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576 İMAM MA TÜRIDI ve MA TÜRlDİLİK 

32. TEBLİG 

ÖZET 

MA TÜRIDI'NİN ERKEN DÖNEM TEFSİR GELENEKLERiNE ve 
İLGİLİ KONULARA BAKIŞI 

Claude Gilliout 

Emekli Öğretim Üyesi 1 Fransa 

Mat:üridl'nin Kur'an tefsirini okuyanlar, onun erken dönem müfessir ve 

tefsirlerine aşina olduğunu görürler. Aııcak o bazı durumlarda bu müfessirlerin 

rivayetleıine mesafeli durur, özellikle aynı ayet veya kelimeye çok farklı anlam

lar verdikleıinde (Kevser Süresi 'nde olduğu gibi). İmam Ma türidi'nin tefsirinin 

önemli özelliklerinden biri de budur. 

Bu tebliğİnıizde onun tefsirine özgü bir başka özelliği daha ele alacağız. Bu özel

lik ise Te 'viliit'ta daha önceki tefsirlerde pek rastlanmayan kelaı:nilteolojik konuların 

(Hz. İbrahim ve gökcisimlerille bakışı örneğinde olduğu gibi) ele alınıruş olmasıdır. 

MATURIDI'S TREATMENT OF EARLY EXEGETICALTRADITIONS 

AND RELATED TOPICS 
(Surah al-Kawtlıar and Abraham and the star) 

Claude Gilliout 
Professor Emeritı.ıs, U niversite de Provence and Iremaın, Aix-en-Provence/France 

A. Introduction 

Who reads the Koranic Comınentary of Abü Manşür al-Matı.ırldi al-f.Ianafi 

Iınam al-Huda (d. 333/944)1637 remarks that he knows very well the early exegetes 

and their interpretations1638
• Bı.ıt in some cases he distances himself from their 

1637 W. Ma de lung,« al-MaıurTd! », (French edition), VI, p. 836-838 ; Kutlu, Sönmez (ed./haz.), 

İnıanı Mdtiiridi ve Mdtiiridilik, Ankara, 2003 ; ai-Nasafi, Şayf al-Dın Abü al-Mu'Tn Maymün 

b. Mu~ammad al-Makl)üll, K. Tabşirat al-adi/la, 1-11, ed. Claude Salame 1-11, Damascus, 

IFEAD, ·ı 990-93, I, p. 358-359 ; al-ZabTd!, al-Sayyid Murtaçla, Itblif al-södat al-muttaqln bi

slıarb lbya 'uliim al-drn, I-XIV, Beyrouth, Dar al-Kutub al-'ilmiyya, 1409/1989, II, p. 6-7. 

1638 Rudolph, Ulrich, Al-ı'v!liturfdl und die sımnitisclıe Tlıeologie in Samarkand, Leiden, E. J. B rili, 
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reports, above all when he sees that they have given many interpretations of the 

same Koranic word, verse or passage. This is one of the pecularities of his com

mentary. It will be dealt here through the example of Matuıidi's exegesis of the 

word al-kawthar (surah ı08). 

W e shall also examine anather distinctive token of his exegesis canceming 

" seetarian" exegesis. W e fınd sametimes in his commentary theological material 

(here " heresiographic material) that we hardly encounter in edited commentaries 

previous to his Ta 'wilat al-Qur 'an or Ta 'wilat ah! al-sumıa. This issue will be 

presented here through the example of the exegesis ofQ 37 (al-Şa.ffot), 88: "And 

he [i. e. Abraham] glanced a glance at the stars "(ja-na?ara na?ratanfi al-nuğüm), 

or better say of Q 6, 7 6-79: " (7 6) When the night grew dar k up on him he beheld 

astar ... ".Here on some doctrines of the Ismailis. 

B. M&.turidi dista~cing himself from early exegetical reports. The case of 

al-kawtlıar (surah 108) 

We shall not repeat here all the data collected by Harris Birkeland (1904-

ı 96 ı) in his seminal study on Surah ı 08 1639 and by myself in my Fren ch contri

bution, whose title is given here in English: " The embarrassment of a Muslim 

exegete facing a palimpsest. Milturidi and the the suralı of the Abundance " 1640
• 

The da te of the suralı al-Kawthar is uncertain, but traditionally Meccan, of 

the fırst Meccan period1641
• A minority consider it Medinan: Mujahid b. Jabr, 'Ik

rima, I;Iasan al-Başıi" and Qatada1642
• Same of those who say that the suralı is 

1997, p. 206; MaturTdT, Ta.wflat ai-Qur.an, I, ed. Ahmet Vanlioğlu, under the directian of 

Bekir Topaloğlu, Istanbul, Mizan Yayİnevi ( « Emam Ebıi Hanife ve İmam Ma türidi Araştirma 

Vakti»), 2005, p. 33, 37-42 (Muqaddima). 

1639 Birkeland, Harris, The Lord guidetlı. Studies on primitive Islam, in Avhandlinger Utgitt av det 

Norske Videnskaps-Akademi i Oslo, II. Hist.-Filos. Klasse, 1956/2, « Suralı 108 », p. 56-99. 

1640 Gilliot, Claude, « L'embarras d'un exegete musulman face a un palimpseste. MaturTdT et.tla 

sourate de 1' Abandance (ai-Kawtlıar, sourate 1 08), avec un e no te sa van te sur le commentaire 

coranique d'Ibn al-NaqTb (m. 698/1298) »,in Arnzen, R., and Thielmann, J. (ed.), Words, texts 

and concepts crıtsing tlıe Mediten·anean area. Studies on the sources, contents and influences 

of İslamic civilization and Arabic philosophy and science. Dedicated to Gerhard Endress on 

his sixty-fifth birthday, Leuven, Paris, Peeters, 2004, p. 33-69. 

ı 64 ı Muir, Sir William, Tlıe Co ran. I ts composition and tea ch ing and the testimony it bears to the Holy 

Scriptures, London, Society for promoting Christian knowledge, 1878, p. 43, and Nöldeke. 

ı642 AJ-Qul\UbT, Shams al-DinAbü 'Abd Allah M. (d. 67111273), Tajsfr= ai-Jami'li-abkiimai-Qur'an, 

I-XX, ed. A. 'Abd al-'Alün al-BardünT et al., Cairo, 1952-672, reprint Bei~t, Diir lbya at-turath 

al- 'arabT, 1965-7, XX, p. 216; cf. Gilliot, « L'embarras »,art. cit., p. 36, for otherrefrences. 
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Medinan
1643 tlıink that it refers to the deatlı ofMul;ıammad's son Ibralıim, wlıiclı is 

rejected by Nöldeke 1644
• It is supposed to give Mul;ıammad encouragement when 

insulted (for instance by al-'Aş b. Wa'il) 1645
• All the suralı poses a great problem 

of meaning. Nöldeke-Sclıwally suggest that like the other surabs wlıich beginn 

with innii" Indeed we ",or" Lo ! We ",or" Surely we" (surahs 48, 71, 97, 108), 

the beginning of the suralı could had been lost1646
• Or it" may possibly be a frag

ment of samewhere else, but it is diffıcult to suggest the cantext " 1647
• 

I. AI-Kawtahr crııx plıilologorıun et interpretum (the crosslburden of 
philologists and exegetes) 

Linguistically the word kawthar seems to o:ffer no special problems. Howe
ver it is an hapax legomenon in the Koran and it is not frequent in the linguistic 

use of the ancient Arabs 1648
• It is built on the formfaw'al whiclı is not very fre

quent: gift, very generous man (al-rağul al-mi'tii', yusabbah bi-1-babr), the sea, 
b 'ful 1649 eautı young man, ete. . 

1643 Al-SuyütT, al-Itqanfi 'uliim al-Qur 'an [Soyu li s Itqan], ed. un der the directian of Aloys Sprenger, 

Calcutta (Bibliotheca Indica), 1852-1854, 959 p., reprint Osnabrück, Biblio Verlag, 1980, p. 30, 

I. 4-5/I-IV in 2, ed. M. Abü al-Façll IbriihTm, Cairo, Maletabat al-Mashhad al-l:IusaynT, 1967, re

vised ed, Cairo, al-Hay'a al-mişriyya al- 'amma li-al-kitiib, 1974-75, I, p. 55. For Sa 'id b. Jubayr, 

verse 2 of this suralı : « was revealed the day of al-I;Iudaybiyya », quoted b~ 'Taban, Abü Ja Jar 

M. b. Janrb. YazTd(d. 310/923), Taftir=, ed. A. Sa'Td 'Aif, Muşt. al-Saqqa,et al., I-XXX, Cairo, 

Muştam al-Bab! al-J:IalabT, 1373-77/1954-57, XXX, p. 327-8; MakkT b. a. Talib al-QaysT (d. 

437/1045), al-Hidiiya ila bulüğal-nihaya, I-XIII, ed. underthe directian ofal-Shahid al-BüshTkhT, 

Sharjah (ıii-Shariqa), Kulliyyat al-diriisat al-'ulya wa al-ba]Jth al-'ilmT, 1429/2008, 9112 p., XII, 

p. 8470, considers that this d eelaration of Sa 'Id is the proofthat the sürah is Medinan. For SuyütT, 

this poses a problem; Itqan, p. 35, ı. 4-5/I, p. SO (en d of c hapter II). 

1644 Nöldeke,Th., Geschic/ıte des Qoriins, Göttingen, Verlag der Dieteriscben Buchhandlung, I 860 

p. 73-74. 

1645 Watt, W. Montgomery, Companian to the Qur'an, London, GeorgeAlien eandUnwin, 1967, p. 

329 

1646 Nöldeke, Th. [GdQ, I-III] Geschic/ıte des Qorans: I. Über den Ursprımg des Qorans, bear

beitet von Fr. Schwally, Leipzig, 19092, XII+262 p.; II. Die Sanınılung des des Qorans, 

völlig umgearbeitet von Fr. Schwally, Leipzig, 19192, VII+224 p.; III. Die Gesclıic/ıte des 

Korantex:ts, von G. Bergstriisser und O. Pretzl, Leipzig, 19382, XII+351 p.; here GdQ, I, p. 

92-3. For suralı 71 (inna arsa/na), v. I, p. 124; for suralı 97 (inna anzalna/ıu), v. I, p. 95. 

1647 Bel!, Richard, A Commentary oft/ıe Qur'an, prepared by R. Bel!, edited by CHfford Edmund 

Bosworth and M.E.J. Richardson, University of Manchester, 1991, XXII+608+603 p., p. 591. 

