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war narrative, part pious tale in the Late Antique tradition. It was the union of these
two traditions which created a specifically “Muslim” mode of recalling the past. The
seventh chapter re-reads works of the early Muslim historians as they narrated the
actions and personalities of the Khawarij in order to help understand the problem
of how militant piety was understood within the Late Antique Muslim umma. The
final chapter analyzes the means by which Muslims maintained stable communal
boundaries without frequent recourse to violence against the religious other. All these
chapters provide novel contributions, sustained by a variety of sources, to interpret
the fashioning and meaning of early communal Muslim narratives,

The theoretical framework that Sizgorich uses — drawing on works in sociology,
anthropology, andidentity studies, in particular concerning communal boundaries and
the shared semiotic world of the late Roman world — is both original and compelling,
and especially novel as far as studies on the early Islamic period are concerned. His
reliance on philosophy and literary criticism is put to very good use in illustrating the
crucial function of narrative forms in the constitution of identities,

Sizgorich, moreover, is conscious of the relevance of his research to the
contemporary world, and makes frequent references to such examples, especially as
he attempts to illustrate his theoretical framework concerning primordial narratives
and identity boundaries. But more important, perhaps, considering the proliferation
of works (often not-so-good) on jihad post-9/11, is the fact that this study provides
a subtle, nuanced, and very well-integrated analysis of jihad, linking it in an almost
organic way to Christian communal precedent. Indeed, I believe this is one of the
most insightful works on jihad in recent times.

Violence and Belief in Late Antiquity: Militant Devotion in Christianity and Islam will
capture the interest of large categories of students of the late Roman world as well
as of the early Islamic period. In addition to comparative historians and comparative
cultural analysts, medievalists and contemporary political analysts will be drawn to
it since its subject is timely, as it resonates with a growing scholarly output on Islam
and jihad. ’

When one reviews such a learned work, one usually looks forward to the next
production. Unfortunately Thomas has left us with this book as a last tribute to his
widespread scholarship. His untimely death has deprived the field of an erudite and
humble scholar, a real loss to all those who knew him. ' '

Nadia El Cheikh
DL32— American Uni;\fersity of Beirut
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Abii Hatim al-Razi, The Proofs of Prophecy. A Parallel English—Arabi.c text t.ransfla’gigt
introduced, and annotated by Tarif Khalidi, 400 pp. Islamic Translation Series. Provo:
Brigham Young Universit Pres;, 2011. ISBN 978-0842527873.
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The zdm al-Nubuwwa (“Proofs of Prophecy”) of Abii Hatim al-Razi ,(zccl) ;aé‘zzgl

933) records a debate that (allegedly) took }Iflace t}alroui:icrln thelzf }:;Z 20f7a./n910us fsma‘ﬂi
ing fi i ht. The author himse

two towering figures of Islamic thoug w: mous forma 1

i isi lebrated physician and philosopher,

missionary; his interlocutor was the even more celet tan and philosophes

G i - d. 312/925). Despite their fame,

Abii Bakr Muhammad b. Zakariyya al-Raz ( 12/8 e their fame, bots
] “heretics” by the majority ot both Sunni
scholars would have probably been seen as : the majority of borh Sone?
11 ims of their day. Abii Hatim's dubicus reputation hinged o ad|
xﬁsilélglsllill'lirsno and Abﬁ);}akr openly expressed his contemg»t for tciln rehgmzz ﬁg
ioht i ! i i however, Ab{i Hatim mana
ts. In light of Abii Bakr's offensive views, ‘ .
gz(;'frk;i{ Sim;lseigf in this debate as the defender of Islamic orthodoxy defeating the

=“heretic” Abii Bakr at every turn of the argument while only subtly referring to his

own Ism31li views. The debate thus encapsulates a moment of Islamic intellectual

‘S history in which the Muslim faith faced enmity from within its own scholarly ranks,

and mutakalliméin to articulate their teachings on

SR S A de positions similar to the one held by Abi Bakr

prophecy in a way that would preclu
al-Raz in the future. ) o
The Arabic text of this debate was edited in :1L§I7117t bg :illaix ai;}?;wg; llitllctl jg;:gsz
i i i far been limited. S&wi's
to an English-speaking audience has so . ¢ L o
i ishi jon by Seyyed Hossein Nasr.! Furthermore, L. E.
very brief English introduction by B some
ated sections of the debate between the two : ommer
era?}iat;hﬂscf;phical questions raised therein.? Sectlons- of this edg:ilon }'mv:Z :lvios
beén translated by Everett K. Rowson with an introduction by Mehdi Aminr: -

| ah al-Sawi 77).
4 HEtm al-Raz, Alam al-Nubuwwa, ed. Salgh al-5awi (Tehran, 19 N N
; ﬁbu H;ﬁéi:ldiﬁ, {}Rgz ‘:/s. Riz, Philosophy in the Majlis,” in The Malis: Inteﬂ;l;g}z:uis “),E'r:;cggg:z
i: n]:fledl:eval Islam, ’eds. Mark R. Cohen, Sidney H. Griffith, and Hava Lazarus-Yate i i

Harrassowitz, 1999), 84-107.

3 Mehdi Aminrazavi and Everett
Volume 2: Isma'ili Thought in the Classical Age, eds. Seyyed Hos

Taurus, 2008), 143-159.

i Hati ad," i i hy in Persia.
, “Abii Hatim R3z,” in Anthology of Phlloso.p ‘
sl g , sein Nasr and Mehdi Aminrazavi (L. B.

195
Al-Abhath 60-61 (2012-2013) ,Sa‘,,u/. s. /95-/9%-




2795 SMET, Daniel de. Die Verbreitung hilosophischen e Mg
Denkens: 4. Religidse Anwendung ghimsophischerf b H‘fﬁff‘:&/ -3

Ideen. Philosophie in der islamischen Welt. Band -5, VAT
1, 8.-10. Jahrhundert. Hrsg. von Ulrich Rudolph 4 2  Frede il -
uater Mitarbeit von Renate Wirsch. Basel: Schwabe, Mese. 5 '
2012, (Grundriss der Geschichte der Philosophie), 0383,
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: 8755 POONAWALA, Ismail K. Note on Kitib al-zina of |
/ /4/ / .. Abli Hatim Ahmad b. Hamdan al-Razi (d. 322/934).
£ w [fiafem Ve /& Chronigues du Manuscrit au Yémen, 21 (2016)
r pp. 126-156. “In 1972 al-Samarra'T published, as
50/ 58 an appendix to his book Extremism and Extreme
: Sects in the Arab Civilization, the section from Kitab
. al-Zina dealing with Islamic sectarian divisions.
Unfortunately, he erroneously entitled that addendum
as the third part (fascicule) of Xitab al- Zina. This
created misunderstanding among some scholars.”
Abstract(s): French & Arabic. :
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o 8730 ALL Jamal. Language and heresy in Ismaili thought:
[éu I(L/’ - ef ""é& the Kitab al-zina of Abu Hatim al-Razi. Piscataway:
psof rg Gorgias Press, 2013 (Gorgias Islamic Studies, 2).
192pp. Examines sections of of Abfi Hatim
al-R32T's Kitab al-Zinah, a glossary of important
Islamic terms, assessing his contributions to the field
of grammar and linguistics. - -
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86 BERTHOLD, Cornelius. The Leipzigmanuscript of
o er-fasy the Kitab al-Zma by the Ismaili author Abg Hatim
Le—a] RE2T (d.322/933-934). Journal of Islamic
Manuscripts, 5 i (2014) pp. 19-42;79, Attempts
to draw a more precise picture of the [etymological]
encyclopaedia's contents and of the scope of editions
published to date. Abstraci(s): French & Arabic,




1725 BERTHOLD, Comelius. The Leipzig manuscript of
the Kitab al-Zina by the Ismaili author Abii Hatim N —
al-Raz (d.322/933-934). Journal of Islamic ~ Fhu /A/'m < '%’U
Manuscripts, 51(2014) pp. 19-42;79.  Attempts S0/ 5 y
to draw a more precise picture of the [etymological] 1%
encyclopaedia's contents and of the scope of editions
published to date. Abstract(s): French & Arabic.
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397 ABU HATIM AL-RAZI, [Ahmad b.Hamdan]. 7he
=2 proofs of prophecy, A'lam al-nubivwah: a parallel
" English-Arabic text. Transl., introd. and annot. Tarif
h&bivdek halidi. Provo: Brigham Young University Press,
2011. 266pp. _
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RAZI, ABU HATIM (d. 322/934)

Abu Hatim Ahmad ibn Hamdan Razi
(d. 322/934) was an eminent Isma‘ili phi-
losopher and the chief da‘i (missionary) of
Rayy, who became the leader of the da‘wa
in the Jibal area. He is credited with expand-
ing [sma‘ili missionary activities in Persia
but had to go into hiding in Tabaristan
after the Sunni Samanids conquered Rayy in
313/925. Abu Hatim succeeded in convert-
ing a number of local rulers while he was in
Daylam, among the more notable figures one
can mention the governor of Rayy, Ahmad
ibn “Ali, Ashraf ibn Shirwayh, and Mahdi
ibn Khusraw Firuz.

- Abu Hatim was keenly interested in the
concept of the hidden imam and the date of
his appearance, which he had predicted. His
interest in this subject matter can be deci-
phered from his correspondence with figures
such as Abu Tahir al-Jannabi, who were also
expecting the appearance of the Mahdi. It
was Abu Hatim’s false prediction of the date
of the Mahdi’s return that angered his patron,
Mardawij, who may even have claimed to be
the representative of the hidden imam himself.
This may have been the reason for the famous
debate between Abu Hatim Razi and Zakar-
iyya’ Raz1 which took place in Mardawij’s
presence as reported by al-Kirmani.

Abu Hatim Razi, and a number of other
Isma‘ili thinkers such as Nasafi and Abu
Sulayman AL-Siistant who belong to the

404-10¢S

" . The

lographical §ﬁ@y@§@pe@m of Islamic @hgé@@@m’w? edit. Oliver

Leaman, London: Bloomsbury Academic, 2015. ISAM DN. 2406832,
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1 Abd Hitim ar-Razi 5N

Mit vollem Namen hieB er Ahmad b. Hamdin b. Ahmad al-Warsinani
al-Taiti ar-Razi; er starb 322/933, also zwei Jahre vor Affari. Geboren in
einer Region siidlich von Raiy, muBte er die Stadt i. J. 313 oder 314 /
92527 verlassen, als sie von den Samaniden besetzt wurde. In seiner
Jugend hat er offenbar in Bagdad studiert; er lemnte dort die Gramma-
tiker al-Mubarrad (gest. 285/898) und Talab (gest. 291/903) kennen.
Die Fatimiden erkannte er wohl nicht an, trotz einer gegenteiligen
Angabe in den Uyiin al-ahbar des spiten Idris ‘Tmidaddin (gest. 872/
1468) wie in Iran kaum anders zu erwarten, stand er den Qarmaten
nahe. :

Bekannt ist er uns als Neuplatoniker, durch sein K. al-Islah.*> Aber in
dem bisher wenig untersuchten K. az-Zina gibt es einen doxographi-
~schen Abschnitt (= Teil III des Werkes), der an etwas versteckter Stelle
herausgegeben worden ist.” Der Text ist sehr selbstindig; Abii Hatim
- hatte vermutlich Schmengkelten als ,,Ketzer” an die etablierten

 Schultraditionen heranzukommen. Dies gelang ihm am ehesten mit
Hilfe der Grammatiker, die iiber manches Bescheid wuBten, sich aber
nicht so sehr in die theologischen Probleme verbissen. Er sagt zum
Schluf seiner Ausfithrungen® ganz deutlich, daB er sich nicht tiber die
Lehren habe verbreiten, sondem nur die Namen (algab) habe erwihnen
wollen, die noch im Umlauf seien. Wichtig sei thm, wie es zu diesen
Bezeichnungen gekommen sei; im iibrigen aber miisse man sich dar-
iiber im klaren sein, daB es wesentlich mehr firaq gebe, die man bloB nie
(von auBen her) benannt habe. Er meinte damit wohl: Die Muslime
~ sind religids sehr zersphttert aber darauf brauche man nicht niher

einzugehen. Vielmehr sei das so ihre Art; man konne dieserhalb also
niemanden verketzern auch die Isma‘lhten nicht. Seine Ausbﬂdung und

