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A Short Glance at the Attitude of 
Some Sunni Muslim 
Traditionists/ M uhaddithün 
towards Philpsophy and the 
Philosophical Sciences 

"Bazı Muhadd.islerin 
Felsefeye ve Felsefi İllınlere 

Ba1aşı Üzerine" · Mustafa ERTURK, Assoc. Prof. Dr. • 

Özet: Bu m~ede İbn Salalı (ö. 643/1245), Zehebi (ö. 748/1347) ve Süyiiti (ö. 911/1505) gibi 
Sünni hadisçilerin felsefe hakkındaki genel kanaatlerinden; kadim felsefeye ve filozoflara, fel
sefi ilimiere ve müslüman filozoflara yönelik menfi tavırlanndan kısaca bahsedilmektedir. 
Sünni hadisçiler felsefeyle iştigal edilmesini mekruh, hatta haram saymalarına rağmen, tari
himizde hem hadisle hem de felsefi ilimlerle meşgul olan ve bazılarında da otoriter sayılan bir 
kısım alimler de bulunmaktadır. Bu yazıda bunlardan sadece sekizi hakkında kısaca bilgi ver
ilmektedir. 

Atıf: Mustafa ERTÜRK, "A Short Glance at the Attitude of Some Sunni Muslim Tradition
ists!Muhadditlıün towards Philosophy and the Philosophical Sciences", Hadis Telkikieri Der-
gisi (HTD), V/1, 2007, ss. 49-62. . 

Anahtar IWimder: Hadis, fslim Felsefesi, hadis fılozofu, Müslüman fılozofiar, Gazili, İbn 
Salah, Zehebi, Süyiiti. 

Introduction 
In his al-Munqidh min al-dalcil, the eminent scholar and theologian al

Ghazali (d. 505/1111) criticized pbilosophy and philosophers, arguing that 
engaging in and reading about logic, mathematics, nature, divinity, politics 
and ethics might cause unbelief to occur among ordinary believers. For this 
reason, the philosophical sciences should be forbidden in public education.1 

He also accused of unbelief some Muslim philosophersl like Abü Nasr Mu-

l 

Istanbul University, Faculty of Theology, Istanbul, Turkey. e-mail: merturk38@hotmail.com, 
merturk@istanbul.edu.tr · 
I thank Professor Dr. DaVid S. Powers and my colleague Dr. M. Said Ozervarli for their 
valuable contributions on this article. 
Abü Hanud al-Ghazali, al-Munqidlı min al-da/Q/ (Beirut: Maktaba al-Sha 'biyya, n.d.), pp. 46-
57. 
al-Ghazali, Talıdfut al-faldsifa, ed. Sulayman Dunya (Cairo: Dar al-Ma'anf, 1987}, pp. 307-9. 
al-Ghazali ass um ed that philosopbers bad fallen in to disbeUef because they bdieved that the 
uruverse is etemal, that the gathering on the Day of Resurrection is not physical, that the 
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hammad b. Tarhan al-Farabi (d. 339/950) and Ibn Sina (Avicenna) (d. 
42871037).3 al-Ghazali's attitude toward philosophy and philosophers triggered 
a reaction against philosophy from some Muslim scholars, especially tradition
ists. According to Fazlur Rabman (d. 1988), after al-Ghazali's total rejection of 
philosophy, "the tension between the traditionists-the Ahl al-Hadith-and the 
philosophers remained more basic and permanent. "4 

Muslim theologians and thinkers have made many comments for and 
against:!i Greek philosophy ever since this discipline arrived in the Muslim 
world. The most common opinion canceming the ancient sciences and Islamic 
philosophy is negative? Although the unfavorable attitude toward philosophy 
is based largely on religious ideas, political, cultural, sociological and psycho
logical reasons are thought as well.8 One consequence of negative comments 
on philosophy has been a disapproval of teaching, learning and spreading 
philosophy and related sciences. 

For this reason, in the biographical works (tabaqiit9 or asma' al-rijiil/names 
of people) of hadith narrators and scholars, it is difficult to find any data that 
can help to determine whether the traditionists had any interest in ancient 
Greek philosophy or the philosophical sciences. These ancient sciences, ac
cording to Goldziher (d. 1921), "included the entire range of propaedeutiç., 
physical and metaphysical sciences of the Greek encyclopedia, as well as the 
branches of mathematics, pl.ıilosophy, natural science, medicine, astronomy, 

souls of human beings will be tortured and rewarded, and that God knows everything only in 
its totality, not in details. 
ai-Mıınqidh, pp. 50-2. 
Fazlur Rahman, Islam (Chicago and London: The University of Chicago Press, 1979), p. 122. 
See Seyyed Hossain Nasr, "The Qur'an and Hadith as a Source and lnspiration of Islamic 
Philosophy", in History of Islamic Philosophy (2 vols.), ed. Seyyed Hossain Nasr and Oliver 
Leaman (London: Routledge and Kegan Paul, !996), p. 27-39. 

6 See for example, Ibn Taymiyya. Naqz al-manhq, ed. Muhammad b. Abü Hamza (Cairo: 
Maktabat al-Sunnah al-Muhammad, 1952); Idem., al-Radd 'alii al-mantıqiyyin (lahor: Idara 
Tarjuman al-Sunnah, 1976). 

1 For details see Ignaz Goldziher, "The Attitude of Orth~dox Islam Toward the Ancient 
Sciences" in M.L. Swartz (trans!. and ed.), Studies on Islam (New York and Oxford: Oxford 
University Press, 1981), pp. 185-215. On Goldziher's argument on logic, see Khaled El
Rouayheb, "Sunni Muslim Scholars on the Status of Logic", Islamic Law and Sodety (11/2), 
Leiden, 2004, pp. 213-32. 

