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PAYLASILAMAYAN ATA: HZ. iBRAHIM

Prof. Dr. Ali ihsan YiTiK"

Hz. Ibrahim, bilhassa ilk mensuplarinin etnik kékeni goz éniine alina-
‘rak Yahudi, Hiristiyan ve Miisliimanlarin ortak atasi kabul edilir.' Dola)rls:yla'
son yillarda bunlar Ibrahimi dinler, mensuplar: da fbrahim’in ¢ocuklar: diye
isimlendirilmeye baglanmigtir. Boyle bir tanimlamanin altindaki temel varsa-
yim, Hz, Ibrahim’den miras alinan ve 6ziinii tek Tanr1 inanci ile buna dayali
ahlak anlayisinin zikredilen dinlerde ortak payda oldugu diisiincesidir. Ortak
ata ve iman konsepti gercevesinde olusturulacak “hepimizin ayni atadan gelen
ve bir Tanrr'ya inanan miiminler oldugu” bilinci sayesinde, dindarlar arasinda
. dostluk ve kardeslik képriilerinin kurulacag: ve mevcut catigma ve kavgalann
ortadan kalkacag diigtintilmektedir.?

Nitekim II. Vatikan Konsili kararlarinda, Katolik kilisesinin diger din-
lere karg: yeni tavrinin tasvir edildigi boliimde (Nostra Aetate), Miisliiman-
larla ilgili su ifadelere yer alir: “...Kilise, Miisliimanlara da saygt duyar. Ciinkii
onlar hayat, beka, merhamet, kelam ve kudret sifatlarina sahip, yerin ve gigiin
Yaraticist bir Tanrt’ya ibadet ederler. Dahast iman bakimindan kendilerine or-
nek aldiklar: Ibrahim’in yaptig1 gibi, O’nun emir ve yasaklarini can @ goniilden
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yerine getirmege gayret gosterirler...” Goriilityor ki Hz. Ibrahim, Katoliklerce

de érnek alinan bir miimindir. Zira burada onun Tanrr’ya baghilig ve samimi

imani takdir edilmekte hatta Ibrahimi iman geleneksel tutumunun aksine ni-
_ “hai kurtulugun temel kriteri olarak kabul edilmektedir.

Ilk defa Kuran’da yer alan ve son dénemlerde Katolik Hiristiyanlarca
da benimsendigi goriilen Ibrahim iman fikri Yahudiler tarafindan genelde
benimsenmez. Bununla birlikte Hz. Ibrahim, Ahd-i Atik’te “Ibrani Abram™
olarak nitelenir ve Israil ogullarinin atas: kabul edilir. Dahas: o, Yahudi kutsal
literatiiriinde gerek iman: gerekse Tanriya baghilik ve yakinligi bakimindan
Yahudi irkinin veya inanmug bir Yahudi'nin ilk 6rnegi kabul edilir.® Zira onun,
Tanr’nin vaadine olan kesin inanci ve bu vaat icin yaklagik 30 yil sabirla bek-
lemesi ve bu siirecte Tanri’dan hi¢ imidini kesmemesi®, bariscil ve uzlagmaci
kisiligi’, cesareti ve sadakati®, diirfistligii ve samimiyeti’, misafirperverligi ve
giinahkdr insanlar igin araci olugu'® hem kutsal yazilarda hem de sonradan
olusan dint literatiirde tekrar tekrar vurgulanan hususlardir. Yine putperest
hatta put ustasi bir babamn gocugu olarak diinyaya geldigi ve boyle bir ortam-
da yetistigi halde akliyla putperestligin dogru bir inang olmadlgml idréik edip

_ gercek Tanryr bulmak igin sik sik uzlete gekilmesi de Yahudi kutsal metinle-
rinde alt: ¢izilen hususlardir,"

Hasidik literatiirde ise Hz. Ibrahim, Hz. Musa’dan asirlar énce yasadig
halde Musa seriat: {izerine yagamus bir kimse olarak tanimlanir. Buna gére
0, Musa geriatinin yeryiiziindeki ilk temsilcisidir ve bu vasfi halen devam et-