1648 Sprenger, Aloys, Das Leben und die Lehre des Mol;ıammad, I-III, Berlin, 18692, II, p. 3-4. 

1649 ZabTdT, al-Sayyid Murtaçla, Taj al- 'wıls min jaıvalıir al-Qamüs, I-XL, ed. 'Abd al-Sattar 

A]Jmad Fariij et al., Kuwayt, al-Majlis al-watani Ii-al-thaqafa wa al-funün wa al-iidab (al-
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The Arabic paradigms fay' al andfaw 'at
650 does exist. The Arabian philolo

gists consider that they are built by the affix.ation (il/:ıiiq) 1651 of ya' or wiiw after 

the first radİcal consonant1652
• But many of them declare that this form is not very 

usual. It is possible according to them to say, çlayrab or çlawrab, even if we say 

şayraf and kawthar
1653

• Forfaw 'al they say f:ıawşal (place where water remains, or 
· d F h . . ) . l ( . )1654 .-r. /1655 S _ _ . li gızzar , renc : gesıer ,;awza young pıgeon , nawJa . uyutı gıves a st 

of eighty words of this form 1656
, hoping so to refute the opinion of the ancient phi

lologists for w h om the use of this form is rare. In fact his enumeration is given in 

Turatlı al-'arabi, 16), 1385-1422/1965-2001, XXXI, 19-20; Brockelmann, Cari, Gnmdriss 

der vergleichenden Grammalik der semitischen Sprachen, I-Il, Berlin, 1908-13, XL+ 1374 p., 

I, p. 344, for other words. 
1650 According to Nöldeke-Schwally, GdQ, I, p. 92, n. 4 : « Actually kawthar is and adjectiv an 

means much, full abundant » (viel, reiclıliclı in Fiille). Zabidi, Tiij, ap. cit., XIV, p. 18-19, on 

kawtlıar; Ibn Man~r Ibn al-Mukarram, Jamal al-Din Abü al-Faç!J M.u1;ıammad al-Khazraji 

al-Anşaii al-IfriqT al-Mişii, Lisiin al- 'Arab, I-VI+I-III (index), Cairo, 1400-01/1979-80, V, p. 

3828-9, s.r. ktlır. 

165 I For the two kinds of derİvation by ill;ıiiq, according to Ibn Ya'Tsh, Slıarb al-Mufaşşal, p. 64-5 ; 

v. Bohas, Georges «Morphologie», in Bohas, Georges and Jean-Patrick Guillaume, Etude des 

tlıecnies des grammairiens arabes, 1, Marplıalagie et plıanalagie, Damascus, IFEAD, 1984, 

p. 13-166, p. 106-14, above all the second kind with which we are conczemed here, withe 

infıxation of: ', /, y, ıv, m, t, n, s," (i.e. a/ifofthe Arabian grammarians), lı., p. I 11-4. 
1652 Ibn 'Uşfiir, al-Mumti'fi 1-taşrif, I-II, ed. Fakhr al-Din Qabawa, Beirut, Dar al-Afiiq al-jadida, 

139811978
3 

(1390/1970\ I, p. 204 (for kawtlıar); II, 696 (kaıvtlıar, şayqal); here in relation 

with the nasal resonance (glıımna), because the grammarians deals with the total assimilati

on of min (idglıiim) to the fıve initial consonants : r, l, m, Hl y; v. Fleisch, Heıtri, Traite de 

plıilalagie ara be, I, Preliminaires, plıanetique, marplıalagie naminat e, Beyrouth, Imprimerie 

Catholique (Recherches, XVD, 1961, p. 85, § 12f. 
1653 Ibn 'Uşfür, ap. cit., II, p. 737. 
1654 Fleisch, Traite de plıilalagie arabe, I; ap. cit., p. 353, § 77h; p. 391, 85c ! 0 (forme pour !es 

augmentatifs et !es diminutifs) : şaıvqar (grand martean pour casser des pierres), lıawbar (sin

ge tres velu),jaıvza/ (pigeonneau), dawbal (ii.non). Other examples in the Semitic languagesin 

Brockelmann, Grımdriss der vergleiclıenden Grammalik der semitisclıen Sprachen, ap. cjt., I, 

p. 344: tau'am,jauzallgôzal/gauzalpii (syriaque : flamme), naufal, 'au/ak (mii.cher), aıvba{at 

(malheur). 
1655 Al-Baghawi, Tafsir= Tafslr al-Baglıaıvl al-nıusanımii bi-Ma'iilim at-tanzf/, I-IV, ed. Khalid 

'Abd al-RaJ:ıman. al-' Ak and Manvan Sawar [uncritical ed.], Beirut, Dar al-Ma'rifa, 19923 

(1983 I), p. 532, basing himselfon alı/ al-lugha; al-Razi (Zayn al-Din MuJ:ıammad b. a. Bakr, 

adlıuc viv. 666/1268), Mas ii 'il al-Riizf wa ajıvibatulıii min glıarii 'i b ~V al-tanzrl, ed. lbrahTm 

'Atwa 'Awaçl, Cairo, Muştafii al-Bab! al-I;Ialabi, 138111961, p. 385: nawfal, ay kathim al

naıviifili (very generous man). 
1656 Al-Suyüp, al-Muzlıir fi 'ulılm al-luglıa ıva anıvii'ilıii, I-II, ed. M. A. Jiid al-Mawla, et al., 

Cairo, Dar lbyii a\- kutub a\-'arabiyya, 'Isa al-Babi al-I;Ia\abT, 1958, II, p. 142-4. 
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disorder, also whith words whose origin is notArabic1657
• He does the same with 

1658 • 
fay'al (116 words) , ofwhıch some examples are false, 1~ g. çlayfan (çlayf+an 

ffı )1659 su 1X • 

That kawthar and i ts meaning have posed a problem both to philologists 

and exegetes is evident in their declarations. So al-kawthar, has become a 

crux grammaticorum aut philologorum. (a cross/burden for the grammari
ans and philologists), so in this declaration of al-Zajjaj (d. 311/923 or other 

dates) 1660
• He begins giving the exegesis which has prevailed, that is n:ot ac

ting as a philologist, but as a theologian and an exegete: " According to the 
exegesis (jii' a fi al-tajsfr) 1661 al-kawthar is a ri ver of Paradise [ whose water 

is] whiter than mi lk, sweeter than honey, who se banks are domes of hollow 
pearls (J;a.ffatiihu qibab al-dun· mujawwaj) According to the exegesis also 

al-kawthar is İsHim and prophecy " 1662
• Then (only !) according to the phi

lologists: "The philologists (ahi al-lugha) say that al-kawthar has the form 

faw 'al, for the quantity, and the meaning is an alıundant good/wealth (al

khayr al-kathfr). And all that has been said in the interpretation of this has 

been given to the Prophet. He has been given Islam, prophety, the triumph 
of the religion which he has proclaimed over other all religions, victory on 

his enem1es, in!~rcession and all the innumerable things which wei·e granted 

to him. He has been granted Paradise in a measure superior. to, that of the 
(other) inhabitants ofParadise " 1663

• 

I 657 Which is of Persian origin ; als o ğawrab, ete. 
1658 Op.cit., ll, p. 139-141. 
I 659 Fleisch, Traite de philologie ara be, 1, p. 353, n. I. 
I 660 Al-Zajjaj Abü IsJ.ıaq Ibriihlm b. al-San; S ezgi n, GAS, VIII, p. 99-1 O I ; IX, p. 81-82. 
1661 V. infra o ur excursus on the Ki tab al-Tafsir of Ibn I:Ianbal . 
1662 Cf. the traditions attributed to 'A'isha, al-Bukharl, Şal;ıfl;ı, 65, Tafsir (108), n° 4965/ el

Bokhari, Les Traditions İslamiques, I-IV, traduites de l'arabe avec notes et index par 

O. Houdas et W. Marçais, Paris, Adrien Maisonneuve, 1977 (1903-141), III, p. 514; Ibn 

l:Iajar al-' Asqalani, Fatl;ı al-bari bi-sharl;ı Şabfl;ı al-Bukharf, I-XIII+Muqaddima, ed. 'Abd 

al-' Aziz b. 'Al. Baz, numeration of the chapters and l;ıadftlı-s by M. Fu'ad 'Abd al-Baqi, 

under the directian of MuJ.ıibb al-Dın Kha!lb, Cairo, 1390/1970, reprint Beirut, Dar al

Ma'rifa, n.d., VIII, p. 731; al-Tabarl, Tajsfr, XXX, p. 320-321, in different versions. Or 

according to Anas, al-Taban, Tajsfr, XXX, p. 323-324. Muqatil b. Sulayınan (d. 150/767), 

Tafsir, I-V, ed. 'Abd Allah MaJ.ımüd ShiJ.ıata, Cairo, al-Hay'a al-mişriyya al-'amma Ii
al-kitab, 1980-89, IV, p. 879-880: has a lorig description, without chain of authority or 

warrant, as usual for him. 
I 663 Al-Zajjaj, Ma ·ani 1-Qur ·an wa i 'rabulıu, I-V, ed, 'Abd al-Jali"l 'Abduh Shalabi, Beirut, 'Al am 

al-kutub, 1408/1988, V, p. 369. 
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Excursus on the Kitiib al-Tajsfr of Ib n l;lanbal: 

It should be noticed that al-Zajjaj writes that he had got a licence of trans

ınsission of the K. al-Tajsfr (or of a part ot this Tajsfr) oflbn I:Ianbal, from his son 

'Abd Allah (d. a little after 290/903; GAS, I, p. 511)1664
• Al-Zajjaj declares also 

that most of the exegesis ( exegesis in tradition, and not the graınınatical or stilistic 

explanations) that he gives in his Ma'anf al-Qur 'an wa i'rabuh is taken over from 

K. al-Tafszr oflbn I:Ianbal, according to the h·ansınission of(' an) Ibn I:Janbal's son 

'Abd Allah (wa ka-dhalika aktharu ma rawaytu fi hadha al-kitabi min al-tajsfri, 

fa-lntwa min kitabi al-tajsfri 'ani bni lfanbalin)1665
• 

According to Ibn al-Jawzi: This Tajsfr counted 120 000 exegetical traditi

ons (/:ıadfth-s) 1666• According to Abü al-I:Jusayn Ibn al-Munadi Al)mad b. Jajar 

b. MuJ::ıaınınad al-Baghdadi (d. 336/947)1667
, 'AbdAllah received 80 000 oftheın 

by the way of audition (sami' a minha) from his father, and the rest from a book 

(wijadatan,_i. e.without audition/668
• As for al-Dhahabi, this K. al-Tajsfr ('an Ibn 

I:Ianbal) has nev er existea. If it had existed the scholars should have tried to get it. 

In this case it should have counted at most 10 000 traditions (athar) and fıve vo

luınes. By way of coınparison, al-Dhahabi says, he Tafszr oflbn Jarir (al-Tabaıi) 

has 20 000 traditions and 15 000 chains of authorities. He adds that if it had ever 

existed, Ibn al-Jarir should have h·ansrnitted traditions from ie669
• 

Ibn Islıaq quotes the following verse ofLabid b. Rabi'a al-Kilabi al-' Amiri 
(bom ca. 560 AD.)

