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Abdelkader Al Ghouz (ed.) Nariman Aavani

Afdal al-Din Kashani on the Unification of the Intellect,
Intellector, and Intelligible

Islamic Philosophy from the
12" to the 14™ Century
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8 | Tenmut /_U%S One can situate the question of the unification of intellect, intelligible and
: intellector' as a branch of theory of knowledge in Islamic philosophy. To state the

problem briefly; in a cognitive event, when one knows an object either something

is added to the human being or not. Some theologians consider knowledge to

belong to the category of ‘relation’ (idafah) and therefore in the process of
knowledge nothing is added to the knower.” However, if one holds that in
knowledge something is acquired then the question remains of the relationship

; between the knower and that which is known. Some philosophers have tried to
explain this question through theories such as ‘formal-representation’ (irtisam),
i which involves the appearance of an impression of the object known in the
knower.® Another response that has been provided is through the principle of
unification®. According to this principle, when the immaterial substances know

With 17 figures

N Tirkiye Diyanet Vakfi ' 1 T am aware that intellector is not strictly speaking a proper English word. However, I did not

Islam Azagtiinalan Merkezi : refrain from using it as it conveys the linguistic and morphological connection between ‘@qil
Kitliphanesi ! " and ma'qid in Arabic, -

2 In Tahsil al-muhassal, Tasi ascribes this view to Abu’l-Hasan al-Asharl. See also, Fakhr al-Din
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al-Razi’s al-Mabéahith al-mashrigiyyah, Dar al-Kutub al-'Arabi, Beirut, 1410 [AH lunar],
Pp- 446-450, and W. Hutchins’ “Fakhr al-Din al-Rézi on Knowledge.” 1971, ProQuest Dis-
sertations and Theses, pp. 73-96. In my view, the case of Razi is peculiar since despite his
judgment in certain texts that knowledge is of the nature of relation, he defends mental
existence in his other works, which implies the existence of the form of the intelligible in the
perceiver's mind, Therefore, a thorough study of Fakhr al-Din Razi’s episternology is yet to be
carried out before we can conclude with certainty that he advocated the theory of “knowledge
as a relation”. It is also noteworthy that many philosophers after Fakhr Razi attribute this view
to him. For a critique of knowledge as a relation between the knower and the known, see Tasi's
. Ajwibah al-masd’il al-nagiriyyah, Pajihishgah-i "Ulim- Insani wa Mutali‘dt-i Farhangi,

V&R unipress ‘Tehran, 1381[AH solar], pp. 85-90.
Thrahim Kalin. Knowledge in Later Islamic Philosophy : Mulla Sadra on Existence, Intellect and
; Intuition. New York ; Oxford, Oxford University Press, 2010, pp. 30-35. See also, Shark al-

11 1 Isharat, Matba‘at al-Haydari edition, Vol. 111, pp. 298-307.

Bonn UanGrSltY PreSS 4 For an excellent study of knowledge as unification, see Kalin's. Knowledge in Later Islamic
Philosophy : Mulla Sadra on Existence, Intellect, and Intuition. New York; Oxford, Oxford

University Press. yol L33
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Baba Afdal Kashani, Afdal al-Din Muham-
mad b, Hasan Maraqi Kashani, was a Persian
philosopher, gnostic (‘@rif) and poet who
lived in the second half of the 6th/i2th and
the first half of the 7thf1gth century. While
he is particularly renowned in Iran, his phil-
osophical works and poetry being written
in Persian, there is a dearth of information
about his life.

The first mention of his name seems
to be in the works of Nagir al-Din al-Tast
(d. 672/1274), who writes that he studied
under one of Baba Afdal's students, the
mathematician Kamal al-Din Muhammad
al-Hasib (al-Tasi, ‘Sayr wa suliik’, 38). The
citation in al-Tasi's Sharh al-Isharat (1/455),
written before 644/1246, gives Baba Afdal’s
opinion and follows his name with the words
‘may God have mercy on him' (rahimahu
Allah), thus indicating that he died some
time before this work was composed.
According to an early and reliable anony-
mous treatise entitled Mukhtasar fi dhifr
al-hukam@’ al-Yinaniyyin wa al-milliyyin
(dating to the end of the 7th/igth century
and the beginning of the 8thfi4th), Baba
Afdal died ca. 610/1213 (Mukhtagar fi dhikr
al-hukam@’, 322-323; cf. Bahar, 3/162). Fur-
thermore, Baba Afdal refers to himself as
being sixty years old in a letter (see Baba
Afdal, Musannafat, 698), the date of which
suggests that he must have been born some-
time before 550/1s5.

