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Ozet

Anadolu’yu feyziyle aydinlatan Haci
Bayram Veli Hazretleri Rumeli'nde bir
kivileim ¢akmis bu kivilaim biiyiik bir
yangina doniiserek Balkan cografya-
sinin misliimanlasmasinda 6énemli rol
islenmistir. Haci Bayram Veli Hazretle-
ri'nin Rumelide yaktigi kivilamin adi
yanmaya hazir iki kav gibi bekleyen
Yazicizade Mehmed ve Ahmed Bican
idi. Gelibolu'nun Gnli bilginlerinden
olan iki kardes ilk egitimlerini aile oca-
gindan aldiklan bilinmektedir. Yangi-
nin adi ise Muhammediyye adli eserdir.
Anadolu'da Kur'an-1 Kerim'den sonra
en ¢ok okunan kitap olan Muhamme-
diyye nazim olarak kaleme alinmistir.
Mehmed Bican (Muhammed Bican)
tarafindan yazilan Muhammediyye, bir
dénem Siileyman Celebi'nin mevlidin-
den daha yaygin olarak okunmustur.
Ozellikle Anadolu, Kirim, Kazan ve Bas-
kirt Tarkleri arasinda ve Balkanlarda
okunan Muhammediyye'yi kardesi Ah-

med Bican nesir haline getirerek Enva-
rii’l-Asikin eseri meydana gelmistir.

Haci Bayram Veli Hazretleri'nin irsat
ederek halifelik verdigi Yazicizdde
Ahmed ve Mehmed Bican dmriiniin
sonuna kadar Gelibolu halkini irsat
etmek icin su anda hig izleri kalmayan
Yazicizade Tekkesi'ni kurmustur.

Bu calismanin amacy; Haci Bayram
Vel'nin Rumelideki dokunusu ve
yansimalarini gozler oniine sererek;
bu dokunusun sonucunda yazilan ve
giliniimiizde unutulmaya yiz tutmus
Muhammediyye ve Envariil-Asikin
eserlerine dikkat cekmek igindir.

Anahtar Kelimeler: Haci Bayram-i Veli,
Mehmed Bican, Ahmed Bican, Mu-
hammediyye, Envari’l-Asikin.

1. Giris

Gondil ehli ve dnderi Hact Bayram-i
Veli'nin (6. 833/1430) niru, Anado-
lu'nun gdbedi Ankara'dan genis bir
cografyaya yayilmis, insanlara rehber-
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lik etmis ve onlar igin manevi bir glg
teskil etmistir. Insani olgunlagmanin
insanin kendini bilmesiyle gercekle-
secegini;

Bilmek istersen seni,
Canicre ara cani,
Geg icinde bul an,
Sen seni bil sen seni

misralanyla anlat. Halka hizmet,
Hakk'a hizmet prensibiyle hayati bo-
yunca, bitmez tiikenmez méanevi gli¢-
le, ilerleyen yasinda bile bikmadan
irsat faaliyetlerine devam etmigtir.
Anadolu insanini birbirine kenetlemis,
boylece devletin bekasini saglamak-
ta da 6nemli bir gorevi yerine getir-
mis, maddi-manevi tiim sorunlarina
care olmaya ¢alismistir. Haci Bayram-i
Veli'nin miridleri; O'nun méneviyatin-
dan nasiplenmisler, bircoklan yolunu
asirlar boyunca takip edecek, agiklaya-
cak rehberler olarak ahlaki ve méanevi
olgunlugun timsali haline gelecek in-
sanlar yetistirmislerdir (Yildirim, 2008).

Haci Bayram-1 Veli, yetistirdigi mirid-
leri Turk kdlttir ve ilim tarihinde 6nem-
li bir yer edinmistir. Miridleriyle ve
onlarin yazdiklar eserlerle Tiirke bi-
len topluluklar din konusunda aydin-
latmak amaciyla olusan edebiyatta,
halkin dini kaltirtini sekillendirmeye
katki saglamiglardir. Tasavvuf ile diger
ilimleri birlestiren halifelerinden olan
Yazicizide Ahmed ve Mehmed, eser-
leri Anadolu'da asirlar boyunca oku-

nan kimseler de vardir (Yildirim, 2008
ve Seyhan, 2006).

Haci Bayram-i Veli'nin mdiridleri kisa
siirede ¢ok fazla artmis bu da bazi ke-
simleri rahatsiz etmistir. Kaynaklara
gore; zamanin Ankara valisine sikayet
edilir. Vali tarafindan sikayetler iletilen
Sultan Il. Murad Han, Ahiler diyarinda-
ki niifuzlu bir insanin halki 6rgiitleme-
sinden memnun olmaz. Haci Bayram-i
Veli'yi bilen kisilerden olumlu bilgiler
alir. Bu bilgilerden bazilari; “Ankara'da
yasayanlarin, Tirkmen soyundan ge-
lenler oldugu, Veli'nin 6nciiliglinde
koyunculuk ve ziraat yaptiklari, islerini
imece usuliiyle gordikleri, nafakalari-
ni calisarak kazandiklari, kazanglarinin
bir bolimiintd yoksullara, kimsesiz-
lere, ilim tahsili yapanlara ayirdiklan”
gibidir. Padisah rahatlamistirama yine
de guivendidi bir saray cavusunu An-
kara'ya yollayarak Haci Bayram-i Veli'yi
Edirne'ye davet eder (Altinok, 1995 ve
Yildinm, 2008). Saraydan goénderilen
cavus, Veliyi tarlasinda calisirken bu-
lur. Hacl Bayram kimi aradigini so-
runca cavus: "Haci Bayram derler bir
iddiaci varmus, fesathklan padisaha
arzettiler. Ferman ¢ikti, onu Saltanat
baskentine gétiirmeye geldim” der.
Hazret "Ol dedikleri bu fakirdir, buy-
run gidelim” diye karsilik verir (Araz,
1988). Haci Bayram-i Veli'nin Edirne’ye
ve dolayisiyla Gelibolu’ya gelerek Ya-
zicizade kardesler ile tanismasina bir



fitne vesile olmus ancak bu mibarek
sahsiyet elinde, ser gibi gériinen olay
hayra donlsmstar.