3 (Upon the Moslems, too, the Clurch looks with esteem. They adore one God, living and endu-
ring, merciful and all-powerful, Maker of heaven and earth, and Speaker to man. They strive
to submit wholeheartedly even to His inscrytable decrees, just as did Abraham, with whom
the Islamic faith is pleased to associate itself...”) The Documents of Vatican II, ed. Walter M.
Abbott, Baltimore, 1966, 5.663
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mektedir. Ciinkii Musa ile Ibrahim’in dinleri ve seriatleri arasinda bir fark sz
konusu degildir."

Kur'an’da ise Hz. Ibrahim, &ncelikle “Allah’a goniilden bagh™?, “cok
icli ve yumusak huylu”,"* “Allah dostu™ ve “ biitiin inananlarin érnek almasi
gereken™' bir kimse olarak tammlanir. Bu yiizden Miisliimanlar namazlarmda,

“- Ya Rab! Ibrahim ve ailesini rahmet ettigin gibi, Muhammed e ve aile-
sine de esenlik ver, rahmet eyle.

- Ya Rab! Ibrahim ve ailesini kutlu kildigin gibi Muhammed ve ailesini
de kutlu kil.”V diye dua ederler. Ciinkii Hz. Ibrahim, inan¢ yoniinden ide-
al bir Miisliiman olmanin yani sira Hz. Muhammet’ten sonraki ikinci bityiik
Peygamberdir." Dolayisiyla onu kendine 6rnek alan ve onun gibi yasayan
her kimse, goriiniirdeki dini-mezhebi ve mesrebi ne olursa olsun, hakikatte
Miisliimandir. Zaten Kur’an’da Hz. Ibrahim’in “hanif” ve “Miislim” oldugu
acikca ifade edilir.”

Bu bilgiler 1siginda denilebilir ki, Hz. Ibrahim, gercekten bu ii¢ dinin
mensuplarim birlestiren bir kimsedir; en azmndan iman konusundaki ortak
atadir. Peki, ad1 gegen dinler arasinda, ni¢in Hz. Ibrahim ortak paydasinda
bu giine kadar bir yakinlagma olmamistir? Kanaatimizce bunun da en nemli
nedeni kutsal metinlerdeki vurgu farklilifidir. Ornegin, Tevrat'taki kissanin
ana konusu iman degil, segilme ve ahittir. Zira kutsal metindeki anlatima gore
Tanr Hz. Ibrahim’i segmis ve onunla bir antlagma yapmugtir. Buna gére Misir
Irmagindan Firat’a kadar uzanan biitiin Kenan iilkesi sonsuza dek onun soyu-
na (Israil ogullarina) verilmistir.®® Belki mezkiir kissada gecen “yeryiiziindeki
biitiin halklar senin aracithinla kutsanacak™' ifadesi dinler aras: iligkiler ba-
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lamindan anlaml olabilirdi. Fakat metinde zikredilen Ibrahimi bereketi kaza-
nabilmek i¢in yapilmas: gerekenler hakkinda bilgi verilmez. Dolayisiyla her
sey sadece Ishak ve Yakup soyundan gelmeye baghdir. Nitekim ayni kissada,
Hz. Ibrahim’in bityiik oglu Ismail yaban esegine benzetilir ve herkesle cekisme
icerisinde olacagindan sz edilir.* Ustelik ad1 gecen kutsama diginda biraki-
lan Ismail’in neden béyle bir muameleye layik gériildiigii de belli degildir. Bu
durumda “Ibrahim aracihifiyla kutsanma” sdyleminin yegéne anlami, Israil
ogullarinin se¢ilmisligini vurgulama ve onlarin diger uluslar {izerindeki fistiin
konumunu dile getirmektir denilebilir.