1  GAS1/573;Elanl 315 (H Halm); Daftary, The Ismaflis 165 ff. und 234 ff.; P.
~ E. Walker, Exploring an Islamic Empire 180 (mit 225, Anm 37)
2 Ed. Mahdi Muhaqqiq, Teheran 1998.
3 Bei ‘Abdallzh Sallim as-Samarta1, al-Gulitw wal-firaq al-galiya fi I-hadara al-isla-
miya (Bagdid 1972), S. 247-312. Das Buch ist nicht leicht zu finden; es ist
. vorhanden in der Widener lerary Harvard, und im Ismaili Instltute London.
4 S 312, 136 A :

Josef van Ess, Der Eine und das Andere : Beobachtungen an
islamischen haeresmgraphlschen Texten, band I, Berlin: Walter
de Gruyter, 2011 ISAM DN. 239758.
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iSLAM DUSUNCESININ ALTIN CAGI

EBU HATIM AHMED B. HAMDAN ER-RAZ]
. ibrahim Tiirkoglu*
'Z 3 Ttmmuz Zmﬁ
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di Ebfi Hatim Ahmed b. Hamdan b. Ahmed’dir. el-Versinani, el-Leysi,
a el-Kilai ve er-Rézi nisbeleri gesitli kaynallarda zikredilmektedir.! Kendi-
sinden bahseden eserlerde Ebti Hatim’in hayatiyla ilgili teferruath pilgi mey-
cut degildir. Cogunlukla birbirinden nakillerde bulunan eser sahipleri, kendi-
leri tanmmis ancak aileleri hakkinda bilgi sahibi olunamanms birgok 4lim gibi, i
ondan ¢ok az bahsetmiglérdir. Edindigimiz bu sinich bilgiler gergevesinde Eba
Hatim’in neseb silsilesinden sadece baba adinin Hamdan ve dede adiun Ab-
med oldugunu tespit edebiliyoruz. V

Kaynaklar, Ebti Hatim’in Arap asilli mt yoksa Fars asillt m1 oldugu husu-
sunda farkls bilgiler vermektedir. Fars asilli oldugu, Rey yakinlarindaki Pagap(i-

S. Cilt Editorii
Prof. Dr. Abdullah KAHRAMAN

Okutman, Biilent Ecevit Universitesi flahiyat Fakiiltesi.

1. ibnHacer el-Askalani, Eb@’l-Fadl Sihabuddin Ahmed b. ‘Ali, Lis@nu’l-Mizdn, I-VII, Bey-
rut 1986, I, 164; Ibnu’n-Nedim, Ebt’}-Ferec Muhammed b. Ebt Ya’kiib, el-Fibrist, Bey-
rut 1978, s. 267; el-Bagdadi, Abdulkahir, el-Fark Beyne'l-Firak, Kahire 1924, s, 283;
Abdurrahman Bedevi, Mezdhibi’l-Islamiyyin, 111, Darullim [’-Melaytn, Beyrut 1997,
11, 932; el-Isferayini, EbG Muzaffer, et-Tebsir fi'd-Din, Kahire 1955, s. 124; Fikei Zeki
El-Cezzir, Medahili’l-Miiellifin ve’l-A'lami’l-Arab, 11V, Riyad 1991, 1, 521; Muhammed
‘Isa Salihiyye, el-Mu’cemu’s-Samil li't-Turdsi’l-Arabiyyi’l-Matbu’, IV, Kahu‘e 1993, 111,
5, 6; Halid Milad, “er-Rizl, Ahmed b. Hamdan”, Mevsfatii A’Idmu’l—'Ulemdz ve’l-U-
debdi’l—Ardbi’l-Mﬁslimm, 1-X1, Darw’l-Cil, Beyrut 2006 X, 35, 37; Yusuf Sevki Yavue,
“Ebt Hétim er-Rézi, Ahmed b. Hamdan”, DIA, iscanbul 1994, X, 148; ihsan ilahi Za-
hir, Ismd‘iliyye Tarib ve Akdid, Idaretu Terciiméns’s-Siinne, Lahor, Pakistan 1987, s. 720.
Carl Brockelmann, Tarihu’l-Edebi’l-Arabt, IV, Darw’l-Me“arif, Kahire ts. III, 352.
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Jjosef van Ess, Der Eine und das Andere : Beqbachtpngen an Islamischen
Haeresiographischen Texten, band I, Berlin 2011. ISAM DN. 239758.
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1 Abf Hatim ar-Razi

Mit vollem Namen hieB er Ahmad b. Hamdan b. Ahmad al-Warsinani
al-Laiti ar-R3zT; er starb 322/933, also zwei Jahre vor Afari. Geboren in
einer Region siidlich von Raiy, muBte er die Stadt i. J. 313 oder 314 /
925—27 verlassen, als sie von den Saminiden besetzt wurde. In seiner
Jugend hat er offenbar in Bagdad studiert; er lernte dort die Gramma-
tiker al-Mubarrad (gest. 285/898) und Talab (gest. 291/ 903) kennen.
Die Fatimiden erkannte er wohl nicht an, trotz einer gegenteiligen
Angabe in den Uyiin al-abbar des spiten Idris ‘Imadaddin (gest. 872/
1468); wie in Iran kaum anders zu erwarten, stand er den Qarmaten
nahe.!

Bekannt ist er uns als Neuplatoniker, durch sein K. al-Islah.? Aber in
dem bisher wenig untersuchten K. az-Zina gibt es einen doxographi-
schen Abschnitt (= Teil III des Werkes), der an etwas versteckter Stelle
herausgegeben worden ist.> Der Text ist sehr selbstindig; Abt Hatm
hatte vermutlich Schwierigkeiten, als ,Ketzer an die etablierten
Schultraditionen heranzukommen. Dies gelang ihm am ehesten mit
Hilfe der Grammatiker, die iiber manches Bescheid wulBten, sich aber
nicht so sehr in die theologischen Probleme verbissen. Er sagt zum
SchluB seiner Ausﬁihrungen4 ganz deutlich, daB er sich nicht iiber die
Lehren habe verbreiten, sondern nur die Namen (alqab) habe erwihnen
wollen, die noch im Umlauf seien. Wichtig sei thm, wie es zu diesen
Bezeichnungen gekommen sei; im iibrigen aber misse man sich dar-
iiber im klaren sein, daB es wesentlich mehr firag gebe, die man blo8 nie
(von auBen her) benannt habe. Er meinte damit wohl: Die Muslime
sind religios sehr zersplittert; aber darauf brauche man nicht niher
einzugehen. Vielmehr sei das so ihre Art; man kénne dieserhalb also
niemanden verketzern, auch die Ismadliten nicht. Seine Ausbildung und

1 GAS 1/573; Elran I 315 (H. Halm); Daftary, The Ismailis 165 ff. und 234 f£; P.
E. Walker, Exploring an Islamic Empire 180 (mit 225, Anm. 37).

Ed. Mahdi Muhaqqiq, Teheran 1998. ’ :

Bei ‘Abdallsh Salliim as-Simar®i, al-Guliw wal-firaq al-galiya ff I-hadara al-isla--
miya (Bagdad 1972), S. 247-312. Das Buch ist nicht leicht zu finden; es ist
vorhanden in der Widener Library, Harvard, und im Ismaili Institute, London.
4 S.312, 13ff
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seine Interessen waren philologischer Art; er war primdr weder Histo-
riker noch Theologe. Daraus ergab sich eine gewisse Liberalitit. Mit

" Fanatismus wire er ohnehin nicht weit gekommen.

Er beginnt mit lexikalischen Uberlegungen zum Worte bid'a; dann
kommt er schon bald auf ndsib bzw. mundsib zu sprechen, also jenén

. Begriff, mit dem die*STiten die Sunniten bezeichneten.” Diese Benen-
" nungen sind, das weiB er, zeitgebunden. Fiinf von ihnen seien alt: ST,

Murgia, Rifida, Qadariya und Miariga.® Das ist aus sprachgeschichtli-
cher Sicht formuliert; nur so kann es geschehen, daB Sfaund Rafida, die
im Grunde dasselbe Phinomen bezeichnen, nebeneinander stehen.
Auffillig ist auph mariqa; normalerweise sagte man Harigiten®, und

“pwar immer schon. Aber al-mariga, die ,,Abweichler” oder die ,,Ab-

triinnigen®, war die Bezeichnung, welche die Siten seit jeher benutzt
hatten; die Harigiten waren die ersten gewesen, die sich von der sTat ‘All
losgesagt hatten.” Abii Hatim ist sich-im klaren dariiber, dal diese alten
Bezeichnungen sich spiter {iberschnitten; es gab dann gadaritische
Murgpiten, $itische Murgtiten usw.® Wenn die Namen zu Eintei-
lungsprinzipien gemacht wurden, erfaBten sie die Wirklichkeit nicht
mehr. Wer so verfuhr, geriet in Versuchung, sie anders zu definieren;
aber philologisch gesehen war das ein Unding. Derjenige, den er hier
vor allem im Visier hatte, war Ibn Qutaiba; dieser hatte im tibrigen in
seinem K. al-Marif gleichfalls Rifida und S$ta voneinander unter-
schieden.® Abii Hatim verliBt sich fiir die Worterkldrungen lieber auf
den wesentlich ilteren (und damit der Realitit noch niheren) Abd

S. 250, 9 ff. und 256, 8 f.
S. 259, 24E
Bei Abi Nuwas findet sich im Singular auch die Intensivform mardg (Diwin II
108, 14 WAGNER), nicht zu verwechseln mit murig, dem Plural zu marig. —
Uber die Bedeutung des Wortes sind die Akten allerdings noch nicht ge-
schlosser. Zugrunde liegt der Vergleich mit einem Pfeil, den man einem be-
kannten Hadit entnahm. Dort ist aber anscheinend nicht ,,(vom Weg) abirren”
gemeint, aus dem sich dann ,,Abweichler” ergeben wiirde, sondern ,,(das
Jagdwild) glatt durchbohren® (dazu jetzt Juynboll, Encycopedia of Canonical
Hadith 671, Anm. 4). Hierfiir gibt es zahlreiche Belege aus der Poesie (vgl. etwa
WEKAS II 449b 23 £, fiir D r-Rumma oder Ullmann, Launuhi ila l-humrati ma
huwa 31 nr. 134 fiir Ibn ‘Abdiin). Bei ,,vom Wege abweichen™ vevrbindet sich
maraga mit der Priposition min (vgl. WKAS 11 288a, 35 £. fiir Ibn Gubair). Fir
die Belege habe ich M. Ullmann zu danken.
S. 263, -7 ff. und 264, -7 ft.
9 S.o0.S5.290.
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Abt Hatim al-Razi on the Poets and Poetry.
Preliminary Remarks

One of the most eminent early isma‘ili da ‘is of the tenth century was Abl
Hatim al-Razi', the hugdat of Rayy. He was born near that city around 874 and died
in 934 in Daylam. He was a remarkably learned da 7 who studied the religious sci-
ences of Islam, comparative religion, but also Arabic poetry. The historical reports
verify his outstanding role played in various centres of the Persian da ‘wa, buteven
his works contain significant data concerning the early development of the Isma‘1li
dogma, and especially the incorporation of Neoplatonic elements thereof. On the
basis of his scholarly work, Paul Walker classifies him as belonging to Class IT; and
the data he comes up with deserve our attention as well2. Regarding his life we pos-
sess little information; at any rate, as a Qarmati missionary he prophesied the
Mahd?’s advent for the year 9283, With his profecies proven wrong, he had to flee
from the wrath of his co-religionists, and finally he died in Azerbayjan in 934.

Of his five known works, only three are extant. Thanks to Paul Kraus’ re-
searches?, Abii Hatim’s 4 ‘lam al-nubuwwa (Signs of Prophethood) soon acquired
a firm place in modern scholarship, containing as it does, among other things, a the-
oretical debate between our author and Abt Bakr al-Razi (854-935), a contempo-
rary philosopher and physician on the notion of propbethood. After the completion
of the edition of this work made by S. al-Sawi and G. A‘wani in 1977, it is at the
researcher’s disposal and makes it possible to shed light on the details of a Persian

* Budapest. )

| EI?, GAS I:573, Halm, Heinz in EIr 1:315, Bibliography in Landolt H., in Encyclopedia of Arabic Lit-
erature, ed. Julie Scott Meisami and Paul Starkey, Routladge, 1998. Vol. 1. 34 and Poonawala, Ismail K., Bio-
bibliography of Isma ili Literature, Malibu, 1977, pp. 36-38. Walker, Paul Ernest, Early philosophical Shiism.
The Ismaili Neoplatonism of Abit Ya'qitb al-Sijistant, Cambridge, 1993, pp. 51-55.