1670
: "The owner ofMall;ı.üb, we were distressed of his day (or 

death), and at al-Rida' is the house of another great ınan" (şa/:ıibu Mal/:ıübinfuji'na 

bi-yawmihi (or bi-mawtihi)
1671

/wa 'inda 1-Rida'i baytu akhara kawtharı) 1672• 

1664 Al-Zajjaj, Ma 'iinf al-Qur 'ii n, ap. cit., , IV, p. 8. 
1665 Op. cit., IV, p. 166 

1666 Ibn al-JawzT, Maniiqib al-lmiim Jbn lfanbal, Cairo, 1349/1941, repıint Beirut, al-KhanjT and 

I;Iamdan, n.d., p. 190. 
1667 Al-Dhahabi, Siyar, XV, p. 361-362. 

1668 Ibn AbiYa'la Ibn al-Farra' Abü al-J:!usayn M. b. M. b. al-I;Iusayn al-Baghdadi al-I;!anba1I (<i. 
10 mui:ıarram 526/2 December 1131), Tabaqiit al-lfaııiibila, I-II, ed. M. I;Iamid a1-Fiqi, Cairo, 

Matba.at a1-Sunna al-muJ:ıammadiyya, 137111952, reprint Beirut, Dar al-Ma.ıifa, n.d., I, p. 

183. 

1669 Al-DhahabT, Siyar, XIII, p. 521-522 ; cf Gilliot, Claude, « Les trois mensonges d' Abraham 

dans la tradition interpn!tante musulmane. Reperes sur la naissance et le developpement de 

l'exegese en İslam ı>, lsrael Oriental Studies, 17 (1997), p. 65-66. 
1670 Sezgin, GAS, Il, p. 126-127. 
1671 Bi-nıawtilıi, in Lisiin, I!I, 1624c 
1672 Ibn IsJ:ıaq, Sira= Ki tab sirat Rasul Allalı Das Leben Molıammed's, I-III en 2, nach Mohammed 

ibn !sh ak, bearbeitet von Abd el-Malik ibn Hischiim. Aus den Handschriften zu Berlin, Leipzig, 
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Now some translations of the snrah: 

Marmaduke Pickthall: "Lo ! We have given thee the Abundance ;!So pray 

unto ~y Lord, and sacrifice./Lo ! it is thy insulter (and not thou) who is without 

posterity". 

Richard Bell: ."Verily, We have given 'thee the Abımdance ;/So pray to thy 

Lord, and sacrifice.Nerily, it is he who hatheth thee who is the docked one,". 

Arthur J. Arberry: " Surely We have given thee abımdance ;Iso pray onto thy 

Lord, and sacrifice./Surely he that hates thee, he is the one cut off". 

II. The interpretations of al-kawthar 

Two interpretations of al-kawthar are in competition. The fırst is a general 

one: "the abundant good" (al-khayr al-kathfr) or" all good ". The second one 

is something which was granted to Mul;ıarnmad: a ri ver of paradise or the basin/ 

cistern (al-hawçl). 

Among the protagonists of the fust interpretation we. fınd Ibn 'Abbas and 

early exegetes __ some of which are considered as his pupils, Sa 'fd b~ Jubayr (d. 

95/714), Mujahid b. Jabr (d. 104/722), ete. The second interpretation which with 

time has taken the fırst place has been considered the interpretation of the majo

rity (al-jumhür), probably under the influence of the legend ofMul;ıarnmad deve

loped after his death, especially the narratives on the Ascension of Mul;ıarnmad 

transmitted by Anas b. Malik and others1673
• 

In some traditions there is an essay to combine both interpretations: [ ... ] 

'Ata' b. al-Sa'ib al-Küfi (d. 136/753): Mul;ıarib b. Dithar (al-Sadüsi al-Küfi, d. 

1161734) said to me: Has you not hear what Sa 'fd b. Jubayr has told from Ibn 

'Abbas about al-kawthar ? I said: I heard him saying that Ibn 'Abbas said: That 

is the abundant good. Mul;ıarib said: Praise God ! It is very rare that Ibn 'Abbas 

omits a speech (tradition) (ma aqalla mii yasqutu li-bni 'Abbas qawlun) ! I heard 

('Abd Allah) Ibn 'Umar saying: When 'We have given thee the kawthar' was 

Gotha und Leyden hrsg. von Ferdinand Wüstenfeld. Göttingen, Dieterichsche Universitats

Buchhandlung, 1858-60, reprint. Frankfurt am Main, Minerva, 1961, p. 261/I-Il, ed. Muştam 

al-Saqqa, IbrahTm al-Ibyarl and .Abd al-J:Iafi?: Shalabr, Cairo, Muştafii al-BabT al-I:Ialabr, 

19552 (1355/19361), I, 394/trans. A. Guillaume, The Life of Mulıammad, Lahore, Pakistan 

Branch of the Oxford University Press, 1955 I ; reprint Karachi, 19783, p. 180; ai-ZabTdT, Taj, 

op. cit., IV, p. 204a, s.r. l[ıb. 

1673 Birkeland, op. cit., p. 59.' 
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revealed, the Messenger of God said: It is a ri ver of Paradise whose two banks 

are of gold, it strearns on stones of pearls and sapphire, iis drunk is sweeter than 

honey, it is whiter than milk1674
, cooler than snow, i ts smell is better than musk. He 

said (i.e. Mul)arib b. Dithar): Ibn 'Abbas told the truth, by God, it is the abundant 

good ! " 1675
• 

Another essay of " harmonizatian " of both interpretations is present in a 

tradition attributed to Sa 'id b. Jubayr (d. 95/1 74): According to Abü Bishr1676
: "I 

said to Sa 'fd b. Jubayr: People are claiming that it is ari ver of Paradise. He said: 

The river which is in Paradise belongs to the Good which God has given to him 

(i.e. Mul)ammad) "1677
• 

We know that the exegetes cannot content with the generality of the first in

terpretation (the ab undant good), according to their principle of ta'yfn al-mubham 

(identification of vagueness) 1678
• With the time the list of interpretations has be-

1674 Froıri « It is ariver » to « milk », with variants, in al-Taban, Tajsfr, XXX, p. 320, first traditi

on, according to 'Ata' b. al-Sa'ib/ Mu)Jarib b. Dithar. 
1675 Ibn I:Ianbal, al-Musnad, I-VI, ed. M. al-Zuhrl al-Ghamrawi, Ca i ro, al-Maymaniyya, 1313/1895, 

reprint Beirut, al-Maktab al-islami, 1978, II, p. 112/I-X::X, ed. Shakir et al., Cairo, Dar al

I:Iadith, 1416/1995, V, p. 300-301, n°5913. 
1676 Ja'far b. a. Wa)Jshiyya, i. e. Ja'far b. Jyas al-Yashkuri al-Başri al-Wasi!I, d. 1231741, ourl24, 

125, 126 (according to Azdi, lbn Zukra, Ta'rfkh al-Mawşil, ed. 'A. Habiba, Cairo, al-Majlis 

al-A'la li-al-Shu 'ün al-islamiyya, 1387/1967, p. 53, has Ja'far b. Wa)Jshiyya, which is a misp

Tint: in 124 or 125, in WasiO; al-Mizzi, Talıdhlb a/-kama/fi asma' a/-rijal, I-XXIII, ed. A. 

'Ali 'Abid and I:I. A)Jmad Agha, revised by Suhayl Zakkar, Beirut, Dar al-Kutub al-'lmiyya, 

1414/1994, III, p. 378-81, U 0 915. Shu'ba b. al-I:Iajjaj used to eriticize his way oftransmitting 

the exegesis ofMujahid. He came from Başra and there he was often. He went to Wasi! where 

many attended his lessons for which he used « books » (wa kana 'indahu J.:utub). 

1677 Al-Taban, Tafslr, XXX. p. 321, tradition Al bis; Bukhan, Şabf/.ı, 65, Tajsfr, 108, Kawthar, 

tradition 3, al-Jami' a/-şal.ıfl.ı [Recueil des traditions nıahometanes], I-IV, ed. L. Krehl, Th. 

W. Juynboll, et al., Leyde, E.J. Brill, 1862-1908, III, p. 389/Ibn I:lajar, Fatl.ı al-bari bi, op. 

cit., VIII, p. 731, n° 4966 ; al-Bukhari, Şabfl.ı, 81, Riqaq, 53, lfawçl, tradition 3, ed. Kr.ehl, 

IV, p. 247 u/t.-248, 1. l-4/Ibn I:Iajar, Fatl.ı, XI, p. 463, n° 6578/el-Bokhari, Les Traditions 

İs/dnıiques, op. cil., IV, p. 315-6. Cf. Abü I;Iayyan al-Gharnap, Tajsfr al-Bal.ır al- mul:ıft, I-VIIT, 

Cairo, 1328-291191 I, reprint Beirut, Dar al-Fikr, 1983, VIII, p. 519, 1. 26-27, without mention 

of Abü Bishr: qfla /i-Sa'fdi bni Jubayrin inna ımasan ... ; al-Zamakhshari, ai-Kashs/ısaj, 1-IY, 

Beirut, Dar al-Fikr, 1977, IV, p. 291; Razi, Tafslr, XXXII, p. 128. 
1678 Al-Suhay!I (d. 581/1185), al-Ta 'rifwa 1-i'lamjima ublıimaft 1-Qur 'an min al-asma' al-a '/am, 

ed. 'Al. M. 'A. al-Naqrat, Tripoli of Libya, 140111992, 462 p.; Ibn .Askar (M. b. 'A. b. 

al-Khiçlr al-Ghassani, d. 636/1239), a/-Talanfl ıva a/-itmam [/i-Kitab al-Ta 'rif wa al-i'/am], 

ed. I:I. Jsma'll Marwa, Beirut!Damascus, Dar al-Fikr, 1418/1997, 542 p.; Jbn Jama'a (Badr 

al-Din, d. 733/1333), Glıurar a/-tibyan fiman lam yusamma fi a/-Qur 'an, ed. 'Abd al-Jawwad 
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come impressive The exegete Mabmüd al-AlüsT (d. 1270/1854) declares in his 
Korani c commentary that the author of al-Taf:ırzr has listed 26 different opinion on 
the interpretation of al-kawthar. Birkeland tlıought that it could be in the Taf:ırzr 
al-khayr al-kathfr of Mul)ammad 'Ashiq1679 (end of XVIIIth and beginning of 
XIXtlı century) 1680

• 

But we have shown1681 that it was in the Koranic commentary of the 
I:Ianafi Ibn al-NaqTb (d. 689/1298, in Jerusalem) 1682

, called al-Taf:ırlr wa al

taf:ıblr li-aqwal 'ulama' al-tafszr fi ma' anı kala m al-sami' al-başlr, whic.h co
unted ca. 100 volumes (or 80, 60, 50), whose introduction has been edited se
veral times erronously attributed to Ibn Qayyim al-Jawziyya, s.t. al-Fawa'id 

al-mushawwiq ila 'ulüm ai-Qur 'an wa 'ilm al-bayan 1683
, and more recently 

attributed to its real author, s.t. Muqaddimat al-Tafszr [ll 'ulüm al-bayan wa 
1-ma'anfwa 1-badf' wa i'jaz al-Qur'an] 1684

• Parts oflbn al-Naqib's TafsTr are 

extants in some libraries: Tunis, Marrakech, Rahat, Istanbul Fatih and Carru
lah Veliyeddin1685

• 

Khalaf, Damascus/Beirut, 1410/1990, 620 p.; al-SuyütT, ltqan, chap. 70 (Fi a/-mubhamat), 

IV, p. 93-ll8 ; Id., Muft.ıamat al-aqran fi mublıamat al-Qur 'an, ed. Muştam DTb al-Bugha, 

DamascusfBeirut, Mu'assasat 'Ulüm al-Qur'an, 1403/1982, 128 p., (p. 121, for al-kawtlıar); 
çf Wansbrough, John E., Quranic Studies. Sources and methods of Scriptural interpretation, 

Oxford University Press, 1977, p. 135-7 

1679 Birkeland, p. 73. 

1680 GAL S Il, p. 616. 

1681 Gilliot, « L'embarras », p. 44-46. 

1682 Jamal al-Din Abü 'Abd Allah M. b. Sulayınan b. al-I:Iasan b. al-I:Iusayn al-BalklıT al-MaqdisT 

al-l:lanafi, d. Mui:ıarram 698/inc. 9 Oct. 1298 ; al-DhahabT, Mu'jam al-slıuyiiklı. Al-Mu 'jam al

kab/ı-, I-II, ed. M. al-l:labTb al-HT!a, Ta'if, Maktabat al-Şiddfq, 140811988, II; 193-4, n° 734; 

al-ŞafadT, Waji, III, p. 136-7, n° 1076; Id., A'yan al-'asr wa a'wan al-naşr, I-VI, ed. 'A. 