8 On reasons for being against philosophy, see Mahmut Kaya, "Felsefe~. Diyaııet Islam Ansik
lopidisi (hereafter DIA). (İstanbul: TDV Yayinlari, 1995), voL XII, pp. 316. 

so 

In general, tabaqat means "layer", but in this case, this word refers to a ·chronological 
succession of generation" Many lexicographers tried to establish an exact length of tabaqat 
some of them said twenty years, whereas others chose forty years as the duration of tabaqat 
referring to Prophet's hadith stating that his nation consists of five tabaqat and each tabaqat 
would be forty years. See Rosenthal, Franı. A History of Muslim Historiography (Leiden: E.J. 
Brill, 1952), p. 82. 
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the theory of music and others";10 all were disapproved of by the muhaddithün 
or hadith critics. 

If a muhaddith mentioned that he had studied or was a specialist in one of 
these ancient philosophical sciences, his works were subsequently frowned 
upon. This meant that the narrator's hadith or riwiiyah was not accepted as 
part of the science of hadith. The general attitude of the muhaddithün was that 
if a person studied any of the sdences of the ancients ( 'ulüm al-awii'il), then 
his transınissions (riwiiyiit) could never be accepted as sound (sahih)Y Rather 
he was treated as an untrustworthy person. For this reason, we find that many 
transmitters were discredited and called ahl al-bid'a. Some of them were 
castigated as members of a group of heretic (al-kiifir) because of their methods 
of interpretation (ta'wll).'2 

Although most of the Sunni muhaddithün insisted that engagement with 
.Philosophy and its rela~ed sciences is unlawful, when we exarnine the Sunni 
rijiil or tabaqiit wocks on any general or specific history of the Islaınic sciences, 
we find that some hadith narrators were interested, indeed even specialists, in 
ancient Greek philosophy or the philosophical sciences. In addition to this, we 
find that some Muslim philosophers studied the hadith, narrated it to others 
and ~ote books about it 

General Opinions of the Traditionists on (Ancient) Philosophy and the 
Philosophical Sciences 

We begin with Abü ' Umar Ibn al-Salah al-Shahrazuri's (d. 643/1245)/atwa 
on philosophy and the philosophers. Ibn al-Salah, who was a strict defender of 
the Ahl al-Sunnah aıid Ahl al-Hadith, wrote a .book on the science of hadith. 
He was told that some Muslim scholars ( 'ulamii) and mystics (mutasawwifün) 
were studying, reading and teaching Ibn Sina' s works. He was asked whether it 
is permissible (jii'iz) to read Ibn Sina's works and to accept him asa Muslim 
scholar. His answer was in the negative. 

"Whoever confirmed that Ibn Sina was a Muslim scholar and ~hoever read his 
works betrayed Islam. Ibn Sina was not a true scholar (' tilim); rather he was a hu
man devi! who had gone astray."13 

In his fatwa, Ibn al-Salah makes a brief comment on philosophy: 

10 Goldziher, The Attitude of Ortodox Islam~ p. 185. . 
11 F~r example see Jalal al-Din al-Suyüti, Tadrib al-rawi fi sliarh Taqrib al-Nawawi, ed. Ahınad 

'U mar Hashim (Beirut: Dar al-Ki tab al- 'Arabi, 1993), voL L p. 278. 
12 Some examples in the sources of al-jarh wa al-ta 'dil (discreditation and commendation) of a 

hadith narrator being accused of studying philosophy are mentioned bel o w. 
13 "Fatawa lbn al-Salah fi al-Tafsir wa'l-Hadith", in Majmu 'at Rasa'il al-mııniriyyah (n. p.; Idiira 

al-Tıba'at al-Munira, '!924), p. 34. 

sı 
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Philosophy is the essence of dissolution and loss of direction, the main characteris
tic of depravity, a eliversion from the truth to another way and the distribution of 
impiety. Whoever follows the method of the philosophers (tafalsafa) in his studies 
will not be ab le to see the beauty of the Sh ari' a, w hi ch has been confi.rmed by in
disputable evidence (burhan). Whoever wears the garment of philosophy will be 
alone and suffer privation. The devil will beset him. His heart will be darkened 
from the prophecy of Muharnmad (p.b.u.h.). · 

At the end of the fatwii, Ibn al-Salah states: 
To use logical terms in Islamic law (ahkiim) is ugly and is not accepted, nor are the 
paths which will arise later. Thanks to God, Islamic law never needs logic. It has a 
stentorian sound. The God never allows any pure mind to comprehend logic. The 
duty of the administrator, may God bless him, is to protect all Muslims from the 
evil of inauspiciousness and to send it away from the law schools (the madrasah). 14 

Clearly, Ibn al-Salah's attitude towards philosophy and the philosophers 
was intolerant and harsh. But if one exarnines his biography in the rijiil books, 
one finds an interesting anecdote; when Ibn al-Salah's father sent him to 
Mosul to learn hadith, he worked as an assistant for the instructor (mudarris) 
of the Madrasah al-Nizamiyyah, 'Imad al-Din Abü Hamid Muhammad· ibn 
Yünus (d. 608/1211). Muhammad b. Yünus' brother, Abü al-Fath Müsa (d. 
639/1242), who was interested in the hadith and all the sciences of philosophy, 
secretly gave Ibn al-Salah logic lessons.15 But when his teaeber reminded him 
that many people thought that those who study logic lose their faith, he imme
diately stopped studying this subject. 16 

The traditionists' attitude to philosophy and its related sciences is also re
flected in an anecdote concerning the eminent muhaddith, Mubyi al-Din 
Yahya b. Sharaf al-Nawawi (4. 676/1277). He decided to study the science of 
.medicine, which was regarded as one of the philosophical sciences at that time. 
He says: 

Once I considered studying medicine and I bought the Kitiib al-Qiinün (by lbn 
S""ma). But I felt a kind of darkening in my heart and later on, I understood that I 
could not continue to read it and I gave it back; then my heart was once again 
lightened.17 

Another exemplary muhaddith scholar who spoke against philosophy and 
the philosophers was Shamsal-Din Muharnmad b. Muhammad b. 'Uthman 
al-Dhahabi (d. 748/1347), one of the most important scholars o.f hadith and 

14 Jbid., 34-5; al-Dhahabi, Siyar a '/iim al-nubalii' {hereafter Siyar), ed. Shu'ayb ai-Arna'üt 
(Beirut: Mu'assasah al-Risalah, 1993), vol. 23. p. 143. 