His tomb is in Marag, a village 42 lkm
north of Kashan. its prayer-miche, made
of plaster and adorned with verses from
the Qurdn in thulth calligraphy, is a good
example of art in the Mongol period. Its
wooden chest, dated g12/1506, with intricate
‘tongue and groove’ lattice-work decoration
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(‘@lat wa lughat'), is an outstanding example
of Safawid art (Faydi, introd. to Baba Afdal,
Diwan, 37-38).

The lack of concrete information on Baba
Afdal’s life has given rise to numerous apoc-
ryphal stories about him. Stories of meetings
between well-known figures were common
inventions: for example, that Nasir al-Din
al-TiisT (who would have been at most
ten years old when Baba Afdal died) was
related to him and that the town of Kashan
was spared the ravages of Mongol attacks,
through al-TiisT's intercession with Hulagn,
out of respect for Baba Afdal; that the king of
the Zanj (‘padishah-i Zang', probably mean-
ing an important person from the coast of
East Africa) was so devoted to Baba Afdal
that he visited him dressed as a dervish and
was buried next to his tomb; that the poet
Sa‘di (d. 691/1292) met Baba Afdal; that Baba
Afdal's attachment to a boy resulted in him
spending the rest of his life in seclusion. All
these accounts may serve as illustrations of
his influential reputation but have little or
no basis in historical fact (see Adhar, 246
247; Hashimi, 77; Iman, 32; Hidayat, 1/255;
Mudarris, n7-ng; Faydi, introd., 29, 37-35;
Razi, 2/449; Siddiq Hasan, 65-66; Baydasi,
417; Muhit, 21-23).

Baba Afdal's contribution to Persian cul-
ture was primarily in the field of literature.
He was one of the most prominent poets
among Muslim sages, and is regarded as
one of the two or three most illustrious
masters of the quatrain (rubaf). Some of
his quatrains have been attributed to Abil
Sa‘id b. Abi al-Khayr (q.v.), ‘Umar Khayyam,
Awhad al-Din Kirmani, Jalal al-Din Riomj,
Khvajah ‘Abd Allah al-Ansari and ‘Attar,
among others. In some he uses Afdal as

Encyclopaedia Islamica, vol. IV, Leiden: E. J. Brill, 2013. iISAM DN. 242529
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returned to Istanbul and the following year
was appointed as the head of the Commission
set up for the translation of Encyclopédie de
PIslam into Turkish. From 1946 to 1950 he
also served as a member of parliament.
Adivar wrote for several journals and
pewspapers. Later “he published some of
his articles in books such as Bilgi Cumbu-
riyeti Haberleri (News of the Republic of
Knowledge) (1945), Dur Diisiin (Stop and
Think) (1950), and Hakikat Pesinde Eme-
klemeler (Creeping Towards Truth) (1954).
Especially after his return from Europe he
did some important works on philosophy
and on the understanding of science in the
Ottoman Empire such as Faust’a Dair Bir
Tablil Tecriibesi (An Analysis on Faust)
(1940), Farabi (al- Farabi) (1947), Osmanl:
Tiirklerinde Ilim (Science Among the Otto-

man Turks) (1971), first published in Paris .

in 1939 with the title La Science chez les
Turc Ottomans; Tarib Boyunca ilim ve Din
{Science and Religion Throughout History)
(1969), and Bizans’ta Yiiksek Mektepler
(High Schools in Byzantium) (1954).
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S. LEYLA GURKAN

AFDAL AL-DIN (d. 610/1213)

Afdal al-Din Muhammad ibn Hasan Kashani
is familiarly known in Iran as Baba Afdal, or
“Papa Afdal,” a name that gives an indica-
tion of the warmth in which he is held, and
the accessibility of his works to a fairly wide
readership. He lived in Iran, presumably
for some time in Kashan given his name,
and died nearby in Maraq where his tomb
is found today. According to his letters he
was about seventy when he died, and had
spent some time in prison falsely accused of
sorcery.

As a thinker Afdal al-Din is not prolific,
but his works have had a considerable
impact. He has a very personal style and is
clearly not interested at all in philosophy as
a purely technical discipline. He is intent on
exploring the hidden nature of existence,
and discovering how we ought to live, This -
makes him sound like a Sufi, but he does not
appear to have had a formal training in that
discipline, rather applying mystical catego-
ries to his writings which certainly have a
Sufi pedigree. His main focus is on the nature
of knowledge, in particular, knowledge of
the self, and how we can use knowledge to
make ourselves acquainted with what would
otherwise remain hidden and forgotten.