Yazicizade kardeslerin gozlerini bas-
ka bir diinyaya acan, génil diinyasini
uyandiran kimse Haci Bayram-1 Veli ol-
mustur. istanbul fethedilmeden 6nce
Anadolu-Edirne yolculugu Canakka-
le-Gelibolu tizerinden yapiliyordu. Bu
sebeple Haci Bayram-i Veli Edirne'ye
gidis ve doniste Gelibolu'ya udra-
mislardir. Rivayete gore Haci Bayram-i
Veli Gelibolu'ya geldiginde Yazicizade
kardesler huzuruna gelip kendilerini
tanitmak istediklerinde Hazret; “Biz
sevdiklerimizi iyi taninz.” diye cevap
vermistir. Onlara dué ettikten sonra;
"Yag ve kandil hazirmig, bize yalniz
kibriti yakmak kalmis!” demistir (Kuzu-
cular, 2012). Bu bulusma ile yanmaya
hazir iki kav bir kivilaimla tutusmuslar-
dir. Kaynaklar bu bulusmadan sonra
Mehmed-i Bican ve Ahmed-i Bican'in
manevi ilerlemelerinin cok hizli ge-
listigini bildirmektedir. Haci Bayram-i
Veli, Edirne'ye yolculuklan sirasinda
saray gorevlilerini yol boyunca nasi-
hatleri ile irsat etmistir. Il. Murad Han,
Veli ile ilk karsilastifinda méanevi de-
recesini anlayarak fevkalade hirmet
gostermistir.

Istanbul’un fethini Fatih Sultan Meh-
met Han'in gerceklestirecegi miijdesi-
ni veren Haci Bayram-1 Veli Hazretleri
yetistirdigi mdridleri ve halifeleriyle

)

genis bir cografyanin miuslimanlas-
masinda ve tasavvuf gelenegdinin yay-
gilasmasinda etkili rol Gslenmistir.
Buna verilecek 6nemli bir 6rnek de Ge-
libolu'da bulunan Yazicizade Mehmed
ve Ahmed kardesler ile eserleridir. Ya-
zicizadeler'in bircok eseri bulunmak-
tadir. Her eser degerli olmakla birlikte
bu calismamizda iizerinde duracagi-
miz eser, Mehmed-i Bican'in “Muham-
mediyye’sidir. Yazicizdade Mehmed
ne kadar tefsir varsa inceleyip &6ziinii
almak ve hadisleri gbzden gecirmek
sQretiyle “Megarib-liz-Zeman" adinda
Arapca eser yazmistir. Kendisinin iste-
gi tizerine kardesi Ahmed-i Bican Me-
garib-tiz-Zeman', Tirkceye cevirmis
ve nesir halinde kaleme almistir. Bu
eserin adi Envdriil-Asikin'dir (irdesel,
1972 ve Yazicioglu, 2012).

15. ylizyildan itibaren Tirk edebiyati-
nin nesir sahasinda gelisen tutumlar-
dan biri olan sade nesir; halk icin ya-
zilan sade anlatimli nesirlerdir. Bu ne-
sirle halka yonelik masal, efsane, oykd,
destan, dini ve tasavvufi konular an-
latilir. Yukarida bahsedilen Envarii’l-A-
sikin de boyle bir eserdir (Okumus,
2011). Mehmed Bican, Megarib-liz-Ze-
man'in Tirkcelestirilmesinden sonra
ayni eseri nazim olarak kaleme almis
ve Muhammediyye eserini olustur-
mustur. Yazicizade Muhammed (Meh-
med Bicdn) basta Muhammediyye ol-
mak lizere cogu eserini halen Gelibo-
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lu fener altinda buluna iki kiiglk (bir
seccade blyiikligiinde) gdzden olusan
kaya kovugunda yazmstir. Burasi halk
arasinda “gilehane” olarak bilinmekte-
dir. Mehmed Bican Muhammediyye'yi
silehdnede 7 yilda yazmigtir (irdesel,
1972 ve Yazicioglu, 2012).

Kitabin yazilis sebebi Gelibolu'nun
Allah agiklarinin dilegi ve bir riiyadir.
Detayl bilgiyi yazarin kendi agzindan
dinleyelim: (Muhammediyye kitabinin
baginda Sebeb-i Telif bélimii aynen
alinmistir):

“Ginlerden bir giin, Gelibolu'da elimi
etegimi bitin halktan ¢ekmis tek ba-
sima oturuyordum, Kalbimde “Allah”
dilimde "Allah” s6zU vardi. Gelibolu'nun
o Allah agiklarindan bir kismi toplanip,
birlikte yanima geldiler ve bana:’

“Ey dost, Hz. Resiil'lin (s.a.s) vasiflarini
nigin dleme miijdelemiyorsun?” dedi-
ler. Ben de onlara:

“Ey gdzlerimin nlru cemaat, Allah'in
yardimina ve yiiceligine erisesiniz.
Allah ve Resilii (s.a.s) katinda nice
yiiceliklere, seref ve Gvgiilere ndil ola-
siniz. Fakat bu yolda pek cok haberler
ve bilhassa siyer kitaplar ortaya cikts.
Nice mevlitler okundu ve nice yiice
vasifli eserler yazildi. Biyiiklerin ve
kiictiklerin hepsi yazildi, okundu, bi-
lindi!” dedim. Séylediklerimi dinlediler
ve soyle dediler:

“Tefsir veya bize daha uygunu hadis

tercimesi olsun”

Bense, "E§er Allah takdir ederse, ta-
ranip, gelin yiiziine salinan ziilif gibi
o giizel eserlerin yiiziine bir ziilif de
ben kondurayim.”

Bir gece ansizn Hz. Muhammed'i
(s.a.s) gayet belirli bir sekilde riiyam-
da gordiim. Sahabelerinin arasinda
oturuyordu. N@rundan biitiin sehir ve
ovalar ik iginde kalmisti. Yiizleri 6rtii-
|, sira sira oturmuslar hig birinin ytizii
goriinmiyordu. Onlerindeki cini tas-
lar su ile doluydu ve bu sular icile icile
berraklagmigtu. Birisine sordum:

“Bu hal nedir? Nigin yiizlerini &rtmiis-
ler, nicin her seye yiiz cevirmisler?”

O kisi dedi ki: "Yiiz értiilerini kimseye
agmazlar, ¢linki onlann yiizleri her-
kesi hayretler icinde birakir. Diger ta-
raftan, bu meclisteki sarab’a ask’a da
kimse dayanamaz, sarhos olur”

Bu sézleri isitince aglayarak yakami
paramparca etmisim. Bu ayriliga han-
gi ylrek dayanabilirdi? Bu dert Hz Mu-
hammed'den (s.a.s) ve sahabelerden
ayn diismek, hangi sert taslarla dévii-
ltp yok edilebilirdi?