15 al-Dhahabi mentions Ibn Yünus as a muhaddith (al-Dhahabi, Tabaqiit al-mulıaddit/ıin, ed 
Hamam · Abd al-Rahim Said (Aİnmin: Dar al-Furqin, 1983), 200, no. 2115). For informa
tion on him, see below, no. 6. 

16 See M. Yaşar Kandem ir, "lbnü's-Salah", DlA, vol. 21. p. 198. 
17 al-Dhahabi, Tadhkirat al-hıiffiiz. ed. Zakariya 'Umayrat (Beirut: Dar al-Kutu b al- 'ilmiyya, 

1998), (I-IV), vol. 4. p. 174. · 

52 
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Islamic history. In his rijiil book, Si yara' liim al-nubalii', al-Dhahabi classified 
the sciences ('ulüm) into three categories: necessary (wiijib), perrnissible 
(mubiih) and forbidden (haram). According to al-Dhahabi, the sciences which 
are forbidden and unlawful to leam and circulate among .lyfuslims are the · 
ancient sciences, the idea of the philosophers on divinity, mathematics, the 
science of magic (ilmi sihr), alchemy, chemistry, the creation of illusions ... and 
the treatises (rasii'il) of Ikhwiin al-Safa'.18 If a hadith scholar engages in these 
forbidden (haram) sciences, his riwayat (transmissions) should not be ac
cepted. In his Mizan al-i' tidal, which was concemed with transmitters and 
traditionists, al-Dhahabi makes the following observation about the Muslim 
philosopher Ibn Sina: 

I do not know whether or not he related any certain knowledge (i.e. hadith). If he 
transmitted it, it would not be lawful (haliil) to accept from him any transmission, 
because he had the philosophical thought. He was depraved. The God is not 
pleased with him.19 

In his Tarikh al-Islam, al-Dhahabi includes a lengthy biography oflbn Sina: 
lbn Sinii. was accepted as an exemplary figure because of his understanding and 
clevemess. He followed people who [based their thought on] rational premises and 
he was the leader of the Muslim philosophers who contested the Prophet. 20 

al-Dhahabi adopted the same attitude towards another Muslim philoso-
pher, Ibn Rushd (Averroes) (d. 595/1198): 

Abü Muhammad b. Hawt Allah (d. 61211214) [who was one of the trustworthy 
Andalusian mulıaddiths] and Sahl b. Mii.lik narrated (hadith) from him [lbn 
Rushd]. But it is not necessary to narrate any hadith from him.21 

The Sunni scholar Jalal al-Din al-Suyüti (d. 911/1505) was author of al
Qawl al-mashriq fi tahrim al-ishtighiil bi'l-mantiq22 and Sawn al-mantiq wa'l
kalam 'an fann al-mantiq wa'l-kalam23

, both concemed with logic. He argued 

18 al-Dhahabi, Siyar, vol. X. 604. For ai-Dhahabi's view on logic and philosophy. see Bayan 
zaghal al- 'ilm wa al-talab (Damascus: Matba ' at al-Tawfiq, 1347), pp. 24-6. 

19 ai-Dhahabi, Miziin al-i'tidiil, ed. 'Ali Muhamınad al-Bijavi (n. p.: Dar al-Fikr, n.d.), vol ı. p. 
539, no. 2014). (reported in the inain text -M . .f:-: "I say that lbn Sina (Avicenna) had reported 
ahiidith on the medicine of the Prophet (p.b.u.h) in his work al-Qiiniin fi al-Tibb). However, 
it seems that the sentence attributed to al-Dhahabi which begins "I say that" was not actually 
ultered by al-Dhahabi, but rather was added by the copier (mustansikh). Before the phrase "I 
say that", al-Dhahabi insists that be does not know of any hadit/ı (riwdya/1) reported by lbn 
Sina. Thus, in the Lisdn ai-Miziiıı of lbn Hajar al-Asqalaru, based on the Mizan of al
Dhahabi, the sentence wbich begins with "I say that" is not found. See Ibn Hajar al-Asqalani, 
Lisiin a/-Miziiıı (Beirut: Dar al-Fikr. 1993), vol2. p. 357, no. 2740/579). 

20 See al-Dhahabi, Tiirikh al-Islam, ed. 'Umar Abd al-Salam Tadmuri (Beirut: Dar al-Kitab al-
Arabi. 1989), vol 29 (321-440 A.H.), p. 232. 

21 !dem, Siyar, vol 21. p. 310. 
22 In R.asii'il al-Suyiiti, ed. Sa ' id Muhammed Lahlıam (Beirut: 'Alam al-Kutub, 1997). 
23 Ed. 'Ali Sami al-Nasbshar (Beirut: Dar al-Kutub al- 'llmiyya, 1970). 
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that there is no doubt that logic is dangerous for Muslims to read and learn. In 
another work, he indicated that, according to the science of hadith, if someone 
takes an interest in the ancient sciences ('ilm al-awii'il), like philosophy and 
logic, and embraces them, his transınissions become unacceptable and are 
regarded as a ca use of criticism. al-Suyüti referred to some of the scholars who 
shared this view, !ike Abü Tahir Sadr al-Dın Muhammad b. Ahmad al-Silafi (d. 
576/1 180), al-Nawawi (d. 676/1277), Abü Abd Allah Muhibb al-Din Muham
mad b. 'Umar b. Rushayd (d. 721/1321), Ibn Abd al-Barr al-Maliki (d. 
463/1073), Siraj al-Din al-Qazwini al-Hanafi (d. 750/1349), and lbn Taymiyya 
al-Hanbali (d. 728/1328).24 

Examples of Mulıaddithün Who Examined {Ancient) Philosophy 

Before turning to muhaddithün who were interested in the philosophical 
sciences, it is necessary to mention here some anecdotes relating to the use of 
the word "failasuf, Le. "philosopher" on hadith scholars. · 

The Arabic term Jailasüf com es from the Greek philosophia, which means 
"lo ve of wisdom". In sp i te of i ts different meaning, etymological and epistemo
logical usages, the tenn was used to refer to thinkers who discuss existence, 
knowledge, life and reason.25 A philosopher is someone who is acquainted with 
Greek philosophy and its related sciences and uses its methods. This terrn is 
used for Muslims and non-Muslirns. Accordingly, it would not be correct to 
call a scholar a philosopher of tafsir, hadith or fiqh. In some Islamic sources, 
however, a muhaddith who (strictly) studied hadith and used its methods 
according to the Sunni idea of God, existence and the universe was called 
failasüf (philosopher). 

