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Cebral ) (DI0197)
Gabriel |

Gabriel (Ar. Jibril, as in the Cairo
Quran, or Jabrail; from Hebr. GabrTél,
probably through Christian Palestinian
Aramaic Gabril) appears in two passages
of the Qur'an (Q) 2:97-98; 66:4). In Islamic
tradition he is an angel closely associated
with-the prophet Muhammad.

1. GaBrRIEL 1N THE QUR’AN

While the Quran does not explicitly
call Gabriel an angel, in al-Bagara-(2:97-8)
it does make him the agent of divine rev-
elation, in accord with Jewish and Chris-

tian tradition. Gabriel plays the role of

heavenly messenger in Daniel (8:16; 9:21),
interpreting Daniel’s vision and revealing
prophecies to him. In Luke, Gabriel first
announces the birth of John to Zechariah

in the Temple (1:19) and then the birth of

Jesus to Mary in Nazareth {1:26). He also
plays the role of messenger in post-Biblical
Jewish texts such as 2 Enoch (21, 24) and
in early Christian thought generally. In his
Homily on the Nativity, the Syriac Christian
Jacob of Serugh (d. 521) declares that,
because of Christ, the serpent is silent but
Gabriel speaks.

5. 42b -

Al-Taprim (Q_66:4) alludes to a second
role of Gabriel. Here the Qur'amrwarns two
urnamed people not to oppose the Prophet
because God is his master, while “Gabrel,
the nghteous believers, and the angels
are {God’s] assistants.” Gabriel is thus
presented as a protector of the Prophet,
a notion In accord with New Testament
passages in which angels minister to Jesus
(Mark 1:13; Matthew 4:11) and save Peter
from his persecutors (Acts 5:19).

2. GasrieL 1N IsrLamic
TRADITION

2.1 Gabriel’s appearance

Islamic traditions relate that Gabriel is
of immense size and has six hundred wings
(al-Bukhari, Salih, 59, K Bad’ al- -khalg, bab
7, Beirut 142"/ 2001, 577; Muslm, Safih,
K. al-Inén, bab 76, Beirut 142172000, 3:4),
but most traditions (e.g., al-Bukhar, Saii,
59, K. Bad’al-khalg, bab 7, Beirut 1422/2001,
580) relate that the Prophet saw Gabriel as
he truly is only in his visions on Mt. Hira’
(often connected to Q 53:6-18, although
the Quran seems to describe divine theo-
phanies here). On other occasions, Gabriel
appeared to the Prophet, and to others, as

THE ENCYCLOPAEDIA OF ISLAM THREE 2014/3, 2014 LEIDEN.
ISAM DN. 230763.
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ile bir pallium! tagimaktadir. Erken Hi-
ristiyan sanatinda, fsa’dan énceki mi-
tolojik varliklar ammsatacag kaygisiy-
la melek betimlemelerinden kacinildi-
g distinilmektedir. Kral Konstantin
cagindan baglayarak Hiristiyan sana-
tinda, kanatli, yeni bir melek betimle-
mesi yer almaya baglar. Her ikisi de
dordinett yiizyila tarihlenen en eski
kanath melekler, Kartaca’daki alcak
kabartmalarda ve Londra British Muse-
um’'daki Bas Melek Mikailin fildisine
islenen betimlemesinde gériltr, St
Apollinare Nuovo ve St. Vitale kilisele-
rindeki melek betimlemelerinde de
gortlebilecegi gibi, beginci ve ¢zellik-
le altmcr yizyildan itibaren melekler,
Hiristiyan sanatinda onemli bir rol oy-

Ayni yaklagim, farkls bir bakis agisiy-
la, Tirk-Islam elyazmalarina eslik
eden minyatirler i¢cin de séz konusu-
dur. Her iki dinde de, genellikle do-
gum veya olim sahneleri, yaptig1 sa-
vaglar ve gerceklestirdigi mucizeler
gibi, peygamberlerin ve kutsal kisi-
liklerin yasamlart anlatilmustir. Her iki
dine ait yaprtlarda, meleklerin dinsel

Resim 1. Francesco Botticini, “Ug Bag
Melek ve Tobias", yak. 1470, ahsap
dzerine tempera, 153x154 em.
Uffizi Galerisi, Floransa