One reason for his popularity is his trans-
lation of some of his technical works from
the scholarly language of the time, Arabic,
into Persian, and his writing of other works

9 -0
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Afdal al-Din Kashani
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Very little is known about the life of Afdal al-Din Muhammad ibn Hasan Kashani,
commonly known as ‘Biba Afdal. In the Persianate world the term ‘Baba, which
literally means ‘father, is often used to refer to a Sufi master. We know that he was
a contemporary of such figures as Shihab al-Din Suhrawardi, Ibn Rushd, and Ibn
“Arabi. Baba Afdal died around 610/1213 and is buried in Marag, a mountain village
north of Kashan. While the date of his birth is not known, in one of his letters he
mentions that he has been on an intellectual journey for sixty years; so it is safe to
assume that he was born in the earlier part of the sixth/twelfth century.

Tt is said that he was related to T1isi, who refers to Baba Afdal in his commentary
on the Isharat in a matter pertaining to logic. Given the date of Baba Afdals death,
such a relationship is unlikely unless he was a relative but belonging to an earlier
generation. It is also said that he may have been an Ismaili, but there is no evidence
to support this and Baba Afdal himself tells us that Sunni Islam is the best of ways.

Not much is known about his stadents, but he refers to them as his ‘religious
brothers (baradaran-i dini) and ‘true companions’ (ydrdan-ihagigi). Such a descrip-
tion implies more than students; so perhaps they were his spiritual companions

or a group of initiated Sufis. What strengthens this view is that he was asked by
Muhammad Dizwikush, a fellow companion, to compose a book on the principles
of spirituality which he wrote in Arabic and entitled Madarij al-kamal (The Rungs
of Perfection). In the conclusion to this work Biba Afdal tells us that another
companion, As‘ad Nasa’l, asked him to translate this work into Persian so others
might comprehend the meanings of this book. This is a clear indication that these
companions were not learned scholars, for if they were they would have surely
known Arabic, It appears that this group did not have much formal training in
philosophy and that leaves us with the strong possibility that the companicns may

have been a group of practising Sufis.

Baba Afdal was part of the emerging intellectual endeavour, in the sixth/twelfth
century, to bring about a rapprochement between philosophy and Sufism. Like
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126 Knowledge Is Light

engulfs the self becomes the light which fills it, and the words
given to all Christians are reinterpreted and renewed:

You are the light of the world. A city set on a hill
cannot be hid. Neither do men light a candle and put
it under a bushel, but on a candlestick, and it gives
light to all who are in the house. Let your light so shine
before men that they. . . will glorify your Father who is
in heaven. (Matt. 5:14)

The words of Paul will have acquired new meaning: “I¢ is no
longer I who live, but Christ who lives in me.” (Gal 2:20)

Afdal al-Din Kashani’s
Philosopher-King

William C. Chittick

Introduction

In 1983, as part of his grand project to introduce the

unknown riches of Islam in the modern West, Seyyed

Hossein Nasr published an article on the twelfth and thir-
teenth-century philosopher Afdal al-Din Kashani, usually
called “Baba Afdal.”! Although well-known in Iran, especially
as the author of a large number of quatrains, he has remained
a relatively neglected philosopher, partly because he wrote
almost entirely in Persian. His prose is remarkably beautiful,
but he seems to have paid more attention to crafting his lan-
guage than to employing terminology that was current in philo-
sophical circles. Hence, his works are sometimes obscure |
: because of his use of Persian words where others would use o
5 5 technical terms derived from the Arabic. In his reliance on
Persian, he is highly unusual, since the great Muslim philoso-
phers, though their mother tongue was usually Persian, wrote
mainly if not entirely in Arabic. Both Avicenna (d. 428/1037)
and Mulla Sadra (d.1050/1640), for example, wrote a few short

S
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The Islamic Intellectual Tradition in Persia

. Thistype of spiritual interpretation known as fa 'wil, means literally to take something

back to its origin and is one that Nizam1 uses extensively to offer an esoteric
interpretation of Quranic verses.

. Formore information see, Nasr, Science and Civilization in Islam, Cambridge, Islamic

Text Society, 1987.

Muakhzan al-asrar1s amystical and gnostic text which also deals with moral issues. It
contains over 3250 verses which have been dedicated to the king of Arzanjan, Malik
Bahram Shah ibn Dawid. This work which contains 20 sections has influenced a
number of poets some of whom are: Jami in his Tuhfar al-ahrar, Amir Khuwsraw in
his Marla* al-anwdr and Khaji in his Rawdat al-anwar.