“Ey Sevagili kulum, géniil 6rtiinii kaldir,
gonil perdeni ag ve benim yiiziimiin
ndrunu orada ara. Sézlerimi halka
acik acik sdyleyerek immetime hik-
met sarabini icir. S6z ve mucizelerim,
biitiin meleklere ulassin, biitiin illeri



dolassin. Beni dyle yaz ki, Misirdan
Anadolu’ya; Sam'dan Buhara'ya kadar
her yer isitsin. Kara ve denizleriyle bii-
titn alem; halkin isittigi ve her zaman
soylenmekte olan mevlidimi dyle bir
yenile ki biitiin cihani kaplasin. Evet,
kemalimi bir de sen yaz ki sehirden
sehire butlm Gmmetim isitsin.

Benim immetim, sabirla Hakk'a hamd
eyleyen, Allah'in buyruklarinin tama-
mina uyan ve onun emir ve farzlarini
eksiksiz yapanlardir.

Kisi kimi severse onunla olur. Eger tas,
sevse, sevebilse, o bile toplanip yayila-
rak hareket ederek sevdigiyle olmaya
galisir. Beni sevenler, benim ile olacak-
lar, fazilet ve kudret mertebesine ere-
ceklerdir.

Ey su an sozlerimi sdyleyip isiten, beni
seven, bir seref, bir bayram gibi ylzi-
mii gozleyen! Dilin ve kulagin sozle-
rimde olsun ki yazacaklarinin 6zii ic-
ten, yiizli dolunay parlakliginda olsun.’

O iki cihanin sultani buyurdugu icin
zor da olsa gii¢ de olsa, iste séztimii
tuttum. Hakk'a siginip, Onun vasifla-
rint ve sirlarini aciklamak tzere kollari
sivadim. Ey Allah''/m, Yazicioglu Mu-
hammed, huzurunda ytizii kara kul-
larindan birisidir. Sevgilinin (Hz. Mu-
hammed'in-s.a.s) hiirmetine onu affet
ki huzuruna faziletinle varabilsin.

“Ey Allah'im, biitlin iman sahipleriyle
birlikte bize de fazlini, rahmetini ve

feyzini bagisla” Amin

2. Yazicizdde Mehmed ve Ahmed
Bican Hayati

Yazicizdde Mehmed ve Ahmed 15,
ylizyilda yasamis Tirk, alim, mutasav-
vif, miitercim ve dini edebiyat yazarla-
rindandir. Haci Bayram Veli'nin halife-
lerinden olan Yazicizade kardesler ilk
egitimlerini aile ocaginda aldiklar bi-
linmektedir. Babalari Selahattin (Salih)
beyin devlet hizmetinde katiplik yap-
tigindan dolayi kendilerine "Yaziciza-
de’, “Yazicioglu” nadiren “ibnii'l-Katip”
denilmektedir. Salih bey bilgili ve kiil-
tlrli bir kisidir ve Anadolu'da astrolo-
ji sahasinda ilk Tirkce manzum eser
olan “Semsiyye’yi yazmistir (irdesel,
1972, Seyhan 2006).

Iki biiyiik alim sahsiyeti yetistiren
annenin manevi diizeyi ise su olayla
daha iyi anlasiimaktadir: Bir giin Ah-
med-i Bican, Gelibolu'nun en biiyiik
camiinde vaaz veriyordu, bir ara basi-
ni kaldirdi ve giris kapisinda agabeyi-
ni gérdi. Agabeyi ayakta bekliyor ve
kendisine tebessiim ediyordu. Ancak
iceri tesrif etmedi. Aksam annesi ile
sohbet ederken bunun sebebini 6§-
renmek istedi ve; “"Anne, vaaz ederken
agabeyim cami kapisinda durmus,
bana bakiyor ve tebessiim ediyordu.
Ama iceri girip oturmadi. Sebebini
ondan bir sual eylesen!” dedi. Annesi,
Muhammed Bican‘a giderek kardesi-
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nin vaazi arasinda nigin cdmiye girme-
digini sordu. O da; “Kardesim alim, arif
biridir. Haci Bayram-i Veli Hazretlerini
goriince bir baska Ahmed oldu. Sézle-
ri hikmet dolu. Goniilleri alan, ruhlan
cezbeden bir Gislibu var. ilminden, ir-
fanindan istifade edenlerin sayisi belli
degil. Ben de miibarek sozlerini din-
lemek icin gitmistim. Meleklerin ka-
natlarini sererek vaazini dinlediklerini
gordim. Basmamak icin iceriye gir-
medim.” dedi. Annesi bu olayi kiigiik
oglu Ahmed-i Bican'a anlatti. Ahmed
Bican sevinecegi yerde durgunlasti.
Bunu farkeden annesi sebebini so-
runca; “Agabeyim melekleri gordiigi
halde ben nigin géremiyorum, acaba
sebebi nedir?” dedi. Annesi bir siire
dusiindiikten sonra yaslh gozlerle og-
luna; “Sen henliz stit emme caginda
idin. Namaza durmustum. O esnada
komsularimdan bir hanim geldi. Sen
aglamaya basladin. Seléam vermeme
de az kalmigti. Kadincagiz aglamaya-
sin diye seni emzirmeye baslad. Sela-
mi vermemle birlikte méni oldumsa
da sen bir ka¢ yudum almustin. Sonra
sordum hanim abdestsiz imis. Ben
seni hi¢ abdestsiz emzirmedim. Her
halde sebebi odur” diye cevap verdi
(Kuzucular, 2012).

Yazicizade Mehmed ve Ahmed kii¢lik
yastan itibaren zamanin ilimlerini tah-
sil ettikleri kaynaklarda belirtiimek-
tedir. Babalar, Kasapoglu Ali Bey'e

-Gelibolu'da halen kullanilmakta olan
meshur Kasapoglu Ali Bey hamamini
yapan kisi- hocalik yaptigi bilinmek-
tedir. Yazicizadeler'in ilk hocalarinin
babalar oldugu bir ¢ok kaynakta
gecmektedir. Mehmed-i Bican Iran ve
Maveratinnehir'e giderek, Haydar Hafi
ve Zeynel Arab gibi meshur alimler-
den tefsir, hadis, kelam, fikih ilimlerini
tahsil etmistir. [ki kardesin de Arapca
ve Farsca'yi ileri diizeyde bildigi eser-
lerinden anlasiimaktadir (irdesel 1972
ve Kuzucular, 2012 ve Yazicioglu 2012,
Evliyalar Ansiklopedisi). Yazicizade
Mehmed ve Ahmed Bican'in degisi-
minde asil 6nemli rol Haci Bayram-i
Veli Hazretleri'ne aittir. Bayrami olan
Bican Hazretleri'nin manevi gelisimi
hizlanmis; asklari kav iken aleve, alev-
den yangina dénlsmdstir. Bu yangin
ise doért bir yani ilim, irfan olarak ku-
satmistir. Bu kusatmayla elde edilen
ganimetler, cevherler, micevherler
mekan (Balkanlar, Kafkaslar, Anado-
lu'ya) ve zaman (yasadiklan yillardan
gliniimiize) dizleminde yayilmistir.

