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Osmanh Doneminde
Torenler ve Eminont

Tesrifat, yani buginka en yakin manasiyla protokol, tesrifann
merkezindeki sahsiyeti digerlerinden farkh kilan, siradanliktan
¢ikartan ve hata bir hukamdar misal olarak alindiginda ona
hakamdarlik karizmasim kazandiran asil gactar. Saglam bir
tesrifat, gugla bir devlet teskilatin mahsulii ve alametidir.
Devletin asli yapilanmasina yon veren felsefe, kendini,
toplumuna tegrifat ve bu tesrifat kaidelerinin uygulanma
zamanlari olan resmi merisimlerle ifade eder.

Bir hikimdann hakamranhg ve en nihayetinde akibeti
noktasinda tesrifat kaidelerinin ne derece ehemmiyetli oldugu
II. Osman'mn bagina gelenlere bakildiginda ok daha iyi anlagilir.
Zira, Il. Osman'mn feci akibetinde diger bircok sebep arasinda
belki de en belirleyici olam, padisalun kadim Osmanlh tesrifat
geleneklerine riayet etmemesi, zatim kusatan tesrifat zirhim
bir tarafa birakmasi olmustur.

Padisahin halka “géorunmeden goriinmesi” gerekirken, II.
Osman alenen ortaya ¢ikip, meyhanelerde Yeniceri kovalayarak,
bir kisim dovmaus veya hangerle yaralamist. 11. Osman, bu
yizden asker ve halk gozande siradanlagti. 1621-1628 yillani
arasmda Ingiltere'nin Istanbul elgisi olan Thomas Roe'nun,
[I. Osman"in tahttan indirilmesi konusunda ki gorusleri bu
durumu agikea gosterir: “Eger sokaklarda ve meyhanelerde
kendisine yarasmayacak isler yaparak, askerleri kucith hatalan
yuzanden kollukcular gibi tutuklayarak, sadece gorilecek ve
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korkulacak bir tir insantstit varlik olmast gereken kendi sahsim

siradan, basit ve onlar tarafindan hor gorilir hale getirerel’

azamete eslik eden korku ve saygiyr bastan yitirmeseydi, padisah
bu kadar agagilara dismezdi"!.

Istanbul, hassaten bugan Eminonu olarak tarif ve tavsif ettigimiz
bolge, tesrifann hayata yansimasi, mekanla bulusmast s6z konusu
oldugunda danyanm en dikkat ¢ekici cografyalarmdan birisi,
hatta birincisiydi. Tarihin gordugn ug bayik imparatorluktan
ikisine, Roma ve Osmanl'ya yuzlerce yil baskentlik yapan bu
sahada her bir mekan, anit ve bina, imparatoru imparator,
padisahi padisah yapan tesrifat ve merasimleri fail ya da sahit
sifatiyla yasarms ve yasatmmislardi.

Roma ve Bizans donemlerinde, resmi binalar genelde bugunku

Eminénu'ndeydi. Hipodrom'dan Marmara kiyilanna kadar
uzanan oldukea genis bir sahay1 kaplayan Buytik Saray, Bizans'in
imparatorluk sarayiydi. Constantinus Forumu (buganki
Cemberlitas havalisi), Augusteion Forumu (Ayasofya'mn on
taraflan), Forum Tauri (buginka Beyazit civan) sehrin en onemli
meydanlan idi. Konstantinopolis'in iki senato binasindan biri
Constantinus Forumu'nun kuzeyinde, digeri ise Augusteion
Forumu'nun dogusunda bulunmaktaydi. Konstantinopolis'in
ve Ortodokslugun en buyuk kilisesi olan Ayasofya bazi resmi
torenlere de ev sahipligi yapmaktaydi. 1. Konstantin tarafindan
yaptinlan Million Tag1, Orta Bizans déneminde imparatorluk
torenlerinde onemli bir yere sahipti. Yapimina Septimus Severus
tarafindan 196'da baslanan ve 1. Konstantin déneminde 11
Mayis 330'da resmen acilan hipodrom sadece araba yanslannin,
gladyator dovislerinin, vahsi hayvan mucadelelerinin yapildign
bir eglence mekam degildi. Mahkemeler, bazi devlet daireleri
de buradaydi. Cezalar burada infaz ediliyor, genel siyasi
tarigmalar burada yapiliyordu.

Fetih'ten Sonra Istanbul'un Iman

I1. Mehmed, “Ebu'l-feth™ sifanyla Topkapisi'ndan iceri girdiginde
harabe bir sehirle karsilasti. Ancak Fatih Sultan Mehmed,
Istanbul'u kuracag cihansamul imparatorluga layik bir merkez
yapmaya kararhydi. Fetihten sonra sehirde buyuk bir imar ve
inga faaliyeti baslauldi. Fetih esnasinda kacan Rumlar'in geri
getirilmesine calisildi. Imparatorlugun diger bolgelerinden
Istanbul'a cebri veya ihtiyari nufus akis: saglandi. Istanbul'a
gelecekler icin tesvik ve kolaylklar gosterildi2. o

Fatih, bilinenin aksine Istanbul'a fetihten hemen sonra yerlesmedi.
Yonetim aygiini Edirne'den Istanbul'a aktarabilmek icin dnce
idari yapinin ihtiyaclarina cevap verecek binalarn insas
gerekliydi. Fatih Sultan Mehmed, bugiin tzerinde Istanbul
Universitesi'nin bulundugu mahalde, kendisi igin bir saray
yapurilmasini emretti. Sultanin bu emri fetihten yirmi gon sonra
Edirne'ye giderken verdigi ve sarayin yerini de bizzat kendisinin
tespit ettigi rivayet edilir.

Fatih, butun hayatu boyunca tesis etmeye ¢alhisacag: merkezi |
iktidara dayal cihan imparatorlugunun idari binalan |

tamamlandiktan sonra 1457-1458 kisinda Istanbul'a tasindi.
Boylece, Istanbul Osmanhlarin yeni ve nihai payitaht oldu.

Fatih 1458'de hizmetine sunulan bu saray kisa bir sore ikametgah
olarak kullandiktan sonra, baska bir sarayin yapilmasim emretti.
Sultanin bir¢ok mithendis ve danismanlanyla yapng ayrninuh
milgavere ve arastirmalardan sonra sectigi yer, eski Bizans
akropolaydn. “Zeytunluk” olarak tasvir edilen bolgedeki
mauslaman ve gayrimuslimlerin evleri parasi 6denerek istimlak
edildi ve saray icin genis bir arazi kazamldi. Egimli araziyi
duzenlemek icin gesitli setler yapildi ve esas saray binasmm
tepenin sirtindaki en ytksek setin tizerine yerlestirilmesi
benimsendi3.

Osmanl Istanbul'unda Fatih Sultan Mehmed déneminden
itibaren gelisen stirecte, Bizans doneminde de imparatorlugun
ana yonetim bolgesi olan Emin6nu yine ayn islevini sardarda.
Eski Saray, Topkap: Saray:, sehrin ulu camisi olan Ayasofya,
Sultan Ahmed Camii, At Meydam ve devlet ricalinin konaklannin
onemli bir kismu bu bolgedeydi. Osmanh merkezi idaresinin
buginka Eminoéna'nde temerkiz etmesi bu bélgeyi,
imparatorlugun teskilat ve hasmetinin yansitilmasinda ana
argimanlar olan tesrifat uygulamalarimin, téren ve senliklerin
sahnesi haline getirdi.

Topkap: Saray1'ndaki Torenler

Osmanl torenlerinin ana merkezlerinden ilki Topkap Sarayi'dir.
Saraymn planlan incelendiginde, mekamin dizenlenmesinde
burada tertip edilecek torenlerin ne derece nazar-1 itibara alindigy
daha iyi anlasilir. Saray1 esas giris kapisi olan Bab-1 Himaytn,
bir zamanlar azerinde yer alan kogka, mustahkem goranumu
ve zaler taklarim amimsatan mimarisiyle, bir merasim ya da
baska herhangi bir is vesilesiyle saraya girecek kisileri
karsilasacaklan manzaraya hazirlart.

Bab-1 Homaytn'dan iceri girildiginde ilk olarak Alay Meydam
da denilen Birinci Avlu'ya ulasihr. Bu avlunun mimari
tasanminda, genisce bir tesrifat alan1 yaratma arzusu acikca
gorular. Zira burada yer alan, saraydaki hastalarn tedavi edildigi
Endertin Hastanesi, sarayin ekmek ihtiyacim karsilayan Has
Finn, saraym odun ihtiyacim karsilayan ve hastalan tasiyan
Odun Arabacilan Ocag ve saray igin gerekli hasirlan dokuyan
Hasircilar Ocagi'na ait binalar gibi sarayin hizmet binalan
avlunun sag ve sol taraflanina kaydinlarak ortaya bayukce bir
meydan cikarulmistir. Cenaze, cilas, ulafe daginlmas: veya
bayramlasma gibi genis kauhrmn s6z konusu oldugu torenlerde
bu avlu yuzlerce kisiyi alabilmekteydi. Herhangi bir téren
vesilesiyle tertip edilen alaylar saraya ulasnginda, alaydakiler
bu meydanda atlanndan inip, yolun geri kalammna iki tarafa
dizilmig saray gorevlileri ve askerler arasindan yurayerek devam
ederlerdi. Zira bir sonraki avluya padisah disinda hic kimse atla
girmezdi; bu ayricalik yalmzca padisaha mahsustu.

Birinci Avlu'dan, Divan Meydam ve Adalet Meydam da denilen
Ikinci Avlu'ya gecis Babasselam (Orta Kapi)'dan saglamr.

246<247 |-
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Babusselam, Bab-1 Hamaytn'a nazaran daha hasmetli ve |
simgeseldir. Bu kapi, Bizans doneminde akropole zafer alayr -
girisi olarak kullanilan Santa Barbara Kapisi'min torensel giris -
mekam haviyetini ve Biyuk Saray'in Halki Kapisi'nin ardna

yalmzca imparatorun atla gecebilmesi ozelligini kendisinde
toplamigtir. Kapimn gecit yerlerin sag ve sol kisimlannda
kapicilara ait odalar bulunur. Bu odalardan Kap: Aras olarak

bilinen yer vezirler ve diger devlet adamlanmin cezalandinldiklan

yerdi. Gerek kapinn askeri gictl yansitan dis mimarisi gerekse
icindeki bu hapishane Tkinci Aviu'nun iki hakim temasini, zafer
ve adaleti vurgulamaktaydi®.

{kinci Avlu, mimari dazenleme noktasinda bir merasim alam
olarak bakildiginda hayli ideal bir mekan haviyeti tasimaktadr.
Mekam dort taraftan kugatan ve etraftan soyutlayan yiksek
duvarlar ve mimarideki sadelik dikkatin tamuyle tesrifat ve
merasimlerin gorkemi uzerinde yogunlasmasina yardimct
olmaktadir. Hem Osmanlh kaynaklan hem de Avrupa kaynaklan
saraydaki merasimleri anlanrken tesrifaun mekan golde birakng
hususunda hem fikirdirler ki, bu da merasimi tertipleyenin esas

gayesine ulaghgum gostermektedirS.

{kinci Aviu'nun tesrifat ve merasim agisindan en merkezi noktasi,
Endertn denilen Ugiinct Avlu'ya acilan Babussaade'dir”.
Babiisselam ile Babiissaade arasindaki baglanti Padigah Yolu adh
da verilen bir yolla saglarur. Ciilas ve bayramlasma torenlerinde
taht bu kapmin éninde kurulmaktaydi. Bayramlasma® ve calas?
torenlerini umuma yonelik asil bolimande hazir bulunacaklar
tahtn karsisinda bir hilal seklinde dizilirlerdi. Saray gérevlﬂ:eri,
torende hazir bulunmalan igin bir gin evvelinden kendilerine
davetiyeler gonderilen devlet ricali, askerler, Istanbul'da bulunan
Kinm hanzadeleri aviuda kendilerine tahsis edilen yerlerde
siralamirlar, hususi kiyafetleriyle avluyu bir renk cambusane
bogarlard:. Her iki torenin de en dnemli unsurlanndan biri olan
Mehteran meydanda yerini alirdi. Aynca kosum takimlan, goz
kamasuran atlar ve yedekleri de avluda hazir tutulurdu. Padisah,

batan haziriklarin tamamlandig kendisine haber verilince |

gelip, Babussaade onundeki tahta otururdu. Bundan sonra
nakibalesraftan baglamak tizere herkes tegrifattaki sirasina gore

gelip, yapilan bir calos toreni ise yeni padisaha biat, muayede
merasimi ise padisahin bayramim tebrik ederlerdi..

