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It is unlikely that al-Bayan existed; and the Nuzul does not appear to be a work of —_ —g .t . e
al-Makid. The authenticity of the Jlm is highly questionable, although it still Qutal—qulub. its YEIIglGUS COHtEXt,
contents,and sources

reflects al-Makk?’s teachings. This makes the Ot the only major book which can
be the subject of the study of al-Makk1 today. Apart from a Shi'ite compilation, the

Nuzul, the topics which have been associated with al-Makki are religious matters 1 i \@{} , %;’

(especially tawhid) and rituals. The list of his works also shows his (possible) great i é,} 4

knowledge of the Qur’'an and Hadith. This would help understand the directions in : H j}“

which his intellectual curiosity took him, or at least indicate the kind of image . M , Boe Pt Afd

which has been projected on him by later authors. ’ @, v ¥ 17 Suhat 2014 MADDE YAYIMLANDQKTAN
VAR LYY SONRA GELEN DOKUMAN

Having set the scene for the present study, I would like to emphasise two points : \‘k Xf%} %3* gﬁ%v '

which underlie this book. Firstly, the study of al-Makki and his relation with ; Y \:\:

Sufis and with Tbn Hanbal and Hanbali scholars would illuminate the change of . ' Eﬁé

intellectual currents in the early history of Islam. It is quite possible that the basic ‘ é“éﬂ/ ) . . ’

components of Islam were perceived differently at the time of al-Makki from what The Heart is frequently featured as a salient spiritual symbpl in various cu}tures.

we would expect nowadays, particularly regarding such matters as the four Sunni In Qiit al-quliab, al-Makki employs the heart as a moral Jud.ge_and-the linkage

madhhabs, Sunni-Shi‘a relations and the Sufi orders, which had not yet been between the human and the Divine. In order to situate this w'ork in 1‘tsiw1der cqr{text,

rigidly established in the fourth/tenth century. Before the classification of religious ‘ this chapter first discusses the symbolism of the heart in various rehngous :LTadlthnS,

sciences and the formalisation of mystical paths, leading an austere lifestyle and the '- especially in Judaism and Christianity. It goes on to analyse th:c rpystxcal }de_a of 'the

narration of Hadith may have been enough for the sign of a pious believer. heart in the early history of Sufism. After exploring tl}e religious and historical

However, the idea of ‘picty’ seems to have kept changing in the course of history. ‘ context of the Qit, this chapter provides 2 detailed outline of the who}elwork and

Al-Makk’s core idea (Chapters 3—4), the characteristics of the Qiit in comparison ‘ discusses the pattern of the citation of the religious authorities in the Qiit in order to

with two contemporary Sufi treatises (Chapter 5) and the treafment of his writing analyse its characteristics with its strong moral focus.
in various later works (Chapters 6-7) will demonstrate diverse opinions on
devoutness in Islam among leading Muslim thinkers.

Secondly — what did Sufism mean to al-Makki? ‘Whatever the author’s intention : The heart as a metaphysical entity
was, the Qiit has been widely read among Sufis. Mystics may sound like those who '
completely dismiss worldly affairs in their role as seekers after the Truth. However,
this does not seem to be the case in relation to mystics in Islam, or in the Qdt at least.
Religion is multi-dimensional. Islam exists not only in the mind of the believer or
in the texts, but also in the social environment. Only believing is not enough in
faith. It has to come with doing. The Qi teaches how a believer ought to live, as this
world is a test from God and believers cannot and should not disregard it. This
observance of religion as a way of life is certainly a general concern beyond Sufism,
and beyond Islam. This issue will be explored in the last two chapters.

Many cultures attach at least twofold roles to the heart: a physiological entity
as the sole organ pumping blood around the body and a metaphorical capacity as
the seat of emotion. Even after modern science proved the potency of the brain,
the symbolic values attached to the heart remain deeply rooted in our everyday
fanguage. In English it is the heart, not the brain, which can be cold or warm, lost
and broken. The heart can be made of gold or stone, and it even has a string which
can be touched. The heart is still usuatly considered to be representative of one’s
true character, despite thousands of cardiac transplantations performed each year.
Until the introduction of the idea of brain death, and probably even after this, the
heartbeat has been the decisive measure of life. Social and cultural roles ofa bodily
member often correspond to the understanding of its corporeal function. The heart
is sometimes considered to be a bridge between this world and the hereafter, and the
physical realm and the spiritual sphere, with a wide range of emotional, intellectual,
ethical, religious and mystical meanings.

For example, as the source of life, the heart was famously sacrificed by the Aztec
and the Maya. The ancient Egyptians believed that the heart had to-‘be kept in the
mummified corpse, so that the goddess Maat could weigh it against the feather of
truth to make a judgement on the suitability of afterlife of the dead. The justified and
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Abi Hamid al-Ghazali (d. s505/1111) is ubiquitously deemed as one of the
most influential medieval figures and his monographs, in various domains of
Islamic scholarship and in particular Sufism, are essential reading. However,
crucial questions still persistas to the pivotal figures that may have influenced
the Ghazalian Sufi-centric synthesis in his Ihyd’ ‘uliim al-din (The revival of
the religious sciences; henceforth Ihya’). Ghazali informs the reader in his
autobiography al-Mungidh min al-dalal (Deliverance from error) that he benefited
from the magnum opus of Aba Talib al-Makki (d.386/996), Qst al-qulib (The
nourishment of hearts; henceforth Qdt). Furthermore, it has been argued that
the Qiit was the archetypal and kernel foundation which Ghazali utilized in
order to compose his own Ihya’. Abi Talib al-Makki is profoundly venerated
within the Sufi scholastic tradition, where his influence is deeply entrenched.
Consequently, it is utterly astonishing that research into this influential Sufi
figure is essentially non-existent in western academic circles apart from a few
sparse explorations as Saeko Yazaki illustrates “...few studies have carried out
a critical analysis of al-Makki and his work, and no single monograph has yet
been published on the subject.’ (p. 2) Yazaki’s critical and erudite monograph
attempts not only toimpart an intricate exposition of the role and the
importance of the ‘heart’ within the thought of Aba Talib al-Makki but also
to initiate the discipline of Makkian studies by elaborating several themes as
prospectivetrajectories for further mulrifaceted and meticulous research. The
monograph is a revised version of Yazaki’s doctorate thesis submitted to the
University of Edinburgh and consists of an introduction, nine chapters and
a conclusion.

The introduction proffers a concise elaboration of the state of academic
Makkian scholarship, an overview of Yazaki’s research and details vis-a-vis the
manuscripts and translations of the Qsif editions available and utilized in her
analysis. The nine chapters are conveniently organized into four general themes:
the life and works of Abii Talib al-MakkT a selected summary translation of
section 30 of the Qif; the influence of Aba Tilib al-Makki on the Muslim
scholastic milieu; and finally discussion of the possible influence of Abz Talib
al-Makk’s thought and the Q#t on Judaic scholarship through a cc;rnparison

e
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with the Jewish Andalusian judge Ibn Baqada (d.1080) and his opus Kitab al-
hidayah ila fara’id al-qulasb (The book of guidance to the religious duties of the
hearts; henceforth al-hidayab). The first two chapters ‘set the scene’ (p. 4) and
proffers intricate chronological and biographical details which are constructed
from various tabagat and modern sources. Subsequently, Abi Talib al-Makk?’s
teachers and the several monographs which comprise his scholastic corpus
are evaluated. Yazaki explores the Quit elaborating on its content and also
emphasising on its essentially ethical and piety centric nature. An analysis
of the religious authorities cited in the Qst demonstrate according to Yazaki
“...his inclination to Hadith scholars and past masters, not necessarily Sufi
masters...his inspiration in writing the Qs are the Qur’an, Sunna and sayings
of pious ancestors..”. (p. 45) This synchronic analysis of the Qit is utilized
to demonstrate how Aba Talib al-Makki appreciated the metaphysical and
symbolic nature of the heartas ‘... a moral judge and the linkage between the
human and the Divine. (p. 29)

Chapters three and four are an “...annotation and selective and paraphrastic
translation’ of an extract from section 30 of the Q#t which according to Yazaki
constitutes Aba Talib al-Makk’s thought related to the heart and its kernel
function within his and the Sufi intellectual milieu. Even thdugh thisisnota
complete translation of the section it nonetheless provides a lucid exposition of
the ‘metaphorical image of the heart’ (p. 47) proffered by the Qst. The section
is supplemented with copious footnotes elaborating on specific technical
Sufi terminology utilised within the text as well as clarifying ambiguous
passages and referencing with both classical and modern sources. The fifth
chapter attempts to further contextualise Abii Talib al-Makk?’s thoughtvia a
comparison of his Q#t with the contemporaneous al-Luma* fi'l-tasawwuf (The
sparking lights in Sufism) of al-Sarraj (d.378/988) and the al-ta arruf li-madbbab
abl al-tasawwuf (Acquaintance with the path of the Sufis) of al-Kalabadhi (d.
385/995). This analysis imparts various significant insights which include ’In
point of objective, structure and main topics, the Luma* and al-Ta ‘arruf show
more resemblance to each other than Qt, with the former two being scholarly
works on Sufism, while the Qdt is a moral guide full of warning and sermons.
Categorising al-Makki, al-Sarrdjand al-Kalabadhi as Sufis and classifying their
works as Sufi manuals might not be completely on the wrong path, but seems
to be too simplistic and could be misleading’ (p. 94).

The next two chapters investigate the influence of Abd Talib al-Makki
within the medieval Sufi and Hanbali scholastic traditions in addition to the
general tabaqat and hadith literarure. Yazaki demonstrates that a fascinating
transformation in the image of Aba Talib al-Makki occurred over the course
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Both in everyday language and in religious metaphor, the heart often embodies the
true self and is considered to be the seat of emotion in many cultures. Many Muslim
thinkers have attempted to clarify the nature of Sufism using its metaphorical
image, particularly in the tenth and eleventh centuries.

This book examines the work of Ab@l Talib al-Makki and his wider significance
within the Sufi tradition, with a focus on the role of the heart. Analysing his most
significant work, Qit al-quliib (“The Nourishment of Hearts), the author goes
beyond an examination of the themes of the book to explore its influence not only in
the writing of Sufis, but also of Hanbali and Jewish scholars.

Providing a comprehensive overview of the world of al-Makkl and presenting
extracts from his book on religious characteristics of the heart with selected
passages in translation for the first time in English, this book will give readers a
better understanding not only of the essential features of Sufism, but also the nature
of mysticism and its relation to monotheistic faiths.