2 Walker Paul E., Abu Ya‘qub al-Sijistani: Intellectual Missionary, London, 1996, p. 16.

3 Daftary Farhad, 4 Short History of the Ismailis, Edinburgh, 1998, p. 49.

4 gitab a‘lam al-nubuwwa, Paul Kraus (partial ed.), in 4bi Bakr ... Raghensis Opera Philosophica Frag-
mentaque quae Supersunt, Cairo (1939); reprinted Beirut (1402/1982), pp- 295-313; complete ed., Salah al-Sawl
and G. A*wini, Tehran (1977).
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XX) est tout & fait nette: I’ Esprit est créé; il n’y a pas d’esprit incréé qui se
. trouverait guelque part hors de Dieu.

Oette série de chapitres dont le sujet principal était Dieu considéré
en lui-méme s’achéve par un double appendice: le chapitre XXI récapitule,
sous forme d’exposition rhétorique (surtout sermons attribués & °Ali), les
enseignements contenus dans les subdivisions précédentes, tandis que le
XXII° a plus spécialement pour objet l'interprétation des anthropopathies
apparentes, avec tendance & infléchir celles-ci dans un sens imémite.

Avec le chapitre XXIII, badd” (changement pouvant survenir dans la
volonté 1égiférante de Dieu),® nous passons aux relations entre Dieu et 1’étre
créaturel, sous Paspect d’abord de la (pre) science; celle-ci est soit déter-
I;l;l';lante soit non déterminante, cette dernitre étant le lieu d’insertion du

@ .

Les deux chapitres suivants traitent de la volonté divine, tandis que
le XXVI® a pour objet I'acte humain voulu et décrété par Dieu en tant que
moyen de probation de '’homme. De 14, le passage est logique et facile & une
problématique plus large de I'acte humain dans ses rapports avec la volonté
divine: liberté et contrainte, prédestination, relation du mal avec I'acquiesce-
ment divin {chapp. XXVII—XXX).

Les trois derniers chapitres font en quelque sorte contrepoids & la
solution modérée du probléme de la liberté et de la prédestination, c’est-&-
dire la voie moyenne entre jabr eb fafwid s la prédestination y est énergique-
ment réaffirmée et la connaissance de la volonté de Dieu, sans laquelle la
responsabilité de I’homme n’est gu’un vain mot, est dépouillée de son autono-
mie puisqu’elle se trouve ramenée & la révélation explicite du Coran et 2
P’enseignement autorisé des imdms. Abstraction faite du caractére parti-
culier que confére & la doctrine I'exigence fondamentale de recevoir la science
de la part d’un imdm infaillible, nous rejoignons en somme la position de
V'orthodozie sunnite’ contre le mu‘tazilisme: ce n'est pas par ses propres
moyens gue ’homme découvre la volonté de Dien; ses ressources mentales
ne font que lui rendre possible I'intelligence d'un message qui procéde d’'une
autorité indiscutée.

Telle serait, si nous ne nous sommes point fourvoyé, la structure générale
du k. al-lauhid d’al-Kulini. 11 demeure réservé & un autre travail de plus
grande envergure que nous entreprendrons peut-étre un jour, d’en analyser
de plus prés les doctrines en les confrontant avec les théses correspondantes
des autres écoles.

8 (?utre Varticle @’I. Goldziher dans B I (revu dens la deuxidme édition par
A,.' 8. Tritton), voir R. Brunschvig, L’argumentation d'un théologien musulman du X’
sidcle contre le judaisme, dans Homenaje o Millds Vallicrosa, 1, 1954, pp. 225—241L.

Iv

LES LETTRES ET LES SONS DE LA LANGUE ARABE
‘ D’APRES ABU HATIM AL-RAZI

DANS son important ouvrage de lexicographie Kitab al-Zina fi
-kalimdt al-islamiyya al-‘avabiyya dont mous devons une
édition annotée 2 la diligence de M. Husayn b. Fayd Allah al-
Hamdini !, le dd< isma‘ilien Abl Hatim Ahmad ibn Hamdan
al-Razi fait longuement I¢loge de la langue en laquelle le Coran
fut révélé. Au cours de ce panégyrique, il donne un apergu sur les
«lettres » de l'alphabet arabe comparées avec celles des autres
langues de lui connues, surtout du persan. A la suite de ce dévelop-
pement, passant a un plan plus élevé que celui de la phonétique
méme comparée, il rapporte une tradition de l'imam Ga‘ar al-
Sadiq sur la production des lettres dans la pensée divine, sans
omettre d’expliquer et de justifier ensuite ce que cet enseignement
pouvait contenir de choquant pour certains esprits peu rompus
3 de si hautes spéculations.

11 ne laisse pas d’étre étonnant que M. al-Hamdani, dont la vaste
information s’étend bien au-dela de la littérature arabe, ait laissé
ces pages a4 peu prés sans notes. Elles appellent pourtant des
éclaircissements, d’ailleurs assez faciles & réunir jusqu’a un certain
point. Ce qui nous enhardit a présenter ici, avec un essai de tra-
duction du morceau en question, des observations susceptibles
sans aucun doute d’étre augmentées et rectifiées, c'est que nous
avons eu A nous occuper autrefois de textes portant sur le méme
théme, du point de vue de la langue hébraique. Ces textes se trouvent

1. Al-Zinat on Arvabic and Islamic Nomenclature by Abé Hatim Ahmad
b. Hamdan al-Razi. Died 322 h./o34 A.D. Premiére Partie, Caire, 1957 ;
Deuxiéme Partie, 1958 ; nous ignorons si la troisi¢éme partie, annoncée 2
la fin de la seconde, a déja vu le jour. Voir G. C. ANawarTi, dans
MIDEO, 4 (1957), pp. 220-223, et 5 (1958), p. 389. V. ci-dessous Bull. crit.,
P 209.
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Schuon’s primary concern was with the nature of the Absolute
and with the journey of the individual soul. Nasr, because of his
unique mandate, has the obligation to address those interested in
tradition and its preservation as well as those souls in quest of
spiritual deliverance. His public writing for the larger audience
may sometimes focus on the formal aspects of things, but this in
no way veils the formless principles which lie behind these
translucent forms. This should be clear to anyone who has read
the corpus of his work, particularly his masterpiece Knowledge
and the Sacred.*

Schuon called our attention to the light from the highest
spheres while making us aware of the darkness of our ordinary
lives. Nasr helps illuminate our lives so that we may find our way
to these higher realms. Therefore, the unique and harmonious
complementarity between Schuon and Nasr makes any kind of
tension between these two giants unnecessary and irrelevant.

Essays in Honor of Seyyed Hossein Nasr 269

Abu Hatim Razi On The Essential
Unity Of Religions

Latimah-Parvin Peerwani

The philosophical awakening that followed in the wake of
translation and the study of Greek philosophical and scientific
works in the 9th century during the time of the Abbasid caliph al-
Ma’mifin generated many currents of thought in the Muslim
milieu, which gave rise to dialectical theology (kalam) and
Islamic philosophy. There was also another current of thought
that came into existence as early as mid-tenth century. This
current could be called rationalism, by which is meant the
extreme reliance on human reason alone for the search of “Truth’
instead of reliance upon the Divine scripture alone, or the
reliance upon reason as well the divine scripture.

This paper discusses the public debates which occurred
between the tenth century Ismi‘ili philosopher Abu Hatim Razi,
and his contemporary Muhammad ibn Zakariyya' Razi famous as
Muslim physician. In the Islamic theological circles, both Shi‘i
and Sunni, Muhammad ibn Zakariyya’ Razl is considered to be
one of the most out-spoken rationalists because he rejected
outright the need for revelation and prophecy to arrive at the
Truth (or Divine Reality).

What led to the debates was Muhammad ibn Zakariyya® Razi’s
fierce attack on prophethood, his condemnation of all the
prophets as evil souls who had set people against each other
through their conflicting messages resulting in the wars among
the religious communities. The basis of his view was that all the
revealed books, i.e., Torah, Gospel, the Zoroastrian divine book
and the Qur’an, contradicted each other. If the message in those
books was from the one and same God then there would not have
been such inconsistency in the message. So his conclusion was
that there was no need for such logically inconsistent messages
given by the prophets. The human reason was sufficient to
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es-Safedi (Slahuddin Halil b. Aybek, el-Vafi bi’l-vefeyat, VIII, nsr,
M. Yosuf Necm, Beyrut, 140/1981;

es-Se‘dlibi (Eba Mansir ‘Abdiilmelik), Yetimeti’d-dehr, I-IV, nsr.
M. Muhyiddin ‘Abdiilhamid, Kahire, 1377,

Tetimmeti’l-Yettme, ngr. ‘Abbas Ikbal, Tahran, 1355/
1934;

Senglab (Mirza), Imtihanw’l-fuzald, Tebriz, 1288;
Subhw’l-a‘sa — el-Kalkasendi,;
es-5ul1 (Ebi Bekr), Edebi’l-kiitiab, Kahire, 1341,

Siiheyle Yasin el-Cuburi, Asiw’'l-paiti’l-‘arabi ve taravvuruby hatta
nihayeti’l-‘asri’l-Emevi, Bagdad, 1977,

es-Suydtt (Celaleddin ‘Abdurrahman), Bugyeti’l-vu‘at ila rabaka-
Pl lugaviyin ve’n-nuhat, Kahire, 1326;

el-Muzhnir, I-II, ngr. M.A. Cadw’l-Mevla, M. Ebw’l-Fazl ib-
rahim, A.M. al-Becidvi, Kahire, tsz.. (ikinci tabi);

Tarthu Bagdad — el-Hatib el-Bagdadi;

Tagkoprizdde Ahmed b. Mustafa, Miftahu's-se‘ade ve misbahu’s-si-
yade, I-1II ngr. Kamil Kamil Bekri, Kahire, 1968;

Tetimmeti’l-Yelime —» eg-Se‘alibi;
Tuhfe-i hattdtin — Mistakimzade;

Unver (A. Siiheyl), el-Hantarw’l-Bagdadi ‘Ali b. Hilal el-meshir b’ib-
ni’l-Bevvab, Bagdad, 1377/1958;

Vefayati’l-a‘yan — Ibn Hallikan;
Yakat el-Hamevi, Irsadii’l-ertb, I-X X, nsr. Ferid Rifa‘'i, Kahire, 1936;

Yetimeti’d-dehr —» es-Se‘alibi;
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ERU BEKIR er-RAZI ILE EBU HATIM er-RAZI
ARASINDA GECEN TARTISMA

i

Mahmut KAY 4

TAKDIM

Islam dininin Arap Yarnmadast digina yayllma,sa; musliiman-
larla yabanci kiltlrler arasinda kacimimaz tartigmalar: da be-
raberinde getirdi. Baslangicta Hz. Muhammed’in peygamberlifine
karc: c¢ikan miusrik Araplaria yahudi ve hristiyanlarin yanisira,
Araplar arasinda Tanri’yi ve peygamberlik kurumunu inkéar eden
ve kéinatta olup biten her seyi ve her olay: zaman (dehr) fak$o-
riine baglayan bir diisince akiminin bulundugu da bilinmekte-
dir'. Diger yandan Islam’in egemenligini bir tiirlii iclerine sindi
remeyen dialist ve manigeist kiiltiire bagh Iran aydinlarin
{su‘tibiyye) peygamberlik kurumuns saldirmalarina, ayrica yara-
tic: bir Tanr’y1 kabul ettikleri halde vahyi ve dini inkér eden
deist filozoflara kargi IsiAm toplumunda VIII. yizyilin ikineci ya-
risindan itibaren keldmecilar ve baz teist filozoflar tarafindan bir-
cok reddiye yazilmis; cok zengin bir literatiir olusturan bu calis-
malar X. yiizyihin sonuna kadar devam etmigtir.

Eski Yunan, Iran ve Hind kiiltlir iiriinlerinin Arapcaya cevril-
mesiyle daha da gelisip yayilan ve Islam'in gelecegi icin bilyiik
bir tehlike olusturan zenadika (zindiklar, zindiklik) ve melghide
(miilhidler, ateizm) hareketi, Abbasi halifesi Mehdi déneminde
sindirilmisse de biitlinliyle ortadan kaldirilamamisti. Bu konuda
Islam’in savunmasini istlenen kelameilar genel anlamda peygam-
berligi, ozel olarak da Hz. Muhammed’in peygamberligini isbat et-
mek amaciyla A‘ldmi’n-nitbiivve, Isbdtii’n-niibiivve, Deldilii’ n-nii-

1 el-Chsiye, 25/24.
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470 G. Lacerenza

E sara il suo compenso e la sua rendita sacro al Signore;
non sara fesaurizzato, né conservato,

perché di celoro che siedono davanti al Signore
sara il compenso, perché mangino a sazietd

e si vestano splendidamente.

