Q.. I T .FALASCH, Ute.  Heiligkeir und Mobilitzt: 4
&/ é/‘{“—,/ * y Madariyya Sufibruderse, d i e
oo fbitmed. l-Din Shalh Madar in g o 117 Griinder Bad

O:Q.oéf ;.. Berlin & Miinster: Litf%{%’f’ ?1_.;.6 «pﬁ. Jahrinmdert,
01 Mans 298 MADDE YAYIMLANDIKTAN

SONRA CELEN L Cicinna



SOME ASPECTS OF THE PRINCIPAL
SUFI ORDERS IN INDIA |

MUHAMMAD MUZAMMIL HAQ

' ASSOCIATE PROFESSOR | I .

ISLAMIC HISTORY AND CULTURE
'UNIVERSITY OF DHAKA

ﬂﬁh‘k*e Diyane vae g
T jelkm S sopedi-i

Kitsnhinesi

- .

ISLAMIC FOUNDATION BANGLADESH
To celebrate the fifteenth Century M-ﬂﬁrab .

e o

CHAPTER FOUR

SITAH BADIU’D-DIN MADAR AND HIS TARIQAH |
IN BENGAL

In the b’eginhin& of the 15th century' there “appeared ing
Tndia a Sufi order known as the Madari Order. As the
activities' of this order apparently did not conform to the
S}gari‘ah, it'was' looked upon with dlsfavour by the ortho-
dox. “But even’ then “the "order created xts own place andf
position in’ “Indiaa sub continent, and in course “of time
it became so much’ influential that it was in no way, less>
reputed” than the orthodox ones.

It is said that Shah Badi‘w’d-Din Madar was the founden
of this silsilah. Unfortunately there is a variety of opmxon
regarding this saint. To some scholars he is a legendary
figure and' they doubt if there was ever such a person
as Shah Madar.l Some others say that he was a converted
Jew who settled in India after he had expelled a demon
from Makanpur where his shrine is now venerated.® Ghulam
Sarwar, on the authority of §ahib-i-Ma‘arij al-Wilayat, writes
that Shah BadI'u’d-Din Madar was an ¢Arab of the Quraysh
tribe. His father ‘Al was a descendant of Hadrat Abm
Hurayrah and his mother Bibl Hajirah that of ‘Abdu’r-
Rabmzan ibn Awf, both being the companions of the Pro-
phet.® Because of these controversies it is difficolt to estab-
1i-h Shah Badi‘w’d-Din Madar as an historical personage.
However, a seventeenth cenfury manuscript known as Risgla-
i-Mirgt-i-Madari of ‘Abdu’r-Rahman C_h_iglgtf refers to him
ay a reputed saint. Some modern scholars cannot fully accept

the authenticity of this manuscript, perhaps because of the

i 1. Encynlopaed:a of Rellgmn and Ethics, vol, X1, p-74-
2. Ibid, ; Encyclopaedia of Islam, vol- II, p. 489
?. Ghuldm Sarwar ! Xiazinatu'l- -Asfiyah, vol- 11, p. 311

A
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wonderful and [rxraculous tales in it,. But, if we leave aside

.the miracles the rest of the . mformatwn contamed in that

'book seems to be based on genui e hxstory 'Abdu r-Rahman

- Ch;shu was nct an ordmary wmer Besxdes Mzrat i Madan
~.he ‘has to his credit Mirati- Asrar, Mirati. Mas ud;, Mzrat-
-wl-Mukhlagat, Aurad i-Chishtia and Nafas-i- Rahmam  Morg~ -
‘over. the auth r acknowledges help. whlch -he took from‘
different sources. - Of them ‘at least two are important, One

is- Iman-i-Mahmadi written by Qad1 Mahmud Kanturz.’f
a disciple of Shah Madar.® He has referred to this work

-in the beginning of the manuﬁcrtpt The other was. Latgif-
i-Ashrafi of Saiyed Ashraf Jahangir Simnani,

Naturally
it will not be unreasonable to accept the contents of the
manuscript as bistorical informatjon specially when we do

not find anything more authenllc than these,

In this mirat the author has given the followmg blograp-
hical sketch of Shah Madar:

B Shah Badi‘u’d-Din Madar ‘was_the son ofAbu Ishaq
Shami, a descendant of Hardn, ‘brother of the - Prophet

