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RUMI AS A TRUE LOVER OF GOD 

Dr. Erkan TÜRıKMEN 

The "Matlıne-vi" of Rumi ds throughout a love letter to Gad. In 
this remarkable work, Rumi narrates all the mystical states he ex­
perienced himself during his spiritual ascension. In hls first eighteen 
verses (1) he points out these stag.es as follows : 

ı - Need (searohing for the daily bread for spiritual hunger). 
2 - Choosing of path (materialistic i:e. poison; spiritual i.e. an-

tidotel. 
3:- Desire and yearning (like fish and water). 
4 ·- UnveiUng of same states (Le. tearing of veils). . 
5 ·- Love and devotion Gike Majnun and his beloved Leylil . 
6 - Observin!g Gad in every phenomenon (i.e. saul and body). 
7 - Uni.d'ication of purpose (reaching the Originl. (2) 
In this paper we shal taike the fitfth staJge Le. his love and try to 

see how we experienced dt. However, it is not easy ·to put Rumi's ]ovıe 
in worrls as l.i.t is aJbove the faculty .of ıearthly languages as he sa'Y'S: 

tılJ~ ~ .... ;.r_.,L~I -'loıı:,~ • ,_, .?. .? ı.İ . ,r , 'Y ,r -"' . .cJI..J ""''..:~ ,;P~._ 
. . ' ı 

"I hav.e narraıtedlove in brief but not in detai:ls,ror both my per­
ception {3) and tonıgue wou1d haNe burnt away." 

CM. I, verse no. 1758) (4) 

(1) For further details see my article "On The First Eighteen Verses of Rumi's 
Masnev.i", Is1am and The Modern Age, Zakir Husain Institute of Islamic 
Studies, Jamia Millia Islamia, New Delhi, vol. XIV No. 4, November 1983, 
p. 286 - 2·98. 

(2) Similar Stages of Is1amic Mysticism have been given by Mehdi Tevhidi, 
in his preface to "Nefahat'ül üns, Molana Abdurrahman Jami, Kita;b Fer­
ushi-yi Ma;hmudi, Tehran p. U3 -'1·31. 

(3) . Izbudaık's translation gives "lips" instead of perception which is ev.idently 
wrong, see Veled İzbudak, Mesnev.i, M. S. Basımevi, İstanbul 1966, vol. I, 
p. 1110. 

(4) Mathnevi us.:d here is R. R. Nicholson, Emir Kebir, Tehran Urdu Bilhsht 
1G'50. 
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Generatly speaking, his love has the following major characte­
ri..stics : 

ı - His love depends on sacrifd.ce and patience, but not on per-
sonal expedience. 

2 - Reason is helpless and weak in· front of love's power. 

3 - Love is eternal and infinite. 

4 - Love is above belieıf or disbelief. 

5 The Belov,ed is passive while the lover (man) is active. 

6 - There is no fear of time and deaiıh in true Divine Love. 

ı - Rumi like all otJher sufies refuse.d to live a rich life, al­
though he was highly respected by tha Selçukian Sultans. Taday 
:we se·e ruins of the Sultans' palaoes and oastlas but we see no trace's 
of Rumi's villa because his home was in the heart of people. He de­
vot~d his fame and and possesion in the way of Love. He, tıherefore, 
suıg;gests atılıers to do so by lessening their sansual desd.res. At. the 
baginning of his maiıhnevi he says : 
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"How -long will y;ou be the captive of gold and silver, so break 
your fetters and be free, my son." 

lM. I, V. ıg) 

His love was not egoistic, but sacrificing like that of Majnun : 

/ •-/ / . . . 
__.;.) J ~ J-: i,~ tJ ~ . ,;) dr.) /~.4~.:..: ~ J 

"The reed ta1ks aJbout the bloody path and tell us the tales of_ 
Majnun's love." 

CM. I, V. ·ı3) 

He continues : 

"A lover's food is the bread of love, not 1Jhis Cordinaryl bread, 
he who is a true lover is not a slave of existence.'' 

. CM. III, v. 3020) . 