Saeko Yazaki (PhD, Edin.) is Lord Kelvin Adam Smith Fellow in Religious
Studies at the Universify of Glasgow, and Research Associate at the Centre of
Islamic Studies, University of Cambridge. Her research focuses on mysticism and
epistemology of religion, the Judaeo-Islamic tradition, and their continuing rele-
vance to the present. She is also pursuing comparative study of monotheistic and
non-monotheistic faiths.
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Inhalt: Islam. Mystik. - Verf.: gest. 996, — In arab. Schrift, arab.
35 B 463
I. = [Repr. d. Ausg. Kairo 1892 = 1310 h ] - feirca 19060], -
2718

35B 463-1/2

2. -
298, 4,

(R
2

epr. d. Ausg. Kairo 1892 = 1310 h.] - [circa 1960}, -

= 35 B463-1/2

6



T (07 e
Huha.md al-) *—Ju’ Péﬂj

:\}\}\I Aba Tahbal-].  Die Nahrung der Herzen:
Ak Tf ik al-Makkis Ot al- qu.’m‘)eméelenel libersetzt
und kommentiert von R.Gramlich. Zweiter Band. Teil
32. Stuttgart; Steiner, 1994 (Freiburger Islamstudien,
1611), 861pp

EL Talib el fﬂgﬁg
K [ il

-#QTVCZS J\g,"‘
%idui‘laﬁﬂ’w}wdf—ﬂ’

Sy
“‘VW'M&M&M‘Q& %M 1;
‘ be (Gl '
SARULI L L FREJRTEEJETI S s
4 S }s"gi‘"ﬁif‘;

rﬂ?i%@l-_-l:f‘:ua?'ﬁf\
R N T I

Olyzall | 3Em




Ebu Talib El-Mekki'de tasavvuii yasayis. CERTEL, Hiiseyin. Doktora. Atatirk
UmversﬁeSI Sosyal Bilimler Enstitasti, Erzurum, 1993, 256 s.. 136 ref
Danisman:Prof Dr.Kerim Yavuz. Dlh.Tr,




;
/

S
T

i éﬁfaéﬂiyxyg‘

sl dealse Landall S

SRl

L 4

IS N A

,

H i

% |

! !

2067 I

Z; 13 (4N . i‘} r‘,;; L\ V !

R R
el =
SRR

1691 /1yel
.

S G Y

-

S AT 0BWY O pdll sl 23 e dsY dasetdl U
LSl G Lm0 Y g

Vi Sly Ay il el ol (e A Gl S ol e
Ln (o il i JE Y Il e 80y 2SO BAN SLVL &, s
Mds il #Sho U OLSY OO 200 poy pay b6 s
M A e dpz ore adly (5,4 B LD Y CR I T

e Ll doay o Y] sasly SU I G ae adh OF 2 0L
Py gty S0 s L Il Sles gl Ul tasline da)l lagl
E’)&;_.Aj _»'L;BJ\; ub JLL?J-\) Cl.\.’i—-‘ g}:ﬁ u}bL;,.l“ é>\.>»t 5'}’\:«_41_9 @J\)
ML sty Gt e dspall

BJLA“ u,dj&bj‘ V%,LC ‘._...l.a_"..? uﬁ ('.f\/d u&owﬁr Jl J-JL..“ (..fw.a._{ «iUJSj
QL& (.ij Lﬁ&lzll (J.uyi.ﬂ )in W} J)&,U ;\.ajb-;Uj LQ)_Q,,U 4.;13‘}“ ;)J.JL;
Syl lesl e

;j.MJL» B)Le‘}” u»JLJl -"L@Ll? u&.‘)l—i&h\j‘x L.}‘G QL“J\E“ g__,..é j.eﬁ ‘.Ls}s-g

\._JL_Q.A gﬁj %,:25) ;,_Jj.:JM QL&@ Jl a,bj.a; t_;ijl Z\l;\)dl ‘JN&,“ (C;LSU
Ol

SWE e Vsl o S I Ll (Y
VY o Vs el (Y

Loy

Ll e o o p S e il s I ) g ) L
e ) by ds 5Ty 0dl Lo s oy ol LW n 0l las
NIRFUIRCPR W | PV B U/PRRYN S UL E [ B R IV
AT cadlys aniiy alelpd adidy gl LI L s w5y sapalt
LY sl e O s YL Gl Ly Jlall LS
b opeall L o elpdS e il daasy JOEVE (Ll LA s
Jdas gl eedt I il ety OF gl S 1y Ldle
S asais o DY ey by ] o by Y asTy Lt Jle e 0

Mazs § e ol U

Ao o Dhyadl 1 e bl (1)

go



ABUT TALIB AT-MAKKT MADDE YAYIMLAS
FHE

SONR4 GELFN

al-Saqqaf, Ta¥ikh al-shu'era’ al-Hadramipyin
(al-Taif 1418* AH.), 1:167-71; Robert B.
Serjeant, The Sawyids of Hadramawt (London
1957), 17-8; Muhammad b. Aba Bakr
al-Shillt, al-Mashra® al-rawi (Cairo 1901),
2:26-9; Muhammad b. Ahmad al-Shatir,
al-Mujam al-lagif (Jidda 1989%), 115-6.

Kazuamo Arar

Abu Talib al-Makkt

Abt Talib Mubammad b. ‘Al b.
‘Atiyya al-Haritht al-‘Ajami  al-Makki
(d. 386/996) was an ascetic, a Suf, a
preacher, and author of the Qi al-qulib
St mu'Gmalat al-mahbib wa-wasf tarig al-murid
ta magam al-tawhid (“Nourishment of the
hearts in relations with the beloved and a
description of the path of the aspirant to
the station of divine umnicity”), an encyclo-
paedic manual of STl piety that influenced
a number of notable Stfis of subsequent
generations. Born into a family hailing
from the province of al-Jibal (ancient
Media), al-Makks grew up in Mecca, where
he attached himself to Abt SaTd al-A‘rabt
(d. 341/952), a Sufi of Basran origin and
himself a student of the great Sufi theo-
retician and exponent of “sober” Stfism,
al-Junayd (d. 298/910) of Baghdad.
In addition to al-A‘rabi, al-Makki cites
‘Abid al-Shatt Muzaffar b. Sahl and Aba
‘Alf al-Kirmani as his masters in Mecca
(al-Makkt, Die Nohkrung, 34.127, 47.17),
but little is known about either. He also
heard fadith from ‘Abdallah b. Ja‘far b.
Varis al-Isfahani (d. 346/957) and, possi-
bly later, in Baghdad, he heard the Safih
(“The sound”) of the famous traditionist
al-Bukhari (d. 256/870), as transmitted
by Abt Zayd al-Marwazi (d. 371/982), a
traditionist of the ShafiT school. At some
point al-Makks left for Iraq, settling in the
city of Basra for a time before eventually

*i: ‘Ti’ﬁj@ 97

making his way to Baghdad, where he

died in Jumada II 386/June 996, finding
his final resting place in the city’s cem-
etery for followers of the Maliki school.
The exact dates of al-Makki’s move-
ments are unknown, although an autobio-
graphical passage in the Qut al-quiliih finds
him still in Mecca in 330/941-2 (al-Makki,
Dre Nahrung, 31.175). A report cited by
the historian al-Khattb al-Baghdadi (d.
463/1071) on the testimony of the Bagh-
dadi preacher Ibn al-‘Allaf (d. 442/1050)
states that al-Makki arrived in Basra
after the death of the Sufi, theologian,
and preacher Ahmad b. Muhammad b.
Salim—who died between 350/961 and
360/971, or, according to Ibn al-Athir,
in 356/967—and that he then repre-
sented himself as a follower of Ibn Salim’s
teachings (al-Khatib al-Baghdadi, 3:89).
This report, however, is contradicted by
al-Makk’s own claim that he in fact saw
Ibn Salim in person during his lifetime
(al-Makks, Die Nahrung, 34.7, 36.19). Many
of al-Makki’s biographers—see, for exam-
ple, al-Dhahabi, al-Tbar, 3:34; al-Yafig,
2:430; al-‘Asqalant, 5:300—make a point
of mentioning his close association with the
Salimiyya, a mystical theological school
associated with Muhammad b. Salim (d.
297/909) and his son, the aforementioned
Ahmad b. Muhammad b. Salim, both for-
mer disciples of the noted Basran mystic
Sahl al-Tustar? (d. 283/896) and pre-
eminent heirs to his teachings (Bowering,
89-99). Indeed, extensive references in
the Qut al-qulib evince al-Makki’s indebt-
edness to the Tustari-Salimiyya tradition
(al-Makki, Die Nahrung, index: 71, 207-9),
and since no works of Muhammad b.
Salim or Ahmad b. Muhammad b. Salim
survive, this is at present the only reliable
source for their teachings. However, the
exact nature of the connection is unclear

THE ENCYCLOPAEDIA OF ISLAM THREE,
201071, LEIDEN: E.]J. BRILL, 2010.
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A UNIQUE — BIANNUAL — PUBLICATION —

QABU TALIB AL-MAKKI
AND HIS QUT AL-QULUB

That presents Science in the Islamic perspective. WA M. SHUKRT

1988; 84pp
1988; 84pp

It articulates Science in the absolute Macro

Parad!gm of Tawheed. The third and the fourth Islamic centuries mark an impor-

It promotes the study of Science in an entively t}fmt epoch in t;e history of Tasawwuf. 1t was during this period
. . H that it entered the phase of theorisation, systemisation and

different world view. documentation. From thz beginning of the thirzll century itself

attempts were made to formulate the' theoretical and practical
aspects of Tasawwuf by compiling treatises giving an exposition of
Siife theory and practice. Harith al-Muhdsibi (d. 243/857) was the

first Sigf writer of prominence and it is said that his original
writings and commentaries reached a total of two hundred works.

SUBSCRIPTION RATES

Group of Indlviduals Institutions
Coustries 1-Yr. 2-Yrs.3-Yrs. 1-¥Yr. '2-Yrs. 3-Vrs,
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Thereafter al-Kharrdz (d. 286/879) wrote his Kiab al-Sidg. He
was followed by another great exponent: of Tajawwuf, Junayd
al-Baghdadi (d. 298/910) who has a number of mystical treatises to

Al 12 22 30 50 90 130 " his credit.
(20) (38 (54)  (60) (1) (160)
B- (llg) (ii) (42;) (22) (;{(,‘) ”];g)) From the fourth century onwards, this movement for the
c 08 4 8 0 so 0 fonpu]ation of the wmystical doctrines grew stronger owing to
’ (16 (G0 (42) @m0y (100 e ! various factors. Tasawwuf, which remained an individual phenomenon
INDIA s, Re.  Rs. Re.  Rs. Rs. sanp sounNAL 07 . during the first two centuries, developed into an institution. The
SO/~ 110/ 160/~ 100/~ 190 280/ most characteristic feature of this period was the evolution of Sifl

terminologies and the emergence of the concept of Tasawwuf as a

Rales subject to change systematized science like the sciences of Qur’anic Exegesis, and

Islamic Jurisprudence. junayd al-Baghdadi is said to have laid the

: foundations upon which the later s0¢és built the superstructure of
Figures within Paranthescs indicate AIR MAIL charpes and without y ) i
parantheses SURFACE MAIL charges. T@MWLL uﬁ'

- Al U.S.A., Canada, West European countries, Japan, Saudi Arabia,

Kuwait, UAE., South Africa, Libya, etc. The fourth lIslamic century witnessed the rise of three main

Saft figures who undertook the task of systematising Tasawwuf by
producing treatises giving an exposition of Sift theory and practice:
Abu Nasr al-Sarrdj (d. 377/987), the author of Kditdab al-Luma*, Abu
Talib al-Makki, the author of Qdf af-Qufiib, and Abu Bakr

B: East European Nations, Nigeria, Iraqg, Jordon, Tgypt, Syria,
Malaysia, Indonesia, Turkey, lran, elc.