Abü Zayd et al., Beirut, Dar al-Fikr al-mu'aşir/Damascus, Dar al-Fikr, 141811998, IV, p. 453-

4, n° 1579; Ibn KathTr, al-Bidaya ıva al-nilıiiya, XIV, p. 4-5 ; Ibn AbT al-Wafii' al-QurashT, 

al-Jawalıir al-muçliyya fi tabaqat al-l;ıanafiyya, I-V, ed. 'Abd al-Fattal:ı M. al-I:Iulü, Cairo/ 

Riyad, Dar !!;ı ya al-kutub al- 'arabiyya!Dar al-'U !üm, 1978-88, Cairo, Hajar, 19932, III, p. 165-

6, n° 1320. This Ibn al-NaqTb should not be confused with others lbn al-NaqTb, especially: 

Shamsal-Din Mui:ıammad b. a. Bakr b. IhrahTm b. 'Abd al-Rai:ıman al-DimashqT al-Shafi'T 

who died 12 Dhü al-Qa'da 745/1345. He was qaçlf ofl:limş, Tripoli and Aleppo, and he wrote 

al so a Muqaddimat al-tqfi;lr; v. Kal:ıl:ıala, Mu 'jam al-mu 'al/ifin, IX, p. I 04. 

1683 GAL S II, p. 127, op. 37 ; v. Gilliot, « Textes arabes anciens edites en Egypte », M!DEO, 20 

(I 991 ), n° 72-73 ; 23 ( 1997), n° 50. 

!684 Ed. Zakariyya' Sa'id 'AIT, Cairo, al-KhanjT, 1415/1995, 687 p.; v. Gilliot, « Textes arabes 

anciens edites en Egypte », A1!DEO, 23 (1997), p. 321-323, n° 49. 

1685 See the introduction of Zakariyya' Sa 'Id 'AIT, to his edition of the Muqaddima, p. 38, n. 5, 

according to Mui:ıammad AI:ımad I:Iasan Mai:ımüd. 
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Long before al-AlüsT, Abü I:Iayyan al-AndalusT al-GharnatT (d. 745/1344), 

who, like Slıaıns al-Din al-DhahabT had been a pupil oflbn al-Naqib, and had a 

license of transmission ofhis coımnentaıy1686 , had ınentionned that his master lıad 
listed 26 opinions on tlıe meaning of al-kawthar. 

Shaıns al-Din al-QurtubT (d. 671/1273) has established a list of 16 interpreta

tions1687, even if he prefers to see in al-kawthar ariver ofParadise (1) or/and the 

basin (2). He hastakenthem over from the coımnentary ofTha'labT who has not 

numbered them: 

(3) "The prophecy and the Book" ('Ikrima, d. 105/723)1688, (4) the Koran 

(I:Iasan al-BaşrT, d. ll 0/728)
1689

, (5) al-islam (MuglıTra) 1690 
(or Ibn al-MughTra: 

'Uthman b. al-Muglıira al-Thaqafi ?, who transmitted from Mujalıid) 1691 , (6)" the 

facilitation of the Koran and the alleviation of the canonical laws " (taysfr al-

1686 Abü l:fayyan al-GharnatT, Tqjsfrai-Ba(ıral-mubf!, op. cit.,, I, p. ll, 1. 7-15. 

1687 .{\.1-QurtubT, Taftfr, op. cit., XX, p. 2 ı 6-218. Many of these interpretations are al so fo und in other 

comnientaıies, e.g. the Shi'IMu'taziiT exegete al-TabarsT ( orTibıisi),AmTn al-Din Abü 'AIT ai-F açil 

b. al-l:fasan (d. 548/1153), TqjSir [ıvfajma' al-bayanfttaftlrai-Qur'iin], I-XXX in 6, Introduction 

ofMuJ:ısin al-Amin al-l:fusayııT al-' Ami!T, Beirut, Dar Maktabat al-l:fayat, n. d. (repıint of he edi

tion ofBeirut, 1380/1961), XXX, p. 251-252. Lesse interpretations are found in al-TüsT, Shayb 

al-Ta'ifa Abü Ja far Mui:ıammad b. al-l:fasan (the ShT'T Mu 'tazilT exegete, d. 460/1 067), Tq/Sfr [ai

Tıbyanfttaftlrai-Qur 'an], I-X, Introduction of Agha Buzurg al-TihrnnT, Beirut, Dar lbya al-turath 

al-'arabT, n. d. (repıint of the edition of Najaf, 1367-83/1957-63), X, p. 4ı7-418. 

1688 Cf al-Tha'labT. Apud al-TabarT, Tajslr, XXX, p. 323, tradition A 17, of 'Ikrima: Maa'ta 

1-nabiyya [ ... ]mina 1-klıayri wa 1-nubuwwati wa l-qur'ani; p. 322: prophecy (tradition A 6); 

Koran and wisdom (tradition A 7) ; alıundant good (tradition A 8); p. 323, tradition 

A ı 8 : al-klıayru 1/adlıl a 'talıu Llalıu min al-nubuıvwat wa al-islöm ; ai-BaghawT, Tajsfr, 

p. 532: al-nubuwıva wa al-kitab, according to 'Ikrima. 

I 689 In al-Tha'labi.: al-qur 'an al- 'cçfnı; Hüd b. MüJ:ıakkam (or MuJ:ıkim, al-HuwwarT, viv. see. med. 

Ille /X e s.), Taftlr, I-IV, ed. Bell)ajj Sa 'Id SharTfi, Beirut, Dar al-Gharb al-islamı, 1990, IV, p. 538. 

ı 690 It is the seventh interpretation given by al-Razi, Tq/Sfr, XXXII, p. 126, 1. 20-5, but without the 

name of Mughlra. It co u ıd be the Companian aı-MughTra b. Sh u 'ba (d. 50/670) ; al-DhahabT, 

S~var, III, p. 21-32. However as al-QurtubT seems to give the beginning of this list accordifig 

to a chronological order, he could be for example the Follower of the second generatian (min 

şiglıör al-tabi Tn) Abü Hisham MughTra b. Miqsam al-l;)abbT al-Küfi aı-A'ma (d. 1331750); 

v. aı-DhahabT, Siyar, VI, p. 10-3. I-le transmitted traditions from 'lkıima, al-Sha'bT, Ihrahim 

aı-Nakhiı'T, ete. He appears in exegetical chains of transmission ofal-TabarT, Tqjsfr, ed. Shakir, 

I, p. 22, n° ı O ; p. 53, n° 54 ; IV, p. 65, n° 3349-50 (of Mujahid) ; V m, p. 282-3, no 9291-2 ; 

X, p. 26, n° 1 ı340; XI, p. 564, n° ı3623; XIV, p. 103.11° 16368, ete. 

ı 69 ı lbn 'Adil, Sirnj al-Din Abü l:fafş 'Umar b. 'AIT b. 'Adil al-DimashqTal-l:fanbalT (seri b. 880/1475), 

al-Luböbft 'ulı7nı al-Kitab, 1-XX, ed. 'Adil A. 'A/ıd al-Ma\\jüd and 'AIT M. Mu'awwaçl, Beirut, 

Dar al-Kutub al-'ilmiyya, 1419/1998, XX, p. 520. ll ı is Koranic commentary, wıitten by a l:fanba!T, 

isa kind of« abıidgment »of the comnıentary ofrakh ai-DTn al-Razi (Ibn al-KahtTb). 
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qur'iin wa takhjıf al-sharii'i'; according al-I:Iusayn b. al-Fa<;ll, d. 282/895)1692
, 

(7) "the great number ofthe Companions, partisans1693
, and people of the Com

munity" (Abü Bakr b. 'Ayyas, d. 193/8081694
, and Yaman b. Ri'ab, lind/VIIIth 

century)'1695
, (8) "the preference" (or electionlchoice) (al-fthiir; Ibn Kaysan)1696

,. 

(9) " the high rank of renown or in naming him " (rif at al-dhikr ; Mawardi, d. 
45011058) 1697

, (10) "a light in your heart which guides you to Me and separa-

1692 In ai-Ta'labT, Taftir: al-kawthar slıay'iin: taysir al-qur 'iin wa taklıjıf al-slıarii'i'' The ms. 

ofTha'labT has : al-l:lasan b. al-Façll, leg. : al-l:lusayn b. al-Façll (b. 'Umayr al-BajalT ai-Küfi 

ai-NTsabürT). He died at the age of 104, in Sha'ban 282. He was a well-known traditionist'and 

exegete; al-DhahabT, Siyar, XIV, p. 414-6. 
1693 In ai-QurtubT: al-aslıyii'; Razi, Taftir, XXXII, p. 126, 1. 25: katlırat al-atbii'ıva al-aslıyii'; 

Ibn 'Atiyya, ai-Qaç!T Abü M. 'Abd al-l:laqq (d. 541/1147 or 542), al-Muban·ir al-wajfz, I-V, 

ed. 'Abd ai-Salam 'Abd ai-Shafi Mui:ıammad, Beirut, Dar a1-Kutub al-'ilmiyya, 1413/1993, V, 

p. 529; Abü l:layyan, Babr, Vıır, p. 519: al-atbii'. 
1694 Correct the ed. of Abü l:layyan, Babr, p. 519, 1. 28, which has : « Abü Bakr b. 'Abbas», leg. 