Metafore suggestive, come si vede, che perd senza il dato — errato ~ delle
rovine visibili sul fondo del mare, sarebbero rimaste nella sfera della profezia®.
Vi ¢ dunque da credere che I'immagine del viaggiatore descritto nel Sefer mas-
sa'ét, osservante in barca o dall’alto della cittd le torri e mercati sommersi
dell’antica «regina dei mari», possa ragionevolmente essere espunta tanto dalla
storia di Tiro, quanto dai brani considerati attendibili di Beniamin da Tudela.
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™ A tale titolo, infatti, gli oracoli su Tiro sono ricordati in Guglie]md di-Tiro, Chronica -5
(CCL 63:585); senza rapporio con presunte strutiure sommerse. M
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ANTONELLA STRAFACE

11 concetto di estremisme nell’eresiografia islamica

Una tradizione attribuita al profeta Muhammad recita: «La differenza di opi-
nione nella mia comunit ¢ un atto della misericordia di Dio»; da parte sua il Co-
rano sollecita I'uomo a dissertare sulla Scrittura perché nell’universo «vi son Se-
gni per gente dotata d’intelletto» (II, 164)*.

Tuttavia, la liceitd della dissidenza ¢ tollerata a patto che essa non superi il
limite del dissenso consentito: in questo caso, infatti, il dissenso diventerebbe
«eresia» (zandaga), ovvero «estremismo» (guliw). Ma in cosa consiste il limite
da non superare? Quando i dissidenti diventano «estremisti» (gular) da estromet-
tere dalla wmma («comunitd») in quanto nemici dell’Islam?

E quanto si & cercato di chiarire in questo lavoro, volto appunto ad esami-
nare il concetto di «estremismo» (guliiw), uno dei punti pit delicati del pensiero
religioso islamico, anche per i risvolti dogmatico—politici che esso comporta.

Punto di partenza dell’indagine sono state alcune delle principali opere ere-
stografiche ~ relativamente alle sczioni dedicate all’esposizione delle dottrine
«egtremiste» — redatte tra it Il e VI secolo dell’ggira (IX—X11 d.C.), fondamenta-
li per la definizione del concetto di «estremismo» ¢ per la classificazione dei
gruppi (firag da intendere anche nel senso di «correnti religiose») cosiddeti
«estremisti», e precisamente:

«_1) Abt Hatim al-Razi (IIV/IX sec.), Kitab al—zina (in appendice a ‘A. al-Sa-
marra’l, Al-guliw wa 'l-firaq al-galiya fi ’l-hadara al-islamiyya, Matba‘at
al-hukama’, Bagdad 1972);

2) al-Qummi, Sa‘ad ibn ‘Abdalldh al-A§‘ard (IV/X sec.), Kitab al-magalar
wa ’l—ﬁ;;(;, Matba‘at al-Haydari, Tahrin 1963;

3) al-Nawbahti, Abi Muhammad al-Hasan (IV/X sec.), Firag al-§1'a, ed.
H. Ritter, Matba‘at al-dawla, Istanbul 1931;

4) al-Af‘ari, Abu 'I-Hasan (IV/X sec.), Magalat al-islamiyyin wa ihrilaf

) ‘-.«./\éi““w u“é:} “

al-musallin, Steiner, Wicsbaden 1980;

i, s é;;_.¢n¢u\3“5-€"q /;{7; lewrtomna ]

' Le citazioni coraniche sono tratte da I/ Corano, Introduzione, traduzione ¢ commento di A.
Bausani, Sansoni, Firenze 1975.
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pourra avoir ainsi plus facilement so ; ¢ brév
us la main. I y a 13 quatorze & 2cé
: . Pl . 7ze études é ? ¢
présentation des éditeurs et suivies d’un précieux index precédces dune bréve
On retrouv 2 i ;
o hu e dar:ls ces €tudes les grandes qualités qui furent celles de G. Vajda, 4 la fois
om ¢ : : :
eradit et he me‘ e synthése aux rapprochements suggestifs. Les études ici proposées n
offtent. s:be.msm bien des textes et leurs traductions que des orientations de travail :“5
indications i i C o
indications 1bhogra'ph1(?ues. Elles portent sur ja spéculation arabo-islamique, que ‘35
. angle de la réflexion philosophique ou de la réflexion religieuse LA s
ouvrage, se iti 1 .
Simplemen‘:, lon la tradition de Variorum, conserve la pagination d’origine et rajoute
u . , . X
e fl-'l nurr;ero d’ordre en chifites romains. Pour la commodité nous suivroné t
, ce faisant, la présentation des édi i disti .
iteurs qui distingue trois rubri
ordre et ce I : : g ois rubriques pour la répartition
islamica pour les questions relevant de la théologie, philosophica pour clzlle i
s qui

concernent la falsafa her
i oxa pour ce 3] uch i
(9] € a2 erod qu touche 3 1’hér eSJOgraphle‘ ~Olcl, bﬂevement,

1L . oo
Melchisédec dans la mythologie ismaélienne in Journal Asiatique 1945 (12 p.). Clest Pétud
). étude

des passage de deux tés ismaélie début du 13° siécle et 15 lelatlis a € CGeC qui
ges trai ns ( ) M ]Chls de

est 1cl CODS]dCIC comme ma llfcstatlon de Dieu 2 1€p0que d Adaln, de Noé et d Abraham.

G.V. Souhgne le fait gue des savants ismaéliens pouvaie 1t, comme |’avait de;a montré P. Kraus

3 )

recourir di 2 i
dlrectc,emerft aux textes hébreux ou syriagues de 1’Ancien ou du No
pour leur systématisation théologique. wveas Testament

II. A4 pr Sried e e

e 2 olpgass de la perpétuité de la rétribution d'outre-tombe en théologie musulmane in Stdi

. Mu;a, .9((10 p.). G. Vajda traduit ici un fragment perdu en arabe de David b. Ma . '!a

- ammis (vers 900) et conservé dans une versi Shrai . Twan

. ersion hébraigue due 3 o gz

du 12° . N q ue & Juda b. Barzilai {(déb

o e i;eclde.)ﬁfians son commentaire du Livre de Ja Création. Cet article nous donnc( ainu%
¢ différents arguments mu‘tazilites cités i St

. > e par David dans son développement
question de la perpétuité de la rétribution dans I’au-deld et sur sa nature 7P s cette

IIL id d’
Apergu sur le K. al-Tauhid d’al-Kulini in Acta Orientalia A.S.H. Budapest, 1961 (4 p.)

s i h dl
agn d un bref plan de la partlc consacree au taw}_ud daDS IC Pr emier traité de aalf g 1
X 1

fasse autorité pour les 3i'ites, | -Kafi
o ~\£j6jck% es, le K. al-Kafi de Muhammad b. Ya'qlib al-Kulini (m. 328/939).

V. Le

0503 sc ,Iez‘ttres et les sons de la langue arabe d'aprés Abi Hatinmi al-Rézi in Arabica 1961
.). C’est une présentation de passages importants du Kird ) i

(8 2. C de 1 u Kirab agl-Zina fi-l-kalimar al-arabiyy

o nzslamz_})a, ouvrage des plus intéressants pour ceux qui réfléchissent sur les probléme’;azly}la

e e

ara.,‘g}ue z?rape au 9° et au 10° siécle. G.V. iraduit et commente de longs extraits sur l’alphz:bi
¢ ainsi que P'interprétation qu’en donne Rézi ’ .

: : en s’appuyant sur (a'far al-Sadi ’

Poccasion de nombreux apergus sur les problématiques de I'époque reda Cet

V. La connai 7
o lgg:xﬁt;nce)mgurelle de Dieu selon al-Gahiz critiquée par les Mu'tazilites in Studia
p.). Cette thése sera réfutée par les Mu'tazili
u‘tazilites postérie
e 8 : ra réfuté : urs car elle met en
e tcnllceptlon de la volonté qui lui enléve toute dimension affective, elle supprime
e 3 ’
dc découvent a respoxfs?bahte de 'homme et rend inutile le nazar, cette « démarche discursiv
rie de la vérité », obligatoire et antéricure & ’assentiment de la foi :

VI. Le probléme de la vision de Dieu (1u’ya) d'aprés quelques auteurs Fi'ites duodécimains in
Le Shrtisme imdmite (T. Fzhd) Paris, 1970 (24 p.). A partir de textes de Kulayni et d’Ibn
Babiiyeh, G.V. montre que ia doctrine imamite Tejette la vision de Dieu par 'eeil pour présenter
une vision interne et par la foi. On trouvera ici de nombreux textes traduits dont certains sont
{rés intéressants par 1’analyse qu’ils font de la vision et par le rapprochement qui peut &tre fait

avec la démarche des Mu‘tazilites.

VI Laitribut divin d’irdda (volonté) d’aprés une source inexplorée in Studia Islamica, 1970
(12 p.). En suggérant différentes pistes pour une étude des difficultés soulevées dans le kalam
par la «volonté», G.V. propose ici une contribution sous la forme d'ume « traduction
condensée » du chapitre sur la volonté qui se trouve dans la somme théologique du karaite

visuf al-Basir qui remonterait au 12°-13° siéele.

V1II. De quelques fragments puctazilites en judéo-arabe in Journal Asiatigue, 1976 (7 pJ).
1l s’agit d’une notice « provisoire » présentant onze fragments provenant de la Geniza du Caire

et abordant différents problémes.

1X. Un champion de P'avicennisme. Le probléme de 1 sidentité de Dieu et du Premier Moteur
d’aprés un opuscule Jjudéo-arabe inédit du XIII" sidcle in Revue Thomiste, 1948 (29 p.). Le grand
intérét de cet article est qu’il nous offre, aprés une bréve et précieuse présentation, la traduction
francaise d’un opuscule arabe, une « dissertation métaphysique » de Misa b. Yisuf al-Lawi
Ce texte, comme la question 3 laquelle il se rapporte, intéressera tous ceux qui travaillent

dans le champ de la falsafa et de ’histoire du cheminement des idées dans le si¢cle d’Avicenne

et d’Averroes.

X. A propos de I'averroisme juif in Sefarad, 1952 (29 p.). Clest P’analyse d’un opuscule de
Moise Cohen Ibn Crispin (14° siécle) sur la destinée et la Providence. Cette présentation est
suivie d'une analyse 4’un ouvrage de Guttmann sur Albalag (deuxiéme moitié¢ du 13° siécle),
ouvrage en hébreu inaccessible & beaucoup d’orientalistes. Ces quelques pages viennent
heureusement illustrer le passage consacré par G.V. & Albalag dans son Jntroduction & la
Pensée Juive du Moyen Age, 1947, p. 158-159.

X1 A propos d'une citation non identifi¢e d’Al-Farabi dans le « Guide des Egarés» in Journal
Asiatique, 1965 (8 p-)- G.V. montre comment un passage du commentaire de Farabi aux Topiques
figurant dans le fameux manuscrit TE 41 de Bratislava permet de mieux comprendre un passage
de Maimonide dans lequel celui-ci oppose Farabi et Galien, bien gue ce passage ne réponde

pas enti¢rement aux questions soulevées.

XIl. Langage, philosophie, politique el religion d’aprés un traité récemment publi¢ d"Abit Nasr
al-Farabi in Journal Asiatique 1970 (14 p.). It s’agit d’une excellente présentation en une quin-
zaine de pages d’un ouvrage majeur de Farabi, le K. al-Huridf qui, publié par Muhsin Mahdi
4 Beyrouth en 1969 a, depuis lors, permis de beaucoup progresser dans la connaissance du
Second Maitre, en particulier grice & la réflexion qui sy trouve sur le langage.
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12._ LAWSON, Todd (ed.). Reasorn and Inspiration in Islam. Theology,
Philosophy and Mysticism in Muslim Though. Essays in Honour of Hermann
é,gigzdo[t. London-NewYork, LB.Tauris & The Institute of Ismaili Studies, 2005,

p.