,‘r? "// Fa Sy /’/ ﬁﬁ 7y 4 J 2571&’; ; .Z[l;/ /ﬁﬂ{’ /f// Y {{m/ Sy /,j -/ 7
M .
- 5{?555% fag h’;ﬂ%@‘ 5
— ;, i Y . 'E‘
% I”i ?M—‘sé’zﬁz ﬁf}ﬁg}fﬁi&ﬂg
- MAN
=
Bati resminde, bas melek Gabriel, elinde tasididi zambak daliyla resimlerde
acikca vurgulanirken, Cebrail figlriiniin islam minyatir 8rneklerindeki coklu
melek betimlemeleri arasinda taninmasi oldukg¢a zor gériinmektedir. Ancak
Cebrail figUrlerinde, ellerin durusu, figirin peygambere en yakin pozisyonda
resmedilmesi ve bircok ornekte kaftaninin ve kanatlarinin turuncunun tonlarini
tasimasi da ilging ortak ozellikler olarak gdze carpmaktadir.
Taluy ézde§ » dzen gostermiglerdir. 1k melek betim-
lemesi ikinci ylzyila tarihlenen St
Priscilla mezarhgmdaki “Mijde” konu-
lu freskoda bulunmaktadir, Aym ko-
Bat resminde dinsel icerikli betimle-  nuly, G¢lined yiizyila ait bir bagka re-
meler onemli bir yer tutmaktadi.  sim, St. Pietro ve St. Marcellinus me-
Ozellikle Hiristiyan sanatglar Tevrat  zarhginda ver alir; her iki betimleme-
ve Incildeki sahneleri, ¢cagim ruhuna  de de Bas Melek Gabriel (Cebrail) in-
uygun slup ézellikleriyle sergilemeye  san biciminde olup tzerinde bir tiinik
namaya baglamislardir.2
1
2
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NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 1981). vol: I, s. 5 GI DN: 42267

certain “Frater Franciscus”—probably *Francis of

Marchia or *Francis of Meyronnes. (See SCOTISM.)
Bibliography: Joun DuUNs ScoTus, Opera Omnia, ed. C. BALIC

(Vatican City 1956? 4: 1.5*—28*. J. ALrarO, “La Inmaculada Con-

cepcién en los escritos inéditos de un discipulo de Duns Escoto,

Aufredo Gontier,” Greg 36 (1955) 590-617.

[A. EMMEN]

ANGEL OF THE LORD

A theophanic messenger of God, mentioned mainly
in ancient texts of the Pentateuch and the Historical
Books of the OT, distinct from, and posing a different
problem than, the angels in general.

Summary of Usage. The Hebrew word mal'ak (mes-
senger) may be used of human messengers (Gn 32.4),
prophets as spokesmen for God ( 2 Chr 36.15-16; Ag
1.13), or God’s superhuman envoys (Gn 19.1, 13), but
its use in the phrase mal’ak yahweh or ’elohim (the mes-
senger of Yahweh or God) has a more specific meaning
that has not yet been satisfactorily explained.

In a series of passages taken from the Yahwistic and
Elohistic traditions that formed the nucleus of the Pen-
tateuch and in other early texts, the messenger of the
Lord is presented not as a created heavenly envoy, dis-
tinct from God, but as Yahweh or God Himself ap-
pearing to men in sensible form (Gn 16.7-13; 21.17-
20; 22.11-18; 31.11-13; Ex 3.2-6; 14.19, 24-25; Nm
22.22-35: Jgs 2.1-5; see also Jos 5.13-13; Jgs 6.11-24;
13.3-23). In a few other passages (Ex 23.20-23; Gn
24.7; 48.16; Nm 20.16) a messenger sent by God and
apparently distinct from Him performs salvation acts
that are attributed directly to God in other places. Other
passages ascribe vengeance to messengers from God,
who are distinet from Him, e.g., the Exterminator of Ex
12.23 (see also 1 Cor 10.10: Heb 11.28; Gn 19.1; 2 Sm
24.16: 4 Kgs 19.35). Finally, David is compared to an
angel of the Lord because of his goodness and wisdom
(1 Sm 29.9; 2 Sm 14.17-20; 19.27). The burden of the
rest of this article is to determine what the angel of the
Lord in the first series of texts means.

Original Meaning of Yahweh’s Messenger. There are
three theories that attempt to explain the origin and
meaning of these texts: (1) the messenger is one who
represents the Lord, transmits His will and promises, and
therefore speaks God’s message in the first person singu-
lar as the Prophets also did (Jerome and Augustine);
(2) the messenger is the ubiquitous God Himself who
directly but in human form manifests His message to His
chosen leaders (see the Greek and early Latin Fathers
of the Church who affirmed that the angel was a mani-
festation of the Logos); and (3) the messenger is the
Tesult of later theological speculation and was inter-
polated into ancient, naive traditions relating direct,
honmediated appearances of God to man that clashed

with the evolved concept of God’s transcendence and the

angels’ mediation.