‘Moses.2 He was boin in 715/1315 in Syriaf and was given

the name Badi‘u’d-Din.5 Fle obtamed bis primary education .
from a Jewish teacher, Hudhay fah Sham1,° who was profi-

1. Storey, C. A., Persian Luerature, a Bibliographical Survey
vol. I, Part Il pp. 1005-6, No 1329,

2. Mirat-i-Madari, p- 26. In spiritual genealogy he was connected
through Shaykh ‘Abd Allah  Makki, Shaykh ‘Ainu’d-Din
Sham1 and Sha_w,l\h Rafi'’d-Din Shami, with Tayfur Shami, who
was a disciple of Rabi'v’d-Din Shami, disciple of Imim Husain
Shahid. (Mirat). . :

3. Ibid., p. 3.

4. Ibid., p. 81,

5. Irid | p.'3. Abu'iFadl wntcs that Badx‘u’d-DIn was his nick-name,
Jarret, ‘“d’yn-i-Akbari, vol -1lI, p- 370. Some consider him eves

alive though apparently dead, wherefore he is called Zma'a Shah
Madar—(Qanoon-i-Islam of Jaffur Shurreef, p. 241).

6. Subhan, J. A. writes “Hadigah Sham?” in Sufism, its Saints ‘and

Shrines, pp. 203-203.
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saying of the saint, who disliked publicity and
preferred sa2lfless work in silence. He would not ailow
his followers to become ease-loving and decided to
shift to another place for preaching his faith among
the wild tribes. To the simple minded head “"Gawala" who
had become a convert and was named Sadiq and who had
expressed surprise at this move, the saint said "Namana
jayyo inhan na rahna”. (I dont wish to stay here: I
must go) This is not the only authentic, nor the
earliest specimen of Hindustani in Bihar, as we shall
see in the third lecture, but the significant and
characteristically Bihari pronunciation of 'Inhan' for
"Yahan" and "Jayyo" can not but attract ome's notice. A
grandson of this Qadri saint, the author of Fatawa-i-
Masudia had allowed himself to be appointed Mufti of
Bihar under Akbar as is evident from a Sanad bearing
the seal, among others. of Qazi Yaqub. the 'Sadr' An
important Qadri saint of Hajipur, Bihar, was Mulla
Fhwaja Bihari a disciple of celebrated Lahori saint,
Miyan Mir, the spiritual guide of Prince Dara Shikoh
(d. 1045). He predicted the future greatness and
Vizirship of the famous Sa’dulleh Khan, the Prime
Minister of Shajahan. Another great but later Qadri
saint of all-Bihar importance was Diwan Syed - Muhammad
Jafar Binodpuri of Barh whose father was also a saintly

personage. The Diwan died 1106=1694 and has left behind
some wWorks.

The Madaria Order was also strong in Bihar at one
time. Perhaps the greatest of the four disciples of H.
Badiuddin Madar, sometime a teacher of H. Husain Muiz
Balkhi at Zafarabad, Jaunpur, whose mausoleum at
Makanpur is still an object of veneration of both
Hindus and Muslims, was the extremely pious and ascetic
personage H. Jamaluddin Hurmuzi known as Jaman Jati
(Yati). He 1lies buried at Hilsa, within a domed
mausoleum  built in 950=1543 by Jaman Madari of
Darbhanga. Shah Kangan Diwana who lies buried in Bihar
Sharif was also a disciple of H. Shah Badiuddin Madar
of Makanpur. The Madaria Qalandars who performed their
devotion every year in a peculiar Indian way by walking
on fire have -disappeared. H. Abdul Quddus Gangohi of
the 15th century writes about his 'Pir', H. Abdul Haque
of Rudauli that the latter met some 'Majdhubans' in
Bihar while he was on his way to and from Pandua,
Bengal. Such distracted bare-bodied religious zealots,
often referred to in early literature are not found
now. As regards the Firdausia Order, in view of its
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+ AL-BADI® AL-ASTURLABI, Hisar Airin B.
,.&L Husavyn . Anmap {also YOsur), Asu 'L-KAsim,
iltustrious Arab scholar, physician, philosopher,
astropomer and poet, who distinguished himself
particularly for his knowledge and construction of
the astrolabe and other astronomical instruments.
The date of his birth is not known. In 510/1116-17,
we find him at Isfahin in intimate contact with the
Christian physician Amin al-Dawla Ibn al-Tilmidh.
Later he lived in Baghdad, where the exercise of
his art, so it is said, brought him a considerable
fortune under the Caliph al-Mustarshid. According
to Abu ’l-Fida?, astronomical observations were made
under his direction in 524/1130 in the palace of the
Saldiiikid sultans at Baghdad. It is probable that
the tables of Mahmiid composed by him and dedicated
to the Sultin Abu ’l-Kasim Mshmid b. Muhammad
u(n 18-31) are the result of these observations.
izHe died at Baghdad in 534/1139-40 and it is said
(Abu ’I-Faradj is the sole source of this tradition)
that he was buried in a state of coma. As regards his
poetical works, Ibn al-Kifti maintains that they were
“beautiful and excellent”, Ibn Khallikin that they
reached the limits of lechery and obscenity. Ibn
Khallikin and Ibn Abi Usaybi‘a give examples of
his best pieces. In addition to a Diwdn of his own
poems, al-Badi® al-Asturlabi published a selection of
the poems of Ibn Hadidjadj in one volume, divided
into 141 chapters and entitled Durrat al-Tadi min
;zl_u"r Ibn Hadjdjadi (Brockelmann, S I, 130). The
~praise which the Arab biographers liberally bestow