Babussade'nin 6mi sefer zamanlarinda yine bir téren mekanma -

donasardi. Bilhassa sefer-i himaytn adh verilen ve bizzat
padisah komutasinda gergeklestirilen seferlerde ordunun cepheye

ugurlanmast gayet satafath olurdu. Padisahin tuglan, seferin |
alameti olmak uzere Babussaade onune dikilirdi. Tuglann ;
Davutpasa veya Uskdar'a nakledilecegi gun, sefere katilacak

ast diizey ricalin tuglan tugcular tarafindan sabah erkenden ]
Babuli'ye getirilir, sonra mehter esliginde alayla saraya gidilerek, -
padisahin tuglan ahnir ve yine aym alay duzeniyle odunun

toplanacags yere gidilird. PR has Kl bk . Elgiye ayaga kalkmamak icin daha el¢i Divanhane'ye girmeden
. divit odasina gecer, Elci kapidan iceri girdigi anda da odadan
Tesrifat ve merasim acisindan bir diger ehemmiyetli mekan -
Kubbealu'ydi. 18. yazyihn ortalarina kadar imparatorlugun |

tugu kendi adin onune dikilirdi'®.

yonetildigi yer olan Divan-1 Hamaytn onceleri her gin, 16.
yazyil baslanindan itibaren ise haftada dort gan, sik1 bir tesrifat
esliginde burada toplarurdh. Divan-1 Himaytn tyeleri, Divanyolu -
fizerinden Ayasofya'ya gelir, sabah namazim genelde burada
kalarlardi. Namazdan sonra Topkap: Sarayi'na geger, Vezir Yolu
denilen bir yolla Babusselam'dan, Kubbealt'na ulagir, Divan-1
Humaytn toplanus bitince de yine gosterisli bir sekilde evlerine
donerlerdill.

Divan, kapikuluna ulafe tevzi etmek tuzere hayli tantanal bir
toren esliginde toplanirdi. O gon Divan-1 Hamaytn toplandiginda
bir taraftan divan muzakerat devam ederken bir taraftan da
Mehterler Yenigerilere daginlacak ultifeleri mesin torbalar i¢inde
buraya getirilirdi. Bunlar tamam olunca Sadrazam, Padisaha bir
telhis gondererek ulafeyi dagitmak icin izin ister, Padisahin
musaadesi Gizerine tevzi isine baglamrdi. Ulafe daginlmadan
once Yenicerilere saray mutfaklanndan corba, pilav ve zerde,
sayet bu ulafe dagimi Ramazana denk gelmisse yalmizca sogus,
verilmesi adettendi. Bu yemekler Babtissade'nin 6niine konurdu.
Bascavus elbisesinin etegiyle isaret edince, Orta Kapi'da bekleyen
Yeniceriler hep birlikte kosarak yemeklerini alirlar ve avluda
yerlerdi. Yenicerilerin kendilerine ikram edilen yemekleri .
yememeleri bir isyan alametiydi. Yemekten sonra tekrar Orta
Kap1 éniinde toplanirlardi. Basgavus burada yuksek sesle bir
gulbank ceker, galbankin sonunda “ha diyelim ha” deyince
bitan Yenigeriler de hep bir agizdan ha gekerlerdi. Bundan
sonra ultfenin daginmina baslamrdi!2.

Yabanc1 devletlerin elgileri saraya geldiklerinde evvela
Kubbealti'na, sonra Arz Odasi'na alimirlard. Elgilerin kabula
icin kurulan divana “El¢i Divam” adi verilirdi. Elgiler,
hukiamdarlannin namelerini takdim etmeleri icin Divan-1
Hamaéytn'a arz ganleri davet edilirlerdi. Ancak eger acil bir
durum yoksa, elgiler genellikle ulafe daginmimn yapildig: Divan-
1 Hamaytn'a kabul edilerek, Osmanh'nin ihtisam onlara
izlettirilirdi. Hem ulafe daginlan hem de elci kabul edilen bu
divanlara “buyuk divan" veya “galebe divam” denilirdi.

Ulafe divani ganu saraya davet edilen elci, maiyeti ile birlikte,
Pasa Kapisi'mn karsisindaki Alay Kogka'non énande bir sare
bekletilirdi. Bu sirada Sadrazam alayla disan ¢ikar, 6nce Elginin
yanindaki Cavusbasina selam verir, sonra elginin de hatinm
sorup yoluna devam ederdi. Sadrazamn alayla gitmesinden
sonra Elcilik heyeti yola ¢ikard. Elgi, saraya gelince Orta Kap'da
aundan iner, kendisini bekleyen Divan-1 Himaytn Tercamam
tarafindan, biraz dinlenmesi icin kapicibasilara ait odaya
goraralarda. Elgi, Yenicerilerin pilav, zerdeye kogacaklan sirada
Orta Kapi'dan iceri girerdi. Heyet Kubbealu'na yaklasinca
Kapicilar Kethudasi, Elgi ile birlikte gelen Cavusbasiy1 kargilar,
daha sonra hep birlikte Kubbealui'na girerlerdi.

Gelen Elgi, gayrimuslim bir devletin Elgisiyse, Sadrazam gelen

cikarak kendi yerine gecerdi. Sadrazamin bu sekilde iceriye
girmesi Gzerine divandakiler ayaga kalkardi. Bu durumda Elgi,
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kendi devletine hurmeten ayaga kalkildigimi dusanarken,
divandakiler ise kendilerini Sadrazam icin ayaga kalkmms kabul-
ederlerdi. Muasluman devletlerin Elgileri geldigi zaman, bu ustle

|

bir tahtabende konulduktan sonra cenaze namazi burada kalinmus,

. T Murad'in cenazesi “Helvahane” oniinden, I11. Mehmed'in

basvurulmayarak, Sadrazam Divanhane'de bekler, Elgi iceri |

girince herkes ayaga kalkardi. Elci Sadrazamin etegini 6prukten
sonra, Nisancinin 6nande kendisi igin konulan iskemleye,
saginda “Sefaret Baskatibi”, solunda da “Divan-1 Humayan

Tercimam” oldugu halde otururdu. Ulafe daginlmas: isinin :

sofrasinda yemek yerdil3.

Kubbealt'mmn ana mekanlardan biri oldugu bir diger toren
Haremeyn'e surre gonderilmesi vesilesiyle tertiplenen merésimdi.
Torene kanlacaklar bir giin énce “Darissaade Agasi” ve “Kethuda”
bey tarafindan Saraya davet edilirler, “Kaptan Pasa”ya da alay1
Uskudar'a gecirecek cektiriyi Eminona'ndeki Vezir Iskelesi ya
da Kireg Iskelesi'nde hazir bulundurmas: séylenirdi. Sarayda
da Kubbealn, padisahin alay1 izleyecegi Alay Kosku gibi
soslenmesi gereken yerler nefis kumaslarla tezyin edilirdi.

Ertesi gin saraya gelen davetliler énce “Dartiissaade Agasi”"nin
“divan” odasimna alinur, burada ilk térenler yapihrdi. Odadakiler,
yemekten sonra Kubbealti'mn karsisinda kurulan cadira
gecerlerdi. Divan ¢avuslanmin padisahin gelmekte oldugunu
haber vermesiyle herkes karsilama icin hazirlanirdi.
Babussadde'den atla ¢ikan padisah, Kubbealti'nda Nisancinin
makamina otururdu. Cadirda “Surre keseleri” sayilip, defterler
muhirlendikten sonra “Darussaade agast”, “Surre emini"yle
Padisahin huzuruna cgikar ve surre defterleri ile “name-i
hamayan’u emine teslim ederdi. Sureler, naat okunur, dualar
edilirken, “mahmil-i seril” denilen surre keseleri ve hediyelerin
yaklendigi bir disi deve ile onun yedegi meydanda dolagtinhrd.
Daha sonra “darassaide agasi” deveyi dolastirmaya baslar,
figinet tur sonunda Padisahun isaretiyle devenin gimis zincirini
emine, ipek yulanm da “Sakabasi"ya teslim ederdi. Boyle bir
isaretin gelmemesi azledildigini gosterir, aga Surre Alayiyla
birlikte Mekke'ye giderdi'*.

Osmanh sehzadelerinin, hikamdarhga hazirlanmalan igin
sancaklara vali olarak tayin edilmeleri vesilesiyle sarayda bir
toren duzenlenirdi. Bu torenin tespit edilebilen nadir
orneklerinden biri I11. Murad'm oglu Sehzade Mehmed'in
Manisa'ya “Sancakbeyi” olarak gonderilmesi vesilesiyle
dazenlenen merasimdir. 1595'de tahta gegen III. Mehmed
doneminde sehzadelerin sancaga gonderilmesi uygulamasi
tamamen sona erince, bu téren artik icra edilmemistirl3.

Padisahlarin cenaze namazlan da sarayda kihnird. Istanbul
disinda vefat eden padisahlar igin bu vazife yerine getirilmis
olsa dahi sarayda tekrar eda edilirdi. Mesela, Kanuni Sultan
Suleyman'in naagi Istanbul'a getirilinceye kadar iki defa cenaze
namazi kilinmasina ragmen, sarayda tigiinct kez cenaze namazi
kihnmigu. CilQs toreninin icrasindan sonra yeni padisah,
selefinin cenaze iglerinin yerine getirilmesini emrederdi. Sarayda
naasin kaldirilmasinda farkhh mekanlarin kullamildig

gorilmektedir. Mesela, I1. Selim'in tabutu Servili Yol'da hazirlanan 3

cenazesi “Babussaade” onunden, IV. Murad'mki ise sarayin
avlusundan kaldinlmistir!6,

Cenaze namazim genellikle Seyhulislam, onun bir mazereti
bulunmas: halinde “Rumeli Kadiaskeri” ya da “Hunkar mamt”
gibi ulemamn diger 6nde gelen mensuplan kldirirdi. Bunun

bitmesinden sonra kendisi Sadrazamin, maiyeti de digerlerinin = 1stisnalan da olabilmekieydi. Mesela, Fatih'in cenaze namazim

devrin unla sufilerinden Seyh Ebulvefa kildirmsu. Istanbul'da
bulunan devlet erkani namaza katilir, yeni Padisah da Arzodast
veya Taht Salonu'nun kapisi 6nande durarak namaza istirak
ederdi. Saray agalanndan yalmzca “Dartissadde Agast” cenaze
merasimine kanlabilirdi. Padisahlann vefatlannda dikkat ceken
geleneklerden birisi de matem tutmaku. Matem isareti olmak
tizere yeni Padisah da dahil merasime kaulan herkes siyah
elbiseler giyip, siyah sarik ya da sangmn tizerine siyah semle
sararlardi. Bu sekilde matem hali Gi¢ ganle bir hafta muddetince
devam ettirilirdi. 17. asnn ortalanndan itibaren matem gelenegi
son buldu!?.

Topkapt Sarayi'nin tigiinca avlusunun toérenlere sahne olan
baslica bélamleri “Arz Odasi” ile “Hirka-i Saadet Dairesi"ydi.
1k olarak Fatih Sultan Mehmed tarafindan yapunlan Arz Odas,
“arz gini” denilen ganlerde, Divan-1 Himayan toplantilanmin
bitisinden sonra sirasiyla “Yenigeri Agast”, “Rumeli ve Anadolu
Kadiaskerleri”, Sadrazam, diger vezirler ve Defterdarlarin
padisahin huzuruna cikip, ona bilgi verdikleri yerdi. Divan-1
Humayan'un haftada dort defa toplandi) zamanda padisahin
huzuruna girilecek arz gunleri, Pazar ve Sal olup, Divan'in
haftada iki defa toplandig) donemde arz giinii Sah idi. Bu kabul
merasimi Divan miuzakeresi bitip yemek yenildikten sonra
gerceklesirdi. Padisah, Arz Odasi'nda taht tizerinde oturdugu
halde divan heyetini kabul ederdi. Yabanci elgiler de padisahin
huzuruna burada kabul edilirlerdi!8.

Muayede merasimlerinde de Arz Odasi, saraym “Endertin
halki"nin Padisaha tebriklerini sunduklan bir mekan haline
gelirdi. Sarayda resmi bayramlasma, “Arife Divam” ile baslardi.
“Arife” ganu, daha evvel tesrifatqi tarafindan saraya davet edilen
“Cavusbagl” ve “Divan-1 Hamaytn ¢avuslan” 6gle namazindan
sonra resmi kiyafetleriyle Kubbealu'nin karsisinda, yuzleri
“Adalet Kulesi"ne donik bir halde saf tutarlar, Mehterler ve has
ahirdan ¢ikarulan atlar meydandaki yerlerini ahrlardh. Tkindi
namazindan sonra téren baslar, Mehter calar, ara sira cavuslar
alkis yaparlar, nihayet duaci cavusun duasiyla merasim sona
ererdi. Diganda toren sirerken, padisah Arz Odas: kapisinda
kurulan tahtta endertan halkiyla bayramlagirdi. Bunlarin tebriki
bitince Agalar Camii'nde Kur'an dinleyip, yine Arz Odasi'na
gelir ve bu defa ocak agalan ile tersane ricilinin tebriklerini
kabul ederdi. Sayet padisah herhangi bir sebeple Arife Divam'na
¢ikamarmssa, tahtin tizerine padisahin sang konularak toren
icra edilirdil®.