’En 'hommage & Hermann Landolt, ce volume réunit in grand nombre d’articles de
spécialistes consacrés A Vislam, dont certains font Pobjet d’une recension dans ce
numéro (cf. c.r. n® 183, 266, 273). Une bibliographie de Hermann Landolt est donnée au

, début de "ouvrage (pp. 7-18). .
P'art Oge: Classical Islam : Karim Douglas Crow, “The “Five Limbs® of the Soul: A
Dt &laza‘ o Mamcha?an Motif in Muslim Garb?” (pp. 19-33). Donald P. Little, “Narrative Themes
' ’ and pcvm‘cs in al-WiqidT's Kitab al-maghazi” (pp. 34-45). L. Clarke, “The Rise and
- Va,l}u . Dcchne. or Tagiyya in Twelver Shi‘ism” (pp. 46-63). Ahmet T. Karamustafa, “Walayz
—Tal 2) 3‘ Acc.o{dmg fo al—Juqayd,(d. %9?/9;0)” (pp. 64-70). Fabienne Pironet, “L’importance du
Tra{te de I'harmonie d’al-FarabT: ses visées politiques” (pp. 71-84). Paul E. Walker,
-‘(&f a f “Philosophy of Religion in al-Farabi, Ibn Sini and Ibn Tufayl” (pp. 85-101). James

-Lonerpd-i &i

inston Morris, “Revisiting Religious Shi‘ism and Early Sufism: The Fourth/Tenth
~ entury Dialogue of ‘The Sage and the Young Disciple’” (pp. 102-116). Bulbul Shah
- [,"@ m@,, :Al-Qﬁc:H al-Nu‘mén and the Concept of Barin” (pp. 117-126). Faquir Mubammad:
b gi" A% Hunzai; The Co.ncept of Kn‘?wledge According to al-Kirmani (d. after 411/1021y”
Tba T { (pp. 127-14.12. Shin I:Iomoto, _An_]-EarIy IsEn’f.ih' View of Other Religions: A Chapter
% from the Kitdb al-Islah by Abii Hatim al-Raz (d. ca. 322/934)” (pp. 142-156). Wilferd
VKGOL"MV,quadeluhg, “An Ismaili interpretation of Ibm, Sa’s Opsidat al-Nafs™ (pp. 157-168).
~ 8 “ th » Soraya Mandi Hajjaji-JTarrah, “Ayar .al-NzIr: A Metaphor for Where We Come From,
What We Are and Where We Are Going” (pp./169-184).
“Ebi “q,}.“n., er«ﬂqﬁ Part two: Medieval Islam : Peter Heath, “Reading al-Ghazili: The Case of
0 ( Psycl?ology” (pp. 135-199). Nasrollah Pourjavady, “Stories of Abhmad al-Ghazah
6986 et ‘Playing the Witmess' in Tabriz (Shams-i Tabrizi’s interest in shahid-bazi)” (pp. 200-
;&ewi&‘f \@(9( i 220). Roxanr}c D. Marcotte, “Reason (‘agl) and Direct Infuition (mushahada) in the
_Qhwed a M }’Vorks of Shihdb al-Dm al—Suhrawgardi (d. 587/1191)” (pp. 221-234). John Walbridge,
egéhrw St EA1~Suhrawarcﬁ on Body as Extension: An Alternative to Hylomorphism from Plato to

E

-~
- ulﬂ’ ﬁL’pt;?bniz" (pp. 235-247). Michel Chodkiewicz, “Mi‘r@j al-kalima: de la Risdla
2f Lise _ Qushayriyya aux Futihdt Makkiypa” (pp.. 248-261). Diana Steigerwald, “Al-
eh,-‘-b\-—'v Shahrastani's Contribution to Medieval Istamic Thought” (pp. 262-273). William
oo ., C Chittick, “The Pertinence of Islamic Cosmology: Reflectionis on the Philosophy of
N yont VAR WL-Din Kashani” (pp. 274-283). Elizabeth Ross Alexandrin, “The Sciences of
19 Siid o Intuition and the Riches of Inspiration: Najm al-Din Kubra in Jami's Nafahat al-uns”
o\”v@\[ (pp. 284-297). Devin DeWeese, “Two Narratives on Najm al-Din Kubra and Radi al-
- Din ‘Alf Lala from a Thirteenth-Centiry Source: Notes on a Manuscript in the Raza
WW Library, Rampur” (pp: 298-339). Etin Anwar, “Ibn Sini and Meister Eckhart on Being”
(pp. 340-352). Pierre Lory, “La Vision de Dieu dans I'Onirocritique Musulmane
Médiévale™ (pp. 353- 363). Leonard Lewisohn, “The Spiritual Journey in Kubrawi
Sufism” (pp. 364-379). Richard J.A. McGregor, “Notes on the Transmission of Mystical
Philosophy: Ibn ‘Arabi according to ‘Abd al-Wahhab al-Sha‘rani” (pp. 380-394).
Part Three: Pre-Modern Islam : Farhad Daftary, “Shah Tahir and Nizard Ismaili
. Disguises” (pp. 395-406). Abdollah Vakily, “Some Notes on Shaykh Ahmad Sirhindi
W N and the Problem of the Mystical Significance of Paradise” (pp. 407-417). Sajida S. Alvi,
adla? §Yéere Nagshbandi Mujaddidt Sufi Order’s Ascendancy in Central Asia Through the Eyes
h be ,,Jf‘/'/ % its Masters and Disciples (1010°s-1200°s/1600°s-1800’s)” (pp. 418-431). Mohammad
W51V~ 7 Ali Amir-Moezzi, ““Le combattant du fz'wil’ Un poéme de Molla Sadra sur “Ali
ngm $Aspects de I'irnamologie duodécimane IX)” (pp. 432-454). Shigeru Kamada, “Fayd "fal—
A 6% Kashant's Walsya: The Confluence of Shi‘i Imamology and Mysticism™ (pp. 455-470).
lﬂ ; WM‘M Part Four: Modern Islam : Eric Ormsby, “The Faith of Pharach: A Disputed
84 . yQuestion in Islamic Theology” (pp.471-489). Bemd Radtke, “The E,ight Rules of
@ Junayd: A General Overview of the Genesis and Development of Islamic Dervish
J,(\ " Orders” (pp. 490-502). Shafique N. Virani, “Symphony of Gnosis:- A Self-Definition of
F the Tsmaili Ginan Tradition™ (pp. 503-521). Ahmad Kazemi Moussavi, “The Attitude of
the “Ulami’ towards the Government in Ninetegnth-Century Iran” (pp. 522-537). Mehdi
Mohaghegh, “Traditional Philosophy in Iran with Refererice ‘to Modemn Trends”
(pp. 538-541). Bert G. Fragner, “Traces of Modemisation and Westernisation? Some
Comparative Considerations concerning Late Bukharan Chronicles” (pp. 542-558). R.

—
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Abi Hatim al-Razi, Ahmad ibn Hamdan

o

adding elaborations of their own and thereby
laying the foundations of the Hanafi school.
He surpassed his contemporaries in the degree
to which he used systematic reasoning in the
justification of legal rules, and thus helped to
move Muslim jurisprudence in the direction of
the classical formulations which it was to
receive in the following generations. The
attribution to him of early doctrinal creeds
entitled figh akbar testifies to his importance
in the development of Muslim theological
thought as well.

Text edition
Musnad, A.H. Mahmad (ed.), Cairo (1981).

Further reading

Schacht, J., Introduction to Islamic Law, Oxford
(1964), 401, 44-5.
B. WEISS

See also:  figh

Abu al-Hasan “Ali ibn ‘Abd Allah
al-Shushtari see al-Shushtari

Abu al-Hasan al-Rummani see
al-Rummani, ‘Ali ibn ‘Isa

Abu Hatim al-Razi, Ahmad ibn
Hamdan (d. 322/933-347?)

Isma‘ili da‘'t (missionary) and religious
scholar, active in Rayy and Daylam during the
first two decades of the fourth/tenth century;
he is said to have died in Azarbaijan. Three of
his works are extant: Kitab al-Zina is a
voluminous work on the superiority of the
Arabic language and on Islamic religious
terminology. It contains quotations from many
poets and scholars (including the mystic al-
Hakim al-Tirmidhi) and enjoyed great
prestige among Sunnis (e.g. Jalal al-Din al-
Suyatl). Kitab a‘lam al-nubwwwa is Abu
Hatim’s version of a debate between himself
and the physician and philosopher Abl Bakr
al-Razi, who is only referred to as al-mulhid
(‘the apostate’) and who appears as the ration-
alist anti-authoritarian opponent of prophetic
religion. Aba Hatim’s is the first among sev-
eral theological works written against the

34

famous physician. Kitab al-Islah is the oldest
extant Isma‘ili work presenting a Neoplatonic
world-view. It was written to ‘correct’ the
apparently more radical, gnostic views pro-
pounded by Aba Hatim’s fellow da',
Muhammad ibn Ahmad al-Nasafi, and
reflects doctrinal controversies within fourth/
tenth century Isma ‘ilism.

Text editions

Kitab al-Islah, Hasan Mintchihr (ed.), with an
English introdn by Shin Nomoto. Islamic
Thought series, vol. 12, Tehran: Institute of
Islamic Studies; Univ. of Tehran and Kuala
Lumpur: Intl Inst. of Islamic Thought and
Civilization (forthcoming).

Kitab a‘lam al-nubuwwa: P. Kraus (partial ed.), in
Abi Bakr ... Raghensis Opera Philosophica
Fragmentaque quae Supersunt, Cairo (1939);
reprinted Beirut (1402/1982), 295-313; com-
plete edition, S. al-Sawy (ed.), Tehran (1977).

Kitab al-Zina, fasc. 1 & 2, H.F. Hamdani (ed.),
Cairo (1957, 1958); fasc. 3, A.S. al-Samarrd’i
(ed.) in al-Ghuluww wa-al-firag al-ghaliya fi
al-hadara  al-Islamiyya, Baghdad (1972),
228-310.

Further reading

Brion, Fabienne, ‘Philosophie et révélation: traduc-
tion annotée de six extraits du Kitdb A'lam an-
nubiiwa d’Abl Hatim ar-Razi’, Bulletin de
Philosophie Médiévale 28 (1986), 137-62.

Daftary, Farhad, The Isma'ilis: their History and
Doctrines, Cambridge (1990).

Halm, Heinz, Kosmologie und Heilslehre der
frithen Isma‘iliya: eine Studie zur islamischen
Gnosis, Wiesbaden (1978).

——, ‘Abl Hatem Razi’, Elr 1: 315.

Madelung, Wilferd, Religious Trends in Early
Islamic Iran, Albany, NY (1988).

Nomoto, Shin, ‘An essay on the Isma‘illi view of
other religions based on a chapter from Kirab al-
Isiah by Aba Hatim al-Razt’, Reports of the Keio
Inst. of Cultural and Linguistic Studies 25
(1993), 121 -43.

, “The cosmos and the prophets: the prophet-
ology in The Book of Correction (Kitab al-
Isiah) by Abt Hatim al-Razi’, Orient vol. 38, 1
(1995).

Poonawala, Ismail K., Biobibliography of Isma'tli
literature, Malibu, California (1977).

Stern, Samuel M., Studies in Early Isma'ilism,
Jerusalem/Leiden (1983).

Vajda, G., ‘Les lettres et les sons de la langue arabe
d’aprés Abil Hatim al-Rézi’, Arabica 8 (1961),
113-80. :

Walker, Paul E., Early Philosophical Shiism: The
Ismaili Neoplaronism of Abit Ya'qiib al-Sijistani,
Cambridge (1993).

H. LANDOLT
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chen Kalijates. Bonn, 1972, W. al-Qaz1. al- Kavsanive
Sitl-ta’ rik wa'l-adab, Beirut, 1974, pp. 19617, T. Nagel.
Rechileitung und Kalifat, Bonn. 1975, pp. 15711

(T. NAGEL)

ABU HATEM RAZI, AHMAD B, HAMDAN AL-
VARSENANI AL-LAYTI, Isma‘iii da 7 (missionary} and
author of the 4th/10th century. He was born in Pasa-
plya, a district south of Ray. and became deputy to
Giat. the lsmacili a7 active there. According to
Nezim-al-molk., Abu Hatem forced out the successor
of Giat, Abl Ja“far Kabir (who suffered from attacks
of melancholy) and himself became the local fsma il
leader. Apparently he succeeded in converting the
governor of Ray. Ahmad b, ‘Al (307-11:919-24). In
313/925-26 or 314/926-27. when Ray was conquered
by the Samanids. who were Sunnites. Abi Hatem fled
to Daylam. the mountainous region southeast of the
Caspian Sea. There he lent support 1o the Gilite leader
Asfar b. Sirdya in his battle against the ZaydT imams
of Tabarestan. At tirst the Daylamite prince Mardavij
b, ZTar. who subdued Asfar. apparently tolerated Abd
Hatem's influence: his dispute with the philosopher
Abi Bakr Mohammad b. Zakariyd  Raziis said to have
taken place in Marddvij's presence. Abu [liatem in-
curred. howcever, the distuvor of Mardavij when his
predicted date of the Mahdi's appearance proved
wrong. He had to flze and died in 322°932-34 on the
way or in exile in Azerbajjan.