"‘.;on al-Badi® al Asturlabi, should not lead us to place

his merits too high. The historians and biographers
of the 7th/r3th century possessed too little mathe-
matical and astronomical knowledge to enable them
properly to appreciate the really eminent services
which the scholars of the 3rd-5th/gth-r1th centuries
rendered these sciences. They thus frequently fell
into the error of extolling to excess the work of
scholars closer to them in time, to the detriment of
the works which mark the zenith of Arab science.
Nowhere are the praises of al-Battini, Abu 'l-Wafa’
and al-Biriini sung so eloquently as those of al-Badi¢
al-Asturlabi, though the former are scholars of much
greater distinction than the latter.

Bibliography: Ibn al-Kifti, 339; Ibn Khal-
likan, Cairo 1310, ii, 186 (trans. de Slane, iii, 580);
Ibn Abi Usaybi‘a, i, 280; Abu ’l-Faradj (ed.
Salhini), 366; Abu ’1-Fida’, Annales (ed. Reiske
and Adler), iii, 441-483; Hammer, L.teraturgesch.
d. Araber, vi, 431; H. Suter, Abkandlungen zur
Gesch. der mathem. Wissensch., x, 117; Yakit,
Irshad, vii, 241-242; Sarton, Introduction to the
History of Science, ii, 204; F. Rosenthal, Al-
Asturlibi and as-Samaw’al on Scientific progress,
in Osiris 1950, 555-564. (H. SUTER)

+ BADI¢ AL-DIN, surnamed Kutb al-Madar (axis
of the Universe) and popularly known as Shih
Madar, is the Methuselah of Indian hagiological
literature and one of the most celebrated saints of
India. He is said to have been born at Aleppo in
250/864, and to have been descended from Abi
Hurayra [g.v.], one of the companions of the Prophet.
The statement in the Mir’dt-i Maddri that he was
a Jew and embraced Islam at al-Madina is not
supperted by other authorities. Like his descent,
his date of birth is also controversial, the Tadhkirat
al-Muttakin gives it as 1 Shawwal 442/16 Feb. 1051;
the Mir’dt-+ Maddri has 915/1315, which is most

probable. According to the Kitdb-i Aras and Mihr-i
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Diahantdb his father Sayyid ‘Ali was a descendant
of Muhammad al-Bakir {q.v.].

Among his numerous spiritual mentors was
Tayfir al-Din, a Syrian mystic. He received a good
education but was specially well-versed in various
occult sciences such as alchemy and patural magic.

A widely-travelled person, Shah Madar performed
the pilgrimage to Mecca several times, once in the
company of Aghraf Dijahangir al-Simnini [g.v.).
During his travels he visited al-Madina, Baghdad,
Nadjaf and Kizimayn before sailing for India when
he met with a shipwreck. In India he travelled from
place to place and ultimately settled at Makanpir,
a village 40 miles from Cawnpore, where he died on
10 Djumida 1, 844/7 October, 1440.

In spite of the bitter controversy that kddi Shihab
al-Din Dawlatabadi [g.v.] carried on with him, Shdh
Madir was held in great esteem by Ibrihim Shah
Sharki (804/1401-848/1444), the sultan of Djawnpir,
patron pf the kddi.