. This is a translation by Darab, G.H., The Treasury of Mystries, London, Arthur

Probsthain 19435, p. 89,

Sharaf-namah, also known as Mugbil-namah is the first part of Iskandar-namah and
contains 6800 verses. Nizamt completed this work in 597 A H.

The Igbal-namah which has also been called Khirad-namah is the second part of his
major and last work Iskandar-namah. The Igbal-namah which contains over 3800
verses was completed in 603 A.H. when Nizami was 74 years old.

Khusravw wa Shirin is one of the most sublime examples of Persian poetry containing
over 6500 verses. Written in 580 A H., he dedicated this work to Sultan Tughrul ibn
Arsaldn, hoping to receive his patronage. This work is a depiction of both human and
gnostic love which Nizam illustrates in the form of human love.

. Laylt and Manjun was composed after Khusraw wa Shirin in 584 A H. and contains

4700 verses. It took Nizami only four months to complete the work. It was Shirwan
Shah who asked Nizami to write this work on the basis of its original Arabic version
and he reluctantly accepted. The reason for this reluctance was that since the original
story had taken place in Arabia, Nizami found the physical surrounding in which the
story had taken place not to be too poetic for him. However, Nizami created the
necessary ambience by Persianizing the story. For more information see ‘Abd al-
Muhammad Ayaii’s introduction to Dastan-i Khusraw wa Shirin, p. 15-16.

Darib’s translation in The Treasury of Mystics, p. 145.

This work has also been called Bahram-namah and Haft-gunbad which contains over
5000 verses of poetry and was dedicated to ‘Ala’ al-Din Kirap Arsalan, the governor
of Maraghah. Nizami using the traditional symbolism of the beloved, the number
seven and astronomical symbolism, offers a symbolic allegorical presentation of the
legendary love affairs of Bahram Gir, one of the Sassanid kings.

Iskandar-namah is the last work of Nizami which has a distinct order in which every
poem has a prefix. Some have argued that the book consists of three sections. In the
first section, Sharaf-namah, Alexander is viewed as a conqueror; in the second
section, Khirad-namah, he is a virtuous man; and in the third section Igbal-namah,
Alexander is a prophet-like figure. In the beginning of the Sharaf-namah Nizam1 tells
us that he has been inspired in his dream to compose such a book.

For more information on this issue see S. H. Nasr, Three Muslim Sages, Delmar, N.
Y., Caravan Book, 1975, p. 69.
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Afdal al-Din Kashani and the
Philosophical World of Khwajah Nasir
al-Din Tust®

If the supreme heaven exclaims

“The learned among the learned, the most learned of all,”
From each angel, in place of praise

There shall arise the chant “Afdal, Afdal”.

(Nagir al-Din Tiist)

THE PHILOSOPHICAL CIRCLE OF NASIR AL-DIN

Scholarly research of the past few decades has gradually revealed the
great importance of the circle of Khwajah Nasir al-Din Tusi in.post-
Mongol Persia for the revival of the Islamic sciences especially in the
fields of mathematics and astronomy' although much remains to be
discovered in this fecund but until recently neglected period in the history
of the Islamic sciences. Strangely enough, however, much less aitention
has been paid to the remarkable philosophical revival in the 7th/13th
century in whose bosom various forms of scientific activity took place.
The Akhlag-i nasiri of Nasir al-Din himself is well-known in the West?
as are some of his Isma ‘1l tratises® and a few articles and essays have been
devoted to his various philosophical views*, while his theological and
religious importance has at least beenreco gnized.” Buteventhiscolossal
figure of Islamic thought and one of the greatest of Islamic philosophers
has hardly been studied thoroughly as far as his numerous works of an
intellectual character, which range from logic to pure metaphysics, are
concerned. This neglect is to be seen even more in the case of other
important intellectual figures who were his contemporaries such as his

* This essay originally appeared in [slamic Theology and Philosophy: Studies in Honor
of George F. Hourani, ed. by Michael E. Marmura, State University of New York
Press, 1984, pp. 249-264.
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RicHARD C. TAYLOR

to regard everything which extends beyond it and we will come to
judge the effects from their causes. And whoever has a true position
of priority in this upper region and is familiar with it and {is one]
from whom perplexity and dismay have disappeared and who has
received in place tranquility and familiarity, he regards those worlds
and their parts one by one and investigates the essences stripped of
relations and additions and ascribes!!! to every world what is in 1t
and most appropriate for it. This science is called Divine Philosophy
(al-falsafa al-ilahiyya) and the Science of Sovereignty (‘ilm al-ru-
bubiyya)?
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CHAPTER 16