According to a late Isma ‘il source.  Ovun al-akhar
of Edris b. Hasan (d. 872,1468). Abi Hatem recognized
the Fatimids as imams and dedicated his book Kerab
af-zing to their second caiiph. Qa em (322-34.934-46)
This report is doubtful: 1t1s seen trom his Kerdh al-estih
that he considered his own lifetime us anintenm (fatra).
ie. a time without an imam. Like the Qarmatis of
Bahrayn. he seems not to have accepted the Fatimds
as true “Alids. (Only with Ablt Ya qib Sejestint did
“the Persian school” of I[sma ‘ilis bend to the Fatmids
claim.)

Abl Hatem's book al-Jime' (on fegh). mentioned
in the Fehrest. is not extant. His voluminous work
Kerab al-zIna deals unsystematically with Islamic theo-
logical terminology. This work seems to be modelled
after the lost Ketah ul-bavan of Giat. In his 4 “lam
al-nobivva Abi Hitem defends the notion of prophet-
hood against the philosopher Aba Bakr Rézi. Ketdb
al-estah is the oldest remaining [sma ‘il work presenting
doctrines of a Neoplatonic sort which developed in
“the Persian school” from the beginning of the dth/[0th
century. This book. available in several manuscripts,
constitutes part of a longer controversy among the
Persian [sma‘ilis about the proper form of the new
doctrine; Abd Hatem corrects numerous points in the
Ketdb al-mahsti of his contemporary and tellow dd
Nasatt. (In his lost Ketdb al-nosra AbG Ya‘qub leveled
criticism against Ketdb al-eslah, and his book was uself
criticized by Hamid-al-din Kermani in Kerdh al-riaz))
From the disconnected criticisms made of Nasaft's
book. one can reconstruct the basic ideas of Abd

Hatem's own docirine. which has not reached us in
any systemauic presentation. The Intellect (“agl) is
God’'s first originated being (al-mobda“ al-awwal), and
from the Intellect the Soul (nafs) proceeds through
emanation (enbe at). Beneath the Soul, which, together
with the Intellect, builds the sublime world (a/-*dlam
al-latif), the world of gross matter (al-‘dlam al-kaiif)
begins. The highest level in this world is occupied by
matter and form: these are not emanated {rom the
Soul but rather are mere effects or impressions (d{dr)
produced {uzhura) by it through thought. Following
the one creator and his two creations. three kinds of
matter are distinguished: The first is purely imagined
(wahmiva) and consists of the states of the Soul, namely
motion and repose; the second comprises the four
elementary qualities (ufrad)—dryness and moistness,
warmth and cold: the third consists of elements
{ommahdry which are composed of these qualities; as
a result of their mingling, the four substances (jawaher)
arise —minerals. plants. animals, and man.

In his psvchology Abd Hatem maintains, contrary
to Nasafl. that human souls are not parts (¢f=d’) of the
{niversal Soul but only effects (drdr), which belong
completely to this world and hence are imperfect. It is
the goul of the Isma ili teachings to provide individuul
«ouls with that perfection {(tamdan) which is character-
itic of the Universal Soul by virtue of its essence.

Like other {sma ‘ili authors., Abll Hatem proclaims
a cycle of seven enunciating (xdiey) prophets {Adam.
Nouah, Abraham, Moses, Jesus, Mohammad. and the
Mahdil), Unlike Nasall and Sejest?ni. he declares that
rdam revealed a system of religious law (Suri ) which
later was abrogated by Noah.

Birliveraphyv: Edwons: 4 lam  al-nobivvu,
partly edited by P. Kraus, in Opera philosophica,
Cuiro. 1939 pp. 291-316. Complete edition by S. al-
Sawiand G A wini, Tehran. 1977 Kerih al-zina.
partly edited by H. F. al-Hamdini. 2 vols.. Cairo.
936, 1958 Sources: Bagdadi. Furg (Cairo?), p. 283
Loesan al-nuzan 1op. 164, Fehrest (Tehran), pp. 239,
240 K'aju Nezame-al-molk. Sidsat-nama. ed. C
Scheter. Paris. 189193, p. |86, Maqrizl. Erfe “ds af-
honatd . ed. al-Sayyal. Cairo. 1967, p. 186, W.
lvanow. Studies in Early Persian Ismaitism, Bombay.
1933, pp. 87-122. [dem, [smaili Literuture, Tehran,
1963, pp. 24-26. S. M. Stern, “Abd Hatim al-Razi.”
Er 1. p. 125, Idem, “The Early fsma Tl missionaries
in North-West Persia and in Khurasin and Trans-
oxania.” BSO45 23, 1960, pp. 56-57. W. Madelung.
“Das Imamat in der {rihen ismailitischen Lehre”
Der Islam 37,1961, pp. 103-06. 1. K. Poonawala.
Bibliograpinv of fsma i Literature. Malibu. 1977,
pp. 36-39 M. Halm. Kevmologie und Hedstehre der
[rithen [sma " Hiva. Wiesbaden. 1978, index. s.v. Rizi.
Abu Haum

(H. Haiy

ABUL-HAYJA ARDASIR B. DAYLAMSOPAR
NAJMIT Qoihr, Persiun poet of the Sth-6th/lIth-12th
centuries. At his request Asadi Tasi (q.v.) wrote the
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o Hatim al-Razi 2121, 2640, 3913, 6659 (on universal knowl-
edge), 6771; AbG Bakr al-Razi 8344 (debate with ~, date); Abii
Ya'qiib al-Sidjistani as Ismaili predecessor 9108; Alam al-nubuwwa
14 (part: al-Munézarat bayna AbT Hatm al-Razi wa-Abi Bakr al-
Razi), 150 (edition), 151 (part: al-Munazarat bayna AbT Hatim al-
Razi wa-AbT Bakr al-Razi), 152 (edition of part: al-Munazarat
bayna Abi Hatim al-Razi wa-Abi Bakr al-Razi), 1622 (part, French
translation), 1623 (part, French translation), 2129 (analysis), 2150
(comparison with Farabi’s political philosophy); 3709 (Abti Bakr
al-Razi: fall of the soul), 3778 (translation, part), 3804 (English
translation with commentary, part), 4759 (interpretation of bibh-
cal legends; comparison with Abu Hatim al-Razi, al-Islak), 6185
(analyis, part), 7038 (source informing about Abii Bakr al-Razi’s
philosophy), 8510 (debate about prophecy; table of contents), 9088
(part: al-Munazarat bayna Abi Hatim al-Razi wa-Abl Bakr al-
Razi, shortening Persian translation), 9114 (on religion and prophecy
— against Abli Bakr al-Razi); biography 8344, 8510; creation
8353 (concept of ~); al-Islah 4759, 8344 (critique of Abu ‘Abd
Allah Muhammad Ibn Ahmad al-Nasafi, al-Mahsil) 8510, 9115;
Ismaili predecessor of Abii Ya‘qub al-Sidjistani 9108; Jesus —
prophetic mission 6869; Koran — discussion with Abu Bakr al-
Razi — analysis 7175; religion 8344 (report on Persian ~); al-
Zina — 152 (edition), 8510; Muhammad al-Nasafi 9115 (debate
with ~); philosophy 2135 (concept of ~), 4891 (concept ol ~),
8510 (critique of ~); prophecy 9114 (on religion and ~ — against
Abii Bakr al-Razi); time, concept of 1992, 9109

Abii Hayyan al-Tawhidi 56 (monograph, Arabic), 823, 1379 (mono-
graph), 1381 (Arabic “humanist”), 1979 (monograph), 2115 (mono-
graph, Arabic), 2640, 3873 (survey, Ottoman Turkish), 4037
(monograph, Arabic), 4645 (monograph, Arabic), 4708/2 {concept
of man), 4990, 5262, 5268, 7432/1 (articles, Russian), 7661 (as
philosopher and littérateur and his predecessors), 7736 (monograph,
Arabic), 8071 (survey), 8129 (as littérateur, artist; monograph,
Arabic) 8130 (littérateur — monograph, Arabic), 8546 (author, time);
arts, concept of 7214a; al-Bas@ir wa-l-dhakha’r 1380 (structure,
importance), 7170 (book I, analysis), 7246 (parallels in Ab@ Sulayman
al-Sidjistant, Siwan al-hikma), 8538 (book L, edition); biography
4990, 5817, 7170, 9409; discussions, philosophical 2655; epis-
temology 6833; ethics 7244; Farabi 6833 (school of ~); friend-
ship, concept of 8506; grammar and logic 2653; al-Hawdmal

Daiber, Hans: - o 7‘ . J—
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“freethinker” 1909, 3621, 5292, 5295 al-Fusil wa-l-ghayat —
8494 (epicurean philosophy?); good, philosophy of the ~ 7826;
history, philosophy of 223; ikhtilaf al-ara’ 5440; Ikhwan al-
Safa’ 2444; al-khayr 7826; life 5447; Luztum ma la yalzam —
5292 and 5295 (extracts, German translation), 5374 (cosmology);
Luziimiyyat 5296 (philosophical poems, analysis), 5375 (analy-
sis), 7303 (monograph, Arabic); man, nature of 4991; Mazdakiyya
2445; misanthropy 723; pessimism (tasha’um) 723; poems,
philosophical 41, 5296; reason, role of 570; society, critic of
6469; thought 357 (monograph, Arabic), 3010, 3013, 3375, 5447,
5831, 5931, 6012, 6094, 9382; time, concept of 965

Abi |-Barakat al-Baghdadi 183, 2330 (survey), 2633 (survey), 2640,

6677, 6806, 7071, 7091 (studies on ~), 8035, 8247 (survey); con-
version to Islam 8408; emanation, critic of 510; epistemology
7039; God’s knowledge of particulars 8097; Ibn Sina — critique
by Abi 1-Barakat 181, 4337 (doctrine of soul and intellect), 4338,
7916 (metaphysics); ideas, theory of 180; impetus = mayl qasri
7075; intellect 2239; al-Mu‘tabar fi [-htkma 158 (edition; trans-
lation, part), 635 (structure and classification of sciences), 4631
(critical remarks by Ibn Taymiyya), 7059 (celestial physics, motion);
7092 (metaphysics — poetics — comparison with Ibn Sina); 7065
(composition, method), 8016 (Turkish translation of parts); 9426
(commentary on Axistotle, De interpretatione, ch. 9; on modal judg-
ments; on mode and matter; on fate and divine decree — English
translation), 9464 (Logic, book 1.13, analysis), philosophy 2122;
2397, 7065, 8814 (survey); physics 7043, 7038, 7063; platonic
impact 8504; “possible” 9426; rhetoric — 9345 (impact of Ibn
Sina); Sahth adillat al-nagl fi mahiypat al-‘agl — edition 487 soul
851 (survey), 8097 (~ andsresurrection of the body); space — void
7043; -Suhrawardi, impact of AbDh [-Barakat 9464; time 7350
(~, eternity and heavenly bodies), 9385 (concept of ~); works

487 (list of ~); world 8097 (eternity and creation); wudjizd —
khulad 190

Abt 1-Barakat Ibn Bishr 3913
Abu I-Djaysh al-Nahwi — infinite number — reply by Yahya Ibn ‘Adi

9361

Abt I-Fadl Dja‘far Ibn ‘Al al-Dimashqi, al-Ishara ila mahasin al-tid-

jara — analysis 1780

Abt 1-Fadl Ibn al-‘Amid — Ibn al-‘Amid
Abt 1-Fadl Tbn Hasday — Ibn Hasday

Daiber, Hans: i
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381/991), author of Man ld@ yakduruhu [-fagih. (Nagir al-Din al-Tusi,
author of Isttbsar and Tahdhib al-ahkam, lived slightly later—d. 460/1067.)
Notable among Imami savants of the Buyid era is al-Shaykh al-Mufid
(Ibn al-Mu‘allim) (d. 413/1022).11°

Al-Kulini is regarded by the Shi‘s as the ‘‘renovator’’ who appeared -

at the beginning of the fourth century (A.H.). He was from the village of
Kulin (or Kulayn) near Rayy, which had a large Shi‘l component, and
where a maternal uncle, ‘Allan, was a leading figure. His activity was
centered in Baghdad, where his tomb came to be revered as that of an
Imdm. He dicd on the eve of the advent of the Buyids, in the year of the
death of the last mediator (safir) of the Twelfth Imam, the beginning of
the major occultation.!!!