He'Was a person of great beauty and kept his face
veiled for fear that people, dazzled by his appearance,
would prostrate themselves before him. To this day
his imposing mausoleum built by Ibrihim Sharki,
attracts a very large number of people who, from all
parts of India, march to Makanpir, on the ocoasion of
his ‘urs, carrying tall bamboos draped with colourful
bunting and rags called “Shak Maddr ki lariydn”.

Strange and supernatural feats, are ascribed both
to the saint and his followers, known as Madaris,
who are generally seen performing in the streets
and lanes of every city and village in the Indo-
Paklstan_sub continent. A Madari now, in common
parlanc&,‘ has come to mean a street-performer.

‘Bibliography: ¢°Abd al-Hakk Muhaddith

Dihlawi, 4kkbdr al-Akkydr, Delhi 1332/1914, 164;

Muhammad Ghawthi, Gulzarvt Abrdr, no. 60; Dara

Shukéh, Safinat al-Awliya’®, 187 8; Ghulam Sarwar

Lahors, Khazinat al-Asfiya®, Lucknow 1913, ii,

310-2; Abu ‘-Fadl, 4%n ¢ Akbari (trans. Jarrett),

iii, 370; Amir Hasan Madari Fansiri, Tadhkirat

al-Muttakin, Cawnpore i 1315/1898, ii, 1322/1905;

Dabistan-i Madhdhab, {Eng. trans.) New York

1937, 307; Zahir Ahmad Zahiri, Siyar al-Maddr

(in Urdu), i, Lucknow 1900, ii, Badayiin 1920; ‘Abd

al-:Rahman ‘Abbasi, Mir’dt-i Madari (in Persian,

" still in""MS) Urdu trans. by °Abd al-Raghid

Zahir al-Islim, Thawdkib al-Anwdr bi-Matali¢

Kuth al-Maddr, Farrukhibad 1910/1328; Muham-

mad Nadjib Nagawri, Kitdb-i A%ds,

1883; ‘Abd al-Hayy Nadwi, N ihat “al- Rhawatir,

Haydarabad (Dn), 1371/1951, ili 36-42; Garcin de

_ Tassy, Mémotre sur ........ la religion Musul-
mane dans U'Inde, Paris 1869, 52-9; Ghawth

Muhammad Khin, Sayr al-Muhtasham, Djawara

1268/1852, 288-92; Shufayb Firdawsi, Mandkib

al-Asfiyd®, Calcutta 1895; Aftab Mirza, Tuhfat

al-Abrdr, Delhi 1323/1905, vi, 28; Diya® al-Din,

Mir’at al-Ansdb, Djaypir 1335/1916, 157; Cawn-

pore District Gazetteer, Allihabad 1909, 309-10;

H. A. Rose, A Glossary of the Tribes and Casles

of the Punjab and the North-West Frontier Province,

i (Lahore 1911}, index, iii (Lahore 1926), s.v.,

“Madaris” ; Muhammad $adik Kaghmiri Hamdanj,

Kalimat ¢ Sadikin (Bankipur MS.), no. 21; ‘Abd

al-Basit Kannawdji, Ddr al-Asrdr fi Khawarik
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" BADI¢ AL ZAMAN [see AL-HAMADHANI].
" BADIHA [see 1RTIDJAL].

¢ BADIL [see aBpAL].

TBADINAN [see BAHDINAN].
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Nur Qutb-i Alam, Shaikh (d. 1440 A.D.)

was not for them. The Khwaja asked that they
be permitted to cleanse the foul cells in the base-
ment of the Firuzabadi mosque. So moved was
he by their humility in carrying out this task,
that the Mujaddid forgave them their former ar-
rogance.

From that time onwards Nur Muhammad
remained with the Mujaddid, his obedient ser-
vant and pupil. About 1015/1606, he was ap-
pointed khalifa in Patna. There the Shaikh built
for himself a hut by the Ganges with a small
hay-covered mosque where he lived with his
family, imparting religious and mystical educa-
tion to those who came to see him.

The Mujaddid was highly impressed with
his personal attainments, but was disappointed
by his khalifu’s lack of ability as a missionary;
he made few conversions to the order.
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Nur Qutb-i Alam, Shaikh
(d. 1440 A.D.)

