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tained (Wellhausen 1883, 552). In Medina, “the prayers took the form of military
exercises” and the mosque was turned into “the great exercising ground of Is-
lam.” In Wellhausen’s eyes, not the preaching of God’s revelation, but the found-
ing of the Muslim state was the Prophet’s greatest achievement. According to his
interpretation, Islam as a religion did not attract the Arabs. It was mere material
success which turned them into Muslims. Assuming Muhammad’s prophecy to
be a pretext for the establishment of his power, Wellhausen concludes that “the
politician in him outgrew the prophet more and more” (1883, 553-561).

To be sure, Wellhausen based his interpretations of early Islam on original
sources, however, mainly on the texts of Arab historians that were written in
the three centuries after the Prophet’s death. These texts basically reflected the
imperial struggles and social conditions of the patrimonial empires of this
epoch (cf. Paret 1930). Even more important, Wellhausen’s highly praised im-
aginative and synthetic writing style was grounded in the concepts and themes
which we analyzed inthe previous chapter as the nineteenth century’s intellectual
encounter with modernity. The voice of Mohammedanism aptly reflects this
embeddedness of Wellhausen in the specific cognitive framework of late nine-
teenth century Europe and the particularities of Germany’s political history.
From this perspective, he interpreted Muhammad’s chief achievement in “his
Bismarck-like unification of the Arabs” (Marchand 2009, 188). As a well-versed
historian, he was not unaware of the historical determinedness of his work. He
himself pointed out the anachronistic tendencies of his picture of the Prophet
and early Islam which was guided by modern notions such as the separation
between religion and state (Wellhausen 1883, 561). Recalling Max Weber’s selec-
tive reception of Wellhausen’s work, however, I do have the suspicion that even
the most enlightened readers of Mohammedanism did not take much notice of
these anachronistic tendencies in Wellhausen’s way of imaging Islam. They all
were hostages to the implicitly applied background knowledge of their times.

This historically conditioned selectiveness in the reception of the results of ori-
ental and later Islamic scholarship has also leveled out many elements of critique
with which Goldziher, Hurgronje, Becker and Hartmann continued the work of their
predecessors. These four founding fathers of Islamic studies proper were firmly
rooted in the historical tradition conveyed by Néldeke and Wellhausen. However,
in comparison to the work of their teachers, their writings were much more molded
by the often only implicit application of concepts and theoretical assumptions from
disciplines such as anthropology, comparative religion and sociology. The key con-
cepts and process models of classical modernization theories framed the studies of
this new generation of scholars on Islam and at the same time they reinforced and
revised the features which classical orientalists handed down to them.

Ignaz Goldziher: “Religious” Devotion to the Study of Islam

Ignaz Goldziher was born in 1850 in Székesfehérvar (Stuhlweissenburg), a pro-
vincial town with an ethnically mixed population some 50 km from the Hungari-
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an capital Budapest. His father was a Jewish tradesman and Goldziher’s ancestors
had moved from Hamburg, Germany, to Hungary. Ignaz Goldziher grew up in an
environment characterized by a high appreciation of knowledge, Jewish tradi-
tions and humanist values. From his early childhood, religion played an impor-
tant role in his life. In his diary, Goldziher tells us that he was raised with Jewish
self-confidence and in tolerance toward other religions. He lived in close con-
tact to Christian children, even attending church services together with them.
His father tutored his son intensively in Hebrew. As a child, Goldziher immersed
himself in Jewish religious literature, and parallel to his school education he was
taught in Jewish theology and philosophy. At the age of five, Goldziher began to
read the Bible and at eight he received his introduction to the Talmud (Goldziher
1978, 18). From then on, his youth consisted in studying in a daily routine which
gave him night rest from only midnight to five in the morning (Patai 1987, 15).
In 1862, the twelve-year-old Goldziher published his first book on the history
of prayers in Judaism, criticizing “orthodox exaggerations” (Haber 2004, 76). As
Goldziher put it in his diary, his Jewish identity soon developed into the “pulse of
his life” (Goldziher 1978, 33).

Due to economic problems, the family moved to Pest in 1865.Y7 His father, a
traditional trader in leather, could no longer compete against the growing in-
dustrialization of the economy and economic hardship accompanied Goldziher’s
youth. In his father’s view a career as a scholar would be Goldziher’s escape from
this situation of economic deprivation. After arriving in Budapest with his “pri-
vate library” of 600 volumes, Ignaz Goldziher enrolled at Budapest University in
the winter of 1865/66, attending courses in philosophy, linguistics, and classi-
cal and oriental philology (Goldziher 1978, 24-25). Here, he became a student of
Armin Védmbéry (1832-1913), at this time an internationally known Turkologist
and oriental traveler (Haber 2006¢). Vambéry introduced his enormously talent-
ed student to the Hungarian minister of culture, Baron Jészef E8tvds, who grant-
ed Goldziher a scholarship in order to facilitate his subsequent studies in Berlin,
Leipzig, Leiden and Vienna. In 1868, he departed for Germany, first to Berlin and
in 1869 to Leipzig. In Berlin, at the Hochschule fiir die Wissenschaft des Judentums
(Higher Institute for Jewish Studies), Goldziher met Abraham Geiger (1810-1874)
and Moritz Steinschneider (1816-1907), who were both representatives of the
German Jewish reform movement and scholars with an interest in oriental stud-
ies. In addition, Heymann Steinthal (1823-1899), a comparative linguist and phi-
losopher of religion, introduced him to the work on comparative methodology of
the Oxford professor Max Miiller (Waardenburg 1962, 12).

In Leipzig in 1869-1870, Ignaz Goldziher received his firm training in Arabic
under Fleischer, which formed the indispensable philological basis for all of his
later works (Desomogyi 1961, 10). His excellence in Arabic was proven by the fact
that Fleischer quickly assigned him to teach the basic language courses, a position

17. Pest was one of the three cities (Buda and Obuda) which in 1872 were merged into the
Hungarian capital Budapest (cf. Haber 2004, 75).
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1.3 Frithe Interpretationen: Steinschneider und Goldziher

Die hier vorgetragene Volkertafel-Theorie ist nicht neu. Sie findet sich,
wenngleich von vielem andern iiberdeckt, in einem der 3iltesten
Zeugnisse deutschsprachiger Orientalistik iiberhaupt, in Moritz Stein-
schneiders Aufsatz Die kanonische Zahl der muhammedanischen Secten und
die Symbolik der Zahl 70— 73, aus jiidischen und muhammedanisch-arabischen
Quellen nachgewiesen aus dem Jahre 1850; er hat dort die fiir uns we-
sentlichen Zusammenhinge erkannt und aus seiner bewundernswerten
Kenntnis jiidischer Literatur belegt.>* Mehr als ein halbes Jahrhundert
spiter (!) hat er seine These wiederholt™ und zahlreiches Material zu
den 70 Sekten, Auslegungsarten usw. hinzugefiigt.> Jedoch hatte in der
Zwischenzeit Ignaz Goldziher einen andern Ansatz versucht, ,,islam-
kundlicher* und analytischer als Steinschneider, dessen archivalische Art
sich mittlerweile iiberlebt hatte:® sein Aufsatz wird seither mit — al-
lerdings etwas rituellem — Respekt zitiert.>® Fiir ihn liegt der Ursprung
des Sektenhadites in einem MiBverstindnis. Zugrunde liege ein anderes
Prophetenwort, wonach der Glaube sich in ,.einige sechzig” (bid® wa-
sittm) oder ,einige siebzig* (bid* wa-sab) Unterabteilungen (s'ab)
gliedern lasse;” in einem Ableger des Dictums seien dann die — ei-
gentlich positiv zu verstehenden ~ Spielarten des Glaubens zu ,,Sekten”
geworden. Das von ihm herangezogene FHadit ist, wie man seither weil,
in der Tat schon sehr frith zu belegen, in der sahifa des Suhail b. Abi

52 ZDMG 4/1850/145 ff.; vgl. dort S. 150 ff. fiir die Vélker und ihre Sprachen,
sowohl nach dem Talmud Jeruschalmi (70) als auch nach der Septuaginta (72),
und ib. 157 fiir die Beziechung zu den islamischen Sekten.

53 ZDMG 57/1903/474 1.

54 TIb. 482 ff

55 Te dénombrement des sectes mahométanes, in: RHR 26/1892/129ff. (= Ges.
Schriften 11 406 ff.); im Ansatz auch schon in: Berliner Magazin fiir Jiidische
Geschichte und Literatur 1/1874/58 ff. (= Ges. Schriften 1 3481). Spiter in
Vorlesungen iiber den Islam 188 £.

56 So noch bei Rubin 118, Anm. 2. Ausfiihrlich bei K. Chambers Seelye in der
Einleitung zu ihrer Ubersetzung von Bagdadis Farg baina l-firaq (Moslem Schisms
and Sects), S. 2 ff.; auch W. M. Watt spricht noch von einer ,,gewissen Plau-
sibilitat (The Great Community and the Sects, in: G. E. von Grunebaum [ed.],
Theology and Law in Islam 26).

57 Belege bei Wensinck, Conc. III 133a; vgl. auch Gramlich, Dic Nahrung der
Herzen I 171.

Josef van Ess, Der Eine und das Andere : Beobachtungen an
islamischen haeresiographischen Texten, band I, Berlin: Walter
de Gruyter, 2011. iSAM DN. 239758.
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ou la fondation de I'islamologie par un juif hon 0is.

Figures pionniéres de | 'arienlaI})sme: car1verge%§ces o PO LTS
européennes. Monde anglophone, Europe centrale

et orientale. Ed. Isabeile Gadoin, Ziva Vesel.

Bures-sur-Yvette: Groupe d'Etudes pour la

Civilisatien du Moyen=Orient, 2011, (Res Orientales,
20)-pp-257-207. Absiract(s): English.
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B noto che il maggior islamista dell'Ottocento (e fors'anche del
Novecento) non ebbe una facile e rapida carriera accademica. A venti-
quattro anni, reduce dal suo primo viaggio in Oriente, si vide soffiata,
per esser-data ad altri, la cattedra universitaria a lui destinata, e dové

Orientali Sti del NOVGCGIltO accettare per vivere la carica di Segretario della comunita ebraica di

Budapest. Questa posizione di ripiego, del tutto inadeguata al suo va-

- - lore e alle sue capacitd, durd trent'anni, durante i quali, con mirabile
Tirkiye Diyanet Vakil . \ . . . -

istam Aragtrmalen Merkezd ‘ sforzo di volonta e devozione alla scienza, Goldziher riusci a svolgere

Kiriphanest gran parte della sua imponente opera scientifica (il Mythos bei den

Dem. No: ‘2_26 3[;.5 ’ Hebrdern, le Mohammedanische Studien, Abhandlungen zur arabi-

., 1950.3 2 ' 7 | schen Philologie, ecc.); ma l'ingrato lavoro d'ufficio, la incomprensio-

_ Tas. No: AR 0 ne e durezza sprezzante dell'ambiente che lo circondava, e talora la

vera persecuzione di cui fu fatto oggetto dai suoi stessi correligionari, -
resero quel lungo e centrale periodo della sua vita un vero martirio.
Nominato nel 1895 professore onorario (senza stipendio) alla Univer-

sita di Budapest, dové attendere ancora un decennio per diventare ef-
MADDE YAYIMLANDIKTAN fettivo, e libzrmsi dalla servitl verso la sua comunita pCosi il suo inse
SONRA GELEN DOXUMAN ’ |

gnamento come titolare durd appena un quindicennio.

A conforto ¢ sfogo d'una vicenda cosi travagliata, Goldziher a
partire dal 1890 tenne un intimo diario, per sé stesso e per i suoi due
figliuoli (uno ne perdé poi, tragicamente suicida a venti anni): alla
morte del figlio superstite nel 1955, questo diario passo a chi lo ha ora

integralmente pubblicato. A vantaggio o a danno della fama del suo

ROMA . autore? La domanda s'impone, per chi legga intero questo patetico e
ISTITUTO PER L'ORIENTE C. A. NALLINO penoso documento, che forse l'autore non avrebbe mai voluto reso,
1993

cosi nudo e crudo, di pubblico dominio. Nella sua maggior parte, €5s0

T~ 8 =
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~ .63 TRUPER, Henning. Dispersed personae:
subject-nratters of scholarly biography in
nineteenth-century oriental philology. Asiatische-
Studien. Etudes Asiatiques, 67 iv (2013)
: -pp. 1325-1360.  Draws on materials pertaining to
the lives of Ignaz Goldziher (1850-1921), Theodor
~ E,» ’ Naéldeke (1836-1930); and Ennio Littmann
(1875-1958).
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Dietrich jung & :
Islamic Studies and Religious Reform.
Ignaz Goldziher — A Crossroads of Judaism,

Christianity and Islam?

Abstracts: In light of the dichotomous representation of the relationship between‘f:ﬁ"ﬁ}

Islam and the West, the life and work of Ignaz Goldziher appears to be an utter
anachronism. By applying the methodologies of Protestant biblical criticism to
the study of Islamic traditions, the Hungarian scholar of Islam and secretary of
the liberal Jewish community in Budapest became a crossroads of Judaism, Chris-
tianity and Islam. Personally driven by a Jewish reform agenda, he became a
founding father of modern studies on Islam. The article analyzes the complex his-
torical and political context in which Goldziher developed the field of Islamic
studies. In order to understand the origin of modern images of Islam, the article
suggests putting the rise of the discipline of Islamic studies into the context of
nineteenth century movements of religious reform.

Keywords: Goldziher, Islamic studies, religious reform, biblical criticism,
intellectuals

Since the publication of Edward Said’s seminal book Orientalism in-1978; the~

formation of Islamic studies and its representations of Islam have predominantly
been discussed in the context of European colonialism. There is hardly any doubt
that the emergence of Islamic studies as a distinct academic discipline took place
within the coordinates of the asymmetric power relations of colonialism, which
certainly left their traces in the construction of Western representations of Islam.

1 I would like to thank G&tz Nordbruch, Umar Ryad and the other participants of the workshop
“Re-mapping divides and interactions: The Fusion of horizons in Middle Eastern-European intellec-
tual encounters” that took place in May 2010 at the University of Southern Denmark. The dis-
cussion at the workshop helped enormously to further develop my research for this article. I am
also grateful for the insightful comments of Catherine Schwerin and the two anonymous re-
viewers of Der Islam. Last but not least, I thank the Centre for Studies in Religion and Society at
the University of Victoria, Canada, where I wrote the final version of this article.
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Yet the preoccupation with imperialist politics also reduced the complexities that
characterized the emergence of Islamic studies. In taking up the life and work of
Ignaz Goldziher (1850-1921), this article aims to present a different perspective.?
More specifically, I will suggest that an adequate understanding of the origins of
modern Islamic studies must complement Said’s perspective with an analysis of
the nineteenth century quest for religious reform. Ignaz Goldziher provides us
with a paradigmatic example of precisely this relationship between the foun-
dation of modern Islamic studies and religious reform. Moreover, Goldziher rep-
resents a prime example of the role of Jewish scholars in the foundational phase
of Islamic studies and their attethpts to reconfigure the relationship among the
three monotheistic religions in light of European Christian hegemony.3

In discovering Islam as an independent field of academic research, Gold-
ziher’s pioneering work marks a turning peint in the disciplinary development of
Oriental studies.* Goldziher was a nodal point in linking nineteenth-century
Orientalism with the disciplines of comparative religion, Protestant theology and
modern Islamic studies. Applying the methods of historicist criticism to Islamic
traditions, Goldziher changed our understanding of Islamic history and laid the
foundations for the formation of Islamic studies as a modern academic discipline.
In doing so, Goldziher was a scholar of international stature. The Hungarian Jew
was a member of the Royal Asiatic Society in London, the Societé asiatique in
Paris, the Deutsche Morgenldndische Gesellschaft in Berlin and the Finno-Ugar-
ian Society in Helsingfors. In 1889, King Oscar II of Sweden awarded him with a
gold medal for his scholarly work at the Orientalist congress in Stockholm. Gold-
ziher held honorary memberships of the Academies of Science of Amsterdam,
Bavaria, Denmark and Prussia, and he was offered prestigious university chairs at
such universities as Cambridge, Heidelberg, Kénigsberg, Prague and Strashourg,

2 It should be mentioned that Ignaz Goldziher plays only a very marginal role in Orientalism.
Said refers to him only three times in a rather superficial way, see: Edward W. SAID, Orientalism,
New York, 1978, 18; 105; 209. However, to make it clear, this article does not attempt to discuss the
life and work of Goldziher in light of the ongoing “Said controversy”. For the position of this
author in this controversy, see Chapter 2, in: Dietrich JuNG: Orientalists, Islamists and the Global
Public Sphere. A Historical Genealogy of the Modern Essentialist Image of Islam, Sheffield, 2011.
3 Susannah HescHEL, Abraham Geiger and the Jewish Jesus, Chicago, 1998, 20-21.

4 Carl-Heinrigh BECKER, “Ignaz Goldziher”, Islamstudien. Vom Werden und Wesen der isla-
mischen Welt, Band II, Hildesheim, 1967; Ulrich HAARMAN,: “Die islamische Moderne bei den
deutschen Orientalisten”, Araber und Deutsche. Begegnungen in einem Jahrtausend, Friedrich H.
Kochwasser and Hans R. Roemer (ed.), Tiibingen und Basel, 1974; Richard HARTMANN “Ighaz
Goldziher”, Zeitschrift der Deutschen Morgenlindischen Gesellschaft 76, 1922, 285-290; Jacques
WAARDENBURG, L'islam dans le miroir de Uoccident. Comment quelques orientalistes occidentaux
se son penchés sur I'Islam et se sont formé une image de cette religion, Paris, 1962.
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Die Goldziher-Sammlung der Ungarischen Akademie der Wissenschaften.
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The Zahiris : their doctrine and their histo-

ry : a contribution to the history of islamic
theology / by lgnaz Goldziher ; translated and
edited by Wolfgang Behn. —- Leiden : E.J. Brill,
1871. — XVI, 227 p. ; 25 cm. - Traduccién de:
Die Zahiriten. — Bibliografia: p. [212]-216.
Indice.
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: Ignaz Goldziher. Ein Wort des Gedenkens. Berlin 1929. 7
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(Goldziher was a leading exponent of this great tradition
of Semitic philology during the golden age of its
development.) [Appendix by Istvan Ormos on
pp.138-142.] )
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197 ESS, Josefvan. Goldziherasa contemporary of Islamic
reform.  Goldziher memorial conference ... 2000,
Budapest ... Ed. Eva Apor and Istvén Ormos, Budapest:
Library of the Hungarian Academy of Sciences, 2005,
(Keleti Tanulmanyok Orjental Studies, 12), pp.37-50.

Colgithe

1020 STROHMAIER, Gotthard.  ‘Ulam al-awa'il and i
orthodoxy: a famous monograph of Goldziher revisited. éb A/ ’/;,; l i
Goldziher memorial conference ... 2000, Budapest ... (f’ 5
Ed. Eva Apor and Istvan Ormos. Budapest: Library of
the Hungarian Academy of Sciences, 2005, (Keleti £
Tanulmdnyok Oriental Studies, 12), pp.251-254.
{Reception of Greek philosophy and sciences in Islam.)

201 FODOR, Alexander. Goldziher and magic in Istam. W o7 he
Goldziher memorial conference ... 2000, Budapest ... -
Ed. Eva Apor and Istvan Ormos. Budapest: Library of 54y v
the Hungarian Academy of Sciences, 2005, (Keleti :
Tanulméanyok Oriental Studies, 12), pp.51-65. [With

particular emphasis on attimdgs pf Sufs.]
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- Ef"oz'q* personality and intellectual milieu of the young Ignaz
— AP Goldziher. Journal of the Roval Asiatic Sociery. 1990
ii. pp.225-266 {

oldz’i‘\l{éf", Ignaz, Islam, trans. by C. R. Barber

| George Allen and Unwin, 1967). and 8. M. Stein (London:

38 CONRAD.L.I The Near East study tour diary of Ignaz _
Goldziher. Journal of the Royal Asiatic Society. 1990 29

327 SCHEIBER, A. ' ‘Addenda to the
bibliography of Goldziher. Goldzihey
Mem Vol., 11, 1958, pp. z0g-214

and his oriental diarys -
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. ' Simon,yiR. Ignac Goldziher. His life and schdla’rs‘hip as ; o )
~reflected in his works and correspondence. 1986, (457 | ?f"‘: GorTery, S. D, Goldzlher as seen
: p) ey A SO Gr  OU T RS irough his letters, [In Hebrew, with
; * ISBN 904007561 5 cloth Gld. 180.—/US$ 90.— —Lual . 1-23 (Hebrew Section). EngTs
In this book, R. Simon acquaints us with ‘t‘he_lilx‘c slory,:evo]mion, o Sumunary, ppo437-433

~plans;” struggles and perseverance of -the eminent scholar,” Igndc ;
‘Goldziher, besides showing us:what'makes his work of scholarship so
: novel and timeless. Thisis.a.work to be recommended to every orien-
“talist, T P
Distributed in Hungary by the Library of the Hungarian Academy of
Science, Budapest. ‘ SO

[ English summary.] _Goldziher Mem. VoI, |
i
|
i

~
SIMON, Robert, Ignac Goldziher: His Life Got02/" e
and Scholarship as Reflected in His Words and +&#%,/q- ' Goldziher, 1. Die Zahiriten, ihre Lehrsystem und ihre Geschichte. Leipzig:
Correspondence, Leiden: E.J. Brill, 1986, ke 1884, ) » LeIpzig:
464pp. ;
SFRLS

| - g suetW E |
- " Goldziher, 4O sammelie Schriften. ed. J. DeSomogyl.
L ‘ . T Tntroduction to Islamic Theology and Law. trans. A. an

i’Modern Classics in Near Eastern Studies).

6 vols. Hildesheim 1967-73.
d R. Hamori. Princeton 1981
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GOLDZIHER, 1L Islamisme et parsisme.
~ATtEsoa—ter Congrés international d'histoire
des religions {1900), lére partie, pp. 119-147.

&  GOLDZIHER, I. Islamisme et parsisme. RHR
, £1~29. ' .

GOLDZIHHER, L Le monothéisme dans la vie
~TENgIEGSEdes musulmans. RHR 16 (1887),
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i COLDZIHER, I La sacrifice de la chevelure
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| QOLDZIHER, 1.  Muhammedanische Traditianen '
Tiber den Grabesort des Jasua. Zeitschrift des
Deutschen Paliistina-Vereins 2 (1}379}, 13-17.
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Bibliographie Ignaz Goldzihers (1850~1921)

,Das Gold Ihres Wissens und Ihres Wirkens ist von hoherem
Karat als das einer Medaille. Doch bin ich froh, Ihnen heute
diese zu iberreichen als Preis Threr geistvollen Bestrebungen
fiir die orientalischen Wissenschaften.”

Mit diesen Worten iiberreichte Konig Oskar II. von Schweden am
3. September 1889, anldflich des Stockholmer VIIL Internationalen
Orientalistenkongresses, Ignaz Goldziher eine der zwei dem Kongref
von ihm angebotenen Goldmedaillen. Diese Auszeichnung wurde ihm
auf Grund des Erscheinens des ersten Bandes seiner Mubammedanischen
Studien, Halle 1889, zuerkannt.

Der Generalsekretir des Stockholmer Orientalistenkongresses, Graf
Carlo Landberg, wiirdigte ihn in seiner Eréffnungsrede folgender-
maflen:

«Aimant outre mesure la langue arabe dont il a acquis une connaissance
peu commune, ayant pénéuré plus avant que pas un dans les secrets de
PIslam, M. Ignace Goldziher est en méme temps d’une modestie rare.
Vivant tranquillement dans la petite rue de Hollé-utcza 4 Budapest, il
nous envoie chef d’ceuvre sur chef d’oeuvre. Encore tout récemment, il
a publié un ouvrage aussi neuf que bien écrit sur les Arabes préisldmi-
ques. C’est & ce savant d’un immense mérite, 3 ce maitre dans les disci-
plines arabes que Sa Majesté le Roi a décerné la seconde médaille en
or ... Vous savez que jamais on n’a recours 3 sa science sans y trouver
des morceaux d’or le plus pur. Son caractére franc et dévoué, la bien-
veillance de sa critique lui est valu des amis dévoués non seulement dans
sa patrie hongroise, mais aussi dans tous les pays qui honorent la
science.»

Sein Leben

Der Stammbaum Ignaz Goldzibers reicht zuriick bis ins Ende des
16. Jahrhunderts, als seine aus Spanien stammenden Urahnen sich in

Hamburg niedergelassen und zur Goldschmiedekunst ndtige Goldfasern

und -gespinste gezogen hatten — das erkldrt den Familiennamen Gold-
zieher, Unter den Vorfahren seiner Familie miitterlicherseits finden sich
Heinrich Heine und Felix Mendelssohn-Bartholdy. Aus Haniburg war
1735 Moses Goldzieher ‘nach Ungarn iibergesiedelt, wo er sich in

o
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14 The Beginnings of Oriental Studies

schichte des QorAns” to hand. From the phﬂologicj:al aspect Noldeke's
essay “On the Language of the Koran” in “Neue Beitrdge zur semiti-
schen Sprachwissenschaft” (1910) provides a valuable complement to
his work. It includes sections on “The Koran and the ‘Arabija”, “Styli-
stic and Syntactical Idiosyncrasies of the Language of the Koran™ and
“Foreign Words Used Arbitrarily or Uncomprehendmgly in the Koran”.

