUK, 1937/38-1943

Grulich, Rudolf, he gained a Dr. theol. habil. and became a professor at the Universitit GigRen. His
writings include Der Islam in Jugoslawien (1979), and he was a joint editor of Nafionale Minderheiten in

Europa (1975). Karschner, 1992-2003

Grum-Grzhimailo, Grigorii Efimovich, bom in 1860, he was a geographer who explored Gentral Asia,
Tuva, Mongolia, Sinkiang, and Tien Shan, visiting Bukhara, Kuldja and Urumji. His writings include
Onucatiie AMypckol obnacmu (1894), Sanadnan Morzo8in u Ypauxaiickid kpaii (1914-30), and he
was a joint author of Onucanie nymewecmeis eb 3anadHell Kumaii (1896-1907). He died in 1936,
EnSlovar; Henze; GSE; UzbekSE; Wieczynski

Grumach, Emst, born 7 November 1902 at Tilsit, East Prussia, he received a Dr.phil. in 1929 from the
Universitét Konigsberg for Physis und Agathon in der alten Sloa. He was from 1937 to 1942 a leciurer
at Lehranstalt fiir die Wissenschaft des Judentumns, Berlin, and from 1949 fo 1957 he served as a
professor at Humboldt-Universitit, Berlin. Concurrently he collaborated since 1952 with Deutsche
Akademie der Wissenschaften zu Berlin in the publication of Goethes Werke. His other wrifings in-
clude Goeifie und die Antike (1949), Beifréige zur Goetheforschung (1959), and Bibliographie Zur

krefisch-mykeninschen Epigraphifc (1963). He died in London on 5 Qctober 1967. DIBE; Karschner,
_.-1954; _Werist wer, 1963 [Grumbach]. : ’

Grumel, Venance, fl. 1945, his writings include La Chronologie (1958), and he edited Les Regesfes
des Actes du Patriarcat de Constantinople (1932). ' -

Frelherr von Griinau, Kurt O. W., born 10 February 1871 at Schiof? Kreuz-Wertheim, Unterfranken, he
entered the German diplomatic service in 1896. During his career he was also posted to Cairo. He
travelled widely throughout the world and contributed articles to geographical journals. Wer isf’s, 1922-
1935

Freiherr von Griinau, Wemer, Dr.jur., born 9 October 1874 at Karlsruhe, Germany, he studied af
Berlin, Miinchen, Leipzig and Heidelberg, and in 1904 entered the German foreign service. He served
from 1906 to 1908 as vice-consul in Alexandria, Egypt, and in 1925 he was-consul-general in Kattowitz.
His writings include Die staats- und volkerrechtiiche Stellung Agyptens (1903). RubDIG; Wer ist's, 1928

Griinbaum, Max (Maier)-bom-12-August 1817 at Seligenstadt, Hessen; Fereceived a classical Jewish
education and subsequently studied philology and philosophy at the universities of Gieflen and Bonn,
without taking a degree. From 1840 to 1857 he worked as a private tutor in Budapest, Amsterdam,
London, Triest, and Wien. In 1858 he became an inspector of a Jewish orphanage in New York, a
post which he held until 1870, when he returned fo Minchen, where he died on 11 December 1898,
His writings include Neue Beifrdge zur semifischen Sagenkunde (1893), .Jadisch-spanische
Chrestornathie (18986), and Gesammelfe Aufsatze zur Sprach- und Sagenkunde (1901). ADIB, vol. 49,

- pp- 5B8-84; DIBE; Encyclopedia Judaica (Berdin, 1931); Wininger

Grundfest, IAkov Berkovich, born 4 April 1929 at Moscow, he graduated in 1951 from the Oriental
Faculty, Leningrad, and received his first degree in 1966 for /Jrazon ¢ roxHoapabckom Aakike. Miiband

von Griinebaum (Von-Grunebaum), Gustay Edmund, born 1 September 1909 at Wien, he received a
Dr.phil. in 1931 from the Universitat Wien for Uber die Jahre 78-117 H. in Ibn Katirs Weltgeschichte al-
Bidaja wa'n-nihdja. In 1941 he emigrated to America, where he hecame first a professor at the
University of Chicago and later a professor of history and director of the Near Eastern Center, U.C.LA.
His writings include Muhammadan festivals (1958), Modem Isfam (1962), and a callection of his
articles, Islam and medieval Hellenism (1976). He died in 1972 in Los Angeles. BioHbDIE; CGnDiAmJBI;
ConAu 1-4, new rev. 3; Index islamicus (14); INWW, 1958-1971/72; WhAm, 5