C: Bangladesh, Sri Lanka, Pakistan, Sudan, etc. ‘

al-Kalabadhi (d. 385/995 who wrote Kitab af-Ta‘awvuf £ Madhhab
ahl al-Tasawwug.

PLACE ORDERS TO YOUR LOCAL

The major consideration which motivated this desire to
DISTRIBUTORS OR WRITE DIRECTLY TO:

produce expositions of Tasawwuf has been stated by al-Sarraj as

Circulation Department, {ollows:

THE MUSLIM ASSOCIATION FOR
THE ADVANCEMENT OF SCIENCE,

ngome knowledge of the principles, aims and methods of
genuine Sdfis is necessary in this age in order that they

AL-HOMERA —- - !
MUZAMMIL MANZIL COMPLEX, BAC;(rlSi}J ES /\IYMU\I‘LE ON PAYMENT. may be distinguished from the imposters who appropriate
ALIGARH - 202 001 (INDLA) RATES MAY BE QUOTED ON INOUIRY. \ their name and dress, moreover, the shallow utterances of

these pseudo-4ifis seem to have created a confused state in
which it has become extremely difficult to identify the
genuine mystic.”




© 1819, French translations based on the
English version were published in- Paris.
In 1813, a translation in two volumes was
published in Holland; the same year a
German translation was published in
Vienna. The first part of Masir-i Talibi was
translated into Urdu in 1904 and published
at Murshidabad in India. In 1827, an
abridgement of the Persian text of Aasi-i
1ahbt, prepared by MacFarlane, was pub-
lished in Calcutta. In 1352 Sh./1973,
Masir-i Tahbi was edited, though some-
what carelessly, and published in Tehran
for the first time by Husayn Khadiw Jam.
This edition contains many obscurities and
unexplained passages.
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389-390; Bayly, C. A., Empire and Information
(Cambridge, 1999); Davies, C. Collin, Aba
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Ghulam-Husayn, ‘Masir4 Talibt ya Safar-
namah-yi Mirza Abt Talib Khan’, Nashriyya-yi
Farhang-i Khurdsan, 5, no. 1—2 (Mashhad, 1342
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Majpoppmy Kavvani
Tr. Raam GaOLAMI

Aba Talib al-Makki, Muhammad b.
‘All b. ‘Atiyya (d. 386/996), a Sufi ascetic
and sage who was originally from western
Persia, but because he studied in Mecca,
became known as al-Makkt (al-Khatib, 3/
89; Ibn Khallikan, 4/303; al-Dhahab;,
Siyar, 16/536).

Although Abu Talib was one of the
best-known Sufi authors and his sayings
and narrations were frequently quoted in
later periods, very little is known about his
life, and Sufi hagiographers such as Ab&
Nu‘aym al-Isfahani, Abid ‘Abd al-Rahman
al-Sulami, Abu al-Qasim al-Qushayri,
Kh*zjah ‘Abd Allah Ansari and Farid al-
Din ‘Attar do not refer to him. However,
due to the richness and diversity of sub-
Ject matter in his well-known work, Qut
al-qulib (‘Sustenance for the Hearts’), it can
be adduced that when he was young—and
apparently for a long period—he studied
the sciences of the day, and was especially
interested in hearing fadiths and narrat-
ing them. He heard al-Bukharts Sahifk
from Abu Zayd al-Marwazi and received
an yaza (license) from ‘Abd Allah b, Ja‘far
b. Faris to narrate faediths (al-Dhahabi,
Ta’rikh, 127—-128; idem, Siyar, 16/537; Ibn
Hajar, 5/300). Those from whom Abt
Talib narrated include Abii Bakr al-Ajuri,
‘AR b. Ahmad al-Massisi, Muhammad b.
‘Abd al-Hamid al-San‘ani and Ahmad
al-Dahhak. Certain traditionists such as
‘Abd al-‘Aziz al-Azaji and Muhammad
b. Muzaffar al-Khayyat in turn narrated
from him (al-Khatib, 3/89; Ibn al-Jawzi,
al-Muntazam, 7/189; al-Dhahabi, Ta%ikh,
127; idem, Siyar, 16/537).

Atone point in his life Aba Talib adopted
strict ascetic disciplines and it is said that
he subsisted on the leaves and roots of

ENCYCLOPAEDIA ISLAMICA, Vol. II, LEIDEN 2009. [SAM 190005
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AL-MAKKI Sl (Sl (Jeon dema A
(aba Talib Muhammad b. Al al-Harithi)
Theologist and mystic: d. Baghdad 186/996.
Was one of the early sufi authorities and head of the theological madhhab of the
Salimiva of Basra. His principal work is kit al-kulith.

272

189 [ al-Makki

Food of hearts.

One of the most important works of reference on sufism, whole pages of which
were copied by al-Ghazali into his iltya@ al-ulim (see 061). The long chapter on the
samd in the British Library copy of the work is one of the earliest sources on the
matter to be found in any book. Note that this chapter does not occur in the
Bibliothéque Nationale copy in Paris (Ar. 2016), and in the mss. used in two
Egyptian editions. In this chapter we find some of the opinions repeated in the
works of subsequent authors, of which the most significant are: the voice is an
instrument said to carry and communicate meaningful ideas; when the listener
perceives the meaning of the message without being distracted by the melody, his
samd is lawful; otherwise and when the content expresses physical love, sensual
desire and simple futilities, the sama® is pure diversion and must be banished.
Only the righteous gnostic is capable of listening in this way and can be ted by the
samd@ to genuine ecstasy and muystical union. al-Makki expresses his dissatis-
faction with dance and physical agitation 4s methods in reaching ecstasy, because,
he says, in most cases these are simulations of artificial trance. The author cites
several traditions on samd and ecstasy from early sufi authorities; he also men-
tions three tracts on the samd@ which have not come down to us, by abi’l-Khayr
al-- Askaliini, abii “Ali al-Riizabadi and abi <Abdallah al-Riizabadi respectively.

Incipit (GB-Lbm, Or. 7726): o pem—all ey Jsl pledt ple Joais Joaid
Jsladl, £S5
Explicit: crdlitdl Jlym 1 (3 1o 548 (HIER] l)»b,?rlirfl;iy.t) Lb Sill e s

Mss:
GB-Lbm, Or. 7726, f. 116a-129b, 212 x 150 (165 x 104) mm., 15 L.

Other Mss:

E-E,, 726, 735; EIR-Dcb, 3698, 3930; T-Is, Yeni Cami 723; US-Pu, 1570-71,
Ed.: Cairo (310/1892; Egypt 1351/1932; Egypt 1381/1961.

Bibliography: Br. I, 200; S 1, 359; EL, 11Ty, p. 174; H KH 9636.
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THE THEORY OF MUSIC IN ARABIC WRITINGS,
{¢.900-1900), AMNON SHILOAH, 1979 Miinchen,



TASAVVUF
KLASIKLERI

[y mﬁ@ Diyanst
‘iisitaﬂ’t ;?ﬁxtmﬂphmm -
Do, Wt /i 23 ) 9,‘;

“Fas. Haos

PROF. DR. ETHEM CEBECIOGLU

istanbul 2010

K
o

KﬁIQ'L-KULﬁB

Ramazan MUSLU *

Bir tasavvuf klasigi olan Kt T-kuléib hakknda bilgi vermeden 8nce, miiellifi
Ebf Talib el-Mekki’yi ve yasadig: donemi kasaca ele almak istiyoruz: Miiellifin
yagadig1 IV. asir, Abbasi hiléfetinin dagilmaya yiiz tuttugu buhranl ve istikrar-
12 bir donemdir. islam alemi, Abbast ydnetiminin dagilmasmdan sonra siyasi
otorite agisindan parcalanmg ve bazi mahalli sultanliklara ayrlmistir.! Bu do-
nemde, Miislitman gruplar (ehl-i siinnet/sia) arasinda yer yer catismalar gikrnig
ve bu nedenle bircok insan hayatim kaybetmistir.? Ust seviyedeki yoneticiler,
liiks ve israf iginde yasarlarken; halk sefil ve perigan bir vaziyette hayatini siir-
diirmeye ¢ahgmgtir.?

Ote yandan bu asir, siyasi istikrarsizliga ragmen ilmi, felsefi ve kiiltiirel ha-
reketler acisindan canli bir dénem olmustur. Bunda hic kugkusuz devletadam-
larinin, gerek bu faaliyetlerde bizzat aktif olarak rol almalar, gerekse meclislere
istirak ederek destek vermeleri etkili olmustur. ¢ Nitekim Tefsir, Hadis ve Fikih

*  Doc Dr., Sakarya Universitesi {lahiyat Fakiiltesi

1 Tbniv’1-Esir, el-Kamil fi't-tdrih, (ngr.C.J. Tomberg), I-XII1, (Beyrut 1386/1966), VIII, 323-324; ibn
Kesir, el-Biddye ve'n-nihiye, I-XIV, Beyrut 1977,“)('1, 319-320; B.Saklan, “Eb#i Talib el-Mekki
(386/996) ve Bazi Hadis Meselelerine Bakugt”, SULllahiyat Fakiiltesi Dergisi, yil: 1996, 5y. 6,5.71.

2 ibnKesir, age, XI, 49, 203-204; B Saklan, agm, SUIFD, 5. 72.