Each theory has valid elements that aid in the under-
standing of the individual passages, but none of them
Solves all the problems concerned with the messenger of
the Lord wherever it appears. The third theory men-
tioned above (interpolation) cannot by itself explain
Wh.Y vestiges of the direct intervention of God were left
Uninterpolated. But it does explain how postexilic Jews
Mmust have understood the passages into which they did
Dot interpolate the angel of the Lord. The first theory

e
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mentioned above (representation) is certainly Biblical
and is to be applied to the second and third series of
texts cited above, and perhaps even to the fourth where
David is praised as God’s representative; but in the first
series the messenger is certainly not distinct from God
Himself.

The second theory mentioned above (identity) ap-
pears to offer more solutions than the other two, espe-
cially when one considers that the original meaning of
mal'ak may not have been messenger but a sending or
a message, Certainly in other ancient passages no media-
tion whatsoever is found when God communicates with
His elect (Gn 12.1--3, passim). “The angel of the Lord
is therefore a form in which Yahweh appears . . .. He
is God himself in human form” [G. Von Rad, Genesis,
tr. J. H. Marks (Philadelphia 1961) 188]. God appear-
ing in human form then is a type of the Logos, Christ,
who fulfills the directness and mediation of this mysteri-
ous “message” of Yahweh. In Mal 3.1 the messenger of
the Lord and messenger of the covenant appear to be
both Yahweh Himself and the messenger sent before
Him.

In the NT (Lk 1.11; 2.9; Jn 5.4; Acts 5.19; etc.) the
angel of the Lord is distinct from God, “sent from God”
(Lk 1.26).

Bibliography: J. Touzarp, DBSuppl 1:242-255. EncDictBibl
87-90. W. G. HET, Angelology of the Old Testament (Wash-
ington 1949),

- [T. L. FALLON]

ANGELA OF FOLIGNO, BIL.

Mystic; b. ¢. 1248, Foligno, Italy; d. Jan. 4, 1309. She
married and lived a worldly and even sinful life until she
was nearly 40 years of age. At this time she underwent
a sudden conversion, the reason for which has remained
unknown, and immediately afterward became a Fran-
ciscan tertiary. Her desire for an austere life of chastity,
cloistered from the world, could not be fulfilled while her
husband and children were alive, so, according to her
own account, she prayed for their deaths, an extraordi-
nary fact that can be explained only by the possibility
that she had had some special revelation. Her prayer
was heard, and soon a circle of disciples grouped around
her. She is recorded to have had mystical graces, an
account of which her Franciscan confessor caused her
to dictate to him, and he translated her words into Latin.
The book was later circulated as the Book of Visions
and Instructions.

In a penetrating analysis Angela traces the “twenty
steps of penitence” by which she was led to the thresh-
old of the mystical life. She lays particular stress on the
importance of self-knowledge, which is the first step
leading to perfect penitence. Through this she was en-
lightened on the magnitude of her sins and she learned
to pray with great ardor and love. She then received an
entirely new understanding of the Our Father, the words
of the praver being explained to her in her heart, and
she penetrated more deeply into the teaching of the Gos-
pel. “And I began to have constantly,” she wrote,
“whether waking or sleeping, a divine sweetness in my
soul.”

After this she entered into the mystical life proper,
which is described as a sequence of seven steps. Now
Angela received revelations on the inner life of the
divine Trinity, on the extension of the Incarnation in
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Gabriel

The angelic being who “brings down” the
qur’anic revelation to the prophet Muham-
mad’s heart {(q.v; 9 2:97), Gabriel (Ar.
Jibril, also Jabra'll; Heb. GabiTel) is
named three times in the Qur’an, g 2:97,
98 (where Michael [q.v.], too, is men-
tioned), and @ 66:4. Commentators on
the Qur’an such as al-Tabart (d. 310/923),
al-Zamakhshari (d. 538/1144) and al-
Baydawi (d. ca. 716/1316-7) identify Gab-
riel as the messenger who brings the reve-
lation to Muhammad, and understand the
two visions of Muhammad recorded in
Q 53:1-18 to be the Prophet’s sighting of
Gabriel (Pedersen, Djabra’l, 656; see
REVELATION AND INSPIRATION; ASGEN-
s10N). According to al-Tabari, Gabriel
(and Michael} are said to have purifed
the belly and breast of Muhammad; Ga-
briel is also reported by al-Tabari to have
taught Muhammad to pray, to have guided
Muhammad on his ascension, and to have
rebuked Muhammad for his acknowledg-
ment of al-Lat, al-"Uzza and Manit (see
SATANIC VERSES; see Pedersen, Djabral,
364 for the references in al-Tabari).