Jurius WeLLHAUSEN (1844—1918) had already made a name for
himself as an Old Testament specialist with his cnthue of the Penta-
teuch when he started to apply his historical mterest and scholastic
energies to the early Islam world and ancient Arabia. With his “Muham-

%, med in Medina, that is Vakidi’s Kitdb al-Maghazi in a Shortened Ger-

.~ man Form” (1882), he brought to the notice of scholars an important
work of which only a third had been edited by A. von Kremer—and
that unsuccessfully. This masterly “Shortened Form” will also be put

in a reliable edition.

Wellhausen's characteristic method, a harmomous combination of
source analysis and criticism with a first-rate hlstoncal synthesis, was
not manifest until further works had appeared: these were “Relics of
Arabic Paganism” (1887, 2nd ed. 1897), together \with a reconstruct-
ion of Ibn al-Kalbi’s “Kitdb al-Asnim”, “Pre-IsIam Medina”, “Mu-
hammed’s Constitution of Medina”, “Writings of and Missions to Mu-
hammed” (1889) and “Prolegomena io the Earhes]t History of Islam”
(1899). In the Géottingen Academy essay “The Religious-Political
Opposition Parties in Early Islam” (1901) we ar‘e presented with an
especially vivid picture of the Harigites, those early Islam fanatics of
the most radical democracy, who appear to us as bloth terrible and ad-
mirable. It is almost as.if Wellhausen had known them personally
and sympathised with their cause. But every"thmg is derived from the
source-material and reconstructed by a keen mind.

The book “The Arab Empire and its Fall” (1902) is a monumental
achievement from both a scientific and artistic pom‘t of view. Basedon a
critical source-analysis of the relevant sections of Tabari’s Annals, this
is an unusually thrilling portrayal of the political hJstory of Islam up to
the fall of the Omayyad dynasty. If nothing else‘had issued from his
pen, this one book would be enough for us to call h1m the most important
historian ever to write about the history of Z[slamJ As C. H. Becker so
truly remarked in an obituary notice, Wellhausen did not approach his
material with preformed questions. He let the que]stmns arise from the

sources themselves. Above all he regarded the source-material as a whole.

to great use in the future, although the complete text is now available

The Institution of an Independent School of Islam Studies 15

And it was for this very reason that he occupied a sovereign position in
relation to the bulk of the specialised literature of the subject. Feeling
that everything had to be started afresh from the bottom upwards, he
felt no necessity to take all this literature into account and wrangle with it.
Naturally! even Wellhausen did not always have the last word. His
criticism of native accounts on the practice of taxation has recently
been taken to task, with justification. But ‘“The Arab Empire and its
Tall” remains, even if there is proof of further failings, a masterpiece.

The Institution of an Independent School of Islam Studies under Martin
Hartmann and Carl Heinvich Becker

In atternpting to assess the achievements of German Oriental studies
since Theodor Néldeke, one is constantly reminded of the fact that the
German scholars who have been active in this field have never worked
independently, something they have in common with those of other
nations. Oriental studies are an international, European affair. So it
would be wrong to single out the German contribution from the context
of international relations and ties. It is no more than a contribution,
however high the quality of that contribution may be. Through our
studies, my German colleagues and I belong to a great community on
which we know we are dependent. In view of the comprehensive and-
manifold aspects of the province of research represented by Oriental
studies, the available specialists are comparatively few in number. So,
if only for this reason, we all have to work together and, where possible,
avoid duplicating work in the interest of economy. Consequently the
individual Orientalist will often maintain closer ties with colleagues
abroad than with those in his own country and is thankfully aware of
the academic progress which can be attained through this exchange.
This should be borne in mind if two non-German names are mentioned
here as Oriental scholars: those of Ignaz Goldziher and Christian Snouck
Hurgronje. Both have had a lasting influence on the continuing develop- .
ment of Oriental studies in Germany and this historical review would
not be complete without them.

W(BSO——EZD was a Hungarian Jew who applied
himself to the whole range of Islamic studies after studying in Berlin
and Leipzig, where he graduated under Fleischer. His critical investi-
gations were mainly devoted to the history of Islamic law and the origin
and development of Hadit. In his book “The Zahirites. Their System

M_g o} Prablc and sl ot Gecmad
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104 ‘BABYLONIAN GRAMMAR

vocabulary are absent altogether or highly restricted and, while there are
dangers in drawing generalities out of any restricted database, this has the
effect of increasing one’s consciousness of the negative as well as thg:; positive
characteristics that go towards defining a literary style. One is encouraged
to savour and be more appreciative of its peculiarities, not as mere
“irregularities’. One can hope that others will be encouraged to|proceed

along the path pursued by this study.
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THE NEAR EAST STUDY TOUR DIARY OF
IGNAZ GOLDZIHER*

By LAwRreNCE I. CONRAD

Ignaz Goldziher (1850-1921) is generally acknowledged as the scholar
whose work to a great extent laid the modern foundations for the study in
the West of the history, culture, and religion of Islam. Issues of considerable
significance are thus posed by questions concerning the individual responsible
for this seminal scholarship, including, for example, such matters as his
personal background, the influences that directed the course of his intellectual
development, and the perspective from which he viewed the discipline he did
so much to create and to which he dedicated his life.! Fortunately, much
material relevant to the investigation of these topics survives. In addition to
Goldziher’s vast scholarly corpus,® important collections of his corre-

* This study’s primary point of reference is Raphael Patai’s Ignaz Gold=iher and His Oriental
Diary: A Translation and Psychological Portrait (Detroit, Wayne State University Press, [987).
I'am grateful to Dr Jerry Schwarzbard, Reference Librarian in charge of Special Collections at
the Jewish Theological Seminary (New York), for facilitating my work on the original
manuscript of the diary, Keleti Naplém (Small Collections, Box 1), and 10 Dr Laszlé Térok of
the Hungarian Academy of Sciences for providing me with photocopies of several of Goldziher's
now rare early Hungarian works.

! The most useful introduction to Goldziher is Rébert Simon’s recent and important work,
Igndc Goldziher : His Life and Scholarship as Reflected in His Works and Correspondence (Leiden
and Budapest, 1986), pp. 11-156. Also important are Johann Fiick, Die arabischen Studien in
Europa bis in den Anfang des 20. Jahrhunderts (Leipzig, 1955), pp. 226-31; Jean-Jacques
Waardenburg, L'Islam dans le miroir de I'occident, 3rd revised edition (Paris and The Hague,
1962), index ; and the personal accounts listed by Alexander Scheiber in his edition of Goldziher's
Tagebuch (Leiden, 1978), pp. 329-30, in particular Julius Németh * Goldzihers Jugend”, Acra
orientalia, | (1950-1), pp. 7-25. The scanty atiention paid to Goldziher in the critique of
Orientalism, despite his well-known importance, is most striking in Edward Suid, Orfentatism
{London, 1978). This is a serious problem, since, to cite but one example, Goldziher's career fRatly
contradicts one of Said’s most important conclusicns ~ that in Orientalism there was, so far as
the conceptualization of “Islam™ and *the Orient” was concerned, nothing new after the
theories of Renan. Goldziher, however, sharply attacked Renan and repeatedly sought to
disprove his Aryan/Semitic formulations. See Lawrence 1. Conrad, “The pilgrim from Pest:
Goldziher's study trip to the Near East (1873~74) ", in Golden Roads: Migration, Pilgrimage and
Travel in Medieval and Modern Islam, edited by lan Richard Netton, forthcoming.

? For a bibliography, see Bernard Heller, Biblfographie des oeuvres de Ignace Gold=iher (Paris,

. 1927), listing 592 items. Alexander Scheiber on several occasions added items missed by Heller
and new printings, editions, and translations of his works (for a total of 807 items); see his * A
supplementary bibliography of the literary work of Ignace Goldziher”, in Ignace Goldzih
Memorial Volume, 1, edited by Samuel Léwinger and Joseph de Somogyi (BUWW%
419-29; idem, -~ Addenda to the Bibliography of Goldziher”, Ignace Goldziher Memorial
Volume, 11, edited by Joseph de Somogyi (Jerusalem, 1958), pp. J09-14; also Scheiber's
additions i his edition of Goldziher’s Tagebuch, pp. 331-4. Goldziher's Gesanimelte Schriften,
edited by Joseph de Somogyi (Hildesheim, 1967-73), contains most of his scholarly articles in
major European languages. Nevertheless, much of importance has been left out, including all of
his book reviews {often full of valuable insights), essays that Somogyi apparently considered

C:
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JGNAZ GOLDZIHER ON ALSUYUTI
A Translation of his Article of 1871, with Additional Notes

Goldziher's article *Zur Charakteristik Gelil ud-Din us-Sujtti’s
und seiner literarischen Thitigkeit” was originally published in the
Sitzungsberichte der Philosophisch-Historischen Klagse der Kaiserlichen
Akademie der Wissenschafien (Wicn), LXIX (1871), 7.28. In 1978
I needed an sccurate translation in connection with some research
I was engaged in on the idea of tajdid in West Africa. A colleague
of mine, Mr. Michael Barry (then of the Department of Modern
Languages, University of Ghans), kindly offered to prepare such a
translation for me.

Since the journal in which Goldziher published the article is now
somewhat hard to come by, especially outside of the larger European
libraries, and since his German style is not so readily understood in
these days, it occurred to me that this translation might usefully be
made available to 8 wider sudience. To prepare it for publication
I therefore retranslated from the original Arabic all the passages
which Goldziher had translated into German and those which had
only been printed in Arabic in the article. I considered this essential
in the interests of greater accuracy and also to avoid the costly
exercise of any Arabic typesetting.

To Goldziher's original footnotes I then added a number of my
own and expanded and updated some of his references, All additions
of my own are placed within square brackets [ ]. All translations of
mine from the Arabic are followed by my initials [J.0.H.]. The only
other changes are purely formal : addition of corresponding Christian
dates where these were not given and the removal of some matter
in footnotes (chiefly long textusl quotations) to the body of the text.
For ecase of reference, the original pagination is inserted within
diagonal lines in the text. [J.0.H.]

{7/ Our knowledge of al-Suyiti's life and literary activity is hased

79

IGNAZ GOLDZIHER ON AL-SUYOT! 81

cursory glance, purport to have no other end than the elucidation
of the subject set down on the title page, but which, on closer
examination, prove to be nothing other than polemieal works whose
sole purpose is to serve ns an exaggerated advertisement for their
uuthor and as instruction to his contemporaries in his unsurpassed
and unsurpassable greatness and erudition. T became ac quainted
with the lessor trentises I have mentioned in the Miscellaneous Codex
474 (Warner) in the Library of the University of Leiden, which was
made accessible to me through the kindness of Professor De Gogje,
to whom I am permanently indebted.

1. There is an ancient Tradition traced back to Mubammad : “God
sends at the ‘head’ of each century (‘ald sa's al-mi’e) & man from
among the people of my House who will explain to them that which
concerns their religion [J.0.H.].” The scholars have explained this
saying to the effect that at the beginning of each century there will
be a scholar of superior quality who will renew and regenerate for his
contemporaries who are living in ignorance the theological knowledge
that is falling into oblivion. He will be  regenerator of Ialamic knowl-
edge (or, as they called him, a “renewer” —mujaddid), Most scholars
are in agreement that the death, rather than the birth, of the
regenerator must fall at the beginning of the century in question /9/
soon after the voz populi has discerned in him the mujaddid.

The mujaddid was to be recognized not through a majority of
votes in authoritative circles; rather he would owe this distinction
to his popularity and, as we have noted, to the voz popult, on which

no influence could generally have been exerted and certainly, in

most cases, not until after the death of the person recognized as the
regenerator would there arisc a general manifestation of this.s The
first of the mujaddidin was the pious caliph *Umar b. ‘Abd al-'Aziz,
while the famous imim al-Shafi'i is acknowledged indisputably as
the second resuscitator of Islam. They both satisfied the condition
expressed in the saying mentioned above, namely, that the mujaddid
should always be descended from “the people of the House of
Muhammad.” + From the fourth century onwards, with the third
regenerator, the preeminent men of the century do bowever also
cease to belong to the House of Muhammad and for lack of genuine

¢ Badr al-Din {Ibn] al-Ahdal states with reference to the manner of recognizing
the mujaddid : “Know that the recognition of the mujaddid only comes about through
the majority of contemporary scholars considering that the qualitics are united in
him and of the bencfit which is derived from his learning.™

& The former only in the very broadest sense for, as an Umayyad, he shares with
the Prophet only the fact of their belonging to the tribe of Quraysh.

J:\ ek ad o C&SU\/L\T 1> po sd\',\ALé;,
The Puslin Wodd, <. 6§ (5.2), 5.73-33,1574(n8.9)
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THE DERVISH’S DISCIPLE: ON THE PERSONALITY
AND INTELLECTUAL MILIEU OF THE YOUNG IGNAZ
GOLDZIHER

By LAWRENCE 1. CONRAD

When the Tagebuch of Ignaz Goldziher (1850-1921) was published in
1978, it was widely expected that the work would prove to be a mine of
information on the life and career of its celebrated author. What was not
expected was that so much of this information should consist of bitter

~ criticism and empassioned invective directed against leading personalities in
the social and intellectual circles of Budapest and Hungary, particularly in

the Jewish community of which Goldziher himself was a leading member.
The contrast between the image of the dispassionate and meticulous
researcher presented to the public in so many of Goldziher’s seminal studies
on the religion and culture of Islam, and that of the outraged and sorrowing
diarist manifest in the Tagebuch, was most striking. As Watt aptly put it:

Goldziher’s apparently effortless mastery of his subject and the even tenor
of his scholarly expositions suggest a placid existence in the groves of
academe. The publication of this Tagebuch shows such a suggestion to be
completely erroneous. All these works of serene and profound scholarship
came from one who was for over thirty years engaged in an intense
spiritual struggle against forces which made his daily life almost intolerable
and threatened to destroy all his confidence in himself.?

While diaries can be expected to reveal more of their author’s personality and
private feelings than other works openly laid before the public, Goldziher’s
Tagebuch not only brought to light a man of unanticipated emotional
extremes, but also raised important questions about his personality, the
social and intellectual scene in which he had to work in Budapest, and the
charges he makes against a broad range of personalities in Budapest and
Hungary in general. To scholars of Middle East history and Islamic studies,
these matters are of central importance since their focus of attention is the
individual generally regarded as the founder of the modern academic study
in the West of the history, culture, and religion of Islam. The formulations
of Goldziher remain to this day the basic underpinnings of the field, and it
is a matter of very considerable importance to consider — not least of all in
light of the recent controversy revolving around the critique of Orientalism
! Ignaz Goldziher, Tagebuch, edited by Alexander Scheiber (Leiden: E. I. Brill, 1978).

* W. Montgomery Watt, * The prisoner of Budapest™ (his review of Scheiber's edition of the
Tagebuch), Times Literary Supplement, 8 September 1978, p. 998.
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IGNACE GOLDZIHER’IN TABERi’DEN AKTARIMDA
"BULUNARAK BAZI KIRAATLERI TENKIDIi VE
' MESELENIN ARKA PLANI

Yrd. Dog. Dr. Abdiilmecit OKCU"

OZET

Bir kistm miistesrikler, kirdat konusunu Kur'an’da bir eksiklik
olarak gormiis ve bunu daima tenkit etmiglerdir. Bunlardan biri de,
Ignace Goldziher 'dir.

Goldziher, bazi tenkitlerinde dzellikle Taberi'yi referans
gostermektedir. Buna Yusuf (12)-110 ve ffl-i Imrédn (3)-161 ayetlerini
misal verebiliriz. Mezkiir ayetleri ele aldigimizda Goldziher 'in yaptig
aktarimlarin eksik ve biraz da yanli oldugu kanaatine vardik Bu
vesileyle konunun arka planini incelemeye ¢alistik.

Anahtar Kelimeler: Taberi, Kur'an, Peygamber, Miistesrik,
Ayet, Kirdat, Sahih, Megshiir, Sazz.

ABSTRACT

Criticism of Ignace Goldziher about Some Quranic Recites
that Had Been Quoted from Taberi’s Commentary and tlie
Background of the Matter

Some orientalists had seen “the Qiraat, that is recital of the
Qur'an, as a defect in the Qur’an and criticized it always. One of
them is Ignace Goldziher.

Mr. Goldziher had referred to Taberi in his some critics. We
may give examples some verses of the Qur 'an like Yusuf/110 and Al-i
Imran/161. When we examined these verses, we have seen that Mr.
Goldziher’s quotations from Taberi are deficient and partial.So We
have exerted on studying the background of the matter.

* Atatitrk Universitesi ilahiyat Fakiiltesi Tefsir Anabilim Dabh.

137
MABBE ¢ AYIMLANDIKTAN

SONRL SELEN HoEiMAN



ROBERT SIMON

IGNAC GOLDZIHER

His Life and Scholarship
as Reflected in his Works and Correspondence

M|A $

1826 % .
, €] R
1986 S
Library of the H'ﬁhgarian_‘ Academy of Sciencés
Budapest

E.J. Brill — Leiden



. ROBERT SIMON

IGNAC GOLDZIHER

His Life and Scholarship
as Reflected in his Works and Correspondence

Tirkiye Diyanet Vakf
istam Aragtirmalan Merkezi
Kiitiiphancai

 Dem. No: j_,”9~:243.'l

Tas. No:

M|A

1826

Library of the Hungarian Academy of Sciences
; Budapest

E.J. Brill — Leiden



Edited by 3(0- L /Gcolft&.

T AN Z\CHARD NETTON DN 2520).
GOLDEN /ZOF-}DS

THE PILGRIM FROM PEST 11

A qrcr-)ﬂlon Pr c;ro‘/yw;;—e cmcl Tf“\f i /derjl@.erVa
1 ; 7

omck Modern Telum 7333 ,s.J10-159.

THE PILGRIM FROM PEST: GOLDZIHER’S
STUDY TOUR TO THE NEAR EAST (1873—1874)

Lawrence I. Conrad

On the morning of 15th September 1873 the Danube embankment at
Pest witnessed what must have been a familiar sight for the times: a tall,
rather awkward-looking young man with seven battered suitcases in
tow bidding his tearful farewells to family and friends. But to the
nascent European discipline of Oriental studies this particular leave-
taking was one of great importance, for the young man the steamer
Albrecht carried away as it disappeared downstream was nonc other
than Ignaz Goldziher (AD 1850-1921), eventually to be acclaimed the
founder of the modern discipline of Arab-Islamic studies in the West,
but then a 23-year-old Privatdozent at the University of Pest.! Charged
by the Ministry of Religion and Education with the task of learning the
colloquial Arabic dialects of Egypt and the Levant and the formal
diplomatic usage of the consulates, and by the Hungarian Academy of
Sciences with the purchase of Arabic books for its l:brary, he was
setting out on the first leg of a journey that was to give him six months
of personal experience in the Arab world.

That Goldziher made such a study tour is common knowledge, and
the journey routinely figures in biographical and other notices on him.?
At the same time, however, these accounts tend to reduce the tour to the
fact that in AD 1874 Goldziher became the first Western scholar to be
admitted to study at al-Azhar; and the importance of these six months,
if considered at all, is customarily envisaged in very vague terms,
These considerations alone would be sufficient to justify a new
assessment, but there are additional factors which call for a reevalua-
tion of this episode in Goldziher’s personal life and professional career.

First, it must be borne in mind that the intellectual persona that
Goldziher presented to his Orientalist colleagues in Europe gencrally
was very different from that displayed to his countrymen in Hungary,
and that he deliberately created and maintained this disparity simply by
shifting between German and Hungarian in his writing. The former
language was of course the paramount vehicle for Onentahst
scholarship at the time, as well as the language in which Goldziher had
received most of his education, and it was in German that he wroteho

110

address his Orientalist colleagues. Certain subjects, however, he
reserved either largely or entirely for discussion in Hungarian. These
included not only popular topics and those for which a predominantly
(or exclusively) Hungarian audience might have been anticipated, but
also essays and monographs on such themes-as Jewish reform,
comparative religion, current affairs in the Arab world, and in general,
anything in which he planned to express his personal opinions on the
priorities of his field, its shortcomings and potentials, and its relevance
to the concerns of the modern world.? Hungarian, however, was known
to none of Goldziher’s foreign colleagues, and writing in this language
on a particular issue effectively guaranteed his anonymity on such
matters everywhere else in Europe As Theodor Néldeke (AD 1836~
1930) once wrote to him concerning an invitation Goldziher had just
received to take up a chair at Prague:

I would be very glad if you go to Prague, if the terms are acceptable. And as for
the fact that you would not be able to write in Hungarian - so much the better!
You are not a popular teacher, and what is the point of writing in a language
that nobody does, or will, understand outside Hungary?*

We shall return to this tactic later; for present concerns it will suffice
to note that the image promoted by Goldziher’s German works — that of

+ -id@-staid disengaged historian of mediaeval Islam - disintegrates when his

Hungarian scholarship is also taken into account, and that it is largely
through this latter work that the true significance of his study tour
emerges to view.

" Secondly, Goldziher was a commitied diarist and dedicated corres-
pondent;’ dnd over the years, especially in the past two decades, much
important material relevant to his study tour has been published. The
diary he kept on the journey, Keleti Naplom (My Oriental Diary), has
recently been published in English translation by Raphael Patai;® his
Tagebuch, begun in AD 1890, opens with his memoirs of the first forty
years of his life, including much important information on his journey;’
and his experiences at al-Azhar are discussed in detail in two studies
based on his Arabisches Notizbuch, a now-lost notebook in which he
kept notes and data not amenable to presentation in a diary.® While
away he sent reports on various subjects back to Europe,? and upon his
return he submitted a final report to the Hungarian Academy of
Sciences.!® Viewed as a whole, this material offers a very clear picture
of Goldziher's study tour — where he went, what he saw and did, the
people he met. But in addition, it offers some crucial insights into his
early career and the factors that influenced his intellectual formation as
a Hungarian Jewish intellectual and a European Orientalist. Viewed in
terms of this book, it illustrates quite clearly the decisive role that this
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Il est ainsi possible de dire que la poésic arabe est monorythimique,
le rythme dominant étant le rythme ascendant caractérisé par le
noyau indivisible watid magma< (v =).

M. Weil indique dans son ouvrage la fréquence des douze métres
rencontrés dans les poémes archaiques, la premic¢re place revenant
au fawil composé de Stammfuss (pieds dans lesquels le rythme
ascendant s’exerce avec le plus de force). .

1l ne faut pas perdre de vue dans tout ce qui précede que le
poéte, quand il compose, agit en artiste, sans chercher a se con-
former  un schéma. Les cercles haliliens sont seulement des figures
théoriques construites 4 la suite d’observations faites en entendant
réciter des vers. Si Halil avait eu & sa disposition les notions de
syllabes, quantités syllabiques, accent rythmique et les termes
pour les exprimer, il ne se serait vraisemblablement pas trouvé dans
la nécessité de tracer ces cercles pour indiquer la position de I'ictus.
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VI
LE SABBAT SELON L'ISLAM !

1. v 'HisTOIRE de lo Création du monde, dans le Coran, suit, non
pas certes dans les détails, mais en général, le récit biblique.
En tous cas, le monde y a été créé en six jours (dans Cor. XLI, 8, et
XI, g en 4 -+ 2 jours). Le contenu et la série des travaux ne con-
cordent pas dans les divers passages du Livre Saint, ni entre eux,
ni avec la Genése. Bien qu'il y ait des réminiscences bibliques, en
ce qui concerne lu eréation de Phomme (XXXIL 6), le Coran ne
dit pas qu'elle ait acheve, le sixicne jour, Pwuvre de la Création;
par contre, il y est insisté sur la création des montagnes en quatre
passages, preuve que Mubamimad n'a pas été seuleinent influencé
par le Pentateuque. ‘
Mubammad a grand soin d’éviter de dire que Dieu s’est ensuite
reposé, et il semble qu'il L'ait fait, ayant pleine conscience de son
opposition au récit juil. Il n’a pas admis dans son systeme le jour
de repos juif, en tant que commémoration de la Création. Ce sabbat
a ¢té imposé @ ceux [Juils et Chrétiens] qui, & ce sujet, sont en
désaccord » (XVI, 125), ce qui est, d'ailleurs, contraire a son
point de vue (examiné ci-dessous) selon lequel le sabbat n’a été
imposé qu'aux Juils, mais ici il w'a voulu que prendre parti du
point de vue négatil et souligner les désaccords entre ceux qui
'observent.
Le jour de féte est done placé par lui, pour les croyants, au sixieme
jour, devenu le jour de lu réunion (al-gumue‘a) qui a perdu son
~anéien nom d'al-‘ariba, lequel le mettait en rapport avec le sabbat,
en tant que «veille » de celui-ci. 1l est difficile de dire a quoi corres-
pondent réellement les autres noms que, dit-on, Uon aurait attribué
au vendredi, en particalier yawm al-mazid et harba.

1. D, Kavurmasy, Gedenkbuck, Brestau, 1g9o0, pp. 86 sqq.
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“DE LA COUTUME DES REUNIONS DITES MAUYA EN ISLAM -

1. U cours des temps, lus coutumes rituelles se sont em'i.(:lllics
en Islim; la tendance a honorer le Prophéte, qui, & origine,

n’était Poccasion d'aucun culte, y est pour beaucoup. Au d'ébut
d'ailleurs, ces tendances ont ¢té combattues par les théologiens,

—

-
-

-~ \'\ej qui estimaient le rituel délinitivement arrété dans toutes ses
s4parties, mais ils ont da céder devant I'usage populmre nouveau

et le considérer comme bid‘a hasana, en vertu du principe : « Ce
que les Musulmans trouvent bon, est bon aux yeux d’ Alldhy ; ils
se bornérent & combattre seulement les exces de telles tendances

Une histoire du rituel musulman devrait porter une attentmn
toute particuliére au développement de ces innovations et iltll}\’.
résistances "qu'il a rencontrées. C'est, par exemple, le cas pour
le Muawlid al-Nabi, et les cérémonies célébrées jusque dans les
mosquées, 4 1'occ ision de la la \'/uf._a_[-m”a 26, ol il faut peut-étre
voir la transformation d'une f{éte nocturne non-musulmane. .