3 ibn Kesir, age, X1, 213, 282, 302, 306, 322-323; B.Saklan, SUIFD, aym yer.
Hasan Ibrahim Hasan, Siydsf—Dini—Kﬁltiirel—Sosyal Islam Térihi, cev.: Ismail Yigit ve digerleri,
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120 CHAPTER SIX

realized the noble character traits and qualities laid down in:the
Scriptures in their own lives. They have thus achieved the exem-

plary piety and screnity which set them apart from the commion

herd of believers.” Not only are the genuine Sufis in complete con-
formity with the Divine Law, they are, in fact, the spirimaf éhic
(al-khassa) of the Islamic Community. :

Afier this apologetic introduction, al-Sarrdj sets out to elucidate
the ideas, practices and terminology accumulated by Sufis over the
centuries. He devotes several chapters to the discussion of the states
and stages of the mystical path, the rules of Sufi companionship,
saintly miracles, and the controversial ecstatic utterances of some
carly mystics. He also addresses what he sees as the theoretical and
practical mistakes which some of them are guilty of. In the words
of A. Arberry, al-Sarraj’s Luma‘ is “extraordinary well-documented,
and abounds in quotations not only from the sayings and poems but
also from the letters of the mystics.”® Al-Sarrgj’s definitions of the
Sufi technical terms are precise and subtle, giving his recaders a valu-
able clue to understanding sophisticated mystical texts. Each chap-
ter of his work forms an autonomous treatise on a given aspect of
Sufi theory or practice. At the same time, in an effort to categorize
the personal mystical experiences of individual Sufi masters, al-Sarrdj
has the tendency by put their accounts into a number of prefabri-
cated conceptual pigeonholes. This tendency comes to the fore in
his analysis of the stations and states of the Sufi path which attempts
to set them in neat triads, sometimes rather artificially. An honest
and well-informed thinker, al-Sarrdj does not conceal his own views
which place him squarely into the tradition of “sober” mysticism
personified by al-Junayd.® At the same time, he is not opposed to
such controversial Sufi practices as listening to mystical poetry and
music during Sufi sessions, provided that no prohibited musical instru-
ments be used by the participants. Al-Sarraj’s broad-mindedness is
also cvident from his defense of the ecstatic utterances of al-Bistami
against his critics, including Ahmad b. Salim who held the mystic
of Bistam to be an infidel (kafir)."® This does not prevent al-Sarraj
from denouncing what he perceived as Sufi errors and excesses,
thereby demarcating the limits of Sufi orthodoxy."

7 Ibid., pp. 13-15 (Arabic text).

v Arberry, Sufism, p. 67.

" Baldick, AMysiecal Islam, p. 53.

ALSarra, Luma’, pp. 390-391 (Arabic text).

" Ibid.

THE SYSTEMATIZATION OF THE SUFI TRADITION 121
Absi Talib al-Makki

A less theoretical view of Sufism, which scts great store by pract-
cal self-discipline and a strict observance of Islamic rituals, is taken
by Abi Talib al-Makki (d. 386/996). A native of Persia, he grew
up in Mecca, where he attached himsell to Abu Sadd al-A‘rabi, a
Sufi writer of Basran background who belonged to the circle al-
Junayd. As a young man, Abii Talib lcft Meeca to join the Salimivya
of Basra, whercupon he went to Baghdad to study with al-Sarraj.
Possibly on account of his Salimi propensitics, his first public pre-
aching was grected with a sharp rejection and even stirred up a
popular riot that caused him to temporarily withdraw from public
view.'? Ab@ Talib’s fame rests on his massive Sufi manual titled “The
Nourishment for the Hearts” (Qat al-qulib). Modern scholars view
this work as a detailed exposition of the moral and cthical precepts
of the Salimiyya school, which, as we know, was founded by al-
Tustari’s disciples Muhammad Ibn Salm and Ahmad Ibn Salim.
Abii Talib’s indchtedness to the Sdlimiyya Is attested by the fre-
quency with which he quotes al-Tustar and Ahmad Ibn Salim,
whom the author describes respectively as “the master of our mas-
ter” and “our master.”"? The apologetic thrust of the “Nourishment”
is even more obvious than that of al-Sarraj’s Luma® Abt Talib’s book
simply brims with long-winded quotations from the Qur’an, the hadith
and the respectable mainstream Sunni opinions which are meant to
underscore the perfectly orthodox nature of Sufi piety and customs.
According to A. Arberry, “the pattern of the Qut al-qulith is a little
reminiscent of the standard manuals of religious jurisprudence. with
its minute discussion of the ritual practices of Islam, which are how-
ever treated from the mystical standpoint.”" In Abn Talib’s work,
meticulous discussions of standard Islamic rituals (such as ritual purity,
various prayers and supplications, Qur’an recitation, funeral pro-
cedures, the haj, the giving of alms, the fast of Ramadan, etc.) and
of mainstream beliefs (the punishment of the grave, the interces-
sion of the Prophet, the events of the Day of Resurrection, the
vision of God in the hereafter, the characteristics of hell and par-
adise, etc.) are interspersed with quintessential Sufi themes, for exam-
ple, the stations and states of the mystical path (repentance, paticnce,

12 Al-Khatih, T@’rikh, vol. 3, p. 89; cf. Bawering, AMystical Vision, p. 20.
" Ibid., pp. 26-27.
't Arberry, Sufism, p. 68.
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et-Tabari, Ebu Cafer, Muhammed b.Cerir (6. 310/923);Camin'l -Bevan
an Te'vi'l-Ayi'l-Kur'an. (Takdim: eg-Seyh Halil el-Meys, Dabt
ve't-Tevsik: Sidki Humeyd el-Attar), 1-XXX, Daru'l-Fikr,
Beyrut-Libnan 1415/1995.

et- Tirmizi, Muhammed b. Isa (6.279/892); el-Camiu's-Sahih, (es-
Siinen, thk.: Abdwrahman Muhammed Osman), -V, Daru'l-
Fikr., Beyrut 1400/1980. (1. cildin thk.: Abdulvehhib
Abdullatif).

el-Viahidi. Ebu'l-Hasan Ali b. Ahmed (6. 468/1076), Esbabu Niizuli'l-
Kur'an (thk.es-Seyyid Ahmed Sakar), 2.tb., Daru'l-Kible
Cidde 1404/1984.

ez-Zuhayli, Vehbe: el-Fikhu'l-Islami ve Edlletuh, I-VIIT 3. th., Daru'l- .

Fikr, Dimesk 1409/1989.
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EBU TALIB EL-MEKKI'DE NAMAZIN PSIKOLOJIiSI

Y rd.Doc.Dr.Hiiseyin CERTEL’

GIRIS

Her ne kadar din psikolojisinin bir bilim dali olarak kurulmasi
caligmalart 19. astin sonlart ile 20. asrin baglarina rastlasa da, din
psikolojisine konu olan dim inang, inkér, siiphe, dini duygu, diisiince,
tasavvur, dint tutum, davramyg ve ibadet gibi olaylar insanbk tarithi
kadar eskidir. Bu gibi dini yasayis olaylar eski ¢aglardan beri Batida
ve Islam Diinyasinda teolog ve filozoflar tarafindan ele alinarak gesitli
goriisler ortaya konulmustur. Onlann eserlerindeki esas amaglan dinin
degerlendirilmesi ve gegerliligi olup psikolojik bilgi ve yaklasimlar
ara¢ olmakla birlikte, bunlar tarihi gelisme bak1mmdan din
psikolojisinin degerlendirme kapsamina glrmektedu Hatta ozellikle
Islam alimlerinin eserlerinde gerek psikolojinin bazi konulart ve
gerekse din psikolojisi ile ilgili konularda giiniimiizde de gegerlilik ve
degerini koruyan psikolojik tespit, tahlil ve yorumlar yer almaktadir’.

Psikoloji bagnmsiz bir bilim olarak kurulup, buna paralel olarak
din psikolojisi arastirmalarinin da baslamasindan yiizyitlar dncesinden
itibaren Islam aleminde cesitli Islami ilimler biinyesi igerisinde
psikoloji konularinin da yer aldigi gérﬁlmektedn Mesela, Kelam
tlmiyle ilgili escrlerde duyum, alg (1drak) irade, iman, hidayet gibi
konular yer alirken® Tefsir kitaplarinda ise akil, ruh, nefs, kalb, fitrat
gibi psikolojik kavramlarn izahlart yapilmas, pSlkO]OJlk muhtevaya

w% S.D.U. lahiyat Fakiiltesi Ogretim Uyesi.

AN Krs. Egemen. Bedii Ziva, Din Psikolojisi, Tirk Tarihi Kurumu Basimevi,

Ankara, 1952, s. 7. Armaner, Neda, Din Psikolojisine Giris [. Ayyildiz Mat,,
Ankara, 1980, s. 15; Peker Hiiseyin, Din Psikolojisi, Aksiseda Mat., Samsun,
2000, s. 24-25.

Genis bilgi i¢in bk. Hokelekli, Hayati, Din Psikolojisi, T.D.V.Yay. Ankara,
1993, 5. 28-45; Peker, Din Psikolojisi, 5. 28-36; Certel, Huseyin, Imén ve
Ahldkta Kemélin Yolu. Hamle Basin Yayin, [stanbul, 1995, s. 40-70

Bk. Hokelekli, Din Psikolojisi. s. 27.
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lHasan Tevfik MARULCU

vahdet-i viicud adi altinda bir cesit ilahhk felsefesi yoluyla gizlenen ateist
felsefenin varligimdan bahsedilebilir ki, bu yolla Islam'nn dogrudan sirk kabul
edeceg bir takam anlayislar dne siiriilmektedir. )

“Sizin ildhiniz bir tek ildhur. Ondan baska higbir ilah yol(tur”f’4
mealindeki ayette agikea belirtildigi tzere Islam dininde emredilen genel iman
korusu: “Allah'tan baska highbir ilah yoktur” seklinde Allahin bir olduguna
inanmaktir. Yoksa vahdet-i viicGd anlayisinda oldugu gibi “Alilah™tan bagka
hicbir varhild/meveud yoktur” seklinde ifade edilen mevendu yani vachgi, bir
bilmek degildir.

Ayrica “Allab'tan bagka mevcut yoktur” demekle; “Her mevecut
Allah'tir” demek arasinda oldukga bitytik fark vardir. Birincisinin halis tevhid
olma ihtimali vardr. Zira “Allah'tan bagka mevcut yoktur” dendii zaman,
Allah'tan bagkasina isnat edilen varligim gercek olmayip hayalde ve vehme bagl,
suura akseden bir golge gibi oldugu ve gergek varhgmn ancak Allah'a mahsus
bulundugu kabul edilmis; boylece dlemin gergek varligy yok sayilmg olur ki, bu
tiir bir anlayis, Islam'mn temelleri ile celismemeldedir. Bununla birlikte keldm, bu
tiir meveutlar: yok saymams, bilakis ‘var veya yok olmast esit olup, varligi ve
yokiugu icin Allah'in tercihine muhtag olan seyler; Allah'm digindaki biitiin
varliklar’ olarak ele almugtir.