' Has Oda, simdiki adiyla “Hirka-i Saadet Dairesi”, Fatih devrinde

yapurilmis ve Yavuz déoneminde Misir'dan getirilen “Mukaddes
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Zuluslararasi

Emanetler”in bir kismm burada muhafaza edilmeye baglanmisur.
I1I. Murad'm Harem'de yeni bir Has Oda yapunp, yatak odasim
buraya tagimasiyla birlikte bu bina daha ziyade buinyesinde
banndirdign Mukaddes Emanetler'le 6n plana gikn. Istanbul'a
getirilen “Kutsal Emanetler” icinde bulunan ve rivayete gore '
Hz. Peygamber'in Ka'b bin Zaheyr'e hediye ettigi hirka daha bu
zamandan itibaren sarayda manevi bir iklim yaratrmisti. Sonraki
donemlerde Hirka-1 Serifin, Ramazan'in 14'inde Endertn,
15'inde de Birin ricali tarafindan ziyaret edilmesi resmi bir
uygulama haline geldi20.

Has odanin giineybati kosesi ise yine ayni donemlerde bazi
merasimlerde kullamilan bir taht odasina dénasta. Taht
degisikliklerinde yeni padisaha, 6nce sadrazam ve seyhulislam
sonra da “Dartissadde Agast” ile “Endertn ricali” tarafindan ilk
biat burada gerceklestirilirdi. Hirka-i Serif Odas: sehzadelerin
Kur'an-1 Kerim ve Buhari'yi hatmeleri vesilesiyle tertiplenen
merasime de ev sahipligi yapardi. Bu merasime, vezirler,
Seyhiilislam, Anadolu ve Rumeli Kadiaskerleri, Nakibulesraf ile
Ayasofya ve Valide Sultan camileri seyhleri istirak eder,
“Reisalkittab”, “Defterdar” ve “Cavusbasi” da odanin penceresinin
dis tarafindan toreni izlerlerdi?!.

Saray: cevreleyen bazi koskler de torenlerde on plana ikard.
Mesela, bed-i besmele toreni genelde Sarayin en dis kisminda,
sahildeki surlarin astinde bulunan ve “Incili Kosk" adiyla da
bilinen Sinan Paga Kogku?2 ontinde icra edilirdi. Toren ganunden
iki gan once kogkin ontnde sadrazam igin otag, Seyhulislam
icin oba, Kadiaskerler ile Nakibulesraf icin obalar ve diger devlet
ricali icin de cadurlar kurulurdu. Torenin yapilacag gin herkes
kendisi icin aynlan yere oturur, 6gle yemegi burada yenirdi.
Padisah yemegini sarayda yiyip, merasimle kogke inerdi. Hazir
bulunanlar padisahi karsiladiktan sonra, Orta Kapi'ya gelip,
aldiklan sehzadeyi alayla koske getirirler, buradaki toren akabinde
yine alayla saraya gotararlerdi?3. Torenlerde on plana cikan bir
diger kosk Alay Kosku olarak amilan binadur. [lk olarak Fatih
devrinde yapunidig tahmin edilen yapi, ginamize II. Mahmud
tarafindan 1810 yiinda zemine biraz daha yaklagtinlarak yeniden
insa ettirilmis haliyle ulasmgtir. Alay Koska, padisahin gesitli
alay gegislerini izledigi, isyan donemlerinde asilerin taleplerini
dinledigi bir yerdi?*. Cebeciler Koska, Yah Kasr-1 Hamayunu .
gibi adlarla da amlan “Yah Kogka" Sarayin merasim yoni 6n
plana gikan bir diger mekamdur. Padisahlar, donanmanin denize
acilacagy zaman gerceklestirilen torenleri bu yalidan takip ederler,
zaman zaman da burayr resmi kabul mekani olarak
kullanurlardi?s.

muteallik igleri kendi konaklanindan yuratmekteydiler. Bu
noktada, Eminoni simrlan iginde yer alan ve yine hemen hemen
tamamu yok olup giden vezir saraylar, resmi torenlerin 6nemli
birer unsuru idiler. Divan-1 HimayOn'un énemini kaybetmesiyle
birlikte hitkamet toplantilan “Pasa Kapist” adi verilen sadrazam
konaginda veya Babiali'de yapilmaya baslanmisn. Babiali'ye ait
binalann Eminonii'nde yer almasi, bu bolgenin merkezi idare
acisindan onemli bir muhit olma 6zeligini yeni donemde de
eskisiyle aym oranda devam ettirdi.

Bayram torenleri resmi olarak, 18. yazyillin baslarina kadar
bayramdan bes giin 6nce sabah namazindan sonra, daha sonraki
tarihlerde ise dort gun once ikindi namazindan sonra, Sadrazamin
maiyeti ile birlikte Seyhulislam: konaginda ziyaret etmesiyle
baslardr. Ertesi gun de Seyhilislam Sadrazami ziyarete gelirdi.
Memurlardan mevkii itibariyle bir derece asag olan kendisinden
yukandakileri ziyarete gider, boylece Arife ginune kadar devlet
ricali arasiridaki bayramlasma sona erer, herkes saraydaki torene
hazirlamrdi26.

Cilas toreni sonrasinda da Babiali hareketlenmekteydi. Padisah,
cultstan hemen sonra kendi adina mahr-i hamayan denilen
mihrii kazitirdi. Bu mithran biri saltanat degisikligiyle mazul
hale gelen eski sadrazama veya hukumdarin tayin ettigi yeni
sadrazama verilir veya gonderilirdi. Huzura davet edilerek
kendisine muhr-i himéyan takdim edilen Sadrazam, Sadaret
alayiyla Babili'ye gelir ve burada saltanat degisikligi nedeniyle
mazul kabul edilen devlet ricaline umum hil'ati denilen bir
merésimle hil'at giydirerek makamlanna iade ederdi. Bu torende,
Seyhulislam da Saraydan itibaren Sadrazamin yaninda
bulunurdu?’.

Kapikullan'ndan Yeniceriler haricindeki gruplarm maaslan
Pasakapisi'nda dagtilir, buna “ulafe devri” ya da “ulafe sergisi”
ach verilirdi. Gainlerce siiren maas verilmesi tamamlandiginda,
Padisah sadrazama tesrifat adiyla amlan “hatt-1 hamayon”, kark
ve stsli hancer gonderir, bunlar Babiali'de merasimle
karsilanirdi28,

Sadrazamlar “Serdar-1 ekrem”, vezirler ise “Serdar” unvanuyla
orduyu komuta ederler, bunlann sefere cikislan sirasinda icra
edilen torenlerde sarayin yam sira Babiali de 6n plana qikardi.

. Eger sadrazam sefere memur edilmisse, padisah Babiali'ye buna

dair bir hatt-1 humayunla birlikte bir de mucevher islemeli kilig
gonderirdi. Padisah tuglanmin Babussaade one dikildigi torende
oldugu gibi sadrazamin wgunun disan gikarulmas: sirasinda

. icra edilen merasimde de onde gelen devlet ricali hazir

- bulunurlardi.

Babali'daki Torenler

Eminoni'nde merkez1 idarenin, dolayisiyla da resmi tesrifat ve
merasimlerinin bir diger mekam Babiali'ydi. Pasa Kapisi (Bab- -
1 Asafi, Bab-1 Alf)'min, Divan-1 HamayOn'un yerine, devlet -
islerinin hallinde yeni bir hakamet merkezi haline gelmeye
baglamast 17. yuzyihn ortalanndan itibaren gelisen tedrici bir
sirecte olmustu. Bundan once Veziriazamlar makamlarina

Eskisaray'daki Torenler

Eminéna‘'nin bir diger téren mekam buginkn Beyazit'ta yer
alan Eski Saray'di. Padisahlarin Yeni Saray'a yerlesmesinden
sonra, Kanuni donemine kadar, harem halkinin bir kismi Eski
Saray'da kalmaya devam etti. 11I. Murad doneminde, Harem,

. Eski Saray'dan, Yeni Saray (Topkapi)'a tasind1. Boylece saltanat

Hatt
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degisikliklerinde, 6len hukiamdarnn kadinlan ve kizlanmin Yeni
Saray'dan Eski Saray'a gonderilmesi adet oldu. I. Ahimed, 1603'te

tahta ¢iknktan sonra annesi Handan Valide Sultan'i térenle Eski

Saray'dan, Yeni Saray'a getirtti.

“Valide Alayr" ach verilen ve yeni Padisahin, calasundan birkag
gin sonra, annesinin “Yeni Saray”a nakledilmesini emretmesi
uzerine tertiplenen bu térende, devlet adamlarn merasim

kayaletleriyle Eski Saray'in onine gelirler, Yeniceriler de buginka !

Topkapr Saray1'na kadar uzanan yolun iki tarafina dizilerek

selama dururlardh. Valide sultan ve beraberindekiler alayla Yeni

Saray'a gelirlerdi. Bu toren, I1. Mahmud déneminde Eski Saray'in
terkedilmesine kadar icra edildi?.

Atmeydam'ndaki Térenler

Eminéna'nin genelde ach ya isyanlarla ve burada tertip edilen
toren ve senliklerle amlan bolgesi At Meydami'dir. At Meydam,
Roma ve Bizans devirlerinden beri bu tar hadiselerin mekam
olma huviyetini Osmanlilar'da da devam ettirmisti. Osmanlh
saraymnin halka acik en baytik merasimi olan sinnet daganlerinin
Istanbul'daki ana mekanlanndan biri uzun stire At Meydam idi.
Kaynaklardan tespit edilebildigi karanyla burada yapilan ilk
sinnet dagana I1. Bayezid tarafindan, 1490'da, iki sehzadesi
icin dazenlenmisti. Tarih¢i Hadidi'nin anlatiimina gore,
imparatorlugun dart bir yamindan beyler ve bagh devletlerin
temsilcileri, Padisahin davetine icabet gostererek Istanbul'a
gelmislerdi. Sehirdekilerin de kanlimyla, ziyafetler, eglenceler
esliginde bu sunnet dugini bir ay surda30. Kanuni Sultan
Saleyman, At Meydami'nda iki defa sannet duguna tertipledi.
Bunlardan ilki, 1530'da gerceklestirilen Sehzade Selim, Sehzade
Mehmed ve Sehzade Mustafa'mn sannet senlikleriydi. Tkincisi
ise Sehzade Bayezid ile Sehzade Cihangir'in 1539'daki stiinnet
dagunleriydi.

1. Murad'm 1582'de oglu Sehzade Mehmed icin tertipledigi
sunnet dagina, Osmanl Istanbulu'nun sahit oldugu en buyuk
eglencelerden biriydi. Hazirhiklarina bir yil 6nceden baslanan
toren sirasinda, davetlilerin hediyelerini takdim etmeleri,
zanaatkarlann 39 giin sardaga soylenen alay gecisleri, amitlar
arasina gerilen iplerde cambazlarin maharetlerini sergilemeleri,
denizcilerin meydana sanduka icinde derya getirmeleri, bir
kedinin cambazhk yapmasi, alana buyuk bir dag ve iki kale
maketinin getirilmesi, tarla oyunlar, gosteriler izleyicilere
hayatlan boyunca unutamayacaklan anlar yasatu. Ozellikle de
agzindan atesler sacan mekanik bir ejderha, izleyen herkesin

At Meydani'na, dolayisiyla da Istanbul'un sosyal hayatina
hareketlilik kazandiran bir diger saray kokenli toren, padisah
kizlanmn, kiz kardeslerinin, halalannin veya kiz torunlanmn
dagun ve nikahlanydi. 1524'te Hatice Sultan'la, Veziriazam
Ibrahim Pasa'nin, 1539'da Mihrimah Sultan'la Rastem Pasa'min,
1562'de 1II. Selim'in kizlanindan Ismihan Sultan'la, Veziriazam
Sokollu Mehmed Pasa'min, Sah Sultan'la Cakircibasi Hasan
Aga'nin ve Gevherhan Sultan'la, Kapdan-1 Derya Piyale Paga'nin
ve 1648'de Sultan Ibrahim'in laz1 Atike Sultan'la, Kenan Pasa'nin
duganlerinde ana senlik mekam hep Atmeydam: idi.

Padisah, sultanlardan birini evlendirmek istediginde, damad

© olarak sectigi kisinin adim Sadrazama séyler veya onun bu
| konudaki tavsiyelerini de dikkate alarak aday: belirlerdi.

agzlarim acik biraku. Senligin 40. ginu Vezir Cerrah Mehmed |
Pasa, sehzadeyi sinnet etti. Bunun meydandaki kalabaliga |

yansimasi [brahim Pasa Sarayi'nmin 6ntundeki devasa nahilin

tertiplenmesi oldu.

Eglencelerin bir siire daha devam ettirilmesi dusanualarken, |
Yenicerilerle Sipahiler arasinda baytk bir kavgamn ¢ikmasi, |
herkesin keyfini kacirdi. Yasananlara kizan 111. Murad duganan |
52. gini Topkap: Sarayi'na donda ve senlikler sona erdi3l. |

Damadlig: kesinlesen adaya nisan takimlanm saraya
gondermesine dair bir ferman gonderilirdi. Bunun tizerine gerek
sarayda gerekse damad tarafinda hummali bir hazithk baglardi.
Padisah evlenecek olan ister kendi kiz1, isterse hanedandan
baska bir sultan olsun, hanedann bas: sifatyla gelin adaymmn
ihtiyaglarm tamamlamakla mukellefti. Yeni ¢ift icin sehrin
herhangi bir bolgesinde yeni bir saray yaptrr veya uygun bir
konag kirasi hazineden o6denmek sartiyla kiralardi.