To reach other stationıs that lead to Gad, one has to minimise 
one's needs and provide them for others. In this way we train our 
greedy selfness. He who claims to be the lover of Gad and fails to 
sa;crifdce his own will for ·the will !of Gad, cannot be promoted to oth­
er. stations. It is lovre by which we control our worldly deskes and. 
gain real knowledge (i.e. gnosis) . 

" . "' . 

.Jf(~ .-~,.sP~~.J -:.w.Jy~~v.r~~.;~' 

"If you are able to control your selfness for a while, you ca.n 
obtain the knowledge of a'll prophets and can begin to observe 
in your mirror of compreiJ:ıension the face which the whole 
universe is looking for." 

(Divan, p. ı39Q) (5) 

The lover of Gad does not seek for the plea,sure of this world. 
As he has lost the vicinity of his Beloved, he must mourn and wa;il 
like the :rıeed. Rumi expresses such feelmgs in his fallawing verses: 

~.;Y \.ı; .J ,J\:. )\v..J)..; ı .. . \ \ 

...,ı ;..J)' _;.J.., l..S.J.., Jv.JJ . 

"I wail because waıilings are pleasent to Him, He wants wailing 
and grief from the two worlds. Why shouldn't I cry like a nig1ht 
without its day, failmg to see His face that illuminates a day. 
I love my grief and pains just to please my only King (Gad)." 

r (M. I, V. ı 775, ı 776, ı 777} 

Finally, when Rumi cannot r,each his sublime Beloved he tries 
to sooth hıimself, patiently, with what he has in hand : 

(5) Kulliyat--i Divan-i Shems Tebriz-i, Ali Deshti and Feruzanfer, Ohap Kha­
ne-yi Sipeher, Tehran, Merdad Malı 1351. 
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"In the meuıory of Thy lips I kiss the red-diarnand C of my ring), 
Since İ cannot reach Your lips, I kiss t!hiis, 
As I have no access to Your sky CYoUT height), 
I prostrate down (6) and kiss the eart!h." 

CDivan, p. 1419) 

2- Rumi's ıove knows no bounds of wisdom, because love can­
not be .encag.ed within the domain of logic. The human logic is 
:rıothiing more than a tiny drop in the sea of Divine Mercy. Love and 
its charm is aıbove conception. He say.s: 

"None ot!her, but he who has lost his Cworldly) senses can com­
preiJ:ıen'd the feelinıgs of lov.e and it is the ear that receives what 

! 

tongue utters." 
CM. I, v. 14) 

So to understand and appreciate Rumi's romantic verses one 
has to posses.spiritual heart. Love can be explained only by language 
of love. As he says : 

~~ ... ~'':"..YP'~ 

":;l~! r~.) t?-t/ 
"The ailment of a lover is of a different kind, while love is the. 
astrolabe (7) of mysteries of God. Reason is l:ik.e an ass stuck 
in mud but it is only love that can comment on love and lover­
hood." 

CM. I, 110, 115) 

(6) It is a reference to the Islamic prayer, so called 'namaz'. 
(7) Since astrolabe is used for finding out way by means of the stars and 

planets, so is love that helps discovering Divine Myster.ies (see Aıbdulba:ki 
Gölpınar lı, Mesnevi tercemesi. ve şer hi, İnkılap ve Aka, İstanbul 19Si p. 43). 
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"It is love tha;t is reckless but not intenect; reason Jooks for what 
is profitable (for ·ego)." 1 

(M. VI, V. 1967) 

Mental power is the slave of forms and oolöurs. Anyone who is 
fond of colours and outer beauty may get stuck : 

. ;:::; . ,. 
,Jf.ıP ~~.~..r:~ . 

"Tıhe love that depends on colours (and shfl!pes) is not true love, 
it finally -ends up in disıgrace." 

(M. I, V. 205) 

"" • . 1' • 

.fJ ~-c.~'~~tl~-v:''-?'.,~ 
,..; "' • " 1' • 

~' ~ ~/_,J .;..._)_r'V t' 
~~ ~ (J If.....;. t:) .)~ -{)~ 

;::::- .. " .,.., 
~ 1f"'~..i :,/ ~--: t 1 

.. 
~.:~~-v:~~~--:~.r" 

.• 1' • 

"The Beloved has no form, may it be the beloved of this world 
or of ıtıha;t If ıyıou have fall!en in love with a figure, then why do 
you lefl!ve it when it dies; the shape is tıhere, so why hav-e you 
ben fed up of it; O' lover so s•eıek for tıhe reaıl Be1oved." 