As the Qur’an is also said to have been
brought down by “the trustworthy spirit”

: Dammen McAuliffe, Encyc .
s iden-Boston, 2002. Isam demirbas no: 87419

G

lopaedia of the Qur’an,

(Q 26:193), Gabriel is identified by qur'anic
exegetes with the spirit, an identification
also understood by them as evidenced in
the qur'anic discussion of Mary (q.v.), in
which “our [God’s] spirit” that is sent to
her (@ 21:91) assumes the likeness of a per-
fect man (@ 19:17). Gabriel is further identi-
fied by the commentators with the spirit
who, together with “the angels,” descends
and ascends to God (g 16:2; 70:4; 97:4). As
such, the figure of Gabriel becomes a rich
source of theological reflection not only on
the content of revelation — the duties and
beliefs of the faithful — but on the nature
of cognition itself, including distinctions
between reason, prophetic revelation, and
mystical knowledge (see ANGEL; HOLY
SPIRIT).

Gabriel in hadith and the “tales of the prophets”
The theme of Gabriel as transmitter of
fundamental qur'anic beliefs, duties and
values appears in many hadiths used as
teaching stories in Muslim community life.
One such hadith has the future caliph
“Umar b. al-Khattab reporting how “a
[strange] man in white clothes and very
black hair” came to Muhammad and his
Companions (see COMPANIONS OF THE

PROPHET), sat down with his knees pressed

279

against Muhammad’s, and questioned the
Prophet on the meaning of Islam. In re-
sponse, Muhammad delineated the “pil-
lars” of Istam. When the stranger left and
Muhammad was asked by his Companions
to explain this odd event, he answered “He
was Gabriel who came to... teach you your
religion” (Bukhart, Sakif, i, 37; Tibriel,
Mishkat, 1, 5; see FAITH).

Stories about Gabriel appear in those
qur'anic commentaries that include the
folkloristic (“midrashic”) interpretations of
the Qur’an as well as in the sense of classi-
cal literature known as the “tales of the
prophets” (gisas al-anbiya’). In one repre-
sentative narrative, Gabriel offers Abra-
ham (q.v.) aid when he is cast by Nimrod
(g.v.) into a fire (g.v.). Abraham’s refusal of
even Gabriel’s help becomes an example
of trustin God (tawakkul) and of an interi-
orized understanding of the unity and
transcendence of God {tawhid) from the
theological perspective that it would be
“hidden associationism™ to rely upon or be
afraid of any created being.

Gabnel in Islamic philosophy
The meaning of Gabriel as agent of reve-
lation is taken up by medieval Muslim phi-
losophers in their discussions about the
generation of the universe (see GREATION)
and about human knowledge (including
prophetic knowledge; see KNOWLEDGE AND
LEARNING; REVELATION AND INSPIRATION).
Ibn Sina (d. 428/1037), utilizing certain
elements of pre-Islamic, particularly neo-
Platenic, philosoply in his reflection on the
relationship of “being and beings,” con-
ceived of the generation of the universe as
an eternal procession of “angel intellects”
from a primordial divine unity (God}). The
tenth, or active intellect, is identified with
Gabriel/Holy Spirit. Not only is “being”
given by God through the active intellect,

but the individual cognition process, in-

GABRIEL

cluding the prophet’s knowledge (though in
a complete form) is viewed as a bestowal of

divine illumination on the human soul.

Gabriel in theosophical Sufism
The “philosopher-mystics” of Islam, such
as Muhy1 1-Din Ibn al-‘Arabi (d. 638/1240)
and Shihab al-Din Yahya b. Habash al-
Suhrawardt (d. 578/1191) utilize the qur-
’anic Gabriel-as-agency-of-revelation in
their mystical theologies to identify partic-
ular stages and states in the path to inte-
gration of the self’ and unity with God.
Ibn al-‘Arabi (as does Rami) uses Gabriel-
narratives that emphasize the qur'anic
theme that human beings have the poten-
tial for knowledge — and hence ontologi-
cal status — that the angels do not have.
Suhrawardr, utilizing both pre-Islamic
Greek and Iranian imagery in his school
of “oriental wisdom,” emphasizes the sote-
riological role of Gabriel as the one who
illuminates the soul to its condition of for-
getfulness and entanglement in the world

- of matter.

Gisela Webb
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lendirmelerde bulunmaktadir. Boylece miiminlerin daha uyanik olmalarim temin yoluna
gitmekte, Misliimanlarin diger din mensuplanyla iligkilerinin muhtevasint saglam bir
temele dayandirmalarinin, muhataplarimin $zelliklerini iyi bilmelerinin geregini vurgu-
lamaktadir. Bu da farkli din mensuplanyla iliskilerde &nemli bir prensip olarak hayata
gecirilebilir. Zira dinler aras: diyalog faaliyetlerinin arttif1 giinimiizde iligkilerin saglam
temellere oturtulmasi, Kur’an endeksli bir bakis acisina sahip olmaya, iliskilerin Kur’ani
Olglilere dayandinimasina baghidir. Dolayisiyla Kur'an verilerinin ve tarihi uygulamalann
gitncellenip kullamlmasy iliskilere daha saglikli bir ivme kazandiracags kanaatindeyiz.