Yeni Ahif'te ise Hz. Ibrahim, éncelikle Hz. Isa’nin soyagacinda yer alir.
Matta ve Luka Incillerinde Isa’nin soyu Davud vasitasiyla Ibrahim’e baglanir.?
Pavlus'un Mektuplarinda ise o, tannsal indyete layik biitiin inananlarin atas:
olarak vurgulanmakla beraber kendisinde Yahudi ve Hiristiyan din algisinda-
ki farkliigin somutlagtig: bir kahraman olarak dikkati ¢eker.”* Nitekim Pav-
lus, Galatyalilara mektubunda Yahudilikte Tanrt’ya ve onunla yapilan ahde
baghligin simgesi kabul edilen siinnet uygulamasinin gereksizligini dile getirir
ve onemli olanin Mesih’in ¢armihta bizim i¢in zuliim gérdiigiint kabul et-
mek ve ona inanmak oldugunu vurgular.®® Hatta Tevrat'taki “Ibrahim vasi-
tasiyla kutsanma” vaadinin Mesih sayesinde gergeklestigi dile getirilir.*® Yine,
Tekvin’deki [brahim’in oglu Ishak’i kurban etmek i¢in Moriya meseligine
gotiirmesi olayi, Hz. Isa’nin Golgota tepesinde ¢armiha gerilmesi hadisesinin
asirlar 6nceki habercisi kabul edilir. Sonug olarak, gerek Yeni Ahit metinleri,
gerekse daha sonradan olusan kutsal metinlerde Hz. Ibrahim ile ilgili pek cok
olumlu niteleme s6z konusudur. Ustelik Ibrahim’e atfedilen bu olumlu sifatla-
rin neredeyse tamami Isldm ve Yahudilikteki Ibrahim algisiyla 6rtiismektedir.
Bununla birlikte, aynt metinlerde Hz. Ibrahim’in kimligi ve imani konusun-
daki yegine dogru anlayisin Hiristiyanlara 6zgii oldugu ve bilhassa Yahudilik-
teki Ibrahim algisinin yanhs oldugu vurgulanmaktadir. Bu durum, Ibrahim’in

22, Tekvin, 16/11-12

23 Matta, 1/1; Luka 3/24

24 Galatyallar, 3/7-9; Romalilar, 4
25 Galatyahlar, 6/11-17

26 Tekvin, 12/2-4
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ortak bir ata veya &rnek bir miimin oldugu seklindeki modern anlayisa Yeni
Ahit'te yer verilmedigi anlaminda yorumlanabilir.

Kur’an-1 Kerim’'de ise Hz. Ibrahim, belli bir soyun atas1 oimaktan 6te
iman konusunda &rnek bir miimin olarak tamimlanir. Bununla birlikte, onun
bilhassa putperestligi benimseyen insanlarla miicadelesi ve inancini rasyone-
lize etme cabasi ayetlerde 6nemle vurgulanir. Aym sekilde, onun Yahudi ve
Hiristiyan olmadiy; sadece Allah’a goniilden bagh samimi bir Miisliiman ol-
dugu ve bundan dolay1 Allah’in dostu (halilullah) unvanini aldi zikredilir.
Dolayisiyla farkl inangtaki insanlara siirekli Allah inancim empoze eden ve
bu ugurda her tiirlii tehlikeyi goze alan boyle bir kahramamnin, her tiirlii inang
farklihigini dogal bir durum olarak algilayan giiniimiiz dinler aras: diyalog an-
layisinda bir model olamayacag agiktir.

Sonug olarak denilebilir ki, Yahudi, Hiristiyan ve Isldm’in kutsal metin-
lerinde zaman zaman ortak noktalar bulunsa da, her metnin Ibrahim’i birbi-
rinden farklidir. Bagka bir ifade ile herkesin kendine 6zgii bir Ibrahim’i vardur.
Buna ragmen, Hz. Ibrahim’in kutsal metinlerde zikredilen ve zamanla zengin-
lesen ve genisleyen su 6rnek vasiflar: bizlere hem iyi bir miimin olma yolunda
hem de dinler aras: iligkileri geligtirme yolunda rehberlik edebilir.