Al-Kulini's religious thought was centered on Tradition and dogmatic
(as opposed to speculative) theology. He was antagonistic to Mu‘tazil-
ism. His magnum opus, al-Kaft ft “ilm al-din, which took twenty years to
complete, consists of two parts: one on the foundations of belief (usiil), the
other on positive law (furz). In this work al-Kulini provided the Imami
- Shi‘is with a systematic doctrinal treatise. The book, comprising more
than 15,000 traditions ascribed to the Imams and the Prophet, has been
compared to the enormous corpus juris of the Hanbali Sunni traditionist,
Abt Bakr al-Khallal (d. 311/923). It has been suggested that, in making
their own collections of traditions, the Shi‘is emulated an accepted Sunni
practice.'?

Ibn Babawayh was the son of a Shi‘i sheikh from the great Shi‘i center
of Qumm. He came to Baghdad in 355/966, where he taught.!!* Rukn al-
Dawla, holding him in high esteem, invited him to Rayy.''* Tawhidt
mentions (Akhliag, p. 167) that the $ahib Ibn ‘Abbad banished him, but
no reason is given for this.’"® The Sihib’s action may have been
motivated by Ibn Babawayh’s open hostility to Kalam. This hostility is
expressed in his dogmatic writings, in which he cites traditions condemn-

ing theological disputations (e.g., concerning God and predestination),

invoking the authority of Ja‘far al-Sadiq.''®

"% D. M. Donaldson, The Shiite Religion (London 1933), pp. 281-90; R. Strothmann,
“‘Shi‘a,”’” SEI, 534-41, on pp. 537-38.

"W, Madelung, “‘al-Kulayni,”” EI, 111, 362-63; Sezgin, GAS, I, 540-42; H. Corbin,
Histoire de la philosophie islamique (Paris 1964), p. 54; Donaldson, pp. 284-83, et passim.

"2 H. Laoust, Les schismes dans I’Islam (Paris 1965), pp. 149-50; Watt, Formative Period,
p. 278.

7 1bn Babawayh dicd in Rayy in 381/991. A. A. A. Fyzee, “‘Ibn Babawayh(i),”’ EI,
1L, 726-27; Sezgin, GAS, 1, 544-49.

" W. Madelung, ‘‘Imamism and Mu‘tazilite Theology,’’ in Le Shi‘isme Imdmite, p.
20.

15 Tawhidi mentions him also in al-Saddga wal-sadig, pp. 203, 291.

1% Madelung, p. 17. lbn Babawayh’s Shi‘ite credo, Risdlat {“tigadat al-imamiyya, was
translated into English by A. A, A. Fyzee under the title 4 Shiite Creed (Oxford 1942).
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Al-Shaykh al-Mufid was born near ‘Ukbara. His father, al-Mu‘allim,
brought him to Baghdad, where he studied with many teachers, both of
Sunni and Shi‘T persuasion, including Ibn Babawayh. Among his
teachers were the Shi‘i theologian Abd Alf al-Iskifi, as well as Abii “Ab-
dallah al-Marzubani, Abi ‘Abdalldh al-Basri, and Abu I-Hasan ‘Ali b.
53 al-Rummani. Among his pupils were the two Sharifs, al-Radi and
al-Murtada, and Nasir al-Din al-Ttsi. 'Y’

In Baghdad al-Mufid taught in the Baratha Mosque. Ibn al-Nadim,
who knew him personally, portrays him as head of the Shi%
Mutakallimun, in the forefront of the discipline of Kalam, according to
the doctrine of his colleagues (i.e. Shi‘ism).!""® Tawhidi, who also knew
him personally (Imta®, I, 141), describes him, inter alia, as eloquent and
skillful at dialectic (jadal), and perseverant against his opponents. His
polemical zeal and adroitness are noted by later authors.

Al-Mufid debated exponents of virtually every creed represented in the
Buyid geriod.His dialectical skill is illustrated by the quip that he could
convince an opponent that a woeden column was actually gold. Al-
Khatib al-Baghdadi (a Sunni) understandably deplored his persuasive
powers and success at converting many people to his doctrine.'*® Some of
his memorable encounters give us an inkling of his acerbic wit. He at-
tended a lecture of the philologist ‘Ali b. ‘Isa al-Rummani, in which al-
Rummaini, in reply to a question having Shi‘l overtones, distinguished
between the story of Ghadir Khumm (where Muhammad is supposed to
have appointed All as his successor) and the story of the Cave (in which
Muhammad is supposed to have stayed with AbG Bakr at the time of the
hegirah), avowing that while the latter was based on knowledge (dirdya),
the former was based merely on transmitted tradition (riwdya). After the
lecture, al-Mufid entered al-Rummani’s house (the lecture, delivered to
a large audience, was held, it appears, in the courtyard) and questioned
him about the status of Talha and Zubayr, who had rebelled against ‘‘a
legitimate Imam’’ (viz. ‘Ali). Al-Rummani responded that they had
repented, an assumption which al-Mufid understandably claimed was
merely by riwdya. Al-Rummani then sent him with a note describing this
conversation to AbG ‘Abdallah al-Basri, in which he nicknamed the
bearer al-Mufid (‘‘the Instructor’’). Al-Mufid also succeeded in dumb-
founding the famous Ash‘arl theologian Abd Bakr al-Bagillani. When al-
Bigillani commented that al-Mufid had a ladle in every pot, the sheikh

17 Strothmann, EIN, 111, 675; Sezgin, GAS, 1, 549-51; ‘Abdallah Ni‘mah, Falasifat al-
shi%a (Beirut n.d.), pp. 454-68; D. Sourdel, L’mamisme vu par le cheikh al-Mufid (Paris
1974). :

118 Ibn al-Nadim, Frhrist, pp. 178/443, 197/491.

119 Al-Baghdadi, Te’rikh baghdad, 111, 231; Ni‘mzh, Faldsifat al-shi‘a, p. 456.
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(Beirut, 1389/1970); al-Isfarayini, Tahir, al-
Tabsir fi al-din, ed. Muhammad Zahid al-Kaw-
thart (Cairo, 1374/1955); al-Khatib al-Baghdadr,
Ahmad, Ta¥ikh Baghdad (Cairo, 1349/1930);
al-Malahimi, Mahmud, al-Mu tamad fiusitl al-din,
ed. Martin McDermott and Wilferd Madelung
(London, 1991); al-Mufid, Muhammad, dwa’
al-magalat, ed. Mahdt Muhaqqiq (Tehran, 1372
Sh./1993); al-Qadi ‘Abd al;Jabbar, al-Mami’
i al-mubit b al-toklf; ed. ‘Umar Sayyid ‘Azmi
(Cairo, n.d.); idem, Sharh al-usil al-khamsa, ed.
‘Abd al-Kartm ‘Uthman (Cairo, 1384/1965);
idem, “Tabaqat al-Mu‘tazila’, in his Fagl al-%izal
wa tabaqat al-MuYazila, ed. Fu'ad Sayyid (Tunis,
1406/1986); idem, Tathbit dal@’l al-nubwwwa, ed.
‘Abd al-Karim ‘Uthman (Beirut, 1386/1966);
al-Qifit, ‘Ali, Ta’rikh al-hukama’, ed. Julius Lippert
(Leipzig, 1903); al-Shahrastant, Muhammad, al-
Milal wa al-nikal, ed. ‘Abd al-‘Aziz Muhammad
al-Wakil (Cairo, 1387/1968); idem, Mhayat
al-igdam, ed. Alfred Guillaume (Cairo, n.d);
Yaqut, Buldan.

MouamMMap MOJTAHED SHABESTARI
Tr. Rammv GHOLAMI

Abii Hatim al-Razi, Ahmadb. Hamdan
b. Ahmad (d. 322/934), was a great Per-
sian scholar, author and Ismaili a7 (mus-
sionary). Tbn Hajar (1/164) calls him
‘al-Laytht’, although the reason for this nisba
is not clear (see Abt Hatim, al-{ina, 1/ 26).
The same applies to the nisba ‘al-Kilabt',
which was attributed to him by al-Qadi
‘Abd al-Jabbar (p. 165). Ibn al-Nadim
(pp- 188, 189) and Abt al-Qasim Kashani
(q.v.) refer to him as Aba Hatim b. ‘Abdan
al-Razf al-Warsanani. According to Yaqut
(4/921), Warsanan was a small village near
Samarqand. Kh*ajah Nizam al-Mulk sug-
gests that he came from Pashapiya, a place
near Rayy (p. 255). In addition, he appears
to have been known as ‘al-Mun‘im’ (Aba
al-Qasim Kashani, 22; al-Qazwini, 312).

Little is known about Abt Hatm'’s life,
and there is also some disagreement as to
whether he was Persian or not. Husayn
al-Hamdani (Abt Hatim, al-Zina, 1/26)
maintains that his name and lagab suggest
that he was Arab, referring to the somewhat
ambiguous claim by al-IsfarayinI (pp. 124
125) that he was from the Maghrib. He
discounts Aba Hatm’s knowledge of the

Persian language as evidence of his being
Persian, but rather takes his emphasis on
the superiority of Arabic to other lan-
guages as confirmation of his own opin-
ion (Abt Hatim, al-Jina, 1/26). However,
the evidence for his being Persian is surely
more convincing. Aba Hatim admits that
he grew up with the Persian language and
that it was integral to his character. What
he says about the Persian language and its
pronunciation supports this statement (Abd
Hatim, al-Zina, 1/64—65). Furthermore,
anyone who undertook the task of spread-
ing the Ismaili doctrine in various parts of
Iran with such remarkable success would
almost certainly have had to have been
Iranian. It is unlikely that an Arab (from
the Maghrib?) and a missionary for a new
doctrine could have become as eminept
as al-Razi clearly was in so brief a period
of time. There is also little known about
his education before he joined the Ismaili
dawa (mission). He eventually became a
chief regional da7 of the Jibal, with head-
quarters at Rayy (al-Kirmani, al-Aqwal, 2).

Aba Hatim had a remarkable command
of language and spoke eloquently, which
enabled him to attract both rulers and
ordinary people to his madhhab (school of
religious thought). He had a good knowl-
edge of philology (lugha), poetry and hadith
(Nizam al-Mulk, 255; Ibn Hajar, 1/164).
His position as a scholar was 5o securely
established that the task of correcting errors
and of finding harmony and agreement
between the beliefs of the different Ismaili
groupings (in that part of Persia) was left
in his hands (Ivanow, Ismaili Literature, 25).
The Ismailis held his missionary work
in particularly high regard, and Hamid
al-Din Ahmad al-Kirmani included him
in a group known as sadad al-tariga (those
who pursue the right course) (Rahat al-‘ag,
109). Through his writings Aba Hatim set
about defending Ismaili doctrine (Ghalib,
97), and he and his assistant Abt Ya‘qtb
al-Sijistant (q.v)) were regarded as the major
authorities of the Ismaili mission. Their
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CHAPTER TWO

ABU HATIM AL-RAZI ON PERSIAN RELIGION
?

The Isma‘'ili view of the past

The discussion of Perslan religion in one of the books of Abii Hatim
al-Razil reads very strange]y One must simply suspend disbelief and
accept the view which the Isma‘ilis formed of the past and the future
of the world; only within the framework of their presuppositions will
the partlcular argument about the Persian rehglon make sense. History
is divided into periods, marked by the successive appearance of pro-
phets founding new religions — called by thé Isma‘ilis nuraga’,
“Speakers’’. Adam, Noah, Abraham, Moses, Jesus and Muhammad
were the six Speakers who had appeated in the past, whereas the seventh
and last, the Q&’im,? will promulgate no new religion but will consum-
mate history by openly revealing the inner meaning (bdtin) of Muham-
mad’s religion. In the meantime this is reserved for the initiates of the
Isma‘ili movement. The Isma‘ilis took over and elaborated the general
Shi‘ite idea that it was Muhammad who published the text of the divine
revelation and the outward forms of religion, leaving his rightful suc-
cessor, ‘Ali, the task of teaching the esoteric interpretation (ta’wil) of
the revelation, a task inherited by his heirs, the Imams. In contrast to
the legislating prophet, the ““Speaker”, they called ‘Ali samit, i.e. the
“Silent””, or else the ““Foundation’’ (asas), and the Imams the “‘Ful-
fillers”” (mutimm, plural atimma’).? These heads of the religion appointed
twelve chief missionaries, one for each of the provinces into which the
“mission’’ (da‘wa) was, in theory, divided. Under them were missiona-
ries and assistant missionaries. Projecting the organization of their

1 Abn Hatim al-Razi, Kitab al-Tslal; cf. Tvanow, Guide, p. 32; GAS 1, 573. For
the author see above p. 21 note 20.

2 Al-qa@’im bi-amr Alldh, “‘the one who executes God’s command’ or “‘supports
God’s matter”, in the Isma‘ili doctrine the title' of the expected Mahdi; cf.
Ivanow, Srudies, pp. 24; 26-27; 110; 116,

3 For the terms ¢f. Ivanow, Studies, pp. 12-13; 15.

Al-Razi on Persian Religion 3

movement back into the past, the Isma‘ilis held that stch an drgahiza-
tion had existed ever since Adam. Each of the “speaking®® prophéts
had an asds, who in turn had Imams to succeed him. This concept of
an ordered past, of an uninterrupted hierarchy ~ an é&lité proclaimitig
the truth among the masses — has a kind of simple grandeiir; Howevés,
when the scheme is worked out in detail, and thé stories of the prophets
from the Koran and the Islamic tradition dre inteipreted iti the iigHt of
this theory, the whole thing assumes a bizarfe’ aspect it lcast in the
eyes of the modern onlooker.