Abü Bakr b. 'Ayyash, i. e. Shu'ba b. 'Ayyash (d. 193/308), the celebrated reader of the Koran; 

v. Gilliot, Exegese langue et theologie en İslam. L'exegese coranique de Tabari, Paris, Vrin, 

1990,p.20-l. 
1695 Al-Yaman b. Ri'ab (or Rabab, less sure), a Khorasanian theologian and KharijT heresiog

raph, who was fırst tha'labite (min al-tlıa'iiliba), then bayhasite (baylıasiyya); Ibn al-Nadim, 

Fihris, ed. Flügel, p. 182, 1. 8-12; van Ess, Josef, [TG] Theologie und Gesellsclıaft im 2. und 

3. JahrJıımderTHidsclıra. Eine Geschichte des religiösen Denkens im frühen Islam, Berlin, 

Walter de Gruyter, I-VI, 1991-97, Il, p. 599-600; Shahrastani, Lrs = Shahrastarii (ShahrastanT 

Tağ al-Din Abü al-Fat!) M. b: 'Abd al-Karim, m. 54811153), Livre des religiOJzs et des sectes, 

I, traduction, introduction and notes par D. Gimaret et G. Monnot, Paris/Lou-&ain, UNESCO/ 

Peeters, 1986 I, p. 392, n. 44, 415. He w as al so an exegete, anthor of a Taftfr and of Ma 'ii ni 

1-Qur'iin, not mentionned in the list of Ibn al-NadTm, but according to Abü Bakr al-Naqqash 

(M. b. l:lusayn b. M. b. Ziyad al-Mawşili al-Baghdadi, the anthor of a Korani c coınriıentary en

titled Slıifo' al-şudiir, d. 3rd Shawwal 351/4th November 962; DhahabT, Siyar, XV, p. 573-6), 

in al-DaraqutnT, al-Mu ~alifıva 1-muklıtalif, I-V, ed. Muwaffaq b. 'Abd Allah b. 'Abd ai-Qadir, 

Beirut, Dar al-Gharb al-islami, 1986, II, p. 1052. His brother was the ShT'T theologian 'AIT b. 

Ri'ab ai-Tal)l)an al-Sa'di (van Ess, TG, I, 382-3), so he Iived in the I!nd/VIIIth century. 

1696 Cf al-Tha'labi, al-KasJıfwa al-bayiin 'an taftir al-Qur'iin, ms. Istanbul, Ahmet III 76 (from 

surah 5 to the end of the Koran): lıuwa kalimatım mina al-nubınvıvati al-ülii wa ma'niilıii al

itlıiir. We shall examine this interpretation and the identifıcion of his anthor infra. 

1697 Al-Mawardi, Abü al-l:lasan (d. 45011058), al-Nukat wa al- 'uyiin (fı 1-taftir) [con·.: al-Nukat 

ıva 1- 'uyiin fi taftir al-Miiıvardf, leg. : ( ... ) .fi al-tafsir li-al-MiiıvardlJ., I-VI, ed. ai-Sayyid b. 

'Abd al-Maqşüd b. 'Abd al-Ral)im, Beirut, Dar al-Kutub al-'ilmiyya/Mu'assasat al-Kutub al

thaqafıyya, 141211992, VI, p. 355: among the nine interpretation given by him, only this one 

is not attributed to an ancient exegete; cf. Razi, Taftir, XXXI!, p. 127, 1. 10-11. Allusion to 

Koran 94, Sharb, 4: Wa rafa 'nii laka dhif..Taka. It is interpreted by Qatada : Rafa 'a Lliihu 

dlıif..mhufi al-dımyii ıva al-iikhira (al-Tabari, Tajsir, XXX, p. 235); hence one of the interpre

tations : al-klıayr al-katlıirfi al-dımyii ıva al-iiklıira. 
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tes you from all but M" (annahu nürun fi qalbika dallaka 'alayya wa qata'aka 

'ammii siwiiyii) 1698
, (ll)" the intercession" (al-shafii'a) 1699 [It should be noticed 

that the Andalusi exegete Ibn al-Zubayr (d. 708/1308)1700 associatesin his interp
retation of al-kawthar the intercession with al-maqiinı al-mabmüd ofMul:ıammad, 

followed in this by Fakhr al-Din al-Razi (d. 606/1210) 170
\ then by Burhan al

Din al-Biqa'I (d. 885/1480) 1702
, who quotes Ibn al-Zubayr directly] (12) "mirac-

1698 Al-QurtubT does not give the author of this interpretation. It is found in al-Tha'labT, Tajsfr, X, 

p. 31 o, ı. ı O, attributed to a Ja far al-Şiidiq ; V. Nwyia, Paul, «Le TafsTr mystique attribue a 
Öa'far al-Şiidiq. Edition critique», MUSJ, XLIII (1968), p. 181-230 (according to the Tajsfr 

ofSulamT), p. 230; al-Sulam!, Abü 'Abd al-Ral)miin (d. 412/1021), Tajsfr= Haqii'iq al-tajsfr, 

I-Il, ed. Sayyid 'lmriin, Beirut, Diir al-Kutub al-'ilmiyya, 2001, 456+438 p., II, p. 422; Id., 

Ziyiidiit Jjaqii 'iq al-tajsfr, in Böwering, Gerhard (ed. with introduction by), The lviinar Qur 'lin 

Commentmy of Abii 'Abd al-Rabnıiinlvlubammad b. al-/jusayn al-Sulamf, Beyrouth, Dar El

Machreq, 1995, 23+255 p. p. 230: Qiila Ja'far: a 'fayniika niiran fi qalbikafa-staghanayta 

bflıi 'anjamf'i man siıviiya. 

1699 This irlterpretation is al so attributed to a Ja 'far al-Şiidiq by al-Tha'labT and al-TabarsT, Majma' 

al-bayan, XXX, p. 252 ;v. Nwyia, «Le TafsTr mystique» (from the commentary Sulam!), p. 230 

(al-dlıafli 'a li-ımımatika); Sulam!, Tajsfr, Il, p. 422; Id., Ziyiidiit, p. 230: Qiila lbn 'Atii' (Abü 

al-' Abbas A. b. M. b. Sahl b. 'Ata' al-Adam! ai-Baghdadi, d. 309/922; al-Sulam!, Tabaqiit 
? ı 

al-Şiifi;~va, ed. N ür al-Din Shurayba, Aleppo, Daral-Kitab al-Nafis, 1406/1986- ( 1372/1953 ), 

67+571 p., p. 265-72 ; al-DhahabT, Siyar, XIV, p. 255-6) : a 'tayniika 1-slıajli 'ata li-umnıatika, 

but without mention of Ja far al-Şadiq. In Nwyia, Trois a!llvres inedi/es de ınystiques musul

mans, SaqTq al-Balbi, Ibn 'Ata', NiffarT, edition critique avec introductions, Beirut, Dar El

Machreq, 1973, 12+343 p., p. 180, we fınd the three fallawing interpretations from Ibn 'Ata': 

1. « Mission and prophecy (al-risiila ıva 1-mıbuwwa ; cf. al-Sulam!, Tajsfr, II, p. 422, menti

ons this interpretation from Ibn 'Ata'. 2. «The knowledge of my Godship, especially of my 

Unicity, of my Power, and my Will ». It is evident that the lbaçli Hüd b. Mul)kim/Mul)akkam, 

Tajsfr, IV, p. 538, does not mention the intercession for theological reasons pertaining to the 

lbaçli doctrine. On his opinions canceming intercession, v. Gilliot, « Le Commentaire corani

que de Hüd b. Mul)akkarn!Mul)kim », Arabica, XLIV (1997), p. 193-9. However he quotes a 

part of the narrative canceming the night joumey of Mul)ammad and the tradition transmitted 

by Thawbiin b. Bujdad, mawlii of Mul)ammad on the benefıts who resült of drinking tllls 

water; cj: Ibn KathTr, 'Imad al-DTn, Jiimi' al-masiinfd wa al-sunan al-hiidf li-aqwanı sunan, 

!+XXXVII, ed. 'Abd al-Mu'fi Amin Qal'ajT, Beirut, Dar al-Kutub al-'ilmiyya, 1415/1994, Il, . 

p. 449-50, n° 1092. 
I 700 Abü Ja far A. b. lbrahTm b. al-Zubayr al-Thaqafi al-' Aş imi al-AndalusT al-Ghamati an-Nal)wi, 

in his ai-Burhiinfi tarlfb suwar ai-Qur.ii!ı, ed. M. Sha'ban (Master dissertation) Rabat, Wizarat 

ai-Awqaf, 1410/1990, 415 p., to which we could not have access. 
1701 Al-Razi, Tafs!J·, XXXII, p. 127, 1. 13, his la 13th interpretation: al-kawthar lıuıva al-maqiimu 

1-mabnıiidu ll adlı! lıuwa al-slıajli 'alu, withour mentioning al-Şadiq or lbn al-Zubayr. 
1702 Al-Biqa'T, Burhan al-Din, Na;nı al-durar.fi taniisub al-iiyiit wa al-suwar, I-VIII, ed. 'Abd al

Razzaq Ghiilib al-MahdT, Beirut, Dar al-Kutub al-'ilmiyya, 141511995, VIII, p. 548. 

---- -~---~- ----
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les of the Lord of the guidance w hi ch are alıundant upon people whose claiın is 
answered because of your prayer" (mu'jizat Rabbi al-hzida [aktharat] 1103 biha 

ahlu al-ijabati li-da'watika) (Tha'labT)1704
, (13) "There is no god but God and 

Mul)aınmad is the Messenger of Go d " (or: the confession of the unity of Gad, 

al-tawbzd, in Ibn 'Atiyya al-Andalusi, al-Mubarrir, V, p. 529) (Hilal b. Yasaf) 1705
, 

(14) "understanding in religion" (al-jiqh fi al-dzn), (15) "the fıve prayers " 1706
, 

(16) "the great ınan in the situation" (al-'a:fzmfi al-a1m·, selon Ibn Isl)aq)1707
• 

Qurtubi like most the exegetes chooses the interpretations number 1 (ari
ver of Paradise) and 2 (the hasin/cistern of the Prophet) because "they are the 
most sound, they are well established coming from the Prophet in his declara
tion on al-kawtlıar" For him all the other interpretations given are " a surplus 
to the c istem " 170

x. 

1703 Aktlıarat is missing in the edition ofQur(ubT, but not in Tha'labT's. 

1704 In the manuscript of al-Tha'labl: «It has been said: the numerous miracles resfılting from 

answering to your appeal » (mu'jiziit katlmrat bilıli al-ijiiba li-da'watika) ;-al-Sulam!, Tafslr, 

Il, p. 422 : Wa qiila ba 'ç{ulıum : mu 'ji:::atım (sic !) aktlıarat bilıli alı! al-iğiibati li-da 'watika. 

1705 Cf al-Tha'labT, Tcı.f.~lr. In Ibn 'Atiyya, Mu(ıan·ir, V, p. 529, de Hilal b. Yasaf: al-tawbfd; also 

in Abü I:Iayyan, Babr, p. 519, 1. 28. Abü 1-I:Iasan 1-lilal b. Yasaf (o u I sat) ai-Ashja 'T al-Küt'i, 

a traditionist who lived in the secon half of the Ist!Vllth century; al-Mizzl; Talıdlıfb, XIX, 

p. 328-9, rt0 7228. 