For example, one' famous traditionist, al-Hakim al-Naysabüri (d. 
405/1014),26 cited a statement attributed to .Ahmad b. Hanbal (d. 241/855), a 
hard-line traditionist and the imiim/leader of the Hanbalis, about the well- · 
known traditionist and Jaqfh (jurist), .Muhammad b. Id.ris al-Shafi'i (d. 
204/820). Ibn Hanbal said: "al-Shafi'i was a failasüf in four things: lexicon, the 
controversy men (ihktiliif al-niis), the meanings of terms (al-ma • ani) and law 
(fiqh)."27 In his work al-fiimi' li-akhliiq al-riiwi wa-iidiib al-siimi', another 
famous traditionist and historian, al-Khatib al-Baghdadi (d. 463/1071), lists 

24 Tadrib al-riiwi fı sharh Taqrib al-Nawawi, ed. Ahmad ·U mar Hashim (Beirut; Daral-Kitab al
• Arabi, 1993), vol. ı. p. 278. 

25 DlA, voL 13. p. 107; 
http://www.muslimphilosophy.com/ik/muqaddimah!Chapter6/Ch_6_30.hbn 

26 (Narrated from al-Zubayr b. ·Abd al-wahid, al-· Abbas ibn al-Fazl b. Ursuf, Muharnmad b. 
'Awf). 

27 Muhammad b. Mukarram Ibn Manzür, Mukhtasar Tiirikh Dımaslrq li Ibn Asiikir, ed. Sakina 
al-Shibabi (Damascus: Dar al-Fikr, 1990), lst.ed., vol. 21, p. 384; al-Dhahabi, Siyar, vol. 10. p. 
8. 
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approximately 25 treatises by the well-known hadith scholar 'Ali b. al-Madini 
(d. 234/849). He says: '"Ali b. al-Madini is the failasüf of this art (i.e. the 
science of the hadith) and its doctor. He is the spokesman and orator of the ahl 
al-hadith" .u. 

Scholars familiar with the history oflslamic thought will not be able to hide 
their astonishment when they discover that two traditionists, one living in the 
3rd /9th century, the other in the 5th /ll th century, used the term failasüf for 
the two famous traditionists al-Shiifi'i and 'Ali b. al-Madini. In fact, it is not 
accurate to state that people who were opposed to philosophy and its related 
sciences have used the term failasüf to deseribe the most important Ahl al
Hadith. As far as I know, no sources mention that al-Shiifi'i and Ibn al-Madini 
studied philosophy and its İelated sciences. Thus, we cannot determine why 
and in what sense the term failasüf was attributed to these two traditionists. 
There are a number of possibilities. First, it may not have been objectionable 
to use philosophical terms to refer to Ahl al-Hadith. Second, such an appella
tion may have beeh the result of a reactionary attitude against Muslim phi
losophers who followed Greek philosophers and who accepted their methods. 
In Mir'iit al-jiniin, al-Yiifi'i (d. 768/1366) compares al-Shafi'i's authority on 
fiqh methodology with that of the famous Greek philosopher Aristotle on 
logic.29 This suggests that the use of the term failasüf for al-Shiifi'i may have 
been the result of a reactionary factor. 

In addition, Muhammad zahid al-Kawsari (d. 1952), a modern Hanafi 
scholar, deseribes Ibn Hibban al-Busti (d. 354/965) as afailasüf He says: "Ibn 
Hibban is the failasüf of people of accepting and rejecting narrations (ahi al
jarh wa'l-ta'dil)."30 This shows that the use of the term failasüf for the tradi
tionists may be appropriate. Be that as it may, al-Kawsari uses this phrase 
about al-Busti only in connection with hadith. However, quoting al-Dhahabi, 
he states that Ibn Hibban was also a scholar C iilim) in medicine, astronomy 
and other philosophical sciences,31clearly indicating that Ibn Hibban was 
involved in philosophy. 

Finally, a famous traditionist, 'Abd al-Ra'üf al-Munawi (d. 1032/1623), 
made positive statements about philosophy and philosophers. He discussed 
the hadith collection, al-]iimi' al-saghir, compiled by Jalal al-Din al-Suyüti, 
who, as mentioned earlier, was opposed to philosophy. In Fayz al-qadir sharh 

2B al-IOıatib al-Baghdadi, a/-fiimi' li-akhliiq al-riiwf wa-iidab al-sami', ed. Muhammad 'Ajjaj al
Khatib (Beirut: Mu' assasa al-Risalah, 1994), (1-II), 2nd ed., vol. 2. p. 467. 

29 See al-Yafi'i, Abü Muhammad Abd Allah b. As'ad, Mir'iit al-jiniin wa ibrah al-yaqziin (Cairo: 
Daral-Kitab al-Islami, 1993), vol 2. p. 18. 

30 Muhammad zahid b. al-Hasan ai-Kawsari, Ta'nib al-Khatib 'alii mii siiqalı fi tarjama Abi 
Hanifa min al-akiidlıib, (n. p.: n .. pub., 1990), pp. 179-80. 