Yazicioglu Mehmed, eserlerinde seyhi
Haci Bayram Veli Hazretleri'nden sevgi
ve hiirmet ile bahseder.

Cihé@nin kutbu mahi Haci Bayram
Cihdnin seyhi sahi Haci Bayram

Cu seyhin bu s6zii israb kildi

Séziinti cdnima mihrab kildi
Selamiillah erissin size ya seyh
Tiikenmez himmet eylen bize ya seyh



Yazicizade Mehmed ve Ahmed, “Bican
(cansiz)” mahlasinin verilmes'ini; riyazet
nedeniyle devaml orug tutup cile ¢
karmasi, ask ve muhabbetinin coklugu
sebebiyle de iyice yemekten icmekten
kesilmesi ve bedenen zayiflamasi nede-
niyle oldugu kaynaklarda yer alir (Kuzu-
cular, 2012 ve Seyhan, 2006).

3. Mehmed Bicén ve Muhammediyye

Mehmed Bican, kitabin icerdigi mev-
zular, yazdig1 sirada miracaat ettigi
kaynaklari ve Tirkce'ye cevrilmesi
icin kardesi Ahmed Bican'dan iste-
mesini “Muhammediyye” adl eserin-
de soyle aciklamaktadir: (Kuzucular2,
2012)

Ne denla var ise dlemde tefsir,
Bulup aldimdi ma‘zini bir bir.

Ehadis ii tamam Ihya‘y: siizdiim,
Oniki ilmin asl dzre dizdim.

Cihanin ibtidasin, intihdsin,
Megarib'de yazibdim miintehasin.

Dedim Bican'a ben dahi gel,
Cl diizdiim bu kitabi sen dahi gel.

Bunu Tiirki diline dénddir imdi,
Yayilsin ile, sehre génder imdi.

Eser, hikaye, nasihat ve miinacat ki-
simlariyla avama hitap ederken, ta-
savv(fi kaside ve parcalaryla havasi
da.icine cekebilme kudretine sahiptir
(Ozer, 2010). Muhammediyye, icinde
yer alan “Bal Tefsiri” adli kissm ayn bir
risale olarak degerlendirilmis ve eser-
den ayrn olarak birkag defa basiimis,

halk arasinda halen ezbere okunmak-
tadir (Evliya-i Kiram).

Yazicizdde Mehmed-i Bican'in bitip tii-
kenmez bir Allah ve peygamber sevgi-
si vardir. Haci Bayram-1 Veli Gelibolu'ya
geldiginde Muhammediyye kitabir
mirsidine sunar. Rivayete gore, Pey-
gamber Efendimiz'e dvgl (Nat-1 Resd-
lullah) sayfasini mirsidiyle okurken bir
aah ceker ve o sayfa aahin atesiyle kav-
rulmustur. Nezihe Araz Anadolu Evliya-
lan kitabinda bu sayfayi goérdigiini
ifade eder. Yazarin vasiyeti tizerine ori-
jinal kitap Gelibolu'da 1943 yilina ka-
dar kalmis, bu yildan sonra Ankara'ya
gétiriimustir. Halen Il. Abdiilhamid
tarafindan yapilan sedef kakmali aba-
noz bir mahfaza icinde muhafaza
olunmaktadir (Yazicioglu, 2012).

Anadolu'dan Balkanlar'a tehcir edilen
asiretlere Gelibolu'da manevi egitim
vererek onlarin Balkanlar'da varlikla-
rini korumalarina yardima olan Yazi-
cizade kardesler, o giiniin sartlarinda
bu eserin elle cogaltilip dagitilabilme-
si icin devrin Seyhil-Islam’inin onayla-
masi gerekmektedir. Kaynaklara gore;
Seyhiil-islam, baskent Edirne'dedir.
Yazdig eseri paket yapip bir ulak ile
Edirne’ye gdnderir. Ulagin eline bir de
mihirli zarf verir. Ulaga; “Seyhil-is-
lam Efendi eger kitabimi begenmez
veya aldka gostermeyip bir kenara
birakirsa, bu zarfi agmadan kendisine
veriniz” der. Ath ulak Edirne'ye vanr
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ve kitabi Seyhiil-Islam’a teslim eder.
Seyhiil-Islam kitaba ilgi gostermez
ve biraz da alaya bir ifade ile, “Geli-
bolu deniz kiyisindadir. Ahalisi balig
cok sever. Baligi ok yiyen insanin akl
kansik olur!” diyerek kitabi bir kenara
koyar. Ulak hemen kendisine verilen
emri hatirlar ve mahirla zarfi Sey-
hiil-islam’a uzatarak “Efendim, size bir
de bu mektubu gdnderdiler” der. Zarfi
acan Seyhiil-lslam bir ciimle ile kar-
silagir. Mektupta “Vallahi ekl-i semet
etmedim.(Bu eseri yazarken hic balik
yemedim)" yazmaktadir. Seyhiil-Is-
lam, "Acaba” diye mirildanir. Bu arada
mektubun arkasini cevirir ve orada
da “Ebeda” yazilmistir. Seyhiil-Islam,
elektrige kapilmis gibi titrer ve aya-
ga firlar. lyice sok olan SeyhiilHslam:
“Bu eseri tetkik etmek ne haddimize,
makbuldiir. Derhal cogaltilsin’ der
ve hi¢c okumadan imzalar, miihiirler,
ulaga geri teslim ederken, “Yaziciza-
de Mehmed Efendi'ye bizim selam ve
hiirmetlerimizi arzediniz. Miinasip bir
zamanda Gelibolu’ya gelip kendilerini
ziyaret edecegiz” der (Génil Sultania-
rimiz, 2008).