Cet usage s'observe dans les régions orientales de Vllslam ; il est
inconnu au Magrib. Sans doute, cette cérémonie n’a-t-elle pas
pour origine le désir d’honorer lo l’zupluf.te, s glle g'est, en
quelque sorte, noude & lui & plusieurs pmnts‘ de vue. \

La nuit du premier Vendredi de Ragab, qui présente des traces
paiennes de nuit sacrée, la population se livre dans les mosquées
écluirées A cet effet, & des pritres (saldl al-ragd’th) ; celles-ci snut
extra-canoniques et se distinguent des pricres or duhgmb ])d.l, fm’c
accumulation et répétition de textes coraniuies, ou antres, récilés
3 Tintérieur des rekatil @l sourate [flas est rép(‘l("c. douze
fois, une formule Jde bénddiction pour le l’mphi‘tc‘”u fois, ele.
Selun la croyance populaire, on associe la conceplion du Prop heéte

* Un Inder analytique paraitra prochainement dans dralica.
1. WZKM, 1g9ox, T. XV, pp. 33 el s

N
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A I cllebration de cetle efrémonia culliwelle. On dit qu'elle a été
organisée a l'instigation d'un cheikh sifi mekkois mort en 414.
De séveres théologiens Tont, dis le début, condannée 4 titre de
bid‘a makritha, surtout parce qu'elle est célébrée 4 la maosrjuée,
sans quoi ils 'auraient pu tolérer. Enumération des noms de divers -
théologiens, hanbalites entre aulres, qui s'y sont opposds ; cepen-
dant que Gazill @ opiné en sens contraire.

La dévotion & Uendroit du Prophete s'est également manifestée
autrement que par des cérémonies nouvelles, extra- -canoniques, &

savoir par des modifications dans Ly liturgie traditionnelle, La
ph]s ancienne de celle-ei est Vintroduction du tedahhud dans la
pricre. Plusicurs siceles plus tard, addn o été dgalement modifié :
c'est & ln fin du VILIe siccle de Uhégire que, a l'instigation du chef
de la police du Caire, poussé probablement par d(s derviches
enthousiastes, des salawdl en I'honneur du Prophéte furent ajoutées
le Vendrcl lors de appel 4 la Pricre de la Nuit. Cet usage ne
cessa de s tuuln, et les protestations des savants furent impuis-

santes & faire supprimer cette innovation populaire.

2. Deax siceles apres cette nodification de Padan, les Siifis
égyptiens  s'cflorcérent & nouveau  d'instituer une cérémonie
destinde & honorer e Prophéte. 11 s'agit d'autres salawadf, auxquelles
on procede en conmnun ;un hadil, Jde dite sans doute assez récente,
y fait allusion ot a ponr but de justifier et de recomuunder des
mstitutions et des points de vae combatius par des pf'rwnnc:
faisunt autorité. Les Siifis firent méme courir le bruit qu’un des
adversaires les plus décidés de cette innovation avait vu le Pro-
phete lui apparaitre en réve pour lui dire qu'il approuvait cette
nouvelle coutume picuse.

Clest fe cheikh Niir al-din al-Saind, madtre du célébre al-Safrind,
qui conunenga @ tenir des réunions de priere en Phonneur du
Prophete & Tanta. En raison di succes qu’il obtint, il les intro-
duisit aussi a al-Azhar au Caire, duns lunnit qui précede le Vendredi,
apres la Pricre de Ta Nuit. Elles se répandirent rapidement, au-dela
méne des fronticres de T'Egyvpte.

On donna & ces pieuses réunions Ie nom de mafiya, en raison de
ce qulil sTagit de e vivifier » cette niit, IExemples d'autres réimions
religicuses pour lesquelles 1e inene mot est employé ; mais, depuis
Vinstauration de ko eérémonie en question, ce ternie est spécindement
appliqué aux mafives en Phonnenr d
awrdd ¢t des adhdr

u Prophéte, & distinguer des
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LA kionya SELON LA LOL MUSULMANE

. SELON un fexte publi¢ par Wellluusen, <Ciaar it clianger Iu
’ ]- kunya d’al-Mugira AbT “Isii, en Ab@i ‘Abd Alah. “Umnar a
souvent appliqué cette politique de changeinent de nom: il avait
\@d\ o - Q»L" A ci A . méme eu l'idée de wmodifier les nowns de tous les musulmans, en
NI N\e’\ e SRuous poxEmnaasit: leur donnimt cenx de Prophétes. Cavait &G déjia Phabitude de
: PEnvoy¢ de Dicu que de changer les noms rappelint le paganisnie,
i ou ayant une signification de swuvads wugure.

2. Les clangements de nows opérés par Mubmunmad ont tous
porte sur le nonv mcéime (fsm), non sur la oy, ce qui s'explique,
parce que cette patic de T dénomination dépend d'un état de
choses donné, & savoir le nom des fils, ou des lilles, Ce qui, dit-on,
incita “Umar 4 modifier le nom d'Abii Isa, ¢’est le fait que « Jésus
w'a pas de pere », mais il n'est pas Ctabli qu'il ait eu réellement des
scrupules si poussés, louchaut cette objection théologique. En
réalite, Tadite Aunya aoexisté S toutes Cpoques en Islin, dans des
milieax spécifiquement orthodoxes, ainsi chiez les princes ‘Abba-
sides ; et c'est le cas pour le célebre traditionniste al-Tirmidi.
Cest donc encore un excellent exemple des desiderata théoriques de
vieux théologiens qui w'ont, pas plus iei quailleurs, réussi i fajre
triompher dans Iu vie pratique leurs points de vue abstraits,

Celte opposition entre leurs désirs ol la réalité toucha  ceux
des Docteurs de la Loi, qui représentaient o tendance 4 trouver
des justifications & 'usage par eux bliunt. Ainsi, un auteur du

1. ZDMG, e L dgr, pp. 250-200

Aranea Vi o




& e n.nl“A‘

+ LaReyuesARABICA.-organa desfarabisants;franais/ largeiméntiou
" Ia collaboration'exfricure, paralt trois fois.par,an (janvier, maj, septembre)y
Elle publie.des études,; des documents et des notes sur la langue, la littérature,3!

I'histoire" et la civilisation. du’mondd- arabe,; ainsi que sur’ Iinfluence’de. Ia

N b

culturé arabe sur:latculture occidentsle; un bulletin critique}, une chronique;

.du'inonde“"ara.h:.sa.n’g ',\‘ "fgg";j.{‘f i Ay 'g.g.';aiq’ ST .q '
- S i
. footdaed 5 -:‘ ! 8

bt < 3o "
LACHAR et D Sou:
MM R BRUNSCHY

"yendre comple, ainsi que la correspondance conceynant la védactio
(manyscrils e dprewves), doivent éire, adressdsi & lg Vol
R C I I S i F i

RN T 1

t

, PARIS
\ '~.‘-“r-;‘! !

' Les abonnementsfont regus par MM, Ej.fBRILL, LEIDEN (Hollande);

é&diteurs A"ARABICA ;(compte: postal 13921),-et par o Librairie Orientale %,
et Américaine G P, MAISONNEUVE (Max BESSON, 'successeur), 198, boulevard
Saint-Germaini PARIS, 7% (compte postal, Paris’ 1372491), dépositaire pour

4 R e ! i S

BT A P

Gk l
¥

L2 ot T
Blachére), p. 90. = -

M | grands invention de Pécriture ef

Conzn;Laigrande ipvent 4y
. H Pénis, -Liarabt diafsttal plgirien st sakarien (R.Blachére)ipy-ori= Hi.Weng,
% Supplement] umigrabischen Wortsrbuch [ir ;die, Schriflsprache. der: Gegonwart (Ry:

jalectals aw Liban (P

-ABprisNour,’ Etudssur:la-podsid dialectals o ;
)y-P- 93. ~ D; Masgon)

2" | % Masnon); pagiiA= R .gmir,'ﬁyml;atikdg‘Is'lm‘niéf(hqpo :
¢t da révdiation judéo-chydiisnne, diudes dampardes ( éil?lacbé.{.?r?- 98- %
'-;?dp&ﬁh,”‘l%.‘f‘!i",",‘"d% Staalssekr vk X Abdlis {aLGahiiyar

4 von|

: Finasyadenseil, (D.” Sourdel), "pliyst Lié statu
Tides ' insiing en’ pays d'Islam’ (D.:Sourdel),: piio8) ERDUN,
! criptions ayabes ‘de’ Marrakech ‘(J:"Sourdel-jrhbnune)tfs‘y.i B GIFWIRT;  Ins-
' criptions “mobflidres-de P'Egyple musulmane | {:’ Sourdel-Thomine)," p. - 99. =
“ RW, {Haumron, Khirbat al-Majjar) An Arebian Mansion in the Jordan Valley,
+ with-a contribution by O.- GHABAR (J. ‘Sourdel-Thomine), p. 100, ~, Crénica
." arqusoldgica ‘de la Espafld’ musulmana ‘(J." Sourdel-Thomine),” p.-103." A la:
. mémoire ds Vacaddmicien 1."J. Kratkouskij.. Recueil d*articles (M. Canard), p.'104.;

— Abstracta’ Islamica, cahier 11, 1958 (R, Blachére),| p. 109:: =~ Encyclopédie de "

VIslam, nouvells édition (Badw-al-Bard® b, *dsib) (D. Sourgel), p. 110, =~ P. Ku; <
-, N1rz8cH, Fihris al-mahinfdt al-musawwara (R, Blachére), p. ‘== B Savvin,”
* Fiheis| al-maja(as ‘al-mugawwara’ (R: Blachére), P} SR

#La Goraw,
S J LAt

e LRI R T Tk

CCwNS

-

1
t

.~

s é)c\'n A&A

“S—>> Po

'vO‘T‘- N\L\.\K&\ﬁ < dac\

[N

\
\: 2 »{(DETUDES ISLAMOLOGIQUES D’IGNAZ GOLDZIHER

TRADUCTION ANALYTIQUE
G NAz PAR

G.-H. BOUSQUET

AVERTISSEMENT

IL y a quelque trente cinq ans déja, mes études de science éco-
nomique me poussérent & dépouiller, depuis leur création,
c'est-A-dire pour des dizaines d’années, les. principales revues
d’économie politique, frangaises et étrangéres. Je remarquai alors
combien de beaux travaux, de réelle valeur, s’y trouvaient enterrés,
alors que leurs auteurs avaient vraiment quelque chose de toujours
encore instructif a nous dire : leurs efforts avaient été vains.

Plus tard, je fis la méme constatation pour l'islamologic, lorsque
mes études, dans ce domaine, m'incitérent & entreprendre semblable
travail : les bibliographies qui figurent dans les livres, les ency-
clopédies, etc. . .. sont absolument insuffisantes & ce point de vue
et nous laissons perdre des trésors intellectuels. Je réve d'un état
de choses ot tout ce passé nous serait de suite accessible, et
peut-étre les futures machines électroniques permettront-elles &
de nouvelles générations d'en profiter aisément et sans efforts, mais,
pour l'instant, nous n’en sommes pas la. :

S’il en est ainsi pour des auteurs courants, que dire lorsqu'il
s'agit de savants du plus haut rang, auprés de qui chacun pourrait
s'instruire si leurs travaux étaient plus & notre portée? Tel est en
particulier le cas des deux fondateurs de I'Islamologie: Christiaan
Snouck Hurgronje et Ignaz Goldziher. J’ai pu, en les étudiant,
apprendre bien des choses que de plus érudits que moi ont retirés
de leurs recherches personnelles au prix d’efforts un peu vains %,

1. 1l me souvient que le trés regretté Bercher me disait : « Pour ce qui est
du padiy, j'étais arrivé, difficilement et de fagon trés incompléte, & certaines
des conclusions qui se trouvent si bi¢n exposées, et depuis longtemps, dans
les travaux de Goldziher ». Or, je ne m’occupais pas de I'Islim depuis deux
ans et j'ignorais tout, ou & peu prés, de I'arabe (cela ne signifie pas que j'en
sache aujourd’hui), que je connaissais déja, et & fond, ce qu’entrevoyait
péniblement Bercher. )
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Kleine Mitteilungen und Anzeigen,

Eilhard Wiedemann

In Erlangen, wo er nach vierzigjithrigem Wirken als Direktor des dortigen

physikalischen Instituts seit 1926 im Ruliestand lebte, ist Geheimiat EiLaanp -

WiepEMANN ohne vorangegangene Krankheit am 7. Januar 1928 im 76. Lebens-
juhr still entsehlnfen. Die wissenschaftliche Welt verliert in ihm einen Fiihrer

und Buhnbrechor auf dein Cebiet der Erforschung der islamischen Natur- -

\\'isécnschnfton, der Islum’ einen seinor dltesten und eilrigsten Mitarbeitern,

Am 1. August 1852 in Berlin als Sohn des Privatdozenten dor Physik
Gusrav WieDEMANN geboren, wurde der Kuube und Jiingling durch hiufigen
Wechsel des Wohnsitzes der Eltern nach Basel, Braunschweig, Karlsruhe und
Leipzig gefithrt. Seine Studienzeit brachte er in Heidelberg (unter HrLmuorrz
und KircunosF) und in Leipzig zu, Hier wurde er mit noch nieht 21 Juhren
zum Dr. phil. promoviert und nach seiner 1878 erfolgten Habilitation schon
1878 zum a. o. Professor der Physik ernannt. Ostern 1886 als Ordinarius.
an die Techn. Hochschule nach Darmstadt berufen, vertauschte er noch im
Herbst des pleichen Jahres diesen Lehrstubl mit dem voun Erlangen, das ihm
dann dnuernde Heimat werden solite.

Auf WiepeEManNs Forschungen als Experimentnlphysiker einzugehen ist

hier nicht der Ort. Philologische Neigungen, die schon frithe neben den natur-
wissenschaftlichen Studien erwacht waren, fiihrten ithn zum Studiun des
Arnbischen {unter Freiscuer), und etwa vom 50. Lebensjahr an zu immer
intensiverer Titigkeit auf dem Gebiet der Geschichte der VWissenschaften im
islamischen Kulturkreis. DBeinahe 70 Arbeiten aus den Gebieten dor Mathe-
matik und Astronomie, Physik und Technik, Chemie und beschreibenden
Naturwissenschaften hat WIEDEMANN in den Sitzungsberichten der Physi-
kalisch-medizinisehen Sozictiit in Erlangen verdffentlicht, zablreiche andere
sind in den verschiedensten Zuitschriften zerstreut. Zu den eigenen Arbeiten
treten nuch viele in Verbindung mit anderen Gelehnten verfafite Abhandlungen
und eine grofile Zahl von Dissertationen historischen Inhalts, zu denen er
seinen Sehiilern den Stoff bereitstellte. Wizpemanns grofite Vemffenthdmug

auf historischem Gebiet ist die gemeinsam mit Ingenieur Dy. Fr. Havsen
herausgegebens Abhmulhm& . Dber die Uhren im Bereich der wlmmschen

Kultur*, die 1915 in den ‘Nova Acta’ der Kais. Leop.-Carol. D. Akademie der
Naturforscher erschien; eine seiner letzten Arbeiten ist der nusgezeadmc&e
Artikel iiber alkimij@ in der Enzyklopiddie des Islam.

WiepEMANNs besondere Stiirke lng auf dem physikalisch- tcclmr chen
" Gebiet. Flier hat er durch Rekonstruktionen der von arabischen Astronomen
und Teehnikern besehriebenen Instrumente und durch Aufklirung der schwer
verstiindlichen Beschreibungen Ausgezeichnotes geleistet., Wer seine reicho
Modellsammlung im Erlanger physikalischen Institut gesehen hat, und wer
die zahlreichen Arbeiten, die den astropomischen Instrumenten geltcn,“ vor-
folgen konnte, wird dns mit Bewwnderung anerkennen miissen. Unermiidlich
war WIEDEMANN auch bestrebt, aus hekannten und entlegeneren Quellen
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Stoff zur Ceschichte der Chemie wnd der beschreibenden Naturwissenschafton
zusammenzutrigen.  Weniger lag ilim die Erforschung der literarischen Zu-
sammenhiinge und dis geschichtliche Synthese.

Es wiire zu wiinschen, daB sich bald eine jiingers I{raft fande, die durch
Herstollung cinos Sach- und Namenregistors zu siintlichen historischen Arbeiten
Wiepenanns-ihren reichen Inhalt zuginglicher machte. Geschiehit das nicht
bald, so ist zu befiirehten, dufl der Arbeitsertrag eines Vierteljahrhunderts
langsam wieder der Vugessenhent anheimfillt. Wer selbst historische For-
schung betroibt, kann ja der Einsichtnalime in die Texte und erneuter Durch-
pritfung nicht ententen. Er wird jede Vornrbeit, die durch eine von griind-
licher Suchkenntnis getragene Interprotation goleistet ist, gern beniitzen,
abei er wird nicht in jedem Einzelfalle togelang naehsuchen kénnen, ob und
wo in einem so weitzerstreuten literarischen Lebenswerk eine Anmerkung
oder ein einzelner Satz iiber den Gegenstand, der ihn gernde interessiert, zu
finden ist. Ich wiro solbst gern bereit, eino solche Arbeit, die dem Andenken
WIEDEMANNS gewidmet wiirde, aus den Mitteln des Berliner Instituts fiir Ge-
schichte der Nutwwissensehaften zu unterstiitzen, wenn sie in absehbarer Zesit
vollendot werden kénnte. Julius Ruska.

Ribliographie des oeuvres de f‘Igimée Galdzihier par Beanuarn Hercer., XVII,
99 8. Paris: Geut]mex‘meuﬁons de I'Evole Nationale des
langues orientnles vivantes VI 1).

Dic mit einem Bildnis Gorpzixers geschmiickte Bibliogrophie ist ein-
geleitet durch einen biographischen Uberblick In memoriam Ignace Goldziher
(18501921} voun Lovuis MassigNoN, in welchem dieser auch (onbziens
Entwicklung und die Witkung seiner Hauptwerke in aller Kiirze zu schildern
sucht, im {ibrigen aber auf ecine zu erwartende Monographie von BErnitarp
Herier verweist. Dem letzteren verdanken wir die Bibliographie, eine selr
iibersichtlich angeordnete Liste der Veraffentlichungen Gorpzimers in chrono-
logischer Reihenfolge, getrennt nach Biichern und Artikeln einerseits und
Biicherbesprechungen anderseits. Voraus gehen noch Verzeichnisse der Zeit-

schriften, Saminelwerke und Enzyklopiadien, an denen Q. mitgearbeitet hat.”

Die Liste, dic im Jahre 1910 435 Nummern um{afit hatte, {s. die ungarischen
Keleti Tunubmdnyok, Goldziker Igndcz szilletésénck hatvanadik évjorduldjdra
irtdl: tanltednyai, Budnpest 1010}, ist jotzt auf 592 angewnchsen, wobei auch
die Zeit vor 1910 mehrfach ergiinzt ist, und sie wird auch jetzt noch dureh
Ubersetzungen, Neuausgaben usw. weiter anwachsen!). Die jetzige Liste
kommt der absoluten Vollstindighkeit zumindest recht nuhe,; es fehli, soweit
ich sehe, nur die kurze Notiz Zu ZDMG 65, 285 Awm.: Wohlgeruch des Pro-
phetengiabes, ZDMC LXV, 191}, 8, 6191, Druckiehler und klvine Unstimmig-
keiten ». B. in den Jahreszahlen sind allerdings nicht ganz vermioden worden,
storen aber wohl nirgends stiitker. DBesonders erfreulich ist, daf von den
groBeren ungarisch -geschriebenen Arbeiten eine ausfiibrliche 1nhaltanalyse
gegeben ist, die in vielen Fillen von groBem Interesse fiir den Gang der Studion
und die Methode Clorpziners ist. Ein Sach- und Wortindex hittte das Wieder-

finden bestimmter Rinzelheiten noch mehr erleichtert. W, Bjsrkman.

1) Inzwischen ist auch dio kleine Arbeit Verheimlichung des Namens
Isl. 17, 8. 1—3 erschienen,
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IGNAZ GOLDZIHER.

Sal punto di chiundere Ia stampa del fascicolo ci giunge la dolorosa

notizia della morte di Ignazio Goldziher, avvenuta';il giorno 13 4di
questo stesso mese di novembre 1921 a Budapest. Solo poche parole

. . . . . | . .
et sono (uindi concesse per rammentare qui I’zllustrﬂa estinto che, ad

incoraggiare i primi passi della nascente nostra Rivista, aveva con-
g8 P I

|

sentito a darci wn sno desiderato articolo (vol. I, 1907, P 207"209)":’
Nato il 22 giugno 1850 a Stullweissenburg in Ungheria, fu sco- "

laro a Lipsia del Fleischer; ottenne nel V1872 1a lijbera_ docenza a
Budapest, e nel 1894 fu ammesso, primo israelila, ad una cattedra di

ruolo nella stessa Universith di Budapest. 11 suo primo lavoro furono
ghi Studien dtber Tanchum Jeruschalmi (1870); e parimenti relativi -

k]
al’ gindaismo furono molti suoi seritti grandi ¢ piccoli posteriori. Ma

il viaggio di studi compiuto in Siria ed in Egitto nell 187874 a spese
del Governo ungherese, fn decisivo per la sua voeazione principale,

!

gid manifestatasi, del resto, alla scuola del Fleischer; la filologia araba

e lislamistica attrassero dopo d’allora gran parte della sna attivith

scientifica. Fare la storia di quest'ltima & quasi fare anche la storia
degli studi islamici dellultimo quarantennio; tanto vajsta, tanto pro-
fordla o tanto innovatrice & stata T'opera del Goldziher in fuesto campo,
I} suo libro Die Zaliriten (1884) ed i suoi JL’[ulzmmnedfam‘sche Studien
(1888-1890) sono opere che fanno veramente epoca !nell’islamologia,

alla quale hanno aperlo nuovi orizzonti; ed accanto ad esse abbiamo una -

|

innumerevole serie (i monografie, ognuna delle quali & un vero gioiello.' (

L'ultimo suo grande lavoro & del 1920: Die Richtungen der islamischen

Koranauslegung. La profondita poi dei suoi studi filologici e letterari -

arabi appare non solo in ogni suo seritto, ma anche iin molte mono-
grafie grandi ¢ piccine, ed in quel due modelli di dottrina e d’acume

critico che sono Pedizione commentata del diwan {l’al*I‘&Iutay’ah ('1893)':'

e le Abhandlungen zur arabischen Philvlogie (1896-99),
L'Ungleria perde con il Gollziher i1 suo sommo grientalista, e la
scicnza dell'islam il suo pit insigne cultore, :

C. Al NaLLino.

Prof. Amasracro BALLINI, gerenle responsabile

ROMA 1021, — Tipogafia della Casn Editrieo Ttalana @i Cnrlo De Luigi.

iy

"LE ANTICHE VERSIONI ARABA, LATINA ED EBRAICA
s DEL DE PARTIBUS ANIMALIUM
o | DI ARISTOTELE

Per deciders le pitt importanti delle}non poch(.z questioni, flru-.o;.al
controverse, circa le antiche traduzioni ara'ha,‘}‘atl'na ed e]).l“al;,i[l‘():'i
nepl §hwv poplow aristotelico 1, ho scelto .Ia via pm.su'nn;; e p;::m) ‘.;3 . i
che & quella di ricorrere direttamente ai man‘o_i;cmttx. o pot :
sultare i seguenti codici arabi, latini ed ebraici.

A. Manoscritto arabo.

'Add..75'11 del British Museum: codex bombyecinus in '1.2", ff. 231.
Puncta diacritica haud raro omissa sunt. Sine nota, sed videtur esse
saec. xim1 vel xiv 2. 11 titolo & oloadl 2Blb naturae animalium. Sul
£, 1b troviamo la seguente iscrizione: LS e JgY Joill Eon
Sl el ol 5Ll e B pudadll ellbliu) 2t 5
el mam Xemolso i dusy 6cc. Il primo capitolo comineia sul
oyl emr My daolye sy eco T p e
/inedesimo foglio colle parole sluat shal Jamy ol «Js¥ o ’
m daSro ju8 g oloedl; vedi Aristolele 486a 5 e segg.