4 Aragtumada elde edilen verilerden anliyoruz ki, Yahudiler dinf inanglar agisindan
[slam’a daha yakin olmasina ragmen digmanlik bakimmdan daha siddetli olduklan ka-
bul edilmis, biitiin Yahudiler de bir tutulmamigtir; yine Hiristiyanhk da teolojik agidan
Misliimanlifa daha ¢ok tezat teskil etmesine ragmen, Hiristiyanlanin belli bir kism ve

bazi Gzellikleri sergileyenleri sevgice Miisliimanlara en yakin olarak tespit edilmistir. Do- //,
layisiyla denilebilir ki, Kur’an belirli inang gruplarini, dinleri kesin bir tasnife tabi tutup//

buna gére dost veya diigman ilan etme amacr tagimamaktadir. Yakinhigm ve uzakllgm"f‘
#

asil gerekeesi, taraflarin ahlakT ve sosyal terbiyeleri sonucu olugan ruh halled, toplumsal | =

karakterleri, ahlaki davramiglan ve muageret usulleridir. En azindan bu fyet igin séyleig
yecek olursak burada stz konusu olan inanglar degil, gosterilen iyi niyet ve sergilenen
davransglardir. Dolayisiyla Ayette zikredilen &zellikleri tagiyan, Misliimanlara samimi,
miitevaz ve nazik davranan Hiristiyanlarla yakinlik ve tabii bir divalog s&z konusudur.
Bu yakinlik, biitiin Hiristiyanlara tegmil edilmemektedir, ¢linkid biitiin Hiristiyanlar bir
degillerdir. Aynica glinlimiizde farkli din mensuplar arasindaki iliskilerde belirleyici olan
tek hareket noktasi insanlann dinf inanc¢lan degildir. Bu iligkilerin siyast, kiiltlirel, sosyal
ve stratejik boyutlart da mevcuttur.

Oyle anlasiliyor ki, Hz. Isa’nin gergek sgiitlerine bagh kalan Hiristiyanlar, hak séze
kulakianm ttkamayarak, Misliman olmasalar bile Miisliimanlara diismanca davranma-
yabilirler, Kur’4n da Allah’m kullaninmm, Allah dostlugunda kardes olmalanni istemek-
“tedir. Bunun-igin-Haristiyanlann, artik Islam dﬁgﬁianhgma son verip, Hz. Peygamber
devrindeki Hiristiyanlar gibi davranmalan, Miislimanlarin da onlara karg: hosgoriilii ol-
malan gerekir. Clinkii her ik dinin de ruhuna uygun olan budur. Bu yiizden mutlaka ortak
degerlere dayah bir ablik olusturulmali ve dini liderler, sorumsuzca yapilan, toplumu
geren beyanla{da bulunmak yerine, taraftarlarinin bu ahlaki ilkelere uymasi kopusunda
gerekii ¢abay: gbstermelidirler. Taraflar arasinda karsihikh gliven duygusunun sa/glanmam
ve arftinlmast konusunda herkes iizerine diigen gérevi yapmalhidir.
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MEVLANA’DA AKLIN SINIRI YA DA
CEBRAIL VE SIDRET(U’L- MUNTEHA
Erdal BAYKAN (*)

Ozet

Bir dinin medeniyet olugturma siireci, evrensel dili yakalayabilmig/olusturabilmis bilge in-
sanlarimn variiyla dogru orantihider. Ay sekilde medeniyet varligi oldugu gibi dinamizmini
de béylesi kimseler aracihfryla siirdiirmektedir. Bu anlamda Meviand iyi bir Srnekiir. Clinkii
0 hem Islam medeniyetinin zengin ve cok yonlii kiiltiirii icerisinde bir deger olarak varhgim
siirdiirmekte hem de Islam medeniyeri icerisinde yetigmis bilgelerin farkl kiiltdr ve din havzala-
rinda er ¢ok bilinenlerinden biri olmaya devam etmekzedir.

Ancak biitin bunlara ragmen, ne yaztk ki onun ve igerisinde oldugu dilgiince bigiminin bir
takim temel kavramlara iligkin tarum ve tarifleri —bizce- yanliy anlagiimaktadir. Akl bu kavrarmn-
lardan birisidir.

Bu ¢aligmada sifi paradigma igerisinde olugan akla yonelik elegtirilerin ashinda ne anlam
ifade etijfi, Mevlara rneginden yola gikilarak anlatilmyg, Mevldnd'nin ve elbette safi anlayisin,
cagdayg diigiinsel yonelimler i¢in nast bir kaynak olabilecegi vurgulanmignr,

Anahtar Kelimeler: Meviana, Sifi Diisiince, Akul.