Ismail Hakki Bursevi tarafindan iki cilt
halinde serh yazilan Muhammediyye,
uzun yillar Turkgenin konuguldugu
hemen biitiin cografyada okunmus
ve cevrilmistir. Eser 326+4 yaprak
olup 9119 beyitlik bir siyerdir. Anado-
lu, Balkanlar, Maveraiinnehir, Kinm,

Kazan ve Baskurt Tirkleri arasinda bii-
yuk sohret kazanan Muhammediyye,
halkin dini kiltirinin temel kaynak-
larindan biri olarak yerini almistir (Ya-
zicioglu 2012 ve Evliyalar Ansiklopedisi
ve Kuzucular 2, 2012).

lidar Muhammedov “Tatar Tiirk Edebi
iliskilerinde Yazicioglu Mehmet” ma-
kalesinde Muhammediyye kitabinin Ta-
tarlar tarafindan medreselerde okutul-
dugu, sadece Kazan Tatarlan arasinda
degil, Maverainnehir, Kinnm, ve Balkan
Tiirkleri arasinda da ¢ok popiilerlik ka-
zanmis, her yerde aziz bir kitap olarak
gorildtgd, hem siir hem sarki olarak
ruhlara gida verdigini belirtmektedir.
Ayni zamanda makalede Muham-
mediyye’nin halk tarafindan ne kadar
benimsendigi ve edebiyatcilara etkisi
vurgulanmaktadir. Yazar ginimiizde
Tatar edebiyatcilan ve aydinlarinin ilgi
odagi olmaya devam ettigini bildir-
mektedir (Muhammedov 2006).

Muhammediyye Tirk edebiyatinda
yazilmis olan eserler arasinda gok
okunan ve asirlar boyunca Kur'an-i
Kerim'den sonra en ¢ok sevilen eser-
lerden birisi olmustur (Kuzucular 2,
2012). Kuzucular 2'nin (Nihad Sami Ba-
narl, Yahya Kemal'in Hatiralan, Istan-
bul Fetih Cemiyeti, 1960, 5. 24-25) aktar-
digina gore; Muhammediyye, asirlar
boyunca divan edebiyatinda yazilmis
en ¢ok okunan kitaplardan biri olma
ozelligini korurken, diger taraftan



da medreselerde ders kitabi olarak
okutulmaya devam etmistir. Hatta
Muhammediyye'nin bu yogun etkisi
Anadolu‘yla sinirh kalmamis ve basta
Balkanlar ve Tataristan olmak (zere
Tirkge konusulan biitéin bir cografya-
ya yayllmistir. Mesela Yahya Kemal'in
cocukluk hatiralarinda Uskiip'te anne-
sinin Muhammediyye okuyup, kendisi-
ne de Kur'an'l 6grettigine dair bilgiler
bulunmakta ve Muhammediyye hak-
kinda su satirlar gbéze carpmaktadir:
“Annem Yazicizade'yi sabah namazlarini
kildiktan sonra okurdu, Beyaz basortiisi
ile elindeki kitaba egilisini hala gorir gi-
biyim. Cok yerlerini anlamadigim halde,
annemin yiiksek sesle ve makamla oku-
yusundan dinledigim Muhammediy-
ye'nin o misralan bana bizim 6z macera-
miz, evimizin, mahallemizin, Uskiib'iin
ve miiphem sdrette biitiin milletimizin
diinya ve ahiret macerasi gibi gelirdi.
Daha o yasta Yazicizdde Mehmed Efen-
di'nin Tarklik'le Islam’ yoguran milli-is-
lami harsini benligimde hissetmeye
baslamistim. Genis bir cografyada ilgi
odad! olan Muhammediyye'nin Ana-
dolu'daki durumunu kendi tasavvuf
ehli olan annemden dinledim. Baba-
min memuriyeti dolayisiyla Anado-
lu'nun degisik yerlerinde yasadigimiz
altmigh yillarda annemden Muham-
mediyye hakkinda dinlediklerim s6y-
ledir: "Hemen her evde Muhamme-
diyye kitabi bulunurdu ve 6nemli giin
ve gecelerde Kur'an-1 Kerim ile birlikte

okunurdu. Insanlar dinlerken Hz. Pey-
gamber sevgisini hisseder ve aglard:.”
(Kuzucular 2, 2012).

Yazicizade Mehmed Bican Hazretleri
Gelibolu'da Yazicizdde Camii'nin avlu-
sunda, kardesi Ahmed Bican Hazretle-
ri ise 50 metre karsida ebedi istirahat-

gahinda ziyaretcilerini beklemektedir.
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The Disciples of Haa Bayram-1 Veli in Gelibolu:

Yazicizade Mehmet and Ahmed Bican

Dr. Buket Karatop
Turkiye, Isparta, Suleyman Demirel University, Department of Industrial Engineerlng

llluminating Anatolia with his deep
enlightenment, Haci Bayram-1 Veli
played an important role in sparking
off the fascination in Anatolia which
led to the conversion of masses of
people to Islam in the Balkans.Two of
the cores ready to catch on fire set by

Haci Bayram-1 Veli were the brothers,

of Yazicizade Mehmed (Muhammad
Bican) and Ahmed Bican, the foremost
scholars of Gallipoli who are reported
to have been given their pre-school
education by their parents. That
fire in fact appeared to be in the
form of Muhammadiyya, Yazicizade
Mehmed’s verse, second to none
in the list of the most read books at
the time, except the Holy Qur'an and
indeed it has been more extensively
read than the Mawlid of Siileyman
Celebi at times. In the meantime his
brother compiled the book of Envarul
Asikin, a prose version of this well-
known Muhammadiyya which had

been in great demand chiefly among
Anatolian, Crimean, Kazan and Bashkir
Turks. Having been authorized by Haci
Bayram-i Veli as his caliphs, Yazicizade
Ahmed and Mehmed Bican founded
the Yazicizade Tekke where they
served for life, which disappeared
afterwards with no traces left to this
day at all.

Inthis paper, wewould like to highlight
Haci Bayram-1 Veli's touch on Anatolia
and its outcome that was eventually
reflected on these virtually-forgotten
books, Muhammadiyya and Envarul
Asikin.

Keywords: Haci Bayram-1Veli, Mehmed

Bican, Ahmed Bican, Muhammadiyya,
Envari'l-Asikin.