1- Tlk olarak, onun misafirperverligi ve cémertligini kendimize drnek
alabiliriz. Bu 6yle bir comertlik ki, hi¢ tanimadig kimselere bile evindeki en
iyi yiyecekleri ikram etmekten ¢ekinmeyen, insana yedirmekten zevk aliyor.
Yani o ulu peygamber giiniimiizde pek ¢ogumuzun yaptig: gibi, misafirlerin
ekonomik durumlari veya sosyal statiilerini géz oniine alarak ikramda bulun-
muyor. Onlari agirlarken bir verip ii¢ alma gibi bir kayg: tasimiyor, sadece ve
sadece Allak rizasin1 diigiintiyor. Eger biz onu kendimize 6rnek goriiyorsak
neden boyle davranmayalim.

2- Ikincisi, onun cesareti ve hi¢bir zaman ye’se, iimidsizlige diisme--
yen tavr bizlere 6rnek olsun. Zira Kur’an’in ifadelerine o, gore, uzun yillar ¢o-
cugu olmamasina ragmen Allah’in va’dinin bir giin mutlaka gerceklesecegin-
den timidini kesmemigtir. Ayrica kargilagtig1 stkintilar karsisinda yilmamuag,
cesaretle miicadeleye devam etmis, biitiin bunlarin birer imtihan oldugunu
dilsiinmiistiir. Ornegin, evine gelenlerin, kendisine bir ogul miijdelemek ve
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Lat kavmini helak etmek i¢in gorevlendirilen melekler oldugunu égrenince
bile hakk: savunmaktan geri durmamus ve bir kavmin topyekiin helak edilme-
sinin dogru olmadigim séyleyebilmistir. Ciinkii Ona gore boyle bir durumda,

-s6z konusu topluluk i¢indeki sugsuz ve iyi kimselerin de zarar gérmesi kagi-
mimazdir. Bu ise, adil bir davranig degildir.

3- Hz. Ibrahim’in Allah’a olan goniilden bagliigr da bizlere Grnek
olmalidir. Meryem stiresinin 41. ayetinde o, siddik bir nebi olarak tanimla-
nir. Yani o, Allah’a baglihk hususunda da herkesin &rnek almas: ve yakin-
dan tanimas: gereken bir peygamberdir. Zaten bizler Miisliimanlar béyle bir
peygamberin siinnetine uyarak, erkek ¢ocuklarini siinnet ettirir, kurban bay-
ramlarinda kog kurban eder. Hac farizasin ifa ederken, tipki onun gibi Safa
ile Merve arasinda say eder ve Mina'da, onun siinnetine uyarak seytan taslar.
Kisacasi, her Miisliiman dini hayatiin hemen her safhasinda onu kendisine
6rnek alir ve onun siinnetine uymaya 6zen gésterir. Ozellikle, giizel Tiirkge-
mizdeki “Halil Ibrahim bereketi” ve “Halil Ibrahim sofrasi” gibi ifadeler ile
Ibrahim, Halil Ibrahim ve Haliliirrahman gibi isimlerin varhif ve yayginlig
hatirlanacak olursa, Hz. Ibrahim’e kars: duyulan sempati ve baghligin nedeni

de bu olsa gerektir.

4- Dahasi, onun inancini rasyonellestirme konusundaki israrl ve ka-
rarli tutumu da bizlere 6rnek olmalidir. Hz. ibrahim, dini, sadece salt bir inan-
ma olay: veya bir inanca dayali olarak korii koriine gergeklestirilen ibadetler
toplamu seklinde gormemis; bilakis inanan her kisinin, inancini sorgulama-
s1, akliyla kavramaya caligmasini ve ibadet konusunda da ma'kul olan: tercih
etmesi gerektigini savunmugtur, Onun, kavmiyle miicadelesini hikiye eden
Kur’an dyetlerinde, bu tutumu somut olarak gormek miimkiindiir. Ote yandan
dldiikten sonra dirﬂme konusundaki tavrini haber veren Kur'an dyetinde ise,
onun, itikadi tasdik derecesindeki bir imanla yetinmedigi ve imanni, yakini
tasdik seviyesine gikarma gayreti icerisinde oldugu agik olarak goriiliir. '