Damadin saraya gondermek zorunda oldugu bashca agirliklar,
mihr-i maeccel, ynzuk, kusak, bir ¢ift kitpe ve bilezik, ayna,
inci, mucevherli pabug, mest ve nalindi. Damad olacak kimsenin
zenginligine bagh olarak bu agirhgin kiymeti de artmaktaydi2.
Ayrica damad adayinin basta valide sultan olmak tzere harem
halkina da hediyeler takdim etmesi 4dettendi. Mali durumu iyi
olmayan damad adayina hazirliklan tamamlayabilmesi igin
hazineden para verildigi de olurdu.

Dugunlerin bagindan sonuna kadar idaresi Darassaade Agasinin
sorumlulugu alundayd. Nisan ve nikah torenleri farkh ganlerde
yapihr, ilgili kimselere davetiyeler gonderilerek saraya gelecekleri
zaman bildirilirdi. 16. yazyihn sonlanna kadar hanedanin kadin
azalannin Eski Saray'da bulunmalan yuziinden dagiuntan bazi
torenleri de burada yapilmaktaydi. 11I. Murad déneminde
Harem'in bir kisrmnin Topkap: Sarayi'na tasinmas: nizerine,
tahttaki padisahin kizlanmn daginleri Topkap: Sarayi'nda, 6len
veya tahttan indirilen padisah kizlanmnkiler ise Eski Saray'da
yapilmaya baglanmisti. Kararlastinlan ginde saraymn térenin
yapilacag kismi degerli kumaslarla, fanuslarla saslenir, davetliler
i¢in gosterigli cadirlar kurulurdu. Damad adayimn alayla saraya
gonderdigi nisan bohcasi Harem kapisinda “Darassaade Agast”
tarafindan teslim alimirdi. Bunlan iceriye gotaren aga, gelin
adaymmn nisan bohgasim getirip, damad adayinin sagdicina
teslim ederdi. Boh¢amn ve kenan islemeli bagortastntn sagdi¢
tarafindan teslim alinmasiyla nisan resmen ilan edilmis olur ve

ateslenmesi ve gece senligin en satafath eglencelerinin = Saraya gelenlere ziyafet gekilirdi. Ertesi gan ciftin nikah kaythrds.

. Hamim sultanlann padisah babalan nezdindeki kiymetlerine,

padisahuin sevdigi ya da sevmedigi selefinin kizi olup olmamalanna
ya da daha baska sebeplere gore nikahin kiyilacag: yer Kubbealn,
Darussaade Agasinin odasi veya sarayin baska bir bolumi
olabilirdi. Merasim giinti hazir bulunacaklar nikah mahallinde
kendilerine aynlan yerlere yerlestikten sonra geline vekalet eden
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Daraissadde Agasi, damadin vekilleri ve sahitler gelirler, |
Seyhalislam nikah akdini gerceklegtirirdi. Dariissaade Agasimn
nikahin tamamlandigimi padisaha haber vermesiyle, hazir -
bulunanlara hil'atler giydirilir, ikramda bulunur ve nihayet thm

bunlardan sonra merdsim sona ererdi.

Dugande damad, devlet ricalini mevkilerine gore gruplar halinde .
konagna davet ederek onlara ziyafet cekerdi. Bu siralarda E
sarayda lana gecesinin heyecan: yaganurdi. Kina gecesine devlet |
ricalinin eslerinden kimlerin katilacagi, beraberlerinde
getirecekleri hediyelerin kiymet ve miktarlan sadrazam tarafinda
defier edilerek padisaha takdim edilirdi. Davetliler ve harem
halk: haremde kina vesilesiyle tertiplenen eglencelerle gecenin |
gec saatlerine kadar hosca vakit gecirirler, sonra da o geceyi .

‘ i dilerini misafir eden padisahin kadin :
FETBE e e B S i - Saraydan gonderilen memurlar vasitasiyla dogumdan haberdar

efendilerinin dairelerine gekilirlerdi. :

Kinadan sonra gelinin geyizi buyuk bir alayla damadin sarayna
gotaralar, damad geyizi getirenlere ihsanlarda bulunurdu. Ertesi
gan gelin, oncekinden daha ihtisaml bir alayla damadin sarayma

Padigahlanin ¢ocuklannin dogumuna “viladet-i hiimayan” ismi
verilirdi. Hanedamin yeni bir ferdinin danyaya gelisi, gerek
sarayda gerekse basta Istanbullular olmak uzere halk arasindan
toren ve senliklerle kutlamrdi?s.

1k olarak “Dariissaade Agasi”, sehzade veya sultanin dogum
haberini “Silahdar Agaya”, aga da butiin saray halkina duyururdu.
Saraydan gonderilen cicelerden veya musahiplerden biri36
Sadrazama mujdeli haberi verirdi. Bu sirada yeni hanedan
azasimin dogumunu, Yeni Saray (Topkap: Saray1), Yedikule,
Kizkulesi ve Hisarlar'dan, belirli saatlerde top anlmak suretiyle
halka duyurulur, bir taraftan da sehirde tellallar dolastirihirdi37.
18. yzyildan itibaren Anadolu ve Rumeli halki da padisahin
cocugu oldugundan haberdar edilmeye baslanmisti38,

- olan Sadrazam, Seyhulislam ve diger devlet erkani hemen ertesi

nakledilirdi. Ceyiz alaylan genellikle Carsamba, “Arus Alay1”
- Saraya davet ederdi. Devlet riclinin esleri sadrazammn konaginda

da denilen “Gelin Alaylan” ise Persembe gunleri yapilmakla
birlikte, bazen her iki alay aym ginde de duzenlenebilmekteydi.
Gelini geu':enlerden yalmzca Sadrazam, Seyhulislam ve Vezirler

yatsi namazina kadar damadin sarayinda bekler, namazdan -
sonra Seyhulislamin duasini muteakiben damadin hareme

gc‘mderdikten sonra kendi konaklarina donerlerdi. Ertesi gin
damad ve sultan, devlet ricaline tarla hediyeler gonderirlerdi33.
Hediyeleri alanlar, bunlan getirenlere bahsis ve annagan];ar

verirdi.

Sultanlann digunlerinin saresi ve satafat, evlenecek sultanin
kimligine gore degisebilmekteydi. Mesela padisahun ilk veya ilk
olmasa bile cok sevdigi bir kizimin dagania hayli debdebeli
olabilmekte ve birkag ay surerdi. Buna karsilik bastaki padisah
tarafindan sevilmeyen bir selefin yine sevilmeyen bir kizimin
dagana bir iki gun icinde nispeten sénuk bir sekilde
tamamlamrdi. Yavuz'un kizi Hatice Sultan'in, Kanuni'nin kizi
Mihrimah Sultan'in, IV. Mehmed'in kizi Hatice Sultan'in, II1.
Ahmed'in kiz1 Fatma Sultan'mn, [I. Mahmud'un kiz1 Adile

Sultan'mn, I1. Abdalhamid'in kizi Naime Sultan'n daganleri

hanedan daganlerinin en satafatlilarindan bazilandir.

Dagunler vesilesiyle dizenlenen senliklerde basta Saray olmak

azere, devlet ricalinin konaklan ve Istanbul'un cesitli yerleri |

rengarenk fanuslar, kandiller, mesaleler, fenerlerle suslenir, baz

yerler kaymetli kumaslarla bezenir, yer yer taklar kurulurdu.

- Valide sultanin besik alay1 dogumdan hemen sonra Eski Saray'm

. Bayezid Camii tarafindaki Bugdaycilar Kapisi'ndan yola cikap,
altlanna konulan tekerleklerle sehrin sokaklarinda dolastinhirken
iclerinde bulunanlar top ve tafekleri ateslerler, seyircileri *  erinden saraya ulagirdi. Dogumdan alti giin sonra tertiplenen
costururlard. Bazi dagunlerde de denizin Gzerine gemi, kale

da ada maketleri yapilir bunlann etrafinda tarla gosteriler
sergilenirdi. Sehrin buytk meydanlannda cambazlar, sisebazlar, ;
cemberlerle oynayanlar ve daha bircok huner sahibi
maharetleriyle sehrin sakinlerine hos anlar yasaurlardi®*. |

Bazi duganlerde, gektiri tard gemilerin buyitkce maketleri
yapilarak, bunun icine top ve tifekler yerlestirilirdi. Bu maketler,

gan Saraya giderek padisahi tebrik ederler, burada kendilerine
kirk ve hil'at giydirilirdi. Aynca “Dariissaide Agasi” veya “Kahya
Kadin”, saray disindaki evli sultanlara, belli bash devlet ricali
ile Seyhulislam ailelerine birer tezkereyle dogumu bildirip,

toplanir, hep birlikte arabalarla Saraya, yeni annenin yanma
gecerlerdi. Davetliler iig gin muddetle Sarayda misafir edilirler
ve dogum vesilesiyle yapilan eglencelere katilirlardi3S.

Dogumun getirdigi mutluluk havasi, Yeni Saray'dan baglamak
uzere dalda dalga baran Istanbul'a ve alkeye yayilirdi. Donanma

- ve “sehr-ayinler” tertiplenir, garsi pazar mesaleler, kandiller,

fanuslarla suslenir, fisekler aulir, sokaklarda cesitli eglenceler
yapthirdi®0. Bu eglencelerin stresi sartlara gore degismekte idi.
Mesela, I. Mahmud ve 1II. Osmanin gocuklan olmams, bu
uzun aradan sonra dunyaya gelen I1I. Mustafa'min kiz1 Hibetullah
Sultan icin on gan siren senlikler duzenlenmisti. I11. Mustafa'nin
diger kizlanndan Beyhan Sultan'm dogumunda fi¢ giin i gece,
I. Abdulhamid'in oglu Sehzade Ahmed'inkinde ise yedi gan
yedi gece donanma ve sehr-ayin yapilmistit,

Divanyolu'ndaki Torenler
Eminéna'nian sahne oldugu merasimlerde kullanilan ana

- gizergah Divanyolu idi. Divan toplantlanna gelenlerin kullandig

Sultanahmet'ten Beyazit'a kadar uzanan ve aym zamanda sehrin
en énemli caddesi olan yol adin1 buradan almistir. Gerek bu
islevi, gerekse de genisligi ile Divanyolu, Eminoni'nin en
prestijli yoluydu*2.

Divéanyolu, Destereciler, Ayasofya, Acemioglanlar Kollugu

sadrazamm besik alay: ise Pasakapisi'ndan gikip, Divanyolu'ndan
saraya gelirdi*3,

Saltanatn siarndan olan kilig kusanma merasimlerinde, padisah
Eytp'e kara yoluyla gidecekse alayla Babussade'den cikap,
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askerlerin arasindan yoluna devam eder, Fatih'in tarbesini

Sinan Pasa koskane iner, buradan damenini “bostancibasi™nin
tuttugu tg fenerli saltanat kayigiyla Eynp'e gecerdi. Bu arada

i 17. ytizyihn sonu ya da 18. yazylda “Hirka-i Saadet” ziyaretinin
ziyaret ettikten sonra Eyup'e inerdi. Deniz yoluyla gidecekse. |
Harem-i Hamayun'un Perde Kapisi'ndan cikip, atla sahildeki !

karadan alayla Eyub'e gelen Sadrazam, erkan-1 devlet ve digerleri |

erince, Padisah deniz yoluyla gelmisse karadan, kara yoluyla |
gelmisse de denizden, nadiren de karadan geldigi halde yine |
| tarafina dizilmis Istanbullularin alkislan arasinda kislalanna
) ' giderlerdi. Baklava tepsileri ve futalar ertesi giin saraya teslim
Denizden gelindigi icin ziyaret edilemeyen Fatih'in tirbesi, |
donuste mutlaka ziyaret edilirdi. Karadan gidis veya donus |

karadan, tekrar alayla saraya donerdi.

esnasinda padisahin, Sehzade Camii'nin kargisindaki “Eski

Odalar"in éninden gecerken yenicerilerin 61. cemaatinin '

“Odabas1” tarafindan kendisine sunulan serbeti i¢mesi ve kaseyi |
' Camilerdeki Torenler

altnla doldurup geri vermesi ve bundan sonra odabasinin da
¢ kurban kesmesi kanundu**. Halil Inalcik'a gore, tahta gikan

padisah, nasil sarayda devlet biyuklerinin biatini aliyorsa,

Eyabsultan'da da kalic alay ile “Ehl-i Velayet”in bianm almaktayd.
Kili¢ kusanlan sultana, bu stirette gaza vazifesi ve Tannsal velayet
emanet ediliyordu, boylece yeni Padisah hukamranlik hakk:
kazamyor, te'yid-i ilahi gerceklestiriliyordu. Inalaik, Hz. Eyab'an,
kusatmay kaldirdigy zaman, imparatordan Ayasofya'da dua
etme musaadesi almasi ve sehre girerek arzunu yerine getirmesi
rivayetine anfta bulunarak, padisahlann Eyub'e gelis-gidislerinde
kullandiklan gizergahin da bu rivayetle baglantis1 oldugunu
soylemektedir®>,

Sefere gikis torenlerinde, tuglann gikaraldig gan orduyla birlikte
sefere memur edilen esnaf da Sultanahmet Camii avlusunda
toplanur ve ertesi gin alayla ordugaha giderlerdi. Sefere ugurlama
sirasindaki merasimin en heyecanh gana “Baytk alay™n yapilacag
gunda. Sabah devlet ricali alay tertip etmek ve “Sancag-1 Serif"in
ihraci igin sarayda toplamrdi. Digan ¢ikartilan “Sancag-1 Serif”,
bagka bir yoldan ordugaha gonderilirdi. Sarayda “fetihhanlar”
tarafindan Feth-i serif, sultan seyhlerinin birisi tarafindan seferin
zaferle neticelenmesi icin dualar okunur, duamn bitiminde
Padisah Babussadde'den ¢ikardi. Hazir bulunanlar derhal alay
tertibi alir ve sokaklan dolduran halkin methiyeleri, dualan
esliginde ordugaha dogru ilerlenirdi.