31 ai-Dhahabi, Tadhkirat al-huffoz. vol 3. p. 90, no. 879. 
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al-Jami' al-saghir, a hadith is narrated: "al-Hikmah/falsafah is lost property of 
the Believer (Mu'min); wherever he finds it that iıı what he deserves."32 al
Munawi explains this hadith by quoting a statement by Muhyi al-Din Ibn al
'Arabi (d. 638/1240), a well-known süfi: 

Oh researcher on the knowledge of Prophetic Hadith! If you've heard that a phi
losopher or a theologian has spoken of an issue on prophetic knowledge, the phrase 
"he does not have a religion/he does not believe" must not detain you from narrat
ing the words or acting upon them. The phrase "he does not have a religion" is the 
word of a person who has no knowledge of philosophy or theology. Not all knowl
edge of all phllosophers is falsehood. If we know that our Shari' a does not reject 
this knowledge, or even if it avoids it and makes known things like sexual craving, 
tricks of the desires and seeret evils, we must definitely accept it33 

In light of the above, we may conclude that some traditionists used the 
term ''failasüf for the traditionistslmuhaddithün, whether in the context of 
hadith or in that of Greek philosophy and its related sciences. · 

The eight scholars discussed below are only exemplary scholars and we will 
not give their biographles in detail; rather we will examine only the extent to 
whlch they were related to the sciences of both hadith and philosophy. In some 
cases, the main studies of some of these scholars focused on just one topic .. For 
example, one scholar may be interested predorninantly in hadith, although he 
was also interested in other sciences, or the reverse. 

ı. Abii Hashim KhaJ.id b. Yazid b. Mu'awiyah b. Abi Sufy~ al-Qurashi al
Umawi (d. 85/7Q4)u 

He was called Hakim Al-i Marwan, 35 that is, the philosopher of the family 
of Marwan; he is considered to . be the fust Muslim philosopher.36 He was 
intereı;ted in the science of philosophy. He wanted the Alexandrian priest 
Marianos Romenus37 to transiate some works on the science of alchemy from 
the ancient Greek and Coptic languages into Arabic. He also arranged for 
Marianos' teacher, Staphonas,38 to transiate into Arabic some books on the 

32 "al-Kalimah al-hilanah daıJa al-mu'min, fa haythı,ı wajadaha fa-huwa ahaqq biha". 
33 See 'Abd al-Ra'üf al-Munawi, Fayz al-qadir sharh al-]iimi' al-saghir (Beirut: Dar al-ma'rifah, · 

n.d.), vol. S. p. 6S. 
u . See his biography in Ibn Khalliqan, Wafayat al-a 'yan wa 'an bii' abna' al-zaman, ed. lhsan 

Abbas (Beirut: Dar Sadr, 1969), vol. 2. pp. 224-6. 
35 Ibn al-Nadim, al-Fihrist, ed. Ihrahim Ramadan (Beirut: Dar al-Ma'rifah, 1994}, p. 300. 
36 al-Birünj, Abü al-Rayan Muhammad b. Ahmad (d. 443/1061?), al-Asar al-baqiyyah 'an al

qurün al-haliyyah, ed. C.E. Sachau (Leipzig 1878, 1923), p. 302. •wa kana awwala falasifah al
Islami wa hatta qila anna 'Urnahu min allazi istakhrajahu Danyal min ghar al-kanı". 

37 Ibn Khalliqan, Wafayat, voL 2. p. 224. 
38 DlA, voL ıs. p. 293. 
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sciences of astronomy, chemistey and medicine.39 He pioneered the introduc
tion of the philosophical sciences in to Islamic culture. He _was also a specialist 
in medicine and alchemy.4° 

In the biographies of hadith narrators, Khilid b. Y azid is classified as the 
second or third generation successor (tabaqat) of the muhaddith.41 He report
edly narrated hadith from his father Yazid b. Mu'awiyah (d. 64/684) and from 
Dihyah b. Khalifah al-Kalbi (d. 50/670?).42 The following traditionists narrated 
hadith from him; Raja' b. Haywah.~3 Ihrahim b. Abi Hurra al-Harrani, Khalid 

· b. • Amir al-Zabadi al-Ifriqi, 'Abbas b. 'Ubayd Allah b. al-' Abbas (laıown as 
'Ubayd Allah b. 'Abbas, cited in the Sunan of Abü Dawüd), 'Ali b. Rayalı al
Lahmi, Ibn Shihab al-Zuhri, Abü al-Ahdar, Abü al-A'yas al-Hawlam and Abü 
Warizah al-Ansi.4-l lt is reported that when he could not find a person to 
narrate a hadith, he reported a hadith to the people who were not professional 
on hadith around him, saying, "I know that you are not hiifız (a memorizer of 
hadith by heart)"45 

Ibn Hibban al-Busti (d. 354/965), who was a hadith and rijiil critic, consid
ered Khilid ibn Yazid as philosopher of Al-i Marwiin and trustworthy.46 Ibn 
Hajar al-' Asqalam (d. 852/1448) called him sadüq (truthful),47 which is a 
positive term for a hadith narrator. Ibn Khalliqan mentioned that Khilid was 
well-acquainted with the sciences of medicine and chemistry.48 But we are 

39 Ibn al-Nadim, al-Fihrist, p. 434. But it is said that the report that the Umayyad prince Khilid 
ibn Yazid (d. after 85/704)-had Greek books on alchemy, astrology, and other sciences trans
lated into Arabic was proven to be a fabrication made at a later date. See Dimitri Gutas, Greek 
Thought, Arab Culture: The . Graeco-Arabic Translation .Movement in Baghdad & Early 
Abbasid Society (2nd-4th & 8th-10th C.). (Florence, KY: Routledge, 1998), p. 24. 

40 Ibn Khalliqan, Wafayiit, voL 2. p. 224. 
41 Abü Hatim al-Razi accepted him as second tabaqa muhadditlı (see Ibıi Abü Khatim, f<:itiib al

jarh wa al-ta'dil, (India: Matba'ah Majlls da'irat al-ma'aru al-'Uthmaniyyah, 1952), reprinted 
Beirut Dar al-Fikr, vol. 3. p. 357), while Ibn Hajar considered him to be third tabaqa muhad
dith (see Tahdhib al-Tahdhib [Beirut Dar ihya al-turas al-'arabi, 1413/1993], 2nd ed., vol. 2. 
p. 78, no. 1985); It is reported that the word of "third tabaqa" has been misread, but its au: 
thentic wording states him as the second s ta ge. See al-Mizzi, Tahdlıib · al-Kamiil fi as m ii al
rijii~ ed. Bashshar 'Awwad Ma'rüf (Beirut Mu'assasah al-Risalah, 1987), vol. 8. p. 202, 
footnote no. 4). 