The Limits of Reason in Mevland or Gabriel and Sidretii’l- Miinteha
Abstract

The making of civilization for a religion is very much dependent on the existence of Sages
who developed a language of universality. By the same taken, it can be suggested that a given
civilization owes its existence, as well as its dynamism and continuity, to such great personali-
ties. Mevidnd is a good example in that respect. Because Mevldnd is one of the greatesi men who
have survived throughout the ages representing plurality and multiplicity of Islamic civilization
he was born into and continue to be the one of the best knovn, if not the best known, sage in
different cultural and religious territories. :

But despite the degree of his popularity, the concepts, definitions and descriptions he used
or he developed within the Sifi paradigm he belongs 1o have been widely misunderstood as in
the case of reason. The popular maxim about the concept of reason in sifi thoughi iry 1o make us
believe that the reason in Sifism is categorically negated and MevldnG represents no exception
in that regard.

The purpose of this paper is to open io discussion this very maxim and suggest that the
concept of reason in Mevland as well as in Sifi thought in general is not negated as popularly
believed. Although it may seem to an ordinary mind a bit paradoxical, sifi approach 1o reason,
in fact, open up new horizons to reason by calling its limits into question. In other words, in
Mevlana, and in Sifism in general, reason is such an important concept that without its guid-
ance Siifi experience has no value on its own right.

The paper will also bring into attention that the Siifi teaching and that of Meviand may affer
to the problems in contemporary thoughts.

Key words: Mevland, Stfi thought, Reason

*) Unesco&;l”ﬁrkiye Cumhuriyeti Kiiltiir ve Turizm Bakanligy, Uluslararasi Mevlana Kongresi (8-11
Mayis 2007), Istanbul&Konya- Tiirkiye 2007)'inde sunularak tartigilan tebligin yeniden okunarak
diizenlenmis halidir.

*xyyid .Dog. Dr., YYU llahiyat Fak. Felsefe ve Din Bilimleri Bolimii Ogr.Uyesi

(e-posta: erdalbaykan@hotmail.com)
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SEMAVI DINLERDE DORT BUYUK MELEK
(CEBRAIL, MIKAIL, ISRAFIL, AZRAIL)

The Four Major Angles in The Heavenly Religions
(Gabriel, Michael, Saraphiel, Azrael)

Dr. Murat SERDAR

Erciyes Universitesi llahiyat Fakiltesi

Summary: In the Islamic terminology Isiam, Judaism and Christianity are named with
“The Celestial Religions”. In these religions the belief in angels is a common subject
of the faith. There are many passages that build the angelic beliefs in their sacred texts.
Exist of the Angels and their natures, types, classes and names are discussed in of their
angelogies. The Major angels announced their names have been seen in every one of
them. There are some similar creeds and knowledges about these angels among these
religions. But also there are some different and contrary creeds among them. The
Mushims believe in that Gabriel, Michael, Saraphiel, Azrael are four major angels.
Gabriel and Michael mentioned with these names in The Koran and Torah and The
Bibles. Azrael is not mentioned in the sacred books with this name. He is mentioned as
“The Angel of Death” only. Also Seraphiel isn’t mentioned in the sacred books. But he
taliced about himselT in the jew's apokrative books and Prophet Muhammed’s hadiths.
The beliefs of religions about their works or duties and characteristics sometimes are
smilar and somtimes are different. When we compare Jslam’s angelic creeds with the
other’s, we can say that Judaism and Christianity have got some opposite beliefs. Also
we can say that there are some Marks demonstrate the Judaic effects on some of
Muslim’s angelic accepts. From the Kalamic perspective applying to Koran is
necessary for distinguishing between right and wrong heliefs about the major angels.

Key Words: Angel, the major angels, archangels, Gabriel, Michael, Saraphiel, Azrael,
angelogy

GIRIS

Allah tarafindan gonderilen ilahi dinlerin hepsi, meleklerin varhfm
kabul eder ve bunu iman akidesi olarak sayarlar. Gintimiizde Yahudi ve
Hiristiyan teolojilerinde melekler, “Angeloji” olarak ifade edilen bilim




Fuat AYDIN

Namiis/Nomos
Cebrail mi Tevrat

mie:
“Bedt7’l-vahy”
hadisindeki Namis

*9 . % u ¢aligma-

kavram tizerine o hede
fi, Dbasta

Buha-

I

. “N-m-s”nin Sozlitk Anlami

’nin Sa-

1. Islimi Literatiirde Nemds e

A. Hadis Literatirtinde Niness bil’i olmak iizere temel
B. Vahvin Baglangicr Baglams Diginda Nedmids hadis ve siyer kaynakla-
Kelimesinin Islami Literatiirde Xullaninu rinda gecen Varaka ha-