Afdal al-Din Kashani and the
Philosophical World of
Khwaja Nasiv al-Din Tusi

SEYYED HOSSEIN NASR

M

Gar ‘ard dihad sipihr1 a‘la
Fadl-i fudala’-u fadl-i afdal
Az har malaki bijay-1 tasbih
Awaz ayad Afdal Afdal
If the supreme heaven exclaims
“The learned among the learned, the most learned of all,”
From cach angel, in place of praise
‘There shall arise the chant “Afdal, Afdal”.
(Nasir al-Din Tusi)

The Philosophical Circle of Nasir al-Din

Scholarly research of the past few decades has gradually revealed
the great importance of the circle of Khwaja Nasir al- Din Tusi in
post-Mongol Persia for the revival of the Islamic sciences especially
in the fields of mathematics and astronomy' although much remains
to be discovered in this fecund but until recently neglected period
in the history of the Islamic sciences. Strangely enough, however,
much less attention has been paid to the remarkable philosophical
revival in the seventh/thirteenth century in whose bosom various
forms of scientific activity took place. The Akhlag-i nasiri of Nasir
al-Din himself is well-known in the West? as are some of his Isma‘ili
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Gar ‘ard dihad sipihr-i a‘la
Fadl-i fudala’u fadl-i afdal
Az har malaki bijay-i tasbih
Awaz ayad Afdal Afdal
If the supreme heaven exclaims
“The learned among the learned, the most learned of all,”
From each angel, in place of praise
There shall arise the chant “Afdal, Afdal”.
{(Nasir al-Din Tusi)

The Philosophical Circle of Nasir al-Din

Scholarly research of the past few decades has gradually revealed
the great importance of the circle of Khwaja Nasir al-Din Tusi in
post-Mongol Persia for the revival of the Islamic sciences especxally
in the fields of mathematics and astronomy' although much remains
to be discovered in this fecund but until recently neglected period
in the history of the Islamic sciences. Strangely enough, however,
much less attention has been paid to the remarkable philosophical
revival in the seventh/thirteenth century in whose bosom various
forms of scientific activity took place. The Akhlag-i nasiri of Nasir
al-Din himself is well-known in the West? as are some of his Isma‘ili
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The Goal of Islamic Philosophy:
/ Reflections on the Works of
J Afdal al-Din Kashani

by William C. Chittick
T,

W
Py
».

D (a

Afdal al-Din Kashani, commonly called Baba Afzal, has remained al-
most unknown to historians of Islamic philosophy.’ He flourished to-
ward the end of the twelfth century, and the most likely date of his death
is 1214. This means that he was a contemporary of Averroes, Ibn Arabi,
and the philosopher Suhrawardi. It also means that he had been dead a
hundred years before his compatriot, Abd al-Razzaq Kashani, composed
his well-known commentary on Ibn Arabi's Fusus al-bikam.

Little is known about Baba Afzal’s life. We do know that toward the
end of it—and perhaps much earlier—he was living in Maragq, a village
about thirty-five kilometers from Kashan. The sparsely populated val-
ley, now dominated by the dome of his tomb, still looks like an ideal
location for a philosopher to retire from the preoccupations of the world.
However, Baba Afzal was by no means 2 hermit, since his letters attest to
the fact that he had a number of children and many students. The peo-
ple in Maraq consider him to have been a saint, and their picture of him
is confirmed by local histories of Kashan written before modern times.
Moreover, the affectionate title Baba, that is, “Papa,” was often given to
Sufi teachers. Nonetheless, there is no evidence in his writings for affili-

1. Seyyed Hossein Nasr introduced him to the English-speaking world in his article,
Afzal al-Din Kashani and the Pbilosopbical World of Kbwaja Nastr al-Din Tusi, in

M. E. Marmura (ed.), Islamic Theology and Philosophy: Studtes in Honor of George F.
Hourani (Albany: SUNY Press, 1983), pp. 249-64; reprinted in Nasr, The Islamic
Intellectual Tradttion in Persia (Richmond, Surrey: Curzon Press, 1996), pp. 189-206.