(M. II, V. 701) 

It is the reason tha·t deceives a man and keeps the reaiities un­
veiled, as Rumi SaJYS : 

"When His decree and predestination arrıives, the watching 
reason becomes giddy-headed and good for nothlng." 

(M. V, v. 2166) 

Again, Rumi explains ıhow an indtvidual reason is weak and 
helpless as compared to the universal reason in the followiiig lines: 
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. . 
J..JA.' .J/ .)../ """"'"'J'; t: 

" .. 
"All the universe is the reflection of iıhe undversal reason, be­
cause it is the fatıhe-r of the believers of the word say (8); so 
make peace wHh this father sq that you may see the clay and 
water (9) as a bed of gold. Since I have made peace with this 
father, all the world is like a paradıise to me. At evı3ry ,moment, 
thare appears a new form and a new beauty; and thus by 
watching each new visian my pains die away." · 

CM. IV, 3259, 3261, 3263, 3264.·: 

It is the power of love that ends the spell of reason and one be­
,gins to observe realities beyand the outer f.orms: 

"Irf you, my f:r1ends, pass beyand forms, there is a paradise and 
rosegarden within rosıeıgarden." 

(M. III, V. 577) 

Rumi advises us not to seelk the appar:ent charm of objects, but 
to look for the Oneness of beauty: 

"So long as you are worshipper of forms, they look double; but 
when you free yourseli from individuality you find them all 
one." 

(M. I, V. 679) 

{8) It is a reference to the Kuranic verses thaıt begin with the word "•kul" i.e. 
''say'' 

{9), "Clay and Water" means the human body. 
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"In things spiritual there is neither elivisian nor numbers, 
In things spiritual tlıere is neither partition nar individuality, 
By means of grıief, melt 1ıhe obstinate forms, 
Then you see the UnÜy that lies under it lıike treasure." 

CM. I, v. 681, 683) 

It was this talent of Rumi which enabled him to discov.er what 
lied behind the corporal frame of SıJ:ıems-i Teıbrizi, Selahaddin and 
Rusameddin Che•leıbi. 

3 - Divine Love is eternal and infinite. It is abowa any limits 
and ties, regarding this Rumi says: 

J~ A)ı_;.; ı.,~J ı..t'P . 
"Lov.e cannot be explained and heard, it is like a sea without 

dept. As one cannot count drops of ocean, so seven seas are like 
a tiny sea in front of love." 

CM. V, V. 2732-33) 

and: 

?J)~4;1J cU..'-'V..).J 
, 

"Love devours whatever there is; to the beak of love two worlds 
ı=J,re lik e a sinıg1e grain." 

CM. V, V. 2726) 

Lov.e dorrui.nates over the lover and unıites him to the Beloved in 
such a manner that no duality is left: 

. "' ,/ 

~~d ~-.v~..l ~..ı~~ 
\ 1' 

~ _,ı;y,y=~.;_..g);ı~-< 
.. \ • f,;t . 
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ııBe (the lover) replied I have iost myse1f in you in such a way 
that from top to tae I am filled with you. Of rriy e:idstence there 
is only my name, but in my body 1Jhere is nothing le1't except 
you for your wishes always come true." 

(M. V, V. 2022, 2023) 

After such unification lover gains immortaUty and immensity: 

"I end up in the eyes of reason, for I am placeless in the eyes of 
love." 

(Divan, p. 597) 

It is the dynamic power of love that exalts a lover to the highest 
point where he achieves vicinity of Gad. Lov;e took Muhammed to 
the spot during his ascens!ion (mi'raj) and love's dynamis:m made 
Moses'e mountain shake: 

" ' ' ·t"'" 9 .. ,( -·· --~--a,I,W.~v.;-;-.: t'-"' ~;-1. ~- _ .. _ ... : •.. ·.., _· ·_l •· 

"'I'he clayey body rose upto the skies due to love, the mountain 
came- into action and began to dance." 

CM. I, v. 27) 

il. 

eL J ~ı., !.,...,1 ~~ ~ . . . 
c.)i(;-.A ~av~~~-. 