Fakat ikinci gfrilts yani “her meveud Allah'tu™ iddiasi, siiphesiz halis
sirktir. Nitekim “her meveud Allah'tw” dendipi zeman, varhikta ger¢ek bir
cokluk kabul edilmis ve hepsinin ilah oldugu iddia ediimis olur ki, bunda tevhid
degil Allah cogaltma ve ona ortak kogma vardir. Bu bir tir varbgin
birlestiritmesi/ittihad veya varligin zarf kabul edilmesi/hulill teorisi, yada Allah'y
inkar etmek suretiyle yalniz alemi ispattir. Buna daha ¢ok ‘panteizm’ yani
‘birlesmis ildh felsefesi/tivatanncihk’ denir ki, bu teoride Allah ve varlik
gercekten her seyle birlesmistir veya her seyin igine girmistir. Diger bir deyimle
alemdeki-her.sey ilahtir. Bu anlayista-ise-8lémin ispati, onu yapamn ise harigte
varhifin inkdr: vardir. Netice olarak hangi soylem kullanihirsa kullanilsin,
Allah'a esler edinmek ve onun hakki olan ildhlik sifatina bagkalarmi da ortak
etmek anlami kastedilmis ise, bu ifade ya da gorig, tevhid dininin prensiplerine
aykindir.

® Bakara 2/163.
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EBU TALIB EL-MEKKI’DE IRFANI BILGIVE YUKSELIS
Mehmet Necmeddin BARDAKCT

OZET

Sifilere gore bilgl iki kisumdir. Birincisi insanmn galisip duyu organlar: ve
akilla elde ettizi; ikincisi ise Allah’m insanmn kalbine bagigladigr bilgidir. Birincisi
genel bir bilgi iken, ikincisi 6zel bir bilgidir. Sifiler bu bilgiyi elde etmek igin zlhd,
zikir ve tefekkdir, tiyAzet ve uzlet gibi pratikleri uygularlar. Bir sifi olan Ebua Tilib
el-Mekki, irfani bilgi denilen bu &zel bilgi ¢esidine ibadetlerin yam sira zikic ve
tefekkiirle ulasilacagi  ifade etmektedir. Irfini bilgiye ulasan kigi, Allah’
gorityormus gibi davranis sergileyen olgun bir insandir.

Amnahtar kelimeler: Tasavvuf, Ebu Talib el-Mekki, Bilgi, Marifet, Zikir,
Tefekkir.

ABSTRACT .

Kising to Irfani Knowledge in Abu Talib ai—Mak‘}ﬂ(ﬁ

For Sufis, knowledge is twofold: )25@ first is thatyone can gather through
senses. The second is that God gives to the Jreart of the pegson. The first is 2 general
knowledge, while the second is more special onc. In’ order to get this special
knowledge, sufis adopt the practice of zuhd, dhikr and thinking, riyazah and
isolation. As a sufi, Abu Talib al-Makki expresses that one can reach this special
knowledge, namely “Irfani knowledge” through dhikr and tafakkur. Who reaches
“Irfani knowledge” is a mature person who behaves as if he sees Allah.

Keywords: Misticisin, Abu Talib al-Makki, Knowledge, Marifah, Dhiks,
Talaklar.

Giris

[slara kiltir ve medenivetinin temelini olusturan bilgi, mutasavviflar
tarafindan da tasavvufun teme!l garti kabul edilir ve genellikle kesbi (calisarak
elde edilen) ve vehbi (Allah’in bir bagisiy olmas: yénuyle degerlendirilerek ilim
ve marifet geklinde iki kisma ayrihir, Ilim, a-/-m kik fillinden mostar olup
sozlitkte bilmek, 6Frenmel, bir sevin hakikatini idrak ctmek, anlamak, tanmal,

° Dog. Dr., $SDU liahiyat Fakiiltesi Tasavvuf Ana Bilim Dalb Ogretim Uyesi
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} A Pseudo-Abi Talib al-Makki?: <7
</} The Authenticity of Ihn al-qulab'

Saeko Yazaki
Prince Alwaleed Bin Tala! Centre of Islamic Studies, University of Cambridge

Abstract

This article examines the authenticity of fim al-gulab (The Knowledge of Hearts), which is
areributed to the early Sufi writer Abii Tilib al-Makki (d. 386/996). Al-Malcki is the author of
Qar al-quiab (The Nourishment of Hearts), which exerted a significant influence on later Mus-
lim thinkers, especially Sufis, as an encyclopaedic work on ethics and spirituality in Istam. Ques-
tions around the authenticity of his alleged other work, Wlm al-gulizb, have sometimes been
raised, and recent scholarship seems to deny authorship to al-Makki. However, the matter has
yet to be analysed thoroughly. This article first introduces modern scholarship on the ‘Z/m and
examines its extant manuscripts and contents. It goes on to compare the Qir and the Zm
through a study of their aims, structures, approaches, and the religious authorities cited in both
works. After tackling the question of the authenticity of the Z/m through an analysis of both
external and internal evidence, this article rouches upon the notion of authorship in the context
of medieval Islamic writings.

Keywords
Aba Talib al-Makki, ‘Iim at-qulib, Qar al-qulith, authenticity, authorship, Sufism

Résumé

Cer aricle interroge P'authenticité du Wlm al-qulzb (La connaissance des ceeurs), ateribué 3 un
auteur soufi «de la premiére heure», Aba Talib al-Makki (m. 386/996). Al-Makki composa le
Qat al-qulizh (La nourriture des coeurs), lequel exerga une influence significative sur les penseurs
musulmans ultérieurs — en particulier soufis — en tant que travail encyclopédique sur éthique
et la spiritualité en Islam. On a parfois soulevé la question de Pauthenticité d'un autre écrit
qu'on lui attribue, le Tl al-gulih, mais les universitaires semblent aujourd’hui tui en refuser
la paternité. Toutefois, ce point doit étre analysé minutieusement. Notre contribution expose
dans un premier temps Fétat de fa recherche sur le Zlm et examine les-manuscrits disponibles
ainsi que leur contenu. Puis elle compare le Qut et le Wi au moyen d’une étude de leurs visées,
structures et approches respectives, sans omettre les autorités religieuses citées dans chacun de ces

t The basic materials of this arricle are based on a chapter of my PhD thesis, “A Study of Abi
Talib al-Makld”, submitted to University of Edinburgh in 2010. My sincere thanks go to Profes-
sor Carole Hillenbrand for her constant support, and Dr Stephen R. Burge, Professor Yasir
Suleiman and Dr Paul Anderson for their helpful comments on my article. Needless to say, all
the deficiencies that remain come from me, mainly from my stubbornness in not taking advice

all the time.

© Koninklijke Brill NV, Leiden, 2012 DOL 10.1163/15700585-12541235
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ouvrages. Aprés avoir traité de l'authenticité du Zm en recourant & une analyse des éléments tant
externes qu'internes, cet article aborde la notion d’autorat dans le contexte des écrits musulmans
médiévaux.

Mots clés
Aba Tilib al-Makkt, Zlm al-qulnb, Qat al-qulik, authenticity, authorship, Sufism

MADDE 14°
SONRA GL!

Aba Tilib Mul{ammad al-Makki (d. 386/99G), an enigmatic ascetic and
preacher from Gabal,? is famous for his encyclopaedic work on ethics and
spirituality in Islam, Qdr al-qulizt (The Nourishment of Hearts). This book is
known particularly for its great influence on the prominent Islamic thinker
Abi Hamid al-Gazali (d. 505/1111) in his study of Sufism® and his writing of
Ihya@ “ulim al-din (The Revivification of the Religious Sciences). In 1964, a
book called “Mim al-qulib (The Knowledge of Hearts) was published and its
editor, ‘Abd al-Qidir Ahmad ‘A¢i, ateributed the work to al-Maldci4 Until
then, thlS WOI']:( }lad bCen largely uﬂknowﬂ to feSCarChCI‘S on Suﬁsm,s as none
of the major medieval biographical dictionaries mention this work in their
narratives on al-Makki.’ In the introduction to the ‘Zlm, ‘Ati refers to the
problem of its authenticity and concludes that this treatise was definitely writ-
ten by al-Makki.”

After this publication, a number of scholars include the T/ as al-Maldk's
awvre, emphasising the need for more academic attention to it.? The tide
changed in the last decade when doubt about al-Makkf's authorship has grown.
In 1999, Nagr Allah Purfavidi argues that the author of the Z/m is not

Introduction i

2 Or Gibil, the area between lraq and Hurasan.

? 'The work is mentioned in his aurobiographical book: Abt Hamid al-Gazili, al-Mungid min
al-dalil, ed. Mahmad Bigi, Damascus, Dir al-taqwa, 1992, p. 64.

* Abi Talib al-Makld, T al-gulsb, ed. ‘Abd al-Qadir Ahmad ‘A, Cairo, Makiabat
al-Qahira, 1964 [reprint, Beirut, Dar al-kutub al-ilmiyya, 2004]. The 2004 edition will be used
in this article [hereafter, “Zlm] unless specified. See below for further detail abour the two
editions.

> Eg L. Massignon does not mention the T/ in his articles on al-Makld; “Aba Tilib
Muhammad b. ‘Alf al-Harithi al-Makki”, EP.

¢ Eg Abu Bakr Ahmad al-Haiib al-Bagdadi, Ta'rip Bagdid aw Madinat al-salam, Cairo,
Makeabat al-Hangi, 1931, I1l, p. 89; ‘Abd al-Rahmin b. al-Gawzi, al-Muntagzam fi Te'rih
al-muliik wa-l-wmam, Haydarabad, Matba‘at D&’irat al-ma‘arif al-‘utminiyya, 1357/1938, VII,
p. 189-90; Ahmad b. Muhammad b. Hallikdn, Wafaydt al-a'yin wa-anbi’ abnd’ al-zamin, ed.
Thsan ‘Abbas, Beirut, Dir Sadir, 1968, TV, p. 303-4; ‘Abd al-Rahman Gami, Nafehar al-uns min
hadarit al-Quds, ed. Tawhidi Par, Tehran, Kicabfurtsh-i Sa'di, 1337/1918-19, p. 121.