1 Vedi Steinséhnaider, Die arabischen Uebersetzungen aus t»lam. er::;:,)zj

clign, CB, Beiholt 12, Leipzig 1893, pp. 63-66. — M. Grabmann, Forsclm:);;r/&n {1\;’;;

- fiz'e Za’teim’fschen Aristotelesiibersetzungen des YI U._ Jahrh.uml’ef-ts. le .de,‘. D[(;
5-6, Miinster 1916, pp. 185-190 e la letteratura ivi cxtgta. -— Steinschnei tl, D

’ hél;}'ﬁischen Uebersetzungen des- Mittelalters und die Juden als Dolme sq N

din 1893, pp. 143-146. i _ o N

B?,‘ h.ns Cata’lol‘:]l;s codicum manuscriptorum orzen.talug)‘z:,'-qm in M u.:iz.zeQ ‘}S?:é

?'tam‘zico asservantur, pars secunda, codices arabicos amplectens. Lon mx. 3
i, 215, )

Rirviste degli Studi Orientali - IX,



IGNACE GOLDZIHER
MEMORIAL VOLUME

PART |

Edited by

SAMUEL LOWINGE™® & ¥ 7 1 JOSERE] SOMOGY!1
Ph D 3@?3‘1% aq.gg_:; I'I?j‘wé@l). Se. Feon,
& '
B DB&s? 1Hhig”
abnil:y €8P sonsicutad
Yilie-i 8¢ @187 Line® malel
i3 AVS ™ BIiNIZE1s
Slpennsigrfed

[ ke
Ress: "iamic
Lies PN
: )

BUDAPEST 1948



; ,QLwUJ."&Jj& A A, bbb s sdhiaa
ISAM 91324 . 99 -{o . a(tarihsiz) 1375

R CV P T S E TR AL u*"-'g-"

IS e aliS s

e o Sl sl el ulid sl Tgnaz’*) Goldziher J@_).Llfu..:LK»l
s e Blod Sl 2ol A el ‘_iwjl_;wljp): (5> YAD
Comalogy 531y 355 alasl OOt g 3418 izl o 55 e Kt 315 diny
by AUl a3 o s o 53 oy (e 5 38 b (Dl )lois i)
235 35 O plid 3 Sldllaey ol8ls 53 5l laams &2 5 W3, I8 S50 Y s
B VA Sl s sl ol oy il 53 0505 4 230 510 lognl
5l e s Ul g g Bl Ol 4 e e | 545 (5150
. kT‘:j)(f)uq'uhﬁjL.)_}JS)JQb}:ébﬁi)bw:ﬁj‘&glﬁgﬂ‘;wjjlrﬂﬁ

CVAVY Jlo s 5 caSih canls p 45 55 s CJ\J_J:J'H_,...;J@_}AK
5 o 4 sl Loy 03 ey ST A sl gy o313 LSl Cea

bl b S auS ey sl 53 3 303 sl (59) Dy 4 ST 0L 202 G -
“.)Jﬁ.x;g‘__,fuﬂi C_j)és;{l‘,)tf&!i}n‘w}«ﬂ:..s.ufn«s.uﬁ_,su.n PETTERILY RUSIIPITE N PT
e L s g by 0155 af 5 alS 5T 3 o s s s s S alS Olee

.rJ_I.\.::J‘,;; ;b oy gt

Sl s 8T o AN

s S aslal L A s RSl il s e e 31 0550
) o3 il Slale b (R)eay Jal OLbil 51 Sgenly (S5, Jusb oer
«L}JJEE,SMS@QBJSR-;JJLA.\”L;D\:»QL;JSSL)T)":._,;JUTJ.UJJ!»J*:J
3 ool a5 (sl yin ol 51 S 0 lezy 0133 1y 56,3 5 0l 513 e,
4T i (ghinn g A8l OLolel o p2) U gy ol 51 il 5 yuaia Sl p s
o) Tt sy 30 25311, U 5 25 1535 3K bt
D bl s sl a1 013 05l 58 4 S w8l 13 81 5 S (OY

19sle g 3l s 013 3 Pl 5l 0y pmcl 5o =S o gl Lol slae

22 T ol Bl sl 13 s 5 g3l b )3 005 (6 55l (5l 340
(515 m 83 DT 55 £ iy 93 ol 9B L 5 0yl yal €8l 5By 5 105, Kby
oA lillie el i Lol 53 3, AN S T b Lo ol il
Al o5 Jleday B 50

O Qb Y o g5 i cplllels :\A,-)S IR FUH LRI S - P

S 51355 165 31 g et by aSST 6 g s ST st gy 457005 1, ] Loty =Y




e e
25 G el

| F

v St

. 04 ExiM 109
=2\ % B4 ExiM 1903
el | |

Ql(d ML\,U\

LY Sl G 2y a0, b

L g s

e Gley 7 :
Plilae o b Gllae ypllae s oy, AF
Loded polalt (5 930 Tag 2l L0y ppalt ol Jeel LK, c.j\'a*“
DLy (a1 GUN AN pan #331 endl 250 paldly |

Torkis . Dirages - ki

1!.’ &"l S 'pe(hai
T nNavasi

———

T et —

ARV

oo 29y ] f
Tash | { GDL_g

_N}ulauljt=

° Cuns
Teho 1 L. e

.y




© g wA7iRAN 1005

STREITSCHRIFT DES GAZALI

GEGEN DIE

" BATINIJJA-SEKTE

VON

IGNAZ GOLDZIHER. mﬁ,

VEROFFENTLICHUNGEN DER
DE GOEJE-STIFTUNG.

. NO 3.

.‘M
°» Y o M »
L‘anu | . oAl e @W
- eozch Centre for 1slomic BRI
'F;'liz:jkmmd Cuilture ” ""‘faf-'l" %M&
P s

jsTANDBUL
-———“——'__—-—-_-'

es. Nor \ZOYF \ o =

BUCHHANDLUNG UND DRUCKEREI
vorMALS E. J. BRILL — LEIDEN.
1916.



- ConraD, LawRaN

- ‘and intellectual niilieu:of

© “RICHARDS,DiS:

 Yanisiyya,

THE DERVISH’S DISCIPLE: ON THE PERSONALITY
AND INTELLECTUAL MILIEU OF THE YOUNG IGNAZ
GOLDZIHER

By LAWRENCE 1. Coﬁ;tAD

When the Tagebuch of Ignaz Goldziher (1850-1921) was published in
1978, it was widely expected that the work would prove to be a mine of
information on the life and career of its celebrated author. What was not
expected was that so much of this information should consist of bitter
criticism and empassioned invective directed against leading personalities in
the social and intellectual circles of Budapest and Hungary, particularly in
the Jewish community of which Goldziher himself was a leading member.
The contrast between the image of the dispassionate and meticulous
researcher presented to the public in so many of Goldziher’s seminal studies
on the religion and culture of Islam, and that of the outraged and sorrowing
diarist manifest in the Tagebuch, was most striking. As Watt aptly put it:

Goldziher’s apparently effortless mastery of his subject-and the even tenor
of his scholarly expositions suggest a placid existence in the groves of
academe. The publication-of this Tagebuch shows such a suggestion to be
completely erroneous. All these works of serene and profound scholarship
came from one who was for over thirty years engaged in an intense
spiritual struggle against forces which made his daily fife almost infolerable
and threatened to destroy all his confidence in himself.?

While diaries can be expected to reveal more of their author’s personality and
private feelings than other works openly laid before the public, Goldziher’s
Tagebuch not only brought to light a man of unanticipated emotional
extremes, but also raised important questions about his personality, the
social and intellectual scene in which he had to work in Budapest, and the
charges he makes against a broad range of personalities in Budapest and
Hungary in general. To scholars of Middle East history and Islamic studies,
these matters are of central importance since their focus of attention is the
individual generally regarded as the founder of the modern academic study
in the West of the history, culture, and religion of Islam. The formulations
of Goldziher remain to this day the basic underpinnings of the field, and it
is a matter of very considerable importance to consider — not least of all in
light of the recent controversy revolving around the critique of Orientalism
" Jgnaz Goldziher, Tagebuch, edited by Alexander Scheiber (Leiden: E. J. Brill, 1978).

® W. Montgomery Watt, “The prisoner of Budapest” (his review of Scheiber’s edition of the
Tagebuch), Times Literary Supplement, 8 September 1978, p. 998.



THE NEAR EAST STUDY TOUR DIARY OF
IGNAZ GOLDZIHER*

By LAWRENCE 1. CONRAD

Ignaz Goldziher (1850-1921) is generally acknowledged as the scholar
whose work to a great extent laid the modern foundations for the study in
the West of the history, culture, and religion of Islam. Issues of considerable
significance are thus posed by questions concerning the individual responsible
for this seminal scholarship, including, for example, such matters as his
personal background, the influences that directed the course of his intellectual
development, and the perspective from which he viewed the discipline he did
so much to create and to which he dedicated his life.* Fortunately, much
material relevant to the investigation of these topics survives. In addition to
Goldziher’s vast scholarly corpus,? important collections of his corre-

* This study’s primary point of reference is Raphael Patai’s Ignaz Goldziher and His Oriental
Diary: A Translation and Psychological Portrait (Detroit, ‘Wayne State University Press, 1987).
I am grateful to Dr Jerry Schwarzbard, Reference Librarian in charge of Special Collections at
the Jewish Theological Seminary (New York), for facilitating my work on the original
manuscript of the diary, Kelet; Naplom (Small Collections, Box 1), and to Dr Laszld Térdk of
the Hungarian Academy of Sciences for providing me with photocopies of several of Goldziher’s
now rare early Hungarian works.

1 The most useful introduction to Goldziher is Rébert Simon’s recent and important work,
Igndc Goldziher : His Life and Scholarship as Reflected in His Works and Correspondence (Leiden
and Budapest, 1986), pp. 11~156. Also important are Johann Fiick, Die arabischen Studien in
Europa bis in den Anfang des 20. Jahrhunderts (Leipzig, 1955), pp. 226-31; Jean-Jacques
Waardenburg, L'Islam dans le mirvoir de ['occident, 3rd revised edition (Paris and The Hague,
1962), index; and the personal accounts listed by Alexander Scheiber in his edition of Goldziher’s
Tagebuch (Leiden, 1978), pp. 329-30, in particular Julius Németh *“Goldzihers Jugend”, Adcta
orientalia, 1 (1950-1), pp. 7-25. The scanty attention paid to Goldziher in the- critique of
Orientalism, despite his well-known importance, is most striking in Edward Said, Orientalism
(London, 1978). This is a serious problem, since, to cite but one example, Goldziher's career flatly
contradicts one of Said’s most important conclusions — that in Orientalism there was, so far as
the conceptualization of “Islam” and *the Orient” was concerned, nothing new after the
theoties of Renan. Goldziher, however, sharply attacked Renan and repeatedly sought to
disprove his Aryan/Semitic formulations. Sez Lawrence 1. Conrad, “The pilgrim from Pest:
Goldziher’s study trip to the Near East (1873-74)”, in Golden Roads : Migration, Pilgrimage and
Travel in Medieval and Modern Islam, edited by Ian Richard Netton, forthcoming.

2 For a bibliography, see Bernard Heller, Bibliographie des ceuvres de Ignace Goldziher (Paris,
1927), listing 592 items. Alexander Scheiber on several occasions added items missed by Heller
and new printings, editions, and translations of his works {for a total of 807 items); see his “A
supplementary bibliography of the literary work of Ignace Goldziher”, in Ignace Goldziher
Memorial Volume, 1, edited by Samuel Lowinger and Joseph de Somogyi (Budapest, 1948), pp.
419-29: idem, * Addenda to the Bibliography of Goldziher”, Ignace Goldziher Memorial
Volume, 11, edited by Joseph de Somogyi (Jerusalem, 1958), pp. 209-14; also Scheiber’s
additions in his edition of Goldziher's Tagebuch, pp. 331-4. Goldziher's Gesammelte Schriften,
edited by Joseph de Somogyi (Hildesheim, 1967-73), contains most of his scholarly articles in
major European languages, Nevertheless, much of importance has been left out, including all of
his book reviews (often full of vaiuable insights), essays that Somogyi apparently considered
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out of these spurious hadiths focussed largely on the isndd. That is to say,
the compilers systematically examined each of the transmitters of every
haduih (though often the examination ignored the first level of
transmitters, the Companions, who were thought of as being above
charges of falsification). Analysis focussed on the transmitter’s date and
place of birth, familial connections, teachers, students, journeys, moral
behaviour, religious beliefs, literary output, and date of death. This
allowed compilers to determine not only reliability (thigat), but also the
contemporaneity and geographical proximity of transrjnitters Jjuxtaposed
within the isnad, in an attempt to ascertain whether they could have come
in contact. In addition to this biographical analysis f§(cilm al-rijal), the
cohesion (ittisal) of the isnad was examined. The continuity of the isnad

. was evaluated for missing or unknown muhaddiths or for not reaching back

- to Muhammad and stopping at a Companion or Successor. In addition,
the number of simultaneous transmitters was tallied. A hadith with
numerous transmitters at every level of the isnad (mutawatir) was deemed
to be beyond doubt of forgery, while one with three or more at each level
(mashhir), one with just one at a particular level (gharib), or one with one
transmitter at each level (fard) was considered binding but with less
weight. On these three bases, a particular hadith would be classified as
sahih (sound or authentic), hasan (good), da’yf (weak), or sagim
(spurious).5 f

So Muslims have never suggested that forgery of hadiths was not a
problem in early Islam. What they do claim is that the forgeries have been
eliminated and that that which has been préserved is, on the whole, the
actual words and deeds of the Prophet Muhammad.” Moreover, since
criticism of hadiths in the Muslim world has focussed on their isnads,8
dating of a particular fadith is done by ascription. That is, a prophetic
hadith came into circulation during the life of Muhammad, and one that
terminates with a Companion was probably born in the first few decades
after the death of the Prophet. ‘

The method of criticism and the conclusions it has reached have not
changed significantly since the third/ninth century. Even much of
modern Muslim scholarship, while continuing to debate the validity or
authenticity of individual hadsths or perhaps the hadtks of a particular
transmitter, employs the same methods and biographical (or rijal)
materials.? SR

EARLY WESTERN SCEPTICISM

Many Western scholars have accepted, with some reservations, these
assumptions and used hadznhs as fairly reliable historical sources, but for
many others the authenticity and the date of origin of the hadith material
are issues that have produced, and continue to produce, heated debate. In

ISAM 236440
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1848 Gustav Weil, after noting that al-Bukhiri deemed only 4,000 of his
original 600,000 hadzths to be authentic, suggests that a European critic is
further required to reject without hesitation at least half of these 4,000.1°
He was soon followed by Aloys Sprenger, who also suggests that many of
the hadiths cannot be considered authentic.!! However, that there is a
debate about the authenticity of hadfth material in the West is largely due
to the innovative theories of Ignaz Goldziher. The subsequent direction -
this debate has taken, a direction which has focussed on the role of hadiths
in the origin and development of early Muslim jurisprudence, is largely
due to the work of Joseph Schacht.

L ,,Goldzihé;aﬁd the Advocacy of Scepticism

While others had expressed some doubt about the authenticity of hadiths
before Goldziher,? it was he who in the second volume of his
Muhammedanische Studien first clearly articulated this scepticism. Famil-
iarity with the vast number of hadiths in the canonical collections induced
“sceptical caution rather than optimistic trust.”'® Goldziher concluded
that these hadiths could “not serve as a document for the history of the
infancy of Islam, but [served] rather as a reflection of the tendencies
which appeared in the community during the maturer stages of its
development.”* :

Goldziher’s suspicions about the authenticity of hadiths sprang from
several observations. The material found in later collections makes no
references to earlier written collections and uses terms in the isnads which
imply oral transmission, not written sources.!> Moreover, the ubiquitous
contradictory traditions, the apparent proliferation of hadiths in later
collections not attested to in earlier ones, and the fact that younger
Companions of Muhammad seem to have known more about him (that is,
they transmitted more hadiths) than the older Companions who
presumably knew the Prophet for a greater length of time, suggested to
Goldizher that large-scale fabrication of hadiths took place. ,

As a result, Goldziher provides a significantly different version of the
origin and development of hadith literature. Goldziher has no trouble
accepting that the Companions preserved the words and deeds of their
prophet after his death, and that these might have been recorded in
written form in sahifas. In this way he remains very close to the Muslim
interpretation of the development of hadith literature. He not only
presumes that the Companions tried to preserve the sayings and
judgments of Muhammad, but also that some of them likely did so in
written form (that is, in sahifas). And, when these Companions passed on
what they had heard and recorded to the next generation of Muslims, the
use of the isnad began.!® But for Goldziher, the invention of and
interpolation into hadiths also began very early, for both political'” and
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matn and imdd® In each group, the approaches are

not always the same

and can be further classified. Additionally, it must be said that schol-

ars often use combinations of different methods.

For each method, 1

shall present one or more representatives and discuss their approaches.

The main questions which I shall try to answer

are: How does the

method in question function? On what premises it is based? Are method
and premises reliable? What results does the method produce?

L. Dating on the Basis of the Matn

A. First Steps in Dating: Ignaz Galdzzlzer1

One of the most famous examples of the use of
the main of a hadit is Ignaz Goldziher’s article “Uk
des Hadith”, published in 1890 in the second vo
medanische Studien.® In this article — the first fundam
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written by a Western scholar — Goldziher mentions that there is some-
thing called ismad but does not mention it further,” His statements on
the origins of hadits are solely based on their matns and other criteria.
Two types of dating can be distinguished in Goldziher’s article: first, a
general dating, ie., a dating of the Hadit as a whole; second, a dating
of a particular hadii or tradition.

The principle behind Goldziher’s general dating of the Hadit is well-
known: Most of the material available in the canéhical collections is a
result of the religious, historical and social development of Islam in the
first two centuries, the reflection of the efforts wbich emerged in the
Islamic community during their more mature stages of development.®
On the basis of this principle of general dating of {the Hadit, Goldziher
denies that the bulk of traditions concerning the Plj'ophct and also most
reports on the Companions might possess any worth as historical sources
for the time about which they purport to inform us. This does not
mean that they cannot be used as sources for the time when they ac\t\u-

\

5 A fifth category would be “methods using other criteria”. It is left for another
article.
5 1. Goldziher, Muhammedanische Studien, Halle, Max Niemeyer, 1889-90, II, 1-274.
English translation, Muslim Studies, trans. C.R. Barber and S.M. Stern, London, George
Allen & Unwin, 1971, T, 1 ff.
7 Goldziher, Muhammedanische Studien, I, 6 (I quote the English translation according
to the pagination of the German original given in the margins).
8 Ibid., 5.
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ally originated which is defined by Goldziher as the Umayyad and the
first century of the Abbasid caliphate.

Goldziher did not formulate his general dating of the Hadit as a
universal statement. He did not say: “All fadits are the result of later
developments”. He formulates it as a partial generalisation, ie., “the
vast stock of hadits”. This means that some authentic fadits go back to
the first half of the first Islamic century, although about these Goldziher
expresses no concern. This division between a major component of
non-authentic and a minor part of possibly authentic traditions leaves
us with an epistemological problem. If we have to do with a tradition
which is not clearly a late fabrication — which is most frequently the
case — then, into which category must we place it? If Goldziher’s gen-
eral dating is correct, then, for statistical reasons, we have to conclude,
indeed, it is safer to assume that the tradition is late, or rather, not
authentic; for the probability of coming across an early and possibly
authentic fadit is not large.

But on what arguments does Goldziher base his general dating of
the Hadif? On what grounds does he rest his judgement on its authen-
ticity? His conclusions are based merely on a limited sample of tradi-
tions he collected. The following represent the indications or reasons
which may have motivated their invention or fabrication:

1) Political quarrels and religious disputes within the nascent Islamic
community. Goldziher, like a number of others, assumes that the more
secular regime of the Umayyad dynasty had driven “more pious Muslims”
to create a religious world of their own and to project it back to the
Prophet and the first four caliphs. The rulers reacted to this development
by having their political principles justified by opportunistic scholars in
the same way. Namely, they ordered them to forge hadits and ascribe
them to earlier authorities. According to Goldziher, a large number of
traditions said to go back to the Prophet or the Companions arose pre-
cisely in this way during the second half of the first century AH?®

2) Other fadits came into being when the Abbasids took over the
caliphate from the Umayyads in the course of the second Islamic cen-
tury. The new religious policy of the rulers gave a strong impulse to
the development of Islamic jurisprudence. This impulse, at the same
time, prompted the study and production of hadits, since under Abbasid

r«f:f::’ s iiestihitg :u-,??‘.
® Ibid., 73-83. ) = T
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Jews. This dream, as we have seen, lay behind August Hermann Francke’s Insti-
tutum Judaicum (Halle, founded in 1728), which encouraged commerce between
learned rabbis and Christian Hebraists, in the interest of provoking the former to
convert.*** It was still alive in the work of Franz Delitzsch and H. L. Strack, in the
third quarter of the nineteenth century, but thereafter fades from view. Perh;ps we
shopld see this as another sign of the fading fortunes of theoldgy as a university
subject or as an indication of the shift in oriental studies to more secular topics. In
any event, it represents the end of another tradition, that of “informed evangeliz-
-mg,.” at least as far as the Jews were concerned. And it had intellectual as well as
institutional consequences: the lack of académic interest in the study of Judaism
jafter the time of Christ meant that just as the study of other “Orients” was
increasing, this subject continued to be left almost entirely to Germany’s numer-
ous yeshivas and Hebrew schools. Here, generations of Jewish scholars were
produced who studied things Semitic not as outsiders, but as passionate protectors
of a great cultural tradition. And these men, like Markus Horovitz (1844—1910)
rabbi in Frankfurt and Rabbi Eduard Ezekiel Baneth (1855~1930), who taugh:t
Midrash and Talmud ar the Jiidisches Hochschule in Berlin, would pass on to their
students and sons (respectively, the Arabists J. J. Horovitz and David Baneth)
their much more sympathetic style of Semitistik, 3
During the eighteenth century, these scholars were little read ~ or at least little
cited - by their Christian peers. But between the 181os and 1860s, there was some
traffic passing between the Christian and Jewish worlds. In the 1820s and 18 308
Peter von Bohlen and Wilhelm Gesenius attempted a large number of Pcrsian/’
Hebrew etymologies, derivations that, to an observer cighty years on seemed
wild.*** We know that Wilhelm von Humboldt read the wortk of Julius Fiirst
(and begged Franz Bopp to read it too) and that Theodor Néldeke read and
was inspired by Abraham Geiger’s book on Muhammed. RabBinicaIIy-educated
sc‘:holars like Gustav Weil brought their learning to bear on linguistic and cultural
histories; even though sidelined and disappointed by their colleagues’
stillipowerful anti-Semitism, Jakob Bernays and Arminius Vambeéry did hold uni-
versity positions. At mid-century, it was still possible to believe in a common
Semitic-Aryan ur-ancestor (as did Heinrich Ewald) or in strong similarities between
Semitic and Indo-European mythology (as did Heymann Stcinthal). Despite the
pressures of specialization and the increasing consensus about the divergence of
the Semitic and Aryan linguistic trees, for a time it remained bossible to keep
channels of conversation open, even across a widening historical and cultural gap.
After the 1860s, however, such conversations were becoming fncreasingly rare.
The grammarian descendants of Bopp had become pure Iinguistsj interested in the

3

°* Dominique Bourel, “Die deutsche Orientalistik im 18. Jahrhunderr. Von der Mission zur Wissen-
schaft,” in Historische Kritik und biblischer Kanon in der deutschen Aufklirung, ed. Henning Graf
Reventlow et al. (Wiesbaden, 1988), p. 116.

3 On Baneth, Jr. and Sr., see Hava Lazarus-Yafeh, “The Transplantation of Islamic Studies from
Europc? to the Yishuv and Israel,” in Martin Kramer, ed., Jewish Discovery of Islam, pp. 256-9; 0n
Horovitz, pp. 250-3. Thete are, of course, some exceptions here, including the Christian sch:)lar
of Judaism Paul Kahle. For more on this tradition, see Henry Wasserstein, False Start: Jewish

ror Studies at German Universities ‘During the Weimar Republic (Amherst, NY,|2003).
D. Behrmann, Hamburgs Orientalisten, p. 81.
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structures of language in a more anthropological or social-scientific rather than.

/philological way, while the school of A. W. Schlegel, devoted to the culture-
; historical development of the Indo-Europeans, was moving in the directions
¢ sketched in the section above. Persian specialists were caught in between, as
! students of an Indo-European language, whose modern culture was Islamic,

but, as always, the pull toward ancient, in this case pre-Islamic, topics was power-
ful, and those who went this route tended to move in racist directions. As thé great
continent of oriental studies broke apart, the Indo-German floe took with it most
of descendants of Creuzer and Schopenhauer, while the Semitic landmass was
populated with the legacies of Realpolitik nationalists like Wellhausen and Jewish
liberals like Heymann Steinthal.

As s the case in Indology, it is dangerous to generalize about German Semitists.
In the chapter that follows we will profile in detail two men — not surprisingly,
both Christians ~ who followed essentially in the Wellhausian tradition and con-
tributed centrally to the shaping of pro-colonialist forms of Islamic studies. But
there were also positivist Arabists, like Carl Brockelmann, who stayed out of
modern politics (at least until 1914), and a few “furious” ones, like Georg Jacob
(see Chapter §). Although a few of these men developed some sympathy for Islam,
most never felt the sort of affective affinity for their subject that Deussen or
Schroeder felt for ancient Indian religions or even for Hindu revivalism. Neo-
romantic passions simply did not run in this direction, a reality that deeply shaped
the field’s twentieth-century trajectory, just as the racialization of Indological
romanticism shaped the evolution of Aryan studies.

But there was one great scholar of their era who did feel a deep affinity for both
ancient and modern Semites, a man whose scholarship was so innovative and
exemplary that it made him universally respected in the years before the Great
War, despite his refusal to rake one of the many orientalist chairs offered to him
and despite his open adherence to the faith of his fathers, Judaism. The scholar
1 refer to is Ignaz Goldziher, who figures in this chapter not as the equivalent in the
Semitic sphere to any of the Aryan sphere figures profiled above, though they are
almost exact contemporaries; he was neither a popularizer nor a racist, and far
from being reviled, his work continues to be greatly admired by scholars of many
persuasions. He was, like Deussen and Schroeder, deeply interested in religion and
its modern fate, and he did admire indigenous scholars — feelings most of his fellow
Islamforscher did not share. He was, in truth, a one of a kind orientalist, and many
of his ideals and hopes either died with him or left Central Europe after his passing
in 192.x. Although he was neither German nor a typical academic, his intellectual,
if not his personal, life was intertwined with developments in German scholarship —
to which, as we shall see, he reacted negatively as often as positively. We will be
missing an important player in the field, as well as an insightful voice from the
margins, if he is left out of this survey.