Bayramuin tictincit gand Divanyolu tekrar hareketlenirdi.
Padisahlar, bayramlasmak tzere Beyazit'daki Eski Saray'a

gelirlerdi. Ancak bu gelenek 19. ytuzyilda terkedilmig, bunun |
yerine sehrin cesitli mesire yerleri tercih edilmistir. Sehre asil '

hareketliligi kazandiran ise Sadrazamm baytk kol denilen alayla |

Eytb'e gelerek, yeniceri agasimin verdigi ziyafete kanlmasiydi*o.

Sadrazam ziyafetten sonra, ikindiyi muteakiben alayla Edirne

Kapisi'ndan sehre girer, Sehzadebasi'nda yenigerilerin altrms
birinci ortas: tarafindan kendisine sunulan serbeti iger ve bahsis

bu alay, 1I. Viyana bozgunu ve sonrasindaki savas ortami
yuzinden uzun sure yaptlamamis, birkac kez ihya edilmeye
calisilmug, nihayet Nevsehirli Ibrahim Pasa tarafindan tekrar
canlandinlmistir®?.

yapildig gun Istanbul bir bagka merasime, Yenicerilerin “Baklava
Alay1"na sahitlik ederdi. Bugin, “Kapikulu Ocaklan"mn her on
neferine birer tepsi hesabiyla verilmek iizere dizinelerce baklava
tepsisi futalara sanh bir sekilde Saray'da Matbah-1 Amire 6niinde
dizilirdi. 11k tepsi, “Silahdar Aga" tarafindan bir numarah

padisah Bostan Iskelesi'nde kargilarlardi. Buradaki toren sona | “Yeniceri” olan Padisaha takdim edilmek tizere ahnirdi. Daha

sonra her Yeniceri ortasindan iki kisi bir tepsi ahp, bolagan
amirleri bunlarin énane daser, bu sekilde Divanyolu'nun iki

edilirdi. Son Baklava Alay1, Yeniceriligin kaldinlmasindan iki
ay once yapilmisnr.

Pek de ahsik olmadigimiz bir sekilde, Osmanhlar'da zaman
zaman camilerin de birer tesrifat ve merasim mahalli olarak
kullamldiklanini gormekteyiz. Mesela, Hz. Peygamber'in dogum
ganu sayilan Hicrl Rebitlevvel aymin 12. giina Mevlid Kandili
olup, Osmanhlar'dan ¢ok onceleri de Islam aleminde
kutlanmaktaydi. Osmanhlar, kutlamalara resmi bir haviyet
kazandinp, meréasime kaulacaklann uyacaklan tesrifat kaidelerini
teferruath bir sekilde tespit etmislerdi. Resmi merasim Istanbul'da
onceleri Ayasofya, 1627'den itibaren de Sultanahmet Camii'nde
yapihrdi. Padisahlann bazen bagka bir camiyi tercih ettigi de
olurdu. Toren nerede yapilirsa yapilsin, bu vesileyle daginlan
seker ve serbet ile mevlidhanlara verilen cdize ve hil'atlerin
butin masraflan Sultan 1. Ahmed'in bu is igin tesis ettigi hususi
vakaftan kargilamrdi. Mevlid okunacag giin, kendisine davetiye
gonderilmeyenler sabahin erken saatlerinden itibaren, davetiye
gonderilenler ise belirtilen saatte toren kiyafetleri ile camiye
gelerek kendilerine aynlan yerlere otururlardi. Herkes yerini
alinca Fetih Stresi okunmaya baslamrdi. Tam bu esnada,
Saraydan alayla camiye gelen Padisah da mahfel-i himaytina
girerdi. Geldiginin igareti olmak tizere mahfelin kafesi agihr,
herkes ayaga kalkar, Sadrazam ve Seyhulislim Padisah selamlar,
bundan sonra kafes tekrar kapamir ve herkes yerine otururdu.
Ayasofya seyhi, Sultanahmet seyhi ve nobetci seyh sirayla kursaye
qikip vaaz verirler, vaazlar bitince mevlidhanlar mevlid okumaya
baslarlardi. Tkinci mevlidhanlar “Geldi bir ak kus kanadiyla
revan/ Arkam sigadi kuvvetle heman” beytini okuyunca cemaat
ayagia kalkardi. Bu sirada sadrazam, Mekke serifi ile “emiralhac”mn
namelerini “mujdecibasi"ndan alp, “Reisialkutiab” eliyle padisaha
gonderirdi. Reisulkuttab bu mektubu padisahin huzurunda
yuksek sesle okuyup, tekrar eski yerine donerdi. Uciinct
“Mevlidhan"in da mevlid okumay bitirmesiyle devlet ricali
haricindekiler evlerine dagihirdi. Devlet ricali ise caminin éntinde

- alay dizeni alip, padisahi beklemeye baslarlardi. Padisah camiiden
. qikinca kendisini bekleyenleri selamlayip alayla saraya donerdi.
verip, konagna gelirdi. 17. yuzyihn sonlanndan beri icra edilen |

Ondan sonra sadrazam da kap: halkiyla Babiali'ye doner, burada
herkes kendi evine dagihrdi*. ’

Islam aleminde genellikle Kur'an'mn nazil olmaya bagladig kutlu
zaman dilimi olarak kabul edilen ve “Kadir Gecesi" ismi verilen
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Ramazan'mn 27. Osmanllarda da hususi surette yadedilmekteydi. |
Bu gece Padisﬁyﬁk bir alayla ATOPk?PI _Samyl‘n@ Ayasofya .
Camii'ne, bazen de baska bir camiiye gelirdi. Sayet padisah yazhk
bir saraydaysa, saltanat kayigryla Topkap: Saray'ina gecer, teravihten
sonra da alay tertip olunurdu. Babussaade'den Ayasofya Camii'ne

Kadar uzanan yolun iki taraft alayin gecisi icin kandiller, fanuslar ve

alayla olurdu®. _

«Cuma selamhg”, camide herhangi bir tegrifat uygulanmasa da,
padisahin gerek camiye gelisinde gerekse tekrar saraya donustinde
baz torenler uygulanarak icra edilirdi>!. :

Batihlagma ve Toren Yerlerinin Degisimi

Eminoni agisndan toren ve senliklerin kinlma noktas: 19. yazyilda
gerceklesti. Zira donemde kadim devlet yapilanmasinda, devlet
felsefesinde meydana gelen degisim ve dontsimlerin tesiriyle kadim
tesrifat kaidelerinin tatbikinde, merasreﬂn:hﬁg ve senliklerin ::5;

azenlenmesinde hem de mekaninda onemli degisiklikler mey

(gie]disz_ Yeniden sekillendirilmeye ¢ahsilan devletin ihtiyaclanna
cevap verebilecek yeni mekanlar olusturma arzusuyla padigahlar, bu
denemde Besikta taraflarna yoneldiler. Dolmabahge ve Yildiz
saraylannin insa edilerek Padisahlann buraya taginmas: tzerine
padisahin sahsina bagh olarak Eminéni taraflarmda icra edilen

wrenlerin bu yeni bélgeyi kayd.
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Ceremonies in the Ottoman

P

ra and Eminonti

Formalities, in short protocol in the closest meaning today,
are the main power which provides difference for the one in
the center of formalities, makes him or her extraordinary and
even get him acquire the ruler charisma when a ruler is
considered. Sound formalities are the product and sign of a
powerful state organization. The philosophy directing the
basic structuring of state expresses itself with those formalities
and official ceremonies where those formalities are practiced.

How important those formalities in sovereignty of a ruler and
finally in his fate is seen when what happened to Osman 11
is referred to. Because the most effective factor among all
others preparing the bad fate of Osman II was his ignoring
ancient Ottoman formality traditions and left a side that
formalities armor which enveloped him.

While Sultan had to “show him without being seen”, Osman
I1 publicly came around, chased janissaries in the drinking
houses, fought some of them and injured with a dagger:
Therefore, Osman II became ordinary in the view of soldier
and public. Opinions of Thomas Roe, who was British
ambassador in Istanbul between the years 1621-1628, on
dethronement of Osman II proves the situation clearly: “If he
was not lost the fear and respect against him companying his
grandeur by behaving unsuitably in the streets and drinking
houses as a Sultan, arresting the soldiers for their slight mistakes




2uluslararasi

emindnd sempozyumu

emindnd: dinyanin bagkenli...

as if he was a police force, making himself an ordinary, simple |
and despised creature instead of being a super human just seen |

and feared, sultan would not end up in this bad fate™.

with space, even the first one. Each space, monument and
building in that area serving as capital for two of three biggest
empires, Rome and the Ottoman, for hundreds of years lived
or got it lived as an actor or wimess of formalities and ceremonies
which made an emperor an emperor and a sultan a sultan.

During Roman and Byzantine Era, all the official buildings were |

generally in today's Eminonu. Big Palace, which occupied a
broad area extending from Hippodrome to Marmara coast, was
the imperial palace for Byzantine. Constantinus Square (today's
Cemberlitas region), Augusteion Square (area in front of Hagias
Sophia), Square Tauri (Today's Beyazit region) are the most
important square of the city. One of the two senate buildings
of Constantinople was located in the north of Constantinus
Square and the other was in the east of Augusteion Square.
Hagias Sophia, the biggest church of Constantinople and
Orthodoxies, served as host of some official ceremonies. Million
Stone got built up by Constantine 1 had an important place for
imperial ceremonies during medieval Byzantine era. Hippodrome,
which started to construct in 196 by Septimus Severus and
officially opened on 11 May 330 by Constantine I, was not an
only entertainment place where carriage races took place,
gladiator fights were carried out and wild animal fights were
realized. Some courts and official institutions were also there.
Punishments were implemented there, general political
discussions were carried out there.

Construction of Istanbul after the conquest

When Mehmed I entered into the city from Topkap: (one of
city gateways) with the quality of “Ebu‘l-feth (conqueror)”, he
met a city in ruins. However, Sultan Mehmed the Conqueror
was decisive about making Istanbul worthy to be the center for
the global empire he planned to establish. After the conquest,
tremendous settlement and construction works started in the
city. They tried to bring back Greeks escaped during the
conquest. Population flow was provided obligatorily and
voluntarily from the other parts of Empire to Istanbul. For those
immigrating to Istanbul was encouraged and their immigration
was facilitated?.

On contrary to the general opinion, Conqueror did not settle
in Istanbul immediately after the conquest. In order to transport
administration instrument from Edirne to Istanbul, it was
necessary to construct buildings to meet the needs of
administrative structure. Sultan Mehmed the Conqueror order
the construction of a palace for him in the area where Istanbul
University stands today. It was narrated that Sultan gave this

order while he was going to Edirne twenty days after the conquest -

and he himsell decided the location of the palace.

After the Conqueror got built up all the buildings of his

| centralized global empire he was going to try to establish during
Istanbul, especially the region that we defined and qualified as
Emindnit today, was one of the most attractive geographies of |
the world when the formalities had to reflect on life and meet |

his life span, moved in Istanbul in winter of 1457-1458 years.
Hence, Istanbul became the new and final capital of the
Ottoman.

After the Conqueror used this palace submitted to his service
in 1458 as his residence for a short time, he ordered the
construction of another palace. At the end of his detailed
consultations and researches with his many engineers and
consultants, Sultan picked the former acropolis of the Byzantines.
The region defined as “Zeytunluk” was expropriated by
compensating the houses of Muslims and non-Moslems, and a
broad area was obtained for the new palace. Various sets were
established in order t6 arrange the slope area and it was decided
to construct the main palace building on the highest set on the
hillside3.