42 Ibn Hajar points out that al-Dhahabi said that Khilid did not meet Dihyah al-Kalbi (see 
Tahdhib al-Tahdhib, vol. 2. p. 78, no. 1985). But I have been unable to find any quotations of 
al-Dhahabi on this issue (see Siyar, vol. 9. p. 41 1). 

~ al-Dhahabi, Siyar, vol. 9. p. 41 ı. 
~• al-Dhahabi, Siyar, vol. 9. p. 411; Mizıi, Tahdhib al-Kamii~ vol. 8. pp. 201-2. 
45 Mizzi, Tahdhib al-Kamiil, vol. 8. p. 203. 
~6 Ibn Hibban, Kitiib al-siqat, vol. 6. p. 264. 
47 fbn Hajar, Taqrib al-Tahdhib, ed. Muharnmad Awwama (Syria-Halab: Dar al-Qalarn, 1992), 

p. 191, no. 1690. 
48 fbn Khalliqan, Wafayiit, vol. 2. p. 224. 
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unable to determine from the biographical hadith dictionaries whether Khal.id 
b. Yazid studied philosophy or other philosophical sciences. Thus, we can only 
assume that Khal.id ibn Y azid was probably a philosopher as well as a muhad
dith. 

2. Ahmad b. Salih al-Tabarial-Misri (d . 248/862) and Ahmad b. Slilih al
Shammüıü al-Makki (d. ?/? ): 

· The first of these two scholars, al-Misri, was the narrator from whom Mu
hammad b. lsmii'il al-Bukhan (d. 256/87!)) reported a hadith in his al-]iimi' al
Sahih. But al-Nasa'i (d. 303/915), anather famous hadith scholar, alsa men
tioned al-Misri. transmitting from Yahya b. Ma'in (d. 233/847): "He was the 
greatest of liars (kadhdhiib) and he pretended to be a philosopher (yatafal
safu)". However, it ·is alsa reported that the person to whom Ibn Ma 'in was 
referring was anather man named Ahmad b. Salih. According to one report, 
Ahınad b. Salih al-Shammüni was as a fabricator of hadith and a shaykh of 
Macca, not the mentioned narrator in al-]iimi' al-Sahih of al-Bukhan.49 As Ibn 
Yüİıus said,50 Yahya Ibn Ma'in's use of the word tafalsafah for Ahınad b. Salih 
may not indicate that lbn Ma 'in was familiar with the science of philosophy. 
In any case, we are not interested here in finding out which Ahmad b. Salih 
dealt with philosophy, but rather in discovering if any tr~nsmitter of hadith or 
any muhaddith concerned with philosophy was criticized by other muhad
dithün on the grounds thathemade philosophy, means "tafalsafah". 

3. Abü Ma' shar Ja' far b . Muhammad al-Balkhi (d. 272/886) 

· . This scholar wrote treatises on geometry and astrology. It is reported that 
he studied the science of hadith "and provoked people against Ya' qüb b. Ishaq 
al-Kindi (d. 252/876 ?) for studying philosophy. But at the age of forty-seven, 
Abü Ma'shar al-Balkhi was diverted to astrology by al-Kindi. He provided 
circle~ that allawed al-Balkhi to develop his interest in mathematics, geometry 
and astrology. Therefore, al-Balkhi was -syrnpathetic towards the rational 
sciences (' ulüm al-aqli).sı Despite his activity as a muhaddith for almost forty 
years, no hadith or any work on hadith by Abü Ma' shar is extant. Using the 
word qila, means 'it is reported'; al-Dhahabi said that Abü Ma 'shar had been a 

49 al-Khatib al-Baghdadi, Tarik/ı Baghdad, vol. 6. p. 202; al-Dhahabi, Siyar, voL 12. pp. 165, 168; 
lbn Hajar, Hady al-sari, p. 383. Both al-Dhahabi and lbn Hajar think that the opinion of al
Nasii'i on Ahınad b. Sa.lih is wrong, and most of the hadith scholars have accepted him as 
trustworthy (ibid). 

so al-Suyüti, Tadrib al-rawi, voL ~- p. 322. 
sı ıbn Abü 'Usaybi'a, 'Uyün al-atıbbif, ed Nizar Rıza (Beirut: Dar al-Maktabah al-Hayat. n.d.), 

p. 286; al-Kindi. Felsefi Risaleler, trans. Mahmut Kaya, XITI; al-Dhahabi, Siyar, vol. 13. p. 161; 
Muammer Dizer, MEbu Ma"şer el-Belhi", DiA, voL 10. pp. 182-4. ıbn al-Nadim, al-Fihrist, 
pp. 337-8; lbn Khalllqiin, Wafayat, vol. ı. p. 358-9. 
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muhaddith, and he listed some his works, saying, "Many books are attributed 
to him, but they are nothing more than mere daiıns."52 

4. Abü al-Qası.m 'isa b. 'Ali b. 'isa b. Dawüd b. al-Jarrah al-Baghdadi {d. 
391/1001) 

He was the son of the 'Abbasid vizier Abü al-Hasan 'Isa b. 'Ali (d. 
334/946). He learned hadith from scholars like al-Baghawi, Ibn Abi Dawüd, 
Ibn Sa'id, and Muhammad b. Nüh al-Jundishabüri. He recorded lıadith in 
hadith d.ictation centers (majlis al-imlii'). Some hadith scholars, including Abü 
al-Qasııp al-Azhari, Abü Muhammad al-Hallal and 'Ali b. Muhammad al
Muhassin al-Tanühi, narrated hadith from him. al-Khatib al-Baghdadi charac
terizes Ibn al-Jarrah as 'sabt al-simii, i.e., trustworthy for hadith, and as sahih 
al-kitiib, i.e., his hadith are sound.53 