"Love · boils the sea like a cauldron, love scrumbles mountains 
and turns them into sand; Love brings aıbout a hundred holes 
in the sky and makes the earth tremble without a reason." 

<M. V, V. 2734, 2735) 

4 - Love is so sublime that it may surpass be'lief or disbelief. 
Rumi has held his love above the religious coruflicts and he says : 

. / 

~;--:"~ı,._)) ;ı (..<'.J) 
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"Since a lover is intoxicated with the present situation (of love) 
doutbtlessly he is aJbove faith and faithlessness." 

CM. IV, V. 3280) 

'rıhis does not mean that Rumi left İslam aside (lO).' It is emphasis 
laid upon the greatness of Divine Lcve. Bes1des, love is the attri1bute 
of Gad and is, therefore, as sublime as Gad HimseJ.f. Rumi says : 

"Repentence is like a worm and ıov.e is like a dragon, repentence 
is the attribute of man, wile love is the attrifbute of Gad." 

CM. VI, v. 970) 

/ . . 

.;'v-! ~ ..J,j..J.J~~ 
"!Jove-r's ibel:ieıf is other than that of ths· 72 na·biJons, fo:r him 
. thr~mes of kin.ıgs are like same tied up Cordinary) timbers." · 

CM. III, v. 4721) 

"The nation of love is separate from all the worlds, lovers have 
a different natıion and religion." 

CM. II, V. ı 770) (ll) 

5 - T!he Beloved is passive and concealed while o lover is rest­
l·ess in his search, as Rumi says .: 

• • ı . ,. 
~.)Y. ~..},J ~ ~V..J:' 

"The tendeney of .the belovıed is hlıdden and veiled but he desireıs 

(10) Afzal Iqbal's sta.tement that "Rumi Jrnows no religion but reldgion of 
Love" (see "Life and Woııks of Rumi", Paki&tan 197'7, p. 159) can be mis­
leading because · the gazels he used for supporting his pomt i.e. "I am 
neither Ohııistain nar Jew, nar ga·br nar muslim ... " and "I have picked 
out the essence of the holy word;.. (p. 159)" are not found in the critica! 
edition of Feru:;oanfer's "Divan-e Sıhems". Such poems need to be careful­
Jy used because a large number of these poems do not belong to Rumi. 

(1:1) :See ako Annemarie Schimmel, The Triumphal Sun, Fdne Books, London 
.. !1\9.78 p. 336. 
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of lovers ar-e accompanied with two hundred drums and trum­
pets Cdue to his mourning and complaints) ." 

,. .. '" 
IJ)/ ~ l.ı...J ~ ~IJ .,;; 

. 
)1"" 'J/ ~__;ı,., J/ ~J 1 

"' • 1". 

"All is the Beloved and the lover is a Csheer) curta•in, the Be­
lov.ed is living and the lover is dead; when one is indifferant to 
love one [s li!k.e a !b~rd without wıings, wbıat a pity." 

CM. I, V. 29-30) 

This is why Rumi advises lovers to choose the love of the Im­
·- mortal but not that of the dead. He continues: 

"Choose the love of that Living One who is everlasting and ren­
ders you the wine that incr.eases your life; choose the love of 
Him from Whom all the prophets got their power and glory." 

CM. I, V. 219- 220) 

" "' , 
.)1 ıJLı/, .J~ ~.? 4:1) . , 

"No lover sıaeks union by Jlimself nnless the BelJoved look3 f.o::.· him. 
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All the partides (the atoms) of the world due to His ordain­
ment are pair.ed as mates (and they are all in Iove witıh each 
other) while lovers seek for their pairs, too. Every atom of tıhe 
universe is in search of its mate like an amber ·and the blade 
of straw." 

CM. III, 4393, 4401, 4402) 



We can deduce from the aıbove verses that everything in the 
universe is in action due to the attraction of love. Divine Love is the 
source of life and dynamism. The blow into Rumi's flute is İıot an 
ordinary air; it is the fire of love: 

"The voice of the ı~eed is fire but not a simple blow and the one 
who has no such fire, should s top to exist (12); it is the f,ire of 
love that has fallenin the reed, it is the attraction of love that 
farments wine." 