During the process starting from the period of Sultan Mehmet
the Conqueror, Eminéna, which had been the main
administrative region of the Byzantine Empire, continued his
same function in Istanbul of the Ottomans. Former palace,
Topkapi Palace, Hagias Sophia serving as the grand mosque of
the city, Sultan Ahmed Mosque, At Meydam and majority of
mansions of high level officials were located in this region.
Concentration of central administration of the Ottoman in
today's Eminonu region made this region the scene for application
of formalities, ceremonies and festivals which are the main
argumentations to reflect the organization and glory of the
empire.

Ceremonies in Topkap Palace

First one of the main centers for the Ottoman ceremonies was
Topkapi Palace. When the plans of the palace are looked over,
it is better understood that to what extent the ceremonies to be
held there were taken into consideration during the planning
of the space. Bab-1 Hiumaytn, the main entrance gateway of the
palace, prepares the persons entering into the palace upon a
ceremony or for business for what they would meet inside by
means of its chalet which existed over it in the past, its strong
appearance and its architecture reminding triumphal arches®.
When one entered into from Bab-1 Himaytn, he arrived at first
court, also so-called Alay Square. In the architectural design of
this court, the desire to create a broad formalities area is clearly
seen. Because the service buildings of palace such as the buildings
belonging to Enderun Hospital where the patients in the palace
were treated, Has Bakery which met the bread need of palace,
Odun Arabacilan Ocagi (Building of Coachmen for Wood
Coaches), which provided the wood need of palace and carried
the patients, Hasircilar Ocagr (Mat Makers Building), where
mats of palace were woven, were shifted to left or right of the
court and a broad square was created. This court could have
cover hundreds of people during the ceremonies such as funerals,
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i <tribution of salaries or exchange greetings on Lhe
zzﬂzinr‘}fdle?gious festival w 'cb was well-attended. When
processions established on the occasion of any ceremony arrived
at the palace, they got off their horses and co:_mnued th;: rest
of way on foot on the way between palace officials ]:n;l soldiers
standing on both sides of the road, because 1 ody except
Sultan could enter the next court on horseback; this exception

was just unique to Sultan.

the first court to second court also so-called

i e uare was provided through

Divan Square and Justice Sc)[
(sseld iddle Gateway). .
f;ﬁﬁfgiiﬁnfiﬂng to Bab-1 Hama){ﬁn. This gateway a{:quu-f_-,dl_
the Santa Barbara Gateway's identity of being a cefremom?
entrance point, which had been used as the entrance 0 m?pihs
for triumph during the Byzantine era and the fea.ture of t a;
only empire could have passed on horseback Halki Gateway o

Big Palace. There are gatehouses ont the right and left sides of

the passages of gateway. One of those gate houses known as

Kapt Arasi was the place where viziers and other statesmen were

i i f the gateway reflecting
hed. Both the external architecture 0 .

Itjl-lf:ursnilitary power and this jail inside emphasm?d the two
dominant themes of Second Court; they were victory and

justice3.

When Second Court was regarded as c_eremonial_ area from ;
planning, it carries  very 1dt?al SPac€ | road so-called Vizier Road, and at the end of Divan-1 Humayun
ounding the space on four sides and . meeting they again returned to their mansions in the same
de and simplicity of the architecture |
whole attention on flamboyance of |
Ottoman resources and |

agreed on that formalities outshined |

the point of architectural
identity. High walls surr
isolating it form the outsi
assisted to concentrate the
formalities and ceremonies. Both the
the Furopean resources
the space while they W
proves that organizer of the cerem

ere telling the ceremonies. And this
ony reached his goal®.

The central point of
formalities and cerem
Court, so-called Enderun’. The

onies is Babissaade which opens to Third
connection between Babusselam

and Babaissadde was provided by means Pf a road, so-cal_led
Sultan Way. For the ceremonies of accession and exchanging
% n of a religious festival, throne was

ings on the occasio '
Esr::buliigid in front of this gateway. Those who had to be ready

i i for public during the ceremonies ofexchan_ging
g‘e[:eﬁnr;sm:; rr.;i occzsion of a religious festival® and accession?

were arranged in a crescent jus rone.
and high level statesmen who were sent invitations one day

before the ceremony to be ready there, soldiers, Crimean Khans

living in Istanbul were stand in an order in the place allocated

to them in the court and created a blazonry.ix‘l the court with
their special clothes. Janissary band of musicians, which was
one of the most important factors of both of the ceremonies,
rthermore, brilliant trappings of

took its place in the square. Fu ;
lfoorses :ﬁe spare ones were kept ready in the court. Sultan got

out and sat on the throne in front of Babussaade when he was
notified that all preparations were completed. Afterwards,
starting from nakibulegraf (those regarded to come from the

second Court from the point of view of :

t across the throne. Palace officials |

]

Babisselam is stronger and |

|
[

blood of the prophet or to follow his way), everybody came
according to the order of formalities and did obeisance to new
sultan if it was an accession ceremony or submitted their
greetings to Sultan if it was a religious festival. The area in front
of Babtissade turned to a ceremonial area in the beginning of
an expedition. Especially for the expeditions realized under the
command of Sultan himself and so-called sefer-i hamayun,
army was sent off with pompous ceremonies. Plumes of sultan
were set up in front of Babussaade as a sign of expedition. On
the day when plumes would be transported to Davutpasa or
Uskudar, plumes of high level statesmen to take part in expedition
were brought to Babiali in early morning by plume carriers and
they went to the palace in company of janissary band of musicians
in order of a procession and took the plumes of sultan and then
again in the same procession order, went to the place where
the army would gather. There tents were pitched up, plumes
were set up in front of the tents of their owners!0.

Another important space for formalities and ceremonies was
Kubbealti. Divan-1 Humayun, by which empire was managed
until the midst of 18th century, met there everyday in the very
beginning, and then four days in a week since the beginning
of 16th century with great formalities. Members of Divan-
Humayun came to Hagias Sophia via Divanyolu, and generally
paid their momning prayers there. After the prayer they passed
to Topkapi Palace, arrived at Kubbealu from Babusselam via a

flamboyance manner!!.

Divan met through a very pompous ceremony in order to
distribute the salaries of kapikulu soldiers. On that day, when
Divan-1 Humayun met, both their negotiations continued and
janissary band of musicians brought the salaries of janissaries
in leather bags there. When they were completed, grand vizier
sent a short letter to sultan asking for his permission to distribute
the salaries, and upon the permission of sultan they started to
distribute the salaries. Before distributing the salaries, it was a
tradition to serve soup, rice and desert from palace kitchen to
janissaries or serve meat cooked by boiling if it was Ramadan.
Those foods served in front of Babussade. When chief sergeant
gave the signal with his coattail, janissaries waiting at Middle
gateway run altogether to get their food and ate in the court.
If janissaries did not eat the food served for them, it was sign
of a rebel. After the meal, they met again in front of the Middle
Gateway. There, Chief Sergeant started a chant loudly, and at
the end of his chant when he cried “say hu(a kind of dervish
greeting)”, janissaries said “hu” altogether. Then distribution of
salaries was started!2. *

Ambassadors of other countries were first taken in Kubbealti
when they arrived at the palace and then in Arz Odasi (a room
where sultan meet with high level officials). Divan constituted
to accept ambassadors was named “ambassador divan”.
Ambassadors were invited to Divan-1 Humayun on meeting
days in order to submit the letter of their rulers. However, if
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there was not an emergency, ambassadors were invited to Divan-

1 Humayun on the day when salaries were distributed in order’

to let them see the glory of the Ottomans. Those divan meetings
when both salaries were distributed and ambassadors were
accepted were so-called “Grand Divan” or “Superior Divan”.

Ambassador invited to the palace on the day of divan meeting
concerning salaries was made wait in front of Alay Chalet across
Pasha Gateway with his attendants. During this time, grand
vizier got out with a procession, first greeted his chief sergeant
next to ambassador, and then greeted ambassador and went on
his way. After grand vizier left with the procession, ambassador
and his delegation went on their way. When ambassador arrived
at the palace, he got off his horse at Middle Gateway, and was
taken to main gatehouse in accompany of the interpreter of
Divan-1 Humayun in order to have a short rest. Ambassador
entered into from Middle Gateway at the same moment when
janissaries started to run for rive and desert. When delegation
got close to Kubbealt1, major domo of janitors welcomed the
chief sergeant beside ambassadorand then tehy altogether entered
into Kubbealti.

If the ambassador was from a non-moslim country, grand vizier,
in order not to stand up in front of ambassador, passed to divit
room before ambassador entered into Divanhane, and after
ambassador entered into he got out of that room and took his
seat. Upon grand vizier's entering into those in Divanhane
stood up. In this situation, ambassador thought that they stood
up to show respect to his country, those in divan considered

that they stood up for grand vizier. However, an ambassador |

from a moslim country visited the palace, this method w i o : :
Y P 2 aSTOL | 1 owever; a third time it was carried out in the palace. After the

applied, and grand vizier waited in Divanhane and everybody
stood up when ambassador entered into. Ambassador kissed

for him in front of marksman, in presence of a embassy secretary
on his right side and an interpreter of divan-1 humayun on his
left side. After the salary distribution was completed, he on the
table of grand vizier and his attendents on the table of others
had their meall3.

Another ceremony for which Kubbealti was one of the main
spaces was organized to send donation by sultan to two holy
harems (Medina and Mecca). Those to attend ceremony were
invited to the palace one day before by darussaade agasi and
major domo, and admiral was instructed to keep ready the
galleon which would carry the procession, at Vezir wharf or
Kirec wharf in Eminéni. Places in the palace such as Kubbealo
and Alay Chalet, where sultan would watch the procession and
hence which had to be adormed were decorated with magnificant
fabrics.

The following day those invited were accepted in the divan
room of darussade agasi and first ceremony was held there.
After the meal, ones in the room went to the tent across Kubbealt.
Upon Divan sergeants' notifying the arrival of sultan, everybody
got ready to welcome him. Sultan getting out of Babissaade on

|
2
|

horseback sat on the seat of marksman in Kubbealti. In the tent,
donation bags were counted, account book was sealed and then
darussaade agasi in company of authority for donation came
fore the sultan and he submitted donation account books and
letter of sultan to that authority. Suras from Koran and
encomiums were cited, prayed, donation bags so-called mahmil-
i serif and a female camel carrying the gifts and a spare one
were taken about in the square. Later on, darussaade agasi took
about the camel and at the end of third tour upon the a signal
of sultan, he submitted silver chain of camel to authority and
its silk leash to stirrupman. In case he did not receive such a
signal, it meant he was freed from his post, and aga went to
Mecca with that donation procession!*.

A ceremony was organized in the palace on the occasion of the
Ottoman princes' being appointed as the governor of flag states
in order to get prepared for sultanate. One of rare examples of
those ceremonies, which were hard to specify, was the ceremony
organized on the occasion of Murad III's son Prince Mehmed's
being appointed as the governor of Manisa, the flag state. During
the period of Mehmed III, who accessed to throne in 1595,
implementation of sending the princes to flag states was
terminated completely and that ceremony was not executed
any morel5,

Funeral prayers of sultans were carried out in the palace. Even
that prayer for the sultans passed away out of Istanbul was
carried out, it was repeated in the palace. For example, during
way that the corpse of Sultan Stleyman the Lawmaker was
taken to Istanbul, funeral prayer was carried out two times,

execution of accession ceremony, new sultan ordered that the

. g i funeral arrangements for his predecessor to be carried out. It
the coattail of grand vizier, and then sat on the chair prepared ! g 7

is seen that different parts of the palace was used for the funeral
ceremony. For example, coffin of Selim I was put on a wooden
bench prepared in Servili Road and his funeral paryer was
carried out there. Funeral of Murad 111 was carried out in front
of Helvahane, funeral of Mehmed III in front of Bﬁbussaﬁde
funeral of Murad 1V in the palace court!S.