IGNAZ GOLD%IER: MAN BETWEEN TWO LAWS

O e e BN Yy i it

It has been argued in various places in this book that religious institutions and
beliefs continued to shape oriental studies long into the twentieth century; that this
was the case for Jews and Catholics, as well as for Protestants, should also be
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364 Geores J. Kanazr

This artistic prose is scattered in the various classical sources such as the

Tarikh al-Rusul wal-Mulik by Tabari, the Ibtijaj by Tabarsi, the Sharp

Nabj al-Balzgha by Tbn Abi al-Hadid, the Bibar al-Anwar by Majlisi, and

others. Some of this huge quantity of material was collected by MUS’TAFA

Mumsin Musaw? ar-HA'IRT in a book of 105 pages titled Lum‘atun min

szldg./mt al-Husayn and published in Tehran in 1369/1949, Hx'zz expressed

his wish to continue the project of assembling all Husayn’s prose output.

The material in this book covers three main subjects:

1. Proofs in support of the shi“ize position in the religio-political conflict at
the time of Husayn

2. Correspondence with Muawiya

3. Answers to questions addressed to him, mainly on religious issues.

This project is undoubtedly very important, mainly because of jts religious

historical, and literary implications. The first volume published so far by,

HZ1RT has the following shortcomings:

3) The sources of the material included are listed at the beginning of the
book, while in the book itself no reference to the sources of a specific
sermon or speech is given.

b) Consequently, one finds no effort on the part of the compiler to compare
the various readings of a given text in order to establish, when necessary,
a reasonable version of it, together with the necessary apparatus. ’

¢) One finds no attempt to deal with the texts in their historical perspec-
tives and discuss the iSsues of their authenticity.

To sum up, much of the material attributed to Husayn is no doubt authentic:
yet the ideas expressed, and in some cases the style, the rhymed prose the
dearth of poetic quotations (as compared with the impression one gets v:rhen
reading the magatil of Husayn), in addition to some other points, make us
conclude that not every passage attributed to Husayn was actually written
by him.
Moreover, the question of the authenticity of the prose writings is un-
doubtedly much more difficult to tackle. Tt should be examined further for
more accurate conclusions, but in order not to go beyond the scof e of this
paper I leave it for another opportunity.

1
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Ignaz Goldziher on the shubiyya

By Goran Larsson, Géteborg

In 1889-1890, the distinguished Frungarian professor IeNaz GOLDZIHER
(1850-1921) published two pioneering studies on the sh#Zbiyya and the ten-
sions between Arabs and non-Arabs (4jam) in the early Muslim period. The
first study was part of GOLDZIHER’s monumental work, Mubammedanische
Studien,' while the second was an article published in the ZDMG (1899)
on the shu%biyya in al-Andalus, and especially the figure of Ibn Garcia.?
There is no doubt that GoLpzIHER was one of the first western scholars to
pay attention to the sh#%biyya and the tensions in the early Muslim com-
munity — an issue of great importance even today. Although his analysis of
these phenomena has been criticised, for example by H. A.R. G1s? and Roy
P. MoTTAHEDER', in my view it is impossible to overlook the importance of -
GOLDZIHER on this subject. The aim of this paper is to present the ideas of
this Hungarian Scholar on the shu%biyya and the criticism it has received
during the twentieth century.

It is no exaggeration to say that IoNaZ GOLDZIHER was one of the most
important and prominent western scholars of Islam, Judaism and Semitic
languages. By studying Arabic and Hebrew manuscripts thoroughly from
both the philological and historical points of view, he was able to establish a
scientific foundation for the study of the Qur’an, badith and tafsir literature,
as well as the affinity between Islam, Christianity and Judaism. Jacquss
WaARDENBURGH writes:

GOLDZIHER may be said to have laid the foundation of Islamic studies as a
scholarly discipline based on the literary and historical study of texts, most
of which were at the time available only as manuscripts. It required great eru-
dition and immense knowledge acquired through the reading of the original
sources, and a creative use of the categories of the history of religions, to re-
construct the architecture of the history of Islamic religions as he did.5

! GorpzrgEer 1889-1890.

2 GorLpzrHER 1899.

3 Giss 1962.

4 MoTTaHEDEH 1976.

® WaARDENBURGH 1987, p. 74,
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I. HAYATI VE ESERLERI

A. Hayat: ve ilmi Kariyeri

Meghur sarkiyatci Ignaz ’le_dgﬂlaﬁjn (1850-1921) Yahudi
olan biiytik dedeleri, Ispanya’dan, énce Almanya’nin Hamburg
kentine daha sonra da Macaristan’a gé¢ etmisti. Soyadi, atala-
rinin altin iglemeciliginde altini inceltip biikiilii tel haline getirme
isi (simkeglik) ile megguliyetleri sebebiyle Macarca’da bu an-
I lama gelen ‘goldziher’ kelimesinden alinmadir. Babasi Adolf,

= bilyiik  dedesinin yerlestigi Képcseny’den ayrlarak Zigetvar'a
(\\} (Székesfehérvér) yerlesti ve orada iken 22 Haziran 1890’da og-
N

lu Ignaz (Ignace Isaac Jehuda) dogdu. Ignaz Goldziher koyu
Yahudi bir dini cevrede yetigti. Uzerinde, ézellikle biiyiikannesi

h . b
to\\ Sr\o\ e A’L\W\'Q}Y \{ O
\ ve kendisine daha kiigiikliigiinden itibaren Tevrat serhi ve sizlii

| Of \aan\éx S\’\U A 6\5@ \ %\ SN , Yahudi geleneginin kayitlarini igeren Talmud'u &dretip sevdiren

Moses Freudenberg-Wolf'uri biiyiik etkisi oldu. Dért yaginda
\ ' iken Ibranice’yi okumaya, beg yagindan itibaren de Tevrat ders-
\3krcv\k \_JL - 2003 s. 1% - 7'(1 . leri almaya bagladi. Sekiz yaginda bagladih Talmud, Ibranice dil -
: ! : bilgisi ve Yahudi din felsefesi dersleri yaninda resmi olarak da
ON ! 12171539 egitiminin ilk beg yilint Zigetvar'da, Manastirda inzivaya cekilmis 3
M Roman Katolik rahiplerinin olusturdugu bir ekoliin kontroliin- g?_ja
deki Cistercienler Koleji'nde okudu. Deri ticareti ile ilgilenen
babasinin igleri bozulup 1865’de Budapeste’ye taginmas: tizeri-
ne orada Kalvinist Klasik Lisesi'nde devam etti, girdigi ‘olgun- - '
lagma’ smavini bagari ile vererek ‘pekiyi’ dereceyle buradan >
mezun oldu. L

Daha on iki yaginda iken dinf konulara olan ilgisi ile dikkat “#
cekti; bu yasta Yahudilik'te ibadetler (Pijjat/Piyyuts) konusunda e

17




10 INTRODUCTION

intellectuel entre ces deux parties du monde, avec tous les petits mondes
que celles-ci contiennent. C’est une époque oll nous sommes en train de
faire progressivement la découverte de Pexistence humaine. Que ce livre,
n’étant qu'une interrogation® sur la complexité de étude de religions
«étrangéres», soit considéré comme une modeste contribution i cette dé-
couverte si humaine.
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C'est en effet un travail d’interrogation. On pose des questions & des islamisants:
sur les résultats scientifiques de leurs études et sur leurs idées générales. Enfin on
déerit «phénoménologiquements ce qui pourrait étre la compréhension d’un phéno-
méne religieux ou d'une religion. Une synth&se n’est pas donnée ici: celle-ci serait la
comfpréhcnsion elle-méme, pour laguelle ce travail nest que préparatoire, «interro-
gatify. ‘

I. D’HISTOIRE DE L’ISLAM

A. BIOGRAPHIES SOMMAIRES DES TROIS SAVANTS ETUDIES

1. Goldziher

Biographie. Tgnace Isaac-Jehuda Goldziher est né le 22 juin 1850 i Szé-
kesfehérvar en Hongric. 11 était fils d’Adolf Goldziher, Isradlite commer-
cant en cuirs. Cest dans ce village qu’il passe son enfance jusqu'a I'dge de
quinze ans, et qu’il recoit sa premiére éducation israélite: en marge de ses
études & Pécole primaire (1856-1860), il est instrumit dans les sciences
religieuses judaiques. Aprés son entrée en 1860 au Collége des Cisterciens,
il est capable de faire paraitre a4 I'dge de douze ans, en allemand, sa
premiére publication, qui porte sur la priére israélite: Sihat Jishiq, «La
priere d’Isaac». Le jeune auteur y réfute certaines positions d’une ortho-
doxie rigide en matiére rituelle, en adoptant un point de vue historique; il
fait preuve d'une précoce maturité d’esprit, et de vastes connaissances
littéraires. En 1865 sa famille s’installe dans la capitale, Budapest.
Pendant les trois années suivantes, Goldziher est éléve au lycée classique
(Gymnasium) calviniste, ol il passera son baccalauréat en: 1868. En méme
temps, il est auditeur libre & I'Université et suit les cours d’Arminius
Vémbéry, rentré de longs voyages dans I’Asie Centrale et nommé en 1865
professeur de Langues Orientales. Goldziher est son premier éléve; il
étudie sous sa direction le turc, le persan et 'arabe. En méme temps il
poursuit ses études d’hébreu, et se trouve en contact avec des juifs érudits:
Mose Wolf Freudenberg, son pére spiritiel, et Moritz Kdrmén, pédagogue
et philosophe, & qui il dédiera plus tard son Der Mythos bei den Hebriern
(1876). Cest a cette époque que s’établit déja son amitié avec Max Nordau.
En 1868, Goldziher part pour I'Allemagne afin d’y poursuivre ses
études a Berlin et & Leipzig. Cette période est trés importante pour lui; il
trouve la-bas les points de départ de son travail ultérieur. D’abord, a
Berlin, il étudie & I'Université, ave¢ Friedrich Dieterici la philologie et la
philosophie arabes, et avec Emil Rédiger la philologie sémitique, notam-
ment 'hébreu. A Vlnstitut de la Science du Judaisme, «Ilehranstalt fiir
die Wissenschaft des Judenthumssy, il est en rapports étroits avec Abraham
Geiger et Moritz Steinschneider, tous les deux remarquables spécialistes
des rapports historiques entre Islam et Judaisme, particuliérement dans la
littérature du Moyen Age. C'est Steinschneider qui lui suggére le sujet de
sa thése de doctorat. A Berlin, il rencontre également Heymann Steinthal,
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ALEXANDER S CREVRER

ADDENDA TO THE BIBLIOGRAPHY OF
‘GOLDZIHER

In Vol. I. pp. 419-429 of Ignace Goldziher Me-
morial Volume I published a supplement to the bib-
liography of the literary work of Ignace Goldziher. Since
then, during the preparation of two bibliographies — of the
Jewish press in Hungary and of the Hungarian literature of
the legend of the Wandering Jew—] have come across a
few more data, the publication of which may be of some
use here. ’

In the hand-copy of vols. I and Il of MagyarZsidé
Szemle (Hungarian Jewish Review) one of the editors,
Joseph Banéczi, added to the anonymous articles the name
of the author, thereby bringing to light also the authorship
of Ignace Goldziher. To No. 699 my attention was called
by Prof. M. Perlmann. The following numbers provide
hitherto unknown additions especially to the work of the
young Goldziher.

Let me remark in this connection that in the legacy of
his son, Professor Charles Goldziher (died on 6 November
1955), there has remained his diary which 1 should one
day like to publish together with Prof. J. Somogyi.

1867. :

682. Vonasok a héber koltészet jellemképébdl. (Traits
from the Character of Hebrew Poetry.). — Magyar Izraeli-
ta. IV, 1867, 92-94.

683. Agadai szemelvények. (Selections from the Hagga-
da.). —Magyar lzraelita. IV. 1867. 253-254., 276-277.,
302-303.

1868.
684. Agadai szemelvények. (Selections from the Hag-
gada.). — Magyar Izraelita. V. 1868. 5-6., 37-38.
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mourted, ran after it on foot, killed her with my lance, and
took her tail triumphantly to the king.18)

Thus this legend may possibly be of Egyptian origin,
and the Haggadah without religious restraint bul with
lively sense of local colour, inserled this motive of Egvplian
origin just in its legends on LEgypt.

5. A Grain of Astrology

Finally, let me hint at an astrological problem. In the
records of one of the most outstanding Palestinian Hagga-
dists, Joshua bhen Levi, numerous points refer to the asiro-
logical effects of the stars on the persons born under them,
For instance, whoever is born under the Mercury will
beecome an enlighlened and wise man because Mercury was
the scribe of the Sun (Sabbh. 156a.). :

I have the impression that here we have to do with
more marked astrological motifs. Mereury was identified
with Thot-Hermes by Hellenistic age. Artapanos went
further: he identified Moses wilth Thot-Hermes, Now
Thot was the inventor of wriling, the scribe of the gods,
among them also of Osiris in the nether world, and the god of
scicnoes. With Joshua ben Levi Mercury was the scribe of
the Sun, and Osiris the god of the Sun. With the Arabs
one of the names of Mercury is the Scribe (al-Katib).

Egyptian influence is not the only possihility here. We
can also think of Babylon. In Babylonian mythology Nebo
was the scribe of the gods in heaven, and the goddess
Belit-sheri in earth. Nebo was the god with the pencil who
recorded the fale of men on New Year's Day, as was ordain-
cd by Marduk. This molive manifestly got from Babylon
into Haggadic poetry and from that into Jewish folklore.
So we can vacillate whether here we have to do with
Egyptian or Babylonian influence on the Haggadah.

BERNARD HELLER¥)
Jewish Theological Seminary,
Budapest, Hungary

1) See Gressmann, 4. O. T. B. Vol. 1. p. 89.

*} This contribution is the English of a Hungarian article by
the late compiler of the Bibliographie des Oeuvres de Ignace Gold-
ziker (d.in 1943). Its Hungarian original appeared in the Jubilee
Volume in Honour of Edward Muahler, Budapest 1937, pp.
136—41.

Edited by Samuved Lowincee

the course of the past
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Prof. G. Vajda of Paris;

me in supplementing the
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g A SUPPLEMENTARY BIBLIOGRAPHY
OF THE LITERARY WORK
OF IGNACE GOLDZIHER -

It is to the conscicntious and thorough researches of
the late Professor Bernard Heller that we owe the list of
the literary work of Ignace Goldziher. His book bears the
litle Bibliographie des Oeuvres de Ignace Goldziher and
| appeared at Paris in 1927 as a volume of the Publications :
‘ de I'Ecole Nationuie des Langues Orientales Vivantes. In !
two decades some additional data ;
“have come lo light, Many of them were inserted by Ber- !
nard Heller in his own co
myself during my bibliographical
rescarches ol many years. Valuahle information. has been
contributed by Professors Charles. Goldziher and Paul
Gulyis, both of Budapest, the latter placing at my disposal
his manuscript arlicle on Ignace Goldziher which is to
appear in his work Magyar irél élete és munkdi (The Life
and Works of Hungarian Authors). Prof. S. D. Goitein
called the allention o lwo Hebrew articles of the young
Ignace Goldziher (ef. Kirjath Sepher XXIIL 1947. pp-
251-—252.) which are to be found already in the great
bibliographies of Moise Schwab (Répertoire des Articles
relatifs a PHistoire et & la Littérature juives parus dans
les Périodiques de 1783 a 1898. 1 Paris, 1899. p. 139
and of B. Wachstein — L Taglicht — A, Kristianpoller
(Die hebrdische Publizistik in Wien. 1. Wien, 1930, p. 75.).
I owe some dala (o the friendly courlesy of Mr. J. Leveen
and Mr. C. Moss, both of the Brilish Museum, London; !
Prof. J. Somogyi of Budapest; f
Prof. S. D. Goilein and Mr, S. Shunami of Jerusalem. B
Finally, T am indebted to Mr. Nicholas Szahé for helping
Russian data; he called on Prof. ;
L. Kralschkovsky of Leningrad who was good cnough to ‘
supplement and correet the Russian malerial,

1GNACE QoLoziHeR
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momento oportuno. La dosis minima serd un dracma por cada onza de jalea de rosas;
la méxima, dos dirhemes [por onza de jalea]. Ademis, se trata de un medicamento de

reputacién adquirida por experiencia y que se recomienda especificamente para
reforzar el estémago».

b) Hiera de dloe. «Para evitar que los excedentes se acumulen en el estémago, impi-
diendo que no se digieran los alimentos, se recomienda la hiera de 4loe elaborado con
las seis variedades de especias, procurando asimismo que el 4loe utilizado sea de exce-
lente calidad y esté bien depurado. En caso de no poder conseguirlo asi se utilizaran
las tres clases de mirobanalos adobados también con las seis clases de especias emple-
adas en el medicamento de dloe y segtin la proporcién utilizada en aquel [...]. Para evi-
tar la sequedad agréguese al producto aceite de almendran.

c) Jarabe de oximiel. «El buen procedimiento para evitar padecer de fiebres duran-
te el verano, consiste en tomar jarabe de oximiel elaborado con raiz de apio, hinojo,
endivias y regaliz a partes iguales»?. Pero como prevenﬁvo»de‘la-,d&simtricién y como

diurético, nada es mejor que el agua de cebada. LElgWIs,
) X ST

i 9
/ 3-.\29 A
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14. CONCLUSION ) - ! \/.. /
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. N Lkt
Como en otras ocasiones me he ocupado dela estructuragefieral:dé Ta medicina

de Averroes, de su oftalmologfa y pediatria, o he Confeccionade-urt repertorio de los
alimentos, bebidas y firmacos que aparecen en sus escritos, en esta ocasidn he queri-
do limitarme a las lineas generales de lo indicado en el titulo. Como en las veces ante-
riores me he servido mis de los textos del Kulliyat, ahora por lo general he preferido
los de los taljisat galénicos. El resultado es siempre el mismo: Averroes sigue las pau-
tas de la medicina medieval, pero siempre aparece alguna observacién personal
curiosa.

CONCEPCION VAZQUEZ DE BENITO
MIGUEL ANGEL MANZANO RODRIGUEZ

" ACTAS
XVI CONGRESO UEAI

AGENCIA ESPANOLA DE COOPERACION INTERNACIONAL
CONSEJO SUPERIOR DE INVESTIGACIONES CIENTIFICAS
UNION EUROPEENNE D‘ARABISANTS ET DISLAMISANTS
SALAMANCA
1995 '
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A cultural-historical approach to the history
of Arabic grammar. On Ignaz Goldziher’s views
about the history of grammar among the Arabs

KINGA DEVENYI

Ignaz Goldziher (1850-1921) has usually been regarded as one of the founders of
modern oriental studies in the West. His views on Islam are still considered to be cha-
llenging and his books in this filed are frequently referred to even today. If we consi-
der that his bibliography contains more than seven hundred items it is only natural
that from among this huge bulk several became obsolete. This has been the fate of
many of his works written in Hungarian, though some of these became later publis-
hed in English or German. There is one major work of the young Goldziher which
generally escaped the attention of the majority of Arabists outside Hungary. This is a
work in Hungarian entitled «On the history of linguistics among the Arabs». It was
read at a meeting of the Hungarian Academy of Sciences in 1877 and was printed early
in the following year!. It gives an invaluable insight into the views of Goldziher about
this field and the then current state of research. Two main causes can be sensed behind
the disuse of this work. First and foremost that it was written in Hungarian, and
secondly that it is about linguistics which today is not regarded as one of Goldziher’s
prime topics. Though this essay is not the only example where Goldziher dealt with
linguistic question it is true that purely linguistic articles were written mainly at the
beginning of his career. And with the exception of this essay in Hungarian, none of
them aims to be comprehensive. They are case studies, dealing either with different
territories of Arabic linguistics (etymology?, hata’ al-‘dmma?®, etc.), individual problems
emerging from his research in the field of ethnography and Islam?, or with different
authors who worked also in the field of grammar like for example as-Suytiti®.

! I Goldziher, «A nyelvtudomany torténetérdl az arabokndl. Irodalomtorténeti kisérlet», Nyelv-
tudomdnyi Kozlemények, XIV (1878), pp. 309-375.

2 1. Goldziher, «Zur Geschichte der Etymologie des Namens Nih», ZDMG, XXIV (1870), pp. 207-
211; Id., «Arabische Beitrdge zur Volksetymologie», ZVP, XVII (1888), pp. 69-82, etc.
152 3 1 Goldziher, «Zur Literaturgeschichte des chata’ al-‘4mmé», ZDMG, XXXV, (1881), pp. 147-

L Goldziher, «Linguistiches aus der Literatur der muhammedanischen Mystik», ZDMG, XXVI,
(1872), pp. 76-104. ) .

* L Goldziher, «Zur charakteristik Geldl ud-Din us-Sujti’s und seine literarische Thétigkeit»,
SKAW, LXIX (1871), pp. 7-28.
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308 Aharon Layish

——, “Madhhab” =

Vikgr, Knut S. “Opening the Malikt school: Muhammad b. ‘Ali al-
Sanisi’s views on the Madhhab.” The Journal of Libyan Studies 1
(2000): 5-17.

—, “The Shaykh as Mujiahid” =
Vikgr, Knut S. “The Shaykh as Mugtahid: A SGfi conception of
Tjtihad?”  submitted to the Fourth Inten"lational Conference on
Islamic Legal Studies, Law and Sufism, Murcia, 7-10.5. 2003.

——, Sufi and scholar =

Vikgr, Knut S. Sufi and scholar on the des ert edge. Muhammad b.
“Ali al-Sanist and his brotherhood. London, 1995.

Voll, “Hadith” =
Voll, John O. “Hadith scholars and Tariqahs: an Ulama group in
the 18th century Haramayn and their impact in the Islamic world.”
Journal of Asian and African Studies 15.314 (1980): 264-73.

——, “Mizjaji family” =
Voll, John O. “Linking groups in the networks of eighteenth-cen-

tury revivalist scholars. The Mizjaji family in Yemen.” In Levtzion
and Voll, Renewal and reform, pp. 69-92.

-—, “The Sudanese Mahdi” =

Voll, John O. “The Sudanese Mahdi: frontier fundamentalist.”
IJMES 10 (1979): 145-66.

Al-Zaki, Hafiy al-Shaylh. “Al-Islam wa-hayatuna al-tashriiyya.” In
Al-Islam fr I-Sudan. Buhiith mukhtara min al-mw’tamar al-awwal
li-jama‘at al-fikr wa-"-thagafa al-islamiyya, 27-30 November 1982.
Khartoum, 1987.

Ziadeh, N.A. Suniistyah. A study of a revivalist movement in Islam.
Leiden, 1968.
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GOLDZIHER ON ARCHAEOLOGY AND
EXPLORATION IN NINETEENTH-CENTURY
- PALESTINE

Lawrence I. Conrad
University of Hamburg

TIES & 5
SHHRA &

BOEIREAN

Ignaz Goldziher (1850-1921) is generally regarded as the founder of the
field of Arabic and Islamic studies as we pursue it today, and his name
is usually associated with magisterial contributions on a multitude of
themes relating to the religious and cultural traditions of medieval Islam.
His best-known works were written in German, his first language,! but he
also wrote extensively in Hungarian, a language that he knew would not
be understood outside of his own country. In his Tagebuch he says that
he wrote in Hungarian because he wanted to reach the popular educated
audience in his own land,? and to a large extent that was probably
true. But he also used his Hungarian works to try out idcas that he
was not yet ready to place before his professional colleagues elsewhere
in Europe, as well as to give voice to his views on the state of his field
and its relevance and importance within European intellectual life more
generally. One therefore often finds a marked difference in the approach
and tone adopted in Goldziher’s German studies as opposed to those
he wrote in Hungarian. To those accustomed to the quiet and solemn
demeanour of his German corpus, the engaged passion and willingness
to speak out and even humour that one frequently finds in his Hungarian
works comes as quite a surprise.

YThis has now been established by Istvdn Ormos in his “Goldziher’s mother
tongue: a contribution to the study of the language situation in Hungary in the
nineteenth century”, in Eva Apor and Istvén Ormos, eds., Goldziher memorial con-
Jerence (Budapest: Hungarian Academy of Sciences, 2005), pp. 203-43.

2Ignaz Goldziher, Tagebuch, Alexander Scheiber, ed. (Leiden: B.J. Brill, 1978),
p- 231 (16 May 1902).

30n this see further my “A new volume of Hungarian essays by Ignaz Goldziher”,
JRAS 17/4 (2007): 363-79, at pp. 367-72.
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I. GOLDZIBER’IN HADISLE iLGILi
BAZI GORUSLERININ TAHLIL, VE TENKIDI

Dog. Dr. TALAT KOCYIGIT

Bu yazimzda, gegen asrin iinlii miistegnklarinden Ignaz Goldziker’in ha-

~ disle ilgili baz gériigleri tizerinde durmak istiyoruz. 1921 senesinde vefat etmig

olan Goldziher, Islami ilimler iizerindeki tetkikleriyle gohret kazanmig yahudi

aslt bir macardir. Hadisle ilgili goriiglerini, iki cilt halinde yaymlamig ol-

dugu Muhammedanische Studien' adh eserinin ikinci cildinde toplamugtir. Bu

cilt daha sonralar1 Léon Bercher tarafindan Etudes sur la tradition Islamique2
adi altinda fransizcaya terciime edilmistir.

Goldziher'in hadisle ilgili goriiglerini burada tetkike girigirken, su hususu
hemen belirtmék isteriz ki, arapga kaynaklara derin vukufu olmas: dolayisiy-
le “miistegriklarin geyhi” addedilen bu gahsn islimi sahalarda telif ettigi
eserler, halen ve bilhassa miistesriklar arasinda en mithim kaynak olarak kul-
lamilmakta, onlardan yapilan nakiller, ileri siiriilen bir takim goriig ve iddialarin
delilleri olarak gésterilmektedir. Durum héyle olunca, Goldziher'in eserlerinde
ileri siiriilen fikirleri bilmek, onlarla istihdaf edilen gayeyi 6grenmek, ilahiyat-

v  ¢lanmz igin zaruri olmak icabeder. Bu hususu gézoniinde bulundurarak,
Goldziher'in hadis meselelerine tahsis ettifi kitabina' istinaden baz1 gériigle-
rinin, tahlil ve tenkidini yapmaga cahgacafz.