Shaikh Nuru’l-Haqq, popularly known as
Shaikh Nur Qutbi-‘Alam was son of Shaikh
Ala’ul Haqq, and Khalifa of Bengal. His father
prescribed for him severe forms of asceticism in
an effort to crush his ego. For eight years Shaikh
Nuru’l-Haqq brought fuel to the khangah, and
performed such menial services as washing the
inmates’ clothes. His elder brother, A'zam Khan,
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a vizier, took great pity of Shaikh Nur Qutb-i
‘Alam’s miserable condition but to the latter the
taunts and ridicules of the townsfolk mattered
little.

A staunch believer in the Wahdut al-
Wujud, to Shaikh Nuru’|-Haqq the highest form
of asceticism was to perform tasks for God’s
servents. Following ideas expressed by earlier
sufis, he advised his disciple, Shaikh Husamu’d-
Din Manikpuri, that his munificence should be
like the sun, that is, universal, his humility free-
flowing like water and his patience like the earth,
that is, steadfast. The leters of Nuru’l-—Hagqq,
collected into a volume, indicate he had an infi-
nite command of expression of the subtle mean-
ings of the Unity of Being.

The Shaikh’s father recognized his bril-
liance and praised the letters for their success
in what most sufis found to be impossible, the
expression of the affliction of divine love. The
following passage of Shaikh Nuru’l-Haqq, cho-
sen [rom some extracts reproduced in the
Akhburu’l-Akhyar, describes the goals of true
mystics:

“The tranquillity of a dervish lies in his rest-
lessness; the worship of a dervish is detes-
tation of all that is not God. Dedication of
anything other than God is involvement with
frivolity; prayers without being wholly ab-
sorbed in the Divine are futile. Qutward pi-
ety is only wickedness. Involvement with
deep affliction is greatness and the closing
of eyes towards anything beside God is fe-
licity. Common people try to purify their
body, but the spiritual elite cleanse their
hearts.... External purification is destroyed
by certain acts causing defilement but inner
purification is destroyed by evil thoughts.
Sufis believe a mere worldly thought makes
a ritual bath of purification as prescribed by
the Tariga indispensable to devotees. Never
owe a favour to anyone.’

Shaikh Nur Qutb-i ‘Alam believed in the
traditional Perso-Islamic theory of Kingship and
taught his followers to obey the Sultan accord-
ing to the Prophet’s Hadis and the advice of
leading Chishti saints. His relations with
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scholars was also important, because it
was accepted that the main aspect of the
Quran’s inimitability (¢jaz) lay in its style,
although it was argued, by al-Bagillant
(d. 403/1013), for example, that this mirac-
ulous nature of the Holy Book could not be
explained fully just by studying its bad"
Much of the Arabic terminology was
taken over by the Persian wadition, begin-
ning with al-Radayant’s (d. after 507/1114)
treatise Tajuman al-baldgha (ate-fifth/elev-
enth century), and from there was adopted
by other literatures in the Islamic world.
Criticism of the discipline, as allegedly
dealing unsystematically with rather trivial
matters, can already be discerned in the
very influential works of ‘Abd al-Qzhir
al-Jurjani (d. 471/1078). This, however,
did not stop its development, which _;fon—
tinued until the rise of modern Arabic
style in the course of the late-nineteenth
and early-twentieth centuries made much
of lm al-badi* obsolete. The excessive use
of badi* fell out of fashion, yet much of the
terminology and standard examples live on
in textbooks. Students of classical poetry
and literary prose are increasingly aware
that knowledge of badi‘is essential for the
true understanding and appreciation of
mediaeval and early modern literature.
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Badi® al-Din

Badi al-Din “Shih Madar” (c. 715~
838/1315-1434) was a Syrian Suff who
went to India at the end of the eighth/
fourteenth century. He is the founder of
the Madariyya Stfi brotherhood and is
widely revered as a patron saint.

Badi® al-Din was born in Aleppo and
his year of birth is given as 715/1315
(Chishti, 41). However, over the centuries
and with the growing number of legends
surrounding the saint, his year of birth
was continuously backdated. The sources
also disagree about his descent. While
some authors attribute a sayyid (descendant
of the prophet Muhammad) ancestry
to Badi® al-Din (Shukoh, 187) and trace
his descent back to Imam Ja‘far al-Sadiq
(d. 148/765; Nagshbandi, 28), others sug-
gest descent from Abt Hurayra (d. c. 58/
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