. Gruner, Christian Golifried, bomn 8 November 1744 at Sagan, Silesia, he studied af Leipzig and

Halle/Saale, received a Dr.med. in 1747 and subsequently practised his profession at Breslau. In 1773
he accepted an invitation to teach medicine and botany at the Universitat Jena. He was one of the
most important medical historians of the eighteenth century. His writings include Bibliothek der alten
Aerzte und - Uebersetzungen und Auszilgen (1780-82), and Kiitische Nachrichten von Kleinen
medizinischen Schriften inni- und ausléndischer Akademfen vom Jahre 1780 und 1781 (1783-84). He
died in Jena on 5 December 1815. ADIB, vol. 10, pp. 38-40; DIBE; DiBilnd (7); NDB

WOLFGANG BEHN, CONCISE BIOGRAPHICAL COMPANION TO INDEX

BEGINNINGS DOWN TO THE TWENTIETH CENTURY : BIO-BIBLIOGRAPHICAL
SUPPLEMENT TO INDEX ISLAMIGUS, 1665-1980, VOL. I1(A-G), LEIDEN 2004,

ISLAMICUS: AN INTERNATIONAL WHO'S WHO IN ISLAMIC STUDIES FROM ITS \ ‘\

N\
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Gustav Edmund von Grunebaum
o (1909—1972)

Als uns die Nachricht vom Ableben Gustav Edmund vox GRUNT-
BAUMS erreichte, waren wir alle — diesseits und jenseits des Ozeans —
betroffen von der Hirte des Schicksals, das uns einen unserer ganz
GroBlen imfAll‘;.er von nur 62 Jahren entrissen hatte. Wir hatten
seinen Lebanawég seit langem verfolgt, hatten seine Wandlung vom
Kenner der ‘arabischen Literatur zum Historiker des mittelalterlichen
und modernen Islams unter kultur-anthropologischen und soziolo-
gischen Aspekten erlebt und hatten alle viel von ihm gelernt.

Seine Werke sind so' bekannt, daB sie hier nicht aufgezihlt werden
und an dieser Stelle nicht im Einzelnen von ihnen die Rede sein soll.
Denn Gustav E. voN GRUNEBAUM war uns allen mehr als nur Kollege,
Als einer der Ersten nach dem Kriege hatte er den Weg zu uns zuriick-
gefunden: er rief uns 1962 zu einer unvergeBlichen Tagung in der
Mainzer Akademie zusammen, die uns den WiederanschluBl an die
internationale Forschung sehr erleichterte. Mit seinem Organisations-
talent, das ernsthafte Arbeit mit intimer Atmosphire zu paaren
verstand, hat er viele von uns auf kleinen, fruchtbaren Kongressen
um sich versammelt, hat er uns den Gedankenaustausch mit man-
chen Kollegen im Auslande dies- und jenseits des-Ozeans ermoglicht,

Viele von uns, Altere und Jiingere, hat er zu einem Aufenthalt in Los
Angeles’ eingeladen und uns neben dem Austausch der Meinungen
und Einsichten vielerlei Anschanung von dem Leben an einer der groBen
amerikanischen Universititen gewiihrt. Er hat uns immer wieder be-
sucht, hat gar manchem von uns in der,,Bibliothek des Morgenlandes**
-die Moglichkeit gegeben, Ergebnisse seiner Forschungen niederzulegen,
und sich dadurch einen weiten Kreis von Freunden geschaffen. Daf
ich zu ihnen gehorte, daB der Verewigte mich dadurch auszeichnete,
daf} er seinen 60. Geburtstag in Hamburg verbrachte, wird mir un-
vergeBlich bleiben und gehodrt zu den Reichtiimern meines Lebens.

Am 27, Februar 1972 — dem 80. Geburtstag Hellmut Rrrrers —
hat Gustav Edmund voN GruNEBAUM uns jn Los Angeles nach 1lin-
gerem Siechitum : fiir iinmer verlassen. Wir haben alle sehr viel ver-

loren.

Eino Skizze des Lebehswerkes des Verstorbenen hat der Unterzelchnete In der Elnleltung zu sel-
pen gessmmelten Aufiilzen . versucht: Studien zum Rulturbild wnd Selbstverstandnis dey Islama,
Ztrioh und Biuttgart 1060, Artemis-Verlsy. 484 8.

Hamburg - Bertold Spuler
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