1706 Cf ai-Tha'labT, Tqfsir. The second verse of the surah was probably the reason of this interp

retation. Already Muqatil b. Sulayınan (m. !501767), Tq(.~rr, IV, p. 880, le glosed it: «That 

is the five prayers »; taken over by lbn ai-JawzT (d. 597/1201), Ziid a!-m'asrr.fi 'ilm al-tafslr, 

I-VIII, texte established (!) by A. Shams al-Din, Beirut, Dar ai-Kutub al-'ilmiyya, 1414/1994, 

VIII, p. 332 ; he gives also two other interpretations : « Pray your Lord» :the prayer of the 'fd 

(şaliit al-açlbii, Qataçla), and the moming prayer (şaliit al-şubb at al-Mudhdalifa, Mujahid) ; 

cf ai-Tabarl, Tq{sfr, XXX, p. 325-7. 
1707 Actually, Ibn lsJ:ıaq, Sira, ed. Wüstenfeld, p. 261, a: al- 'azim. Here ai-Qur(Ubl ta kes over the 

expressian ofTha'labT bcforc his quotation of the verse ofLabTd quoted by Ibn !sJ:ıaq. 
1708 AI-Qur(Ubl, Tqf._~fr, XX, p. 218 ; ~"f Id., al-Tadlıkira .fi abwiil al-mawtii ıva ımıiir al-iiklıira, 

I-ll, ed. al-Sayyid ai-JumayiT, Beirut/Cairo, Dar lbn Zaydün/MadbülT, 1406/1986, 925 p., I, 

p. 413-4 ; Ib n Abi l-Dunya (d. 28 l/894), K. S!fat al-jan na, ed. Tariq TantawT, Ca i ro, Maletabat 

ai-Qur'an, n.d. (1994), 128 p., p. 36, no 66 (lbn 'Umar); p. 37-8, n° 74 ( according to Anas b. 

Malik); ai-BaghawT, Mul;yT ai-Sunna (d. 516/1 122), Maşiibib al-sımna, I-IV, ed. Yüsuf 'Abd 

al-Ral;man al-Mar'ash!T et al., Beirut, Dar al-Ma 'ri fa, 1407/1987, p. 26, Alıwat al-qiyiinıa ıva 

bad' al-klıalq, 4, al-lfawçl wa al-slıafli 'a, III, p. 536-7, no 4312-4; a1-TibrTzT, WalT al-Din (ab. 

post 737/1336), Mislıciıt-ui-Masiıbilı, or a Calleetion of the "most authentic traditions", regar

ding the actions and sayings of Muhammed, exhibiting the origin of the manners and customs; 

the c ivil, religious and ınilitary policy of the Musleınan s, 1-11, trans. from the original Arabic, 

Captain A.N. Matthews, Bengal artillery, Calcutta, 1823, p. 603-4 (or, p. 605-19, on basin and 

intercession) ; Wolff, Maurice, Mulıanımedanisclıe Esclıatologie [i. e. 'Abd al-RaJ:ıTın b. Al)ınad 
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Fakhr al-Din al-Razi (d. 606/1210), seems to accept the" traditional" in
terpretation, within 15 interpretations, but he turns ab o ve all to a theological 
apologetic discourse on the alleged " inimitability " (i'jaz) of the Koran which 
is familiar to him: " What is intended by af-kawthar is this suralı itself. Indeed 
in spite of its brevity it contains fully and suffıcently all the benefits of this 
world and the hereafter" " (al-muradu bi-al-kawthari huwa hadhihi al-süratu, 

-ıva dhalika li-annahö ma' a qaşrihö wöjiyatun bi-jamf' i manöji' i al-dunya wa 

al-akhira) 1109
• "Ifnobody was able to imitate it in spite ofits brevity (annahum 

'ajazü 'an mu'aradatihö ma'a şughriha), that means that the whole Koran is 

inimitable " 1710
• 

As for Ibn Kathir (d. 774/1373)1711
, he swamps or shrouded the reader in a 

stream of Prophetic traditions, ca. 30, on the river of Paradise, taken over from 
the books of hadlth, so that the interpretation " the .abundant good " should be 
forgotten by him ! 

III. Al-Ma turidi and al-kmvtlutr 

One of the exe ge tes who was at most put in a predicament by the interpreta
tion of al-kawthar and who expressed clearly his puzzlement is al-Maturidi. He 

distinguishes fo ur categories of interpretation: 

a) The abundant good: "The abundant good, that is prophecy and mission 
which were granted (to the Prophet) ; something without which nobody can be 
saved from God's ·anger/wrath(sukht), that is faith in him and assent to him (wa 

huwa al-zman bihi wa al-taşdlq la/w), what made him known and mentionned 
among the angels (ma'riifan madhküranfi al-mala'ika), what in which his men
tion is joined with His mention (i. e. the mention of God) (ma qarana dhikrahu 

bi-dhikrihi)1112
, what in which his grade and rank has been exalted above all the 

al-Qaç!I, Ki tab ab ıva/ al-qiyama] [ca ll ed : Daqa 'iq al-akhbarfi dlıi'kr al-janna ıva !-nar], ı!a'ch 
der Leipziger und der Dresdener Handschrift ?AJm ersten M ale arabisch und deutsch und mit 

Anmerkungen, hrsg. von M. Wolff, Leipzig, Brockhaus, 1872, p. 106-7 (Arabic), p. 191-6 

(trans.) ; El-Şaletı, La vi e fiıture selon/e C oran, Paris, V ri n (Etudes Musulmanes, XIII), 1971, 

p. 36. 
1709 Al-Razi, Taftlr, XXXII, p. 127 ult.-8, 1. 1. 

171 O Razi, Taftlr, XXXII, p. 128, 1. 6. 
1711 lbn Kathir, 'fmad al-Din, Taftir, 1-VIII, ed. 'Abd al-' Aziz Ghunaym, M. A. 'Ashür, M. Ihrahim 

ai-Banna, Cairo, Dar al-Sha'b, 1 390/1971VIfl, p. 519-23. 
1712 Cf. Q, 94: 4: Wa rafa'na laka dlıif..Taka ([Have we not...] ... and exaltated thy fame ?) 

According to Abü Sa 'id al-Khudri: The M essenger of God said : Gabriel came to me and 
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creatures, and other innuınerable [qualities]. It is what God says: [Have we not] 
exalted thy faıne? " 1713

• 

b) " Soıne [ exegetes] have said that al-kawthar isa ri ver ofParadise, and the

re are traditions (akhbiir) in this way in which the Messenger ofGod, being asked 
about it said: It isa river ofParadise, or he declared it without being asked about 

it. If these traditions are well established, it is sufficent to mention it [because in 
this cas e they are strong traditions]. But if these traditions are not well establis

hed, the fırst interpretation (i.e. the abundant good) is ınore relevant (aqrab) to 

us. Indeed granting ariver is not a specifıc way ofhonouring and giving, because 

God has proınised ınore than that to His coınınunity, according to the traditions 
transmitted from the Messenger of God who has said: 'The inhabitants ofParadise 

have in the Paradise what neither eye has seen, nor ear has heard, nor has coıne 

into the heart (or ınind) ofany ınan (wa Iii khatara 'alii qalbi basharin)' 1114
• 

said: My Lord and your Lord says : How did I exalt your fame? He answered : Only Gad 

knows it. Gabriel said : [Gad said] : If I am mentionned, you are mentionned with me» ; 

Taban, Tajsfr, XXX, p. 235; Ibn l:libban, Sablb, Tartfb of 'Ala' al-Din 'AIT b. Balban al

FarisT, I-XVIII, ed. Shu'ayb al-Arna'ü!, Beirut, Mu'assasat al-Risala, 1404-12/1984-91, 

1418/199l, VIII, p. 175, no 3382. According to al-l;)al:ıl:ıak b. Muzai)im/Ibn'Abbas: He 

(Gad) says to him : Whenever I am meiıtionned, you are mentionned with me : fi al-adlıan 

wa al-iqiima wa al-taslıalılıud, wa yawm al-jzmıu 'a 'al ii al-nıaniibir, wa yaıvm al-fitr. ıva 

yawm al-aç/bii, wa ayyiim al-taslırfq, ıva yawm 'arafa, ıva 'i nda al-jimiiı; wa 'al ii al-Şafii ıva 

Marıva, wafi khitbat al-nikiib, wafi maslıariq a/-m·çl ıva maglıiiribilıii ... ; al-Quf\Ubl, Tajsfr, 

XXX, p.1 06-7 
1713 Al-MatundT,A:vaı ıva suwar min Ta 'ıvfliit ai-Qur 'ii n, ed. Ahmet Vanlioğlu and BekirTopaloğ1u, 

Istanbul, Acar Matbaacılık (İmam Ebu Hanife ve İmam MiitürtdT Araştırma Vakfı), 2003, p. 73 

(Arabic text, suralı 1 08). 

1714 Muslim, ai-Şabzb, I-V, ed. M. Fu'ad 'Abd al-Baql, Cairo, 1955-57, reprint Beirut, Dar al-Fikr, 

1398/1978, 51, K. ai-Jamıa, 5, IV, p. 51, no 2825, according to[ ... ] Abü l:lazim/Sahl b. Sa' d 

al-Sa'idf: Fflıii (i. e. al:janna) mii Iii 'aynım ra 'at ... , during a session in which the Prophet 

deseribes Paradise ; same wording and transmission in Ibn l:lanbal, Musnad, V, p. 334/XVI, p. 

439-40, n° 22724. But mostly it appears as a Divine saying (badftlı qudsf), which has bieen in

tegrated in the şai)Tfa ofHammam b. Munabbih: lbn l:lanbal, Musnad, II, p. 313NIII, p. 206, 

n° 8128, where the text begins as follows: «Gad said: I have prepared formyupright servants 

what neither ... »; al-BukharT, Şabflı, 65, Tajsfr, ad Koran 32: 17/el-Bokhari; Les Traditions 

islamiques, III, p. 415-6; al-Buban, Şablb, 97, Taıvbfd, 35, ed. Krehl, IV, p. 479, 1. 12-5/lbn 

l:lağar, Fatb, XIII, p. 465, no 8498/el-Bokhiiri, Les Traditions islamiques, IV, p. 622 ; Graham, 

W.A., Divine word andproplıetic word in early Islam, Paris: Mouton & Co., 1977, p. 117-119, 

Saying 2. This particular saying is very ancient in the religious traditions of the Near East, e.g. 