VIR CT1 o . 4 A
1.n'.r;\/ll:stu/’;s';rll:dirilcn/Musa’nm Getirdigi Kitap: dlSlnde% s ka‘vr:a—
Tevrat mmi, dinler tarihinin
‘lz.lI;ci:l);gambcrlcrin Seriaty verileri 1§1gmda ycni-
2. Kanun/Yasa/Kurallar den anlamaya g;ah§mak—

ITi. Son Donem Batt ve Istim Literatdiriinde Némis tr.

V. Islim Oncesi Araplarda Melck Inana Bu sebeple once, ko-
V. Ehl+ Kitdb’a Gore Cebriil nuyla alakal; olarak mo-
V1. Yahudi Kutsal Kitaplarina Verilen Isimler dern dénemde Batr’da

A. Yahudilerde
B. Huistivanlarda

1. Hiristiyan Araplarda Yahudi Kutsal
Kitabt'mn Ismi

C. Islim’da Yahudi Kutsal Kitabr’nin fsmi

VII. Sonug

ve Islim diinyasinda ya-

pilan galigmalar kisaca

incelendikten sonra n4-
A .. . .=

matsun kokind olugtu-

ran #n-m-snin sozlik-

lerde ve sonra da keli-

menin diger Islimi metinlerde hangi anlamlarda kullamldigs ortaya
konulmaya ¢ahgilacaktir. Ndmssun hadisciler tarafindan genel olarak
kabul edildigi sekliyle bir melek, “Cebriil” anlaminda ge¢miste kulla-
mifp kullanilmadigini tespit etmek amaciyla Isldm oncesi Araplarm

* Makaleyi okuyup gerekli diizeltmeleri yapan Mehmet Ozsenel’e ve Almanca
kaynaklar terciime eden Irfan Ince’ye mitesekkirim.
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812 | GABRAS

ED. Die Briefe des Matthaios von Ephesos, ed. D. Reinsch
(Berlin 1974), with-Germ. tr. L.-Previale, “Due monodie
inedite di Matteo di Efeso,” BZ 41 (1941) 4—39. Matteo di
Efeso. L’ekﬁhmsis per la festa di Pasqua, ed. A. Pignani (Naples
1981), with-Ital. tr. For complete list; see Tusculum-Lexikon
261. ?

LIT. S.L Kourouses, Manouel Gabalas ¢ita Matthaios metro-
polites Ephesou(1271/2—1355/60), A":"Ta Biographika (Athens
1972). PLP, no.g309. Vryonis; Decline 328, 343—48.

-AMT.

GABRAS (I'afpés, fem. I'dBpourva), a noble Byz.
family known from the second half of the ioth
C. The Gabrades were predominantly military
commanders in the East who participated in sev-
eral rebellions: Constantine (died g79) supported
Bardas SkLErOS, Michael was arrested in 1040.
Theodore Gabras became semi-independent gov-
ernor of Trebizond; his portrait and that of his
wife, Irene, appear on leaves in Leningrad Publ.
Lib. gr. 291, taken from the gospel book Sinai gr.
172, which was commissioned by Theodore and
written in May 1067. The inscription on folio 2v
describes him as patrikios and topoteretes, while the
colophon calls him hypatos (Spatharakis, Corpus,
no.82). Constantine Gabras, strategos of Philadel-
phia and later doux of Trebizond, controlled the
latter city from 1126 to 1140 as an independent
ruler. His exploits may have inspired the plot of
the forged Byz. romance, the so-called Gabras-
song, written down ca.19oo. Several Gabrades
served the Seljuks in the 12th—13th C. Although
some Gabrades held administrative positions in
the first half of the 14th C.. (e.g., Gabras Kom-
nenos, krites tou phossatou, ca.1 300), they are better
known as intellectuals, esp. Michael Gabras and
his brother John, also a writer (see GaBRas. M-
CHAEL).

Lrt. A. Bryer, “A Byzantine Family: the Gabrades.” Uni-
versity of Birmingham Historical Journal 12 (1970) 164-87,
with add. A. Bryer, S. Fassoulakis, D.M. Nicol, BS 86 (1g975)
$8—45. PLP, nos. 3319—73. H. Bartikian, “O vizantijskoj
aristokratiteskoj sem’e Gavras,” IFZ, no.g (1987) 1go—200,
no.4, 181-93; no.1 (1988) 163—78. A. Avraméa, “Manuel
Ducas Comnéne Gavras de Troade: A propos de CIG IV
2, 10.8763,” Geographica byzantina (Paris 1981) g§7—41.