A contemporary of lbn al-Jarrah anda student of hadith, Abü al-Fath Mu
hammad b. Ahmad b. Abü al-Fawans (d. 412/1022) told al-Khatib that Ibn al
Jarrah had been accused of studying· philosophy.54 Although al-Dhahabi and 
Ibn Hajar rejected this accusation,55 al-Dhahabi, in his Tiirikh al-Isliim, did not 
deny that Ibn al-Jarrah was accused of holding philosophical ideas.56 But he 
expressed the hope that Ibn al-Jarrah would be forgiven by God because of his 
expertise in hadith. Another contemporary of Ibn al-Jarrah, Muhammad b . 
.Ishaq al-Nadim (d. 385/995?) claiıned that in his time 'Isa was one of the 
scholars most conversant with the science of logic and ancient knowledge.57 

After quoting Ibn al-Nadiın's assessment of Ibn al-Jarrah, al-Dhahabi says: 
"Studying these sciences has blackened his position and does not beautify him; 
·but because of his dealing with the hadith, I hope that the mercy of God will 
reach him."58 

5. Muhammad Ibn Hibban al-Busti (d. 354/965) 

He was a well-known trad.itionist, scholar of al-jarh wa'l-ta'dil and the au
thor of al-Sahih. It is reported that he also stud.ied medicine, astronomy and 
~e philosophical sciences.59 But none of his books on these sciences are men-

52 al-Dhahabi, Siyar, voL 13. p. 161. 
53 See al-Khatib, Tiirikh Baghdiid, voL ll. p. 179. 
54 al-Khatib, Tiirikh Baghdiid, vol. XI, 180; cf. al-Dhahabi, Siyar, voL 16. p. 550. 
55 al-Dhahabi, Miziin al-i'tidiil, vol. 3. p. 318; lbn Hajar, Lisiin al-Miziin, vol. 4. p. 465. 
56 al-Diıahabi, TiirikJı al-Isliim (volume between 381-400 A. H.), ed. 'Umar Abd al-Salam 

Tamüri (Beirut: Dar al-ki tab al-'arabi, 1993 (2nd ed.), pp. 257-8. Cf. ibid., al-Muglıni fi al
Du'afo, voL 2. p. 499. 

57 lbn al-Nadim, ai-Fihrist, p. 186. 
58 al-Dhahabi, Siyar, vol 16. p. 550. 
59 al-Dhahabi, Tadiıkirat al-lıu.fraz, vol. 3. p. 90, no. 879; al-Suyüti, Tabaqiit al-huffiiz, ed. Ali 

Muhammad U mar (Cairo: Maktaba W abba, 1973), p. 374. 

59 



D02568c5s1y2007.pdf 15.01.2010 12:05:16 Page 32 (1, 1)

ı 

Hadis Tetkikleri Dergisi (HTD) -:----------------- ---

tionedin any Islamic text He studied theology (kaliim) and philosophy, and, 
for this reason, he was accused of being a heretic (zindiq) by the followers of 
the anthropomorphists (mushabbiha);60 also his theory on prophecy, which 
consists of knowledge and practice, 61 was denounced for containing philoso
phical ideas by some sunni scholars. For example. al-Dhahabi, the important 
hadith scholar criticized Ibn Hibban's theory on prophecy as being philosophi
caJ.62 

. 6. lbn Yiinus Karnal al-Din Abü al-Path Müsab. Yiinus b. Muhammad al
Mawsili al-Shiifi'i (d. 639/1242).63 

He carried out all kinds of sciences, · reportedly- mastering fourteen 64 or 
twenty-four.65 He learned fiqh from his father and Arabic literature from 
Yahya b. Sa'dün aı:Qurtubi. He also studied tafsir, hadith and asma' al-rijiil, 
i.e., name of hadith people, logic and philosophy. According to al-Dhahabi, 
Ibn al-Saliih praised him undeservedly. A student of Ibn Yünus, Ibn Khalliqan, 
commended him, but also expressed the wish that God would look on h!m 
with futher tolerance, as he indulged in the rational sciences. 66 Nevertheless, 
al-Dhahabi mentions Ibn Yünus as a muhaddith in his biographical diction
ary.iil 

7.1bn al-Fuwati Abü al-Fadl Karnal al-Din 'Abd al-Razzaq b. Ahınad b. 
Muhanimad al-Shaybiini al-Baghdadi al-Hanhali (d. 723/1323) 

This scholar wrote treatises on different Islarnic sciences.68 Hajji Khalifah 
refers to him as both a muhaddith and a philosopher.69 According to al
Dhahabi and al-Suyüti, he belonged to the twenty~fust generation (tabaqa) of 
muhaddithün.70 In 660/l262,.he began to study the ancient sciences of philoso
phy ('ulüm al-awii'il) from Khojah Nasir al-Din al-Tüsi (d. 672/1274), a well
known Muslim philosopher.71 His piety was questioned by some traditionists 
because of his interest in philosophy. For example, in a short biogram in his 

60 M. Ali Sönmez, "lbn Hibban", DlA, vol. 20. p. 63. 
61 Ibn Hajar, Lisan· al-Mizan (Beirut: Dar al-Fi.kr, 1987), vol. S. pp. 128-9. 
62 al-Dhahabi, Tadhkirat al-huffiiz., vol. 3. p. 90. 
63 For more information about him, see Ramazan Şeşen, "İbn Yunus, Kemaleddin", DlA, voL 20. 

pp. 4S2-3. 
64 al-Dhahabi, Siyar, voL 23. pp. 85-7. 
65 Ibn Khalliqan, Wafayiit., vol. S. pp. 311-18. 
66 al-Dhahabi, Siyar, vol. 23. pp. 8S-7. 
ii1 al-Dhahabi, Tabaqiit al-muhaddithin, p. 200, no. 211S. 
68 See Cengiz Tomar, "lbnü1-Fuvati", DIA, voL 21. pp. 47-8. 
69 Hajji Khallfah, Kashf al-zunün (Beirut: Dar al-kutub al-'ilmiyyah, 1992), vol. 1. p. 573. 
70 al-Dhahabi, Tadhkirat al-huffiiz, vol 4. p. 190; al-Suyüti , Tabaqat al-huffiiz, p. S15. 
71 al-Dhahabi, ibid., vol. IV, 190; Idem., Mu'jam al-muhaddithfn, ed. Muhammad al-Habib al