7 Ilm, p. 6-7. ‘

8 See the section on modern scholarship on the ‘/m below.



EBU TALIB EL-MEKK] (386 /996) VE BAZI HADIS
MESELELERINE BAKISI

Dog¢.Dr. Bilal SAKLAN

GIRIS .
g@\@@@ Qm\(&g;ge&; . : ) VH.Z' Peygamber(vs.a'.v.)'in Siinneti, hi¢ bir .is.le'm.l.éli.mi}]irﬂl
: . e miistagni  kalamayacag: - temel kaynaklardan birisidir. {slami
EL’@;%E&{@? @Qﬁij}&?*‘ggi A;}f;%‘{f"mf 7 ~ilimlerin muhtelif dallarinda kaleme alman eserlerin hemen
i b /936 s. b7-127%. _ ~ hepsinde, konularin . izaht veya ileri siirtilen gbriislerin
Soup ! b Mﬁgﬂ R desteklenmesi esnasinda  Kur'an-1 Kerim ayetlerinin yaninda,

Rasulullah'in (s.a.v.) miibarek s6z ve uygulamalarina da miiracaat
edilmigtir. Tefsir, Fikih ve Kelam gibi temel islam bilimlerinde
oldugu gibi. Ahlak ve Tasavvuf ilimlerinde de durum boyledir.
Temel Islami  ilimlerle mesgul olan alimlerin Hadis
ilimlerine bakis tarzi, onlari kullanim  bigimleri .ile kullanilan
malzemelerin - mahiyetinin  farkhilik  arzettigini gérmekteyiz.
- Bazilar1 hadislerin daha cok itikadla alakal olanlariyla ilgilenirken
diger bir kismi ahkdmla, kimileri de Kur'an-1 Kerim ayetlerini
agiklayan kisimlariyla ugrasmislardir. Bunlarin yamnda. siinnet
malzemesini daha ¢ok teknik ynden degerlendirmeye calisan usil
alimleri de olmustur. Bunlar icerisinde safilerin genellikle
misltimanin zithd, ahlak ve irfan yénleriyle alakali hadislerle
ilgilendikleri miisahade edilmektedir. Muhteva agisindan farklilik
arzeden bu hadisler, ortaya konan kriterlerden dolayi, sihhat
acisindan da degisiklik gostermektedir. ‘
' Sufilerin Hadis ilimlerine bakislariyla; siinnet malzemesini
kullamim tarzlarinm ve bu malzemenin mahiyetini; kemiyet ve
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Edited by Julie Scott Meisami and Paul Starkey
ENCYCLOPEDIA OF ARABIC LITERATURE
Volume 2 London o198 routease jsam-ON: 6327 £

al-Mak, Al

Further reading

Bumett, Charles and Jacquart, Danielle (eds),
Constantine the African and “Ali ibn al-'Abbas
al-Magnsi: The Pantegni and Related Texts,
Leiden (1994) (with further bibliography).

Sezgin, Fuat (ed.), ‘ANl ibn al-‘Abbas al-Majisi
(4th/10th cent.): Texts and Studies, Frankfurt
am Main (1996).

Ullmann, Manfred, Die Medizin in Islam, Leiden
(1970), 140-6 (with further bibliography;
Ullmann offers a translation of the Introduction
and a summary table of contents).

L.I. CONRAD

al-Mak, “AlT (1937-1992)

Sudanese short-story writer, poet and transla-
tor. Born in Omdurman, al-Mak graduated
with honours in Arabic language and literature
from Khartoum University. At his death he
was director of the Arabic Language Transla-
tion Unit. His work reflects a social-realist
view. Al-Mak’s first short story appeared in
the Khartoum bi-weekly al-Saraha when he
was only 16. His major poetic work, Madina
min Turab (Khartoum, 1974), is a long prose
poem which structurally resembles the classi-
cal gasida; the poem opens with the poet’s
description of the entryway to his ‘beloved’,
the decaying Omdurman sig.

Text edition

A City of Dust, al-Fatih Mahjub (trans.), C.E.
Berkley (ed. and intro.), Washington DC (1982)

C. BERKLEY

1, Abu Talib (d. 386/996)

Abi Talib Muhammad ibn ‘Al al-Makki was
a Safi writer. Of Iranian origin, he grew up in
Mecca, then lived in Basra and later in Bagh-
dad, where he died. In Basra he attached
himself to the Salimiyya, the mystic theologi-
cal school of Ahmad ibn Salim. Al-Makki is
the author of the Qi al-qulib, the most com-
prehensive handbook on classical Sufism. This
work especially presents the traditions of
Basran Sufism, i.e. those of the school of Sahl
al-Tustari, which were transmitted within the
Sialimiyya. The book is also of particular
importance because it served as the model for
al-Ghazzali’s Thya' ‘ulim al-din. Indeed, one
may go so far as to say that the /lrv@’ is in fact
nothing more than a reworking of the Qur al-
qulih.

498

Text editions

Die Nahrung der Herzen. Abi Talib al-Makkis Qi
al-qulizb, Richard Gramlich (irans.) 4 vols,
Stuttgart (1992-5).

Qiit al-qulisb, Cairo: 1351/1932; 1381/1961.

(There are no critical editions of al-Makk1’s work.)

B. RADTKE

makiab see education
maktaba sece libraries

malahim

The ancient meaning of malhama, pl. malahim,
was ‘bloody fight’, ‘battlefield’. Muhammad
himself was called nabi al-malhama, an expres-
sion understood as meaning ‘prophet of
contention’ (but also of reconciliation). The
term acquired the further sense of prediction,
eschatological prophecy, e.g. the malhamat
Daniyal. Al-Jahiz states that the first author of
a qasidat al-malahim was Ibn ‘Agb al-Laythi.
Ibn Khaldin notes that by malahim the
Maghrib peoples meant prophecies concerning
future wars and the duration of dynasties.
Reverting to this concept, Sulayman al-Bustani
has proposed the use of malhama to signify
shi‘r qasasi, epic poetry, a term accepted
among men of letters. The name sira sha'biyya
(see sira literature) is, however, preferred for
popular Arab epic cycles.

Further reading

Amin, Muhammad Shawqi, ‘al-Malahim bayna al-
lugha wa-al-adab’, ‘Alam al-fikr 16 (April—June
1985), 227-30.

de Sacy, S., Chrestomathie arabe, Paris (1826), 2:
298-302.

Fahd, T., La Divination arabe, Paris (1987).

Fodor, A., ‘Malhamat Daniyal’, in The Muslim
East: Studies in Honour of J. Germanus,
Budapest (1974), 85-133.

Iliyadhar Hiomiris, Sulayman al-Bustani ([rans)
Cairo (1904), 162-75.

al-Tizawi, Sa‘'d al-Din, al-Malhama fi al-shi'r al-
‘Arabi, Cairo (1967).

G. CANOVA

al-Mala’ika, Nazik Sadiq
(1923- )

Iraqi poet and critic. Born into a wealthy
literary family in Baghdad, al-Mala’ika
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Hamdard Islamicus

(1999 ) Vol. XXII, No. 3

Abu Talib Al-Makki: A Traditional Sufi

Dr. W. Mohd. Azam
Department of Usul al-Din, International Islamic University, Jalan Unlversm 46350 Petaling Jaya,
Selangor Malaysia

Abu Talib Muhammad Ibn ‘Ali Tbn ‘Atiyyah al-
Harith al“Atami al-Makki obtained a systematic
education in Makkah under Aba Sa‘id Ibn al-A‘rabi,
‘Abid al-Shatt al-Muzaffar b. Sahl' and Abu ‘Ali al-
Kirmani,? all of whom he referred to as “our master”
(shaykhuna). Nothing has come to light in other sources
about any of these teachers of al-Makki, except Abd
Sa‘id Ibn al-A‘rabi,? the disciple of al- Junayd (d. 298/
910). One of his writings is the Tabaqat al-Nussak of
which al-Makki related in his Qut al-Qulub.* Tt can be
assumed, therefore, that al-Makki probably became
familiar with the teachings of Aba Sa‘d in particular
and also with the wider ideas of al-Junayd while he
was in Makkah. It can be assumed that he underwent
a systematic study of Sufism under this man while he
was in this city.

After deciding to leave Makkah, al- Makki went
to Basra. Little is known about his life there except
that he was a loyal adherent of the Salimiyyah schuol
of thought.® Al-Baghdadi and Ibn Khallikin say that
he entered Basra after the death of Abul-Ha-an Ibn
Salim (d. 350/960)¢ from whom the Salimites took their
name. This conflicts, however, with his own statement
in which he clearly mentioned that he saw Ibn Salim
during his life time. He wrote:

Some of the pious predecessors (salaf) used to
leave their whiskers (sibalayh) which are the
extremities of the moustache. Such a practice is
narrated about ‘Umar and others. Likewise I saw
Abu al-Hasan b. Salim, may Allah have mercy on
him, doing this.”

If this statement of al-Makki_is to be believed, it
can be assumed that al-Makki entered Basra before
150/960 and that he had the opportunity to meet Ibn

Salim. It can be assumed that his relationship with
Ibn Salim was close enough for him to have the
opportunity to notice such a practice. Therefore, the
views of al—BaghdédI and Ibn Khallikan seem to be
incorrect. As for the Salimiyyah school of thought, it
is important to discuss it in relation to the career of
al-Makki in Basra.

The Salimiyyah was a school of dogmatic
theologians (mutakallimun) with mystical leanings.
According to Massignon this school of thought was
formed among the Maliki Sunnis at Basra in the third
and fourth centuries of the Hijrah.® The real founder
of this school of thought was Abu Muhammad Sahl b.
‘Abd Allah b. Yunus al-Tustari who was born in Tustar
in 203/818. He was noted for his piety and was an
eminent sifi of his time. He died in Basra in 283/896.°

Abu ‘Abd Allah Muhammad b. Salim (d. 297/909)
succeeded Sahl al-Tustari as the leader of this school
of thought.'” He is said to have been very close to Sahl
and 1s described in the _sﬁfi- sources as the companion
and disciple of Sahl.!! He is said to have compiled and
edited “a thousand sayings” of Sahl in addition to his
contribution to the compilation of the Tafsir.

Under the auspices of Muhammad b. Salim, this
school of thought came to bear the name Salimiyyah.'2
Al-Sarraj (378/988) appears to have acknowledged Ibn
Salim as amongst the luminary sifis at that time with
regard to many aspects of sizfi doctrines™ except in
the case of the utterances of Abu Yazid al-Bist;EmT
who was strongly condemned by Ibn Salim.!* It may
be pointed out that Muhammad b. Salim attracted
many students and followers, one of whom was Abu
Hulman al-Farisi al-Halabi— who is said to have founded
the Hulmaniyyah school of thought in Damascus. Abu
Hulman was accused of being involved with the Hululi
gioup (those who believe in the doctrine of
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Claude: Gilliot, "Textes Arabes Anciens Edités en E. |
gypte au Cours

D;es Années 2002-20047 MIDEO: Mélanges Institut Dominicain

d’ttudes Orientales du Caire, vol. XXVII, 2008 Cairo, Pp. D998

125. ABD TALIB AL-Maxid (M. b. ‘A. b. ‘Agiyya al-Harichi ol-Wa'iz), Qas al-qulib
fi mudmalat al-mabbib wa wasf tariq al-murid i magim al-tawpid, 10, éd.
Mahmid Ibr. M. al- Rldwam, Le Caire, Maktabat Dar a.l—Turath 1422/2001; 7%
24 cm., 1744 . :

Pour I'A., 6 jum. 1 386/26 juin 996, 2 Bagdad, G4s, 1, 666-7; Ibn Khallikin, 1v,
303-4, 1° 630 (date précise de sa mort); Sam, XV1, 536-7. On verra surrout l'introduc- !
tion & la traduction allemande de Richard Gramlich: Die Nabrung der Herazen, Abit
Tlib al-Maklds Qiic al-quliib eingeleitet, iibersetzt und kommentiert, I-Iv, Stutrgart,
Franz Steiner («FIS», 16/1-4), 1992-5, 556+599+722+268 p.

