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The Jawidan-nama in the Context of Islamic Thought

The preceding study of the Jawidan-nama’s doctrinal contents
03 Kt iy inevitably raises the following question: how can this doctrine be
situated in the history of Islamic religious thought? The present
conclusion is intended to discuss this question and to provide
observations which, hopefully, can be developed in future research.

\(\N\W&D\K‘N\\ As mentioned in the Introduction, the known sources do not

AQDE YA KU S ‘ contain any significant information concerning Fadl Allah’s affilia-
M oL TN : i

SONRAGB tions, such as the names of his teachers, or of any other figures who

may have played a prominent role in his spiritual and intellectual

education, and in the maturation of his thought. Careful identification

. ‘ of possible references to known authors or currents, such as specific

. }ﬁ’ 9 é«; E,: i M é technical terms or other borrowings in the text of the Jawidan-nama,

' ’ could shed more light on this issue. But such a study can hardly be

undertaken before an accurate critical edition of this work becomes
available.

In the meantime, any effort of contextualisation will remain
necessarily tentative. In the absence of direct textual evidence that
would attest links with specific trends or works, such an effort can only
be based on a comparison of the Jawiddn-nama’s doctrines with those
of similar religious trends. However, a general, indistinctive compar-
ison with all possible similar currents risks becoming a pure (and
virtually endless) exercise of erudition, which will hardly help us to
better understand the real place of the Jawiddn-ndma in the history of
Islamic religious thought. It seemed to me more useful in this chapter
to focus on the literary genres and religious trends that had some kind
of functional affinity with the Jawidan-ndma, or which could have,
with a reasonable degree of probability, influenced the author in his
time and place.
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12 CHAPTER 1

the Jewish and Christian scriptures and to reveal their innermost meaning—
echoes the position of the original Sunni thinker al-BiqaT who implied that
any Muslim scholar with a thorough knowledge of f the Quran can discern the
authentic parts of the Bible, thus making the thesis of its falsification irrele-
vant.34
The Epistles of the Brethren of Purity (Ras@’il Ikhwan al- Safa’), a text closely
associated with the IsmaTli tradition, also contains a significant amount of Jew-
ish and Christian material use 1 together with Islamic scriptural sources appar-
ently without much concern about the argument of falsification.®> However,
the use of this material in the Epistles seems to be closer to the narratives of the
Qisas al-anbiya@ than to a full-fledged work of ta’wil.3¢
The Javidan-nama of Fadl Allah Astaribadi combines both ‘negative’ and
‘positive), polemical and apologetic kinds of exegesis applied to the Jewish
and Christian material. However, as we shall observe in the example of the
Christian Chapter on which the remaining part of this book will be focused,
the ‘positive’ exegesis clearly predominates in this work. The javidan-nama’s
conception of inspired ta’wil as the only source of authoritative hermeneutics
is close to the Shiiview, but it is embedded into the javidan-nama’s doctrinal
discourse without direct references to Shi1 tenets. In combination with the
strongly developed messianic dimension, this conception brings the Javidan-
nama close to the Ismaili ta’wil, to which its high degree of liberty in the
interpretation of the Jewish and Christian material can also be compared. But
the framework of this interpretation in the javidan-nama, its topoi and algo
sometimes the choice of source texts, are quite original. At this point, it will be
useful to discuss in more detail the Javidan-nama’s theory of ta'wil.

34  See Saleh, ‘A Fifteenth-Century Muslim Hebraist’ p. 646.

35 On the Epistles 2nd their possible doctrinal affiliations, see Godefroid DeCallatay, ‘Breth-
ren of Purity (Tkhwan al-Safs’), £13. On the use of the Jewish and Christian material in
the Epistles, see Yves Marquet, Les lpwan al-Safd’ et le Christianisme) Islamochristiana
8 (1982), pp. 120-158; and Omar Ali-de-Unzaga, Tkhwan al-Saf&”, in Christian-Muslim
Relations. A Bibliographical History, eds. David Thomas et al, vol. 2 (900-1050), Leiden,
2010, PP. 306—311.

36 Cf the note of Marquet, ‘Les Thwan al-Safa’ etle Christianisme’ p.155: De multiples versets
bibliques pouvaient se préter & leur interprétation: leur ont-ils eux-mémes appliqué le
procédé du ta’wil? Pour vraisemblable que ce soit, nous n’ en avons aucune trace’
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CHAPTER 2

The Javidan-nama of Fadl Allah Astarabadi and Its
Hermeneutical Theory '

In the second half of the 8th/i4th century, an Irariian mystic named Fadl
Allah Astarabidi experienced a series of strange dreams and visions. According
to the records left by his followers,! we can conclude that in these ViSiOl’l:
he progressively received some special knowledge and unusual powers, and
eventually reached the decisive enlightenment from which he emerged as the
Master of Hermeneutics (sG@hib-i ta’wil).? The theory of what can be called
‘ontological hermeneutics’ became the cornerstone of Fadl Allah's original
mystical and messianic doctrine developed in his works, especially, in his
magnum opus, the javidan-nama-yi kabir (the Great Book of Eternity), which
was considered by his followers as the sum of Fadl Allah’s divinely inspired
knowledge.® Before discussing the hermeneutical theory of Fadl Allsh, which