1. INTRODUCTION

A great Sufi and Sheikh, Haci Bayram-i
Veli's Divine Light which spread from
the heart of Ankara throughout a vast



area, has always guided truth-seekers,
and retained an everlasting spiritual
support for them. He relates that
one's maturation will occur through
knowing oneself in his verses:

“If you wish to know yourself

Search the hidden soul within your
ordinary soul

Go through that soul to find him

And so discover who you are, find out
who YOU really are”

Sticking to the rule of “Serving the
public means serving God” with an
inexhaustible spiritual power, Hac
Bayram-i Veli kept on determinedly
dervishes  throughout
his life even when he was very
old. He thus made the masses of
Anatolia interlock and fulfilled an
important role in providing for the
perpetuity of the state, and tried
to be a solution to all of the earthly
and spiritual problems. Haci Bayram-i
Veli's disciples made the most of the
guideline they inherited from their
master, and many of them schooled
people who would come to represent
the ethical and spiritual maturity
of his path and become guides,
following this path. (Yildinm, 2008)

teaching

The disciples of Haci Bayram-1 Veli

constitute an important part in

the history of Turkish culture and
science. They have made significant
contributions in forming the
people’s perception of religious
culture through works of literature
they produced with the intention
of illuminating the Turkish-literate
communities. Particularly the
aforesaid Yazicizade brothers, who
integrated sufism with other sciences,
may also be pronounced inclusively
as they have been extensively read for
centuries in Anatolia. (Yildirim, 2008
and Seyhan, 2006)

The number of Haci Bayram-1 Veli’s
followers soared in a short while,
however, this caused anxiety in
some circles. According to sources,
complaints were filed to the Ankara
Governor. Getting informed on it by
the Governor, Suitan Murad Il felt
uneasy about a man with influence in
the Trade Guilds who could mobilize
the population. He received positive
information about Haci Bayram-1 Veli
from sources who knew him. Some of
this information was along the lines
of, "the majority of the inhabitants
of Ankara are mainly Turkomans
who work in livestock breeding and
agriculture under the leadership of
the Veli, they make their living from
working, and they allocate a certain
amount of their earning for the poor,
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the needy, and students”” The Sultan
was satisfied but still he sent one of
his trusted sergeants to Ankara to
invite Haci Bayram-i Veli to Edirne.
(Altinok, 1995 ve Yildinim, 2008) The
envoy found the Sheikh working
in his field. When the Sheikh asked
who he was looking for, the sergeant
answered “There is a claimant they
call Haci Bayram, his wrongdoings
were reported to the Sultan. A decree
has been drawn, | am to take him to
the capital city” Haci Bayram replied,
“That person is this poor one, come,
let us go!” (Araz, 1988) This incident
was the cause for Haci Bayram’s trip to
Edirne and hence to Gelibolu where
he met the Yazicizade brothers; thus a
seemingly evil event turned into'good
in the hands of this blessed person.

Indeed, it was nothing else but
Haa Bayram-1 Veli who woke the
Yazicizade brothers to another world,
to reactivate their knowing hearts.
Prior to the conquest of Istanbul, the
Anatolia-Edirne journey was done
through Canakkale-Gallipoli. Due to
this, Haci Bayram-i1 Veli stopped in
Gallipoli both on the journey to and
from Edirne. When the Yazicizade
brothers came, wishing to introduce
themselves to Hac Bayram-1 Veli,
the Sheikh is reported to have said
“We are well aware of those we love”

and after having prayed for them
he said: “The oil and the lamp is
already prepared so we only need
to light a fire! (Kuzucular, 2012) With
this meeting, two tinders ready to
catch fire immediately ignited. It is
recorded that after this meeting, the
spiritual advancement of Mehmed-i
Bican and Ahmed-i Bican gained
immense speed. Haci Bayram-1 Veli
also preached to the envoy'’s staff
accompanying him during their
journey to Edirne. Having sensed
Haci Bayram-1 Veli's spiritual dignity
immediately after
Sultan Murad Il started showing great
respect to his guest,

meeting him,

Giving the good tidings that Istanbul
would be conquered by Mehmed II
the Conqueror, Hact Bayram-i Veli had
an important role in the Islamization
of a vast territory and in the spread
of Sufi tradition by his disciples and
successors. Yazicizade Mehmed and
Ahmed of Gallipoli and their works
could be referred to as vivid examples
of this. They are many works by
them. Although every work is equally
valuable, the work in question for
this paper is the Muhammediyye of
Yazicizade Mehmed. The author had
compiled a book named Megarib-{iz-
Zeman in Arabic by scrutinizing all
tefsirs (commentaries on the Qur'an)



and hadiths and summarizing the
most vital points. At the request of his
brother, Ahmed-i Bican translated this
book into Turkish in prose form. The
name of this work is Envarii'l-Asikin.
(irdesel, 1972 ve Yazicioglu, 2012)

Developed from 15th century
onwards in the prose field of Turkish
literature, plain prose are simple prose
for the general population. With this
prose, topics such as tales, legends,
stories, sagas, and religious and sufi
topics are related to the public. The
aforementioned Envarii'l-Asikin is an
example of this. (Okumus 2011) After
the Turkish translation of this work,
Mehmed Bican converted Envar{'l-
Asikin into verse form and formed
the Muhammediyye. Yazicizade
Muhammed has written his many
books —notably Muhammediyye-- in
a prayer rug size cavity in a rock having
two small holes under the lighthouse
of Gallipoli that is still in the same
place today. This place is seen by the
public as a “cilehane!” Mehmed Bican
wrote the Muhammediyye in this
cilehane in seven years. (irdesel, 1972
ve Yazicioglu, 2012)

The reason why this book was written
is based on the demand by the Sufis
in Gallipoli and a dream. Let us listen
to what the author has to say about it

(the “reason for writing” section from
the beginning of the book has been
excerpted exactly):

“One day, | was sitting by myself,
secluded from all of the public in
Gallipoli with nothing but “God"” in
my heart and “God” on my tongue.
Some Sufis of Gallipoli came up to
me and said:

O friend! Why don't you give people
the good news of Holy Prophet’s
blessed traits?”| told them:

“O congregation, the very light of my
eyes! May Allah protect you and let
you ascend into his presence! May you
deserve to have honor and glory in
the eyes of Allah and His Messenger!
But there are many sources in this
regard, particularly many biographies
of Holy Prophet. Many mawlids were
compiled and high-quality works
written. Big and small, all of them
were written, read, and understood
And they replied:

“We need Tafsir or, more suitable for
us, hadith translations!

| said: “If God pleases, like a side-lock
on a combed and smartened up bride
let me put a side-lock on those Works"

One night all of a sudden |
conspicuously saw the Holy Prophet
in my dream. He was sitting among his

)
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companions. The whole town and all
plains were completely enlightened
with his Divine Light. Their faces
covered, they sat in a row without
showing themselves. Each one had
ceramic bowls in front of them full of
limpid water. | asked one of them:

“What is this? Why did they wear
veils? Why did they turn away from
everything?”

