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AL-BARANIS, name of one of the two
groups of tribes which together constitute the
Berber nation [¢.v.], that of the other being the Butr,
It represents the plural of the name of their commen
eponymons ancestor: Burnus; for a possible origin
of this name see BuTr.

According to Ibn Khaldiin, the Barinis comprised
five great peoples: Awraba, ‘Adjisa, Azdidja,
Masmiida-Ghumiara, Kutima-Zawiwa, Sanhidia,
Hawwira. Whether, however, the last three belong
to this group is a matter of controversy; they ate
considered by some to be descendants of Himyar and
therefore pon-Berbers. Neither they nor the Mas-
miida will be dealt with here.

The most ancient habitat of the Barinis in the
true sense of the term is the massif of the Awrias,
the northern province of Constantine and the two
Kabylias where they used to live as sedentary
mountain dwellers. At the time of the first Arab
invasion, in the first quarter of the 1st/7th century,
the Awraba of the famous Kusayla [¢.v.] had to
abandon the Awris, after the defeat and death of
their chief. They went to northern Morocco, where
they established themselves from the massif of the
Zarhiin to the river Wargha; the names of some of
their old tribes are to be met with today along the
banks of this river: Ludjiya, Mazyit{a), Raghiwa.
The role they played in connexion with Idris I
[g.v.] is known.

We possess no information on the conditions in
which some of the Barinis arrived and established
themselves to the North of Taza At all events,
al-Bakrl indicates some of the Barinis and Awraba
in contact with the kingdom of Nukiir [¢.v.]. In the
present tribe (in dialect *-Brines, ethnic ?1-Barnasi)
which contains a sub-group called the Werba, the
memory of the prince of the Awraba who received
Idris T (at Walila!) has been retained and even the
remains of his palace are shown there?

The Baradnis-Awraba participated in the expedi-
tions launched from Morocco against the Iberian
Peninsula; some of them settled there and be-
queathed their name to the Djabal al-Barinis, now
the Sierra de Almadén, to the North of Cordova.

Some of the Baranis (from the North of Taza)
formed part of the “Rif’ contingents who took
Tangier (1684). A village of the fahs of this latter
town bears their name,

As for the Azdadja (and Misittisa) Baranis,
nothing is known of the reasons for their establishing
themselves in the region of Oran; some of the Misit-
tdsa still live in the region of Badis {¢.v.). There is
the same lack of information concerning the Kutima
of Moroceo.
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NTA 2 term used in the eastern portion
of the Turkish world (Teleut, Kirgiz, Kazak etc.)

though today regarded as old-fashioned (for the
forms of the word cf. baramia, barimia, barumds,
parintl; the forms barumiav and barumtay, encoun-
tered in some sources, are not yet fully understood,
while Seykh Suleymin's baran! and H. K. Kadrf's
baratta must be mistakes), generally with the
meanings ‘foray, robbery, plunder, pillage, looting’;
‘for one who is owed money or has been wronged
to get his own back by raiding his adversary’s
livestock'; hence ‘cattle-lifting’. For related terms,
ci. barimiadl (-§1), ‘cattle-lifter, marauder’ (parintidil,
‘robber’); barlmiala-, ‘to get one’s own back by
driving off other people's livestock, to capture on
foray’; barimialal-, ‘to quarrel together about
property’ {(diardi menen dioldas bolgomio, bay menen
barimialas, ‘rather than be friendly with a poor man,
quarrel with a rich’).

The term has passed into Russian with the sams
meaning: Baranla, ‘revenge, retaliation; taking
reprisals for a robbery by driving off cattle; foray,
incursion’ etc,, and the derivatives barantar?,
baramdovifik, ‘participant in a hostile incursion,
robber’; baraniovly, '‘pertaining to a foray’; baran-
tovat?, ‘to raid’ etc.

M. Vasmer (Rwuss. etym. Wb., Heidelberg 1g9s0),
noting that the Russian barania is used in eastern
Russia and the Caucasus, indicates that it has been
taken from Turkish, into which language it has
passed from Mongol. See in the Mongol dictionaries
barim, bdrimda, ‘clutching with the hand’, barim-
dalagu, 'to be seized, held fast, to preserve, to keep';
barimdalal, ‘the act of holding fast, of tightening’ ete.
-Cf.. in perticular G. J. Ramstedt, Kalm. Wb,
(Helsinki 1935): bdrmtz ‘to seize, hold fast, assault,
attack’; b keys, ‘to go on aforay in order to take
from one’s adversary a 'surety for future engage-
ments’; bdrmtl;‘ﬂ ‘to take, hold fast’ (cf. bard,
bArdtz, etc)

It is clear that among the nomad Turkish peoples
this term once represented a specific legal concept;
in Turkish as in Mongol it involves the notion of
‘pledge, surety’, and our sources show that baranfa
was done only with a specific purpese and subject
to certain rules. It is baramta when a man who has
been wronged appropriates a quantity of his
adversary’s property in order to recover his due;
the return of the property depends on the result of
ensuing litigation between the parties. It is likely
that reciprocal barantas sometimes covered a wider
group. The rule demanded that the use of baranta
to redress a wrong should be in daylight and with
prior notice. Baranfa at the same time afforded an
opportunity for young men in the nomad society
to display their bravery, skill and resourcefulness;
to earn the appellation of ‘hero’, and to be held in
honour. With the changing bases of social life, and
changing econormic conditions, baranis, like many
another institution rooted in customary law, has
lost its importance: the term has suffered a gradual
diminution and has cotne to mean simply ‘theft’.

In the limited areas where the old customs are
still preserved, however, the barania system survives,
and the laws of the land feel the need to take cogni-
sance of it, E.g., on 16 October 1924 the Russian