For a thorough study of his life, works, and teachings, along with translations of
e about half his writings, see Chittick, The Heart of Islamic Philosopby: The Quest for

Tara, the consort and shakti of Avalokiteshvara, the Bodhisattva of Self-Knowledge in the Teachings of Afdal al-Din Késhdni (New York: Oxford

Compassion, is the principal feminine deity in Buddhism, University Press, forthcoming).
2000, [, Lok Columbre[Canadel 17- 29
16 SACRED WEB 5 SACRED WEB 5 | O U, Gt dsh Colimb e [Lanade. -
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The Pertinence of Islamic Cosmology:
Reflections on the Philosophy of Afdal al-Din Kashani

William C. Chittick

My recollections of Professor Landolt go back to the 1970s when he used to come
to Tehran to do research at the Tehran Branch of the McGill Institute of Islamic
Studies. At the time I was busy with my Ph.D. dissertation at Tehran University
and later teaching at Aryamehr Technical University. Although I remember that
Professor Landolt was often present during academic events, I recall specifically
only one of his lectures. That was an impressive Persian talk in the Faculty of Letters
at Tehran University on the theories of the Sufi ‘Ala’ al-Dawla al-Simnani. To my
regret, I never had the chance to profit personally from his great erudition, which
he reserved mainly for his direct students.

More recently, it was the good fortune of me and my wife to be staying with our
old friends Mehdi Mohaghegh and Nushin Ansari in Tehran in May of 1999, right
after an international congress on Mulla $adra. Professor Landolt was also staying
with them, though we hardly had time to talk because he was so busy meeting
friends. Then, however, a bureaucratic snafu kept him in Tehran three days longer
than he had planned, and we had plenty of opportunity to discuss various matters
of mutual interest. Among other things, we spoke about my recent work on the
philosopher Afdal al-Din Kashani, and I was delighted to hear that he had read
Kashani carefully and that his estimate of Kashanis place in the philosophical
tradition coincided more or less with my own. Given the interest Professor Landolt
expressed in my work, I thought it would be appropriate to offer an article on Afdal
al-Din to him in his Festschrift.

Afdal al-Din Kashani, usually known in Iran as Baba Afdal (d. ca. 610/1213-1214),
was one of the two or three Muslim philosophers who wrote mainly in Persian
rather than Arabic. His collected Persian works include six longish treatises, four

274

THE PERTINENCE OF ISLAMIC COSMOLOGY

translations from Arabic of works by Greek philosophers, many short essays, seven
letters to disciples, and a good number of quatrains and other poems. He was a
contemporary of Averroes, al-Suhrawardi and Ibn ‘Arabi, but his philosophical
position is perhaps closest to the Neoplatonism of the Ikhwan al-Saf2’. He con-
sidered himself someone who stood squarely in the Greek tradition and the only
philosophers he mentions by name are Aristotle and Hermes.

In contrast to most philosophers, Baba Afdal does not beat about the bush. He
goes directly to the heart of philosophy as received by the Islamic tradition. This
heart can be expressed most succinctly in the Delphic maxim, ‘Know thyself’ Baba
Afdal writes with the goal of clarifying the nature of the quest for self-knowledge
that must animate all philosophy worthy of the name, and he holds that true
philosophy remains inaccessible to those who do not know themselves. Those
who investigate and study things that do not illuminate their understanding of
themselves are wasting their time. _

In the later tradition Baba Afdal was perhaps better known as a poet than a
philosopher. His philosophical works were partly forgotten not because of any lack
of originality or profundity, but because Arabic remained the language of serious
philosophy in Iran down to the nineteenth century, and any work in Persian ap-
peared peripheral to students of the discipline. No doubt he influenced the later
tradition, but his influence has not been studied, so it is difficult to provide concrete
evidence for it. However, Mulla Sadra was familiar with his writings and I suspect
that a careful comparison of their works will show that he appropriated Baba Afdal’s
ideas in many places. One proof of this assertion is that Mulla Sadra translated Biba
Afdal’s Jawidan-nama into Arabic, making a good number of modifications and
additions, but without mentioning the fact that Baba Afdal was the original author.
He called the new version of the treatise Iksir al-‘arifin.*

Baba Afdal’s orientation towards the achievement of self-knowledge and the
practice of philosophy as a spiritual discipline throws light on a contemporary is-
sue concerning which most scholars have concluded that pre-modern philosophy
has nothing to say. This is the domain of cosmology, or the understanding of the
nature of the universe. It appears that modern scholars have paid little attention
to this philosophical cosmology because they consider it to have been superseded
by science. Nonetheless, many historians and philosophers have recently begun
to question the epistemological authority of science, and this should allow us to
reconsider the whole question of how philosophical cosmology might speak to us
in modern times.