Funeral prayer was usually led by chief religious officer, if he
was not available, by Thracen military judge or by one of leading
scholars like palace imam. Some exceptions might have occured.
For instance, funeral prayer of the Conqueror was led by Sheikh
Ebulvefa, one of well-known sufis of the time. High level
statesmen in Istanbul attended the funeral, and new sultan also
attended the prayer in front of the door of Arz Odasi or Throne
Hall. Only darussaade agasi among all other palace agas was
allowed to attend the funeral. One of the striking tradition upon
the dead of sultans was to mourn. As a sign of mourning,
everybody attending the funeral including the new sultan worn
black clothes and black turban or tied a black scarf on their
tuban. Under these circumstances, mourning was lasted for
three days or a week. Starting from the midst of 17th century
that mourning tradition was terminated!’.
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Main parts of third court of Topkapi Palace where ceremonies
were held were Arz Odas and Hurka-i Saadet Flat. Arz Odasl,
which was got constructed by Sultan Mehmed the Conqueror
for the first time was the place where janissary agasi, Thrace
and Anatolia military judges, grand vizier, other viziers and
chamberlains were admitted to the presence of the sultan in an
order and informed him on the day so-called “submission d.ay“ .
after Divan-t Humayun meetings ended. During the period |
when Divan-1 Humayun was met four days in a week, Sunc.lay
and Tuesday were submission days, however; during the period
when Divan was met twice a week, submission day was Tuesday.
That admittance ceremony was held after Divan negotiations
were completed and they had their meals. Sultan sat on his
throne in Arz Odas: and admitted the delegation of Divan. |
Foreign ambassadors were also admitted to the presence of
sultan there!8,

In the ceremony of the exchange of greetings on the occasion
of a religious festival, Arz Odasi became a place where people
living in the palace extended their greetings to sultan. Official
exchange of greetings started with Arife (the day before festival)
Divani. On that day, chief sergeant and sergeants of palace who
were invited into palace by master of ceremonies beforehand,
arranged opposite to Justice Tower across Kubbealt. Then
janissary band of musicians and horses taken from Has Stable
took their places in the square. After late afternoon prayer,
ceremony started, janissary band of musicians started to play,
sometimes sergeants applaus, and finally it ended with the pray
of prayer sergeant. While the ceremony lasted oursid.e, sultan
exchanged greetings with people of the palace on h_1s Lhro‘ne
set up in front of Arz Odast. After exchange of greetings with
them, he listened to Koran in Agalar Mosque and returned to
Arz Odasi and then admitted agas of different departments and
high level officials of navyyard to exchange greetings. In case
that sultan could not have attended Arife Divam on any reason,
his turban was put on the throne and ceremony was executed!?.

Has Oda, so-called Hirka-i Saadet Flat today, was consmlc[led
during the period of the Conqueror, and some part of relics
brought from Egypt during the period of the Grim were kept -
in that room. On the occasion that Murad III had constructed
a new Has Oda in Harem and got his bedroom moved there,
this building was especially loomed large with relics it included
under its body. The cloak brought to Istanbul among other
relics and narrated to be gifted to Ka'b bin Zaheyr by Mohammed
created a spiritual atmosphere in the palace as of that da:te.
During the later periods, it became an official implementation
to pay a visit to the cloak of Mohammed by people of palace
on 14th Ramadan and by those other than people of palace on
15th Ramadan20,

Southwest corner of has oda was converted into a throne hall
used during some ceremonies held in the same period. Fusd}f
grand vizier and chief religious officer then darussaade agasi |
and high level people of palace did their obeisance to new sultan
during crown changes. The room for the cloak of Mohammed

- hosted the ceremonies organized on the occasion of princes'

reading Koran and Buhari from cover to cover. Viziers, chief
religious officer, Anatolian and Thracen military judges, -
nakibalesraf (those regarded to come from the blood of the
prophet or to follow his way) and sheikhs of Hagias Sophia and
Valide Sultan Mosque attended those ceremonies, the minister
of foreign affairs, chamberlain and chief sergeant watched the
ceremony out of its window?21,

Some chalets surrounding the palace became important during
the ceremonies. For instance, bed-i besmele (unique bismillah)
ceremony was generally held in front of Sinan Pasha Chalet22

-~ also known as Incili Chalet which was located over the city

walls on the coast at the outmost part of the palace. Two days
before the ceremony, a pavilion was set up for grand vizier in
front of chalet, a large nomad tent for chief religious officer and
agdin a large nomad tent for military judges and nakibilesraf
and tents for other high level statesmen. On the day of ceremony
everybody sat the place reserved for himself and had their
lunches. Sultan had his lunch in the palace and got down to
chalet with a ceremony. Those waiting there ready welcomed
sultan and came to Middle Gateway, took a prince and brought
to chalet with a procession, and at the end of that ceremony
they took them to palace again with a procession23. Another
chalet getting important during the ceremonies was the building
known as Alay Kosku (Procession Chalet). That structure, which
was estimated to be constructed during the period of the
Conqueror for the first time, remained today with its latest form
reconstructed by approximating it to the ground by Mahmud
I1in 1810. Alay Chalet was the place where sultan watched
various parade marches and listened to the demands of rebels
during rebellions?*. Yah Chalet, which was also known Cebeciler
Chalet or Yah Kasr-1 Humayunu, was another space which
loomed large with the feature of hosting ceremonies. Sultans
watched the ceremonies which were held when navy made for
the open sea, from this mansion and time to time they used it

- asan official admittance space2s.

. Ceremonies in Babiali

Another space for central administration in Eminéna, hence
for official ceremonies and protocols was Babiali. It gradually

- became a governmental center instead of Pasha Mansion (Bab-

1Asafi, Bab-1 Ali) and Divan-1 Humayun to execute state affairs
as of the midst of 17th century. Before this, grand viziers were
conducting the works related with their office in their own
mansions. At this point, grand vizier palaces which had been

- located within the borders of Eminona but now almost

completely dissolved were another significant elements of official
ceremonies. Upon Divan-1 Humayun's losing its importance,
governmental meetings were held in grand vizier mansion so-
called Pasha Mansion or in Babiali. Buildings belonging to
Babiali were located in Eminona, thus it kept the quality of

- being an important space for central government in the following

era in the same way that of in past.
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Greeting during religious festivals was officially started five days ‘
before the festival after the morning prayer until the beginning -

of 18th century, and alterwards four days before the festival
after the late afternoon prayer with the visit of grand vizier and
his attendants to chief religious officer in his own mansion.
And the following day, chief religious officer visited grand vizier.
An official visited to another who had a higher rank, therefore

until the day before festival, then everybody got ready for the
ceremony in the palace26.

Babiali got more active also after the accession ceremony.
Immediately after accession sultan had the seal so-called muhr-
i humayun carved for his name. One copy of this seal was given
or sent to the former grand vizier who was freed from his post
due sultane change or new grand vizier appointed by sultan.
Grand vizier who was invited to the presence and submitted
muhr-i himayun came to Babiali in company of vizierate
procession and he vested high level statesmen who were freed
from their posts due to sultanate change with caftan with a
ceremony so-called ordinary caftan and sent them back to their
offices. During this ceremony chief religious officer was also
escorted grand vizier since their exit from the palace?7.

Salaries of all the groups except for janissaries among kapikullari
were distributed at Pasha Mansion, and it was called “salary
transfer” or “salary display”. When salary distribution which
continued for days was completed successfully, sultan sent hatt-
1 humayun, which was stated with its protocol name, fur and
a decorated dagger to grand vizier and these were welcomed in
Babiali with a ceremony?8,

Grand vizier commanded the army as chiel commander and
viziers as commander, and the ceremonies held when they
would go to an expedition gained weight in the palace and also
in Babiali. If grand vizier was charged with going to expedition,
sultan sent a hatt-1 humayun on this issue and a sword thickset
with jewels to Babiali. Similarly to the ceremony when the
plumes of sultan were set up in front of Babussaade, during the
ceremony when the plumes of grand vizier were taken out high
level statesmen were present there.

Ceremonies in the old palace
Another space for ceremonies in Eminonii was the old palace
which was located in today's Beyazit. After sultan settled in the

Biew Palace; pecple af tureutoctizined wa live e old pelce - prince. This circumcision was reflected on the crowd in the

until the period of the Lawmaker. During the period: of Murad

111, Harem was moved from the Old Palace to the New Palace |

(Topkapi Palace). Therefore, it became a habit to sent wives
and daughters of decedent sultan to the Old palace from the
New Palace upon sultanate changes. When Ahmed I accessed

to throne in 1603, he brought his mother Sultan Mother Handan |

from the Old Palace to the new one with a ceremony.

In this ceremony, so-called Mother Procession, which was |

from the old palace to new one a few days later than accession
ceremorny, statesmen were present in their ceremonial clothes
in front of the old palace, and janissaries stood around two
sides of the road extending to Topkapi Palace and presented
arms. Sultan Mother and her attendants came to the new palace
in company of procession. This ceremony executed until the

- i i 29
exchange of gmetmgbemeen high level statesmen completed ol palace: was: lefk in the period of Mahmud 1145,

Ceremonies in Atmeydani

The region in Eminona, the name of which was usually cited
due to rebellions or those ceremonies and festivals, was At
Meydani. At Meydam had been a space for such events during
Roman and Byzantine era and continued to be so during the
Ottoman era. In Istanbul, At Meydan was the main place for
a long time for circumcision feast which was the biggest ceremony
of the Ottoman palace open to the public. As much as it was
concluded from the resources, the first circumcision feast was
organized by Beyazid 11 in 1490 for his two princes. According
to the narration of Hadidi, the historian, chieftains from all over
the empire, representatives of depended states came to Istanbul
upon the invitation the sultan. With the attendance of people
of Istanbul, circumcision feast continued for one month with
lavish meals and entertainments30, Sultan Suleyman the
Lawmaker organized circumcision feast two times in At Meydar.
First one was the feast organized for Prince Selim, Prince
Mehmed and Prince Mustafa in 1530. Second feast was the one
for Prince Bayezid and Prince Cihangir in 1539.

The circumcision feast organized by Murad 111 for his son Prince
Mehmed in 1582 was one of the biggest festival that Istanbul
of the Ottoman witnessed. During the ceremony, preparations
for which started one year before, attendants had unforgettable
moments with presentation of the gifts of those invited, parade
marches of craftsmen which was said to be continued for 39
days, dances of rope walkers on tightropes hung between
monuments, a sarcophagus full of sea water and brought in the
middle of square by sailors, dances of a cat, models of a big
mountain and two castles established in the square, various
games and shows. Especially a mechanical dragon spreading
flames from its mouth knocked out everybody. On the 40th
day of feast, Vizier Surgeon Mehmed Pasha circumcised the

square with putting on fire the decorative tree in front of the
palace by Ibrahim Pasha and organizing the most pompous
shows at that night.

While it was planned to continue the entertainments for a while,
a great fight between janissaries and sipahis disturbed everybody.
Murad III annoyed at what happened and returned to Topkapi

organized upon order of new sultan to transport}usmother - Palace on 52nd day of feast and it was ended?!,

260<261 |-



| !mﬁrﬂsampnzywm
emindng: dinyanin bagkenti...

Another palace originated ceremony which activates soc'ial life
in At Meydam and hence in Istanbul was the wedding or
marriage service of daughters, sisters, aunts or grand daughters
of sultan. The main festival area was At Meydam during r..he
wedding ceremonies of Sultan Hatice and Grand Vizier Ibrahim
Pasha in 1524, Sultan Mihrimah and Rustem Pasha in 1539,
Sultan Ismihan one of daughters of Selim I and Grand Vizier
Sokollu Mehmed Pasha in 1562, Sultan $ah and Cakircibast
Hasan Aga, Sultan Gevherhan and Admiral Piyale Pasha, at?d
Sultan Atike daughter of Sultan Ibrahim and Kenan Pasha in

1648.

When sultan wanted to have one of the sultans ma_m'ed,‘hg told
the name of person he chosen as groom to grand vizier or
decided on the groom taking into account the suggestions of
grand vizier on this issue. A firman was sent to the candidate
chosen certainly as groom to tell him to send engagement set
to the palace. Afterwards, a hustle preparation process started
both in the palace and in the house of groom. Even she was
daughter of sultan or another sultan within dynasty, sultan was
responsible to meet the needs of bride as being the head‘of
dynasty. A new palace was constructed in any part of Lhe. city
for the new couple or a suitable mansion was rented on condition
that its cost would be met by the treasury.

The main gifts that groom had to send to the palace were n.ﬁhr-
i mueccel (money decided to pay after divorce as compensation),
ring, belt, a pair of earrings, bracelet, mirror, pearl, shoes
decorated with jewels, shoes and slippers. The amount and
value of those gifts was increased depending on the wealth of

the one to be groom32. Moreover, it was traditional that |
prospective son-in-law presented gifts to mainly Sultan Mther
and others in the harem. Sometimes, financial aid was provided

from treasury for groom who had financial difficulties in order
to help him to complete the preparations.

Wedding ceremonies were under control of darus_saade ag.asi
from beginning till the end. Engagement and marriage service
were realized on different days, invitation was sent to those
concerned and they were informed about the date and time of
the ceremony. Some wedding ceremonies were held in the gifi
palace as the female members of the dynasty lived there unL}l
the late 16th century. In period of Murad III, since some parts
of harem was moved in Topkapi Palace, wedding ceremonies
of daughters of sultan in power were held in Topkapi Palace,
and those of daughters of decedent or dethroned sultan was
held in the old palace. On the agreed day, the part of palace
where wedding ceremony would be held decorated with valuable
fabrics, lanterns, and deluxe tents were set up for guests.

Engagement package sent by groom to the palace m company ;
of a procession was taken over by darussaade agasi at Harem.

Gateway. Aga took them inside, brought the engagement package
of bride and submitted to best man of groom. Engagement was
officially announced with submission of package and an
embroidered scarf to the best man of groom, and a lavish dinner
was organized for those visited the palace. The following day

marriage service of the couple was carried out. The place for
marriage service was determined as Kubbeald, office of darusaade
agasi or another part of the palace taking into account the value
of bride in view of sultan, or whether she was the daughter of
his predecessor he loved or did not love, or another reason.
When guests to be ready on ceremony day took their seats
reserved for them, darussaade agasi standing bail for bride,
assignees and witnesses of groom came in, and chief religious
officer solemnized the marriage. After darussaade agasi informed
sultan that ceremony was completed, those present there were
vested with caftans, foods were served and finally ceremony
ended.