1 Fadl Allah and his followers, who split up into several groups after his death, were described
in Muslim historical and heresiographical works as Huriifis, that is, ‘letterists’, from the Arabic
harf (pl. hurif) meaning ‘letter’. Even though there is no evidence that Fadl Allzh or his
followers applied this name to themselves, the term reflects the prominent role of the ‘science
of letters’ (im al-hurif) in Fadl Allal's works. On Fadl Allah and his followers see Shahzad
Bashir, Fazlallah Astarabadi and the Hurufis, Oxford, 2005, and Mir-Kasimov, Words of Power,
pp. 123, and references cited there.

In two unpublished works, both entitled Kitdb-i khwib-nama (the ‘Book of Dreams’), Fadl
Allah's initiatory experience is described by his followers ‘Ali Nafaji and Sayyid Ishaq Astara-
badi. For a more detailed discussion of Fadl Allak's initiation, citations from the sources and
further references see Words of Power, p. 8ff. The title S@hib al-ta’wil is a standard tide of
Shi‘ Imams (see Amir-Moezzi, ‘The Tafsir of al-Hibari (d. 286/8g9): Quranic Exegesis and
Early Shi‘i Esotericism, in The Study of Shi Islam, eds. Daftary and Miskinzoda, pp. 13-134,
especially p.131). Fadl Allah's focus on the knowledge of the ta’wil brings him close to Shi, and
probably more specifically to Isma‘ili tenets. However, there is no evidence that he explicitly
claimed to have associations with any Shif group. On the contextualisation of Fadl Alldh’s
doctrine, see Words of Power, pp. 387—435. )

3 On Fadl Allah's works, mostly unpublished and only available in manuscripts, see Words of

ko

) @ Power, pp. 4—5. More particularly, on the javidan-ndma, its structure, manuscripts and con-
(SCoUrSe! 7%5 Chris //0/1 Cha p /er o/f%z [ @i :La A3 miz - 0/ égé/ Vel é}/
4L Allah Astorstacl (/. 7&7(//354 ) /ag@n : BJBeill, 79/7.

tents, see idem, pp. 31—45; and Mir-Kasimov, Javdan-nama, Encyclopaedia Iranica, vol. 14/6
(2008}, pp. 603—605. All references to the folio pages of the Javiddn-nama in this introductory
part correspond to ms. British Library Or. 5957.

15-2.¢



269 MIR-KASIMOV, Orihar: -Notes sur deux textes hurdift:
‘V eer“an«nama de Fagdlaliah Astarabadiet T'un de ses
&\ cormnentan.,..- le Mapram-ndma de Sayyid mhaﬂ
_Studia Franica, 33 i1 (7006) pp-203-233. [Abstracts
in French and English.] .




Wk

CAdviddn-nfdme*nin Nesilmiyyoe
o2 s : A '

T e g ir i

~TFhrRiYe Biyanet Vakfl-
fsiam Aragtiemalar Merkezi -
Kltliphanesi

Dem. No:| | ‘

{Tas. No: | =™

Dogentlik teszi

Dr. ALI ALPARSLAN

Ma*rtj QKT o

G
<&
.~ m



-~ Cav i demwnEe

by a non-Armenian on the major Armenian presence in
the region.

Bibliography: G. Bournoutian, Two Chronicles on the

History of Karabagh: Mirza Jamal Javanshir's Taril-h-e

Qarabagh and Mirza Adigdzal Beg's Karabagh-name,

Costa Mesa, CA, 2004, Akhmedbek Dzhavanshir, O
politicheskom sushchestvovanii Karabakhskogo khan-
stva s 1747 po 1805 god (On the political existence
of the Khanate of Qardbag from 1747 until 1803),
Baku, 1961. Mirza Jamal Javan§ir Garabaghi, Garabag
Tarikhi, Baku, 1959. Dzhemal Dzhevanshir Karabagi,
“Karabag,” Kavkaz 61-69, 1855. Mirza Cemal Cevansir
Karabaghli, Karabag Tarili, Ankara, 1990. Mirza
Dzhamal Dzhevanshir Karabagskit, Isroriva Karabaga
(History of Qarabag), Baku, 1959. Mirza Jamil Javangir
Qaradbagi, Tarik-e Qarabag, MS B-712/11603, Insti-
tute of History, Academy of Sciences of Azerbaijan,
Baku, Azerbaijan; tr. G. Bournoutian as A History of
Qarabagh: an Annotated Translation of Mirza Jamal
Javanshir Qarabaghi's Tarikh-¢ Qarabagh, Costa
Mesa, Calif., 1994; ed. Hosayn Ahmadi as Tarik-e
Qarabdg, Tehran, 2003,

(GEORGE BOURNOUTIAN)

JAVDAN-NAMA (also known as Javdan-nama-ye
kabir or Javdan-ndma-ye eldhi), the major work of Fazl-
Allah Astariibadi (d. 1394; q.v.), the founder of the
Horufi movement (see HORUFISM). The title, which can
be translated from Persian either as the “Eternal Book™
or as the “Book of Eternity,” has been transcribed here as
Javddn and not Javiddn (although this latter form is more
current in Persian and is often used in contemporary lit-
erature on the Horufis), because early Horufi authors
mostly use the form without the “ya" between the “waw”
and the “dil.”