This theory must belong to the original teaching of Isma‘ilistm, 41
though the earliest records show small variations in detdil. 'Accordiiig
to a valdable early report about Isma‘ili doctrined; the Tsma‘ilis tatight
that the series of prophets ““possessing resolution’’ (iilir’l-*6z1)S inclidéd
Noah, Abraham, Moses, Jesus, Muhammad; ‘Al (who was thus; |
prophet) and Muhammad b. Isma‘l, the Q ‘i, Thé' mciusmn of
‘Ali represents an extremist standpoitit; and itid4 plaﬁsﬁ)ie b&pothéﬁzé
that the elimination of ‘Ali (and the substitution of Aditn for *Ali in
order to preserve the sacred number sevénr) in latér isrhﬁ li tekid re:
presents a retreat to a less radical position. L e e e

Al-Nasafi and abii Hatim on the hujaqd’

The seties Adam, Noah, Abraham, Moses, Iésﬁs, Muhé i
the Qa’im, is common to al-Nasafi6 and Abti Hatini al-Razi, two of the
foremost authorities of early Isma‘ilism, but fhé two differed 1A 4 diim-
ber of minutiae. Al-Nasafi’s book, al-Mahsil, is lost and is 6nly known
from references by various authors. The first haif was devoted to the
exposition of the Neoplatonic metaphysical | §ystétn, whith'-al-Nagafi
introduced into Isma‘ilism,” while the second half dealt Wwith the §vén
periods of prophecy. The main source of our kiiowledge of this furda: -
mental work of Isma‘ilism is Abii Hatim’s bdok bt Cérfectlo*“
(al- Islah) entirely devoted to the criticism of al-Nasafi ’§ bqg_jk.g» NI

11

Firag al-Shi‘a, pp. 62 . ce et b
Koran 46, 34,

See above p. 5, note 6. )
Cf. S. M. Stern, “The Early Tsma‘ili Missioharies in Nortﬁ Wesf Pérsla and in
Khurasan and Transoxania®, BSOAS, 23, 1960, p. 79. [See‘Bélo . b. 188]

8 The following summary is based on an tnnumbered mdnuscnbt of Razl’é Islén
from the Isma‘ili library in Bombay.
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AbT Hatim Abmad b. Hamdan al-Razi

Probably al-Razi came from the town of al-Warsandn in the district of
Pash@plyah, hence is called al-Warsanani by Ibn al-Nadim. Ibn Hajar
calls him al-WarsamY (probably an error for al-WarsanZni) and al-Laythi,
while QadI “abd’ al-Jabbdr calls him al-Kil1EbI. On the other hand, the
statement of IsfarZ’ini in his TabsIr, 84, implying that AbT Hitim was
from North Africa, or at least that he was there at the time of the

advent of al-Mahdl, is against the weight of all other sources.

Before becoming the chief di°I of Rayy he was a deputy to both his
predecessors al-Ghiyath and AbG Ja‘far. Soon after assuming the head-
ship of the da‘wah he showed great activity, sent d3a‘Is to various
neighboring provinces, and succeeded in converting the amir of Rayy,
Ahmad b. AlT (governor of Rayy from 307/919 to 311/924) to the Isma-
*I1¥ cause. The famous debate between him and the physician-philosopher
Abll Bakr ZakarTy3 al-R3zI probably took place in Rayy in the presence
of this governor.l After the death of his patron R3zT1 left Rayy, went
to ?abaristﬁn, and succeeded in converting a number of Daylamites.

When Mardawi] took control of Rayy RazI remained in favor, but, later
during his governorship when Mardawij changed policy and started per-
secuting the Isma‘®IlIs Raz1 fled to Muflih, an independent ruler in
Azarbayian, and‘died in 322/934-5, ’

; SOURCES

A. Ibn al—NadIm:: Fihrist (ed. Fliigel), I, 188-9 or Fihrist (ed. Rid3d),
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laccording to KirmanI, al-Aqwil al=~dhahabi¥yah, 3, this debate took

place in the presence of Mardawlj.
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Abstracta Jramcd, KX11, 1999 "I‘ahréﬁ. Ss,

e

T

403. ABU HATIM al-RAZL, Ahmad D. Hamdan. Kiisb al-Islah. £d. de Hasan
Minacehr et Mahdi Mohaqgetd Montreal, Mc Gilt University / Tehran, Danedgih-c
Tehrin, wio'asese-¥e Motale'at-¢ Eslami, 1377/1998, ind®,350p- ¥ {ntroduction &8
anglais 4 Shin Nomoto, 34 p.

Voici enfin &dité un des ouvE? ges les plus célebres du grand da‘i ismadlien du 45107 s,
Abd Hatm al-Razl appartenant av courant que W. Madelung puis H Halm ont appelé
« 1'Bcole persane e premier avait considéré le texte comme appartenant A la mouvance
Qarmat (Def [slam, 34, 1959). cependant plus cécemment  H- Halm (Kosmologie und
Heilslehre der frithen Jsma ‘Hiyya Wiesbaden, 1978) et P.E- Walker (Early Philosophical
Shiism, Cambridgs 1993) y ont décelé, avec Taison me semble-t-il, fes plus anciennes races
du développement néop\atonicien de la pensée jsmaélienne jranienne. L2 livre est éerit €D
tant que éfutation du Kitab al-Mahsil d’al-Nasaﬁ]Namabi {m. 3372/943), aute phi\osophc
ismaélien conternporain, €t contient bon nombre & extraits de cet ouviage aujourd’ hub app2-
yemment perdu. 11 aborde, selon un systeme néoplatonicien, des sujets relevant de 12 cosmo-
fogie, d¢ 1’anthropologie, de la psychologie, de l2 prophétie, de Vimamai, € 1 édition
critique, faite principa\ement, ityade cela deux décennies, Par Hasan Mintcehr, & été effec-
(uée sur 1a base de rois manuscrits (appa!emmcnt les seuls gurvécus) tous tris tardifs,
puisque datant du 19” et A° 5. De nombrett indices. Excellente introduction €t anglais
(traduit également €8 persan) de Shin Nomoto (autenr d'une these sur et ouvrage dal-Razi
sous la direction de . Landolt, a 1’Un‘wers'1té Me Gill). MLAAM
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_ IE_S. Abt Hatim al-RAZI, Al-zing 7 tmostalahat” o-
islamiyyat al-‘arabiyya, 1ére partie, édité avec noteg par
Hpsayn b. Faydullah al-Hamdani, Le Caire, Impr, gl
Risila, 1956, 17 x 24 ¢m., 114 pages.

d’ailleurs étroitement 3 celui de Porigine du langage. Nous avons
signalé dans yn bulletin précédent (MIDEO, 1. 3> p- 280-282) le livre
d’un des premiers exégetes Abi ‘Obayda Mo‘ammar b, al-Mothannz
qui, dans son Majiz al-Qor'an, pose la question de Porigine purement
“arabe” dy texte sacré. Cette fois-ci, il s’agit d’un livre plus directerment

centré sur Ja lexicographie s celui du trajté intitulé 4/-zing Ji {-mostalahas |

al-islamiyyq l-arabiyya, composé par Aba Hatim al-Razj.

Les Razi sont nombreux dans Ja littérature arabe, Il ne sagit jci

ni d’Abii Bakr al-R g3 (Ie Razes des Latins) (m. en 320 H./925), nide
Fakhr al-Din al-Razi, e théologien et exégete (m. en 6o; H. [1209),
mais &’Abi Hatim b. Hamdin b, Ahmad al-Warsani I-Layﬂ‘li-ﬁ -
Razi. Nos Sources concernant cet auteur sont asgeg maigres.- Al- |

Isfarayini (m. en 471 H. /i078), dans son Tabgir Ji l-din, parle d’un
certain Abt Hatim qui serait venu dy Maghreb pour précher la' cause

wenvovwwa, 2. Al-istap, 3. Al-raa, 4. Al-jam-, 5. Al-zina. (3) et (4) sont
perdus.

Le Kitab al-zing (Livre de I’ornementation) est ainsi appelé “parce
que celui qui le connait peut s’en orner dans les réunions et que cela
lui vaut d’gtre considéré aupres des savants”’. Dans Pintroduction,
Pauteur nous dit son propos : il ’agit de distinguer, au sujet du vocabu-
laire du Coran et de Ia Loi religieuse :

I. les mots qui étaient anciennement employés par les Arabes et
dont on connait les dérivations (Mohammad et le Coran les ont employés
en leur donnant un sens religieux précis), 2. les mots employés dans le

Coran et qui étajent inconnus des Arabes et des autres peuples, 3. les |

mots étrangers employés dans Ie Coran,
L’auteur a recueilli dans son livre up certain nombre de mots |

coraniques devenus techniques chez les musulmans. II donne le sens

qu’ils avaient ay temps de la jakiliyya et celuj qu’ils ont acquis par la

i

¢



Abt Hatim al-Razi

Abt Hatim Ahmad ibn Hamdan al-Razi

Christian-Muslim Relations
A Bibliographical History

DATE OF BIRTH Unknown, mid-¢% century
PLACE OF BIRTH District of Bashawiiy near Rayy
DATE OF DEATH 934 h
PLACE OF DEATH Azarbiyjin
by . Sim hamat o st Dogiad Trhoaccal
. BIOGRAPHY :
Edited by @@“ Abii Hatim was an Isma‘ili, and spent his life working for the IsmaTli
David Thomas and Alex Mallett $Q\ S *@ missionary cause. He was first lieutenant to the da7 who led the mis-

ith \}‘ sionary activity in Rayy, and later succeeded as the leading da'7 of
J 01?1 aﬂnzgal? afilitdzrsodl:d gzie‘lirg;viilsacj)n *}t\\\‘\ the region himself. He claimed to be the khalifa of the hidden Imam,

Herman Tetle, John Tolan Qg% cg), and was one of those Xh'o pred'icted his retlvlrn in 92?%. As supporters
and opponents of Isma‘ilism gained control in the region of Rayy and
%Q} Daylam, and as the cause succeeded and was then lost, he traveled
N to where the position was strongest. He ended up in Azarbayjan in
: _ ﬁ%&e} (or after) 931, and appears to have died there. It has been pointed out
ﬂﬂgﬁj < Dﬁ’?’ﬁ&% o &«5\“ that, through his commitment to the prediction of the hidden Imam’s
Kfitiiphanesi ‘ v return, Abi Hatim showed strong sympathies with the Qarmatian
= branch of the Ismaflis, though he was later disappointed in this

'DF'_‘m‘ No: o@ ggéé{ (Madelung, Religious trends, pp. 98-100).
] olp.291 Abu Hatim was known for his passion for philology, and one of
Ths, No: CHE-M his best-known works is Al-zina, ‘Embellishment, a dicticnary of
theological terms. He also wrote significant works on legal thinking
(which may suggest an effort to establish specific Isma‘ili legal prin-
ciples), and works against other ShiT authors. As is demonstrated in
the A'lam al-nubuwwa, he was a keen opponent of the philosopher

Aba Bakr al-Razi.

In one of his surviving works, the Kitab al-islah (‘Correction’), Abu
Hatim situates Christianity in a hierarchy with other ‘reproachable’
religions (pt. 3, ch. i). As part of a schematic account of religious
history, he compares the Christians to the Rafida-Shi‘a because, just
as the Réfida accept the authority of Muhammad and ‘Ali, the Chris-
LEIDEN « BOSTON tians accept the authority of Moses and Jesus (unlike the Sunnis and

2010 Jews, who accept only Muhammad and Moses respectively). They are

Doo- 203

Volume 2 (900-1050)