Hayla (Ta'i.f. Maktaba al-Siddiq, 1408 AH.), p. 144. 
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Tadhkirat al-huffaz, al-Dhahabi mentions that Ibn al-Puwati was inclined to 
collect and narrate hadith. He leamed hadith from about SOO teachers. al
Dhahabi hoped that his work on hadith rnight serve as redemption (kaffarah) 
for him.72 

8. Ghulam Ibn al-Muna (..,:...11) Fakhr al-Din Isma' il b . Ali b. al-Husayn al
Azji al-Hanbali (d. 610/Iil3) 

He studied hadith with Abü al-Path Ibn al-Muna, Lahiq b. ·Ali b. Karih 
and others. He wrote a hadith treatise (risalah) from Shuhdah bnt. Ahmad al
Katibah (d. 574/1178), daughter of the famous traditionist Abü Nasr Ahmad b. 
al-Paraj al-Dinawari. After the death of his master Abü al-Path Ibn al-Muna, 
al-Hanbal.i lectured on hadith at the Ma'muniyyah College and he transmitted 
numerous traditions from his teaeber and other traditionists. He was also a 
philosopher, a Jaqih and a theologian. He studied logic, philosophy and the 
other ancient philosophical sciences. He wrote books on, philosophy, induding 
Nawamis al-anbiya'. Because of his engagement with philosophy, a Hanhali 
scholar, Ibn Rajab, accused him of weakness in religion. lt is reported that he 
criticized hadith narrators for not being leamed enough, for not knowing the 
rational sciences and for not understanding the meaning of what they nar
rated, apart from the literal form (zahir) of the hadith.13 al-Dhahabi also criti
cized Ghulam Ibn al-Muna, classifying his narrations as unacceptable (Iii 
y uslah li'l-riwiiyah).14 In his List'in al-Mizan, a supplement to al-Dhahabi's 
Mizan al-i'tidal, Ibn Hajar classifies Ghulam Ibn al-Muna as one of the weak 
narrators and muhaddithün.'5 

Conclusion: 

Although it is frequently asserted that some Muslim philosophers were also 
qualified in fiqh, 76 tafsir, kala m, 77 or tasawwuf,18 we rarely find any information 
about the activities of these scholars as muhaddith/traditionist because of the 
preoccupation with hadith. Conversely, it is difficult to determine whether or 
not the muhaddithün or Ahi al-Hadith were also interested in ancient Greek 
philosophy or the rational (aqli) sciences. As demonstrated above; some sunni 
Muslim traditionists objected to philosophy and the philosophical sciences, 

72 lbid., IV, 190; cf. al-Dhahabl, Mu 'jam al-nıuhaddithiıı, p. 144; lbn Hajar, Lisıin al-Miziin 
(Beirut Dar al-Fikr, 1994), vol. 4. p. 13. 

73 al-Dhahabi, Siyar, vol. 22. pp. 29-30; lbn Rajab, Dlıayl Tabaqiit al-Haniibilalı, vol. 2. pp. 66-8. 
74 al-Dhahabi, Şiyar, vol. 22. p. 30. 
15 lbn Hajar, Lisiin, vol. ı. pp. 472-3, no. 1323. 
76 For example, Ibn Rushd Abü al-Walid Muhammad b. Ahmad al-Qurtubi (d. 595/1198) was 

also a famous jurist. · 
77 Fakhr al-Din al-Razi (d. 606/1210) was also a great commentatar on the Qur'ao. 
71 Muhyi al-Din Ibn al- 'Arabi (d. 638/1240) was also a famous süfi. 
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while others studied both hadith and philosophy. I propose· to call the latter 
type of scholar a muhaddith Jailasüf or Jailasüf muhaddith, that is a Muslim 
tra9,itionist who was interested in and studied both hadith and philosophy. 
The eight scholars mentioned above studied hadith and philosophy in addition 
to other Islamic sciences. Their study of philosophy may have affected their 
understanding of hadith and of the Prophetic sunnah. For exaıriple, Ibn Hib
ban al-Busti (d. 354/965) compiled the traditions and classified them in 400 
sections, in his w~rk entitled Saliih, al-Taqiisim wa'I-anwii' (Chapters and 
Nevus (Naw).79 The title probably reflects his philosophical career.80 

Abstract: In this article, J e.ıcamine the attitude$ and opinions of some sunni traditioıı.ists, like 
Ibn al-Salah (d. 643/1245), al-Dhahabi (d. 748/1347) and al-Suyüti (d. 91111505), and the way 
in which they attacked andent philosophy, the philosophical sdences and Muslim philoso
phers. I will study eight transmitters of hadith and exaınine how these narrators dealt with 
andent Greek philosophy or the philosophical sciences. 
Citation: Mustafa ERTÜRK, • A Short Glance at the Attitude of Some Sunıü Muslim Tradi
tionists!Muhadditlıün towards Philosophy and the Philosophical Sciences•, Hadis Telkilderi 
Dergisi (HTD), V/1, 2007, pp. 49-62. 
Key words: Hadith, Islanıic Philosopby, hadith philosopher, Muslim philosophers, al
Ghazali, Jbn al-Salah. al-Dhahabi, al-Suyüti. 

/ 

79 Abü al-Hasan b. Balabarı al-Fansi (d. 739/1339) rearranged al.Salıih under the title al-lhsiin fi 
taqrib Sahi/ı lbn Hibbiin (ed. Shu'ayb al-Arnaut, 18 vols., (Beirut: Mu'assasah al-Risa.lah, 
1988). 

80 Shu'ayb al-Arna'ut says that the philosophical career of Ibn Hibban was reflected in his 
works, in particular in his Salıih. See, ibid., 19. 
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