Burada esefle kaydedelim ki, Islami sahalardaki muns:f aragtirmalanyle
ilme gergekton hizmet eden miigtesriklar yamnda, Islim dinine ve miislii-
manlara ehl-i salip zihniyetiyle saldiran, onlan ifsat edebilmek igin tarihi
viki'alan tahrif etmekten ¢ekinmeyen miistegnklarn da mevcudiyeti bir
gergektir. Igte, miigtegriklarin gseyhi sayilan Goldziher bunlardan biridir. Bizce
onun geyhligi, Islami gergekleri tahrif etmek ve bu tahrifi, bir takim delillero

1 Halle 18940.
2 Paris 1952, Bu yazimizda, Etudes sur la tradition Islamigue’in Dog. Dr. Mehmet Hatiboglu
tarafindan yapilan ve heniiz negredilmemis olan tiirkge terciimesinden istifade edilmigtir,

'\\g\n;\}a{ Pakoltes De:c\\ib’f , A9 s 43 196 AnKARA.
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Though best known for his formative and decisive contributions to the field of Arab-Islamic
studies, the Hungdrian orientalist Ignaz Goldziher (18 50-1921) also had a considerable impact
on the field of Jewish studies. His first publication, at the age of twelve, already reveals his
interests in the history of Judaism and its prospects in the modern world,! and his doctoral
dissertation, prepared as a teenager working under the supervision of the great H. L. Fleischer
(1801-1888) in Leipzig on the thirteenth-century Jewish philologist and exegete Tanhiim
ben Joseph Yerfishalmi,? already displays its author as “a very distinguished scholarly mind”.?
His first extended monograph dealt with issues concerning the function and importance
of mythology among the ancient Israelites,* and further, with the anti~Semitic and racist
theories of European scholars and intellectuals like Ernest Renan (1823-1892).%

*A review essay on Ignaz Goldziher, A zsiddsdg lényege & fejlidése, [Osszeallitotra: KSbinyai Jinos; Szerkesziette
&s 2 jegyzeteket forditotta: Zsengellér Jozsef] (Budapest: Milr és Jévo Kiadé, 2000). pp. 717. ISBN 963 9171 50 6.
This is the second recent publication of valuable articles in Hungarian by Goldziher. The other is a two-volume
collection entitled Az arabok és az iszlim: vdlogatott tanulményok (“The Arabs and Islam: Selected Studies”) (Budapest:
Magyar Tudominyos Akadémia K8nyvtira, 1995}, edited by Istvin Ormos. I would like to thank Istvin Ormos for

readmg an early draft of this essay and offering numerous helpful and important suggestions and corrections.
'Ignaz Goldziher, Sichat- Yiczchak. Abhandlung itber Uy Eintheilung und Zeit der Gebete (Pest: Johann Herz,
1862). This work, printed in the old Frakmrschnft, is extremely rare, with one copy in Budapest and a partly
defective photccopy in Jerusalem. Here I will quote from the re-edition of the text in my forthcoming Der

R Bildungsweg eines I i haftlers. Ignaz Goldziher und sein “Sichat-Jiczchak”.

"Ignaz Goldziher, Studien siber Tanchiim Jerdschalmi (Leipzig: List und Franke, 1870). On Goldziher in Leipzig,
see Robert Simon, Igndc Goldziher: His Life and Scholarship as Reflected in his Works and Correspondence (Budapest:
Library of the Hunganan Academy of Sciences; Leiden: E. J. Brill, 1986), pp. 35—40; Rébert Simon, Goldziher Igndc:
Vézlatok az emberm] és a tudésrl (Budapest: Osiris Kényvtir, 2000), pp. 46~s1; Holger Preifiler, “Ignaz Goldziher
in Leipzig — Ein ungarischer Jude studiert Orientalistik”, Leipziger Beitrige zur Judxschen Geschichte und Kultur 3
(2005), pp. 293—315; Simon Hopkins, “The Language Studles of Ignaz Goldziher”, in Eva Apor and Istvin Ormos,
[ eds., Goldziher Memorial Conference (Budapest: Library of the Hungarian Academy of Sciences, 2005), pp. 125—127;
) Peter Haber, Zwischen jiidischer Tradition und Wissenschaft. Der ungarische Orientalist Igndc Goldziher (1850—1921) (K&ln:
Buhlau Verlag, 2006}, pp. 112-116.

3Hopkins, “The Language Studies of Ignaz Goldziher”, p. 126.

*Ignaz Goldziher, Der Mythos bei den Hebriern und seine geschichtliche Entwickelung (Leipzig: E A. Brockhaus,
1876); trans. Russell Martineau as Mythology among the Hebrews and its Historical Development (London: Longmans,
Green, 1877). On this Work see Rébert Simon, “Bevezetés”, in lIgnaz Goldzher, Az iszldm kultirdja:

fivelodéstirténeti tanulmdnyok, ed. Rébert Simon (Budapest: Gondolat, 1981), I, pp. 9~19; idem, Igndc Goldziher,
pp- 77—87
There is an enormous corpus of critical literature on Renan. Some of the studies most relevant here are
Georges Sorel, Le systeme historique de Renan (Paris: C. Jacques, 1905—1906); André Cresson, Ernest Renan: sa vie,
sont cuvre, aver un exposé de sa philosophie (Paris: Presses universitaires de France, 1940); Harold W, Wardman, Renan:
historien philosophe (Paris: Editions C.D.U.-SEDES, 1979); Francis Mercury, Renan (Paris: O. Orban, 1990); Charles
Chauvin, Renan (1823~1892) (Paris: Desclée de Brouwer, 2000); Matthias Dérries, Ernest Renan: a Prophet in a

i JRAS, Series 3, 17, 4 (2007), pp. 363370 © The Royal Asiatic Sodiety 200
: doi:10.1017/51356186307007729 —Printed in the United Kingdom e
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I. GOLDZIFER'IN HADISLE ILGILI
BAZI GORUSLERININ TAHLIL VE TENKIDi

Dog. Dr. TALAT KOCYIGIT

Bu yazimizda, gegen astin iinlii miistegriklarinden Ignaz Goldziher’in ha-

- disle ilgili baz goriigleri iizerinde durmak istiyoruz. 1921 senesinde vefat etmig
olan Goldziher, Islami ilimler iizerindeki tetkikleriyle gohret kazanmiy yahudi

“asilh bir macardir. Hadisle ilgili goriiglerini, iki cilt halinde yaymlamg ol-
dugu Muhammedanische Studien! adh eserinin ikinci cildinde toplammgtir. Bu
cilt daha sonralani Léon Bercher tarafindan Etudes sur la tradition Islamique?
adi altinda fransizeaya terciime edilmigtir.

Goldziher’in hadisle ilgili goriiglerini burada tetkike girigirken, gu hususu
hemen belirtmek isteriz ki, arap¢a kaynaklara derin vukufu olmas: dolaylsiy-
le “miistesriklarin geyhi” addedilen bu sahsm islimi sahalarda telif ettifi
eserler, halen ve bilhassa miistesriklar arasmda en miihim kaynak olarak kul-
lanilmakta, onlardan yapilan nakiller, ileri siiriilen bir takim goriig ve iddialarm
delilleri olarak gésterilmektedir. Durum béyle olunca, Goldziher’in eserlerinde
ileri siiriilen fikirleri bilmek, onlarla istihdaf edilen gayeyi dgrenmek, ildhiyat-
gilarrmiz igin zaruri olmak icabedér. Bu hususu gozoniinde bulundurarak,
Goldziher’in hadis meselelexine tahsis ettii kitabma istinaden bazn goriigle-
rinin tahlil ve tenkidini yapmaga ¢ahsacagz.

Burada esefle kaydedelim ki, Isldmi sahalardaki munsif aragtirmalarnyle
ilme gergekten hizmet eden miigtegriklar yanmda, Isldm dinine ve miislii-
manlara “ehl-i salip zihniyetiyle saldiran, onlan ifsat edebilmek igin tarihi
vaki’alarn tahrif etmekten cekinmeyen miistegriklarm da meveudiyeti bir
gercektir. Igte, miigtesnklarin geyhi sayilan Goldziher bunlardan biridir. Bizce
onun §eyh]igi, fslami gergekleri tahrif etmek ve bu tahrifi, bir talum delillere

1 Halle 1890. ’
2 Paris 1952. Bu yazimzda, Etudes sur la tradition Islamr.que in Dog. Dr. Mehmet Hatiboglu
- tarafindan yamlan ve heniiz negredilmemis olan tiitkce tercitmesinden istifade edilmigtir.
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24/Kur’an ve Siinnet Sempozyumu

icin son bulmus bir hadise degildir. Mezheplerin donuklagmamasi ve ken-
dilerini stirekli yenileyebilmeleri ancak bu ameliyenin siirekli olmasiyla
miimkiindiir.

Gegmigte Kur’dn’t yorumlama ¢abalarinda kargilagilan problemler goz
oniinde bulundurularak “Miifessirde Aranan Sartlar” baghg: altmda belli
olgiiler ortaya konmaya galigilmig, ancak ileri siirillen bu sartlar abartilms
ve adeta kimse Kur’dni tefsir edemez gibi bir sonug ortaya gkmustir.
Miifessir igin ileri stirtilen hayali sartlarin yansira; daha da ileri gidilerek
bir tek sart bile, maddelere ayrilarak ayri aym -sartlarmig gibi gosteril-
migtir. Mesela “miifessirin Kur’an’1n dili olan Arapgay: bilmesi sartfar” de-
nilecek yerde Arap dilinin alt kollari olan Sarf, Nahiv, Bedf’, Beyan, Ma-
ani gibi ilimleri bilmesi gerekir denilmektedir. Kur’4n’1 bir biitiin| olarak

bilmesi gerekir denilecek yerde Nasih-Mensuh, Emsalii’l-Kur’an vb. ko-

nular ayn ayn sartlarnuis gibi takdim edilebilmistir.

Sartlann alabildiine goZaltilmas: ve kendi kigiik diinyas: igerisinde
Kur’an’s anlamaya ¢alisan sade miislimanin kargisina bu sartlanin gikaril-
masi, zamanla miisliimanlart Kur’4n’dan uzaklagtirmustir. Boylece Kur’-
an’dan uzaklasan miisliman, cemaat ve kliklerin, seyh, agabey ve iistad-
larm insafina teslim edilmistir."

Lo AN VESUOMVET SEMAOZYNUMY

[hokaupm A-2 1asim 297 &diler

L b —1993,5. 2545 1, (S8

" Bu yazi, miiellifin teblifi elimize gegmediginden otiirli, yazarin Glndmiiz Tefsir
Problemleri (Istanbul 1995) adli eserinden 6zetlenmistir.

Goldziher’in Kur’an’a Yaklasimina
~ Elegtirel Bir Bakis

H. BEKIR KARLIGA

Saygideger dinleyenler!

Biz miisliimanlarin hayatimzda sahip bulundugumuz hazinelerin en
bilyiigii ve en degerlisi siiphesiz ki Kur’an-1 Kerim'dir. Bizim oldugu ka-
dar biitiin insanligin da sahip bulundugu en kiymetli hazinedir bu. Zira
Beseriyyet-i Lahiitiyyete, smirliyr simirsiza, goriileni goriilmeyene ve son-
luyu sonsuza baglayan tek ve gergek bag bu ilahi keldmdir. Diisiiniiniiz
bir kere, bu engin boslukta ve muhtemelen yalmiz bu yeryiizii yuvarlag:
lizerinde diiglinen ve diigiindiigiinii ifade edebilen biricik fiir olan in-
sanoglu, ne uzak gegmisi, ne de uzak gelecegi hakkinda bilgi edinme im-
kinna sahip. Belki milyonlarca yil daha ulagsamayacag: yigmlarca gk
cisminden yalmz kendisine en yakin olani heniiz kesfetmis olmanin do-
yumsuz hazzini yasiyor. Allah'm lutfuna bakin ki, onu gecmisi ve gelece-
giyle kusatan bir mesajla sereflendiriyor ve bu mesaji da eksiksiz koru-
yacagim kendisi bize bildiriyor. Ve gergekten de Allah katindan gelen bu
mesaj ayniyla muhéfaza edilerek nesillerden nesillere aktariliyor ve bize
kadar ulastiriltyor. Bagimz: iki elimizin arasina alsak ve diisiinsek, ilahi
irddenin ifadesi olan bu mesaj, bizi bu kiinit ummaninda yalniz yasayan
bir tiir olmaktan kurtarip evrenin biitiiniinii kusatan olaganiistii bir bil-
giyle donatiyor, ezel ve ebedle baglantimizi kuruyor ve insan olmanin o
erisilmez zevkinin farkina varmamizi sagliyor.

Evet bundan &énce de sonsuzun haberini bize ulastiran kitaplar gelmis-
ti, ama higbirisi geldigi gibi korunamarmug ve insanlar tarafindan tahrif
edilip degistirildiginden son haberci, bu "biiyiik haberi" getirmis ve yara-
tilanm yarataniyla olan baglantisim yeniden kurmugtur. Kur’an-1 Kerfm'i
bu yiiksek metafizik boyutu igerisinde ele aldigimizda, sahip bulundu-
gumuz hazinenin ne kadar kiymetli olduunu bir kez daha anlayabiliriz.

Iste bundan dolayidir ki, insanin’ insanligim bilincine erismesini iste-
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Sociologie et Tslamwissenschaf
Max Weber et Ignaz Goldziher ou la «non re

Youcef Djedi
Nantes

Abstract

Claiming different conceptions of the Kulturgeschichte, Max Weber and Ignaz
Goldziher have deeply marked their respective diseiplines and have even played a
leading role against their contemporary cultural and scientific temptations. They
had mostly had the merit of safegnarding the full autonomy of the religious reality,
mostly against Marxism (Weber) and against the New School of Islamic studies
(Goldziher). But these two scholars were also distinguished by their skepticism
regarding the new seience, that is “sociology”, that Weber wanted to strictly define
among the Julturwissenschaften and against which Goldziher wanted to protect the
Islamwissenschaft. However, if Weber had someétimes lost in his approach to Islam,
Goldziher, who stayed in a classic conception of categories as basic as those of “as-
ceticism”, for example, or “Beruf™”, had remained away from W eberian concerns of
religious relationships with modernity. Obviously these twoseholars would have won
a'lot about each other.

Comment concilier dans un méme contexte un Hongrois, juif convainen,
mais presque doublé d’un musulman décidé, et se disant en tout cas volon-
tiers oriental, et un Allemand de culture protestante, n’ayant jamais eu de
contact direct ni aved I'Orient ni avec I'islam, «prophéte de malheurs et so-
ciologue de la rationalité de I'chabitacle d’aciers et du «désenchantement
da monde»? Comment réunir dans un méme contexte I'un des fondateurs
résigné de la sociologie moderne et celui qui ’était méfié jiusqu’au bout de
cette nouvelle discipline, 4 la maniére du moins dont celle-ci était congue
par son confrére et ami Martin Hartmann, par exemple?

Ce que la rencontre de Max Weber avee Ignaz Goldziheraurait eu surles
études islamologiques de I’époque, d’une part; et sur la sociologie wébé-
rienne de U'islam, de I'antre, justifie amplement le traitement de ce point
en termes de déploration d’une mon rencontres. Ceci d’autant plus du reste
que les deux savants avaient des amis en commun, comme Adolf von Har-

Der Islam Bd. 86, 8. 312-371 DOI 10.1515/ISLAM.2011.024
© Walter de Gruyter 2011
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nack, mais surtout Carl Heinrich Becker, lequel salnait justement en ses
deux amis des esprits trés novateurs. Passages obligés des études sociolo-
giques et islamologiques, Weber et Goldziher sont en effet jusqu’a nos
jours les porteurs d’un «charismes indiscutable dans leurs disciplines res-
pectives. Et leur défense de I'autonomie du fait religienx n’est pas le moin-
dre de leurs mérites, méme si, au fond, Goldziher, 3 1a différence de Weber,
n’avait jamais poussé ouvertement I'islamologie vers la problématique du
destin de I'homme moderne,

Drailleurs & e6té de cet écart, il en existait un autre, plus important en-
core du point de vue de la Kuliurgeschichte, pourtant réclamée par les deux
savants. Il vient de I'intérét quasi nul de Goldziher pour le réalité économi-
que, et plus encore pour les rapports de celle-ci et de la vie professionnelle
avec les conceptions religieuses. Sa vision «classique» de I'ascétisme est
pour le moins irréductible & celle de Weber. En revanche, I'ascése profes-
sionnelle de Goldziher lui-mé&me, dérivée en grande partie d’enseignements
coranique est plus qu’édifiante. Enfin, on peut deviner quelle tournure au-
rait pu avoir la sociologie wébérienne de I'islam au contact de Goldziher
sur des questions aussi épineuses que celles de la prédestination, par exem-
ple, ou du «rékabismes de I'islam primitif. Questions sur lesquelles, & I'évi-
dence, Weber’s était laissé fourvoyer.

L'Orient et I’Ocecident

Juif de I'«Orient» européen, Goldziher avait des origines séfarades de
I'«Occidents musulman, qui n’entravaient nullement sa fierté d’8tre hon-
grois. Et ce «Hongrois d’al-Azham [al-Magari al-Azharih]!, comme il ai-
mait s’autographier parfois, se disait volontiers, sur un ton d’humour sé-
rieux, «trop oriental et trop superstitieux» pour terminer une lettre sur une
note de mauvais augure®. Mieux encore, car bien qu’ayant manifestemente

1) Bien que nourrissant manifestement une moindre sympathie pour Uislam.
tout en se disant &tre «un civilisé mi-musulman ensauvagés [halb-muhammedani-
scher verwildeter Kulturmenseh], son ami Snouck Hurgronje. avee qui il «islamisaits
depuis sa jeunesse, cultivait la méme passion pour La Mecque, qui avait joné dans sa
formation le méme réle que celui de I'université égyptienne pour lui (¢f. ses lettresin
vaN KoNinasVELD (P S.) (ed.), Scholarship and Friendship in Barly Islomwissen-
schaft: The Letters of C. Snouck Hurgronge to I. Goldziher, Leiden. Rijksuniversiteit
Leiden, 1985, pp. 66-67, 9-100, 147-149. Ci-apres: Koningsveld).

?) Cf e.g. salettre & Noldeke in S1MoN, Ignaz Goldziher: His life and scholarship
as reflected in his work and corrspondence, Leiden, Brill, 1086, p. 267. Ci-aprés: Stmon.
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Farkl kiraatlarla okunmasi, Kur'an hakkinda gtiphe ve tereddiit uyandiracak bir
mesele olarak g&riilmemelidir. Séz gelimi miitevatir On Kiraat''n mevcut olmasi, on
tane Kur'an var minésina gelmez. Kiraat sayisi kag olursa olsun, Kur'an bir tanedir.
Bu bakimdan endige edilecek, garipsenecek, yadirganacak bir durum yc_fuktur. Aradan
15 astr gegmig olmasina ragmen Musltimanlann, Kitaplanyla ilgili bir teredditleri ol
mamigtir, bundan sonra da olmayacaktir. Yeter ki bir takim maksatlarla zihinler bu-
landiriimasin.

Kiraatlan garipseyenler, yanhg bir noktadan hareket ederek goru§ beyan et-

mektedir. Ciinkil béyle diistinenler, Asim Kiraatr'nin Hafs rivayetini esas alarak, diger -

kiraatlan degerlendirme hatasina diigmektedir. Yani Kur'an sanki sadece Asim Kiraats
iizere inmig, diger kiraatlar sonradan gkmig zannedilmektedir. Oysa diger dokuz kira-
at ne ise, Asim Kiraati da odur. Su halde bilinen bir kiraat: esas alip, dxéerlenm buna
gbre degerlendirmek hatah bir yaklagim tarzi olmaktadir.

Kiraat konusu, miistegriklerin de &nemli ilgi alanlanndan birisidir. Onlann bu

sahadaki aligmalan daha ok, “sahih” diginda kalan “gaz” kiraatlar ve “zayif” riviyet-
ler tizerinde olmustur. Onlar bu tiir rivAyetleri kendileri uydurmug deéildjr; Miisliiman-
lann eserlerine aldiklan bilgileri kullanmuglardir. Ancak iglerine gelen nakilleri alip
degerlendirdikleri, kaynaklarda bunlarmn her biriyle ilgili olarak verilmis cevaplara yer
vermedikleri de bir gergektir.

Miistegrikler kiraat farkiliklanm "Mushaflann yaz 6zelligi”, “tefsx; amaciyla ila-~
veler yapiimasi”, “eg anlamli kelimeler kullaniimast®, “tenzih ve ta’zim amagh okuma-
lann bulunmast” ve *mustensih hatalan” gibi sebeplere baglamiglardir. Bu tir iddialar,
makalemizin ilgili kisimlarinda degerlendirilmigtir.Onlann kiraatlar konusunda bilerek
veya bilmeyerek gdzden kagirdiklan en dnemli nokta; Kur'an'in yazi ile nakh yaninda,
Peygamberimiz zamanindan itibaren gifdhi olarak ve okunarak da nes:lden nesile kesin-
tisiz nakledilmig bulunmasi ve kiraat farklihklannin o zamandan beri mevcut olmasi-
dir. Buna ragmen, kiraatlann ortaya gikis sebebi olarak ik dénem Mushaf larinda
hareke ve nokta bulunmamasi ve yazinin yetersizligi gibi hususlann gostenlmesn dos-
ru bir tespit olamaz. Baz bilginlerin de ifade ettigi gibi Kur'an, vark@in kétnplere borg-
lu degildir; her devirde binlercesi bulunan hafizlann héfizalannda yasayarak ve okuna-
rak giiniimiize kadar gelmigtir. Bagka hicbir kitabin bu gekilde muhafazasi gergekleg-
memigtir.

0.241e

marife, yil. 2, sa{n. 3, kis 2002, s, 107-121

YAKIN DOGU SEYAHATI VE ESERLERI
BAGLAMINDA IGNAZ GOLDZIHER VE
iSLAM DUNYASI ILE FIKRi ETKILESIMi

ibrahim HATIBOGLU

WITHIN THE CONTEXT OF IGNAZ GOLDZIHER'S NEAR-EASTERN TRAVEL
AND WORKS HIS MUTUAL INFLUENCE WITH THE ISLAMIC WORLD IN
THOUGHT

In this article, depending upon his Orfental Diary and Tagebuch 1 have
brought out Goldziher?s initial experience of the Muslim world, since this experience
had great impact upon developing his own comprehensive methodology in Islamic
studies. His Near east study tour, which he describes as 7the happiest years of my
life? was quite important not only his scholarly approach but also his political func-
tions. Taking these Informations into consideration, I have realised his ?emotional?
and tlogical? aspects, as well as his idea concerning the evolution of religions. In
his travel, which contains visiting Budapest , Istanbul , Damascus and Cairo , he
met Tahir al-Jazairi and Jamaleddin al-Afgani who were engaged with resurgence
and independence movements and then they became his close friends. On the
other hand, in the Islamic world Goldziher became the focus of great interest in his
early days whereas in the West, he became famous after gaining enormous success
in oriental studies. Therefore, in this article, I have suggested that Goldziher can be
understood, criticised, and approved properly by only taking him into consideration
as a whole.

v

gdas Islam tetkiklerini sistemlestiren bir arastirmaci olarak lgnaz Goldziher,
sadece Bati'da degil, uyguladigi yontem ve eserleri ile islam diinyasinda da ciddi etki-
leri olan bir gahsiyettir. Goldziher'e gosterilen bu tevecciih, dini-tarihi verileri yorum-
lama konusunda, Bati’da dagmik gekilde kullanilan muhtelif yontemleri tek gaye ger-
gevesinde birlegtirip terkibi tetkik yéntemi geklinde de ifade edilebilecek olan kapsamh
bir usul gelistirmesinden kaynaklanur.

* Dog. Dr., Uludag Universitest llahiyat Fakiltesi, Ihatiboglu@hotmail.com, Bu makalenin muhtelif safhalaninda
fikirlerinden istifade ettifim Dr, Tahsin Gtirglin’e ve Dr. Casim Avcr'ya slkranlarimi sunanm.
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musui'manstva; samosto-
vody iz Doz i Gol'dciera:

rev. and enl. yranstation from Dozy

A KRryMSKI), * Agafangel Eiimovid, 1871— Istorija
. jatel'nye, oterki, obrabotki i- dopol nenny¢ pere

. ‘15""“‘ (History of Islam; inde{ienden&: studies,
.Gol.dl’y: and Gol'dziher). Casti 1—3. M., Tip. V. A Gatoulk, 1903--12. (Trudy po
vostokovadcniju jzd. Lazarcvskim Institutem Vostotnych jazykov, V¥P- i
of somc chapters from M uhammcrlmzische Studien,

and 18.) — Contains trans.

by 1. Goldzier, 2 vols. Halle, 1889—»—90.
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,gﬂ Jumerr I, SjGoldziﬁ:gIT,yMohammed Ibn Toumert et la théologie de Vlslam dans le
_i)(——--> Nord de P Afrique auw Xle 85@026, Alger, 1903 (préface a 1'éd. Lu-;

~ ciani du Kitdd d’Tbn Tumart).
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by —y 1. Goldzfihér‘jMateriaZen zur Kentniss der Almohadenbewegung in Nor-
= MUVAH : dafrica (in ZDMG, XLI, 30-140).
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r 1. Goldziher, Muhammedanische Studien, Halle, 2 vol. 1889-90.