5- Yine, onun, yerin ve gogili yaratan, insan yoktan var eden Yiice
Yaraticr'yr arama ve bulma bicimi de bizlere 6rnek olmalidir. En’am stiresi
74-79. ayetleri Hz. ibrahim’in nasil adim adim Yiice Mevla'ya ulagtigim gozler
oniine serer. O, gevresinde Tanrilar olarak goriilen yildiz, ay ve giinesin Tanr1
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olup olamayacaklar: iizerinde ince ince diigiiniir ve sonunda Cenab-1 Allah'in
diginda bagka hi¢bir varhgin Tanr olamayacagini goriir ve goyle haykirir:

“Ben yiiziimil tamamen gokleri ve yeri yoktan var dene gevirdim ve artik
ona ortak kosanlardan degilim™

Sonug olarak, eger bizler Hz. Ibrahim’in sadakati, cesareti ve iman ko-
nusundaki kararli tavrini 6rnek alirsak, tipki onun gibi hem “Halilullah/Allah
dostu” mertebesine ulasabilir hem de birbirimizin dostu olabiliriz.

The Forefather of Mankind: Prophet Abraham
(Abstract)

Prophet Abraham is considered the mutual ancestor of Jews, Christi-
ans and Muslims, éspecially due to the ethnicity of the first followers of him.
These religions are called Abrahamic religions and their followers are named
as sons of Abraham. Belief in one God and ethics based on that belief, which
were inherited by Abraham and which constitutes the essence of religion,
are shared by those three religions. Particularly, for the last 30-40 years, this
shared belief has been intensely emphasized in the context of relationships
between the three Abrahamic religions. It has been suggested that friendship
and brotherhood would be established between people from those religions,
and also co-enmity and conflict would be abolished between them when the
mutual conscience, which declares that “all of us are the believers of the same
God”, could be advocated. With this goal in mind, for instance, in the second
Vatican Council, we can look at the following statements about Muslims in
the chapter of Nostra Aetate, in which one can see the changing attitude of the
Catholic church towards non-Christians:

“Upon the Moslems, too, the Church looks with esteem. They adore
one God, living and enduring, merciful and all-powerful, Maker of heaven
and earth, and Speaker to man. They strive to submit wholeheartedly even to
His inscrytable decrees, just as did Abraham, with whom the Islamic faith is

pleased to associate itself...”

27 Enam-79
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As it is seen, Christianity, in modern times, exemplifies Abraham as
a faitful believer of God and unlike its traditional teaching, it then considers
salvation to be attainable to those who have Abrahamic faith.

In Old Testament, Abraham is described “Hebrew Abram” and there-
fore he is considered to be the ancestor of sons of Israel. Because of his faith
and submission to God, Abraham is the first example of a faitful Jewish. Also,
it is repeatedly emphasized in both sacred books and religious literature that
he wholly submitted himself to God and patiently waited for the God’s promi-
se for 30 years; that he never lost his hope from God within those 30 years; that
he used to have peaceful and reconciler persona; that he was a brave, truthful,
honest, sincere and hospitable person, and he was being a mediator for those
who were sinful. In addition, in Jews sacred books, it is mentioned that even
tough he was raised in a pagan environment and his father was a pagan, he was
able to find out that paganism was not the correct belief but one God. Furt-
hermore, in Hasidic literature, he was identified to live according to the God’s
laws before centuries which were revealed to Moses. It means that there were
no difference between the religion of Abraham and Moses.