History and manuscripts. The composition of this
voluminous work (the complete copy contains about 500
folios) probably took many years. Interpreting the allu-
sive indications found in the Korsi-ndma of ‘Al al-AYa
{d. 1419; q.v.; one of the most significant followers of
Fazl-Allah), Hellmut Ritter (1892-1971) suggested that
the Javdan-ndma could have been finished by 1386 (Rit-
ter, pp. 22-23). Moharamad-‘Ali Tarbiat relates in the
Danedmandan-c Adarbayjan (p. 553) that Fazl-Allah
wrote the Jdvddn-nama during his imprisonment in Alin-
Jaq in 1394, but this does not seem very plausible since
Fazl-Allah was executed shortly after his arrest. The
Javddn-ndama does, however, mention Baku, the capital
of Shirvan where Fazl-Allah spent the last few years of
his life, and the date 2 Rabi® II 796/4 February 1394
(British Library, MS Or. 3957, fol. 85h), that is, just
seven months before the most probable date of his execu-
tion on 6 Du’l-Qa‘da 796/2 September 1394. It is there-
fore possible that Fazl-Allsh completed the Javdan-
nama shortly before his death.

Like most Horufi texts, the Javddn-ndma is only avail-
able in manuscript form, with the exception of the frag-
ments included in the Vdfa‘udmayofSﬁdeq Kid (pp. 42-45)

JAVANSIR QARABAGI, JAMAL—JA VDAN-NAMA 603

and those in an unpublished dissertation (Mir-Kasimov,
2007a, pp. 495-733). As for the other Horufi writings,
the catalogue descriptions require careful scrutiny, and
much work still has to be done in order to identify the
manuscripts. Among the dated copies of the work, the
one in the Millet Library in Istanbul (MS Ali Emiri Farsi,
no. 920, dated 992/1584) is perhaps the oldest of the
extant. According to the Golpinarli catalogue (pp. 56-39),
the Millet Library copy was transcribed in Baku from a
manuscript which, in its turn, was copied from the manu-
script written by Makdumzada (d. 1441), the daughter of
Fazl-Allah. After the second half of the [5th century, the
text of the Javdan-ndma was essentially preserved and
transmitted within the Bektashi order of dervishes, from
which some capies of this work found their way to the
European libraries in the end of the 19th and the begin-
ning of the 20th centuries (Huart, 1889, pp. 238-70;
Browne, 1896, pp. 69-86; Idem, 1907, pp. 533-81). Ac-
cording to manuscript catalogues, there are copies of the
Javdan-ndma in libraries in Istanbul, Cairo, Leiden,
Cambridge, and in the British Library in London, as well
as in some private collections.

The original Javddn-ndma-ve kabir (the “great” Javdan-
ndma) was written in an idiosyncratic idiom, which mixes
the literary Persian with the archaic dialect of Astarabad;
the text starts with the word ebtedd’ (beginning) repeated
six times. This version should not be confused with the
shorter and simplified version written without the use of
the dialect, which is also ascribed to Fazl-Allih and
known as the Javdan-nama-ye sqgir (the “little” Javdan-
ndama). Two works in Ottoman Turkish are described as
adaptations or translations of the latter version: the ‘Eg-
nama (the Book of Love) of “Ezz-al-Din ‘Abd-al-Majid
b. FereSta Taravi (Firishte-oglu, d. 1459-60), written in
1430; and the Dorr-e yatim (the Unique Pearl), com-
posed by a Bektashi dervish named Mortazd in 1638-39
(Golpinarh, pp. 114 and 144-47). The former has been
translated into modern Turkish under the title /i Cav-
idan (see Taravi).

Structure and contents. The account of the text given
here is based on the manuscript of the British Library. It
is therefore feasible that some of the conclusions made
here might need to be modified after the thorough com-
parison of the extant copies of the work has been made.
The Javdan-ndma is without doubt the main source on
the original Horufi doctrine. Notwithstanding its foun-
dational role, the contents of the Jévdan-nama cannot be
easily comprehended. The structural idiosynecrasies and
some of the difficulties encountered in this text could be
a result of intentional encryption elaborated in the Iranian
heterodox milieu of the late medieval period, and there
are some indications suggesting this possibility in the

Javddn-ndma itself as well as in some later Horufi works.

An attempt to comprehend and analyze the contents of
the Javdan-ndma with the help of the indications found
in the Jdvdédn-ndma itself and in other Horufi works was
made in Mir-Kasimov, 2007a.

One of the impediments here is the use of a little known
local dialect already mentioned above and of the special
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