Isaiah 64, 4; I Cor 2, 9, where Paul writes : « Things beyand our seeing ... ». It came to Islam 

possibly through one of the channel of the (Apocryphal) « Gnostic » Gospel of Thomas (mid

second-century) as seen in its Coptic version, 17 : « Jesus said : I shall give you what no eye 
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c. " S ome [ exegetes] have said that al-kawthar is sometlıing that Go d has 

given to his Messenger and which is not known (Iii yu'rafu). It is at the origin 

something whiclı He has told to him and w hi ch he (the Messenger) knew. It is not 

obligatory to burden oneself to know it and to interpret it, because in doing so one 

could do a rnistake, and the resfrlt should be a damage (labiqahu al-çlm·ar). On 

the contrary, if one says the right interpretation (aşiiba), lıe would not acquire a 

great benefitit "1715
• 

d. "It has been said that al-kawthar isa word1716 borrowed from the ancient 

books (huwa /:ımfun ukhidha mina l-kutubi al-mutaqadimmati". 

e. Commenting the second verse of the suralı Maturldi repeats that God acid

resses the Messenger of God canceming prayer, "sacrifice" ( ?) (al-nabr) and 

al-kawthar, and that: " we have not to to burden ourselves in interpreting that, 

for fearing of lying about w hat God has said, unless w e repeat the opinions of the 

_ exeg~tes (aqiiwzl ah! al-ta 'wf/)"1717
• 

f) Commenting the third verse he declares: "Fundamentally what wesay 

is that God acidressed the Messenger with these words, and the Messenger 

knew it (i. e. w hat it means) ; but we do not know w hat was the object of this 

narrative (Iii na' !amu fi ayyi s hay' in kanat al-qişşatu), and also not the cir

cumstance of the revelation of this verse (/ima nazalati 1-iiyatu). ,Only God 

knows " 1718
• 

So me remarks on this exegis of Maturidi: 

1) The exegesis (b) (river of paradise) does not fınd great eredence with 

MaturT di, like with some exegetes before him and after him, and particularly with 

Mu'tazilites, even if he cannot reject traditions attributed to the Prophet. It could 

seem that the interpretation (a) has his favour. But he must confess that lıe does 
..r 

not know (c): God know it and the Prophet knew it, and there is no disadvantage 

in not knowing it. 

has seen and what no ear has heard and no hand has touched, and what has no come into the 

heart of man»; Elliott, James Keith, The Apocıyplıal New Testament. A calleetion ofapocıy

phal Christian literature in an English trans!. (based on M.R. James), Oxford, 1993, paperback 

ed. 2007, p. 138. 
17 ı 5 Al-Matundi, op. cit., p. 74. 

ı 7 ı 6 On baıf, v. infi'a. 
ı 717 Al-Matur!d!, op. cit., p. 77. 

1718 Jbid. 
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2) But what is particularly interesting for us is (d): 

" It has been said that al-kmvthar is a word bon-owed (or: taken over) from the 

ancient books (huwa J:ıwfun ukhidha min al-lattubi al-mutaqadimmati) "
1719

. First 

of all, tfıis opinion is an old one, but in another form, found in the coınmentary of 

Tha'labi1720
: According to Ibn Kaysan (i. e. the BaşriMu'tazili exegete, theologian and 

juıist, Abü Bakr 'Abd al-Ral:ıınan b. Kaysan al-Aşamın, d. 200/816 or 2011817)1721 : 

" It is a word coming from the first books (in some versions: from the first prop

hecy) which means the preference (probably better say: election or to honour sqme

body1722" (lnıwa kalimatım min al-nubuwwati al-üla wa ma'nii/:ıa al-fthar). 

It should be noticed that the name ofibn Kaysan is associated with the irıterp

retation al-fthar in the coınmentaries of Qurtubi (d. 671/1273) 1723, of Abü I:Iayyan 

al-Ghaınati (d. 745/1344) and of the I:Ianbali Ibn 'Adil al-Dirnashqi (scrib. 

880/1475) 1724, in the coınmentary of Shawkani (d. 1250/1834), here without the 

name ofibn Kaysan 1725. But only Tha'labi (d. 427/1035) gives the" complete" 

utterance of al-Aşamm: " It is a word coming from the first books which means 

the election ". It seems to us that it refers to the Old Testament in which the prop

hets are elected (choosen) by God, to be put in relation with the inteıi;ıretation (3) 

(Qatada) given by Qurtubi. No w on der if Qurtubi, or his source, but we have seen 

that is source is Tha'labi, has sııppressed" coınirıg fi·om the fırst books ", becaııse 

this sııggests that this word was bon-owed from the Old Testament (or from the 
' New Testament). 

ı 7 ı 9 Haıf means in many contexts : « written representation of a consonant, word, phrase, text» ; 

Versteegh, Kees, Arabic grammar and Qur 'anic e;regesis, Leiden, Brill, 1993, XI+230 p., p. 

ı 57. Or it came to be use inthesense of« something represented in writing, e.g., a consonant, 

a word, a phrase, a passage, specifically a texte from the Qur 'iin », op.cit., p. 103. 
1720 Al-Tha'labT, al-Kaslıfwa al-bayiin, X, p. 310, I. 8-9. 

ı72ı Van Ess, TG, Il, 396-4ı8 
1722 Freytag, G.W., Lexicon Arabico-Latinum, praesertim ex Djeuharii Firuzabadiique et aliorum 

Arabum operibus, adhibitis Go !ii quoque et aliorum libris confectum, Ha lle, 1830-37; reimpr. 

I-IV en 2, Beirut, Librairie du Liban, ı 975, I, p. ı2b: elegit (to elect, to choose),praelıabuit (to 

prefer), maluit (to prefer) ; Lane, Edward William, An Arabic-Englislı Lexicon, Book I, I-II, 

Cambridge, Isıamic Texts Society Trust, 1984 ( 18601), I, p. 18b, s. ı: at/ır. 
1723 This interpretation of Abü Bakr a1-Aşamm was possibliıy also in the commentary of lbn al

NaqTh (d. 689/1298), one of the masters of Abü I;Iayyan who had got aI icence of transmission 

of this work. 
1724 Ibn 'Adil, Lu bii b, op. cit., XX, p. 520. 

1725 Al-Shawkanr, Abü 'Abd Allah Mul;ıammad b. 'Aif, Tajsfr Fatb al-qadfr al-jiimi 'baynafan

nay r-riwiiya wa al-diriiyafi 'ilm at-tajsfr, I-V, Cairo, Muştafii al-BabT al-I;IalabT, \349/1930, 

reprint Beirut, Dar al-Fikr, 1973
3

, V, p. 502. 
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As for Maturidi, he says: " It has been said that al-kawthar is a word bor

rowed (or: taken over) from the ancient books ", not mentioning Abü Bakr al

Aşaınm, but perhaps he had another souı·ce, and without giving the meaning. It is 

clear that he distances from the" traditional" interpretation (a river ofParadise), 

or better say from the interpretatioıı w hi ch has become the traditional one, and he 

prefers to say that he does not know what it means. 

Finally it should be noticed, in relation with the interpretation d attributed to 

Ibn Kaysan (a word borrowed from the ancient scriptures), that Christoph Luxen
berg1726 thinks that this suralı is based on the Christian Syriac liturgy. "From it 

arises a clear rerniniscence of the well-known passage, also usedin the compline 

[evening's prayer) of the Roman Catholic canonical hours ofprayer, from the first 

Epistel of Peter (1, Pe. 5, 8-9): "(8)Wake up and be vigilant, because your adver

swy, the devi/, as a roaring lion, walketh about, seeking whom hem ay devour. (9) 

Whom resist steadfast in the faith ". To him, al-kawthar is the translitteration of 

the Syro-Aramaic kuttcü·a, w hi ch is the nominal form of the second stern kattar 

(to persevere). So the whole surah's meaning should be: "We have given you 

[the virtue of] constancy/So pray to your Lord and persevere
1711 [in prayer]/Your 

adverswy [the devil] is [then] the loser
1728 

". 

C. Ma turidi and heresiographical material. An Isma 'ili interpretation of 

the Iook of Abraham to the star 

W e have dealt elsewhere with the look of Abraham at the star, the mond and the 

sun, particulaı·ly in the Koranic commentary ofMaturidi (Q 6, al-An' iim, 76-79)1729
: 

"(76) When the niglıt grew dark upon him he beheld astar. He said: This is 

my Lord (ja-lanımii jan na 'alayhi 1-laylu, ra' ii kawkaban. Qiila: hadhii rabbl). 

But when it set, he said: I love not things that set (Fa-lammii afala qiila: Iii u/:ıibbu 

al-iifilzna). (77) And when he saw the moon uprising, he exclaimed: This is my 

1726 Luxenberg, Christoph, Die syro-aramiiisclıe Lesart des Koran. Ein Beitragzur Entschlüsselung der 

Koransprache, Berlin, Das Arahische Buch, 2000, p. 271-276/second revised ed., 2004, p. 304-3111 

The Syro-Aramaic Reading of the K01·an, Berlin, Verlag Hans Schiler, 2007, p. 292-301. 

1727 Syriac : nğar : to wait, to hold out, to persit. 

1728 Batara (to break off, to ampute), should be a metathesis of Syro-Aramaic t!Jar: to be broken, 

defeated, destroyed 

1729 Gilliot, Claude, « Abraham eut-il un regard peccamineux ? » [Had Abraham a peccainino

us/sinfullguilty look ?], in Melanges Gimaret. Au tour du regard, ed. by E. Chaumont et al., 

Leuven, Peeters, 2003, p. 33-51 
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Lord. But when it set, he said: Unless my Lord guide me, I surely shall become 

one of the fo lk who are astray. (78) And when he sa w the sun uprising, he cried: 

This is my Lord! This is greater! And when it set he exclaimed: O my people! Lo! 

I am free from all that ye associate (with Him). (79) Lo! I have turned my face 

toward Him Who created the heavens and the earth, as one by nature upright, and 

I am not of the idolaters ". 

According to one of the interpretations listed by Maturl di: Thanks a favour 

of God one can attain different degrees, and also thanks His will different stations 

(manazil) of the favour and honour can be reached ( cf. Q 6,83: " That is Our argu

ment. We gave it unto Abraham against his folk. We raise unto degrees (naifa'u 

darajatin) whom We will. Lo ! thy Lord is wise, aware ")1730
• 

This interpretation is illustrated by the following Imfurü (Isma'ili/731 exegesis: 

" S ome adlıeren ts of the Imama1732 have given an interpretation of this verse 
1733 

maintaming that they have taken it over from the commentary of 'Ali (wa qad 

qala ba' çfu aşbabi al-imamati fi ta 'wfli al-aya, za' ama annainmı akhadhühu min 

sharbi 'Alfyyin anna): 

[In the " edition " ( ?) ofBeirut we read the following nonsense: wa qad qala 

ba' çfu aş bab ina: al-imamatu fi ta 'wl! i !-ayati, raghma annahum akhadhühu min 

sharhin, 'ala anna ta 'wila 1-najmi ... It means that a madhhab-fellow ofMaturidi 

should have given this Imiimi/Is ma 'Ili interpretation ! Moreover raghma has to be 

read: za'ama; min sharhin, 'ala anna has to be read: min shai·bi 'Aliyyin anna]. 