Before I address the issue of Baba Afdal’s cosmology, however, I need to say
something about his general philosophical perspective, since his cosmology can-
not be isolated from his other concerns. Two discussions need to be summarised
- ontology and psychology. It is in the relationship between these two domains that
the practical orientation of Baba Afdal’s philosophy becomes completely clear.
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TEXTS AND MANUSCRIPTS:

DESCRIPTION AND RESEARCH

g,

K. Vasiltsov

AFDAL AL-DIN KASHANI AND HIS TREATIES
“THE BOOK OF EVERLASTING”
(BASED'ON THE MS B 2496 FROM THE SPIOS COLLECTION)

The name of Afdal al-Din Muhammad b. Hasan Maraqi
Kashant is comparatively little known in the Russian as
well as European scholarship. Meanwhile, the works of this
interesting, original thinker and a wonderful poet, whose
ruba’t (often wrongly ascribed to ‘Umar Khayyam
(ca. 439—517/1048—1123)) are well-known in Iran and
abroad, are undoubtedly worthy of orientalists' notice.

Afdal al-Din Kashani entered the history of Persian
prose as the author of small, but stylistically flawless, capa-
cious and original tractates on various philosophical and

The data available on Afdal al-Din Kashant's life can
hardly be described as exhaustive. Kashant's works known
to us contain no autobiographical information that could
shed light on the details of his life [2]. As for the data given
in fadhkira, or other biographical or historical sources, they
are quite scarce and moreover often doubtful when it comes
to their reliability and therefore require careful treatment
and examination [3].

Until now among the researchers there is no agreement
on the birth and death dates of Kéghant. Obviously, Afdal
al-Din Kashani was born either in 582/1186-7 or in
592/1195-6 and died approximately in 667/1268—9 41

According to the data in some earlier sources, Kashani
was Nasir al-Din TasT's (597—672/1201—74) uncle [5].
For instance, “The Assembly of the Eloquent” (laadll pans)
contains the following abstract:

oy 2 s Dl ask Gl juat dal A o A o G ey
5 e Caled 3D A4S PBla ola 5 LS 5 b o G il i 4l 4
bl g 18 58 438 53 503 g s oo e el Ly Gl gt DAl

sdpe b | oLl

“He is said to be Nasir al-Din Tast's uncle. At any rate,
Nagir al-Din showed endless love and sincere attachment to
Baba Afdal for his wisdom, perfection, high rank and magnifi-
cence. And during the times of Hulagi-khan's distemper
Kaghan was saved owing to Baba's efforts™ f6].

/-1

© K. Vasiltsov, 2004

logical questions. He also did several wonderful transla-
tions of works by Aristotle and Hermes Trismegistus from
Arabic to Persian.

The SPIOS manuscript collection possesses five manu-
scripts of KashanT's works [1]. The present paper aims at
presenting one of them — “The Book of Everlasting”
(#<U Jlasks). T would like to point out that this research is of
preliminary character and it does not claim to be a detailed
study of the questions, discussed by Kashant in his work.

EE

According to other sources, owing to Nasir al-Din
TusT's efforts and mediation Kaghan escaped the fate of
Baghdad looted by Mongol troops in 656/1258. Allegedly,
it was done to protect Afdal al-Din from the possible trou-
bles, which could occur if Kashan were seized by Mongols
by force [7].

I do not attempt to assess the given sources from the
point of view of the data reliability. A reference should be
made to the opinion of J. Rypka, a Czech scholar, who said
that any statement of kindred or friendly relationships be-
tween TasT and Kashani was not confirmed by any reliable
factual evidence and therefore can hardly be seriously con-
sidered [8].

What concerns Nasir al-Din TisT himself, this medieval
scholar mentions in his autobiography that in his youth he
studied different sciences under Kamal al-Din Muhammad
Hasib, who was one of Afdal al-Din Kashani's students:

“Then it happened that one of the students of Afdal al-Din
Kashanl — may God have mercy on him— came to the
region. His name was Kamal al-Din Muhammad Hasib, who
had acquired a first-rate knowledge in a variety of
philosophical subjects, especially in the art of mathematics; he
had previously been a friend and acquaintance of my father.
My father suggested that I should learn from him and frequent
his company; so I began to study mathematics with him” [9].
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B EvSACOV CERARE — TUST, AASTRUDOTA
4618. A volume containing three separate works.

(1) a2V Sl ol Ausaf al-aghraf {Per.).

