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Tark mutasaveif ve veli. Osmanl hikamdarlarmdan Yildirim Bayezid'in
. damadidir. Dogdugu yer olan Buhara'ya nispetle Emir Buharf ismiyle
de tammir. Tam ktinyesi es-Seyyid Seyh Semseddin Muhammed bin Ali

Aslen Buharalt bir aileye mensuptur. Dogum yeri, Ozbelistan sumrlan
icinde yer alan Buhara'dir. Asil ach Semseddin Muhammed'dir. Babasi
Seyyid Ali, Buhara'mn tarunmmg mutasavwiflan arasindadir. Seyyid ol-
- dugu igin “Emir", comlekeilik yapug icin “Kalal” lakaplanyla tanimr ve
“Emir Kolal" diye amlwd: (Baysun 1949: 78).

Kaynaklar, Emir Sultan’m ilk genglik yillarma dair aynutilt bilgi ver-
mez. Hakkimdald bilgiler bizzat kendi agzmdan kayda gecirilmis me-
nalopnamelerden elde edilmektedir. On ki Imam arasinda yer alan
tmam Musa el-Kazim yoluyla Hz. Huseyin soyundan geldigi rivayet
edilir (Algnl-Azamat 1995: 146). ilk egitimini babasindan aldig1 tahmin
edilmektedir, Iyi bir ogrenim gordaga, dinine bagh biri oldugu, Bu-
hara'mm manevi atmosferinde yetisen bir mutasavvif oldugu yonunde

Geng yasta babasim kaybeden Emir Sultan, Buhara'da bir siire daha baba
meslegi olan comlekeiligi devam ettirdi. Daha sonra hacea gitme sevdasl
galip gelince Seyyid Ustl, Seyyid Nasir, Seyyid Nimetullah, Ali Dede,
Baba Zakir gibi kendi donemindeki mutasavwiflarla Mekke'ye dogru yola
cikti. Hac vazifesini eda etmesinin ardindan birkag y1l Medine'de kalds,
daha sonra Bagdat'a gecerek sofra bezi (nat’) dikicisi oldugu icin “Natta”
Jakabiyla antlan Seyyid Muhammed en-Natta’ya konuk oldu. Bir stre
sonta da onunla Anadolu'ya gecti. Uzun bir yolculuktan sonra Bursa’ya
- gelip oraya yerlesti (Baysun 1949: 80). Bursa'ya geldigi tarih tam olarak
belli degilse de Yildirm Bayezid zamaninda geldigi kesindir. Kaynaklar,
Bayezid'in Eflak seferi sirasmda geldigini kaydeder ki bu da 1394 tari-
hinden éncesine denk gelir (Baysun 1949: 81-82).

Emir Sultan’in Bursa'da ilk yerlestigi yere dair ihtilaflh bilgiler vardir.
Bazi kaynaklar Pmarbag: semtini one gikanirken bazi kaynaklar ise Gok-
dere civanndaki yanmda tg servi bulunan dar ve tenha bir magaraya
yerlestigisi bildirir. Bursa'da sohreti gitgide yayilan Emir Sultan, bir sre
sonra sehrin manevi sahstyetlerinden biri haline geldi. Halk arasinda
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to be “master in the manifest as well as in the unseen world” (zdhirde ve bétinda
dnun hitkmi revdndur).2

Apart from being the sultans’ tiirbeddr, $evki was also an extensive reader
of extraordinary stories about saints and sultans. One saint whose stories were
of interest to him was Ebti Ishak Ibrahim b. Sehriyér el-K4zer(in}, known as the
sheikh of the ghazis (seyh-i gaziydn). Sevki Gelebi’s last great task was to present
a summary of Firdevsi-i Ramf’s Siileymanndme to Siilleyman the Magnificent,
but his death at an old age prevented him from fulfilling that ambition.?®
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1 Hagiography of Emir Sultan (Mendkib-t E;

Sevki explained that his main reason for writing a hagiography of Emir Sultan
was to prepare himself for the afterworld. He claimed to have undertaken the
task at the suggestion of one of his friends, but failed to provide the name of
that friend.??

The sources tell us that Emir Sultan was born in Bukhara and, after a pil-
grimage to Mecca, had come to Bursa with a number of disciples. His original
name had been $emseddin Muhammed b. Ali el-Huseyni.3¢ According to the
sixteenth-century Ottoman historian Gelibolulu Mustafa Ali, Emir was not

only a saint endowed with “limitless miracles” (kerdmdt-t bi-gdydt ile mevsilf
olan ‘aztzdir),?* but also a man of great learning and enthusiasm. He had also
studied Sadreddin Konevi's Mifidhil-gayb (“Key to the Invisible World") - the
classification of the sciences — under the guidance of Molla Fen#ri.3?