Maturidi continues quoting: "[For him] The interpretation of the star ist the 

Licenciate!Licensee (al-ma'dhün, French: Mandataire) 1134
; the moiıd is the Ad-

ı730 Al-Miitundi, Ta'wiliit (Berlin Ms. Or fo!. 4ı56, 565 folios), f. ı42v, I. 36-7. The edition of 

Fatima Yüsufal-Khaymi, I-V, Beirut Mu'assasat al-Risiila, ı425/2004, isa very bad one. It has 

been established on the basis oftwo mss. : Ziihiriyya 495, 661 fo li os; DK 6 tafsir, 656 fo li os, 

copied by Muştafii 2. b. Mui)ammad b. Ai)mad, in ı 165 H. 
173 ı Foragood introduction to the allegoric interpretation (ta 'wf/) amongthe Isma'Tiis, v. Poonawala, 

Isınail K.,« Isma'ili ta'wil of the Qur'iin »,in Rippin, Andrew (ed. by), Approaches to the 

history of the inteıpretation of the Qur'iin, Oxford, Ciarendon Press, 1988, p. 199-222 

I 732 The Isma'ilis consider themselves İmiimis. Only with the predominancy ofTwelver ShT'a the 

expressions ithnii'ashariyya and imamiyya have become progressively synonyms; v. Daftary, 

Farhad, The Ismii'flis. Tlıeir history and doctrines, Cambridge, CUP, 1990, p. 596 (n. 19 of 

p. 95). 

1733 Al-Matundi, Ta'wiliit, f. 142v, I. 36-143r, I. 3. 
1734 Al-ma'dlıı7n al-muf/aq (the ChiefLicenciate) is sometimes simply called al-ma'dhün. He was 

authorized to adıninister the oath of initiation ( 'ahd or mitlıiiq); Daftary, The Ismii'ilfs, ap. 
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junct (liil:ziq); the sun is the Imam (al-imiim) 1735
• Iti is in that sense thatAbmham 

said to the Licenciate: "This is my Lord/Master (rabbi)", meaning with that the 

master in instruction (rabb al-tarbiyya), the one who instructed him in scieıice. 

"When it set": This means: When came to nought what he had ifanii mii 'indahu) 

[to instruct him in it], Abmham disliked him (raghiba 'anhu) and said: "I do not 

like this" (Iii ul:zibbu hiidhii) ". 

" Then he got what he wished [or what belongs to the science of] from the 

Adjunct (thumma f.afira bi-al-liihfqi) [in the manuscript, and probably in all the 

manuscripts of Ta 'wfliit: ?ah ara bi-al-liil:ziqi], then in the same way from the 

Imam". 

:?ahara bi- could be understood in several ways: 1. To seek help, assistance, 

support, with the meaning of istaf,hara o u de ?iihara (on could read here: ?iihara) ; 

v. Tiig, Xll, p. 485b-86a; Lane, p. 1927c, sub lüth form. In this sense we could

read in the text f,ahara. 2. Tiig, Xll, p. 480b: iftakhara bihi 'ala ghayrihi; Lane, 

p. 1926c.1n this sense Abraham prefers successively the Adjunct, then the Imam. 

3. To appear: in this sense Abmham appears successively as Adjunct, then Imam, 

i.e. attains these ranks. 4. The meaning of ghalaba 'ala does not seem to be the 

right one in this context. 

"Then he turned his face to the Follower (al-tiillj 1736 to receive [science] from 

the Messenger (thumma tawajjaha nal:zwa al-tiilf bi-al-qabüli min al-rasiili) (al

rasül, i. e. the Speaking-prophet/Speaker-prophet or Enunciator, al-nii{iq)
1737

, becau

se the Follower for them comprehends w hat has been told ifatina1738 mii dhukira) ". 

cit., p. 229. Or according to the da'f Abü Tarnınarn (IV/Xth century):« The leastrank (aşghar 

al-budiid) is that of the novices (al-mustajfbiin) above which the Ma'dhün passes (yamumı 

faıvqahu al-ma 'dhiin) » ; Madelung, Wilferd, and Walker, Paul E., An Ismaili heresiography. 

The Bab ai-Sha)'ian from Abü Tammam's Kitab al-shajara, Leiden, Brill (IHC, 23), 1998, p. 

120 (Arabic part, p. 132). 
1735 According to Abü Tammam, in Madelung and Walker, An Ismaili heresiography, op. _ait., 

p. 120 : Above the ma 'dhiin are : « Next are the Wings (al-ajniba), the the Adjuncts (al

laıvabiq), the the İmams (al-a'imma), then the Founders (al-usus), and then the Speaking

prophets- (al-nutaqa ') ». 
1736 Our manuscript has : al-tlıanf, leg. : a/-talr. In the Isma'flf hierarchy however, comes after the 

'aql (Intellect) which is called al-awwal, al-qalam, a/-sabiq, al-shams, ete., al-nafs (Saul), 

which is called al-laıvb, al-malik, al-t!ıanf, al-ta/ı, ete. ; v. Abü Ya'qüb ai-SijzT (al-SijistanT, 

d. soan after 361/971, scribens his lftik!ıar in 361 ), Tubfat al-mustajTbfn, in Thalatlı Rasa 'il 

is ma 'fliyya, ed. 'Arif Tamir, Beirut, Dar al-Afliq al-jadida, 1983, p. 13-14. 
1737 Speaker-prophet or Enunciator, according to Daftary, Isma 'flfs, p. 139. 

1738 F.Y. Khaymi reads erroneously: bi-?anni ma. 
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Al-Sö.biq (the Preceder) appears regularly in Abü Ya' qüb al-SijistanT's works. 

It refers to the Intellect (al-' aql) in its position vis-a-vis the Soul (al-najs) which 
is called the Follower (al-tö.lf) 1739

• 

·The next hypostasis is sametimes called the Follower (al-tö.li) or the Second 

(al-thö.ni). It seeks to grasp the whole oflntellect but cannot, and it must therefore 
"study" this higher thing which it cannot know all at once. For this reason Soul is 

called "the One seeking Instruction" (al-mustajfd) and the the Intellect is called 
the Instructor (al-mujfd) 1740

• 

" When passed to the degree of the Completer/Fulfıller (ja-lammö. jiiwaza 

darajat a!-mutimm
1741

), which is the Imam, he attained the degree of the Message 

(şö.ra ilö. darajati al-risö.lati), and to them he is the one who receives from the 

Second (al-thö.nz or al-tö.ll, the Follower) by the Vision!Imagination, and the one 
who et celui qui donne forme aux lois (wa huwa al-qö.bilu 1742 mina al-tö.ll bi-al-

h -ı· . ı743 I h _, ., .)1744 
~aya ı wa muşmvwıru a -s ara ı ı . 

The Imams, the Fufıllers of the work for the Speaking-prophet (al-a'imnıa 

al-mutimmün li-amrihi)
1745

• Between two Speaking-prophets (nö.tiq-s) there are 

six Imams. Every Speaking-prophet has a waşz, the one of Abraham was Ismael. 

The waşT is also the fırst Imam of a Zyklus. Every Imam isa Pulfıller (mutimm), 

because he "completes " the revelation that the Speaking-prophet brings by the 
'way of the interpretation (ta \vl/) 1746

• , 

1739 Walker, Paul Emest, « Cosmic Hierarchies in Early lsmii'TITThought: the,View of Abü Ya'qüb 

al-Sijistiini », MW, LXVI (1976), p. 14-28, p., p. I 8, n. 21. 
ı 740 Wallker, art. cit., p. 20. 
ı74ı F.Y. Khaymireads erroneously: al-ma'iim, leg.: al-mutimm. 
ı 742 After correction of the manuscript which has: al-qii'ilu. 
ı 743 I. e. : dator formarımı. 

ı 744 Most of this lsmii'!ll terminology is in Stern, S.M., Studies in early Isma 'flism, Jerusalem/ 

Leiden, ı 983 and in Heinz Haım, Heinz, Kosmologie und Heilslelıre der.friihenlsniii 'flfya, 

Wiesbaden, Franz Steiner (in Kommission), 1978, p. 225-7, according to Abü 'Abd Allah 

M. b. A. aı-Nasafi (d. 33 ı/942). For this terminology, v. also Abü Ya'qüb aı-Sijz!, Tulıfat al

mustajlbfn, in Tlıaliil rasii'il ismii'fliyya, op. cit., p. 10-20 (or in Khams rasii 'il ismii'fliyya, 

ed. 'Arif Tamir, ı 956, p. 1 45-56). Canceming the Law, Abraham is supposed to have ab

rogated the Law of Noah ; v. Ja 'far b. Manşür al-Yaman, Sara 'ir wa asriir al-nutaq ", 

op. cit., p. 70: inqata'a 'an slıarf'ati Niiba wa aqiima li-nafsilıi sharf'atan nasakha bilıli 

sharf'ata Nü/:ıa. 

ı745 Halm, Kosmologie, p. 25, according to the K. ai-Kaslıfwhich has often been attributed to 

Ja'far b. Manşür al-Yaman (viv. see. dim. IV/Xth~century). But W. Madelung has shown that 

the six treatİses of this book are not from the same author; Halm, p. ı69. 
ı746 Halm, p. 31. 
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"To them (i. e. the Isma'IlTs), the adaratian of the Lards/Masters us necessary 

and the ascent from degree to degree is fufılled by these1747
• 

For MaturTdT this Imam! interpretation isa contradictoıy one. There is no use 

to go from degree to degree, because every owner of a degreehas received what 

has the owner of the superior degree. How could Abraham have said " I do not 

like ",when he had reached the degree of the Pulfıller? How could one ofthese 

entities have been his Lord/Master before having instructed him ? Then having 

been instructed, how could Abrahaın reject the Lordship/Matsersbip1748? 

A question arises now, that of the source ofMaturTdT for this Isma'TIT exege

sis ofQ 6: 76-79. Our hypothesis is that it could be Abü 'AbdAllah M. b. A. al

Nasafi (al-NakhshabT), from Bazda (al-BazdawT), a locality in the neighbourhood 

ofNasaf (Nakhshab) 1749 (the reading al-Barda'! is false) (d. 331/942). He wrote K. 

al-Mabşül which is no langer extant, but we have parts of it in the work of anather 

_ Ism~'TIT, Abü Batimal-Razi Al;ımad b. Baından (d. 322/933), in his K. a/-Işliib, 

in which he criticizes him, and in the work of the ZaydT Mu 'tazilT, Abü al-Qasim 

al-BustT, Min kashf asriir al-biitiniyya. In the second part of his Book, Nasafi has 

an interpretation of Q 6: 76-79, not wholy siınilar to the text of MaturT di, but with 

ı . bi ı "d . 11750 severa poınts w c 1 are ı entıca . 

The Kitiib a/-Iftikhiir, written after 360/971 by the Isma'IlT Abü Ya'qüb al

Sijistaru (al-SijzT) Isl)aq b. Al;ımad1751 , being to Iate cannot of course be taken into 

account here. It remains also the possibility that MaturTdl's source could be an 

non-Isma'IlT one, refuting these doctrines. 
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