{M. I, V. 9 - 10) 

6 - In true love there is no room for fear of d:.=ath, time and 
a;ffliction. For Rumi, death is the door that opens to the ohamiber of 
the Beloved and saul is like a bird captive of the cage· of 'body where 
it w~ils to get frer3 in order to go to its eternal mother-land (the 
Garden of the Beloved). 

"Öther's love passes from state to state, but my love and the Be­
loved have no decline." 

CDivan, p. 1412) 

/ ll 

ll (.':,~) ......b_y'·ı., 
~r.V··t· 

~..;/~~~_,..))~ ;.r~ . , 

"In the eternal gr.een garden of love there are other kinds of 
fruits besides happinass and grief; yet ıove is above all these 
conditions, because it is eyer-green and fresh witlıout spring 
and autumn." 

(M. I, 1793 - 1794) 

Clı2) "It should not be taıken as an impreca:tıion" (as said by Nicholson, Com­
mentry, I, p. 10) but as an invocation for those who are deprived of Di­
vine Love i.e. "May they lose themselves in God." 
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Love ev,en cures one's diseases: 
"Well done, o'love that brings nice profit, O' that is the doctor 
of our all a!ilments." 

(M. I, v.23) 

Person is matured by afflictions and worries then he welcomes 
death without fear. Loove helps him in ıbrealkıing the prismı -of bpdy. 
His fallawing verses about resurrection show us why he welcomed. 
death: 

.,~Jt,;~ .,1,)./~.Jt/ ;t ' ' . 
,~.,?;i.);; 'ft; 1 ;~J/ 
' ' . ' 

:: . 

" / . 
.?.;ı (~~.~v. 

"I diedas mineral and became plant; I diedas plant &nd rose to 
animal, 

I died as animal and became a man; why should I fear, since I 
never wasted away by d}Tting; I make an attempt to die as a man, 
so that I may begiill to passes w:ings and head (like that of an 
angel)." 

(M. III, V. 3901) 

. ? . 

~t;A~v;:U'~ ı,;__w . .., JLJ..J ~ 
·• . . . 

. . "·· ... . 
~t...N i.~;J/L.:/.J~~.J/ 

• • ,. " • # 

,.,. . . 
. A f. · u ._;' 1 

1
. f · ~' 1 ' ı. _6 

~ "': &J 'Y .ll "-"" ı-r ptl .,., ~ 
1 . 
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"When you see my funeral, don't say "what a separation", 
It is the time for me to visit and meet (my Beloved), 
Since you have seen my descendinıg, then do see my rising, 
Why one should complain about .the setting of the moon and sun, 
Which seed that went under earth did not grow up again? 
Then why should you doubt about the grain of aman (the 
dead body) ." 

(Divan, p. 367) 



"Lf death is brave let it canfront me, so that I may kill myself 
little by little .at its side, 
I take its saul which is colourless and scentless, 
Whi1e death takes c'olourful robes from me." 

(Divan, p. 516J 

For the Divine lovers time and space have no restrıictions be­
cause they are only earthly conceptions. Rumi discloses this point 
in the fallawing verses : 

"Time is, O' my love, like a knot Cwen) between your eye-brows; 
therefore, it does not suit your beautiful face, please give it up." 

(Divan, p. 132) 

There is no concept of youth, old aıge or dhildhood in love. It is 
a bove such ties : 

"We ar.e lovers, desirelass and poor, we are children, young and 
old Cat the same time)." 

CDiv.an, ıp. 598) 

To sum up, Rumi's love is above all feelings, forms and fears. It 
is as sublime as God himself. Man by sacrificing his wills for the will 
of God can gain a location closest to Hıim. Love is eternal and cannot 
be buried. 
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TANRI AŞIGI OLARAK MEVLANA 

'I1asavvuf merhalelerini, Mevlana'nıri. bizzat yaşadığı ve mü.şa­
hade ettiği bir gerçektir. Biz bu teıbliğimizde onun kendi eserlerinde 
derlayerek 5. marhale sayılan "Aşk'ı" konu edineceğiz. Mevlana 
kendi eserlerıinde İlahi aşkı nasıl görmüş ve nasıl dile getirmiş ol­
duğunu İngilizce olarak anlatmaya çalışacağız. 

,. 

' 
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