In the wedding ceremony, groom invited high level statesmen
in group according to their ranks to his mansion and served
them lavish dinners. At that time, preparations for the
entertainments for women to be held night before wedding in
the palace created a great sensation. Grand vizier noted wives
of which high level statesmen would attend this entertainment,
the value and amount of gifts that they presented and these
notes were submitted to sultan. Guests and people of harem
had enjoyed the time until late night with the great entertainments
organized on the occasion of wedding. Then they went to the
flats of female sultans hosting them to spend the rest of the
night.

After that night, dower of bride was sent to the palace of groom
with a big procession and groom presented gifts to those brought
dower. The following day, bride was transported to the palace
of groom with a more magnificent procession. Generally dower
procession was organized on Wednesdays and bride procession
sometimes so-called arus procession on Thursdays but sometimes
both processions were organized on same day. Only grand
vizier, chief religious officer and viziers from that procession
waited until late night prayer in the palace of groom and after
the prayer chief religious officer prayed and immediately after
groom was sent to harem and they returned to their mansions.

| The following day, groom and sultan sent various gifts to high

level statesmen33. Those received gifts gave change or small
gifts to those brought them.

Duration and ostentation of the weddings of sultans depended
on the identity of sultan to marry. For instance, the wedding
ceremony of the first daughter or most beloved daughter of
sultan could have been really ostentatious and may have
continued for several months. On the contrary, the wedding
ceremony of a disliked daughter of a disliked predecessor may
have continued for a few days and in a comparably dull manner.
The following ones were some’of the most ostentatious wedding
ceremonies of the dynasty; that of Sultan Hatice daughter of
the Grim, Sultan Mihrimah daughter of the Lawmaker, Sultan
Hatice daughter of Mehmed IV, Sultan Fatma daughter of
Ahmed 11, Sultan Adile daughter of Mahmud II, Sultan Naime
daughter of Abddlhamid I1.

During the festivals organized on the occasion of the weddings,
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firstly the palace, then mansions of high level statesmen and

various parts of Istanbul were decorated with colorful lanterns, -

candles, torches, lamps and some parts decorated with valuable
fabrics, and arches were set up place to place. For some weddings,
big models of galleons were constructed and equipped with
arms and cannons. Those models were drove in the city over
wheels located beneath and those in the models fired the guns
and cannons and this enthused audiences. For some other
weddings, galleon, castle and island models were constructed

over the sea and various shows were organized around them. :

of rope walkers, acrobats playing with bottles or hoops and |

skills of many other acrobats in the big squares of the city>*.

Birth of a child of sultan was named “viladet-i himaytn”. Birth

of a new member of dynasty was celebrated with ceremonies |

Istanbulites33.

The news of birth of prince or princes was firstly told to silahdar
aga (one of the high ranked official in the palace) by darussaade
agasi, and then to the whole people in the palace. One of the
dwarfs or gentlemen sent from the palace? informed that good
news to grand vizier. At that moment, birth of new member of
dynasty was informed to public with guns fired from new palace
(Topkapi Palace), Yedikule (tower), Kizkulesi (tower) and
fortress on certain times, and criers walked around in the city37.
Since 18th century, people living in Thrace and Anatolia were
also informed about the birth of prince or princes38,

Grand vizier, chief religious officer and other high level statesmen
who were informed about the birth by officials sent from the
palace visited the palace following day and congratulated sultan
and they were vested with caftans and furs there. Moreover,
darussaade agasi or female major domo informed the sultans
married and living out of the palace and families of high level
officials and chief religious officer about birth with a letter and
invited them to the palace. Wives of high level statesmen met
in mansion of grand vizier, and went to the palace on carriages
to visit the mother. Guests were hosted in the palace for three
days and attended to the entertainments organized on the
occasion of the birth??.

Happy atmosphere created by birth was surged around starting
from the new palace to whole Istanbul and the country. Brilliant
night shows were organized, markets and streets were decorated

with torches, candles and lanterns, and fireworks displays were |

carried out, various entertainments were organized in the
streets*0, Duration of these entertainmets changed depending
on the conditions. For instance, Mahmud I and Osman 111 did

not have children, after such a long while Sultan Hiberullah, |
daughter of Mustafa 11, was born and feasts continued for ten |
days. Firework displays and night shows were continued for |

three days and nights for Sultan Beyhan, another dauhgter of
Mustafa III, and they lasted for seven days and nights for Prince
Ahmet, son of Abdulhamid 141

Ceremonies in Divanyolu

The main route used for ceremonies held in Eminona was
Divanyolu. It was the road extending from Sultanahmet to
Beyazit, the most important road in the city, and used by those
going to Divan and so got that name. Due to both its function
and largeness, Divanyolu was the most prestigious road in
Eminona®2,

Cradle procession of Sultan Mother set out from the old palace's
Bugdaycilar Gateway opposite of Beyazid Mosque immediatly

People of the city had unforgettable moments with the shows = after the birth, and arrived at the palace via Divanyolu,

Destereciler, Hagias Sophia, Acemioglanlar Forces. Cradle -
* procession of grand vizier which was organized six days later
- than birth set out from Pasha Gateway and arrived in the palace

from Divanyolu®3.

and festivals both in the palace and by people especially | In the ceremonies of gridding sword which was one of the

| distinguishing characteristic of sultanate, if sultan would go to

Eyup from land, he set out from Babussaade in company of a
procession and went on his way among soldiers, visited the
grave of the Conqueror and reached Eyup. If he would like to
travel by sea, he got out of Perde Gateway of Harem-i Humayun,
reached to Sinan Pasha mansion on horseback, and then passed
to Eyup by sultanate boat decorated with three lamps and
directed by bostancibasi. By the way, grand vizier reached Eyup
by land with the procession and high level statesmen and others
welcomed sultan on Bostan wharf. When ceremony ended there,
sultan returned to the palace by sea if he went by land or by
land if he went there by sea, and rarely he returned by land
eventhough he went there by land in company of procession.

Grave of the conqueror which could not have been visited since
they followed the sea route was ceratinly visited on the way
back to the palace. During the travel by land, while sultan were
passing across Old Rooms located opposite of Sehzade Mosque,
concierge of 61st troop of janissaries served him sherbet. It was

{ arule to drink that sherbet, fill its bowl with gold and give it

back, and afterwards concierge's sacrificing three lambs*4.
According to Halil Inalcik, sultan accessing to throne received
obeisance of high level statesmen in the palace, and similarly
received the obeisance of “Ehl-i Velayet” (holy men) with sword
procession in Eyup Sultan. When sultan was gridded the sword,
duty of fight for the sake of Islam and obeisance of God was
granted to him. Therefore, new sultan gained the right of being
a ruler, and divine approval came true. Inalcik referring to the

i narration that when Hazret Eyup terminated the surround of

Istanbul, he asked for permission of emperor in order to pray
in Hagias Sophia and he entered into the city and consummated
his ambition, said that the route sultans used while going to
Eyup was related with this narration®3.

During the ceremony of beginning of expedition, craftsmen
who were appointed to participate in expedition with the army
on the day when plumes were taken out also met in the court
of Sultan Ahmet Mosque and went to military encampment
with the procession the following day. The most exciting day

0 aw
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of sending off expedition was the day when “big procession”

was organized. High level statesmen gathered in the palace in

the morning in order to organize a procession and outcarry

Sancag-1 Sharif (sacred flag used during the period of Hazret -

Mohamrmed). Sancag-1 Sharif was taken out and sent to military . _115cated for such events by Sultan Ahmet I. On the day when

encampment in another way. Conquerors cited Feth-i Sharif
(pray for conquest) in the palace, sheihks of sultan prayed to
reach victory during expedition, at the end of this pray sultan
got out from Babussaade. Those waiting thete ready arranged

in procession order and they set out towards military .

encampment accompanied by encomiums and prays of public
occupaying the streets.

On third day of religious festival, Divanyolu was brisked again.

Sultans went to the old palace in Beyazid to exchange greetings.
However, this tradition was left in 19th century, and various
popular excursion'spots of the city were preffered instead. What
really brisked the city was that grand vizier went to Eyup with
a procession so-called big branch and attended 1o lavish dinner

hosted by janissary aga6. After that dinner, grand vizier entered

into the city immediatly after late afternoon with a procession
and he drank sherbet offered by middle class of sixty first
janissary troop, gave some exchange and arrived at his mansion.
This procession realized since late 17th century could not have
been realized [or a long time due to 2nd Vienna defeat and
following war atmosphere, however; several times it was tried
to recreate and finally it was recreated by Nevsehirli Damat
Ibrahim Pasha®7. ‘

Through late 17th century or on the day when hirka-i saadet
(the cloak of Hazret Mohammed) was visited in 18th century,
Istanbul witnessed another ceremony, baklava procession of
janissaries. On that day, dozens of baklava trays covered with
skiff, which was calculated as one tray for each ten kapikulu
soldiers, were arranged in front of Matbah-1 Amire. First tray
was taken by silahdar aga, who was the number one janissary,

to serve it to sultan. Afterwards, two janissaries from each

janissary troop took one tray and walk towards their barracks
behind their commander and passed through Divanyolu, which
was surrounded by Istanbulites who were applauding them.
Trays and skiffs were submitted back to the palace following
day. Last baklava procession was realized two months before
janissary organization was abolished*®.

Ceremonies in Mosques

We learned that time to time mosques were also used as a space
for ceremonies and protocols in the Ottomans in an unusual
way. For instance, 12th day of month Rebitlevvel in Hijri
calendar, which is considered the birthday of Hazret Prophet,
is a blessed night so-called Mawlid Kandili. And it was celebrated

in Islam world long before the Ottomans. Ottomans had the -
celebrations gain an official identity, and specified the protocol

rules in detail to be [ollowed by attendants of ceremony. Official

ceremony was held in Hagias Sophia in the very beginning and |

in Sultanahmet Mosque as of 1627. Sometimes sultans happened
to prefer different mosques. Wherever ceremony was held, cost
of candies and sherbet delivered on this occasion, reward and
caftans presented to mawlid readers was met from the fund

mawlid would be read, those who did not receive an invitation
came to mosque in early morning and others received invitation

came on the specified time in their ceremonial clothes, and

everybody sat the area reserved for them. When everybody
sat, it was started with Fetih Stresi (Conquest Sura). At the

. same moment, sultan arriving at mosque with a procession from

the palace entered into mahfel-i himaytina (part reserved for
sultans where he could see everybody but others could not see
him). Asa signal that sultan arrived at mosque, grid in front of
it was opened, everybody stood up, grand vizier and chief
religicus officer greeted sultan, and grid was closed and then
everybody sat down. Sheikh of Hagias Sophia, sheikh of
Sultanahmer and sheikh on duty came to reading desk and
sermonized. When it was ended, mawlid readers started to read
mawlid. When second mawlid reader read that couplet “Geldi
bir ak kus kanadiyla revan/ Arkami sigadi kuvvetle heman
(Immediately there came a white bird flapping its wings, and
stroked on my back!)” community stood up. At that moment,
grand vizier received the letters of Mecca sheriff and authority
for pilgrimage from chief forerunner, and sent it to sultan with
the minister of foreign affairs. The minister of foreign affairs
read it loudly in front of sultan, and went back to his place.
Alter the third mawlid reader completed his reading, everybody
except for high level statesmen went to their houses. Then high
level statesmen got in procession order in front of mosque and
waited for sultan. When sultan got out of mosque, he greeted
those waiting for him and returned to palace in company of .
that procession. Afterwards, grandvizier returned to Babiali with
his escorts, there everybody left to go to his house*?.
27th night of Ramadan which is considered as a holy time
because it was thought that Koran was started to inspired on
that day by Islam world and is so-called Kadir Gecesi, thus it
was also a very special night for the Ottomans. On that night,
sultan accompanied by a great procession came to Hagias Sophia
Mosque from Topkapi Palace or sometime to another mosque.
1f sultan was living in summer palace at that moment, he passed
to Topkapi Palace by sultanate boat, and a procession was
organized after the special late night prayer of Ramadan. Both
sides of the road extending from Babussaade to Hagias Sophia
was decorated with candles, lanterns and torches for the march
of procession. Similarly, sultan went back to palace in company
of that procession.

Cuma selamligi was executed during sultan's arriving at mosque
and departing for palace with some ceremonies, even though
no formalities were implemented in mosque3l.
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Westernization and Changing Ceremony Venues
From the point of view of Eminona, the breaking point took
place in 19th century. Because of the influence of ancient state
structuring, modification and transformation in state philosophy
at that period, significant changes occurred in implementation
of ancient formality rules, both in organization and venue of
ceremonies and festivals. With desire of creating new spaces to
meet the requirements of state which was tried to be restructured,
sultans directed to Besiktas region at that period. Upon the
construction of Dolmabahce and Yildiz palaces and sultans' |
moving in there, ceremonies held in Emin6na region shifted |
there depending on sultans. |
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