-AK.,AC

GABRAS, MICHAEL, writer and official of the
imperial chancery; born ca.12q9o, died after 1350.
Almost nothing is known of Gabras except for
the internal evidence of his voluminous corre-
spondence. A resident of Constantinople, he eked

out a meager living as a bureaucrat, and seems to
have had continual (or pretended) financial dif-
ficulties: many letters to his friends are requests
for necessities such as bread, salt, fish, wheat, and
barley.

Gabras was the author of a number of rhetorical
works, including eulogies of his mother and fa-
ther, four orations to Andronikos Il, and a mon-
ody on the deceased Michael IX. He also wrote
“criticism of books” and a book on dreams. None
of his oeuvre has survived, except for a large
group of 462 letters dating between 1308 and
1327. These are addressed to 111 different indi-
viduals, including luminaries such as Andronikos
II, John (VI) Kantakouzenos, Nikephoros
Choumnos, and Theodore Metochites. Despite
the emphasis upon style over content common to
Byz. EPISTOLOGRAPHY, Gabras’s letters are not
without interest. Some are requests for favors,
complaints about his health, and lamentations over
the death of his brother, John; many others deal
with literary matters as Gabras exchanges MSS
with his friends and seeks their opinion of his
own work.

ED. Die Briefe des Michael Gabras (ca.1290—nach 1350), ed.

G. Fatouros, 2 vols. (Vienna 1973).

Lir. Hunger, Lit. 1:232f. PLP, no.g372. —AM.T.

GABRIEL (FeBpwnA, in Hebrew meaning “man
of God”), angel; feastday 26 March. Gabriel ap-
pears in the Old Testament in the vision of Dan-
IEL (Dan 8:15-16, g:21—22) and in the Gospel of
Luke (Lk 1:11-13, 19, 26-38) as the messenger
announcing the forthcoming births of John the
Bapust and Jesus Christ. He was popular in Jew-
ish legend and apocrypha as a guardian of the
world and as a destroyer of enemies and sinners;
for Muslims he is the one who revealed the QUR’AN
to Muhammad. In Christian tradition Gabriel was
promoted to the rank of ARCHANGEL (not con-
ferred upon him in the Bible) and revered either
together with the Archangel MICHAEL or in con-
nection with the ANNUNCIATION.

Gabriel’s function as a messenger was expressed
by his carrying a walking staff, but he could also
be depicted frontally as a guardian, clad in the
imperial garb of an archangel holding globe and
scepter, accompanying, along with Michael, the
figure of Christ or the Virgin (e.g., the bema
mosaics in HAGIA SopHIA in Constantinople, NEA
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Kelime olarak Cebrail ve Cibril sekillerinde de kullanthr. Ash ibranice
olan ve “Abdullah” (Allah’in kulu) manasina gelen bu kelimenin daha az

kullanilan 14 sekli vardir.

Peygamberlik vasfini da tastyan ve Allah’a en yakin dort melek ‘olan

“Mukarrab“ meleklerden birinin adidir. Namus-i a’zam, R uhu’l-kudis, er-
Ruhu’l-emin, er-Ruh isimleriyle de amilan Cebrail, Kur'an-1 kerim'de bu
isimle 3 yerde zikrolunmaktadir. (Bk. el-Bakara, 97, 98; et-Tahrim, 4). Diger
bazi ayetlerde de 6blr isimleriyle veya isaret ve ima yoluyla zikri gec-

mektedir.

fslam inancina gére Cebrail (a.s.) peygamberlere Allah’in e'i'nirlerini
teblij eden, peygamberler ile Allah arasinda elgilik eden, Kur’an-i kerim’in
ifadesiyle Allah’in insanlarla elgi vasitasiyla konusmasinda bu gorevu ifa eden

melektir.

Bakara Suresi 97 ve 98. ayetlerde “De ki Cebrail’e disman olan
kimse Allah’a dismandir. Clinki o, Kur'an’t Allah’in izniyle kendinden
oncekini tasdik ederek, yol gosterici ve inananlara muijdeci olarak senin
kalbine indirmistir.; Allah’a meleklerine, peygamberlerine, Cebrail'e ve
Mikail'e dilsman olan kimse inkar etmis olur. Allah, siphesiz inkar edenlerin
dismanidir. buyurulmaktadir. Bu ayetlerde Cebrail’in gdrevinin Kur’an’i
indirmek oldugu agikca beyan edilmektedir.

gt
= e R ’ﬁ;:im:?m\
“M"{:f ‘T Y A i“.\";‘ Vet
Wt
Sali M g‘?;s,f.“,'
¥

"ma\\\w*-‘\' (:I 19.