Foll. 1-38a. 7-5 1. by 4-3 in. (5-5 in. by 2-11n.); 14 lines;
fine Persian wasta'lig and naskh ; chapter-headings and
overlinings 1 gilt; some folios torn and slkilfully restored ;
seveunteenth century. '

A well-known Siifi ethical treatise in six ol apters, by Nasir
al-Din Mul:ammad L. Mubammad al- Tisi (d. 672/1274). The
work has been lithographed several times in Persia [IvASB.,

1182, with references),
WIS MASTROOOMN.

oo Nubdfuh] [Ar.].
Fall. 285-39. 7-51in. by 4-3 in. (a G in. bv‘ in. ); 14 lines;;
Versian shikbstahi-imiz;  seventeenth century.
Al extract from an unspecified philosophicnl work by the
same ann‘ al- Din al-Tast, :

THENAGN WA T i —
® (3 yl‘ & 3 }mm(rajat {Per.]. —

Foll. 40-91. 7-8 in. by 4:3 in. (4-81in. by 2-4 in.); 12 lines;
fine Persian nasta‘lig: rubrications good paper, gold-
sprinkled ; seventeenth century.

The trentise of ““ Hermes Trismegistus ™ on the human
soul, translated [Kthé, 1.0, 1921 inte Persinn by Afdal al-
Din Mulammad Kaghi (d. 707/1307-8).

'Jh(' V()lumv 13 buund in gllt tooled red oriental leather,
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419, DAnNES-Pazun, M. T. «Jdme® al-hekmat az Afial ad-din Mohammad Kisinin,
Ayandé, 8, 3-4 (1361/1982), pp. 143-153.

Premiéres indications précises sur un traité d’Afzal al-Din KaSini (voir ses Mogsannafiit
cditées par M. Minovi, Téh,, 2 vol,, 1331 et 1337/1958), Jame' al-hekmar, commentaire de
caractére isma"élien, fait par le célébre penseur, sur le sens des douze lettres formant la basmala
teoir sov. dans VEneyel. de I'lslam, 2 éd.). M. T. Danes-Pazuh a pu se procurer la photo du
debut et de la fin de la copie existant & Istanbul (Bibl. M. Kodprolii, mapmu’e n° 1589). 11
posséde aussi fa photo des début et fin d'un traité de méme nature, qui a existé & Beyrouth,
Les deux textes sont deux versions un peu différentes du truité de Kasdni (m. en 610/1213),
{'une copiée en 576 et l'autre en 754. Il existe aussi d’autres commentaires ismaéliens de la
fusniala, a commencer par celui de Naser-¢ Xosrow dans Vajh-e¢ din. L'auteur dresse un
nventuire de ces commentaires et publie le début et la fin des deux versions du traité de
wasani. C. F.
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M. Tayyib Gokbilgin, XV.Ve XVI Asirlarda Edime ve
Pasa Livds: Vakiflar-Miilkier-Mukataalar, Istanbul 1952;
207EE., 502f; TA., s.v. "Babaeski".
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Barbier de Meynard, Supplément aux dicrionnaires turcs,
1, 251;
Muamelouks, Paris 1923,l11; J. Deny, Sart Saluq et le nom
de la ville de Baba daghi, Mélanges offerts a M. Emile
Picot, Paris 1913,11, 1-i5; R. Dozy, Supplémen: aux
dictionnaires Arabes, Beirut 1981,1, 47; C. Huart, Les
Saints des derviches tourneurs, Paris 1922, 1113 f; F.
Kari
Lokotsch, Etymologishes Warterbuch der  europdischen

G. Demombynes, La Syric & ['époque des

Justi, [franisches - Namenbuch, Marburg 1895;

Wérter orintalischens Ursprungs, Heidelberg 1927.
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Tirk (Inonii) Ansiklopedisi, s.v.; Ewliya Celebi, Siyahat-
name, iii, 480 ff.: T, Gokbilgin, XV, ve XVI. asirlgrda
Edirne ve Paga livas:, Istanbul 1952, 207 ., 502 §.
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Barbier de Meynard, Suppl., 1, 251; Dozy, Suppl. aux
Dictionnaires arabes, 1 ,47; Karl Lokotsch, Etymologisches
Worterbuch  der europdischen  Worter orintalischen
Ursprungs, Heidelberg 1927, Justi, Iranisches Namenbuch,
Marburg 1895; CI. Huart, Les Saints des derviches
fourneurs, Paris 1922,1,113f.; G. Demombynes, La Syriea
I'époque des Mamelouks, Paris 1923, LIL; J. Deny, San

Salug et le nom de la ville de Baba daghi, Mélanges offerts a
M. Emile Picot, Paris 1913, 11, 1-15.
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