According to the Quran, Abraham is identified as a sincere servant of
Allah, benign person, Allah’s companion and an example for all believers.
Thus, Muslims pray in their daily prayers as following: “O God! Send your
mercy on Muhammed and his posterity as you sent Your mercy on Abraham
and his posterity. O God! Send your Blessings on Muhammed and his pos-
terity as you have blessed Abraham and his posterity.” In Islam, Abraham is
a model believer for Muslims and he is the second greatest prophet of Allah
after Prophet Muhammed. Therefore, whoever takes Abraham as an example
for herself and lives as he lived is indeed a Muslim regardless of her religion or
sects, since Abraham was a Muslim and a Hanif.

Based upon what we stated above, Abraham was the only person who
unifies the followers of the three religions. At least, he is the mutual ancestor
in the subject of religion between them. However, why has not those three re-
ligions come closer to each other in the common ground, which is Abraham?
Why has not shared understanding on Abraham in sacred texts of the three
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arisen interest among descendants of Abraham until 1960s? Has eveybody
talked about three persons differing from each other in terms of belief and
personal characteristics but used the same name? When we look at the history
of the relationships between the three religions, the answer is clear: Each reli-
gion has its own Abraham, and there is no commonality betweem those three
“Abrahams”.

However, can Abraham be a model for believers, especially for Mus-
lims? He certainly can.

1. First of all, his hospitality and generosity could be taken as an examp-
le. This is such a generosity that he used to serve the best food he had to those
he did not know. He used to love feeding people that he had not met. He did
not use to take into account of guests’ wealth or social status as we do so today.
He only used to think of Allah’s blessings while serving people. So, why do not
we behave so if we see him as a model for us?

2. His courage and his not having never lost his hope can be another
instance for us to follow. According to the Quran, he never fallen into hopeles-
ness from God’s promise even though he could not have a son for many years.
Against any trouble and obstacle, he never felt failed and struggled with an
endless courage. He thought that all obstacles and barriers were God’s exams
for him to tackle. For instance, he was able defend the truth against angels
appointed to destory the whole Lut tribe and heralded Abraham with a son.
According to him, attempting to destory the whole tribe could harm innocent
and good ones and because of this possibility he was defending the justice
against angels.

3. His sincere submission and loyalty to God also must be a criteria for
us to pursue. In Maryam chapter, verse 41, he is identified as a loyal messenger
of God. Therefore, he is a prophet whom everybody must follow. In order for
doing so, for instance, Muslim men have circumsion and sacrifice an animal
in Eid al-Adha which are some of Abraham’s traditions. In performing pilgri-
mage, they do say between Safa and Marwa mountains and symbolically stone
the devil to follow Abraham’s traditions. In short, each Muslim takes Abra-
ham as an example in his/her daily basis life and strive to follow his tradition.
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Particularly, statements such as Ibrahim, Halil Ibrahim, Halilurrahman, and
Halil Ibrahim Feast in Turkish language show that people in this country have
a sympathy and adherence towards Abraham.

4. Moreover, his persistent attitude to rationalize faith should be an

- example for us. He did not consider religion only to have faith without thin-
king, but advocated everyone to question what he/she believed and to comp-
rehend his/her faith by using the intellect. His struggle against his tribe told in
the Quran is a concrete example for us. It can clearly be seen in the Quran that
he pursued to approve his faith with his mind on the resurrection after death
instead of believing that blindly.

5. His ambition to seek for the Creator of the earth and heavens, and of
mankind is another instance for us to follow. Verses 74 to79 in Enam chapter
in the Holy Quran show us how Abraham reached Allah step by step. He co-
gitated very deeply whether stars, the moon, or the sun could be the God and
at the end of his analysis, he concluded that Allah is the only God and thus he
shouted that: “For me, I have set my face, firmly and truly, towards Him Who
created the heavens and the earth, and never shall I give partners to Allah.”
(Enam-79). ' '

g In conclusion, if we take Abraham’s courage, loyalty and decisive faith
.on one God as main principles in our lives, we can reach his status that is being
the companion of Allah. It should be bear in mind that being the companion
of Allah will ineveitably help us be companion to each other and coexist pea-
cefully and restfully in this world.
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