I. Goldziher, Die Richtungen der islamischen Koranausle-Gung, Leyde,
1920.

T. Goldziher, Vorlesungen iiber den Islam Heidelberg, 2e éd., 1925.
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«de 'ascétisme aux premiers temps de 1'Islamy, 1898.

«Le monothéisme dans la vie religieuse des musulmans» 1887,

<Le sacrifice de la chevelure chez les arabes», 1886.
«La littérature religieuse de I'Islame», 1888.

«Le dénombrement des sectes musulmanes», 1892.

«Le rosaire dans 1'Islam», 1890, etc...
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I. Goldziher, Muhammedanische Studien.
# f I. Goldziher, Le Dogme et la loi de PIslam.
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“II AYKA L-MUSTAKA LA MINKA RABBI ...”
THE YOUNG GOLDZIHER AT WORK

Tamis Ivanyi

Eétvé_s Lovdnd University, Budapest

“Exegi monumentum ...”

1. In 1870 Goldziher arrived to Leiden to continue his research after successtully
finishing his studies in Berlin and Leipzig and receiving the title of doctor of Semitic
studies at the age of 20. He was received cordially by the famous Dutch professors
of the age, Dozy and de Goeje. The latter, as keeper of the Library, handled over to
him many precious rare books and MSS to read in his room at long nights. Once he
was given a unique MS for one day and one night'. It was Ibn al-Gawzi’s Kitab al-
qussas wa-l-mudakkirin, which he copied during this limited time?. This work, as is
well known today, is about the popular recitation of forged hadits which, however,

‘served in many occasions the purposes of serious ethical and religious education.

Goldziher liked very much the style of Ibn al-Gawzi’s material, the nice anecdotes
shedding light on the everyday life of the ninthtwelfth centuries as well as the
significance and the character of the badit literature in those days. He had no special
purpose with copying this special MS at that time, being basically occupied with
linguistic and lexicogaphical studies, though he wrote three decades later into his
diary, speaking about his youth: “I was lured ‘more by the historical than the factual
side” (Goldziher 1978b:45). But twenty years later he turned to these handwritten
pages and made this work the core of a whole chapter in his famous study on the
development of the hadit, Chapter 5 on “Hadit as the Instrument of Amusement and
Ethical Building™. If we closely investigate his hastily copied M3 we can appreciate
his achievement. Comparing Goldziher’s copy with the fourth, seemingly the best,
edition of the MS (that of as-Sabbdg), we find that the number of readings where
Goldziher diverted from this modern and thoroughfully examined and re-examined

! Jgnaz Goldziher, who is considered one of the founders of modern Islamic scholarship, has carried
out his research activity since his youth following the positivist-historic method. Its essence was the dis-
covery of sources (as early as possible) and the interpretation of the facts (data) included therein, putting
them in historic perspectives. At that time, when the Arabic printing press had just started to function,
all this primarily meant an acquaintance with the manuscripts and their analysis.

2 Now in the Goldziher Collection of the Library of the Hungarian Academy of Sciences, see
Goldziher, Beguest. It consists of 40 large pages, written with small letcers and in serried rows. The
information about the circumstances of the copying is given on a small paper to be found in the Bequest.

3 See Goldziher 196771, vol 1.
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IGNAZ éOLDZIHER’S INVITATION TO THE EGYPTIAN UNIVERSITY"

Istvin Ormos

E6tvés Lordnd University, Budapest

The foundation of the Egyptian University - present-day Cairo University -, the
first modern secular university on Egyptian soil, was a landmark of historic signifi-
cance in the cultural history of the country. It opened on December 21, 1908 in a
rented mansion belonging to the Greek cigarette magnate Nestor Gianaclis and
others'. The recruitment of a suitable teaching staff was not easy and the employ-
ment of European professors was also envisaged right from the beginning. Interim
professors were also invited from Europe to deliver courses of lectures for shorter
periods, e.g. one academic year. They could be conveniently arranged into two
groups: those who lectured in French or English on topics unrelated to the Middle
East, such as French or English literature or world history, and the Orientalists, who
lectured in Arabic on Arab and Islamic subjects’. The heads of the fledgling Univer-

‘sity, principally its Rector, Prince Ahmad Fu’ad, made efforts to secure the coopera-

tion of some well-known authorities of high reputation. The Prince played a key role
in the organization of the University: he became its first Rector at its opening as a
private institution in 1908, and in 1925, already. as king, he refounded it as a fully-
fledged state institution (Reid 1990:1). In the pre-war days the Prince was simply one
of the numerous members of the ruling family, the descendants of Muhammad °Alj,
who had been mainly known for his eventful marriage with Princess Suwaykar. Ow-
ing to the totally unpredictable and unforeseen turns of history, however, he was to
become Sultan (1917) and even later King of Egypt as Fu’ad I (1922) (Kamil 1998:10-
31; Goldschmidt Jr. 2000:59-60) He also approached Ignaz Goldziher of Budapest
University and made several efforts to invite him to Cairo as visiting professor. He
did his best to gain the cooperation of Goldziher and persuade him to come to Cairo.
He even used his connections to certain members of the ruling dynasty and the po-
litical leadership of the Austro-Hungarian Monarchy to exert pressure upon Goldzi-

" The present research has been made possible thanksto support from the Hungarian Research Fund
(OTKA - T 029192).

!'The building, where the University stayed until 1915, is now the central building of the American
University in Cairo in downtown Tahrir square. It was built around 1870, then it was acquired by the
Greek cigarette magnate Nestor Gianaclis, who had it transformed to its present-day Mamluk revival form.
The architect of the transformation was Max Herz, who was universally regarded as the greatest authority
on Mamluk revival and who himself played an important role in the propagation and dissemination of

this style in Egypt. See Ormos 2001:169-170.
2 See Reid 1990:37-42.
o \§3-192 .
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T. IVANYI
ON THE LINGUISTIC METHODS OF I, GOLDZIHER

The object of this paper is to give a briefaccount of how Ignice GOLDZIHER
approched linguistic data and what methods he aplied in language analysis, the study
of which may will be of interest not only to the historian but to present-day linguists
and philologists as well,

GOLDZIHER did not expound his scientific methods and conception expli-
citly in many places; this he left to his works. Nevertheless in 1905 whesn he spoke
about the past three decades of Islamic reswarch in Europe at the St. Louis Congress,
he formulated his views: "... aber wir wissen jetzt nicht nur guantitativ mehr, und
der Rahmen unserer Kentnisse ist nicht nur mit reicherem inhalt ausgefiillt, sondern
wir wissen es anders als unsere Vorganger; das heisst, wir betrachten es unter
anderen Gesichtspunkten und studieren es nach anderen Methoden."[1] Of the new
methods he refers to he considered to be the most important the historical-critical
method, upon which he based his own research. He described the change in the
attitude of European scholars as follows (with reference to Hadrian Reland who in

1704 wrote the first comprehensive manual on Islam in Europe): "... er werde den
Gegenstand seiner Erdrterungen darlegen "uti docetur in templis et scholis Mo-
hammedicis', d.h, "wie er gelehrt wird in den mohammedanischen Gotteshdusern
und Schulen". Wir modifizieren, oder besser gesagt, wir bereichern diesen Grund-
satz und stellen den Islam dar 'wie er sich in seiner Entwicklung und seiner le-
bendigen Gestaltung zeigt, wie er wirksam ist’ in der Gessellschaft und in der

\ Geschichte, ™ (the italics are mine), [2]

As for the methods he applied in processing linguistic data, they were,
naturally, never explicitly expounded, but his works testify that in several points
surpassed, in his practice, the manifested linguistic theses of his age and his
methods of working with language material would meet even the requirements
! of today. To avoid being misunderstood I hasten to point out that in this re-

j spect he did not stand alone among the outstanding contemporary philologists.

! 1 think it is rather unfortunate that when the history of linguistics in the 1%h
H century is dealt with, the linguistic methods of those who while not primarily

li' linguists applied linguistic methods successfully in their research, are often

!

|

neglected.
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first feéture-length film made in Hollfwood, was an instant
success. Two years later Goldwyp joined Edgar and
Archibald Selwyn to form the Goldwyn Pictures Corpora-
tion (using the first syllable of Gdldfish and the last of
Selwyn), adopting the name as his own.

Samuel Goldwyn, U.S. film |
producer. Courtesy Jewish =
Theatrical Guild, - New ¢
York.

The spectacular period of his cireer opened when in 1923
he began making films indepepdently and a year later
converted his interest in Goldwyn Pictures to form
Metro-Goldwyn-Mayer. He engowed his films with talent
and imagination, and left his own distinctive mark on them.

He introduced and producefl many popular actors and
hired distinguished writers inqluding Maeterlinck, Robert
Sherwood, and Lillian Hellman.

He became a legend in the film industry and many
malapropisms were attributed to him. Goldwyn assigned
his profits to the Samuel Goldwyn Foundation for assisting
scholars and philanthropic causes. [Jo.R.]

‘GOLDZIHER, “IGNAZ ' (Isaac Judah; 1850-1921),
‘I_{G'n'garian scholar, one of the founders of modern Islamic
scholarship. Goldziher, born in Szekesfehervar (Stuhlweis-
senburg), attended the lectures of A. *Vambery at the
University of Budapest while he was still a high-school
pupil. He studied Arabic manuscripts at Leyden and
Vienna and traveled in Egypt, Palestine, and Syria before
becoming a lecturer at the University of Budapest in 1872.
As his university teaching was unpaid until he became a
professor in 1904, he earned his living as secretary of the
Budapest Neolog Jewish community for 30 years. In 1900

" he succeeded D. *Kaufmann as professor of religious

philosophy at the Budapest Rabbinical Seminary. Goldzi-
her was elected a member of the Hungarian Academy of
Sciences long before his appointment to a professorship in
the university. He was respected by Muslim scholars and
received queries from them; he was invited to lecture at
Fuad University in Cairo but did not accept the position.
When the Jewish National Home was established in
Palestine after World War I, it was hoped that Goldziher
would use his influence in the Muslim world to help bring
about a rapprochement between Jews and Arabs, but he
was far from being a Zionist, and refused to act on this
matter. Goldziher was the first to describe critically and
comprehensibly the history of [slamic oral tradition
(*hadith) and the various Islamic sects; he published many
studies, still valuable, on pre-Islamic and Islamic culture,
the religious and legal history of the Arabs, and their
ancient and modern poetry. He was one of the initiators of
the Enzyklopaedie des Islam (4 vols., 1913-36), and was
among its contributors. Goldziher’s principal works in this
field are: Beitraege zur Literaturgeschichte der Schi‘a und der
sunnitischen Polemik (1874): Die Zdhiriten ... (1884):
Muhammedanische Situdien (2 vols., 1889-90; Eng. tr.
Muslim Studies, ed. by S. M. Stern, 1967); Abhandlungen
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zur arabischen Philologie (2 vols., 1896-99); Vorlesungen
ueber den Islam (1910, 1925%): and Die Richtungen der
islamischen Koranauslegung (1920). Goldziher also made
valuable contributions to Jewish scholarship. At the age of
12 he published Si'ah Yizhak, an essay on the Jewish
prayers. His doctoral dissertation was devoted to the 13th-
century Arab-Jewish philologist and Bible commentator
*Tanhum Yerushalmi. He wrote for Hungarian and Ger-
man Jewish periodicals and in various Festschriften on
problems of Jewish scholarship, in particular about the
relations between [slam and Judaism, and on Muslim
criticism of the Pentateuch, the Talmud, and the “people of
the book™ in general. Goldziher’s Islamic and Jewish studies

~Eofnplemented each other; he was able to draw many paral-

lels between the two religions, pointing out their differences
as well. ,

Among his major publications in Jewish studies are: Der
Mythos bei den Hebraeern . .. (1876; Mythology among the
Hebrews ..., 1877); “Mélanges judéo-arabes” (in RE],
vols. 43-60, 1901-10); and “Islamische und juedische
Philosophie des Mittelalters™ and “*Religion des [slams,” in
Die Kultur der Gegenwart (vol. 1 pt. 3, 1906). With W.
Wundt and H. Oldenberg he edited Allgemeine Geschichte
der Philosophie (1909). Goldziher reviewed critically various
editions of the Arabic originals of important medieval
philosophical and halakhic texts and himself edited pseu-
do-Bahya’s Kitab Maani al-Nafs (1907). He also wrote on
modern Hebrew poetry (in JQR, 14 [1902], 719-36). His
general views on Judaism were presented in A zsiddsdg
lényege és fejlodése (“Essence and Evolution of Judaism,” 2
vols., 1923-24), and in a lecture delivered in Stockholm
(*“Tradition und Dogma™ in AZDJ, 78 (1914), 6-8, 22-23,
33-35; Eng. tr. in Reform Advocate, 47 (1914), 39- 42).
Goldziher served on the editorial board of the Jewish
Encyclopedia (1901-06), to which he contributed many
articles. An fgnace Goldziher Memorial Volume was
published in two parts (1948-58) by S. Loewinger, J.
Somogyi, and A. Scheiber. A collection of his writings was
edited in three volumes by J. Somogyi as Gesammelte
Schriften (1967-69), and a bibliography of his works was
published by B. Heller, Bibliographie des oeuvres . . . (1927)
and of his Hebrew writings was compiled by S. D. Goitein
(in KS, 23 (1946/47), 251-7). After his death, Goldziher’s
valuable library and his extensive scholarly correspondence
was acquired by the National and University Library in
~ Jerusalem.

Bibliography: H. Loewe, [gnaz Goldziher (Ger., 1929): A. S.
Yahuda, in: JC Literary Supplement (April 25, 1924): idem, in Der

Jude, 8 (1924), 575-92; L. Massignon, in: B. Heller, B:bllograp/ue

des oeuvres de Ignace Goldziker (1927), introduction; M. Plessner,
in: I. Goldziher, Harza'ot al ha-Islam (1951), 289-309; 1. Nemeth
in: Acta Orientalia Academiae Hungariae, 1 (1950-51), 7-24: S.
Loewmger in: S. Federbusch (ed.), Hokhmat Yisrael be-Ma'arav
Eiropah (1958), 166-81. [M.PL./Ep.]

GOLEM (He}y. a%), a creature, particularly a human being,
made in an artificial way by virtue of a magic act, through
the use of holy names. The idea that it is possible to create
living beings |n this manner is widespread in the magic of
many people. Especially well known are the idols and
images to which the ancients claimed to have given the
power of spegch. Among the Greeks and the Arabs these
activities are pometimes connected with astrological specu-
lations related to the possibility of “*drawing the spirituality
of the stars]' to lower beings (see *Astrology). The
development pf the idea of the golem in Judaism, however,
is remote frofn astrology: it is connected, rather, with the
magical exegesis of the Sefer *Yezirah (“Book of Cre-
ation™) and with the ideas of the creative power of speech
and of the letters,
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214 ‘ Kleine Mitteilungen und Anzeigen. ’ .

Ignaz Goldziher.

Geb, 22, VI 1850 i Stublweillenburg, gest. 13 XL 1y21 in Budapest.
‘ ) N crete s A .y
Was wir heute Islunwissenschalt nennen, ist (l:nxs.\\'crk ‘Lro.i:l)zlll.l::l; ?h:i‘ll)(:ccb,:‘:::;c:
HurcreNje's, . Gewill laben sic Vnrlimfet; gchn‘;:.l Nu;xr:m‘:cz.u\l\;li;t:h::: (;:S“m‘.hw‘ e
Arbeiten pE Sacy’s und Quatuemiar's, dieser Viler der sz" ' .km,.;“,“»s o
kleinern wollen,  Dankbar gedenken wir i‘l{\blhililt-lfUR('-.S'E':\LI.h' und. \fml : t ;’mm
i dem Chaos des literar-, kultur- und religionsgeschichtlichen M'u.u:fmls L"m(. erste, .
(::u:i:l:cxi‘l)x‘ ;Z;\rd:)rlﬁuﬁgc,Or(lnuug zu sehaflen versuchten; fl:cu(lag :-u‘(ll \vu'ru;::\;lsgtun(«i;;
" mildlichen Arbeit der QuellenerschlicBung und der sp.r:.tchl{chcn“ Sic xtuu% " Wﬁs,'”m-
Dozy und pe Got Ji, die FLeiscner und — trotz aller seiner Schwiichen .—~ .'tui e
. Die Wege zur Erkenntuis des Korans und der Urgeschic e d 1
Srrencex und WeLLnAussN gebahnt wordeny aber dic sich
wickelnde Tslamkunde ist und bleibt die Schipfung

reLp vollbracht haben.
tslam sind ‘durch NoLpexE,
i { s eipene Disziplin ent
immer stiirker als cigene Disziplin ¢ ) R

ir stehe sthar aul den Sehualte
der beiden Freunde G. und Snovex Hurerow ji. Wir stehen uniiit u,;lnl; ;tsz. o
ich nicht; ds an nae y Jahren die Entwick E 3

ieser i ch glaube ich nicht, dafl min nach 100
dieser Generation, doch gliu » dald ' jabren (i e
rei ird. CewiB sind diese beiden Dioskuren nicht die cinzigen untey ih en

beurteilen wird, Gewi " e Baowr,
renossen, die diese Disziplin erbauten. Das Lebenswerk von Minne .l
! . . KPR TN Ty el e .

é.‘ o o & wird deshalb nicht kiciner, dall man sie ihven Arbeitsg :
Rent Basswr oder B Dourve wird g beiten verehrt, withrend die

Ty L : frer IE R arbeite cerelrt,
als Triger notwendiger Brpglinzungsar .

e ’ rill genommen

entsprechend: mehr ‘
i 1 SIRLTUNS i Ang
Zentralprobleme unserer Wissensehalt von den beiden erstgenannten g
und ausgebaut. worden sind,
K s M o)
Heute, di wir an dem Grabe G, g
i inmal villig klar croden, i, die
Jdie er in unserer Wissensehalt gespielt hat, cimmal vollig klur zu wudt.n " + B
‘ ine Schi X 1 ilin ja alle in seiner dberquel ¢
rel - im Fleische s chitler waren, haben ilin ju al :
Geiste oder im Fleische seine Sch , en il dle i seiner B
menschlichen Gitte und in seiner cbenso das gewdhmliche Mall v.xbeu.clm.ntlnldl N
iri s hiri solebt, Erowar
schaftlichen Produktivitiit in Unterhaltung, Briefwechsel und, Schrifttum evle .
, i sondere fedfjasa tradierten, und desse
walrlich unser Scheicli, von dem wir auch ohne besonderc fdjdsa uhu.u,nl, o
‘ H " oflieho . 2 s Jed . -
aul alle die ausstrahlte, die in seinen wissenschafltlichen Banukreis kame

's tranern, erscheint es als Plichy, sich ber die I?ol.h.,
; wir i

i’-‘il::":,;stigcr Vater war er um uns Jilngere E)csur{;t, welcl'l ?inzigtx::g(lm An;,tt‘ (rlui;:ln::::i:‘xi
unserer Arbeit, ja man spitrie bei ihm elwas vou quc.r geistigen I l'a“f”;; : AR
talischen Sprachen soviel Feines gesagt ist. Von scmcu.v doeh (lt:‘l. glo:u .u"]. o fermer
Arbeitszimmer in Budapest spann sich ein Netz tiber die ganze islamkun:lich ¢

Gelehrtenwelt, und wenn scine Leistung den :{cspukt du;‘ \\:(ilh::“z:;’iu B
waprikos, der nur das Lob und nicht die Rute kannte, eroberte : ten. Konut
::)\t;ﬂ\\?i:ll:licht heute, namentlich unter dem noch fri'schux.x Eanilrucl: tll.u.?‘zaxnl;‘c;fl.tllill\lt{:;
Verlustes, unsere Dankbarkeit verfihren, seine Lubcnsarbck} v.‘u ul{ul‘.‘;:l;;ll;/.;t‘l:.q ,::w,ﬁg‘y,cu
kaum, daf das moglich ist, undich ])altc es [iir \\’:}lxrsclwmh’clm, f:l] (lx “:i)".er e
:s-cimn Namen vielleiehit noch stiirker unterstreichen wird als «fﬁ]u\zt die Lde )t;..ﬂ P
tut. s kann scinen Ruhm nicht beeintriichiigen, wcn'n wir Z\tgcslcl%t:fl, ,( .chbydw" .
der Islamlunde, wic er sich an sein- Wirken kniiplt, sich schon zxt‘:;n\::u “ gi‘:h o
+ound Snover

ang, sein Kros paeda-

weitert hat — man denke nur an dicfubcngun'.umuin I\‘liim'lcr = h
immer weiter ausdelinen wird. - Aber das Emsc!wulundc 1:-.\ (l.xe vmj 311:1 e i
HMunrcron] i cingefithrie Tragestellung. ]‘)c:: .]s!:nn ;.x!s uf sich .L:,.LSL:“::M{“:,, -
Kulturganzes mull aus sich selbst, aus seinen religiis buSUl]HH}cll A“’L““?”\l{ T
erfalt werden.  Nur dem, der die zentrale Bedeutung des Figh .xm(l -dmi,ll), o g
hat, steht der Weg offen zum Verstiindnis der islamischen .Wcll tn ?’lili‘c“.x‘:::\ig e
wart, Auch gerade dies letate ist wichtig, . Der Jstum ist n.m,h reuter elwas i

‘ Q&r ISH% ,C.XT,J-Z}Q‘ZZZ/’/ﬁz

2

"dach das kultur- ader religionsgeschichtliche Zicl als Dominante der Arbeit durchfithiens

Kleine Mitteilungen und Anzeigen,

Lebendiges, Wandelbares, und ist das imfaer gewesen. Um 4das zu begreifen, war es nétig,
der Scholastik die Gesetze des Werdens abzilauschen und lebendige Entwicklung zu ents
decken, wo starres Dogma und unabiinderliche Form gegeben schien,  Erst mit dieser
grofien Entdeckung war die Islunkunde als eipene Disziplin geboren.  Von hier empling
der ganze Kulturkreis sein Licht, withrend selbst so hervorragende Arbeiten wie dic E. G.
Browne'’s wohl den persischen Islum uns nalichrachten, aber ehen nur den persischen.
Ohnie den Zusammenhang-mit G, und Sno

ver Huraron ji witre darsus nie eine cigene
Disziplin erwachsen, '

Dumit bertihren wir ein aweites wichtiges Resultat ihver Arbeit.  Gewift kannten
schon die Generntionen vor ihnen den sogenannten »Dreifulle des Arbischen, Persischen
und Tarkischen. Vor der grofien sprachgeschichtlichen und philologischen Welle des vorigen
Jahthunderts war der Begrilf des Islam als Kulturzusummenhang schon cinmal viel stirker,
als selbst dic Generation nach G. es in ihren Anfiingen auf unseren Hochschulen gelehret
bekam. DaB heule die Semitistik in e berechtigten Grenzen geleitet, daf aher dineben
die Méglichkeit, ja Notwendigkeit grofier, viele Sprachen umfassender Kulturkreise als
kulturgeschiehtliche  Einheiten von entscheidendem, wissenschaltlichem Schwergewicht
anerkannt, daf die religions- und  kulturgeschichtliche Arbeit auf orientalistischem
Gebiet von der lange Zeit dberwuchernden Norm der Sprachzusanumenhitnge belreit ist,
das alles ist eben — filr unser Spezialgebiet ~- in erster Linie dus Verdienst der genannten
Minner,  Seraffe philologische Schulung ist unentbehrlich, aber sie war drauf wnd dran,

auch: die Orientalistik nuf das gleiche Prokrustesbett zu awingen, aul dem dic Basrenser .

und. Kufenser und ihre Gesinnungsbridder den starken Sinn ihrer Zeitgenossen fir die

Vorgeschichte und die Anfinge des Iskim erdriieckt hatten, Gegen diese < an sich natiirlieh
wissenscha(tlich ‘berechtigten und historisch verstiindlichen — Widerstinde - wurde die -

Disziplin der Istumbkunde geschallen, - Ich glaube kaun, dafl unsere Alumeister sich dieser
ihrer historischen Rolle bewulst waren oder sind, aber wir Jiingeren schen sie so.” G hat

immer in erster Linie als cehter Philologe gearbeiter — er hat den FLeiscrip-Schiler -
nie verleugnet —, viele seiner Arbeiten sind echit philologisch-antiquarische Realienstudien, .

und doch st er fiir uns einer der Begrinder der neuen, zwar philologisch erzogenen, aber

lussenden Geschiehtsbetrachtung, S C

. war kefn
20 WELLIAUSEN verstindlich, WeiLiiuses gilt zwar als Sehispler der litera turgeschich (-
lichen Methode auf demt Gebiete des Alten Testamen (s, aul dem Gébicte des Tsham liegen
seine Vorzige anderswo.  Da war er der intuitive, politisehe Historiker, withiend G.
die literaturgeschichtliche Methode eingefihet und aixsgéb:\lal‘.}:::l‘. C. geht immer von
grolien religicsen Qucllcnschri(tm aus - und zielit sie ein in- den Flufl der Dinge, Ohnpe
tha Haxm sind Die Zahiviten undenkbir, ohue die Hadithwerke 'die’ Mukammedanischen
Studien. Mit der Kdition des Fon Tannivt verbindet er den wimdervollen Abrif des
malikitischen Figh, und sein lclitc:{ Werk D4¢ Richtungen dev islantischer Koran-duslegung

sind die Frucht seiner' Vertiefung in Pabari's Tafstr -~ um nur diese Beispiele zu netifien,

Die politische Gesehiehte hat ihn chfgur interessiorty gewill er las auch — und zwar inten-
siver als mancher Historiker =~ die’ Quellenwerle der politischen Geschichte, nber seire
Fragestcl!ungcu,‘ aul die hin-er s:\imuuhé, waren’ auf religionss und kulturgeschichtliche
und nur zum Teil auf reinJiterntusgeschichtliche — niemals wuf verfassungs- oder wirt-
schafisgeschichiliche oder gar politische — Zicle cingestellt, Er hatte einé literaturgeschicht-

liche Methade, ‘ohne eigentlich in erster Linie Literaturhistoriker zu sein. Dic Literatur

war ihm selten Flauptzweek, selbst di, wo sie wie im. ersten Bande seiner Abkas

tdlungen.

istoriker wic etwa Witinausen, ' Er wird (ns gerade im Gegensatz
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The thesis of the eminent American Bahd’{ missionary, Martha Root.! is
difficult to prove, though cannot be excluded.According to it, Ignaz Gold-
ziher was waiting at 2 p. m. on Wednesday, 9th April 1913, at the Budapest
Western Railway Station for Abdul’l-Bahd “Abbis Effendi, honored by the
Bahd'is as the "True Exemplar”, the "Most Mighty Branch™?, the "Center
of the Covenunt” or simply as the "Master™ Even it Goldziher was there, it is
doubtful whether they met on the same day, since the train arvived at the
Eastern Station.> Two days later, the great orientalist noted the following
in his Tagebuch.”“Abdelbeha ist hier. Der Prophet stattete mir in Begleitung
seines sekretérs einen Besuch in meiner Wohnung ab und wir unterhielten uns
iiber behaistische Dinge. Er kommt aus Stuttgart, wo er die dort bestehende
deutsche Beha-Gemeinde (etwa 110 Personen), von denen ihn der eine, W.
Herrigel, bisher begleitete, zu besuchen. Ich konnte dem Propheten in meiner
Stube die Uberraschung bereiten, ihm einen Band Ras@’il seines gottlichen
Vaters zu zeigen, das er nicht kannte. Ich war auch bei seinen hiesigen
Vortrigen anwesend.”® ,

Not counting His intimate meditations in the company of the local theo-
sophists, the Master gave two lectures in Budapest: one on the 14th in the
National Muscum at the invitation of the Turanian Society, and another in
the building of the Old Parliament in the evening of the 11th, as the guest of
the Pcace Society, the Association of Esperantists and the Ladies’Club.
The latter lecture ended as follows: ” , ., when Dr, Giesswein’ was standing
at the left of “Abdu’l-Bahd, the celebrated venerable Orientalist, Professor
Goldziher ascended the pulpit and stood at his right hand side. When they
both stood hand in hand with Abdu’l-Bahi before the audience, they were
tremendously applauded. It was a touching moment to see these three rep-
resentatives of the great religions standing side by side, the high Catholic
priest, the famous Jewish professor and ®Abdu’l-Bahd (on the platform).”®

" Presumably, Goldziher’s respect for the Master was partly due to the
noble thoughts the latter preached in the Hungarian capital and which re-
sounded widely. The "True Exemplar” Himself must have estecmed the
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GOLDZIHERS JUGEND*
Von
J. NEMETH .