Ce texte a été plusieurs fois imprimé en Egypte: 1. 1-1I, Le Caire, al-Maymaniyya,
1310/1893, avec deux autres ouvrages en marge: Abii ‘Ali Zayn al-Din ‘Al al-Ma'yarl
al-Fanani, Sirg al-qulib wa & al-dbuniib, ex Tmid al-Din al-Umawi, Hayat al-
qulih fi kayfiypat al-wusal ii al-mabbib; réimpr. Beyrouth, Dar §adir, s.d.,
3714298+5 p. 2. I-IV en 2, Le Caire, al-Matba‘a al-migriyya, 1932; 3. Flen 1, Le Caire,
Mustafi al-Babi al-HalabT,1961. 2 et 3 ont éié édicées sur la base de 1. 4. -1, éd. ‘Abd
al-Mun‘im al-Hifni, Le Caire, Dar al-Rashad, 1991-6, éd. non critique, sans aucune
note (MIDEO, 21, n° 487). '

Tci, texte vocalisé, annotations. En MIDEO, 28, nous recenserons ['éd. critique sui-
vanze dont nous avons déja examiné le vol. 1, au Caire, en janvier 2006: éd. ‘Abd al-
Hamid Madkiir et *Amir al-Najjar, Le Caire, al-Hay’a («Turathunan), 2005; 16,5%23,5
cm., 463 p., érablie 2 partir de trois mss.: 1. DK 1543, Tal'at tagawwuf, 181 £, ms.
(maghrébin) de base. 2. DK 137 tasawwuf en deux juz'-s. Copiste: "Al. al-Tanbalz al-
Azhari al-Shafi'T; juz’ 1, 295 £; juz’ 2, 386f; achevé un samedi de dh al-q. 1145. 3. DK
1544, Tal‘at tasawwuf, 357 p., s.d. (chez Sezgin, daté de 492). 4. DX 136 tasawwuf,, en
devx vols., 3204322 £, Copiste Rashwin ‘Uthman, 1271, ms., non retenu par I'édic.

ous en dirons plus alors sur ces deux éds.




. 0 T EER I RN N U S [ S SR X VP, TS
1SAM 130565. /[/éjgj 02, il o) 1425/2004 , A0 ¢ Sl (s s 3 (bn §1

L R A SR VU

T AT M@yﬂ\ﬂ‘%&&wywm@&gj};
coleide 1B (VY Y Cadllohdd e €70 YOl VYV 1 £l 1D
Hesfesk
N NPR SUPYSIPSN N T O NIV | L S [ S g RO% R U PP\ SV VBV Rt

. (Jjwb . (bﬁjéjwl&;&u)_hi/\o
AN G198 7l (o8 rgllall i ol gt e 23 (o wrghlall 2,411 1) Jguosll—
SOV Y GeslaliLan) weliti Og3

N AVA L el -



5 sl Jleod Jds e sl Lga e e oo b
A.;L@.:u.::.\ngSS sl Ma aglal) M‘L&Ed&ﬁﬁ\y Aol sl
| ISAMKTP 88569 . (5 sl 42als) 11999 — 1418 5_al4l ,1997 ol

s paillsse duaallase [vAy]
£l la il absfagd
- . Y4YY thub‘al g‘&dl‘-"#‘du&“ e gl

VE .)"‘“‘Al"" (4_).,2 £ b



117. ABU TALIB al-MAKKT (M. b. “A. b. “Atiyya al-Harithi al-Wa'iz), Qar al-qulib
(al-Mawsii‘a d[—is/ﬂ“mz‘yyzz al-kubrd, Qar... ), 111, éd. "Abd al-Mun‘im al-Hifni, Le
Caire, Dar al-Rashad, 1416/1996; 17x24 cm., 636 p.» indices.

Pour M, m. 2 Bagdad 6 jum. 11 386/25 juin 996 (Shadhardt, 111, 121) v. EI, 1, 156;
GAL, 1, 200; S 1, 359-60; GAS, 1, 606-67; San, XV, 536-7; Sarkis, 320-1; Dhakhi’ir,
304; Salihiyya, I, 486.

Qutre I'éd. du Caire, I-1I, al-Matba‘a al-Maymaniyya, 1310/1892, réimpr. Bey-
routh, Diar Sadir, s.d., 371+298+5 p., avec en marge Sirdj al-qulib ec Hayar al-qulab, il
y en eut au moins trois autres éd. au Caire: I-IV, al-Makrabat al-Husayniyya (CA. M.
‘Abd al-Larif), 1351/1932, 20242+200+1+205+3+231+2 p.; [-IV en 2, al-Matba'a al-
Misriyya (M. M. ‘Abd al-Latif), 1937; I-II, Mustafa 1-Babi 1-Halabi, 1381/1961, 554 p.
Ce sont, peu ou prou, des reprises de la premiére.

Fin de cette éd. commerciale (les vol. I-II, en MIDEO, 20, n° 160), aucune note;
simple reprise d’'une éd. antérieure non mentionnée. Toutefois les trois indices pour
Pensemble des vol. (nom., vers. coranicorum, init. tradirionum) seront de quelque udlité.

1l a été traduic s. & Die Nabrung der Herzen, eingeleiter, iibersetzt und kommen-
tiert von Richard Gramlich, I-IV, Stuttgart, Franz Steiner (Freiburger Islamstudien,
Bd. XVI, 1-4), 1992-5; 21,5%31 cm., 556+599+722+268 p.

Claude GILLIQT, ™ Textes Arabes Anciens Edites en Egypte au Cours des Annees
1994 a 1996 “, MIDEQ : Melanges de [lnstitut Dominicain d’Etudes Orientales du Caire,
Vol. 23, 1997 Le Cairo. pp © 7 /-~ -, ISAM Ktp. D 0998,
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The Authenticity of Ihn al-qulib'

Sacko Yazaki
Prince Alwaleed Bin Talal Centre of Islamic Studies, University of Cambridge

Abstract

This article examines the authenticity of Tim al-gulab (The Knowledge of Hearts), which is
atrributed to the early Sufi writer Aba Tilib al-Makki (d. 386/996). Al-Makki is the author of
Qat al-qulnk (The Nourishment of Hearts), which exerted a significant influence on later Mus-
lim chinkers, especially Sufis, as an encyclopaedic work on ethics and spirituality in Islam. Ques-
tions around the authenticity of his alleged other work, Wim al-qulab, have sometimes been
raised, and recent scholarship seems to deny authorship to al-Makki. However, the matter has
yet to be analysed thoroughly. This article first introduces modern scholarship on the “flm and
examines its extant manuscripts and contents. It goes on to compare the Qit and the Zim
through a study of their aims, structures, approaches, and the religious authorities cited in both
works. After tackling the question of the authenticity ‘of the Zim through an analysis of both
external and internal evidence, this article touches upon the notion of authorship in the context
of medieval Islamic writings.

Keywords
Abi Talib al-Malki, Tim al-qulib, Qat al-quizh, authenticity, authorship, Sufism

Résumé

Cet aticle interroge I'authenticité du Iim al-qulnb (La connaissance des cceurs), ateribué & un
auteur soufi «de la premiére heuren, Abii Talib al-Makki (m. 386/996). Al-Makki composa le
Qut al-qulib (La nourriture des ceeurs), lequel exerga une influence significative sur les penseurs
musulmans ultérieurs — en particulier soufis — en tant que travail encyclopédique sur I'éthique
et la spiritualié en Islam. On a parfois soulevé la question de P'authenticicé d'un autre écrit
qu'on lui atwribue, le Tl al-qutab, mais les universitaires semblent aujourd’hui lui en refuser
la paternité. Tourefois, ce point doit étre analysé minutieusement. Notre contribution expose
dans un premier temps I'état de la recherche sur le Zlm et examine les manuscrits disponibles
ainsi que leur contenu. Duis elle compare le Qi et le Zim au moyen d’une étude de leurs visées,
structures et approches respectives, sans omertre les aurorités religicuses citées dans chacun de ces

' The basic materials of this article are based on a chapter of my PhD thesis, “A Study of Abi
Talib al-Makki”, submitted to University of Edinburgh in 2010. My sincere thanks go to Profes-
sor Carole Hillenbrand for her constant support, and Dr Stephen R. Burge, Professor Yasir
Suleiman and Dr Paul Anderson for their helpful comments on my article. Needless to say, all
the deficiencies that remain come from me, mainly from my stubbornness in not taking advice
all the time.

© Koninklijke Brill NV, Leiden, 2012 DO!: 10.1163/15700585-12341235

A Pseudo-Aba Talib al-Makki?: <7

S. Yazaki / Arabicz 59 (2012) 650-684 651

ouvrages. Aprés avoir traité de l'authenticité du //m en recourant & une analyse des éléments tant
externes qu'internes, cet article aborde la notion d’aurorat dans le contexte des écrits musulmans
médiévaux.

Mots clés
Abi Talib al-Makki, Tl al-qulib, Qit al-gulith, authenticity, authorship, Sufism

Introduction

Aba Talib Mul;iammad al-Makki (d. 386/996), an enigmatic ascetic and
preacher from Gabal,? is famous for his encyclopaedic work on ethics and
spirituality in Islam, Qg al—qulﬁbr (The Nourishment of Hearts). This book is
known particularly for its great influence on the prominent Islamic thinker
Abi Hamid al-Gazili (d. 505/1111) in his study of Sufism? and his writing of
Ihyd’ “ulam al-din (The Revivification of the Religious Sciences). In 1964, a
book called Zlm al-qulié (The Knowledge of Hearts) was published and its
editor, ‘Abd al-Qadir Ahmad ‘A, attributed the work to al-Makki.* Unxil
then, this work had been largely unknown to researchers on Sufism,’ as none
of the major medieval biographical dictionaries mention this work in their
narratives on al-Makki.® In the introduction to the llm, ‘Atd refers to the
problem of its authenticity and concludes that this treatise was definitely writ-
ten by al-Makki.”