He said:

“They'll never open their veils
because if they do they'll leave all
peoples speechless from shock. On
the other hand, no one could ever
possibly put up with either the drink
or the love in this gathering; they

would become drunk.”

| had torn up my sleeves after hearing
these words. Indeed which heart
could have been able to endure such
a separation? This separation from the
Holy Messengér and his Companions,
with which hard stones could this
sorrow be beaten and removed?

"0 my beloved servant! Lift your
heart’s veil, unveil your heart and seek
the very light of my face in there.

Have my ummah drink the wine of
wisdom by giving them my words
clearly. May my words and miracles
reach all angels, tour all provinces.

Write of me in such a way that from
Egypt to Anatolia, from Damascus to
Bukhara, no soul will be left unaware.
Renew my present, oft-recited, oft-
heard Mawlid in such a way that on
the land and the seas, it covers the
entire world. Yes, may you write my
perfection as well so that my ummah
all over the world will listen to it.

My ummah are those who praise God
with patience, comply with all His
orders, and fully implement His dos
and don'ts.

A person will be with the one who
loves him. If a piece of stone had been
able to love and be loved, it too would
have moved in order to get together
with that lover. Those who love me
will be with me and will reach the rank
of virtue and strength.

O you who are listening to me, loving
me, looking forward to seeing my
face like expecting a great festivity, a
big honor. Let your tongue and ear
be on what | have to say so that your
writings will be sincere and bright as
the full moon!

There. | kept my promise as it was
the order of the Sultan of the two
worlds, even though it was not easy.
Turning to God | rolled up my sleeves
to explain his attributes and secrets. O
my Lord, in Your presence, Yazicioglu



Muhammed is the most shameful of
Your servants. Out of respect for your
Holy Messenger forgive Yazicioglu so
that he may get into your presence
with your virtue.

O My Lord! grant to us your virtue,
mercy and abundance as well as to all
your faithful servants.

Amin.

2.THE LIFE OF YAZICIZADE
MEHMED & AHMED BICAN

Yazicizade Mehmed and Ahmed are
Turkish scholars, sufis, translators, and
authors of religious literature who
lived in the 15% century. We know
that the Yazicizade brothers, caliphs
of Haci Bayram-1 Veli, were given pre-
school education by their parents.
Since their father Salih bey was a
clerk in the civil service they are called
“Yazicizade"” or “Yazicioglu” and also
(seldom) “ibnii'l-Katip” Salih bey was
a knowledgable and cultured man
who wrote Semsiyye, the first book on
astrology written in verse in Turkish in
Anatolia. (irdesel, 1972, Seyhan 2006).

The spiritual rank of the mother who
brought up these two great scholars
is exemplified by the following event:
One day Ahmed-i Bican was preaching
a sermon in the biggest mosque of
Gallipoli, when he raised his head

and saw his brother standing at the
entrance. He was smiling at him, but
was not entering the mosque. While
he was talking to his mother that
evening he asked his mother;"Mother
when | was preaching in the mosque
| saw my brother standing at the
door looking and smiling at me. But
he didn't enter inside. Would you ask
him why?” His mother went up to her
elder son and asked him why he did
not enter the mosque. He replied: "My
brother is wise and enlightened. After
we met Haci Bayram-i Veli he became
a different Ahmed. His words became
profound. He has a fascinating style
which pulls at the heart and spirit.
There innumerable people
benefitting from his knowledge and
faith. | had gone there to benefit
from his spiritual knowledge. | saw a
congregation of angels listening to
him with their wings spread out on
the carpet. That's why | didn't enter,
so as not to step on their wings!” His
mother recounted the situation to his
younger son Ahmed Bicén. He stilled
instead of being joyful. Noticing this,
his mother asked him the reason.
He told her; “My brother was able to
see the angels but | couldn't, what is
the reason for that?” Having thought
it over for a short while the tearful
mother said; “Once | was praying

are
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when you were a toddler. Just then
a neighbor came round and you
started crying. | was actually about
to finish my prayer but she seemed
worried and to stop you crying she
suddenly started breastfeeding you.
After seconds | finished my prayer and
immediately intervened to stop her
but it was too late as you had already
had a few sips. Then | found out that
she was without ablutions, whereas
| had never breastfed you without
ablutions. This must be the reason”.
(Kuzucular, 2012)

Yazicizade Mehmed and Ahmed are
reported to have studied the modern
sciences at the time since they were
little children. Their father Salih-bey is
known to have taught Kasapoglu Ali
Bey who built the famous Kasapoglu
Ali Bey Turkish Bath which is still in
use today in Gallipoli. Many sources
report their father Salih bey as the first
teacher of the Yazicizade brothers.
Mehmed-i Bican is said to have
studied tafsir, hadith, ilm al-kalam, and
Islamic Law in lran and Transoxiana
under some well-known scholars
such as Haydar Hafi and Zeynel Arab.
From their books concerned it is clear
that the Yazicizade brothers knew
advances Farsi and Arabic. (Irdesel
1972 ve Kuzucular, 2012 ve Yazicioglu
2012, Evliyalar Ansiklopedisi) As we

pointed out before, the milestone
in their lives was undoubtedly Haci
Bayram-i Veli. After having attached
to the Bayrami order, the Yazicizade
brothers gained considerable ground
in their spiritual development; when
their love had simply been tinder it
was aflame, then eventually afire. And
this fire surrounded everywhere in
the form of spiritual knowledge. The
booty captured after this surrounding
has spread out in terms of place (the
Balkans, Caucasia and Anatolia) and
time (from their lifetime till today)
ever since.

Yazicioglu Mehmed talks about
his Sheikh with deep respect and
affection:

“The Polaris of the Universe Hac
Bayram

The King of the kings all over the
World”

“The Sheik made me take in the love
drink that were his very words

And made his words a mihrab for my
soul”

“O Sheikh! May God take my greetings
toyou

O Sheikh! Provide unlimited support
to us please”

According to the sources, the



pseudonym of “Bican” (lifeless) that
was given tc the Yazicizade brothers
is due to their fasting for abstinence,
and from their stopping eating and
drinking because of the multitude of
spiritual love and affection.