NiCh!a die mir géegeniiber gitzenden Fachleute, ich selbst fiihle es am
sten, was fiir Schwieriglkeiten mir bevorstehen, wie ich Ignaz Goldzihers
Andenken im Beisein der Akademie erwecken soll. Gleich nach Goldzihers
l‘od, im Dezember 1921 ersuchte die Akademie ihr auswirtiges Mitglied,
Aurel Stein, iiber Goldziher eine Gedenkrede zu halten, was jedoch unter-
blieh, Seither sind neunundzwanzig Jahre vergangen und es kann weder
d :‘"Zufa,ll, nooh den inwder Zwischenzeit eingetretenen unméglichen Ver-
'l';g,lﬁniSSen ganz zugeschn'eben werden, dass die Akademie dieser schweren
Verpflichtung bis zum. heutigen Tage nicht nachkam. Wir stellten uns die

‘ difgendvvie 80 vor, dass man Goldzihers Andenken nur in einer ihm gebiih-
den Weise feiern diirfe, und dazu fehlten die neueren Mbglichkeiten.

% 'Qoldzihers Lebenswerk kann nur derjenige gebithrend schildern, dessen
{Pahigkeiten denen von Goldziher nahekommen und der sein Leben in der

Trforschung  von Goldzihers Problemen verbrachte. Ein solches Mitglied
88 i d auch in der internationalen wissenschaft-

n Welt findet sich eine solche Personlichkeit selten. Dieser Zustand bei
+ umso bedauerlicher, da sich die besten’ Fachleute der intemationalen
Jissenschaft sofort nach Goldzihers Tod beeilten, ihrer Pietiit im Rahmen
ner Erinnerung Ausdruck zu verleihen. In der Akademie der Sowjetunion

ielt:{-Barthold, der hervorragende Forscher der mohammedanischen histori-
en Quellen bereits im Mai 1922 eine umfangreiche und wertvolle Gedenk-
e:l noch in den Jahren 19211922 schrieben seine kongenialen Fach-

jossen C. Snouck Hurgronje,2 Becker,? ‘Massignon® und Hartmann® und.

driber, gehalten in der Gesamtsitzung der
29.sten Juni 1950, gelegentlich der 100.sten

“*Urpay TobALKHIP- 1850--1921. Hexponor. Ynran axkapemuxom B. B. Bap-
‘N5 A0M B 3acefanuu Orpenenns McropuuecKix Havk n Gunonorui 24 mad 1922
a. Wapectust Poccuiickoll Axapemiin Havk. 1022, 147—188. N .
1 De Gids, 1921, Dezember. ‘Ungarisch im Jahrbuch der Teraelitischen Ungari-
o Liteparischen Gesellscheft fiir 1941, : ’
“3 Per Islam XII (1922), 214--222. .

Revue de 1'Histoire des Religions LXXXVI (1922), 61—"72 und erweitert am
ng derim weiteren angefiithrten Bibliographie von BERNEARD HELLER.
"3 Rromarp Harrmany: ZDMG. LXXVI (1922), 285—290.

i ‘ Aus einer Gedenkrede iiber Ignaz Gol
ngarischen Akademie der ‘Wissenschaften am
shreswende des Geburtstages von Goldziher.

T ! 950-1951 ,Kuo/e, peit
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Nindisehe Linie lebte in verhilénismassi '

‘landische Linie dssig-b i altnis '

_:_,z,;lllex;s,'Ya,ter war Lederhindler in Széies;:;:\lrz'zeren Verhiltnissen: Glold-

5 -*Die Familie hatte noch ein a . ‘

iy , nderes Gelehrt itelied: Wil :

j_.?;.xeheri der hervorragende Ophthalmologe, war Igrf;lzmggéz(?hew}]\l;e}tzl fold-

. ! 15 Ve

] é‘g;‘na:b(isiiz?;r wurde vor hundert Jahren, am 22. Junij 1850 er"

fehér erg5 > 1.-Hier lebte' er,bis zu seinem 15. Lebensjahre und ll'n Jilkee:
assen des Gyninasiums. Sein Vater iibersiedelte n:ch lliert&b;d‘

est, des-

halb beendete sein Sohn die Mi
' d _A._';lttelschulstud' i iiler i
hier bestand-er am 25. Feber 1868 die Reifeg::igllfxgh ‘{&tSChuler in Pest und

In der Mittelschule erhielt er eine oriindl;
s K rhielt e grindliche Einfiihrung in die : i
dos k ;ssilisl;:ehrer(li &1:1135&;:333}5 '{un(_f'l-"da'sA iibte eine grosse Wn"lli;gnlgn S::efli{}? s
e i e gml des klassischen Altertums, dass es" nie &EszS"
et don Helmeomn 1, enkens und Handelns zu bestimmen* (Der M e
, .. . - | ythos
Daneben wurde er ‘ |

. von den frii . . .
Leitung zum strengen Ta iihen Kinderjahren an unter sorgfiltiger

Imud-Lerne : ,
S ’ ; n angehalten. E :
df:;&cl‘l_e ausgezeichnet, die Beschiftigung mit demr ;?llernte d'l'e febraische
?11entalxsche theologische Denken ein almud fihrte ihn in
Studien von grossem Nutzen war
Goldzih ' i . . . )
in der Kinde:ZZi::u zs;;?; dJZ,I;IthCh;tgewtlge Fihigkeiten offenbaren sich‘b'ereitsV
Die deutsch i re alt, schreibt er eine wissensch ftliche Arbei
Ubertreibmtcf::clg;?bene Arbe,t., eigentlich eine Streitschrift gzg::icgih}? r}i} o
Ureprimg de debet;andelt 1g)ewmsxe, Probleme des jiidischen Gebetes B,O _;X?
e s, — ob der Vortrag der religiss , 80 den’
in der S . rag der religiosen H: -
des hébrzs},rig:g;)f%f"f)rgﬁscljrxeben oder nur erlaubt sei usuy m]l)lie:"]gpczl??umm)
Name und Isaak hltels 1ot ”Isa'f*ks Rede.? Isaak war Goldz.ihers h Z ?Ptllng
der Geschi < hat nach der jidischen Uberlieferung eine wi Jebréischer
* Geschichte des Gebetes : g eine wichtige Rolle in
Die Arbeit widmet er seins ‘ e L
Fran T] er seiner Grossmutter: ,Meiner th e -
lerese Berger aus Liebe und Dankbarkeit gevviciiz:l:br"r“l %}:::muﬁe:‘,
. ressant,

dass Goldziher — wie gwlfishet -
r — wie zwolfjahrig — auch spiter jede seiner Arbeiten einem

» was ihm im Laufe seiner spiteren

- lieb N
. ‘ieben Verwandten oder Freund, Fachgenossen widmet

Diesen Versuch
. a : . .
schem Mass me us der Kinderzeit darf man natiirlich nicht mit kriti-

. .

® Byomizr Sky Gl
Goldziher). Tn: N¥DoRr: A Goldziherék csaladfajarel (U
11314 ). In: Mult és Jové (Vergangenheit undaZuiﬁi?tI) (}!})g%r 3(:1;25nl g:)anl];;?igaum Gor
’ Y - H y 18""20,

h .
SlcI l&t"J 1c2c¢c 3»]\.- Abha!ldlu“g u be! UerI u]lg. Elﬂﬂlel]llllg u.ﬂd Zelb deI Gebete
2 ?

von Yexaz Gorp
Herz, 1869, go 10 oo~ Gymnasialschiiler i :

,198. — Dj . ' in Stuhlweisgenburg.
’ Diese kleine Arbeit ist heute bereitsuggxeﬁgg?itgg u((;}){é;’o'n ohadin
‘ , 1 in einigen

xemplaren noch angli
opa zugénglich., — i 5
AnddS ol efvem et 3 g4 g Sae Der Titel konnte vielleicht treffender rliireh  Too ol
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Ignéc Goldziher (1850-1921) Studiosi dell’Islam

di F. Laszlé Nagy

Gia l'opinione pubblica coeva lo riteneva il fondatore della scienza
islamica. Oggi sembra ovvio che egli non & stato soltanto il fondatore degli
studi islamici, ma anche uno dei maggiori cultori di Islamistica. Di lui il
Griffini scrisse nel 1919: « il creatore dell’islamologia scientifica ». Il
sovietico V. V. Bartold in una sua conferenza tenuta nel 1922 considerava
« era di Goldziher » una delle epoche dell’islamologia.

La famiglia Goldziher, proveniente da Amburgo, si trasferi in
Ungheria nel XVIII secolo. Ignac Goldziher nacque il 22 giugno 1851 a
Székesfehérvar, antica citth reale dell'Ungheria occidentale, ove comincid
gli studi liceali presso i Cistercensi; a soli dodici anni scrisse il primo saggio
(La preghiera di Isacco) che venne anche pubblicato. Nel 1856 la famiglia si
trasferi nella capitale. Goldziher continuava gli studi nel liceo di Pest e i
sostenne esame di maturith nel 1868; Max Nordau era uno dei suoi
compagni di scuola, ma le loro vie prendevano poi diverse direzioni.

Nel 1869 parti per I'estero per proseguire gli studi, grazie all'appoggio
del barone Jozsef Eotvs, ministro del Culto. Gli avevano promesso che, al
suo ritorno, sarebbé diventato il titolare della cattedra di Semitistica da
organizzare ulteriormente. Ando prima a Berlino poi a Lipsia, dove
incontrava il suo vero maestro nella persona di H.L. Fleischer che scrisse di
lui: « tra i miei allievi attuali il signor Goldziher ha la piti vasta sapienza e il
maggior talento ». Consegui il dottorato a Lipsia nel 1870. Poi passo a
Leida, dove venne accolto con piacere da M.J. De Goeje, e si specializzo
nello studio di numerosi manoscritti arabi. o

Gli anni del lavoro pit felice sono quelli del 1873-1874: viaggi di
studio in Siria, Palestina e Egitto. Si formava in lui un profondo rapporto

[

L'assedio di Belgrado, Istanbul, Turchia, XV1 sec.
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‘lgnaz Goldziher.’ B
Ein Nachrut - - ‘ R
von o : .
o -~ Richard Hartmann., ;
- !

.- Ignaz Goldziher, in dem auch dic DMG ein Ehreninitglie‘d-‘
betrauert, wird in der Geschichte der Ovientalistik ste}ts eine:
besondere Stellung einnehmen als Bahnbrecher des religions-
geschichtlichen Verstiindnisses des Tslam und damit Schapfer
der Islamkunde als eines Faches mit cigenen Problemstgallunge:n
und Methoden. s mag eine gewisse Gefahr sein, dafl seine
Verdienste einer jingeren Generation nicht immer in ihrer
ganzen GriBe unmittelbar zum BewuBtsein kommen.! Denn
nicht vyeia.ige Gedanken und ‘Anschauungen, die wir vom ersten
Semester an als Gemeingut unserer Wissenschaft kennerlernen,
sind — ohne daB man sich dessen immer bewuBlt ist!{— erst.
von ihm gewonnene Erkenntnisse. -In Wahrheit ist dasi Jja der
beste: Beweis der iiberragenden Bedeutung von Goldzihers
wissenschaftlicher Liebensarbeit, Ganz klar wird man sich deren
-aber vollends, wenn man eines der hervormgendsten§Werlce
der vorgoldziherischen Zeit iiber den Islam liest, etwa Edas fiir
seine Zeit eine groBe Leistung darstellende, von G. selbst in
seiner Jugend bewundernd gerihmte Buch von A. von Kremer
" yHerrschende Ideen des Islams“. 'Wie fern und tot bleibt uns -
trotz Kremers glinzender Darstellung der Islam in seiner ratio-
nalistischen Auffassung und wie lebenswarm steht or dagegen
in Goldzihers ,,Vorlesungen® 'vgr uns, wie verstindlich werden
uns hier die Probleme, dic-den Islam bewegten von, seinen
Anfingen an bis in unsere Zeit, da er sich mit dem Kultur-
einfluff des Abendlands auseinandersetzen muB? Und das alles,
obwohl G.s Schaffen seine Anregungen nicht so sehr aus der/Beriih-
rung mit dem lebendigen Orient schipfte als aus dem Schrifttum.
"~ Wenn wir ihn als den Begriinder des religionswissenschaft-
lichen Verstindnisses des Islam "bezeichnen, so ver‘gessfen wir
dabei nicht, daB ungefily gleichzeitig mit ihm, teils etwas vor,
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die. er (,utweder solbst’ gesammeltroder you % elfn'enosson,f;dior
cr. jedesmal ge\vsssenhatt nennt, erkundet hat. Auf:diesen’
eigenen Nachrichten, zu” derien: a,uch der oben wmdergegobene
Bermht iiber die 'J,sohepms gehort ‘beruht die Bedeutuug, die .
Mohmed: Aschyq fiir -uns ‘hat; leider hat er :sein gosammeltes
Material; aus Vorn'unoem entlehntes und ‘eigenes, in gleicher
- Weise. behando]t in - sein starres Schema- emgeorduet 1) und
. zusammen - veuu'bmtet 80" daB ‘uns die mithsame. Arbeit  er+
“witehst, das fiir ubs - wmhmge, von ihm’ erstmalig erkuudete,
aus: dem aus iilteren Schriftstellern entlohnten und uns: berelts
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1) Mehmed A‘;chyq mduet dle bescin'lebenen Ortschaften nach den
T Khmnten des. Ptolemiius. {den aqilim-i- hquqIJe), nmelhnlb Jedes ein.
7eluen dmselben nuch den Landsehaften, (den aq'lllm-a- urfsjé) 'in. der-
Reihen{o]ge und Nummemerung wie bei Abulfid#, 1n den einzelnen Land-'.
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‘ Reihénfolge ~ wie -im’ "",laqwlm al-buldin - beschrieben; darauf “folgen
- andere, - vor -allem bei den .zlﬁexen Schrxftstel]ern ‘nicht enthwlbene Orb-
sdmften Pmenex' ikaldung S B R
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Goldman, S., born 20th cent, he was in 1934 affiliated with the Glasgow Oriental Society, and
received a D. Phxl in 1936 from Oxford University for The development of histarical writing among the,

Moslems in Spain. Sluglett

Goldmann, Nahum, born 10 July 1884 at Visznevo (Wisnowo), he studied at Marburg, Beriin, and
Heidelberg. He was a Zionist leader and from 1953 01977 a president of the World Jewish Congress.
His wrifings include Erez-Israel; Reisebriefe aus Paléstina (1914), Der Geist des Militarismus {1915),
The Reminiscences (1975), and Mein Leben als deutscher Jude (1980). He died in Bad Reichenhall
on 29 August 1982. AnObit, 1982, pp. 414-16; CnDiAmJB; DIBE; EncJud; Master (52); MidE, 1982/83; Who was
who, 8; WhoWarJ, 1965, 1972, 1978

Goldohin, Aleksel Mikhailovich, born 26 June 1924 at Psikov (Pihkav), he graduated in 1950 from the
Oriental Facully, Leningrad, and received his first degree in 1953 for AHznuilcKue KonoHU3amopel 8
Faunme u mapmosckoe eoccmarue 1919 zoda. He became a lecturer in 1961 and was from 1963 fo
10972 affiliated with the Oriental Faculty, Leningrad. His writings include Ezunemckan pesomoyus 1919
2o0a (1958), CouyvanbHo-sKOHOMUYeCKoe paseumue apabekux cmpad (1968), HayuonansHo-
oceoBodumentHas 6opsba Hapoda Ezunma, 1918-1936 z2. (1989), and he edited Mcmopus cmpax
aapySexroil Asuu e cpeduue geka (1970). Miliband%; OSK

Goldsack, William, Rev., born 18th cent., he was affiliated with the Christian Literature Soclety for
India. His writings include Christ in Isldm (London, 1905), The Qur'dn in Islam (London, 1908), The
Origins of the Qurian (Lcmdcm 1907), God in Isldm (London, 1908), Muhammad in Islam
(Madras, 1916), The Tradifions in Islém (Madras, 1919), and A Mussulmani Bengalx—English dictionary
(Calcutta, 1923). Note; NUC, pre-1956

Goldschmidt, Arthur Edward, born 17 March 1938 at Washington, D.C., he obiained a Ph D. in 1968
from Harvard for his thesis, The Egyptian Nationalist Parly. From the early 1970s until his retirement in
2000 he was a professor of Middle East history at Pennsylvania State University. Apart from his

~ research on Egypt, Israel, and Turkey - his Concise history of the Middle East was a best-selling

(O‘Fc (-3 S)

texthook in the field - he was equally concerned about biographical dictionaries of the area. His
writings include Modern Egypt (1988), The memoirs and diaries of Muhammad Farid (1992), and
Historical dictionary of Egypf (1894). His Historical dictionary of modem Egypt (2000) stands as a
biographical pharos by which the work of others will be measured for a long time to come. DrAS, 1874
H, 1978 H, 1882 H; Private;- Selim

Goldschmidt, Lazarus, born 17 December 1871, he studied Oriental languages at Berlin, particularly
Ethiopic. He emigrated fo the UK in the 1930s. His writings include Bibliotheca sethiopica (1893), Die
abessinischen Handsschrifien der Sfadibibliothek zu Frankfurt am Main (1897), and he was the
franslator of a German Koran in 1916. He died 18 April 19580. GV: fsis, 42 (1951), p. 146; NYT, 19 April 1959,
p. 28, col. 4; Wininger

Goldsmid, Sir Frederick John, born in 1818 at Milano, he was educated privately, but also at King's
College, London. Originally commissioned in the East India Company's Madras Native Infantry but
after service in China transferred to the civilian establishment. He served many years in Sind. From
1861 to 1870, he was almost confinously employed on Indo-European Telegraph work, and from 1871
o 1872 he served as Makran and Sistan Boundary Commissioner. He was a brilliant linguist whose
writings include Centrafl Asia and its question (1873), Eastern Persia; an account of the journeys of the
Persian Boundary Commission, 1870-72 (1887), and James Oufram; a biography (1880). He died in
1908. Buckland; DNB; Henze; Riddick; Who was who, 1; Wright

Goldstein, Bemard Raphael, born 24 January 1938 at N.Y.C., he received a Ph.D. in 1863 from Brown
University for his thesis, The commentary of Ibn al-Muthanna fo the astronomical {ables of al-
Khwarizmi. He taught history of science and medicine at Yale University until 1973, when he was
appointed a professor of Jewish studies at the Universily of Pittsburgh. His writings include On the
principles of astronomy; an edition of the Arabic and Hebrew versions, with franslation from al-Bitrajr
(1971), The Astronomical fables of Levi ben Gerson (1974), he was joint author of Levi Ben Gershon's
prognostication for the conjunction of 1345 (1990). ConAu, 57-60; NatFacDr, 1995-1998; Selfim

Goldstiicker, Theodor, born 18 January 1821 at Kénigsberg, he studied Oriental languages at Konigs-
berg, Bonn, and again Kénigsberg, where he gained a doctorate. He studied Sanskrits manuscripts in
Paris before going in 1850 to London. From 1851 to his death on 6 March 1872 he was a professor of
Sanskrit at University College. Stache-Rasen, pp. 56-57

Go!dznher lgnaz (Isask Jehudah), born 22 June 1860 at Stuhlweissenburg (Szekesfehervar),
‘Hungary. "He was the greatest Hungarian Islamicist of his day, and one of the profoundest and most
Gnglna[ Sch PR 1 N NSO SR SNSRI T DI SN UG JEIDUNS ISV VNG 1 5% SN - g D B S JE SRR r__a d]d nDt

WOLEGANG BEHN, CONCISE BIOGRAPH’ICAL COMPANION TO INDEX
ISLAMICUS: AN INTERNATIONAL WHO'S WHO IN ISLAMIC STUDIES FROM ITS

SUPPLEMENT TO INDEX ISLAMICUS, 1665-1980, VOL. I(A-G), LEIDEN 2004.
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56. Ignaz Goldziher

Hatten sich die Arbeiten Noldekes und Wellhausens, soweit sie
den Islam betrafen, in der Hauptsache auf den Koran, das Leben
Muhammads und die politische Geschichte des arabischen Reichs
erstreckt, so blieb es Ignaz Goldziher (1850—1921)%%) vor-
behalten, die Methoden des kritischen Historismus auf den Islam
in seiner Gédnze anzuwenden und ihn als eine kulturgeschichtliche
Erscheinung zu begreifen, deren Entwicklung wesentlich von
religitsen Ideen bestimmt wird. Mit dieser Auffassung kniipfte
Goldziher an ?on Kremer®7) an, den er indessen nicht nur an

%) Fiir Goldzihers Jugend ist der gleichnamige Aufsatz von Julius
Németh in den Acta Orient. Hung. 1 (1950—1951) S. 7—25 wichtig;
daselbst findet man weitere Literatur. Hinzu kommt die von M. Pressyer
seiner neuhebriischen Ubersetzung von Goldzihers Vorlesungen iiber
den Islam, Jerusalem 1951, 5. 289—309 beigegebene Darstellung von
Goldzihers Leben und wissenschaftlichem Werk. Eine Bibliographie des
ouvrages de I. Goldziher, Paris 1927, stellte sein Schiiler Bernhard Heller
zusammen; Nachtrige dazu von Kratkovskij im Goldziher Memorial
Volume 1, 1948, S. 4301.

57) Vgl. die von BarTrOLD, Izvest. Russ, Akad. Nauk 6, 1922, 1561.
mitgeteilte Stelle aus einem Briefe Goldzihersan V.Rosen: ,,In Kremer
habe ich den Mann verloren, dessen Arbeiten unter allen Schriften iber
mein Fach mich am meisten zur Weiterforschung angeregt haben. Er
hat eine frische Luft in unsere Studien gebracht und niemand wird nach
einzelnen kleinen Irrtiimern beurtheilen einen Mann, der durch weite
Conception den Gesichtskreis unscrer Studien auffrischte. Mit seinen
Biichern beginnt doch eine ncue Epoche in der Behandlung des Islam
und ich ziche da auch seine ilteren Werke (Mittelsyrien, Agypten) hinein,
Wie oft habe ich in meinen Arbeiten erfahren, wie gewaltig Kremer
vorgearbeitet hat! Das innere Leben im Chalifate hat er aufgeschlossen;
vor Dozy, dem Unsterblichen, GrofBien, hatte or den Vorzug subjektiver
Teilnahme an den Objekten seiner Forschung. Er hat einen unvergleich-
lichen Sinn fiir das Wichtige und Hauptsichliche, man lernt von ihm
die Resignation, der selbstgefilligen Verhimmelung von Kleinigkeiten zu
entsagen. Nur ein Mann, der in den groBen Interessen actuellen Staats-
lebens mitzuwirken berufen war, konnte als Gelehrter so weite Hohen
besteigen.**
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