After this publication, a number of scholars include the ‘Z/m as al-Makkfs
auvre, emphasising the need for more academic attention to it.’ The tde
changed in the last decade when doubt about al-Makki's authorship has grown.
In 1999, Nasr Allah Pargavadi argues that the author of the Zim is not

2 Or Gibal, the area between Iraq and Hurasan.

* The work is mentioned in his autobiographical book: Ab Hamid al-Gazali, al-Mungid min
al-daldl, ed. Mahmud Bigti, Damascus, Dir al-taqwa, 1992, p. 64.

4 Abq Talib al-Makki, Wm al-qulab, ed. ‘Abd al-Qidir Ahmad ‘Ara, Cairo, Makrabat
al-Qahira, 1964 [reprint, Beirut, Dar al-kutub al-‘ilmiyya, 2004]. The 2004 edition will be used
in this article [hereafter, Z/m] unless specified. See below for further detail about the two
editions. .

5 Eg L. Massignon does not mention the i in his articles on al-Makks; “Abi Tilib
Muhammad b. ‘Alf al-Harithi al-Makki”, EP.

¢ E.g Abi Bakr Abmad al-Hatib al-Bagdadi, Tz'r7p Bagdid aw Madinat al-salim, Cairo,
Maktabat al-Hangi, 1931, III, p. 89; ‘Abd al-Rahman b. al-Gawzi, al-Muntagam fi T+l
al-mulitk wa-l-umam, Haydarabad, Matba'at D3’irat al-ma‘arif al-‘utmaniyya, 1357/1938, VII,
p. 189-90; Ahmad b. Muhammad b. Hallikin, Wafayir al-a'yin wa-anbd abni al-zaman, ed.
Thsin ‘Abbas, Beirut, Diar Sadir, 1968, IV, p. 303-4; ‘Abd al-Rahman Gami, Nafahdr al-uns min
badardt al-Quds, ed. Tawhidi Par, Tehran, Kitabfurish-i Sa'di, 1337/1918-19, p. 121.

7 Ibm, p. 6-7. '

8 See the section on modern scholarship on the Z/m below.
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focus on the diversity of uses this institution was put to as demonstrated by
concrete examples is.

Riza Yildirim’s ‘Dervishes, Wagfs, and Conquest: Notes on Early Ottoman
Expansion in Thrace’ highlights the close links that existed between Sufi dervish-
warriors and the Ottoman dynasty, and how the Ottomans employed wagf in the
process. These Sufis not only inspired the fighters but also helped consolidate the
new territories through their cultural, religious, and economic activities. Husam
‘Abd al-Mu'ti’s ‘Piety and Profit: The Haramayn FEndowments in Egypt, (1517~
1814)’ examines the Ottomans’ struggle with local groups over control of wagf
revenues with a view to bolstering their legitimacy. Nasir Ibrahim’s “The Sadir al-
Fuqaha’ wa-l-Fuqara’ Endowment (Salah al-Din al-Ayyubi) in Alexandria during
the Eighteenth Century’ and Michael Reimer’s ‘Control of Waqfs in al-Salt,
Transjordan’ both look at the conflicts generated by the Ottoman statc’s quest to
regulate and appropriate wagqf for modernizing projects like civil education,
which clashed with longstanding conventions concerning wagqf property. This
pitted the modernizing state against both local authorities as well as the courts
and administrative agents of the government, who wished to uphold a venerable
Islamic principle of the inalienability of wagf (p. 116). John Shoup’s “Zawiyat
Sidi al-Ghazi: Survival of a Traditional Religious Institution’ traces the rare
success story of a traditional Sufi hospice, through adaptation and adjustment,
even against the competition from a shrine favoured by the government. Nelly
Henna’s ‘Guild Waqf: Between Religious Law and Common Law’ is a more
reflective piece that examines a folk adaptation of the institution of wagf. Anna
Medici’s ‘“Wagfs of Cyrenaica and Italian Colonialism in Libya (1911-41)
chroniclés the struggle over the nature and use of wagf between Muslim notables
and Italian colonizers. Dine Bakhoum’s ‘The Waqf System: Maintenance, Repair,
and Upkeep’ and Tuba Akbar’s “The Role of Wagf in Shaping and Preserving
Urban Areas: The Historical Commercial Center of Adana’ explore the role of
wagf in the construction and maintenance of buildings and public works.

Engin Isin’s concluding piece, ‘Ottoman Waqfs as Acts of Citizenship’ aptly
serves to reflect on the institution of wagf in the context of modern political
thought, reinterpreted as a form of citizenship. This reinterpretation fits in the
author’s larger attempt to investigate alternate forms of citizenship outside of the
hegemonic model ‘of the modern state. Can there be citizenship without the
modern nation state and nationalism, and the civil, political, and social rights
¢hat flow from these? Yes, Isin wants to say, bue only if it is reconceptualized not
as nation-state membership but as ‘an institution symbolizing generalized
routines, practices, and rituals that constituted humans as political beings,
enabling them to deal with each other via political rather than violent means’
(p. 210).“[Wihile the Ottoman Empire was not an empire of associations or
communes in the way Weber saw the foundations of occidental citizenship, both
the wagf institution and the way in which various social groups were able to
claim, negotiate, and exercise rights did indeed enable subjects to have a group-
differentiated legal and political status. While the city’s collective identity was
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not expressed in a commune or association, the waqf was élcarly an urban
insfitution. Moreover, wagfs possessed juristic personality in law, and various
non-Muslim groups were able to develop autonomous, if not autocephalous,
rights for self-government, possibly through these institutions.. .When we
consider citizenship not as contract or status but as acts and practices that enable
subjects to negotiate differences, we find that the waqf and millet were indeed
sophisticated acts of citizenship’ (pp. 223-4).

The contributions are satisfactory and fairly coherent. There is no contribu-
tion that looks at the institution from the perspective of Islamic legal history; a
lacuna which stands out in particular since the seminar that brought these
contributions together took place in Cairo, arguably the hub of Islamic legal
scholarship. Aside from this quibble concerning the failure of these two
traditions of scholarship to cross-fertilize, one can wholeheartedly endorse this
volume. Both in the particular histories it provides and general reflections on the
meanings and potential for this scholarship, it makes a coherent and thoughtful
contribution.

Ovamir Anjum

University of Toledo

E-mail: oganjum@gmail.com
doi:10.1093/jis/etu065
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Islamic Mysticism and Abi Talib al-Makki: The Role of the Heart
By Saexo Yazaki (London and New York: Routledge, 2013),
xix + 196 pp. Price HB £85.00. EAN 978-0415671101.
rev-37even 37‘;1&"-' :
Ahmet T. Karamustafa’s Sufism: The Formative Period (Edinburgh Ijniversity
Press, 2007) synthesized decades of research to grant Sufi studies its first rigorous,
historically situated survey of classical Sufism. It highlighted how important a
role Abi Talib al-Makkvs (d. 386/996) Qit al-qulab (‘Nourishment for the
Heart’) played in ‘the emergence of a normative Sufi tradition, in the 4th/10th
century[...]’, and it reflected the need to preserve, evaluate and analyse the
complex legacy of the first masters’ (Sufism, p. 83). Compared to other pre-
Ghazalian manuals, the Ot is by far the most voluminous, offering detailed
insight into the praxis (mu@mala) of one branch of early Sufism and constituting
‘an encyclopaedia of Islamic piety’ (Richard Gramlich, Die Nabrung der Haerzen
[Franz Steiner, 1995), i. 17). Nonetheless, al-Makki had received little scholarly
attention; it is to Karamustafa’s credit that he managed to treat al-Makki
proportionally with other key figures. In this context, Saeko Yazaki’s work is a
most welcome addition; it is the first published introduction to al-Makk?’s life
and works and their reception by subsequent generations. It is based on her
doctoral thesis submitted to the University of Edinburgh in 2010. Her thesis
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entailed an attack on its most visible (and controversial) symbol as Sufi Islam
had become. In the final analysis, Nile Green’s Sufism: A Global History has ful-
filled its goals outlined at the beginning of this review. His erudite discussion of
the recent vicissitudes of Sufi Islam in both the Muslim world and in the West
(220-6) is particularly welcome and timely. v

Alexander Knysh

University of Michigan, Ann Arbor
USA
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Saeko Yazaki. Islamic Mysticism and Aba Talib al-Makki: The Role of the Heart.
Routledge Sufi Series, vol. 13. London: Routledge, 2013. xix + 196 pages, select
bibliography, index. Cloth. ISBN: 9780415671101 US $145.00.
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In this book Yazaki takes up the Qiit al-qulizb (“The Nourishment of ms”)
of Abil Talib al-Makki (d. 386/996). Given this spiritual treatise’s composition
during the late fourth/tenth century, the text is especially important for under-
standing the religious landscape during the gradual formation of the early Sufi
tradition. Later Sufi exponents, such as Abfi Famid al-Ghazali (d. 505/m11) and
the Hanbali Sufi master ‘Abd al-Qadir al-Jilant (d. 561/1166), looked back to
al-Makk?'s work and incorporated significant elements of his teachings into
their own mystical compositions. But as Yazaki aptly points out, aside from
several unpublished doctoral theses and Gramlich’s four-volume German
translation, the Qit al-quliib has not been the subject of a bool-length study
(2-3). The present publication then is a welcome addition to the secondary
literature.

Yazaki’s study, however, extends well beyond the historical personality of
al-Makki and his spiritual treatise, though both are foregrounded in the mono-
graph. The author pursues two other overarching investigative trajectories,
Along one trajectory, the reception of the Quz al-qulith is traced across different
genres of religious literature, primarily Sufi texts and biographical dictionaries.
Along another trajectory, the author situates the Quz al-quliihb along a compara-
tive religion axis and suggests possible analogs from Judaism and Christianity.
In fact the end of the book places the Qat al-qulib into conversation with a
similar work by the Andalusian Jewish scholar Ibn Bagiida (d. after 1080).

The wide-ranging ambit of the book is addressed across an introduction,
nine chapters, and a brief conclusion. The introduction and first four chap-
ters are dedicated to examining Abii Talib al-Makkl and the Qat al-quiab. In
the introduction Yazaki attempts to problematize current popular percep-
tions of Sufism before providing a critical consideration of the Arabic editions
and foreign language translations of the Qat al-quliib. In chapter 1 the author
reconstructs the life of al-Maklki by walking the reader through the information
found in the biographical dictionaries. Yazaki is especially concerned here with
the implications al-Makki’s affinity for Hanbalism upon his biographic remem-
brance. This is clearly a preparatory step for the author’s later examination in
chapter 7 of al-Makk’s reception among the Hanbalis. The eventual portrait
that is painted is admirable given the sparse information available. Chapter
2 opens with a broad, but uneven symbolic exploration of the heart across
numerous religious traditions. In the span of a few pages the author attempts

® Koninklijke Brill NV, Leiden, 2013 DOIL: 10.1163/22105956-12341256
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