3. MEHMED BICAN AND
MUHAMMEDIYYE

Mehmed Bican explains the contents
and the references of the book, and
his wish for the Turkish translation by
his brother in the Muhammadiyya as
follows:

“All the tafsir books that exist
| examined them one by one

| scrutinized all Ehadis books and the
ihya

| compiled the 12 sciences in the
original

The beginning and the end of this
world

| wrote the end of it where the sun set
| told Bican to come

As | compiled this book, you also
come

Translate this into Turkish,

And so it will spread to every province
and city”

While this work addresses the public

A7)

with its stories, advice, and prayers
in verse, it also has the power to pull
dervishes with its sufi qasidas and
pieces. (Ozer, 2010) The Honey Tafsir
contained in the Muhammediyye has
been regarded as a separate story and
is printed separately, memorized and
extensively read by people even now,
(Evliya-i Kiram)

Yazicizade Mehmed-i Bican has eternal
love for God and the Holy Messenger.
When Haca Bayram-1 Veli came to
Gallipoli, Yazicizade showed the
Muhammediyye to his Sheikh. While
they were reciting the lyric in praise
of the Holy Prophet (Nat-1 Resulullah),
Mehmed-i Bican lets out a sigh and
that page gets scorched. Nezihe Araz,
in her book of Saints of Anatolia, says
she has seen that page. In accordance
with Yazicizade's will, the original book
was kept in Gallipoli until 1943, after
which it was taken to Ankara. It is
still kept and protected in a mother-
of-pearl inlaid box made by Sultan
Abdiilhamid Ii. (Yazicioglu, 2012)

Yazicizade brothers helped the
tribes deported from Anatolia to
the Balkans protect their assets by
spiritually educating them. Under
the circumstances of the time, it was
essential to get the approval of the

Sheikh al-Islam in order to copy the

ENGLISH

399



ENGLISH

400

Muhammediyya. According to sources,
the capital of the Sheikh al-Islam was
in Edirne. Wrapping up his book and
enclosing with it a sealed envelope,
Yazicizade Mehmed-i Bican sends it
to Edirne with a courier for approval.
He tells the courier “If the Sheikh al-
Islam doesn't like or isn't interested in
the book and puts it aside, give him
this envelope straight away without
opening it" The courier arrivesin Edirne
and submits the book to the Sheikh
al-Islam. He isn't interested in it and
tells the courier cynically “Gallipoli is a
coastal town. Naturally people living in
there love the ﬁs}\' And onewho eatsa
lot of fish is always confused” and puts
the book aside. Whereupon the courier
extends the envelope to him and says:
“They also sent you this, sir’ Opening
the envelope, the Sheikh al-Islam reads
the letter. It says: “I swear I've never
eaten any fish while | was writing this
book." The Sheikh al-Islam murmurs:
“| wonder” In the meantime he turns
the letter to the other side and reads
“Never! The Sheikh al-Islam trembles
as if shocked by electricity and springs
to his feet. The truly shocked Sheikh al-
Islam says: “It is not up to use to verify
this book; it is accepted. Make haste in
reproducing it And signs and seals it
right away without reading a word and
when he hands it back to the courier

he tells him: “Give our best regards
and respects to Yazicizade Mehmed
Efendi. We'll come to Gallipoli in a
suitable time and visit him! (Gonl
Sultanlarimiz, 2008)

With two volumes of commentary
written by Ismail Hakki Bursevi, the
Muhammadiyya has long been read
and translated in all of the countries
where Turkish is spoken. It is a 326+4
leaf and 9119 couplet long biography
of the Prophet Muhammad. A very

famous book among Anatolian,
Balkan, Transoxiana, Crimean,
Kazan and Bashkir Turks, the

Muhammadiyya is one of the main
sources of the religious culture of the
public. (Yazicioglu 2012 ve Evliyalar
Ansiklopedisi ve Kuzucular2, 2012)

lidar Muhammedov, in his article
of “Yazicioglu Mehmet in the
Tartar-Turkish Relations,” says that
Muhammediyye has been taught in
madrasahs (Schools) by the Tartars,
and it was very popular not only
among the Kazan Tartars but also
among Transoxianan, Crimean, and
Balkan Turks and would also be
regarded dearly almost everywhere,
and that it would nourish souls both
as poem and song. In this article he
also emphasizes Muhammediyye's
being adopted by the public and



it's tremendous impact on the
literati; he also informs us that to
this day it is still the focus of interest
for intellectuals and Tatar literati.
(Muhammedov 2006)

Muhammadiyya has been one of the
most read and best liked books for
centuries, second to the Holy Qur'anin
Turkish literature. (Kuzucular2, 2012)
It is also reported that in addition to
being one of the most read books
written for classical poetry, it was
also continually used as a textbook
in schools. (Nihad Sami Banarli, Yahya
Kemalin Hatiralan, Istanbul Fetih
Cemiyeti, 1960, s. 24-25) In fact this
intensive impact was not limited
to Anatolia but spread throughout
the Turkish speaking geography,
particularly in the Balkans and Tartary.
For example in his memoirs, Yahya
Kemal writes that his mother read
the Muhammadiyya when in Skopje
and that she taught him the Qur'an;
these sentences draw our attention
about the Muhammadiyya: “My
mother used to read Yazicizade after
she had performed the fajr prayer. |
still see her bending to her book in
her white headscarf. | used to listen to
my mother reciting Muhammadiyya
in tune and even though | did not
understand much of it, it seemed to
me that it was in fact the adventure

of ourselves, our house, our district,
Skopje and even in a vague sort of way
the adventure of our whole nation
both in this world and in the hereafter.
Even at that age | had started feeling
the national and Islamic culture of
Yazicizdde Mehmed Efendi, who
managed to blend in Turkishness
with Islam. A sufi, my mother told
me about the Muhammadiyya's
situation in Anatolia. Due to my
father's official post we were in
different towns of Anatolia in the
60s, where almost every household
had Muhammediyya. My mother said
that ‘in almost every household the
Muhammadiyya could be found, and
it was read on important days and
nights along with the Holy Quran.
As they listened, people would feel
the love of the Holy Prophet and sob."
(Kuzucular2, 2012)

Revered Yaziazade Mehmed Bican in
the courtyard of Yazicizade Mosque,
and his brother Sublime Ahmed Bican
50 meters across, await their visitors
in their timeless resting-places.
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