As Sevki explained, there are numerous different versions of Emir Sultan’s
mendkib, from which he selected eighteen.33 In his work, Sevki omitted stories

27 Halil Inalcik, “State, Sovereignty and Law during the Reign of Siilleyman’, in Siileyman
the Second and His Time, edited by Halil Inalcik and Cemal Kafadar (Istanbul: Isis Press,
1993), 71

28  “Firdevstniin ii¢ yiiz altmg miicelled Siifeymdn ndme’sin tellise bagin agaga egiip nige
yil tazyi“i evkat itmig idi. Ol miisvedde beyaza ¢ikmadin dest-i ecel bunun ismin hayét
defterinden teras itdi, divin-hane-i mahserde kissa-i a‘mélin okumaga gitdi” Agik Gelebi,
Mesd'ir, 1450. For an analysis of the Ottoman literature about the life of the Prophet
Solomon, see Hiiseyin Akkaya, The Prophet Solomon in Ottoman Turkish Literature and the
Siileymaniye of Semseddin Sivasi, Textual Analysis, Critical Edition and Facsimile [Part I:
Textual Analysis], (Cambridge, MA: Harvard University, 1997), 20-49.

29  Baba, “Menékib-1 Emir Sultan’, 8.

30 Mustafa AR, KiinhiPl-Ahbdr: Dérdiincii Ritkn: Osmanly tarihi: Tipkibasm, vol. 1 (Ankara:
TTK, 2009), 43—4.

31 Al Kiinhitl-Ahbér, 44.

32 Al KiinhitlAhbdr, 44.

33  Baba, “Mendkib-1 Emir Sultan’, 18.
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about Bayezid 1's wine drinking and about Emir Sultan’s criticism of the sul-
tan. It thus seems that he respected the vell status of Ottoman sultans and
saw it as a great honour to serve the sultans, whom he regarded as friends of
God. In Sevki’s world, there was little difference between being tiirbedar of the
Ottoman sultans and recording the deeds of Muslim saints.

Linda T. Darling saw Bayezid 1I's defeat by Timur at the Battle of Ankara
(1402) as “the death of a cosmopolitan identity"34 Bayezid 1 had formed his
empire with the help of not only his Muslim subjects but also his Christian
vassals, who took part in the Siege of Constantinople (1394-1402) and in the
conquest of the Anatolian principalities.35 Bayezid had been on the point of
conquering the Byzantine capital and the residents of Constantinople were
planning to surrender the city to him.38 Bayezid's empire was, in Darling’s
words, “a hybrid, multi-religious and multi-cultural state”, but both Muslim
and Christian men of religion harshly criticized his policies.” Having been
educated in Kiitahya, ‘the cultural capital of Anatolia,3® Bayezid was regarded
as an intellectual figure. Darling argues that he adopted a “ghazi rhetoric” as
a result of “the legitimacy contest with Timur"3® Bayezid had also supported
the opening of a Kédzer(ni lodge in the Ottoman capital in the period between
the Battle of Nicopolis (1396) and the Battle of Ankara (1402). This event can
be viewed as a symbolic gesture to those dervishes who devoted themselves to
the service of the sheikh of the ghazis, Eb{i ishak-1 K4zer(in{, and to the sultan
of the ghazis, Yildirim Bayezid Han.

Not only dervishes but also historians took part in Bayezid's legitimacy
contest with Timur, According to Mehmed Nesri, Timur was “the most evil
person’ (Timur azam-t egirrd idi) in the world.*® However, in the eyes of the

34  Linda T. Darling, “Reformulating the Ghazi Narrative: When was the Ottoman State a
Ghazi State", Turcica, 43 201 41. Although I appreciate Darling’s point about Bayezid’s
cosmopolitanism, I think that Bayezid was a forerunner to Mehmed 11 in establishing a
cosmopolitan identity in the Ottoman Empire. The efforts of Bayezid 1 and Mehmed 11
can be compared with Jalaluddin Muhammad Akbar’s policies in India in terms of listen-
ing and appealing to the different voices throughout their empires but without losing
their ghazi spirit,

35  Darling, “Reformulating”, 41.

36  Nevra Necipoglu, Byzantium between the Ottomans and the Latins: Politics and Society in
the Late Empire (New York: CUP, 2009), 182.

37  Darling, “Reformulating’, 41.

38  Darling, “Reformulating”, 41.

39  Darling, “Reformulating’, 41.

40  Mehmed Nesri, Kitdb-t Cihan-niimd: Negri Tarihi, edited by Faik Regit Unat and
Mehmed A. Kéymen, vol1 (Ankara: TTK, 1995), 347. Like Sevki Gelebi, Negti also lived
in Bursa and pursued “a quiet and obscure life”. For more information about Negri, see
V. L. Ménage, Neshri’s History of the Ottomans: The Sources and Development of the Text
(London: oUP, 1964), 4-5.




